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THE SOPHISTA.

THE following is the preface of Proclus * to this dialogue, as preferved in
the Greek Scholia on Plato, publithed by Ruhnkenius. * Plato not only calls
a certain man a Sophift, but alfo Love *, Pluto, and Jupiter, and fays that the
fophiftical art is all-beautiful; whence we may conje@ure that the dialogue has
a more noble fcope than it appears to poffefs. For, according to the great
Jamblichus, its fcope is concerning the fublunary demiurgus 3 ; fince this
Divinity is the fabricator of images, and the purifier of fouls, always fepa-
rating them from contrary reafons, being a tranfmuter, and a mercenary
hunter of rich young men. Wthile he receives fouls coming from on high
replete with produétive principles, he takes from them a reward, viz. the
fabrication of animals, in fuch a way as is accommodated to the nature of
mortals. This Deity gives himfelf to non-being, becaufe he fabricates ma-
terial beings, and embraces matter,—a thing which is truly falfe. At the
fame time, however, he looks to true being. He is alfo many-headed, hurl-
ing forth many effences and lives, through which he furnifhes the variety of
generation.  The fame power is likewife a magician, in confequence of
alluring fouls by natural reafons, fo that they are with difficulty divulfed
from generation. For Love, alfo, and Nature, are called by fome magicians,

* Ficinus, who has given a verfion of this preface, aferibes it to Proclus, and doubtlefs from
good authority.

# This word is wanting in Ruhnkenius, and is fupplied from the verfion of Ficinus.
3 Viz. Pluto.
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con account of the fympathy and antipathy in things which have a natural
fubfiftence. Now, thercfore, Plato wifhes to inftru& us in an all-various
fophift. Fora philofopher is a fophift, as imitating the celeftial and alfo the
fublunary demiurgus: for the divifive art imitates the progreflion of things
from the one, and the fublunary the celeftial demiurgus ; and on this account
he is a fophift. A fophift alfo among men is fo called, becaufe he imitates
great things: and hence Plato denominates the fophift many-headed. The
Elean gueft is analogous to the fuperceleftial and exempt father of the arti-
ficers of things, but his hearers to demiurgic intellections, one of thefe being
-analogous to the intelle@ion of Jupiter, and the other to angelic intelligence,
.as being Mercurial and geometrical. And becaufe fabrication proceeds from
‘the imperfed@ to the perfe&/,‘ on this account the Elean gueft firft converfes
with Theodorus, and afterwards converts himfelf to Socrates in particular *.”

“Thus far Proclus. .

Plato in this dialogue prefents us with fix definitions of a fophift; but as
.definition cannot bc obtained without divifion, for the latter is the principle
.of the former, hence he divides the genus of the fophift by its proper differ-
.ences, from which, in conjunétion with genus, fpecies is compofed and de-

1 1 give the original of this fragment of Proclus for the fake of the learned Platonical reader,
who may not have thefe Greek Scholia in his pofleflion : for, to a genuine Platonift, every thing
written by Proclus muft be invaluable. 'Ot oopiorn xane 6 Mraray xar tov « o . . ({upple Bpwra) »ar
Tov Aidy, xas Tov A, Xar TayXGAY Asyes eivas TV oPioTINNY Texymy® 00y Uarovosuey, 4TI yAQPupwTEQOY TXO=
oV EXETA O diaroyos. Eomi yap xata Tov psyay Iaubaixov cxomos vuv wept Tov Umo ceanmy En/.uoup'you. ‘Ovrog
yap e1lwromoiog, Kas xahapTng Juxwy, EvaVTIQV Aoywy al xwpiwvy weTalantinog, xau veaw TrOUTIOY eumiabos Sn-
fpevTng, shuxas Umodexomevos wanpess Aoywy avadev isods, was piobey AxuSavey map’ avrwv, T Lwomwoioy Thy
xxrx Aoyov Twv Jntav. ‘Ovtos svdederc o un ovri, T vurx Snusoupyav, ki 70 ws annbus Yevdos aoma-
Couevog, T UANY Baemes & eig 1o ovrwg ov. ‘Outog eIV 6 moruREPEAGS, TONNAS CUTIas Xah Lucts 7poCeCAn-
pevog, 0 v xaTackeuales THY WOXIAIQY THS YEVETEWG. ‘O & avros xai yons, b5 SeAywy Tag Juxas Toi5 Quaikoig
Aoyois, b5 duoamesmacTws X6y amy Tn yevicews. Kaw yap & epws yomg, xau i uais dmo Tivwy wayog
xexantas S tag oupmalens xa avrimadeas Twv guoes,  Nov ow 7oy wavrodumov copsorny Louheras Ji-
dxaneiv. Kaiyap xat o Qihooopos coPiaTng, g [Au0UMEVOs TOV TE OUpavsov Inusovpyey xas Tov YEVETIOUpYOV.
Kain J‘uxlps-mm WREITOL TNV QTF0 TOV EVO§ TSV OVTWY rpooa’ov, xat & yEVETIoUpYOS TOV ovpavioy 3’nwaup'yov. do xau
CoPioTHg, Xaul auTog O & TOPITTNS avfpumos wy dix 1o Ta peyara wiusiocdas, coPioThs XaAEiTaL ey K Tov To-
QIOTHY TONXEPANOY EspHNEY. 'O e Zevos £ig Tumov TOV Tarpos TwY Snuioupyovtay voeiola Umepovpaviog xau efngn-
wevog® 01 Ot anpoaTas Eig Tag Jn/Alavp'ﬂw; yongiigy, 0 uev el Ty Tou Ao, 0 O 15 Ty @yyenxmy, O Epuainog xos
oewperpixos.  Kat emes 0 Snpsovpyiar ex Tou arrerovs eig 7o Teaeiory dic Touto mputar 6 devos o Ocodupw ouy-
awerar 61a O emiopopng o dio (lege i) Tawpares.

6 fined.
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fined. He alfo fhows, conformably to what is delivered in the Parmenides,
that being is fubordinate to #/4¢ one ; and enumerates five genera of being, viz.
effence, fame, and different, permanency and motion. He likewife teaches us
that true effence belongs to incorporeal, and imaginable to corporeal na-
tures; and is indignant with thofe who deny that there are forms fuperior
to fenfibles, and alfo with thofe who contend that all things are either alone
permanent, or alone in motion. Befides all this, he difputés concerning
fcience and opinion, true and falfe difcourfe, verb and noun, fo far as they
appear to pertain to the difcuffion of deing. He likewife obferves, that the
fophift is concealed from our view, becaufe he is involved in the darknefs of
non-entity, and that a philofopher alfo is not eafily difcerned on account of
the fplendor of being with which he is furrounded: ¢ for the eyes of vul-
gar fouls (fays he) are unable to fupport the view of that which is divine.”

In order, however, to underftand the moft abftrufe part of this dialogue, it
is neceflary to refer the reader to our copious Notes and Introduion to the
Parmenides : for he whofe mental eye has gained a glimpfe of the ineffable
light of fupereffential unity, will more eafily perceive the fplendors of being.

I only add, that Plato in this dialogue has given a moft beautiful {fpecimen
of that part of his dialettic * called divifion; a branch of the mafter fcience
in which he and the moft illuftrious of his difciples were eminently fkilled,
and by which they were enabled to difcover all the conneéting media in the
vaft feries of being, and to afcend from that which is laft in the univerfe to
the ineffable principle of all things. :

* For an ample account of this mafter fcience fee the Introdu&ion to the Parmenides.

THE
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PERSONS OF THE DIALOGUE.

THEODORUS, ‘ An ELEAN GUEST, or STRANGER,
SOCRATES, And THEZETETUS.

WE are come, Socrates, according to our agreement yefterday, as good
manners require, and have brought with us this gueft, who is an Elean by
birth, but very different from the affociates of Parmenides and Zeno: he
is however a great philofopher.

Soc. Perhaps, therefore, Theodorus, according to the affertion of Homer *,
you are conduéting a certain God, and not a ftranger. For he fays, that
both other Gods, and efpecially the hofpitable deity, are converfant with
men who participate of juft thame, and that they infpet the infolent and
the equitable conduét of men. So that perhaps he who now follows you,
is one of the natures fuperior to man, who attends you in order to behold
and confute us who difpute badly, as being himfelf a certain reprehending
God.

Tueo. This is not the manner of this gueft, Socrates, but he is more
modeft than thofe that are ftudious of contention. And he appears to me,
as being a man, not to be a God, but to be divine : for fo I denominate all

philofophers,

* Odyfl. lib. vii. ver. 485, &c. See the Apology for the Fables of Homer, vol. i. p. 163 of this
work. It is well obferved by the Greek Scholiaft on this place, that Socrates now, confiftently
with what he afferts in the Republic, reprobates thefe verfes of Homer, but in a milder manner,
in confequence of becoming an affociate with the Elean gueft.

4 Soc.
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Soc. And you do well in calling them fo, my friend. But indeed the
genus of philofophers is not much more eafily diftinguithed, as I may fay,
than that of divinity, For thofe who are not fititioufly but truly phi-
lofophers, appear through the ignorance of others to be of an all-various
nature, while they wander about cities, and behold from on high the life of
inferior natures. And to fome they appear to deferve no honour, but by
others they are confidered as worthy of all honour. And fometimes they
appear to be politicians, but at other times Sophifts ; and fometimes, in
the opinion of certain perfons, they are confidered to be perfeétly infane.
1 would gladly, therefore, inquire of this our gueft, if agreeable to him,
what his familiars the Eleans think of thefe things, and how they denomi-
nate them. '

Tueo. What things do you mean, Socrates ?

Soc. The fophift, politician, and philofopher.

Tueo. What, and of what kind, is the doubt about thefe, which you
would with to have diffolved ?

Soc. This: Whether they denominate all thefe, one or two. Or
as there are three names, whether they alfo make a diftribution into three
genera, and afcribe the refpeftive names to the refpeétive genera.

Tueo. But I think that he will not envioufly refufe to difcufs thefe
things. Or how fhall we fay, gueft ?

Guest, In this manner, Theodorus: For I fhall not envioully refufe,
nor is it difficult to inform you, that they think thefe are three genera:
but to define clearly what each of them is, is not a fmall nor an eafy work,

Turo. You have perhaps, Socrates, fallen upon queftions fimilar to thofe
which we were atking this our gueft before we came hither. But he then
gave us the fame anfwers as he juft now gave you: for he faid, that he
had fufficiently heard, and did not forget them.

Soc. You ought, therefore, to gratify us, O gueft, with refpeét to our
firft quettion: But tell us thus much, whether you are accuftomed to dif-
cufs by yourfelf in a long difcourfe, that which you with to evince, or by
interrogations, which I once heard Parmenides employing, and at the fame
time delivering all-beautiful arguments, I being then a young and he a very
elderly man.

GugsT. If any one anfwers, Socrates, without difficulty, and in a placid

manner
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manner, it is more eafy to difcourfe with fuch a one by interrogating ; but
if not, it is better to difcourfe by onefelf.

Soc. You are at liberty, therefore, to choofe whichever of thefe you

pleafe: for we fhall all of us obey you without reluétance. But.I would
advife you to choofe fome young man for this purpofe, either Theztetus
here, or any other that you may think proper.
" Guest. I am athamed, Socrates, that, converfing with you now for the
firft time, I have not given word for word, but, making a long difcourfe
either by myfelf or to another, I have aced as if I had been framing a
demonftration. For in reality no one fhould expe& that the prefent
queftion can be folved with the greateft facility : for it requires a very long
difcuffion. On the contrary, not to gratify you, and thofe that are now
affembled, efpecially fince you have afked in fo modeft a manner; would, as.
it appears to me, be inhofpitable and ruftic ; fince, from what I have before
faid, and from what you have now urged me to do, 1 fhall have Theztetus
here as my affociate in the difcuffion.

Trex. By thusalting indeed, O gueft, as Socrates fays, you will gratify.
all of us.

GuesT. It appears then, Theatetus, that nothing further muft be faid againft
thefe things. And as it feems, after this, I muft addrefs myfelf to you..
But if being weary through the length of the difcourfe you fthould become
indignant, do not blame me, but thefe your companions, as the caufe of this..

Tuez. I am far from thinking that this will be the cafe : but if a. thing of
this kind fthould take place, then we can call upon the namefake of Socrates:
here, who is of the fame age with me, and is my affociate in gymnaftic
exercifes, and who is not unaccuftomed to accomplith. many laborious things.
in conjunétion with me.

GuesT. You fpeak well. Deliberate, therefore, about thefe things by
yourfelf, in the courfe of the difputation : but now confider in common with.
me, beginning in the firft place (as it appears to me) from the fophift ;
and let us evince by our difcourfe what he is.. For now both you and I
have only the name in-common. refpe&ing this thing: but perhaps each of
us thinks differently as to the thing denominated. But it is always requifite
refpe@ing every thing, rather to confent through recafons to the thing ifelf,
than to the name alone without reafon.. However,.with refpect to the tribe

which
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which we now take upon us to inveftigate, it is by no means eafy to appre-
hend what a fophift is. It appears however to all men, and is an antient
opinion, that whoever withes to labour through great things well, fhould
exercife himfelf in fuch as are {mall and more eafy, before he attempts fuch
as are the greateft. Now, therefore, as we are of opinion that the genus
of a fophift is difficult to inveftigate, I would advife, Theatetus, that we
thould firft of all confider the method of this inveftigation, in fomething
more eafy : unlefs you are able to thew a more expeditious way.

Tuez, But [ am not able, :

GuEesT. Are you willing, therefore, that, adducing a vile thing, we fhould
eftablith it as a paradigm of a greater thing? .

Tuez. Yes. :

Guest. But what if we propofe a thing well known, and of a trifling
nature, but which will contribute as well as any thing to the apprehenfion
of greater things? as for inftance a fitherman. Is he not known to every
one? and is it not likewife certain, that he does not deferve much ferious
confideration ?

Tuez. It is fo.

GuesT. Yet I fufpe@ he will furnith-us with a method, and reafoning
procefs, not unadapted to our defign.

Tuex. In this cafe, therefore, it will be well.

GuesTt., Come then, let us begin from this: and inform me, whether
we fhould confider a fitherman, as onc endued with art, or as without art,
but pofleffing another power,

Tuexz. We muft by no means -confider him as without art,

GuesT. But there are nearly two {pecies of all arts,

Tuaez., How (6?

GuesT. Agriculture, and the carc refpeing every miortal body, ‘together
with that pertaining to every thing compofite and plaftic, which we deno-
minate an utenfil, and in conjun&ion with thefe the imitative power, al
which may be juftly called by one name.

Tuez. How fo? and by what name? :

‘Guest., When any one afterwards leads into exiftence that which was
not before, then we fay that he who leads makes, aud that the thing led is
made,

VoL, III. , 2 E THEE,
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Tuex. Right.

GuesT. But all the particulars which we Juﬁ now mentioned poffefs a
power adapted to this,

TueZ. They do.

GuesT. Inafummary way, therefore, we fhall denominate them effe@ive.

Tuex. Be it fo.

GuesT. But after this, the whole fpecies of difcipline and knowledge,
together with the fpecies of gain, conteft and hunting, may be called a
certain art of acquiring, fince no one of thefe fabricates any thing, but pro-
cures things which are and have been, partly fubje@ing them to its power
by words and aétions, and partly conceding them to thofe by whom they are
received.

Tuex. They may be {o called : for it is proper.

GuesT. Since all arts, therefore, confift either in acquiring or in effe@ing,
in which of thefe, Theatetus, thall we place the art of fithing ?

Tuez. Doubtlefs in the art of acquiring.

GuEesT. But are there not two fpecies of the art of acquiring? the one
being a commutation between thofe that are willing, through gifts, buying,
and wages? But the other will be a mancipation, effeed either by deeds
or words.

Tuez. It appears this muft be the cafe, from what has been faid.

Guest. But what? Muft not mancipation alfo receive a twofold divifion ?

THez. After what manner ?

GuesT. The one being apparent, and wholly agomﬁxc but the other
being occult, and wholly conﬁftmg in hunting.

Tuez. Yes.

GuesT. It is likewife abfurd, not to give hunting a twofold divifion.

Tuex. Inform me how.

‘GuEesT. One member of the divifion confifts of the inanimate, and the
other of the animated kind.

Tuez. Undoubtedly: for there are both thefe,

GuesTt. How, indeed, isit poffible there fhould not? And it is requifite
that we fhould leave the hunting of inanimate things without a name,
and that we fhould likewife difmifs the confideration of certain parts of
the art of {wimming, and other trifling things of this kind ; and denominate

the



THE SOPHISTA, 21

the other part, which is the hunting of animated natures, the hunting of
animals.

Tuez. Be it fo.

GuesT. But is it not juftly faid, that there is a twofold fpecies of the.
hunting of animals? one being the hunting of the pedeftrian kind, which
is diftinguifhed by many fpecies and names, but the other of every {wimming
animal, and which is denominated hunting in water ?

Tuez. Entirely fo.

GuesTt. But of the fwimming divifion, we fee that one kind cuts the air
with wings, and that the other is aquatic,

Trez, Undoubtedly.

GuesT. But all the hunting of the winged tribe is called fowling.

THEE. Itis fo.

GuesT. But nearly that of all the aquatic tribe, fithing.

Tuex. Yes.

Guest. But what? Muft we not divide this hunting into two greateft
parts?

Tuex. What are thefe parts ?

GuesT. According to which we either fith with nets, or by percuffion.

Tuex, How do youfay? Andhow do you divide each ?

GuesT. That every thing which on all fides enclofing reffrains any thing
for the fake of impediment, is fitly denominated a net.

THEx. Entirely fo.

GuesT. But do you call a bow-net, di&uon ?, a fhare, and a cafting-net,
any thing elfe than nets ?

Tuex. Nothing elfe.

Guest. We muft fay, thercfore, that this hunting with nets is a part of
fithing, or fomething of this kind,

Tuez, We mutft.

GuesT. But that which is accomplifhed with hooks and darts, by per-
cuffion, and which is different from the other kind of fithing, it will be
proper that we thould now call by one word, pcrcutient-hnnting, unlefs you,
Theatetus, have any thing better to fay.

* The diftuon was a larger and wider kind of net, . .
2E 2 THER.
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Tuez. Let us pay no attention to the name: for this is fufficient.

GugesT. Of percutient-hunting, therefore, one kind is I think no@urnal,
being effe@ed by the light of fire; and on this account it happens to be
called igniferous.

TreE. Entirely fo.

GuesT. But the other kind is diurnal, and is effeted with tridents hooked
on the extremities of rods; the whole of this being aduncous fithing.

Tuem. Itisindeed fo called.

GuesT. Of aduncous-percutient-fithing, therefore, that kind which is
effeCted by darting the tridents into the water from on high, is I think
called by fome tridental fithing.

Tuez. So certain perfons fay.

GuesTt. Only one fpecies then, as I may fay, remains.

Tuez. What is that? :

Guest. A percuffion contrary to this, effe€ted indeed with a hook, but
not cafually ftriking any part of the body, as in fithing with tridents, but
piercing only the head and mouth of the fith, and drawing it upwards with
rods and reeds. By what name, Thewtetus, fhall we fay this ought to be
called ? '

Tue®z. By that of aduncous fithing with rods: and we now appear to
have accomplithed that which we propofed to difcufs.

GuesT. Now, therefore, you and I have not only accorded in giving a
name to fithing, but we have likewife fufficiently explained the manner in
which it is condu&ted. For, of the whole art, one half we faid confifted in
acquiring ; and the half of this in manual fubjugation ; and again the half
of this in hunting, Likewife that the half of hunting confifted in the cap-
ture of animals; and that the half of the capture of animals was hunting in
water, Thatagain, of hunting in water, the downward divifion of the whole
was fithing ; that the half of fithing was percutient ; that the half of percutient
fithing was performed with a hook : and laftly, that the half of this confifted
in drawing that which is downwards upwards; and that, thence deriving its
name, it is called aduncous fithing with rods.

Tre®z. This, therefore, has been in every refpe fufficiently thown.

Guest. Come then, let us endeavour according to this paradigm to
difcover what a fopbift is, .

4 THER,
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THEZ. By all means.

GuesTt. And this indeed was the fir{t obje& of inquiry in the example
juft adduced, whether a fitherman is to be confidered as a rude chara@er, or
as one endued with a certain art,

Tuez. It was.

GuesT. And now, Theztetus, thall we call a fophift a rude chara&er, or
one in every refpe@ fkilful ?

Tuem. We muft by no means call him a rude chara@er. For I under-
ftand what you fay, that he who is fo called ought not to be unﬂulful but
endued with a certain art,

GuesT. But with what art ought we to confider him endued?

Tuez. 1 afk you the fame queftion.

GuesT. By the Gods, then, are we ignorant that one of thefe men is
allied to the other?

Tuez. Which men?

GuesT. The fitherman and the fophift.

Tuez. In what refpe are they allied ?

GuesT. Both of them appear to me to be hunters,

Tuezx. Of what is this latter chara&er a hunter? for we have fpoken
of the other.

GuesT. We divided the whole of hunting into the {wimming and the
pedeftrian,

Tuez. We did.

Guest. And we difcuffed, indeed, the particulars refpefting the fwim-
ming part of aquatic natures; but we omitted the pedeftrian divifion, and
faid that it was multiform.

Tuez. Entirely fo.

Guest. Thus far, therefore, the fophift and the fitherman equally proceed
from the art of acquiring,

Tuez. They appear o indeed.

GuesT. Some however, abandoning the hunting of land animals, betake
themfelves to the fea, to rivers and lakes, and huut animals in thefe.

Tuez®. Undoubtedly.

GuesT. But fome fubjugate animals on the earth, and in rivers, as in
meadows abounding with riches and youthfulnefs,
o Tuez,
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Tuez. How do you fay?

GuesT. Of pedeftrian hunting there are two greateft parts.

Tuez. Of what kind is each of thefe parts?

GugsT. One is the hunting of tame, and the other of favage animals,

TuEE. Is there any hunting then of tame animals ?

Gugst. Either man is a tame animal, (adopt what I fay as you pleafe,)
or no animal is tame ; or fome other animal is tame, but manis a favage
animal : or you may fay that man indeed is a tame animal, but you may
think that there is no hunting of men. Adopt whichever of thefe divifions
is moft agreeable to you.

THEE But I think, O gueft, that we are a tame animal, and I fay that
there is a hunting of men.

Guest. We muﬁ fay then that there is alfo a twofold hunting of tame
animals.

Tuez. How fo?

GuesT. By defining pradatory hunting, that which reduces into bondage,
and tyrannic hunting, to be all of them violent hunting,

THEE. Well dcﬁned

GuesT. But that which pertains to judicial cafes, popular harangues,
and difcourfe, may fummarily be called a certain art of perfuafion.

Tuez. Right.

" GuesT. But of this art of perfuafion we fay there are two kinds.

Taez. What are they ?

GuesT. One of them is private, and the other publxc.

_ Tuez. There are thefe two fpecies,

GussT. Again, with refpe@ to the hunting of private perfuafion, one kind
is effeted by wages, and another by gifts.

Tuez£. 1 do not underftand you.

GuesT. It feems you have never attended to the hunting of lovers,

Tuez. In what refpe&?

GuesT. In this, that befides other things they beftow gifts on thofe they
have caught.

TrE®. You fpeak moft true.

GuEesT. Let this then be a {pecies of the amatory art,

THEZE. By all means.

6 GuesT,
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Guzst. But with refpeét to that fpecies of the hunting of perfuafion which
is effe@ed by wages, that part of it which converfes with others through
favour, and entitely procures enchantments through pleafure, that it may
thence alone receive aliment as its reward, this I think we all of us call

-adulation, or a certain art adminiftering to pleafure.

Tuez. Undoubtedly. ,
GuesT. Butanother part of it profefles to converfe for the fake of virtue,

and requires money for its reward. Qught not this part, therefore, to be
called by another name ?

Tuez. Undoubtedly.

GuesT. Endeavour to tell me this name.

Tue®. It is evident. For we appear to me to have found a fophift ; and
I think this name is adapted to this other part of the objeét of our invefti-
gation.

GuesT. According to the prefent reafoning, as it feems, Theztetus, the
profeffion of a fophift muft be called an art, fervile, fubjugating, and vena-
tic; hunting pedeftrian, tcrreftrial, and tame animals; or, in other words,:
privately bringing men into captivity for pecuniary rewards, and enfnaring
rich and noble young men, through an opinion of erudition.

Tuaez. Eutirely fo.

Guest. Further ftill, let us confider as follows :=—For the obje@ of our
prefent inveftigation does not participate of a certain vile art, but of one
various in the extreme.  For, from what has been before faid, we may con-
jeGure that it does not belong to that kind of art which we juft now men-
tioned, but to another kind.

TueE®. What is that kind?

Guest. There were in a certain refpe two fpecies of the art of acquiring,
the one confifting in hunting, and the other flowing from contraéts.

Tuez. There were.

Gusst. We fay, therefore, that there are two fpecies of contraéts, the
one confifting in beftowing, and the other in buying and felling.

Tuez, Thereare fo.

GuesT. And again, we fay that the fpecies of contrafts which confifts in
buying and felling, muft receive a twofold divifion.

Tuex. How ?
GuEsT.
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GuesT. He who expofes his own works to fale may be called a feller of
his own property ; but he who fells the works of others, an excnanger.

Tuez. Entirely fo.

GuesT. But what? Is not that exchange which takes place in the fame
city, and which is nearly the half of the whole of exchange, denominated
cauponary ?

THEE. Yes.
© GuEsT. And is not the other half that which takes place by buying and
felling in different cities, and which we call emporic ?

THEIE. Undoubtedly.

GuesT. And do we not perceive, that of emporic exchange, one part per-
‘tains to the nutriment of the body, and the other to the difcipline of the
{oul, exchanging erudition for money ?

THEE. How do you fay?

Guest. That part which pertains to the foul we are, perhaps, unac-
quainted with : for the other part we underftand.

Tuez. We do.

GuEesT. But we fay that he who buys mufic in one city by. learning, and
fells it in another by teaching, and who aéts in a fimilar manner with refpeé&t
to painting, enchantment, and many other things pertaining to the foul, as
well ferious as jocofe,—we fay that fuch a one traiﬁcs no lc(s than he who
{ells meats and drinks.

TuexE. You fpeak moflttrue, :

GuesTt. Will you not, therefore, fimilarly denominate him who wanders
about different cities in order to exchange difciplines for mongy ?

Tuez. Very much fo.

‘GuesT. But of this merchandize pertaining to the foul, may not one part
be moft juftly called demonftrative ; and may not the other part, though ridi-
culous, yet, fince it is no lefs the felling of difciplines than the former, be
called by a name which is the brother to that of fcllinq?

Tuez. Entirely fo.

GuesT. But in this traffic of difciplines, he who fells the difciplines of
other arts muft be cailed by a name different from him who fells the difci-
plines of virtue.

Trez. Undoubtedly,

v Guesr,
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GuesT. For he who fells the difciplines of other arts may be aptly called
a feller of arts ; but confider by what name he thoul.i be called who fells the
difciplines of virtue.

TreE. By what other name can he be called without error, except that
which is the objeét of our inveftigation at prefent, a fophift ?

GuEsT. By no other. We may, thercefore, now colleét as follows : that,
by a fecond inveftigation, a fophift has appeared to us to be an exchanger, a
buyer and feller, a merchant refpefting difcourfes, and one who fells thg
difciplines of virtue.

Tuezm. Very much fo.

GuesT. In the third place, I think that you in like manner will call him,
a fophift, who being fettled in a city, partly buys and partly himfelf fabris
cates difciplines, which he fells in order to procure the neceffaries of life,

Tuaez. Why, indeed, thould I not?

GuesT. You will, thercfore, call him a fophift who is converfant in ac-
quiring, who traffics, and fells either his own inventions, or thofe of others,
about the difciplines of virtue.

TurzE. Neceflarily fo.  For it is requifite to affent to reafon.

Guest. Let us flill further confider, whether the genus which we are ag
prefent inveftigating is fimilar to a certain thing of this kind,

Tuez. Of what kind?

GuesT. Of the art of acquiring, a certain part appeared to us to bg
agoniftic.

Tuez. It did. , »

GuesT. It will not, therefore, be improper to give it a twofold divifion.

TrEZE. Inform me how vou divide it.

GuesT. One part is defenfive, and the other offenfive.

TrEz. It is {o.

GusgsT. Of the offenfive part, therefore, that which takes place wbe;l
bodies fight againft bodies may be fitly called violence.

Tuer. It may.

GuesT. But what elfe, Thewtetus, can that which takes place when argu-
ments oppofe arguments be called, except contention ?

Tuem. Nothing clfe.

GuEesT. But as to contentions, there muft be a twofold divifion.

. VOL. III. 2 F THERE
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Tres. In what refpe&?

GuesT. For, {o far as contention takes place through employing prolix
arguments againft prolix arguments in public concerning things juft and un-
juft, it is judicial.

THEZE. It is. -

Guest. But when it takes place in private, by a diftribution into minute
parts, through queftion and anfwer, are we accuftomed to call it any thing
elfe than contradiction ?

Tuez. Nothing elfe.

GuesT. But of contradition, that part which is employed about contraés,
and which fubfifts cafually, and without art, is to be placed as a feparate fpe-
eies, fince reafon diftinguithes it from other kinds of contradiction ; but it
has neither been affigned a name by any of the antients, nor does it deferve
to be denominated by us at prefent.

Tuez. True.

GuesT. Forit is divided into parts extremely fmall and all-various. But
that which proceeds according to art, and difputes about things juft and un«
juft, and univerfally about other particulars, we are accuftomed to call con=
tentious.

Tuez. Undoubtedly.

GuEesT. But of the contentious divifion, one part diffipates poffeflions, and
the other accumulates wealth.

Tuez. Entirely fo.

Guest. We thould, therefore, endeavour to difcover by what name each
of thefe ought to be called.

Tuezm. It is proper to do fo.

GuesT. It appears then to me, that he who, through delighting in the
ftudy of contention, negleés his affairs, and is always hunting after trifling
queftions, cannot be called any thing elfe than a man of words.

Tuez. He may, indeed, be called fo.

GuesT. Butdo you now, in your turn, endeavour to inform me how he is
to be denominated who endeavours to acquire wealth from private contention,

Tuez, Can any one with refitude call him any thing elfe than that won.
derful charaQer the fophift, which we inveftigate, and who now again for

the fourth time prefents himfelf to our view ?
4 GuesT,
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GuEsT. As reafon, therefore, again fhows us, a fophift is nothing elfe
than that pecuniary genus which is converfant with the art of contention,
with contradition, controverfy, hoftile oppoﬁnon, and with the agoniftic art,
and that of acquiring.

Tuez. He is altogether fo.

GuesT. Do you not perceive, therefore, that it is truly faid, this wild beaft
is a various animal, and that, according to the proverb, he is not to be caught
with the other hand ?

Tuez. It will, therefore, be proper to ufe both hands.

GuesT. It will be proper, and we muft do fo to the utmoft of our power.
But inform me, whether we have any fervile names?

Tuez., We have many. But refpeéting which of the many do you atk
me ?

GuesT. Suchas when we fay to wafh, to diftribute, to boil, and to feparate.

Tuez. Undoubtedly.

GugsT. And befides thefe, to card wool, to draw down, to comb, and ten
thoufand other fuch-like words which we meet with in the arts. Or do we
not? ,

Tuezx. Which among thefe do you with to ferve throughout, as an in.
ftance of what you mean to evince ?

GuesT. All the names that have been mentioned are in a certain refpet
divifive.

THER. They are.

Guesr. According to my reafoning, therefore, fince there is one art in all
thefe, we thould call them by one name.

Tuez. By what name ?

GuEsT. Scgregative.

THeR. Be it fo.

Guest. Confider, again, whether we are able to perceive two fpecies of
this?

Tre®. You feem to urge me to a rapid confideration.

Guest. And, indeed, in all thefe fegregations, the worfe was feparatcd
from the better, and the fimilar from the fimilar.

Turz, Itappears that it was nearly fo faid.

2F 2 Guest.
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GuEesT. Of the latter of thefe fegregations, therefore, I cannot tell the
-name ; but 1 can of that which leaves the better and rejets the worfe.

Tuez. Inform me what it is.

Guest. The whole of this feparation (as I conje@ure) is called by all men
a certain purification.

TuezE. Itis fo called.

GuesT. Does not, therefore, every one fee that the cathartic fpecies is
twofold ?

THem. Yes. Ifany one, perhaps, thinks about it at leifure; for I do
not fee it at prefent.

GuesT. And, indeed, it is proper to comprehend in one name the many
Apecies of purgations pertaining to the body.

Trez. What kind of purgations do you mean ? and by what name ought
-they to be called ? : :

GuesT. The inward purgations of the bodies of animals, by gymnaftic
and medicine, which purify by rightly feparating; and thofe which operate
-externally, and which it is vile to mention, viz. fuch as baths afford ; and
likewife the purgations of inanimate bodies, by means of the fuller’s art, and
the whole art of adorning the body, which occafions attention to things of a
trifling nature,—all thefe appear to be allotted many and ridiculous names. .

Tuez. Very much fo. '

GuesT. Entirely fo, indeed, Thextetus. But the order of reafoning cares
neither more nor lefs, whether wiping with a {ponge purifies in a fmall de-
gree, but the drinking a medicine is more advantageous to us, by the purifi-
cation it affords. For, that it may underftand all arts, by endeavouring to
apprehend what is allied, and what not, it equally honours the feveral arts,
and is of opinion that fome are not more ridiculous than others according
to fimilitude. It likewife confiders hunting, effeéted through military difci-
pline, as in no refpe& more venerable than fearching after vermin, but for

. the moft part more futile, And now, indeed, which was what you atked,
we have comprehended in one name all the powers which are allotted the
purification either of an animated or inanimate body ; but it is of no confe-
quence to the prefent difputation what name may appear to be more becom~
ing, if it be only placed feparate from the purgations of the foul, and include

5 : . in
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in itfelf all fuch things as p\ll‘ify the bOdy. For the order of reafonine now
endcavours to feparate the purification of the dianoétic part from othe: pur-
gations, if we underftand what it withes to accomplith.

Tuez. But I do underftand, and I grant that there are two fpecies of
purification ; oue {pecies refpecting the foul, and the other, which is feparate
from this, refpecing the body.

GuesT. You fpeak in the moft beautiful manner. Attend to me, there-
fore, in what follows, and endeavour to give a twofold divifion to what has
been faid.

Tuez. Wherever you may lead, I will endeavour to diftribute in con-
junéion with you.

GuesT. Do we not fay, then, that depravity in the foul is fomething dif-
ferent from virtue?

Tuez., Undoubtedly.

Guest. And we likewife faid, that purification confifts in reje@ing what
is depraved, and preferving what remains.

Tuez. We did fay fo.

GuesT. So far, therefore, as we fthall difcover an ablation of depravity in
the foul, we ought to call it purgation. . :

THEZE. And very much fo.

GuesT. Two fpecies of depravity in the foul muft be eftablifhed,

Tuex. What are they ?

GuesT. The one is like difeafe in the body, but the other refembles inhe-
rent bafenefs.

Trez. I do not underftand you.

GuesT. Perhaps you do not think that difeafe is the fame with fedition,

TuezE. Again, I am not able to anfwer this queftion.

Guest. Whether do you think fedition is any thing elfe than the corrup-
tion of natural alliance through a certain difcord ?

Tre®z. Itis nothing elfe.

GuesT. And is bafencfs any thing elfe than entire deformity, arifing from
the immoderation of things of one kind ?

Tuez, It is nothing elfe.

Guest. What then, do we not fee in the foul of the depraved that opi-

nions
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nions differ from defires, anger from pleafures, reafon from pain, and all thefe
from each other?

Tuez. And very much fo.

GuesTt. But all thefe are neceffarily allied to each other.

Tuez. Undoubtedly.

Guest. We fhall fpeak rightly, therefore, in calling depravity the fedition
and difeafe of the foul.

Tuezx. We fhall fpeak moft rightly.

GuEesT. But what, when we fee fuch things as participate of motion, and
propofe to themfelves a certain end, wander from and mifs the mark accord-
ing to every impulfe, do we fay that they are affected in this manner through
{fymmetry to each other, or, on the contrary, through a privation of fym-
metry ?

Tuezm. It is evident that this happens through a privation of fymmetry.

GugzsT. But we know that every foul is involuntarily ignorant of any
thing.

Tuez. Very much fo.

GuesT. But ignorance is nothing elfe than a delirium of the foul, which,
while it is impelled to truth, wanders in its apprehenfion of things. '

Tuez. Entirely fo.

Guest. We muft confider, therefore, a foul involved in ignorance as bafe
and deformed.

THez. So it appears.

GuesT. It feems, therefore, that there are thefe two geneta of evils in the
foul; one of which is called by the multitude depravity, and is moft evi-
dently a difeafe.

THeR, It is.

GuesT. But the other the multitude call ignorance, but they are unwilling
to acknowledge that this is a vice in the foul.

Tuez. It muft by all means be granted, though when you juft now fpoke
1 was doubtful of it, that there are two genera of vice or depravity in the
foul ; and that we ought to confider timidity, intemperance, injuftice, and
every thing elfe of tlis kind, as a difeafe in us; but the paffion of abundant
and all-various ignorance as bafenefs,

GuesT,
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Guest. In the body, thercfore, are there not two certain arts about thefe

two paffions ?

TreExE. What are thefe arts?

GuesT. About bafenefs, gymnaftic ; but about difeafe, medicine.

Tuez. It appears fo.

GuesT. About infolence, therefore, injuftice, and timidity, is not chaftiz.
ing juftice naturally the moft adapted of all arts?

TurzE. It is likely, as I may fay, according to human opinion,

GuesT. But, can any one fay that there is a more proper remedy for all
ignorance than erudition ?

Tuez. No one can,
Guest., Muft we fay, therefore, that there is only one kind of erudition,

or that there are more kinds than one? But take notice, that there are two
greateft genera of it.

Tuez. Ido take notice.

GuesT. And it appears to me that we fhall very rapidly difcover this,

Tuez. In what manner?

GuesT. By perceiving that ignorance has a certain twofold divifion. For,
being twofold, it is evident that it neccflarily requires a twofold mode of in-
ftruétion, correfponding to the members of its divifion.

Tuez, What then?  Is that apparent which is the obje& of your prefent
inveftigation ? '

GussT. I perceive, indeed, a great and ponderous fpecies of ignorance,
which outweighs all its other parts.

Tuez. Of what kind is it ?
Guest. When he who is ignorant of a thing appears to himfelf to know

it.  For it appcars that through this all the deceptions in our dianoétic part
take place.

Tuex. True,

GuesT. And I think that to this fpecies of ignorance alone the name of
rufticity thould be given.

Tusz. Entirely fo.

Guest. How, therefore, do you think that part of erudition fhould be
called which liberates from this fpecies of ignorance ?

: TrER,
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. Taex. 1 think, indeed, O gueft, that the other part is denominated de-
miurgic erudition, but that thls is called by us difcipline.

GuesT. It is nearly fo denominated, Theatetus, by all the Greeks. But
this alfo muft be confidered by us, whether the whole of this is indivifible, or
poffefles a certain divifion which deferves to be named.

. Tuez. It is requifite to confider this.

GuesT. Itappears, therefore, to me, that this may be ftill further divided.

Tuez. According to what?

GuesT. Of the crudition which is effected by difcourfe, onc way appears
to be more rough, and another part of it more {mooth,

TreE. Of what kind do we call cach of thefe ?

GuEesT. "The one antient and paternal, which men formerly adopted to-
wards their children, and many ufe at prefent, viz. as often as children do
wrong, partly feverely reprovingy and partly mildly admonithing them, But
the whole of this may be called with the utmoft propriety admonmon

TrezE. It may fo,

GuesT. But {ome are of opinion that all ignorance is involuntary, -and that
no one who thinks himf{elf wife is willing to learn thofe things .in which he
confiders -himfelf as fkilled ; but that the admonitory fpacies of difcipline
makes very fmall advances with great labour.

Tuez. And they think right.

GuesT. They likewife adopt another mode'in oxder to difclofe this opinion.

Tuez. What mode.?

GuesT. By inquiring into thofe particulars.about which a man thinks he
fays {omething to the purpofe, when at the fame time this is far from being
the cafe. In the next place, they eafily explore the opinions of thofe that
err, and, collefting them together by a reafoning procefs, render them the
fame with each other: and after this they evince that thefe opinions are
contrary to themfelves, refpe@ing the fame things, with reference to the
fame, .and according to the fame. But thofe whofe opinions are thus ex-
plored, on feemg this, are indignant with themfelves, and become milder to
others ; and after this manner are liberated from mighty and rigid opinions ;
:which liberation is of all others the moft pleafant to hear, uud the moft firm
to him who is the {ubje@ of it. For, O beloved youth, thofe that purify

thefe
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thefe think in the fame manner as phyficians with refpe@ to bodies. For
phyficians are of opinion, that the body cannot enjoy falubrious food till
fome one removes the impediments it contains. In like manner, thefe men-
tal purifiers think that the {oul can derive no advantage from difciplines ac-
commodated to its nature, till he who is confuted is athamed of his error, and,
the impediments of difciplines being expelled, viz. falfe opinions, he becomes
pure, and alone thinks that he knows the things which he does know, and
not more than he knows.

Turz. This is the beft and the moft modeft of habits.

GuesT. Hence, Thewxtetus, we muft fay, that confutation * is the greateft
and the chief of all purifications; and that he who is not confuted, even
though he thould be the great king himfelf, fince he would be unpurified in
things of the greateft confequence, will be rude and bafe with refpect to
thofe things in which it is fit he fhould be moft pure and beautiful, who
wifhes to become truly happy.

Tuez. Entirely fo.

GuesT. But by whom fhall we fay this art is employed? For I am afraid
to fay it is ufed by the fophifts.

Turz. On what account ?

- GuesT. Left we thould honour them more than is fit.

Tuez. But yet what has been juft now faid appears to be adapted to a
certain charaler of this kind.

GugsT. So likewife a wolf refembles a dog, a moft favage a moft mild
animal. But he who wifhes to be free from deception ought to guard againft
fimilitude above all things: for it is a genus of the greateft lubricity, But,
at the fame time, let thefe things be admitted ; for I think it is not proper
to difpute about finall terms, at a time when thefe ought to be carcfully
avoided,

Tuez, Tt is not proper.

GuersT. Let, therefore, a fpecics of the feparating art be cathartic: and
let a part of the cathartic fpecics be limited to the foul. But of this let a part
be doftrinal; and of the dodrinal let difcipline be a part. But of difcipline,

¥ Plato here alludes to the third encrgy of the dialeftic method, the end of which is a purifi-
cation from twofold ignorance. See the Introduction to the Parmenides.
VoL, III. 2G that
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that confutation which takes place about a vain opinion of wifdom thould
be called, as it appears from our prefent difcourfe, nothing elfe than that
fophiftic art which is of a noble race.

Tuez. It fhould be fo called. But I am dubious, what, out of many
things which prefent themfelves, it is fit truly and ftrenuoufly to call a
fophift.

GuEesT. You are very properly dubious. But indeed it is proper to
think, that éven a fophift himfelf will now very much doubt, by what
means he may efcape our arguments. For the proverb rightly fays, It is
nat eafy to avoid all things. Now, therefore, let us attack him with all our
might, )

THeZE. You fpeak well.

GussT. But, in the firft place, let us ftop as it were to take breath, and
reafon among ourfelves, at thé fame time mutually refting when we are
weary. Let us confider, then, how many forms the fophift aflumes. For
we appear from our firft inveftigation to have difcovered, that he is a
mercenary hunter of the youthful and rich.

Taez. We do fo. :

GuesT. But from our fecond inveftigation it appears, that he is a certain
merchant in the difciplines of the foul.

THEZ. Euntirely fo.

Guest. And did he not, in the third place, appear to be a huckﬂer
about thefe fame things?

Tucx, He did. And did we not, in the fourth place, fiad him.to be
one who fells us his own inventions?

GuesT. You properly remind me. But I will endeavour to remember
the fifth particular. For, in the next place, we found him to be one who
ftrives in the agoniftic exercife about difcourfes, and who is defined from
the art of contention.

Tuez. We did fo.

GuesT. The fixth form is indeed ambmxous ; but at the fame time we
muft admit it, and grant that a fophift is a purifier of fuch opinions as are
an impediment to difciplines refpeéting the foul.

" Tuez. Entirely fo.
GuEsT. Do you therefore perceive, that, when any one appears to poflefs
a {cientific
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a fcientific knowledge of many things, and is called by the name of ‘one
art, this is not a found phantafm? It is indced evident, that he who is thus
affeCted with refpet to any art cannot behold that particular thing to
which all thefe difciplines look. Hence he who poffefles a multitude of
dlfmplmes {hould be called by many names, inftead of one name.

Tuez. This appears to be in the higheft degree natural. ‘

GuesT. Left, therefore, the fame thing ﬂlould happen to us through in-
dolence in this inveftigation, let us repeat, in the firft place, one of the
things which we faid refpefting the fophift: for one of thefe appears to me

efpecially to indicate him.

Tuez. Which of them ? .

GuesT. We faid that he was in a certain refpet a contradi&or.

Tuex. We did.

GuesT. And does he not alfo become a teacher of this to others ?

Tuez. Undoubtedly.

GuesT. Let us now, therefore, confider, about what it is that fophifts
fay they make others contradi@ors. But let our confideration from the
beginning be as follows, With refpe& to divine things which are un-
apparent to the many, do fophifts fufficiently impart the power of con-

tradiétion ?

Tuez. This is indeed afferted of them.

Guest. But what with refpe@ to things apparent, fuch as earth and
beaven, and the particulars pertaining to thefe ?

THez£. What of them ?

Guest. For, in private converfations, when any thing is aflerted in
general refpeCting generation and eflence, we fay that the fophifts are
tkilled in contradiéting, and that they are able to render others like them-

felves.

Tuez. Entirely fo. .

Guest. But what, with refpe@ to laws, and all political concerns, do *
they not alfo promife to make men contentious in thefe ? .

Tuez. No one, as I may fay, would difcourfe with them unlefs they
promited this.

GuesT. But writings containing fuch contradi&ions as ought to be urged
2G 2 againft
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againft the profeflors of the feveral arts, may every where be procured by
him who withes to learn the art of contradiion.

Turz. You appear to me to allude to the writings of Protagoras re-
fpecting wreftling and the other arts.

GuesT. And to the writings of many others, O blefled man. But is not
the art of contradicting, fummarily a certain power, fufficient to bring all
things into controverfy ?

Tuez. It appears, therefore, that nearly nothing is omitted.

Guest. But by the Gods, O boy, do you think this is poffible} For
perhaps you young men behold this more acutely, but we more dully.

Tuez. In what refpe@? and why do you particularly affert this ? For I
do not underftand your prefent queflion.

Guest. Iatked, if it were poffible for any one man to know all things.

Tuez. If it were poffible, oui race, O gueft, would be bleffed.

GuesT. How, therefore, can any one deftitute of icience be able, by con-
tradi@ting, to urge any thing found againft him who is endued with fcience ?
Taez. He cannot in any refpe&. :

GuesT. What then is it which will be wonderful in the fophiftic power ?

THEm. About what?

Guest. The manner by which fophifts are able to produce an opinion in
young men, that they are the wifeft of all men inall things? For it is evident
that, unlefs they contradited rightly, or at leaft appeared to do fo to young
men, and, when appearing to do fo, unlefs they were confidered to be more
wifc through their contentions, they would be without employment, and, as
you faid, no one would give them money to become their difciple.

THER. Doubtlefs no one would.

Guest. But now men are willing to do this.

Tuaez. And very much fo.

Guest. For I think the fophifts appear to have a {cientific knowledge of
thofe particulars about which they employ contradiion.

TrezE. Undoubtedly.

GuesT. But do they employ contradiction in all things? Shall we fay {o?
Taez. Yes. '

Guest, They appear, therefore, to their difciples to be wife in all things.
3 THEE,
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Tuex£. Undoubtedly.

GuesT. But yet they are not: for this {cems to be impoffible.

THeXE. It does.

GuEest. A {ophift, therefore, appears to us to poffefs doxaftic, and not
true fcience, about all things.

Tuez. Entirely fo. Aund what has been now faid, refpe@ing fophifts,
feems to be moft rightly faid.

GuEsT. Let us, therefore, affume a clearer paradigm refpeting them.

Tuezm. What is that ?

Guest. This. But endeavour to attend to what I fay, and anfwer me
in the beft manner you arc able.

Tuez. Of what kind is the paradigm ? -

GuesT. Juftas if any one fhould affert that he neither fays any thing, nor
contradi&s, but that he makes and caufes all things to be known by one art.

Tuez. What is your meaning in all this?

Guest. You are obiioufly ignorant of the beginning of what is faid :
for, as it feems, you do not underftand the word a//

TaeE. 1 do not,

Guest. 1 fay then that you and I are in the number of all things, and
befides us, other animals and trees.

Tuez. How do you fay? .

GuesT. If any one thould affert that he would make you and me, and
all other living things.

Tugz. Of what making do you fpeak ? For you do not mean a hufband-
man, becaufe the artificer you mention is a maker of animals,

GuesT. I do fay fo. Aund befides this, he is the maker of the fea, the
earth, the heavens, the Gods, and all other things. And as he rapidly makes
cach of thefe, {o he {clls cach for a {mall price.

Tuez. You fpeak in jeft,

Guest. What then? May not he alfo be faid to jeft, who afferts that he
knows all things, and profefles himfelf able to teach another all things, for
a fmall fum of money, and in a thort time ?

Turz. Entirely fo.

GursT. But have you any fpecics of jefting more artificial and agreeable
than the imitative?

THEE,
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Tuez. I have not. For you have mentioned a very ample fpecies,
‘which comprehends all things in one, and is nearly moft various.

Guest. Do we not, therefore, know that he who profefles himfelf able to
make all things by one art, in confequence of fabricating imitations and ho-
monyms of things, by the art of painting, is able to deceive ftupid young
men and boys, by fhowing them his pi&ures at a diftance, and induce them
to belicve that he is {ufficient to ctfeét whatever he pleafes?

Turz. Undoubtedly. )

GuesT. But what as to difcourfes, will it not appear to us that there
is.another certain art refpeting thefe, by which feducers, as if employing
certain incantations, are able to draw young men far away from the truth,
by bewitching their ears with their difcourfes, and exhibiting to them images
of every thing, inftead of realities; {o as to caufe themfelves to appear to
fpeak the truth, and to be the wifeft of all men in all things?

Tuez., Why fhould there not be another certain art of this kind ?

Guesr. Is it not, therefore, neceflary, Thewtetus, that many of thofe
who then hear thefe things, after through the courfe of time they have
arrived at the perfe@ion of manhood, and confider the things themfelves
nigh at hand, and are compelled through paffions clearly to handle realities,
will then abandon their former opinions, and be induced to confider thofe
things as fmall, which once appeared to them to be great, thofe things
difficult which they once confidered eafy, and thus at length entirely fubvert
all the phantafims produced by difcourfe, through the works which take
place in acions ?

Tuez. It appears {o to me, as far as my age is capable of judging. For
I am of opinion, that as yet I rank among thofe who are far diftant from
the truth.

GuesT. All we, therefore, who are prefent will endeavour to affift you.
And now we fhall endeavour, free from paffion, to approach as near as
poffible to the truth.  With refpe@ to a fophift, then, inform me whether
this is clear, that he ranks among enchanters, being an imitator of things?
or muft we yet doubt whether he poffeffes in reality the {ciences of thofe
things refpecting which he appears able to contradi¢t? ’

Tuez. Buthow can we doubt this, O gueft ? For it is nearly evident from
what has been faid that he is one of thofe who participate parts of erudition.

GuesT,
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Guest. He muft be confidered, therefore, as a certain enchanter and
mimic. ’

Tuez. Undoubtedly.

Guest. Come then: for we muit now no longer drop our prey; as we.
have now ncarly enclofed the fophift in a certain net of reafoning; fo that
he cannot hercafter efcape from this.

Tuez. From what?

GuesT. That he is one of thofe who work miracles. -

Tuez. Thisalfo is my opinion refpe&ting him,

GuesT. It feems, thercfore, that we thould divide with the utmoft cele-
rity the image producing art; and that, entering into it, if the fophift evi-
dently waits for us, we fthould apprechend him conformably to the royal
mandate, and, delivering him up, exhibit our prey to the king: but that, if he
enters into the parts of the imitative art, we fhould follow him, always
dividing the part which receives him, till we apprehend him. For neither
will he, nor any other genus, ever be able to fly from him who can purfue
every particular through all things according to method.

" Tuez. You fpeak well.  And in this manner, therefore, we muft a&.

GuesT. According to the fuperior mode of divifion, I now appear to my-
felf to fce two fpecics of the imitative art; but in which of thefe we fthould
place the idea which is the obje of our inveftigation, it does not yet appeat.
to me poffible to know.

Tuez. But firtt of all inform me by divifion what thefe two fpecies are.

GuesT. 1 fec that one indeed is the affimilative T art.  But this efpe~
cially takes place, when any one according to the commenfurations of a para=
digm, in length, depth, and breadth, and befides this by the addtiion of . cona
venient colours, gives birth to a refemblance. .

Trez. What then, do not all thofe that imitate any thing endeavour to
do this?

GuesT. Not fuchas fathion or paint any great work.  For, if they fhould
impart the true fymmetry of things beautiful, you know that the upper parts
would appear fmaller than is fit, and the lower parts greater, in confequence
of the former being feen by us at a diftance, and the latter nigh at hand.

3 See the Notes to the tenth book of the Republic..
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Tuez. Entirely fo.

GuesT. Do not therefore artifts, bidding farewell to truth, negle@ real
fymmetry, and accommodate to images {fuch commenfurations as are only
apparently beautiful ?

Trez. Entirely fo.

GuEsT. Is it not, therefore, juft to call the one fpecies, fince it is a like-
nefs, an image ?

Tuez. Perfedly fo.

GuesT. And is it not juft to call the other fpecics aflimilative ?

Tuez. Yes.

GuesT. We muft, therefore, call the other part of the imitative art, as
we faid above, affimilative.

Tuez. We muft {o call it.

GuesT. But what thall we call that which appears indeed fimilar to the
beautiful, but, when infpected by him who is endued with a power fufficient
for the purpofe, is found not to refemble that to which it appears to be
fimilar ? Muft we not call it a phantafim, fince it appears to be but is not
fimilar ?

Tuez. Undoubtedly.

GuesT. Is not this part abundantly to be found in painting, and in the
whole of the imitative art ?

Tuez. Itis impoffible it thould not.

GuesT. But may we not with the greateft refitude call that art which
produces a phantafm, and not an image, phantaftic ?

Tuez. Very much fo.

GuesT. I have already, therefore, faid that thefe were two fpecies of the
image-producing art, viz. thp affimilative and phantaftic.

Tuez. Right.

GuesT. But neither am I able now to fee clearly, that of which I was then
dubious, viz. in which of thefe fpecies the fophift is to be placed. For this
is truly a wonderful man; and itis extremely difficult to difcern him ; fince
even now, ina very excellent and elegaut manner, he has fled into a fpecies
which it is almoft impoffible to inveftigate.

Tuez. 1t feems fo.

Guest. Do you then affent to this in confequence of underftanding it ?
or
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or does a certain ufual impetus arifing from difcourfe induce you toa rapid
coincidence of fentiment ?

Tuex. How, and with a view to what, do you fay this?

GuesT. O blefled man, we are truly engaged in a fpeculation perfectly
difficult. For that this thing fthould appear and feem to be, and yet is not 3
and that a man fhould affert certain things, and yet not fuch as are true,—all
thefe things have always been fubjcéts of the greateft doubr in former times,
and are {o at prefent. For it follows, that he who fpeaks in this manner
mutft either fpeak falfely, or be of opinion that fuch things truly are; and
thus fpeaking, The=ztetus, it is extremely difficult for him not to contradiét
himfelf.

Tueg. Why fo?

GuEesT. Becaufe fuch a mode of fpeaking dares to admit that non-being
is : for otherwife it would not be falfe, which it is. But the great Parme-
nides, O boy, while we were yet boys, both from the firft and to the end, re-
je€ted this mode of fpeaking. For, both in profe and verfe, he every where
{peaks as follows: ¢ Non-beings can never, nor by any means, be. But do
thou, when inquiring, reftrain thy conceptions from this path.,”” The truth
of this, thercfore, is teftified by him, and this affertion will the moft of all
things become evident, if moderately difcuffed. Let us, therefore, if it is not
difagreeable to you, confider this in the firft place.

THez. You may do as you pleafe with refpet to me. But do you con-
fider what it is beft to inveftigate, and in this path lead me.

GuesT. It will be proper fo to do. Tell me, then: Dare we to pronounce
that which in no refpeét is ?

Tuez. How is it poffible we thould not ?

Guest. Not for the fake of contention, therefore, nor jefting, but feri-
oufly, every one who hears us ought to join with us in confidering the import
of this word non-being. But can we think that he who is afked this queftion
would know where to turn himfelf, or how to thow what non-being is?

Tuez. You afk a difficult queftion, and to me, as I may fay, entirely
impervious.

Guest. This, however, is evident, that non-being cannot be attributed
to any thing which ranks among beings.

VOL. HI. © 2H THEER,
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Tuez. For how could it?

GuEesT. Since, therefore, it cannot be attributed to being, neither can any
one rightly attribute it to any thing,

T nez. Certainly not.

GuesT. This alfo is evident to- us, that this word Jomething is every
where predicated of a certain being. For it is impoffible to fpeak of it alone,
as if it were naked and folitary with refpect to all beings.

Tuez. It is impoffible.

GuesT. Thus confidering, thereforc, muft you not agree with me, that he
who fpeaks of fomething muft neceffarily fpeak of one certain thing?

THEE. Yes.

GuesT. For you would fay, that the word fomething is a fign of one thing,
and that certain-things is a fign of many things.

Tuez. Undoubtedly. o

GuesTt. But it is moft neceffary, as it appears, that he who fpeaks of that
which is not fomething muft entirely fpeak of riothing.

TueZ. This is moft neceflary.

GuesT. Muft it not therefore follow, that neither this is to be granted,.
that he who fpeaks of fomething fpeaks of that which is not even one thing,
or nothing?  But neither muft we fay that he fpeaks who endeavours to
enunciate non-being.

Tuez. The doubts, therefore, in which our difcourfe is involved fhould
come to an end.

GuEesT. Youdonot as yet fpeak of fomething great. For, O blefled man,
the greateft and firlt of doubts ftill remains about thefe things: for it is a
doubt which takes place about the principle of non-being. '

Tuez. Tell me how, and do not be remifs.

GuesT. To that which is, fomething elfe belonging to beings may happen

Tuez. Undoubtedly. ‘

GuesT. But fhall we fay, that any thing belonging to beings can ever be
prefent to that which is not ?

Tue£. Howcan we?

GuesT. But do we not rank the whole of number among beings ¥

Tuez. Undoubtedly, if we rank any thing elfe among beings.

3 _ GUEST..
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Gurst. We thould, therefore, neither attempt to attribute the multitade
of number, nor the one, to non-being.

Tuez. Reafon thows that we cannot with propriety,

Guest. How, therefore, can any one enunciate by the mouth, or altoge-
ther comprehend by the dianoétic power, non-beings, or non-being feparate
from number ? :
~ Tuez. Tell me why not.

Guest. When we fay non-becings, do we not endeavour to adjoin the
multitude of number ?

Turz. Undoubtedly.

Guest. And when we fay non-being, do we not endeavour to adjoin the
ane ?

Tuez. Moft clearly fo.

GuesT. And befides this we fay, that it is neither juft nor right to endea~
vour to adapt being to non-being.

Tuez. You fpeak moft truly.

Guest. Do you not, therefore, perceive, that non-being can neither be
rightly enunciated, nor fpoken, nor yet be cogitated, itfelf by itfelf, but that
it is incomprehenfible by thought, ineffable, non-vocal, and irrational ?

Turz. Eatirely fo.

Guest. Didl, thercefore, juft now fpeak falfely when I faid, that I could
_produce the greateft doubt refpeting it ?

Tuez. What then, can we mention any doubt greater than this?

GuesT. Do you not fece, O wonderful youth, from what has been faid,
that non-being leads him who confutes it into fuch perplexity, that in the -
very attempt to confute it he is compelled to contradi& himfelf ?

Tuex. How do you fay?  Speak yet clearer.

Guest. There is no occafion to confider any thing clearer in me. For,
when I adopted the pofition, that non-being ought to participate neither of
the one, nor of many, both a little before, and now, I employed the term zhe
one. For I enunciated non-being, Do you perceive this ?

Tuez. Yes.

GuesT. And again, a little before, I faid that non-being was non-vocal,
ineffable, and irrational. Do you apprehend me?

2H2 : .THEE.
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Tuaez. 1 do. For how is it poffible I thould not?

Guest. When, therefore, I endeavoured to adapt being to non-being, did
I not affert things contrary to what I had before advanced ?

Tuez. It appears fo.

GuesT. Andin confequence of attributing this to it, did I not fpeak of it
as one thing?

THEZ. Yes.

GuesT. And befides this, while I called it irrational, ineffable, and non-
vocal, did we not make thefe affertions as pertaining to one thing?

TraeZE. Undoubtedly.

Guest. For we have faid, that he who {peaks of non-being im a proper
manner, ought neither to define it as one, nor many, nor give it any appel-
lation whatever: for it is impoffible to denominate it, without at the fame
time calling it one thing. '

Tuez. Entirely fo.

Guest. What then will fome one fay of me? For, both formerly and
now, he will find me vanquifhed in this contention refpeéting non-being, So
that, as I have already faid, you muft not expe&t me to fpeak properly on
this fubje&. But come, let us now confider this affair in you.

Tuez. How do you fay?

Guest. Endeavour in a becoming and generous manner, as being a young
man, and with all your might, to affert fomething about non-being, conform-
able to right reafon, without adding to it either effence, or ke ome, or the
multitude of number. .

Tuez. It certainly would be great rathnefs in me to engage in a conteft
in which you have been vanquithed.

GuesTt. But, if it is agreeable to you, we will difmifs you and me ; and
till we meet with fome one who is able to accomplith this, we will fay that

a fophift more than any other perfon conceals himfelf in an impervious
place.

THER. Very much fo, indeed.

GuesT. If, therefore, we fhould fay that he poflefled a certain phantaftic
ast from this ufe of words, he would eafily attack us, and turn the difcourfe
to the very contrary of what is afferted. For, while we call him a maker of

- images,
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images, he will immediately afk us what we aflert an image to be. Confi-
der therefore, Theztetus, what anfwer we thould give to this queftion of
the fophift.

Tuez. Itis evident we thould fay that images are fuch things as are feen
in water and mirrors, and befides this, fuch things as are painted and carved
and every thing elfe of this kind.

GuesT. It feems, Thewtctus, that you have never feen a fophift.

Tuex. Why fo?

GuesT. He would appear to you to wink, or to be entirely deprived of
eyes.

Tuez. How fo?

Guest. He would laugh at you for anfwering him by appearances in
mirrors, and by pictures and carvings, when you fpeak to him as being your-
felf endued with fight; and he will pretend that he knows nothing about
mirrors, or water, or even fight itfelf, but that he alone interrogates you
about this one thing.

Tuez. What is that?

Guest. That which in all the particulars you have mentioned you think
fit to call by one name, pronouncing the word image in all of them, as being
one thing. Speak, therefore, and give affiftance, and do not yield to the man.

Tuez. But what, O gueft, can we fay an image is, except that which,
being itfelf fomething different, approaches to a true fimilitude to another
thing ?

Guest. When you fay an image is fomething different, do you mean that
it is truly different, or do you affert this of fomething elfe ?

Tuez. Itis by no means truly different, but only appears to be fo, or is .-
fimilar.

Guest. Do you, thercfore, call real being that which is true ?

Trez. 1do.

GuesT. But is not that which is not true contrary to the true ?

Tuez. Undoubtedly. )

Guest. When, therefore, you fay that which is fimilar is at the fatne
time not true, you affert that it is not. It has however a being, .

Tue®. How fo?

GusgsT. You fay that it truly /s not.

‘ 5 . " THEER,
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Tuez. It certainly /s not; but it is truly an image.

Guest. That, therefore, which we called an image of being, is not truly
being, and that which is not truly being, truly is.

Tuezx. Non-being appears to poflefs a certain conne@ion of this kind
avith being, and that in a very wonderful manner.

" GuesT. How is it poffible it fhould not appear wonderful?  You now,
therefore, perceive that the many-headed fophift, through this alternation,
compels us unwillingly to confefs that non-being in a certain refpeét is.

THEZE. I fec it, and very much fo.

GuesT. How, then, thall we define this art, fo that we may be confiftent
~with ourfelves? :

Trez£. What is it you are afraid of, that you fpeak in this manner?

Guest. When we faid that he was a deceiver about a phantafm, and that
his art was a certain deception, whether fthall we fay that our foul then
opined falfely, through his art; or what thall we fay?

Taez. This very thing.  For what elfe can we fay ?

GuEsT. But is falfe opinion that which opines things contrary to things
which are ?

Tuez. It is.

GuEesT. You fay, therefore, that falfe opinion opines things which are not.

Tuez. It is neceflary.

GuesT. Whether does it opine that non-beings are not, or that things
which have no fubfiftence whatever, in a certain refpett are ?

THEZ. If any one is ever deceived, and in the fmalleft degree, it is ne-
“ceffary he fhould opine that non-beings in a certain refpet are,

‘GuesT. And will he not alfo oping, that things which entirely are, in no
refpe@ are ?

THEE. Yes,

GuesT. And this alfo falfely ?

THEZ. And this too.

GuesT. And falfe fpeech, in my opinion, will think after the fame man-
ner, afferting that beings are not, and that non-beings are.

Tuez. For how can it otherwife become falfe ?

GuesT. Nearly, no otherwife. But the fophift will not fay fo. For by
what poffible device can any one of a found mind admit the things which

have
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have been previoufly granted, fince they are non-vocal, ineffable, irrational,
and incomprehenfible by the dianoétic power? Do we underftand what the
fophift fays, Thewetetus?

Tuez. How is it poffible we fhould not ? For he fays that our former
affertions are contrary to the prefent, fince we have falfely dared to affert
that non-being fubfifts in opinion and difcourfe. He likewife adds, that we
have often been compelled to ad'lpt being to non-being, though we have juft
now acknewledged, that this is in a certain 1e1pe& tl)e moﬁ 1mpomble of all
things.

GUF.S’I‘. You rightly rccolle@. But we fhould now confult what we
ought to do refpeting the fophift.  For, if we thould attempt to inveftigate
him, by placing him in the art of deceivers-and cnchanters, you fee that many
doubts will arife.

Tuez. Many, indeed

Guest. We have, therefore, only difcuffed” a fmall part of them, fince
they are, as I may fay, innumerable,

Tuez. Butif this is the cafe, it appears to bc impoflible to apprehend a
{ophift.

GuesT: What' then, fhall we thus effeminately- defift from our under-
taking ?

Tuez. I fay we ought not, if there is the leaft poffibility of apprehending
this man,

GuesT. You will, therefore, pardon, and, as you juft now faid, be fatisfied,
if we make but a fmall proficiency in {o arduous an affair.

Tuez. How is it poffible I thould not ?

GugsT. I, therefore, in a ftill greater degree requeft this of you.

Turz. What?

GuesT. That you do not think I am become, as it were, a certain-parricide,

Tuez. Why do you requeft this ?

Guest. Becaufe it will be neceffary for us to examine with our opponents
the difcourfe of our father Parmenides, and. to compel non-being in a cer-
tain refpe@ to be, and again being, in a- certain refpe& not to be.

Turz. Itappears that a thing of this kind muft be contended for in our
difcourfe.

GuesT. IFor how is it poffible this thould not appear,.and, as it-is faid,

even
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even to a blind man? For, while thefe things are neither confuted, nor
aflented to, no one cao fpeak either about falfe affertions, or about opinion,
whether refpecing refemblances, or images, or imitations, or phantafms, or
of the arts converfant with thefe, without being ridiculous in confequence of
being compelled to contradi& himfelf,

Trez. Moft true. :

GuesT. Hence, we muft dare to oppofe the paternal difcour(e ; or we
mutt entirely difimifs it, if a certain {luggithnefs reftrains us from oppofing it.

Tuez. But nothing will in any refpec hinder us from oppofing it.

GuzsT. I ftill, therefore, requeft a third, and a trifling thing of you.

Tuez. Only fay what itis. )

GuesT. I juft now faid that I was always wearied in the confutation of
things of this kind, and that Iam fo at prekent.

THEE. You did fay fo. '

GuesT. I am afraid let I fhould appear to you to be infane, in confe-
quence of what I have faid, and from immediately transferring myfelf up-
wards and downwards. For we fhall enter on the confutation of the pater-
nal difcourfe, for your fake, if we happen to confute it.

THeE. As you will not, therefore, by any means be confidered by me as
acing in a diforderly manner by entering on this confutation, and demon-
ftration, on this account engage boldly in this affair.

GuEest. Come then, whence thall we begin this very dangerous difcourfe ?
For it appears, O boy, to be moft neceflary for us to proceed in the following
path.

THEZE. What is that path ?

‘GuEsT. That we fhould firft of all confider thofe things which now appear
.to be clear, left we immediately defift from our undertaking, deterred by its
difficulty;; and that we fhould proceed in an eafy manner, by mutually affent-
ing to each other, as if we were engaged in a fubje@ which may be eafily
difcufled.

Tuez. Speak more clearly. »

GuesT. Parmenides appears to me to have fpoken with eafe, and who-
ever elfe has attempted to determine the number and quality of beings.

Taez. How fo?

‘GuEesT. It feems to me that each of them has related a fable to us, as being

boys,
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boys. One of them, by afferting that the things which have a fubfiflence
are threc? ; but that fome of them fometimes oppofe each other in a hoftile
manner ; and at other times becoming friends, unite in marriage, bring forth,
and adminifter aliment to their offspring. But another of thefe fays that
beings are only two, viz. the moift and the dry, or the hot and the cold;
and thefe he affociates with each other. But the Eleatic feét among us, which
derives its origin from Zenophanes, and from others ftill prior to him, by de-
nominating all things one, difcufles its do@rines in fables. But the Iades ?,
and certain Sicilian mufes pofterior to thefe, have thought it more fafe to
conneét thefe with each other, and to fay that being is both many and one,
but is held together by ftrife and friendthip 3.  For that which is difcordant
always unites with fomething elfe, as the more vehement mufes affert. But
the more effeminate mufes always loofen the many from the one; and affert
that the univerfe is alternately one, and in friendthip with itfelf, through
Venus; and many, and hoftile to itfelf, through a certain ftrife. But with
refpe to all thefe aflertions, whether they are true or falfe, to oppofe fuch
illuftrious and antient men is difficult and rath. This, however, may be
afferted without envy.

Tuex. What? :

GuesT. That they very much defpifed us who rank among the multitude
For each of them finithes his own work, without being at all concerned
whether we can follow them in what they affert.

Tuez. How do you fay ?

1 Of the antient philofophers that phyfiologized, fome faid that the firft beings were three in
number, the hot and the cold as extremes, but the mojff as the medium, which fometimes concili-
ates the extremes, and fometimes not ; but they did not place #he dry in the rank of a principle,
becaufe they thought it fublifted either from a privation or a concretion of moifture. On the other
liand, the followers of Anaxagoras afferted that there were four elements, two of which, viz. beat
and cold, ranked as agents, but the other two, drynsfs and moiflure, as patients. Heraclitus and
.Empedocles afferted that there is one matter of the univerfe, but different qualities, with which
this matter fometimes accords, and at others is diffonant. Heraclitus, however, was of opinion
that the world, together with a certain difcordant concord, was nearly always fimilar, though not
entirely the fame: for all things are in a continual flux. But Empedocles afferted that the fub-
ftance of the world remained the fame, but that in one age all things were diffolved into chacs
through difcord, and in another were adorned through concord.

2 Viz. the Ionians, 3 "T'his was the do&rine of Empedocles.

VOL. 11l 21 GUEST.
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" GuesT. When any one of them afferts that the many is, or was, or is ge-
nerated, or that this is the cafe with two or one, and that the hot is mingled
with the cold, externally adducing for this purpofe feparations and concre-
tions,—by the Gods, Theztetus, do you underftand what they mean by each
of thefe affertions? Indeed, when I was younger, I was confident that I ac-
curately underftood that of which we are now dubious, when any one fpoke
of non-being ; but now you fee in what difficulties we are involved through
doubting about it.

Tuez. I do fee. _

GuEesT. Perhaps, therefore, receiving in no lefs a degree the fame paffion
in our foul refpefting being, we fay that it is eafy to underftand it when it
is enunciated by any one, but that this ‘cannot be afferted of non-being,
though we are fimilarly affe@ed with refpeét to both.

THEE. Perhaps fo, .

GuEesT. And this very fame thing has been faid by us refpeing the other
particulars which we mentioned before.

Tuez. Entirely fo.

Guest. We will confider, therefore, after this refpecting many thmcs, if
it is agreeable to you; but let us now firft {peculate about that which is the
greateﬁ and principal thing,

Tuez. Of what are you fpeaking? Or do you fay that we ought in the
firft place to inveftigate being, and confider what they affert who are thought
to evince fomething about it ?

GuEesT. You clearly apprehend me, Thewtetus. For I fay that we ought
to proceed in the fame manner as if thofe I juft now mentioned were pre-
fent, and to interrogate them as follows : Ye who affert that the hot and the
cold, orany two fuch things, are all things, what is it you affirm to fubfift
in both thefe, when you fay that both are, and that eachis? What are we
to underftand by this. term of yours #o be 2 Is it a third thing different from
thofe two, and are we to eftablifh three things as conftituting the all, and no
- longer two things, according to your hypothefis?  For, while you call either
of the two being, you cannot fay that both fimilarly are. For cach would
nearly be one thing, and not two.

Tuez., You fpeak the truth,

GuEsT. Are you, therefore, willing to call both of them being ?

Tuez,
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Tuez. Perhaps fo.

GuesT. But, O friends, we fhall fay, thus alfo you will moft clearly call
two things one.

Tue®E. You fpeak with the utmoft rectitude.

Guest, Since, therefore, we are thus involved in doubt, will you fuffi-
ciently unfold to us what you with to {ignify when you pronounce being 2 For
it is evident that you have had a knowledge of thefe things for fome time
paft: but we, indced, at firft thought we knew them, but now we are du-
bious. Inftruét us, therefore, firt of all in this, that we may not think we
learn the things afferted by you, when the very contrary to this takes place.
By fpeaking in this manner, and making this requeft, both to thefe, and to
fuch others as affert that the a// is more than one thing, fhall we, O boy, err?

Tuez., By no means.

GuesT. But what with refpe@ to thofe who affert that th¢ a/l is one,
ought we not to inquire of them, to the utmoft of our power, what they call
being 2

Tuez, Undoubtedly. ‘

Guest. To this queftion, therefore, they may anfwer: Do you fay there
is one thing alone? We do fay fo. Or will they not fpeak in this manner?

Tuem. They will.

Guest. What then, do you call Jeing any thing?

Tuez. Yes. . )

Guest. Do you call it e one ™, employing two names refpetting the
fame thing?  Or how do you fay ?

THEE,

* Plato here dividing the ¢ne and being from each other, and fhowing that the conception of #he
one is different from that of being, evinces that what is moft properly and primarily one is exempt
from the one being. Tor the one being does not abide purely in an unmultiplied and uniform hyparxis,
Dut the one withdraws itfelf from all addition; fince by adding any thing to it you diminifh its
fupreme and incffable union. It is neceffary, therefore, to arrange the one prior to zhe one being,
and to fufpend the latter from the former,  For, if theone in no refpeQ differs from the one being,
all things will be one, and there will not be multitude in beings, nor will it be poffible to name
things, left there fhould be two things, the thing itfelf, and the name. For all multitude being
taken away, and all divifion, there will ncither be a name of any thing, nor any difcourfe about it,
but the name will appear to be the fame with the thing. Nor yet will 2 name be the name of a
thinz, but a name will be the name of a name, if a thing is the fame with a name, and a name the

212 -~ fame
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Tuez. What anfwer will they give to thefe things, O gueft?

GussT. It is evident, Theztetus, that he who lays down this hypothefis
will not be able with perfect eafe to anfwer the prefent queftion, or any other
whatever. '

Tuez. How fo?

Guest. To acknowledge that there are two names, while eftablifhing
nothing but one thing, is ridiculous.

THEE. Undoubtedly.¢ ‘

GuEesT. And this alfo is ridiculous, to affent in every refpect to him who
afferts that there is 2 name to a thing of which no account can be given.

Tuaex. In what manner?

GuEesT. He who eftablithes a name different from a thing, fpeaks of two
certain things.

Tuez. He does. .

GuesTt. And befides this, if he afferts that a name is the fame with-a
thing, he is either compelled to fay that it is the name of nothing ; or, if he
fays it is the name of fomething, it muft happen that a name is alone the
name of a name, but of nothing elfe.

Trex. It muft fo.

GuesT. And the one muft be the one being alone of one, and this muft be
the one being of a name.

Turz. It is neceffary.

Guest. But what, do they fay that which is a whole is different from.
one being, or the fame with it ?

Tuezx. Undoubtedly, they will and do fay fo.

Guest. If, therefore, a whole is, as Parmenides * fays, ¢ that which is

cvery

fame with a thing 3 and a thing alfo will be' a thing of a thing. TFor all the fame things will take
place about a thing as about a name, through the union of thing and name. If thefe —things,
therefore, are abfurd, both #he one and being have a fubfiftence, and deing participates of zbe o,
" And hence the one is not the fame as the onz being. See the Introduétion and Notes to the Parmenides.
! The following extraét from the Commentaries of Simplicius on Ariftotle’s Phyfics, p.31,
contains an admirable account of the do&trine of Parmenides concerning the firft being :
¢ That Parmenides did not confider #he one being, 7o iv ov, to be any thing among things genera-
ted and corrupted, is evident from his afferting that tbe one is unbegetten and incorruptible.  And,
in fhort, he was far from thinking that it is corporeal, fince he fays it is indivifible ; for thus
he
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every where fimilar to the bulk of a perfeét fphere, entirely poflefling equal
powers from the middle ; for nothing is greater or more ftable than this :”’—
if this be the cafe, it is ncceffary that being thould have a middle and an

extremity.

he fpeaks: € nor is it divifible, fince the whole is imilar.” Hence, neither can what he fays be
adapted to the heavens, according to the affertions of fome, as we are informed by Eudemus, who
were led to this opinion from that verfe of Parmenides,

wavTobey EURUKAOU TIPS EVANIYHION oYKW,

i, e. ¢ on all fides fimilar to the bulk of a perfedt fphere :’ for the heavens are not indivifible, nor
a fphere fimilar to that which Parmenides mentions, though they form a fphere the moft accu-
rate of all fuch as are phyfical. It is alfo evident that neither does Parmenides call the one being
pfychical, becaufe he fays that ic is immovable; for the pfychical eflfence, according to the
Eleatics, poficfles motion. tle likewife fays, that the whole of this one beivg is prefent at
once, emes vy £ v duov wav, and that it fublifts according to the fame, and after the fame manner.

Tavrov v Tavrw Te uevov, xald’ tauto T xevTaL
.
¢Same in the fame abi'es, and by itfelf fubfits.” And it is evident that it poffeffes the
whole at once, and according to the fame, in cflence, power, and energy, fince it is beyond
a pfychical hypoftafis. Neit! er docs be fay that it is intelle¢tual : for that which is intelleGtual
fubfifts according to a [eparation irom the intelligible, and a converfion to it. But, according
to him, in the one Leiig intclleCion, intelligible, and intelledt, are the fame : for thus he writes—

TGVTDV 35 ETTL VOEIV TE, KAl CU EVEXEY ETTI YONUGe

i. e. ¢Intelle@ion, and that for the fake of which intelle€tual conception fubiifts, are the fame.
He adds, ov yap avev 7ov eovrog, © for it is not without being,’ i. e. the intelligible, in which, fays he,
you will find intelle@ion has not a fubfiltence feparate from being.  Further ftill, the intelle@ual is.
feparated into forms, as the intelligible pre-affumes unitedly, or, in other words, caufally compre~
hends the feparation of forms. But where there is feparation, there ditference fubfifts, and where
this is, there nun-being alfo is at the fame time apparent. Parmenides however cntirely extermi-.
nates non-being from being : for he fays, ¢ non-beings never are, nor do they fubfift in any refpeét ;.
but do thou, invettigating in this path, reftrain thy intelle€tual conception.” Neither likewife,
according to him, is the one being a thing of pofterior origin, fubfifting in our conceptions, from
an ablation of fenfibles; for this is neither unbegotten nor indeftru@ible. Nor is it that which
is common in things: for this is fenfible, and belongs to things doxaftic and deceitful, about.
which he aftcrwards fpeaks.  Befides, how could it be true to aflert of this, that it is at once all-
things, or that it.contrats in itfelf intelle€ and the intelligible ? Shall we fay, therefore, that he
calls the one being an individual fubftance? But this indeed is more diffonant.  For an individual
fubftance is generated, is diflinguithed by difference, is material and fenfible, and is different from
accident. It is alfo divifible and in motion. It remains, therefore, that the Parmenidean one

3. leing
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extremity. Aud having thefe, it muft unavoidably have parts. Or how
thall we fay?

Tuez. Juft fo.

-GuesT. But, indeed, nothing hinders but that, when it is divided, it fhould
have the paffion of the one, in all its parts, and that thus z4e one thould be
«every being, and a whole.

Trezx. Undoubtedly.

Guest. But is it not inrpoffible that that which fuffers thefe things fhould
be the one 2

TaeE. Why?

GuEesT. Becaufe, according to right reafon, that which is #ruly ose fhould
be faid to be entirely without parts.

Tuez. It muft indeed neceffarily be fo.

‘GuesT. But fuch a thing as we have juft now mentioned, in confequence
of confifting of many parts, would not harmonize with the oze.

Tuex. I underftand you.

GuEesT. But whether will the whole having the paffion of the one, be
thus one, and a whole, or muft we by no means fay that s4e onc is a whole ?

THez. You propofe a difficult choice. ,

GuesT. You fpeak moft true. For, fince in a certain refiedt being is

[frajrve

being muft be the intelligible, the caufe of all things: and hence it is intelle® and intelle&ion,
in which all things are unitedly and contratedly comprehended according ta one union, in which
alfo there is one nature of b one and being. Hence Zeno fays, that he who demonttrates the one
will likewife aflign being, not as rejefting the one, but as fubfifling together with being.  But all
the above-mentioned conclufions accord with the ome leing : for it is without gencration and in-
deftrudtible, entire and only-begotten. For that which is prior to all feparation will not be
{econdary to any other being. To this likewife it pertains to be all things at once, and to
have no connetion with non-being. The undivided alfo, and the immovable according to every
form of divifion and motion, a fubfiftence perfetly uniforin, and termination, for it is the end of all
things, accord with this ome being. 1f befides it is that for the fake of which intelle&ion fubfiits,
it is evidently intelligible : for intelletion and intellect are for the fake of the intelligible. And
if intelle&ion and the intelligible are the fame in it, the tranfcendency of its union will be ineffable,”
After this, Simplicius, in order to give credibility to what he has faid of Parmenides, and on
account of the books of that philofopher being very rare in his time, the fixth century, has pre-
ferved a confiderable number of his verfes, which are well worthy the attention of the learned
and philofophical reader. He then adds as follows: ¢ We muit not wonder if Parmenides fays
' that
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paffive to the one, 1t does not afifiear to be the fame with the one, and all things
will be more than one. Is it not fo?

Tuez. Yes.

GuesT. But likewife if de/ng is a non-whole on account of its becoming
paffive to whole, but yet is whole itfelf, éeszg in this cafe will happen to be
mdigent of itfelf.

Tuez. Entirely fo.

Gurst. And being, according to this reafoning, fince it is deprived of
itfelf, will be non-being. :

Taezm. It will fo,

GuesT. And thus again all things will be more than one, fince being
and the whole are allotted their proper nature, each feparate from the other.

Tuez. True.

GuesTt. And if the whole has in no refpeét a fubfiftence, thefe fame
things will take place with refpect to being 5 and befides, being not having a
fubfiltence, neither will it at any time have been generated.

Tuezx. Wiy not? '

Guerst. Whatever is generated is always generated a whole. Se that he
who does not place in the rank of beings, zhe ome or the whole, ought
ncither to denominate effence, nor generation, as that which has a being.

that the one being is fimilar to the bulk of a perfe@tly round fphere : for, on account of his poetry,
he tcuches on a certain mythological fiion. In what, thercfore, does this differ from that
affertion of Orpleus, It is of a white texture 7 And it is evident that fome of the affertions of
Parmenides accord with other things pofterior to being. Thus, for inftance, the unbegotten and
the indeltrutible are adapted to both foul and intelle& 5 and the immovable and abiding in
famencfs to intelle€t.  But all the affertions at oncé, and genuinely underftood, accord with the
one being. For though according to a certain fignification the foul is unbegotten, and alfo
intelled, yet they are produced by the intelligible. Likewife this onc or firft being is preperly
immovable, in which motion is not feparated according to energy. An abiding in famenefs alfo
properly pertains to being.  But foul and much-honoured intelle&t proceed from that which
abides, and arc converted to jt. It is likewife evident that fuch things as are faid to pertain to
being pre-fubfitin it unitedly, but are unfolded from it with feparation. And it feems indeed
that the one lbeing is delivered by Parmenides as the firft caufe, fince it is at once, one and all, and
the laft boundary. But if he docs not fimply call it ome, but tbe one being, and only-begotten,
and a boundary but finite, perhaps he indicates that the ineffable caufe of all things is . ftablifhed
above it.”  Simplicius concludes with obfcrving, that the objections both of Platoand Ariftotle to
the aflertions of Parmenides are philunthropic, and were made by thofc philofophers to prevent
his doétrine from being perverted.

THER,
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Tuez. It appears that this is entirely the cafe.

GuesT. Likewife, that which is not a whole ought not to be any quan-
tum whatever, For, being a certain quantum, fo far as it is fo, it muft
neceflarily be a whole. ’

THEZ, Entirely fo.

GuesT. It appears, therefore, that every one will be involved in ten
thoufand ether infoluble doubts, who fays that being is alone either two or
one. ‘

THaez. This is nearly evident by the things which have juft now been
thown. For greater and more difficult doubts will always follow each
other in a conne&ed feries, refpe&ting what has been above aflerted.

GuesT. But we have not yet difcufled the affertions of thofe who accu-
rately difcourfe about leing and nmon-being. At the fame time, what we
have already faid is fufficient. But let us again confider thofe who fpeak
inaccurately about thefe, that we may perceive from all things, that it is in
no refpect more eafy to fay what being is, than what non-being is.

Taez. It will be, therefore, requifite to confider thofe.

Guest. Indeed, there appearstobe among thefe a certain gigantic war
as it were, through the doubts in which they are mutually involved refpe&-
ing eflence.

Tuez. How fo?

GuesT. Some of thefe draw down all things from heaven and the in-
vifible region to earth, feizing in reality, for this purpofe, rocks and oaks.
For, in confequence of touching all fuch things as thefe, they ftrenuoufly
contend that that alone has a being which can be feen and handled *, and
this they define to be body and eflence. But if any one fays that there are
other things which are without a body, they perfeétly defpife the affertion,
and are unwilling to hear of any thing that is not corporeal.

Tuez. You {peak of dire men: but 1 alfo have frequently met with
fuch.

GuEesT. On the contrary, the opponents of thefe men wvery religioufly
contend fupernally from the invifible region, and compel certain intelligible
and incorporeal fpecies to be true effence: but by their arguments they

* Is not this the do@rinc of thofe who are called experimental philofophers? If fo, the
. fable of the Giants is unfolded in thofe men.
break
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break into fmall pieces the bodies of the others, and that which is denomi-
nated by them truth, at the fame time calling it flowing generation inftead
of eflence. But between thefe, Theatetus, an immenfe conteff always fubfifled.

Tuez. True.

GuesT. Let us now, thercfore, receive from each a particular account of
the eflence eftablithed by cach.

Tuez. But how can we receive it ?

GuesT. From thofe that place effence in forms we may cafily receive
it: for they are more mild. But from thofe who violently draw all things
to body we fhall reccive it more difficultly. And perhaps it will be nearly
impoflible to do fo. It appears to me, however, that we thould a& in the
following manner with refpeét to them.

Tuez. How?

GuesT. It will be bett, if poffible, to make them in reality better: but if this
is impoflible, we muft be content with making them fo in our difcourfe, and
fuppofe them to anfwer more equitably than at prefent they would be will-
ing to do, For that which is affented to by better men poffefles more
authority than that which is affented to by worfe men. However, we pay
no attention to thefe things, but explore the truth.

Tuez. Moft right,

Guest. Order them, therefore, as being made better to anfwer you, and
to unfold the meaning of that which they affert.

Tuez. Be it fo,

Guest. Do they, therefore, fay, that what they call a mortal animal is
any thing?

TuezE, Undoubtedly they do.

GuesT. And do they not acknowledge that this is an animated body ?

Tuez. Entirely fo,

GuesT. And, admitting this, do they alfo acknowledge that foul is fome-
thing? ’

THEE. Yes.

GuesT. Do they likewife affert that one foul is juft, and another unjuft;
and that one is wife, and another unwife?

Tuez. Undoubtedly.

GuesT. But does not every foul become fuch through the habit and
VoL, IIIL 2K prefence
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prefence of juftice, and the contrary, through the habit and prefence of the
contraries to thefe ?

Tue=. Thefe things alfo they will affent to.

Guest. But will they fay that that is altogether any thing, which is able
to be prefent to and abfent from any thing ?

TueZE. They will,

GuesT. Since, therefore, juftice is fomething, and likewife prudence, and
every other virtue, and the contraries to the virtues, together with foul in
which thefe fubfift, whether will they fay that each of thefe is vifible and
tangible, or that all of them are invifible ?

THrz. They will nearly affert that no one of thefe is vifible.

GuesT. Butwhat? \Vill they fay that any one of things of this kind has
a body !

Tuex. They will not give the fame an{wer to the whole of this queftion :
but foul itfelf will appear to them to poffefs a certain body ; but with refpe&
to prudence, and the other things about which you juft now inquired, they
will be reftrained by thame from daring ftrenuoufly to affert, that they are
either nothing, or that all of them are bodies.

GugesT. The men, Theztetus, are clearly become better. For fuch of
them as are Spartans or natives would not be athamed to affert this, but
would contend that whatever cannot be grafped by the hands is altogether
nothing. .

Tue®z. Youncarly fpeak their conceptions.

GuesT. Let us, therefore, again afk them. For, if they are willing to
grant that even any trifling thing is incorporeal, it is fufficient. For we afk
them refpeting that which is connate with incorporeal, and at the fame
time with corporeal natures, what it is they look to, when they fay that both
of them have a being.

TueZE. Perhaps they would not be able to give an anfwer, if they fhould
fuffer any thing of this kind.

GuesT. Confider whether, in confequence of our | ropofing this queftion,
they will be willing to admit and acknowledge that being is a thing of this
kind.

Trex. Of what kind? Speak, and perhaps we fhall underftand.

Gusst. 1 fay then that whatever poffefles any power, whether of doing

9 ‘ any
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any thing naturally, or of fuffering though in the leait degree from the
vileft thing, and though this takes place but once,—every thing of this kind
truly is. For I define being to be nothing elfe than power.

Tuez. But fince they cannot at prefent fay any thing better than this,
they muft admit it. ,

GuesT. It is well faid: for perhaps afterwards both we and they may
think differently.  Let this then now remain acknowledged by them.

Tuez. Let it remain,

GuesT. Let us now proceed to the others, the friends of forms. And
do you unfold to us their fentiments,

Tuexz. Be it fo.

Guest. Do you then fay that generation is one thing, and effence another,
feparating them from each other?

Tuez. We do. .

GuesT. And do you admit that by our body we communicate with gene-
ration, through fenfe, but that by our foul we communicate with true
effence, through the reafoning power? Do you likewife fay, that true effence
always fubfifts fimilarly according to the fame, but that generation fubfifts
differently at different times ? J

Tuezx. We do.
Guest. But, O beft of men, what do you call the communion which

fubfifts between thefe two? Is it that whieh we juft now mentioned ?

Tuezx. What was that?

GugesT. Paffion or altion arifing from a certain power, from the con-
Currence of things with each other. Perhaps you, Theztetus, do not know
what anfwer they would give to this queftion ; but perhaps 1 do, through my
familiarity with them.

Tuez. What anfwer then would they give?

Guest. They would not grant us that which was jult now faid to the
earth-born men refpe@ing eflence.

‘Tuex. What was that ?

GuesT. We eftablithed this to be a fufficient definition of beings, viz.
when a power though the fmalleft is prefent to any thing, either of a&ing

or fuffering.
2K 2 THEE,
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TaeE, We did.

GuesT. To this they will fay, that a power of afting and fuffeging is pre-
fent with generation, but that no power of this kind is adapted to effence.

Tuez. They will, therefore, {peak to the purpofe.

GussT. To this, however, we muft fay, that we require to hear from them
ftill more clearly, whether they acknawledge that the foul knows, and that

- effence is known.

Tuex. They certainly fay fo.

GuesT. But what? Do you fay that to know, or to be known, is a&ion,
or paffion, or both? Or do you fay that a&tion is one thing, and paffion an-
other? Or that neither of thefe participates in no refpe of the other? It
is evident, indeed, that neither participates of the other, For, if they ad-
mitted this, they would contradi¢t what they afferted above.

Tue&. I underftand you.

Gusst. For if to know was to do fomething, it would neceffarily happen
that what is known would fuffer, or become paffive. Aud thus, according
to this reafoning, effence being known by knowledge, would, {o far as it is
known, be moved, through becoming paflive ; which we fay cannot take
place about a thing at reft.

Tuez. Right

GuEzsT. What then, by Jupiter, fhall we be eafily perfuaded that true
motion, life, foul 7, and prudence, are not prefent to that which is perfectiy
being, and that it neither lives, nor is wife, but abides immovable, not pof-
feffing a venerable and holy intelleét?

Tuaez. Butit would be a dire thing, O gueft, to admit this.

GugesT. Shall we fay then that it poflefles intelle&t, but not life ?

Tuez. And how? 4

GuesT. Or fhall we fay that both thefe refide in it, but that it does not
poffefs thefe in foul ?

Tuez. But after what other manner can it poITefs thefc

GuesT. Shall we then fay that it poflefles intelledt, life, and foul, but that,
though animated, it abides perfeétly immovable ?

* All thefe are cau/ally contained in the firt being, becaufe it is better than all thele.
THEE.
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Tuez. All thefe things apppear to me to be irrational.

(_;iaisr. We muft therefore grant, that both that which is moved, and
motion, are beings. .

Tuex. Undoubtedly.

GuesT. It follows therefore, Theatetus, that intelle@ will never in any
refpect be prefent to any thing immovable.

Tuez. It does follow.

GuesT. But, indeed, if we grant that all things are borne along and
moved, we fhall by fuch an affertion take away famenefs froin beings.

Tuez. How fo?

GuesT. Does it appear to you that that which fubfifts according to the
fame, and in a fimilar manner, and about the fame, can ever fubfit without
fermanency 2

THez. By no means.

GuesT. But do you perceive that intelle& ever was, or is, without thefc?

Trex. In the fmalleft degree.

GuEesT. But befides this, we thould oppofe, by every poffible argument,
him who entirely taking away fcience, or prudence, or intelleét, ftrenuoufly
‘endcavours to introduce any thing elfe.

TueZE. And very much fo.

GuesT. But it is perfe@ly neceﬂ'ary, as it appears, that the philofopher,
and he who honours thefe things in the higheft degree, thould not affent to
thofe who, aflerting that there is either one, or many {pecies of things, con-
fider the univerfe as ftanding ftill: nor yet fhould he by any means hear
thofe who affirm that being is every where moved; but, according to the
opinion even of boys, he fhould call things immovable, and things moved,
confidered as fubfifting together, being, and the all.

TreE. Moft true.

Guest. Do we not, then, now appear to have equitably comprehended
being in our difcourfe ?

" Tuex. Entirely fo.

GuEsT. Now therefore, Theaetetus, as it appears to me, we are ftrangely
involved in doubt,

Tuez. How fo? and why do you affert this?

GussT,
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GuesT. Do you not perceive, O blefled man, that we are at prefent in the
greateft ignorance refpeéting being, and yet we have appeared to ourfelves
to fay fomething about it ?

_Trez. 1 do perceive it; but I do not altogether underftand in what re-
fpe@ we have deceived ourfelves.

GuesT. Confider more clearly, whether, in confequence of affenting to
thefe things, any one may juftly interrogate us, in the fame manner as we
interrogated thofe who faid that the whole of things confifted of the hot and
the cold.

TueZ. Remind me what thefe interrogations were.

GuEesT. By all means: and I will endeavour to do this b}' afking you the
fame queftion as I then afked them, that we may at the fame time make
fome advance in our inquiry.

Taex. Right.

GuesT. Do you not then fay, that motion and permanency are contrary
to each other ?

Traez. Undoubtedly.

GuesT. And do you not likewife fay, that both and each of them fimilarly
are ?

Taex. 1do.

GuesT. Do you, therefore, fay, that both and each are moved, when you
admit that they are ?

THeZE. By no means.

GuesT. But do you fignify that they ftand fill, when you fay that both
are?

Tuez. But how can I?

Guest. You may, therefore, place in your foul being, as a third thing
different from thefe, confidering it as comprehending under itfelf perma-
nency and motion ; and looking to the communion of thefe with eflence, you
may thus affert that both of them are.

TueE., We feem to prophefy that being is a certain third thing, when we
fay that there are motion and permanency.

GuEesT. Being, therefore, is not both motion and permanency, but fome-
thing different from thefe. .

.

Tueze,
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Tuez. It appears fo.

GuesT. Hence being, according to its own nature, neither ftands ftill,
nor is moved. .

Tuez. It is nearly fo.

Guest. Where then ought he to turn his thoughts, who wifhes to eftablith
in himfelf any clear conceptions refpeéting being ?

Tuex., Where?

GuesT. I do not think it is yet eafy for him to turn his thoughts any
where. For, if being is not moved, why does it not ftand ftill? Or how
is it poffible, if it in no refpect ftands ftill, that it fhould not be moved?
But being has now appeared to us without both thefe. Is this, however,
poffible ? -

Tuez. It is the moft impoffible of all things.

GuesT. In the next place, therefore, it will be juft to call to mind this,

Tuex, What?

GuesT. That being afked refpecting the name of non-being, we were in-
volved in the greateft doubt refpeling what it ought to be. Do you re«
member ?

Tuez. Undoubtedly.
GuesT. Are we, therefore, now involved in lefs doubt refpe@ing being?

Tuez. If it be poflible to fay fo, O gueft, we appear to be involved in
greater doubt.

GuesT. Let this ambiguity then reft here. But fince both being and non-
being equally participate of doubt, we may now hope, that if one of them
thall appear to be more obfcure, or more clear, the other likewife will appear
to be the fame : and again, that if we fhould not be able to perceive one of
them, the other will alfo be invifible to us. And thus we fhall purfue the
difcourfe refpe@ting both of them in the moft becoming manner we are able.

Tuez. Itis well faid.

GuesT. Let us relate, then, after what manner we denominate this fame
thing by many names.

Tnez. Adduce for this purpofe a certain paradigm.

GuesT. In fpeaking of man, we give him various appellations, and attri-
bute to him colour, figure, magnitude, virtue, and vice; in all which, and

ten
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ten thoufand other particulars, we not only fay that man is, but that he is
good, and an infinity of other things: and we a¢t in a fimilar manner with
refpect to other particulars ; for, confidering each as one thing, we again call
it many things, and by many names.

. Tue®. True.

GuEesT. Whence, I think, we have given a feaft to young men, and to
thofe who ftudy in old age. For it is eafy for every one immediately to ob=
jed, that it is impoffible for the many to be one, and the one many. Hence,
they will exult, not fuffering us to fay that a man is good, but that good is
good, and man man. For I think, Theztetus, that you have often met with
young men who ferjoufly apply themfelves to things of this kind, and fome-
times with men advanced in years, who, through the poverty of their pof-
feffions with refpeét to wifdom, admire fuch things as thefe, and who think
themfelves all-wife for having difcovered this.

Tuez. Entirely fo.

GuesT. That our difcourfe, therefore, may extend to all who have ever
afferted any thing refpe&ing effence, let what we fhall now fay in the way of
interrogation be underftood as addrefled as well to thefe as to thofe others
whom we have above mentioned.

Tuez. What is it you are now going to fay?

GuesT. Whether we thould neither conjoin effence with motion and per-
manency, nor any thing elfe with any thing elfe, but, as if things were un-
mingled, and it were impoffible for them to communicate with each other,
we thould confider them as feparate in our difcourfe ? Or whether we fhould
colle& all things into the fame, as if they were able to communicate with
cach other? Or confider this as the cafe with fome things, but not with
others? Which of thefe, Theatetus, fhall we fay is to be preferred ?

Trez. 1 indeed have nothing to anfwer to thefe things. Why, there.
fore, do you not, by anfwering to each particular, confider what follows
from each ?

GuesT. You fpeak well. We will fuppofe them, therefore, if you pleafe,
to fay, in the firft place, that nothing has any power of communicating with
any thing, in auy refpe@. Will it not, therefore, follow, that motion and
permaneucy in no refpe@ participate of effence ?

THEE.
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TureZz. They certainly will not.

GuesT. But what? Will any one of them be, and at the fame time have
no communication with effence ?

Trez. It will not.

Guest. From confenting to this, all things, as it feems, will become ra-
pidly fubverted, as well the doctrine of thofe who contend that all things are
moved, as of thofe who contend that all things ftand ftill, together with the
dogmas of thofe who affert that fuch things as fubfift according te forms or
fpecies fubfift fimilarly according to the fame. For all thefe conjoin being
with their do@rines, fome afferting that things are truly moved, and others
that they truly ftand ftill.

Tuez. Entirely fo.

GugsT. Such, likewife, asat one time unite all things, and at another time
feparate them, whether dividing from one thing into things infinite, or into
things which have finite elements, and compofing from thefe, and whether
they confider this as partially, or as always taking place,—in all thefe cafes
they will fay nothing to the purpofe, if thereis in no refpe@ a mixture of
things.

Tuex. Right.

GuesT. Further ftill, we ourfelves fhall have difcourfed the moft ridicu-
loufly of all men, who permitting nothing pertaining to the communion of
the paffion of diferent, have yet ufed the appellation the otker.

Tuez. How fo?

GuesT. They arein a certain refpc€&t compelled to employ the term zo e,
about all things, likewife the terms foparate, others, and by itfelf, and ten
thoufand others, from which being unable to abftain, and finding it neceflary
to infert thefe expreffions in their difcourfes, they do not require any other
confutation, but, as it is faid, they have an enemy and an adverfary at home,
vociferating within, and always walk as if carrying about with them the

abfurd Eurycles !,

Trez. You very much fpeak of that which is like and true.

1 « This is a proverb, fays the Greek Scholiaft on this dialogue, applied to thofe who prophefy
evil to themfelves.  For Eurycles appeared to have a certain demon in his belly, exhorting him
to fpeak concerning future events; whence he was called a ventriloguift.”

voL. Il 2L GUEsT,
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Guest. But what if we thould permit all things to have the power of
communicatiig with cach other? This, indecd, 1 myfclf am able to diffolve.

Tuez. How?

GuesT. Becaufe motion itfelf would entirely ftand ftill, and again, perma-
nency itfelf would be moved, if they were mingled with each other. But
this indeed is impoffible from the greateft neceflity, that motion thould ﬁand
ftill, and permanency be moved.

Tuez. Undoubtedly.

GuesTt. The third thing, therefore, alone remains.

THEE. It does.

Guest. For one of thefe things is neceffary, either that all things thould
be mingled together, or nothing; or that fome things thould be willing to
be mingled with each other, and that other things thould be unwilling.

Tuez. Undoubtedly.

GuEesT. And two of the members of this divifion cannot be found,

Tuez. They cannot.

Guest. Every one, therefore, who withes to anfwer nghtly thould adopt
that which remains of the three.

Tuez. And very much fo.

GuesT. But fince fome things are willing to be mingled, and others
not, they will nearly be affeted in the fame manner as letters. For fome of
thefe are incongruous with refpect to each other, but others mutually har-
monize.

Tuez, Undoubtedly.

GuesT. For vowels being in a particular manner the bond, as it were, of
the other letters, pervade through all of them, fo that without fome one of
thefe it is impoffible for any two of the others to accord with each other.

Trrz. Andvery much fo.

GussT. Does every one, therefore, know what letters will communicate

with each other? or is art requifite in order to accomplifh this fufﬁcxcntly

Tuez. Artis requifite.

GuesTt. What kind of art?

Tuez, The grammatic.

GuesT. And is not this the cafe with refpect to fharp and flat founds? I

mean,



THE SOPHISTA. 259

mean, Is not he who knows by art what founds are confonant or diffonant;
a mufician, but he who is ignorant of this not fo?

Tuex. Itis.
GuesT. And in other arts, and the privation of arts, we fhall find othet

fuch circumftances take place.
Tuez. Undoubtedly.
GuEesT. Since then we have acknowledged, that thie genera * of being are
mixed

* Of the fciences, fome look to one fcientific objedt, as medicine to health, but others
extend to more than one, as arithmetic to philofophy, to a polity, to the teCtonic art, and to
many others; and others contribute to all arts, not the fabricative only, but alfo fuch as are theo-
retic, fuch as is the divifive art, of which Socrates fpeaks in the Phidebus. As, therefore, in the
fciences fome are molft total, and others partial, fo in intelligible caufes fome are altogether par-
tial, alone being the leaders of a peculiar number of one fpecies, but others extend themfelves to
‘many, as equal, fimilar, and wkole ; for whale fo far as whole is not common to all things, fince a
part fo far as a part is not a whole: and others extend themfelves to all things, becaufe all thmgs
participate of them fo far as they are beings, and not fo far as they are vital, or animated, or
poflefs any other idiom, but according to the appellation itfelf of being. Becaufe, therefore,
being is the firlt among intelligible caufes, it has the moft total order among the genera; and
thefe are five in number, viz. efence, fame, different, motion, permanency. For every being is efen-
tialized, is united itfelf to itfelf, is feparated from itfelf and other things, proceeds {rom itfelf, and its
proper principle, and participates of a certain permanency, fo far as it preferves its proper form.
‘Whether, therefore, it be intelligible, or fenfible, or a thing fubfifting between thefe two, it is com-
pofed from thefc genera.  For all things are not vital, or wholes, or parts, or animated ; but of theft
genera all things participate. Likewife g/énce not fubfifting about a thing, neither will any thing elfe
be there ; for effence is the receptacle of other things. Without the fubfittence of /amenefs, that which
is a whole will be diffipated ; and difference being deftroyed there will be one thing alone without
multitude. In like manner, motion and permanency not fubfifting, all things will be unenergetic and
dead, without ftability, and tending to non-entity. It is neceffary, therefore, that each of thefe
fhould be in all things, and that gfence thould rank as the firfl, being as it were the Vefta and monad
of the genera, and arranged analogous to the one. After effence, famenefs and difference muft
fucceed, the former being analogous to Jound, and the latter to infinity; and next to thefe motion
and permanency.  Of thefe genera too, fome are particularly beheld about the powers, and others
about the energies of beings. Tor every being fo far as it is a being participates of a certain
«ffencey as it is faid in this dialogue, and in the Parmenides. But every eflential power is either
under fame, or under differenty or under both. Thus for inftance heat, and every feparative
power, fubfifts under different, but coldnefs, and every colle?ive power, is under fame.  And if there
is any thing which fubfifts between thefe, it is under both fame and different.  For every energy
is either motion or permanency, or in a certain refpet both; fince the energy of intelle may be
rather faid to be permanency than moticn, and in like manner every energy which preferves the
energizing nature in the fame condition, or that about which it energizes. But the motion of

2L 2 bodies
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mixed with each other, after the fame manner, ought not he neceffarily to
proceed in his difcourfe {cientifically, who is about to thow what genera mu-
tually accord, and what do not admit each other? Likewife, whether thefe
genera fo hold together through all things as to be capable of being mutually
mingled ? And again in their divifions, if there is another caufe of divifion
through wholes ?

Tarzx. How is it pofiible {cience fhould not be requifite for this purpofe,
and nearly, perhaps, the greateft of all fciences ?

Guest. What then, again, Thewtetus, thall we call this fcience? Or,
by Jupiter, have we ignorantly fallen upon the fcience of the liberal?  And
do we appear, while inveftigating a fophitt, to have firft found a philo-
fopher?

Tuex. How do you fay?

GuesT. Do we not fay, that tb divide according to genera, and neither to
think the fame fpecies different, nor a different {pecies the fame, is the bufi-
nefs of the diale@ic fcience ?

Taezm. We do fay fo.

GuesT. He, therefore, who is able to do this, fufficiently perceives one
idea * every way extended through many things, the individuals of which

bodies into each other does not abide in fame, but departs from that in which it fubfifts ; and
that which changes the cnergizing nature in the fume and about the fame, is fable motion.
Every thing, therefore, by its very being participates of this triad, ¢fence, power, and energy, on
account of thefe five genera.

* Here genus is fignificd by one idea extended through many: for genus is not an aggregate of
{pecies, as a whole of parts, but it is prefent to every fpecies, to which it is at the fame time
prior. But cvery fpecies fubfifting {eparate from other fpecies, and from genus itfelf, participates
of genus. By many ideas different from each other, but externally comprihended under one idea, which
is genus, fpecies are fignified : externally comprehended, indeed, genus being exempt from fpe-
cies, but comprehending the caufes of [pecies: for genera, truly fo called, are both more antient
and more effential than the {pecics which are ranked under them. Of genera, alfo, fome have a
{fubfiftence prior to fpecics, but others fubfft in them according to participation. To perccive
thefe two, therefore, viz. one idea extended through many, the individuals of which {ubfiit apart

“from each other, is the province of the divifive power of diale@ic ; but the other two pertain to
the definitive power of this art: for definition perceives one idea through many wholes conjoined
in one, and colle&ts into one definitive conception many ideas, each fubfifting as a whole. Italfo
conneéts them with each other, and perfeCts one idea from the -affumption of all wholes; con-
joining the many in one. Befides this, it confiders the many which it has collected in one, lying
apart, and the whole which is produced from them.

are
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are placed apart from each other, and many ideas different from each other
externally comprehended under one, and one idea through many wholes
conjoined in one; and laftly, many ideas, every way divided apart from
each other. This is to know {cientifically, how to diftinguifh according te
genus, in what refpeét particulars communicate, and how far they do not
communicate with each other.

Tuaez, Entirely fo.

GuEest. But I “think you do not give dialeftic to any other than one
who philofophizes purely and juftly.

Tuez. For how is it poffible to give it to any other?

GuzsT. If we feek, indeed, we thall find a philofopher in a place, of this
kind, both now and hereafter, though it is alfo difficult to fee this chara&er
clearly ; but the difficulty of perceiving a fophift is of a different kind from
that with which the perceiving a philofopher is attended.

Tuez. How fo? ,

Guest. The former flying into the darknefs of non-being, aud by ufe
becoming adapted to it, is with difficulty perceived through the obfcurity of
the place. Is it not fo?

Tucz. So it feems.

GuesT. But the philofopher through reafoning, being always fituated near
the idea of being, is by no means eafily difcerned, on account of the fplendor
of the region. For the eyes of vulgar fouls are unable to fupport the view
of that Wthh is divine. :

Tuex. It is likely that thefe things {ubfift in this manner, no lefs than
thofe.

GuisT. About this particular, therefore, we fhall perhaps at another
time confider more clearly, if it be permitted us. But, with refpeét to the
fophift, it is evident that we thould not difmifs him till we have fuficiently
furveyed him.

Tuez. You fpeak well,

GuesT. Since then it is acknowledged by us, that fome of the genera of
being communicate with each other, and that fome do not, and that fome
communicate with a few, and others with many things, and others again
are not hindered from communicating through all things with all things ; —
this being the cafe, let us, in the next place, followmo the order of dif-

courfe,
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courfe, fpeculate not about all fpecics, left we fthould be confounded by their
multitude,—but, choofing certain of thofe which are called the greateft, let
us, in the firft place, confider the qualities of each, and, in the next place,
what communion of power they poffefs with each other, that we may not
in any refpe@ be indigent of diicourfe about being and non-being (though
we may not be able to comprehend them with perfe@ perfpicuity), as far
as the condition of the prefent fpeculation admits. 1If, therefore, while we
are affimilating non-being, we fhould fay that it is truly non-becing, we
thould be exculpated.

THEE. It would indeed be proper that we fhould.

GuesT. But the greateft of all the genera which we have now mentioned
are, being itfelf, permanency, and motion.

TreZ. Very much fo.

GuesT. And we have faid that the two latter are unmingled with each
other.

THEER. - Very much fo.

GuEsT. Butbeing is mingled with both: for both after a manner are.

Tuex. Undoubtedly.

GuesT. Thefe things then become three.

THEZ. Certainly.

GuesT. Is not, therefore, each of thefe different from the other two, but
the fame with itfelf ?

Trez. It is,

Guest. What then fhall we now fay refpefting famenefs and difference ?
Shall we fay that they are two certain genera, different from the other
three, but yet always mingled with them from neceflity ? And thus are we
to confider about five, and not three genera only ? Or are we ignorant thag
we have denominated this famenefs and difference, as fomething belonging
to the other three?

TuEeZE. Perhaps fo. o

GuesTt. But, indeed, motion and permanency are neither different nor
fame.

Tuez. How fo? :

Guest. That which we in common call motion and permanency can be
neither of thefe.

ThEz.
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“Tuez. Why?
- GuesT. Becaufe motion would be permanent, and permanency be moved.
For, with refpe@ to both, the one becoming the other, would compel that
other to change into the contrary to its nature, as participating of the con~
trary. .
THEE. Very much fo.
- GursT. But yet both participate of fame and different,
Tuez. They do.
Guest. We muft not, therefore, fay that motion is either fame or dif-
ferent, nor yet muft we affert this of permaneuncy.
TrezE. We muft not.
GuesT. Are, therefore, being and famenefs to be confidered by wus as ome
certain thing ?
Tuezm. Perhaps fo.
GuesT. But if being and famenefs fignify that which is in no refpeét

different, when we again aflert of motion and permanency, that both are,
we thus denominate both of them the fame, as things which have a being.

Tuez. But, indeed, this is impoffible.

GuesT. It is impofible, therefore, that famenefs and bemg thould be one
thing.

Tuez. Nearly fo, ‘

Guest. We muft place famenefs, therefore, as a fourth fpecies, in addi-
tion to the former three.

Tuez. Entirely fo.

Guest. But what? Muft we not fay that difference is a fifth fpecies ?
Or is it proper to think that this, and being, are two names belonging to
one genus?

Tuu!z. Perhaps fo. :

GuesT. But I think you will grant, that of beings, fome always fubfitt
themfelves by themfelves, but others in relation to other things.

Tuez. Undoubtedly.

GuesT. But different is always referred to different. Is it not ?

THEZ. Itis. :

GuesT. But this would not be the cafe unlefs being and difference widely

6 differed
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differed from each other. But if difference participated of both fpecies, as
is the cafe with being, there would be fome one among things different,
which would be no longer different with reference to that which is different.
But now it happens from ncceffity, that whatever is different is fo from its
relation to that which is different. '

- Tuez. It is as you fay.

Guest. We muft fay, theén, that the nature of different muft be added as
a fifth to the fpecies of which we have already fpoken.

Trem, Yes. .

GuesT. And we muft likewife fay that it pervades through all thefe. For
each one of the others is different, not through its own nature, but through
participating the idea of difference.

Tuez. And very much fo.

GuesT. But we may thus fpéak refpe&mc each of the five genera.

Tuez. How?

GuesT. In the firft place, that motmn is entirely different from perma-
nency. Or how fhall we fay?

THEZ. That it is fo.

GuesT. It is not, therefore, permanency.

Tuez. By no means.

GuesT. But it 75, through participating of being.

Tuez. Itis.

GuesT. Again, motion is different from famenefs,

Tuez. Nearly fo.

"GuesT. It is not, therefore, famenefs.

Trez. It is not.

GuesT. And yet it is fame, in confequence of all things participating of
famenefs.

Tuex. And very much fo.

GuesT. It muft be confefled, therefore, that motion is both fame, and
not fame, nor muft we be indignant thatitis fo. For, when we fay thatitis
both fame, and not fame, we do not fpeak of it in a fimilar manner; but
when we fay it is fame, we call it {o, through the participation of famenefs
with refpe& to itfelf; and when we fay it is not fame, we call it fo through

4 its
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its communion with different, through which, feparating it from fame, it
becomes not fame, but different.  So that it is again rightly faid to be not
fame.

THuez. Entirely fo.

GuesT. If, therefore, motion itfelf thould in any refpe@ participate of
permanency, there would be no abfurdity in calling it ftable.

Turz. Moft right, fince we have acknowledged that fome of the genera
are willing to be mingled with each other, and others not.

GuesTt. And, indeed, we arrived at the demonftration of this prior to
what we have evinced at prefent, by proving that the thing fubfifts after
this manner.

Tuez. Undoubtedly.

GuesT. But we may again fay that motion is differeut from different, juft
as it is different from famenefs and permanency.

Tuez. It is neceflary.

GuesT. It 1§ therefore, in a certain refpect, not different and different,
according to this reafoning.

Tuez. True. .

Guest. What then follows? Shall we fay it is different from three of
the genera, but not from the fourth? acknowledging that the genera are
five, about which, and in which, we propofe to fpeculate ?

Tuex. And how? )

Guest. For it is impoffible to grant that they are fewer in number than
they now appear to be. 'We may, therefore, fafely contend, that motion is
different from being, :

Tuez. We may, moft fafely,

Guest. It clearly follows, therefore, that motion is truly non-being, and
at the fame time being, fince it participates of being.

Tuez. Moft clearly.

Guest. Non-being, therefore, is neceflarily in motion, and in all the
genera, For, in all of thein, the nature of different rendering them different
from being, makes each to be non-being. Hence, we rightly fay that all of
them are non-beings ; and again, becaufe they participate of being, that they
are, and are beings.

voL, III, 2 M THEE,
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Tuez. It appears fo.

GuksT. About each of the fpecies, therefore, there is much of being, but
there is alfo non-being infinite in multitude.

THEZ. It appears fo. _

GuEesT. Muft not, therefore, being itfelf be faid to be different from. the
others ?

Tuez. It is neceflary.

GuesT. Being, therefore, is not fo many in number as the others; for;
not being them, it is itfelf one, but is not other things, which are infinite in.
number.

THae®. This is nearly the cafe..

Guest. We ought not, therefore, to be indignant at thefe thmgs, fince
the genera have naturally a mutual communion. But if fome one does not
admit thefe things, yet, as we have been perfuaded by the former affertions,
in like manner we ought to be perfuaded by thefe.

THEE. You fpeak moft juftly.

GuesT. We may alfo fec this,

TuezE. What?

Guest. When we fay non-being, we do not, as it appears, fay any thing:
contrary to being, but only that which is different *.

Tuez. How {o?

GuesT. Juft as when we fay a thing is not great, do we then appear to
you to evince by this word that which is fmall rather than that which is equal?

Tuezx. How is it poffible we thould ?

Guest. We muft not, therefore, admit that the contrary to a thing is
fignified, when negation is {fpoken of ; but thus much only muft be-aflerted,
that the terms not, and neither, fignify fomething of other things, when
placed before names, or rather before things, about which the names of the
negations afterwards enunciated are diftributed.

Tuez. Entirely fo.

GuesT. This alfo we may confider by a dianoétic energy, if it is agrceable
to you.

* By nonaleing, therefore, in this place, Plato means difference, one of the five genera of being,
THEER,



THE SOPHISTA. 207

Tuez., What is that?

Gusst. The nature of different appears to me to be cut into fmall parts,
in the fame manuer as {cience.

Tuez. How?

GuesT. This nature itfelf is one ; but a part of it refiding in any thing
and being individually defined, poffeffes a private appellation of its own;
on which account there are faid to be many arts and fciences.

THeZ. Entirely fo.

GuesT. Do not, therefore, the parts of the nature of different, which is
itfelf one thing, fuffer this very fame thing?

THEZ. Perhaps fo. But we muft thow how this takes place.

GuesT. Is there any part of different oppofite to the beautiful ? .

Trez, There is.

Guest. Muft we fay that this part is namclefs, or that it has a certain
name ?

Tuez. That it has a name. For every thing which we fay is not beau-
tiful, is not different from any thing elfe than the nature of the beautiful.

Guest. Come, then, anfwer me the following queltion.

Tuez. What queftion?

GuesT, When any thing is defined as belonging to one partxcular genus,
and is again oppofed to a certain eflence, does it happen that thus it is not -
bmutiful>

TreZ, It does.

GuesT. But the oppofition of being to being happens, as it ﬁzcms, to be
not beautiful.

Tuaex. Moft right.

Guest. What then? Docs it follow from this reafoning that the beau-
tiful belongs more to beings, and the non-beautiful lefs ?

Tuez, It does not.

Gurst. We muft fay, thercfore, that the non-great and the great fimilarly
are.

TueE. Similarly.

GuesT. Hence, too, we muft affert of the juft and the non-juft, that the
one in no refpe& 75 more than the other.

Tuez. Undoubtedly,

2M 2 : GueEsT,
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GuesT. And the fame muft be faid of other things, fince the nature of
different appears to rank among beings. But difference having a fubfiftence,
it is neceflary to place the parts of it as no lefs having fubfiftence.

Tae&. Undoubtedly.

GuesT, As it appears, therefore, the oppofition of a part of the nature of
different, and of the parts of being, are no lefs effence, if it be lawful o to
fpeak, than being itfelf ; nor do they fignify that which is contrary to being,
but only fomething different from it.

Trez. It is moft clear.

GuesTt. What then fhall we call it?

Trez. Itisevident that non-being, which we have fought after on account
of a fophift, is this very thing.

GuesT. Whether, therefore, as you fay, is it no more deficient of effence
than the others? And ought we now boldly to fay, that non-being poffefles
its own nature firmly, in the fame manner as the great was found to be great,
and the beautiful beautiful, and the non-great to be non-great, and the non-
beautiful non-beautiful? Shall we in like manner fay, that non-being was
and is non-being, as one fpecies which muft be numbered among many
beings? Or muﬁ we ftill, 'I hextetus, be diffident about this ?

THeXR. By no means.

GussT, Do you perceive, therefore, how difobedient we have been to the
prohibition of Parmenides ?

Tuez. In what refpe&?

Guest. We have wandered beyond the limits he appoiuted us, by thus
continuing ftill further to explore and evince.

Tuez. How!?

GuEsT. Becaufe he fays, * Non-beings never, and by no means are 5 but
do you, while inv¢ftigating, reftrain your conceptions from tnis path.”

Tuez. He does fpeak in this manner.

GuesT. But we have not only thown that non-beings are, but we have
demonftrated what the form of non-beingis. For, having evinced that the
nature of diffcrent has a fubfiftence, and that it is divided into fmall parts,
which are mutuvally diftributed through all things, we then dared to fay, that
the part of it which is oppofed to the being of every thing, is itfelf truly non-
being,

4 . THEZ,
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Tuez, And to me, O gueft, we appear to have {fpoken with the greateft
truth.

GuEsT. Let no one, therefore, fay, that we, having evinced that non-being
is contrary to being, dare to affert that it s,  For we fome time fince bade
farewell to him who atks whether that which is contrary to any thing has a
fubfiftence, and poflefles a certain reafon, or is entirely irrational. But, with
refpe to that which we now call non-being, either fome one who is not
perfuaded by our arguments thould confute us, as not having fpoken well ;
or, if he cannot do this, he muft alfo fay as we fay, that the geunera are min-
gled with each other, and that being and different pervading through all
things, and through cach other, different participating of being, is through
this participation, not being that of which it participates, but fomething
elfe. But, being different from being, it clearly follows that it is neceflarily
non-being.  And again, being, in confequence of participating of difference,
will be different from the other genera: but being different from all of them,
it is not any onc of them, nor all the others, nor any thing befides itfelf. So
that, without doubt, being is not ten thoufand things in ten thoufand things:
and, in like manner, cach and all of the other genera are multifarioufly dif~
tributed, but are not themfelves multifarious,

Tuez. True.

GuesTt. And if any one does not believe in thefe contrarieties, he thould
confider, and affert fomething better than has been now faid. Or if fome
one, in confequence of finding this to be a difficult fpeculation, rejoices,
drawing the arguments from one fide to another, fuch a one, as our prefent
reafoning afferts, is not engaged in a purfuit which deferves much ferious
attention. For 745 neither poffeffes auny thing elegant, nor is difficult to
difcover ; but z2at is difficult, and at the fame time beautiful.

Tuem. What? :

Guest. That of which we have {poken above; I mean that, omitting
thefe particulars, we may be able to confute any one who afferts that differ-
ent is fame, or fame different. For, to fhow that fame is different, and
different fame, that the great is {fmall, and the fimilar diffimilar, and to rejoice
in thus introducing contraries in difcourfe, is not a true confutation, but is
evidently the province of one who has but a flight apprehenfion of the thing,
and is recently born,

THEE,
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THeEE. Very much fo.

GuesT. For, O excellent young man, to endeavour to feparate every
thing from -every thing, is both inelegant, and the province of one rude and
deftitute of philofophy.

TuexE., Why fo?

Guest. To diflolve each thing from all things, is the moft perfe abolition
of all difcourfe.  For difcourfe fubfifts through the conjunction of fpecies
with each other.

Tuez. True.

GuesT. Confider, therefore, how opportunely we have now contended
with men of this kind, and compelled them to permit one thing to be min-
gled with another. ‘

Tuez. With a view to what?

GuesT. To this, that difcourfe may be one certain thmg belonging to the
genera of being. For, if we are deprived of this, we fhall, for the moft part,
be deprived of phiioﬁ)phy. And further ftill, it is requifite at prefent that we
fhould mutually confent to determine what difcourfe is. But, if it is entirely
taken away from us, we can no longer fpeak about any thing, And it will
be taken away, if we admit that things are not in any refpe@ mingled with
each other.

Tuem. Right. But I do not underftand why we thould now mutually
confent to determine what difcourfe is.

GuesT. But, perhaps, you will eafily underftand by attending to this.

TuezE. To what?

Guest. Non-being has appeared to us to be one of the other genera, and
to be difperfed through all beings.

Turez. It has fo.

GuEsT. After this, therefore, we fhould confider whether it is mingled
with opinion and difcourfe.

Tueg. On what account?

‘GuesT. Becaufe, if it is not mingled with thefe, it muft neceffarily follow
that all things are true : but, if it is mingled with thefe, falfe opinion and falfe
difcourfe mult be produced. For to opine, or fpeak of non-beings, is ‘itfelf
falfehood fubfifting in the dianoégtic part and difcourfe.

Tuez. It is fo, :

GuEsT.
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GuesT. But, being falfchood, it is deception.

TuHeE. Itis.

‘GuesT. And deception fubfifting, all things muft neceflarily be full of
refemblances, images, and phantafy.

Tuez. Undoubtedly.

GuesT. But we have faid that the fophift flies into this place, while he
denies that there is any fuch thing as falfehood. For he afferts that no one
can cither think er {pcak of non-being; becaufe it in no refpeét partici-
pates of effence. - '

Tuez. Thefe things were faid by us.

GuesT. But now it has appcared that non-being participates of being.
So that in this refpe&t perhaps he will no longer oppofe us. Perhaps how-
ever he will fay, that of fpecies, fome participate of non-being, and others
not; and that difcourfe and opinion rank among thofe things which do not
participate it. So that he will again contend with us, that the image-making
and phantaftic art, in which we have faid he is concealed, has no fub~
fitence ; fince opinion and difcourfe have no communion with non-being.
He will likewife affert that falfehood has not any kind of fubfiftence, fince
this communion of things is no where to be found. Hence we muft in-
veftigate the nature of difcourfe, opinion, and phantafy, that, thefe becoming
apparent, we may perceive their communion with non-being; and, per-
ceiving this, may evince that there is fuch a thing as falfebood ; and, having
evinced this, may bind the fophift in it, if he is found to be guilty; or,
liberating him, inveftigate in fome other genus.

Tuez. That, O gueft, which we faid at firk about the fophift, appears to
be very true--I mean, that he is a genus difficult to apprehend. For he
appears to be full of probletns; nor can any one arrive at his retreats, till
he has firft vanquithed the obftacle which he throws in the way. For now
we have fcarcely overcome the obftacle which he hurled ferth, I mean that
non-being is not, and he immediately throws in our way another. Hence
it is requifite to thow that there is falchood, both in difcourfe and opinion,
and after this perhaps fomething elfe, and another thing after that, and fo
on, as it appears, without ¢nd,

GuesT. e, O Thewtetus, who is able to make advances continually,

though
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though in a fmall degree, ought to proceed boldly in this affair, For what
will he be able to accomplith in other things, who is without ardor in thefe?
For he who cither effe@s nothing in thefe, or is repelled backwards, will
fcarcely (according to the proverb) ever take the city. But now, O good
man, fince as you fay this is accomplithed, we fhall have captured the greateft
wall, and the reft will be eafy and trifling.

THez. You {peak well.

GuesT. Let us then now, in the firft place, as we faid, confider difcourfe
and opinion, that we may more clearly thow, whether non-being touches
upon thefe, or whether both thefe are in every refpe& true, and neither of
them at any time falfe.

Taez. Right.

GuesT. Come then, let us again fpeculate about nouns, in the fame
manner as we did about fpecies‘and letters. For that which is the obje&
of our prefent inveftigation appears in a certain refpe& to have a fimilar
fubfiftence. )

Tuezx. What is it you wifh to be conceived refpeéting nouns ?

Guest. Whether all of them harmonize with each other; or fome
accord, but others do not.

THezE. It is evident that fome accord, and others do not.

GuesT. Perhaps your meaning is this, that fuch nouns as in an orderly
fucceffion affert and evince fomething, mutually accord; but that fuch as
fignify nothing by continuity, do not mutually accord.

Tuez. How doyou mean? and what is it you fay ?

Guest, What I thought you would both underftand and affent to, For
there is a twofold genus of vocal declarations refpeting effence.

Taezx. How?

GuesTt. One, which is called nouns, and the other verbs,

THER. Speak of each.

GuesT, That which is a declaration in a&ions, we call a verb.

Trez. We do.

Guest. But a mark or fign of voice .mpofed on the agents themfelves,
we call a noun,

Tuez. Very much fo, ,

GUEST.
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GuesT. From nouns, therefore, alone, enunciated in continued fucceflion,
a fentence is never produced ; nor yet again from verbs enunciated without
nouns.

THEz. Thefe things I have not learned.

GuesT. But it is evident that you juft now acknowledged this, when look-
ing to fomething elfe.  For this is what I withed to fay, that when thefe are
enunciated in continued fucceffion, a fentence is not produced.

Tuez. How fo?

GugsT. As, for inftance, walks, runs, fleeps, and fuch other words as
fignify a&ions, all which when any one enunciates in continued fucceffion,
he will not by this means produce a fentence,

Tuez. For how can he?

GuesT. Again, therefore, when any one fays, a lion, a ftag, a horfe, and
fuch other nouns as fignify agents themfelves, a fentence will not yet be pro-
duced by this continuity. For the things enunciated do not evince aion,
or a privation of adion, or the effence of a thing which is, or which is not,
till verbs are mingled with nouns. But when they are bharmonized, a
fentence is immediately produced, and the firft connetion of thefe is
nearly the firft fentence, though it thould be the fhorteft poffible.

Tuez. How is this ?

Guest. When any one fays, A man learns, would you not fay that this
is the thorteft and firft fentence ?

Tuez. Ithould.

Guest. For he then evinces fomething refpe@ing things which actually
are, or are rifing into being, or have been, or will be. Nor does he deno-
minate only, but he finithes fomething conue&ing verbs and nouns. Hence

we fay that he fpeaks, and does not alone denominate, and to this con-
ne@ion we give the name of difcourfe.

Turz. Right, :

GuesT. And thus as we faid refpefting things, that fome harmonized

with each other, and that others did not, fo likewife with refpeét to the figns
of voice, fome do not harmonize, but others do, and produce difcourfe.
Tuem. Entirely fo.
GuesT. Further ftill, attend to this trifling thing,
Tuez. To what?

voL, III. 2N GUEST,
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_ GuesT. That difcourfe when it takes place muft neceffarily be a difcourfe
about fomething : for it is impoffible that it can be about nothing.

Taez. It muft,

Guest. Ought it not, therefore, to be of fome particular kind ?

Tuaez. Undoubtedly.

GuEesT. Let us then give diligent attention:

Tuez. For it is requifite,

GuEesT. I will, therefore, enunciate to you a fentence, in which a thing
is conjoined with aétion, through a noun and a verb : but do you inform me of
what it is a fentence.,

Tuez. I will, as far as I am able.

GuesT. Theatetus fits :—is this a long fentence ?

Tuaez. Itis not; but a moderate one,

GuEesT. Itis now your bufinefs to fay what it is about, and of whom it is
a fentence.

THrE. Itis evident that it is about me, and of me.

Gugst. But what again with refpeét to this ?

Tuem. To what ?

GuEsT. Theatetus, with whom I now difcourfe, flies.

Tuex. Refpetting this alfo, no one can fay but that it is about me, and
of me, _

GuesT. But we faid it was neceflary that every fentence fhould be of fome
particular kind.

Taez. We did. _

GuesT. But of what kind muft each of the fentences jult now mentioned
be?

Tuem. One muft be falfe, and the other true.

GuesT. But that which is true afferts things refpe@ing you as they are.

TueE®. Undoubtedly,

GuesT. But that which is falfe afferts things refpecting you different from
what they are. .

THEZ. It does:

GuesT. It fpeaks, therefore, of things which are not, as if they were.

Tuez. Nearly fo.

GuesT. And it fpeaks of things which have a fubfiftence, but which do

5 not
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not belong to you. For we fay, that about every thing there are many things
which have a fubfiftence, and many things which have no fubfiftence.

Tuez. Very much fo. 3

GussT. In the firft place, therefore, it is moft neceflary, that the latter
fentence which I enunciated refpecing you fhould be one of the fhorteft,
according to the definition we have given of a fentence.

Tuez, This muft now be acknowledged by us.

Guest. In the next place, it muft be confefled that it is a fentence of
fomething,

Tuez. It muft,

GuesT. But if it is not of you, it is not of any thing elfe.

Tuex. For how thould it? »

GuesT. But if it is not of any thing, it cannot in any refpeét be a fentence.
For we have thown that it belongs to things impoffible, that difcourfe thould
exift, and yet be a difcourfe of nothing.

Tuez. Moft right,

GuesT. When, therefore, other things are afferted of you, as if they were
the fame, and things which are not, as things which are, fucha compofition.
of verbs and nouns becomes altogether, as it appears, a really and truly falfe
difcourfe.

THeER. Moft true.

Guest, But what with refpet to the dianoétic energy, opinion, and
phantafy, is it not now evident that all thefe genera, as well the falfe as the
true, are produced in our fouls?

Tuem. How?

GuesT. You will eafily underftand, if you firft of all apprehend what each
of them is, and in what they differ from each other.

Tuez. Only inform me.

Guest. Are not, therefore, the dianoétic energy and difcourfe the fame,
except that the former is an inward dialogue without voice, of foul with
itfelf ?

Taez. Entirely fo.

GuesT. But the fluxion from the dianoétic energy through the mouth,
proceeding with found, is called difcourfe.

THE&. True.

4N 2 GuEgsT.
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GuesTt. We perceive this alfo in difcourfe.

Trex. What?

GuesT. Affirmationand negation.

Tuez. We do.

GuEesT. When, therefore, this takes place in the foul accordin g to the
dianogtic energy, accompanied with filence, can you call it any thing elfe than
opinion ?

Tuez. How can I? ,

Guest. But, when again, a certain paffion of this kind is prefent, not ac-
cording to the dianoétic energy, but through fenfe, can it be rightly denomi-
nated any thing elfe than phantafy ?

THEZ. Nothing elfe.

GuesT. Since, then, difcourfe is both true and falfe, and it appears that
the dianoétic energy is a dialogue of the foul with itfelf, but opinion the con-
clufion of the dianoétic energy, and phantafy the mixture of fenfe and opi-
nion with each other, it is neceflary, fince thefe are allied to difcourfe, that
fome of them fhould be fometimes true, and fometimes falfe,

TuaeZE. Undoubtedly.

Guest. Do you perceive, therefore, that we have found more eafily than
we expeéted, that opinion and difcourfe are fometimes falfe?  For juft now
we were afraid, left by inveftigating this matter we fhould attempt a work
which it is perfe&ly impoffible to accomplith.

Tuez. 1do perceive.

GuesT. Let usnot, therefore, defpair as to what remains ; but, fince thefe
things are rendered apparent, let us recall into our memory thofe divifions
according to fpecies which we mentioned bg ore,

Tuex. Of what kind were they?

Guest. We divided image-making into two fpecies ; the one aflimilative,
and the other phantaftic.

Tuezx. We did.

Guest. And we faid we were dubious in which of thefe we thould place
the fophift.

Tuez. Thefe things were faid by us.

GuesT. And while we were doubting about this, we were opprefled with
a ftill darker vertigo, in confequence of that affertion which is dubious to all

men,
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men, that there can be no fuch thing as either a refemblance, or an image,
becaufe that which is falfe has never in any refpe any fubfiftence whatever.

Tuezx. You fpeak the truth.

GuEesT. But now fince difcourfe has become apparent, and likewife falfe
opinion, it is poffiblc there may be imitations of things, and that from this
difpofition the art of decciving may be produced.

Tuez. It is poffible.

Guest. And was it not alfo acknowledged by us above, that the fophift
is converfant with thefe?

TurzE. It was.

GuEsT. Let us, therefore, again endeavour, by always bife&ing the pro-
pofed genus, to proceed to the right hand part of the fe&ion, attending to
its communion with the fophift, t'll, having taken away all his common pro-
pertics, and leaving the nature peculiar to him, we may be able efpecially to
exhibit this to ourfelves, and afterwards to thofe who are naturally moft
proximate to the genus of this method.

Turz. Right.

Guest. Did we not, therefore, begin dividing the effe@ive art, and the
art of acquiring ?

Tue®z. Yes.

Guest. And the art of acquiring prefented itfelf to us in hunting, contefts,
merchandize, and fuch-like fpecies.

Tuez. Entirely fo.

GuesTt. But now, fince the imitative art comprehends the fophift, it is
evident that the effeive art muft firft receive a twofold divifion. For imi-
tation is a certain making, We faid, indeed, it was the making of images,
and not of things themfelves. Did we not ?

Tuex£. Entirely fo,

GuesT. But, in the firft place, let there be two parts of the effeétive art..

Tuem. What are they?

GuesT. The one is divine, the other human.

Tuez. I do not yet underftand you.

GuesT. If we remember what was faid at firft we aflerted that the whole
of the effe@ive art was a power caufing things to exift afterwards which
werce not before,

THEE,
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TeeZE. We do remember.

GuesT. But, with refpe@ to all mortal animals, and plants which are
produced in the earth from fceds and roots, ‘together with fuch inanimate
natures as fubfift on the earth, whether they are bodies which can be lique-
fied, or not, can we fay that they were afterwards generated, when before
they were not, by any other than a certain fabricating God ? Or fhall we
employ the dogma and affertion of many ?

THEE. What is that?

Guest. That nature generates thefe from a certain fortuitous caufe, and
which operates without thought. Or fhall we fay that they are produced in
conjun&ion with reafon and divine {cience, originating from Deity itfelf?

THEE. I, perhaps, through my age, often change my opinion. However,
at prefent looking to you, and apprehending that you think thefe things were
produced by Divinity, I think fo'too.

GuesT. It is well, Theztetus. And if we thought that in fome future
‘time you would be of a different opinion, we thould now endeavour to make
you acknowledge this ‘by the force of reafon, in conjun&ion with neceffary
perfuafion ; but fince I know your nature to be fuch, that, without any argu-
ments from us, you would of yourfelf arrive at that conclufion to which I
have drawn you, I fhall difmifs the attempt ; for it would be fuperfluous.
But I adopt this pofition, that things which are faid to fubfift from nature
.are produced by a divine art: but that the things which are compofed from
thefe by men, are produced by human art: and that, according to this pofi-
tion, there are two genera of the effe@ive art, one of which is human, and the
other divine.

TuezE. Right.

GuesT. But, fince there are two genera, blfe& each of them.

Tuez. How!?

GussT. Juft as the whole of the effeftive art was then divided according
to breadth, fo now let it be divided according to length,

Tuex. Let it be fo divided.

GuEsT. And thus all its parts will become four; two of which indeed,
with reference to us, will be human ; and twe again, with reference to the
Gods, divine.

Tuez. They will,
A GuEsT.
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GuEisT. But with refpe@ to thefe, as being again divided in a different
manner, one part of cach divifion is effe@ive, but the remaining parts may
be nearly called reprefentative. And hence, again, the effe@ive art receives
a twofold divifion.

Tuez. Inform me again how each is to be divided.

Guest. With refpe to ourfelves and other animals, and the things from
which they naturally confift, viz. fire and water, and the fifters of thcfe, we
know that each of thefe produéhons is the offspring of Divinity. Do we not?

Tuezx. We do.

GuesT. After thefe the images of each, and not the things themfelves,
follow ; and thefe are produced by a deemoniacal artifice.

Tuez. What kind of images are thefe?

GuesT. Phantafms which occur in fleep, and fuch as appearing in the day
are called fpontancous ; as, for infltance, thadow, when darknefs is generated
in fire : but this is twofold, when domeftic and foreign light concurring in
one about fplendid ! and fmooth bodies, and producing a fenfation of feeing
contrary to accuftomed vifion, effe@ by thefe means a fpecies.

Tuez. Thefe works, therefore, of divine making are two, viz. the things
themfelves, and the image which follows each.

GuesT. But what? Shall we not fay that our art, by architeture, makes
a houfe, but by painting, that other thing, the image of the houfe, which is,
as it were, a human dream effeted by men awake?

THez. Entirely fo.

GuesT. Hence, by giving a twofold divifion after this manner to other
things, we fhall again find twofold works of our effe@ive altion, and we
muft call the one auzurgic, or the thing itfelf effeted, but the image, repre-
fentative,

Tuez. I now underftand you better, and I admit thefe two fpecies of the
effe@ive art, with a twofold divifion, viz. the divine and human according
to one fe@ion; and the thing itfelf effeted, and the offspring of certain
imitations, according to the other

GuesT. Let us, thcrefore, recolled, that of the image-producing art we

* See the latter part of the Introduétion to the Timaus.

faid,
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faid, one kind would be affimilative, and the other phantaftic, if it thould
appear that the falfe is truly falfe, and one certain thing belonging to beings.

Tuex. We did fay fo.

GuesT. Is it not, therefore, apparent, that we have now indubitably enu-
merated two {pecies ? ‘

THeE=Z. Yes.

Guest. 'We muft, therefore, again give a twofold diftribution to the
phantaftic fpecies.

Tuez. How?

‘GuesT. One kind being that which is effeted through inftruments, but
the other being the phantafmn of that which exhibits itfelf as the inftrument
of the efficient.

Tuez. How do you fay?

. GuesT. Ithink, when any ohe employing your figure caufes body to ape
pear fimilar to body, or voice to voice, this is particularly called an imitation
belonging to the phantaftic fpecies.

THeEE. It is.

GuesT. Calling this then imitative, we will divide it but we will dife
mifs the whole of the other member, as being now weary, and we will
permit fome other perfon to colledt it into one, and give it a proper .deno-
mination.

Tuez. Letthe member then you fpeak -of be divided, and let us difmifs
‘the other.

‘GuesT. And indeed, Theztetus, it is fit to think that this alfo is twofold ;
but take notice on what account.

“THEE. Sey.

‘GuesT. Of thofe who imitate, fome knowing that which they imitate
do this, but others not knowing it. Though, can we place any divifion
greater than that of ignorance and knowledge ?

Tuez. We cannot. . '

Gusst. Will not, therefore, that which we juft now fpoke of be an imi-
tation of thofe that are endued with knowledge? For this man, knowing
you, imitates your figure,

Tuez, Undoubtedly.

GUEST,
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GuEesT. But what fhall we fay refpeéting the figure of juftice, and, in
fhort, of the whole of virtue? Do not many, though they are ignorant.,
think that they know this, and, while they imitate that which feems to them
to be the figure of juftice, endeavour, both in words and works, to make it
appear that it is inherent in them ?

TuexE. Very many, indeed.

GuesT. Are they not, therefore, difappointed in their expe@ations of ap-
pearing to be juft, as they are not fo in any refpe@? Or does the very con-
trary to this take place ?

Tuez. The very contrary takes place.

GuesT. I think then we muft fay that this imitator is different from the
other, he who is ignorant from him who knows.

Tuex. We muft.

Guest. Whence, then, can any one derive a name adapted to each?
Or is it evident that it is difficult? Becaufe a certain antient caufe of the
divifion of genera into fpecies was unknown to our anceftors, fo that
none of them attempted to divide ; and on this account they were neceflarily
very much in want of names. But at the fame time, though it may be a
bolder affertion, for the fake of diftin&ion, we fhall call the imitation which
fubfifts with opinion dowomzmetic ; but that which fubfifts in conjunétion with
{cience, a certain hifteric imitation.

TuexE. Be it fo. ' ‘

GuesT. The other of thefe appellations, therefore, muft be ufed: for a
fophift was not found to be among the {cientific, but among imitators.

Tuez. "udvery much fo.

Guest. Let us then confider this dovaffic imitator, or one who imitates
from opi ion, as if he were iron, and fee whether he is found, or whether he
contains in himfelf fomething twofold.

Taez. Let us confider.

Guest. He is, therefore, very copious. For, of fophifts, one is foolith,
thinking that he knows the things which he opines: but the figure of an-
other, through his rolling like a cylinder in difcourfe, is replete with abun-
dance of fufpicion and fear, that he is ignorant of thofe things which he
feigns himfelf to know before others.

’I ueE. There arc both thefe kinds of fophifts, as you have faid.
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GuesT. May we not, therefore, place one of thefe as a fimple, and the
other as an ironical imitator ?

Tuex. It is proper fo to do.

GuesT. And again, fhall we fay that the genus of this is one or two ?

Tuaez. Do you fee whether it is or not,

Guest. I confider ; and two imitators appear to me: one employing
irony among the multitude publicly, and in prolix difcourfes; and the other
compelling the perfon who converfes with him to contradi@ himfelf, and this
privately, and by thort difcourfes.

Tre®E. You {peak moft rightly.

Guest. What then did we evince the imitator to be who employs prolix
difcourfes? Did we evince him to be a politician, or a popular fpeaker ?

THEZE. A popular fpeaker.

* GuesT. But what did we call the other,—a wife man, or fophiftic ?

THE®E. To call him a wife man is impoflible, fince we have placed him
as one who is ignorant; but as he is an imitator of a wife man, he muft
evidently receive a fimilar appellation. And I now nearly underftand that
this chara&er ought truly to be called one who is in every refpe& a real
fophift.

GuesT. Shall we not, therefore, bind together his name, as we did before,
conneéting every thing from the end to the beginning ?

Tuez. Entirely fo.

GursT. He, therefore, who compels thofe that converfe with him to con-
tradi@ themfelves, who is a part of the ironic genus, and a doxaftic imitator,
who likewife belongs to the phantaftic genus, which proceeds from the repre-
fentative art, who is to be defined to be not a divine but a human produéion,
and who by the artifice of his difcourfes belongs to the wonder-working divi-
fion; he who fays that a real fophift is of this ftock and confanguinity will,
as it appears, fpcak moft truly,

Tuez. Entirely fo.

THE END OF THE SOPHISTA.
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