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Page 4-73. The former of thefe is, indeed, apprehended by intelligence in eery un ft ten with 
reafon. 

LET US, in the firft place, confider how manifold intelligence is, and collect by 
reafoning its various progreflions. The firft intelligence, therefore, is intelligible, 
which paffes into the fame with the intelligible, and is in no refpect different from it-
This is effential intelligence and effence itfelf, becaufe every thing in the intelligible 
fubfifts after this manner, viz."effentially and intelligibly. The fecond is that which 
conjoins intellect with the intelligible, poffeffing an idiom connective and collective 
of the extremes, and being life and power filling, indeed, intellect from the intelli
gible, in which alfo it eftablifhes intellect. The third is the conjoined intelligence 
in a Divine intellect itfelf, being the energy of intellect, through which it embraces 
the intelligible which it contains, and according to which it underftands and is what it 
is: for, it is energy and intelligence itfelf, not indeed intelligible, but intellectual 
intelligence. The intelligence of partial intellects poffeffes the fourth order; for each 
of thefe contains all things partially, viz. intellect, intelligence, the intelligible, through 
which it is conjoined with wholes, and underftands the whole intelligible world. The 
fifth intelligence is that of the rational foul j for as the rational foul is called intellect, 
fo its knowledge is intelligence, viz. a tranfitive intelligence, with which time is con
flate. In the fixth place, you may rank, if you pleafe, phantaftic knowledge, which 
is by fome denominated intelligence, and the phantafy itfelf is called a paffive intel
lect, becaufe it knows whatever it knows inwardly, and accompanied with types and 
figures. For it is common to all intelligence to poffefs the objects of its knowledge 
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inwardly, and in this it differs from fenfe. But the higheft kind of intelligence is the 

thing known itfelf. The fecond is that which fees the firfl totally, and is the thing 

kn • vn fecondarily. T h e third is the thing known partially, but perceives wholes-

through thvt v. ch is partial. Th-'? fourth fees wholes indeed, but partially, and not 

collectively. A a d the fifth is a v-..v,n accompanied with paffivity. Such, therefore, 

are the diversities of intelligence. 

At prefent, however, neither phantaftic intelligence mufl be affumed; for this is 

not naturally adapted to know true being, becaufe it is indefinite, and knows the 

imaginable accompanied with figures. Eternal being, however, is unfiguredj and, 

in fhort, no irrational knowledge is capable of beholding being itfelf, fince neither is 

it naturally adapted to perceive univerfal. Nor docs Plato here fignify the intelli

gence in the rational foul j for this does not poffefs collective vifion, and that which is 

coordinated with eternal natures, but proceeds according to time. Nor yet are total 

intelligences to be here underftood; for thefe are exempt from our knowledge; but 

Timaeus coordinates intelligence with reafon. The intelligence, therefore, of a partial 

intellect muft now be affumed; for it is this in conjunction with which we once faw 

true being. For as fenfe is below the rational foul, fo intelligence is above it. For a 

partial intellect is proximately eftablifhed above ©ur effence, which it alfo elevates and 

perfects; and to which we convert ourfelves when we are purified through philofophy 

and conjoin our intellectual power with its intelligence. This partial intellect is par

ticipated by all other proximate daemoniacal fouls, and illuminates ours, when we con

vert ourfelves to it, and render our reafon intellectual. It is this intellect which Plato 

in the Phasdrus calls the governor of the foul, and fays that it alone underftands true 

being, which is alfo perceived in conjunction with this intellect, by fhe foul which is 

nourifhed with intellect and fcience. In fhort, as every partial foul is effentially fuf

pended from a certain daemon, and every daemon has a dxmoniacal intellect above 

itfelf, hence, every partial foul will have thi6 intellect ranked prior to itfelf as an im

partible effence. Of this intellect, therefore, the firft participant will be a daemoniacal 

foul, but the fecond, the partial fouls under this, which likewife makes them to be partial. 

It alfo appears that the intellect immediately above every daemon, fo far as it is a whole 

and one, is the intellect of the daemon which proximately participates it, but that it 

a'.o comprehends the number of the fouls which are under it, and the intellectual 

paradigms 
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paradigms of them. Every partial foul, therefor?, will have as an indivifible effence 

its proper paradigm, which this intellect contains, and not fimply the whole intellect, 

in the fame manner as the daemon which is effentially its leader. Hence, the impartible 

belonging to every partial foul, may be accurately defined to be the idea of that foul, 

comprehended in the one intellect which is deftined to be the leader of the d e m o 

niacal feries, under which every fuch foul is arranged. And thus it will be true that 

the intellect of every partial foul is alone fupernally eftablifhed among eternal entities, 

and that every fuch foul is a medium between the impartible above it and the partible 

nature below it. This, then, is the intelligence prior to the foul, and which the foul 

"participates when its intellectual part energizes intellectually. Hence, in the latter 

part of this dialogue, Plato fays, that this intelligence is in the Gods, but that it is 

participated by a few only of the human race. 

It likewife appears that Plato, unfolding the knowledge o f eternal being, calls it at 

firft intelligence, but he alfo conjoins with intelligence reafon. For, when reafon un

derfil l ds perpetual being, as reafon it energizes tranfitively, but as perceiving intel

lectually it energizes with fimplicity, underftands each particular fo far as fimple at 

once, but not all things at once, but paffing from one to another, at the fame time 

intellectually perceiving every thing which it tranfitively fees, as one and fimple. 

In the next place, let us confider what reafon is, and how it is connate with intel

ligence. Reafon, therefore, is threefold, doxaflic, fcientific, and intellectual. For 

fince there are in us opinion, the dianoetic part, and intellect, which laft is the fum

mit of the dianoetic part, and fince the whole of our effence is reafon, in each of thefe 

parts reafon muft be differently confidered. But neither is opinion naturally adapted 

to be conjoined with the intelligence of intellect in energy ; for, on the contrary, it is 

conjoined with irrational knowledge, fince it only knows that a thing is, but is igno

rant of t h e w h y . Nor is the dianoetic part, fo far as it proceeds into multitude and 

divifion, capable o f recurring to an intellect above the human foul, but on the con

trary, it is feparated through the variety of its reafons from intellectual impartibility. 

It remains, therefore, that the fummit of the foul, and that which is moft character

ized by unity in the dianoetic part, muft be eftablifhed in the intelligence of a partial 

intellect, being conjoined with it through alliance. This, then, is the reafon which 

underftands in us intelligibles, and an energy which Socrates in the Republic caks 

intelligence, 
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intelligence, in the fame manner as he calls the dianoetic power a knowledge fubfifl
ing between intelligibles and objects of opinion. In a fubfequent part of this dialogue, 
Plato fays, that this reafon, together with fcience, is ingcnerated in the foul when re
volving about the intelligible. Science, however, has a more various energy, explor
ing fome things by others; but the energy of intellect is more fimple, surveying beings 
by an immediate projection of its vifive power. This higheft, therefore, and mofl 
indivifible part of our nature, Plato now denominates reafon, as unfolding to us intel
lect and an intelligible effence. For, when the foul abandons phantafy and opinion, 
together with various and indefinite knowledge, and recurs to its own impartiality, 
according to which it is rooted in a partial intellect, and when recurring it conjoins 
its own energy with the intelligence of this intellect, then, together with it, it under
stands eternal being, its energy being both one and twofold, and famenefs and fepa-
ration fubfifting in its intellections. k For then the intelligence of the foul becomes 
more collected, and nearer to eternal natures, that it may apprehend the intelligible 
together with intellect, and that our reafon, like a leffer, may energize in conjunction 
with a greater, light. 

But how is true being comprehended by a partial intellect, or by reafon ? For true 
being is fuperior to all comprehenfior, and contains in itfelf all things with an exempt 
tranfeendency. In anfwer to this it may be replied, that intellect poffeffing its own 
intelligible, is on this account faid to comprehend the whole of an intelligible effence j 
but reafon, through an intellect coordinate to itfelf receiving conceptions of real beings, 
is thus through thefe faid to comprehend being. Perhaps, alfo, it may be faid that 
reafon running round the intelligible, and energizing, and being moved as about a 
centre, thus beholds it; intelligence, indeed, knowing it without transition and im-
partibly, but reafon circularly energizing about its effence, and evolving the united fub
fiftence of all things which it contains. 

Let us, in the next place, confider what opinion is. According to Plato, then, the 
doxaftic power comprehends the reafons of fenfibles, knows the effence of thefe, and 
that they are, but is ignorant of the caufe of sheir existence: the dianoetic power, at 
the fame time, knowing both the effences and the caufes of fenfibles, but fenfe having 
no knowledge of either. For it is clearly fhown in the Theaetetus that fenfe is ignorant 
of effence, being perfectly unacquainted with the caufe of what it knows. Hence it 

2 is 



O N T H E T I M ^ U S . 599 

is neceffary that opinion fhould be ranked in the middle, and that it fhould know the 
effences of fenfibles through the reafons or productive principles which it contains, but 
be ignorant of their caufes. For in this right opinion differs from fcience, that it alone 
knows that a thing is, fcience being able to fpeculate the caufe of its fubfiftence. 
Senfe follows opinion, and is a medium between the organ of fenfe and opinion. For 
the organ of fenfe apprehends fenfibles with paffivity; and on this account it is deftroyed 
when they are exceflive. But opinion poffeffes a knowledge unattended with paffion.. 
Senfe participates in a certain refpect of paffion, but has alfo fomething gnoflic, fo far as 
it is eftablifhed in the doxaflic nature, is illuminated by it, and becomes invefled with 
reafon, being of itfelf irrational. In this the feries of gnoflic powers is terminated,, 
of which intelligence is the leader, being above reafon and without tranfition. But 
reafon has the fecond order, which is the intelligence of our foul, and tranfitively paffes 
into contact with intelligibles. Opinion is in the third rank, being a knowledge of 
fenfibles. And the fourth in gradation is fenfe, which is an irrational knowledge of 
fenfibles. For the dianoetic power fubfifting between intelligence and opinion, is gnoflic 
of middle forms, which require an apprehenfion more obfeure than that of intelligence, 
and more clear than that of opinion. Hence opinion muft be placed next to reafon,, 
becaufe it poffeffes gnoflic reafons of effences, but is otherwife irrational, as being igno
rant of caufes. But fenfe muft be confidered as entirely irrational. For, in fliort, each 
of the fenfes knows the paflion fubfifting about the animal from a fenfible nature. Thus, 
for inflance, with refpect to an apple, the fight knows that it is red from the paffion about 
the eye j the fmell, that it is fragrant from the pafTion about the noflrils; the tafle, that 
it is fweet; and the touch, that it is fmooth. What then is it which fays that this thing 
which thus affects the different fenfes, is an apple ? It is not any one of the partial 
fenfes; for each of thefe knows one particular thing pertaining to the apple, but does not 
know the whole. Nor yet is this effected by the common fenfe; for this alone diflin-
guifhes the differences of the paffions; but does not know that the thing which poffeffes 
fuch an effence is the whole. It is evident, therefore, that there is a certain power 
better than the fenfes, which knowing the whole prior to thofe things which are as it 
were parts, and beholding the form of this whole, is impartibly connective of thefe 
many powers. Plato calls this power opinion 5 and on this account he denominates 
that which is fenfible, the object of opinion. 

Further 



£ 0 0 A D D I T I O N A L N O T E S 

Further ftill, as the fenfes frequently announce to us things different from what they 
are in reality, what is it which judges in us, and fays, that the fight, when it afferts that 
the diameter of the fun is no more than a foot in length, is deceived, and that this alfo 
is the cafe with the tafte of the difeafed, when honey appears to it to be bitter ? For it 
is perfectly evident that in thefe, and all fuch like cafes, the fenfes announce their paf-
fion, and are not entirely deceived. For they affert the paflion which is produced about 
the inftruments of fenfe, and which is fuch as they announce it to be j but that which 
•declares the caufe, and forms a judgment of the paflion, is different. There is there
fore a certain power of the foul which is better than funfe, and which no longer knows 
fenfibles through an organ, but through itfelf, and corrects the grofs and inaccurate in
formation of fenfe. This power which fubfifts as reafon with refpect to fenfe, is irrational 
with refpect to the knowledge of true beings ; but fenfe is fimply and not relatively irra
tional. Hence Socrates in the Republic Ihows, that opinion is a medium between 
•knowledge and ignorance. For it is a rational knowledge, but is mingled with irra
tionality, in confequence of knowing fenfibles in conjunction with fenfe. Senfe, how
ever, is irrational alone.; in the firft place, becaufe it fubfifts in irrational animals, and 
is characteriftic of every irrational life ; and in the fecond place, becaufe contrary to all 
the parts of the irrational foul, it is incapable of being perfuaded by reafon. For the 
irafcible and defidei ative parts, fubmit to reafon, are obedient to its commands, and re
ceive from it instruction. But fenfe, though it fhould ten thoufand times hear reafon 
afferting, that the fun is gtater than the earth, would at the fame time fee it of the di
mension of a foot, and would not announce it to us in any other way. In the third place, 
fenfe is irrational alone, becaufe it does not know that which it perceives: for it is not 
naturally adapted to perceive the effence of it. Thus, for inftance, it does not know 
what a white thing is, but it knows that it is white through paflion. It is alfo diftributed 
about the inftrument of fenfe, and on this account therefore is irrational. In the fourth 
place, this is true of fenfe, becaufe it is the boundary of all the feries of knowledge, pof
feffes an effence moft remote from reafon and intellect, belongs to things external, and 
makes its apprehenfion through body: for all thefe particulars indicate its irrational 
nature. Every thing generated, therefore, is apprehended by opinion, in conjunction 
with fenfe ; the latter announcing the paffions, and the former producing from itfelf the 
/eafons of generated natures, and knowing their effences. And as reafon, when in con. 

taa 
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tact with intelligence, fees the intelligible, fo opinion, coordinated with fenfe, knows 
that which is generated. For the foul being of a middle effence, fills up the medium 
between intellect and an irrational nature: for by her fummit, or the vertex of the dia
noetic part, fhe is prefent with intellect, and by her extremity fhe verges to fenfe. 
Hence Timseus, in the former conjunction, ranked intelligence before reafon, as being 
more excellent; but in the fecond conjunction he places opinion before fenfe. For there 
reafon is pofterior to intelligence, as being a leffer intellect; but here opinion is prior 
to fenfe, as being rational fenfe. Opinion, however, and reafon bound the whole ex
tent of the rational effence; but as the great Plotinus fays, intellect is our king, and 
fenfe our mefTenger. And reafon indeed, together with intellect, fees the intelligible; 
but by itfelf it fpeculates the middle reafons of things. Opinion, together with fenfe, 
fees that which is generated; but by itfelf it confiders all the forms which its own. 
effence contains. 

P. 474. // was generated. For this univerfe is vifibley and has a body, &c. 

As the demiurgus of wholes looking to himfelf, and always abiding after his accuf-
tomed manner, produces the whole world totally, collectively, or at once, and with an 
eternal famenefs of energy, fo Timaeus being converted to himfelf, lays down the whole 
theory, recurring to intellect from the dianoetic power, and proceeding into reafoning from 
intellect. Doubting therefore, and interrogating himfelf, he energizes according to the 
felf-moved nature of the foul; but anfwering, he imitates the projection of intellect. In 
the firft place, therefore, he comprehends the dogma in one word yeyovsv, it was gene

rated, and enunciates the conclufion prior to the demonflration, directly after the man
ner of thofe that energize enthufiaftically, who perceive the whole collectively, and con
tract in intellect the end previous to the digreflion, in confequence of feeing all things at 
once. But in the fecond place fyllogizing, he defcends from intellect to logical evolu
tions, and an inveftigation through demonflration of the nature of the world. In a per
fectly divine manner, therefore, he indicates from hypothefes the whole form of the uni
verfe. For if the world is vifible and tangible, and has a body, but that which is vifible, 
tangible, and has a body, is fenfible, and that which is fenfible, and the object of opi
nion in conjunction with fenfe, is generated: the world therefore is generated. And 

VOL. II« 4 n tra* 
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this he mows demonftratively from the definition: fince geometricians alfo ufe demon* 
ftrations of this kind. And thus much concerning the form of thefe words. 

It is however evident that Timaeus, in giving a certain generation to the world, efla-
blifhes it at the fame time remote from temporal generation. For if the world has a 
certain, and not every principle of generation, but that which is generated from time has 
the principle of all generation the world is not generated from time. Further (till, let 
us attend to the wonderful hypothefes of Atticus, who fays, that what according to Plato 
was moved in a confufed and difordered manner is unbegotten j but that the world was 
generated from time. Since then Plato admits that there is a caufe of generation, let us 
fee what he afferts it to be. For the world is fenfible and tangible. Whether therefore 
was every thing fenfible generated from time, or not every thing ? For if every thing, 
that which was moved in a confufed and difordered manner was alfo generated from 
time: for he fays, that this likewife Was vifible. But if not every thing, the reafoning 
is unfyllogiftic, according to Atticus, and concludes nothing. Unlefs indeed Atticus 
ihouldfay that the world is vifible and tangible, but that what was moved in a confufed 
and difordered manner is not now vifible, but was fo prior to the fabrication of the 
world, fince Plato thus fpeaks, " Every thing which was vifible, being moved in a con
fufed and difordered manner but here he fays, " The world is vifible and tangible, 
and has a body." Plato therefore fhows that every thing which is vifible and tangible 
is generated, but not every thing which was fo. Should Atticus then thus fpeak, (for 
the man is fkilful in taking up one word in the place of another,) we muft fay, that 
in the definition of what is generated, there is nothing of this kind, but it is fimply faid, 
that every thing generated is the object of opinion, in conjunction with irrational fenfe ; 
fo that if any thing is perfectly fenfible, it will alfo be generated. But every thing vifi
ble is fenfible, fo that what was moved with confufion and diforder was generated. Nor 
is it proper to fay that it was unbegotten according to time, but that the univerfe was ge
nerated in time; fince either both were generated, or both are unbegotten. For both 
are fimilarly called vifible and generaed by Plato. But if both were generated, prior 
to this the world was changed into diforder: for generation to a contrary is entirely from 
a contrary. And if the maker of the world is good, how is it poffible that he fhould not 
harmonize it beautifully; or that having beautifully harmonized it, he fhould deflroy it ? 

But 
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But if he was not good, how not being good, did he make it to be orderly and elegantly 
arranged ? For to effect this is the work of a beneficent artificer. But if being vifible 
and generated, it is not generated according to time, it is not neceffary immediately to 
affign to the univerfe a temporal generation, becaufe it is faid to be vifible and generated. 
And thus much in reply to Atticus. 

Let us however return to our principles, and inqfuire whether the world always was, as 
being eternal, or is not eternal, but confubfiflent with time, and whether it is felf-fub-
fiftent, or produced by another. Such then is the inquiry. The anfwer to which is, that 
it was produced by another, and is confubfiflent with time. But a thing of this kind is 
generated. For if it has a compofite form, it has generation in confequence of its compo
fition. And if it alone fubfifts from another caufe, it is generated, as not producing 
itfelf. And if it is eternal, it has its whole fubfiftence coextended with time. For it 
was fabricated with reference to fomething elfe, and it was generated as a flowing image 
of real being. As therefore that which is compofite is to that which is fimple, and as 
time is to eternity, fo is generation to effence. If then a fimple and uniform effence is 
•eternal, an effence compofite, multiform, and conjoined with time, is generation. 
Hence Plato divinely inquires, whether the world originated from a certain principle. 
For that which was once generated, originated from a temporal, fabricative, final, mate
rial, and formal principle. For principle being predicated multifarioujly, that which is 
produced in time originates according to all thefe modes. But the world originated 
from a certain, and not from every principle. What then was this principle ? It was not 
temporal: for that which originates from this, is alfo allotted the principle of its genera
tion from all the others. It originated indeed from that moft leading and proper prin
ciple, the final, as Plato himfelf teaches us in the courfe of this Dialogue. For it was 
generated through the good, and this is the principle of generation from which it origi
nated. In the firfl place, therefore, he fhows that the world is generated, from its com
pofition : for it is tangible and vifible. Thefe then are the extremities of the univerfe: 
for heaven is vifible, but earth is tangible; and the vifible is in earth, fo far as it parti
cipates of light, and the tangible in heaven, fo far as a terrene nature is comprehended in 
it according to caufe. In fhort he fays that the world has a body, that we may alfo 
take into account the middle perfections of the univerfe. And in this Plato fpeaks agree
ably to the oracle, which fays, " The world is an imitation of intellect, but that which is 

4 II 2 fabricated 
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fabricated poffetTes fomething of body." So far therefore as the univerfe has fomething 
corporeal, it is generated, for according to this it is both vifible and tangible. But every 
thing vifible and tangible is fenfible : for fenfe is touching andfeeing. But that which is 
fenfible is the object of opinion, as being mingled with diffimilars, and as incapable of 
preferving the purity of intelligible forms. And every thing of this kind is generated, as 

• * *• 

having a compofite effence. Plato therefore does not fubvert the perpetuity of the uni
verfe, as fome have thought he does, following Ariflotelic hypothefes : and that this is 
true, we may eafily learn as follows. 

Time, fays Plato, was generated together with heaven, or the univerfe. If there
fore time is perpetual, the univerfe alfo is perpetual. But if time has a temporal begin
ning, the univerfe alfo has a temporal beginning; though it is of all things mofl abfurd 
that time fhould have a beginning. But the advocates for the temporal origin of the 
world fay, that time is twofold, one kind being difordered, and the other proceeding, 
according to number j fince motion is twofold, one difordered and confufed, and the 
other orderly and elegant; and time is coordinate with each of thefe motions. But it 
is poffible indeed for body to be moved equably or unequably, but impoffible to conceive 
time equable and unequable: for thus the effence of time would be a compofite* 
Though, indeed, why do I thus fpeak ? for when motion is unequable, time is equa-
ble. Now, therefore, there are alfo many motions, fome more fwift, and others more 
flow, and one of which is more equable than another, but of all of them there is one 
continued time, proceeding according to number. Hence it is not right to make this 
twofold time. But if time is one and continued, if it is unbegotten, the univerfe alfo 
is unbegotten, which is confubfiflent with time. But if time is generated, an abfurdity 
will enfue; for time will require time in order to its being generated, and this when it has 
not yet a being; fince when time was generated, time was not yet. 

Further frill, Plato conjoins the foul of the univerfe, immediately on its generation 
with the body of the univerfe, and does not gite to it a life prior to that of the cor
poreal nature. Soul however ranks, according to him, among perpetual beings. If there
fore foul is confubfiflent with body, but foul has a perpetual fubfiftence, body alfo is per
petual according to Plato : for that which is confubfiflent with a perpetual nature is un
begotten. 

Again, Tiiaseus here fays, that the foul is generated, but Socrates in the Phae-
3 drus 
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drus fays, that it is unbegotten. Hence he calls that which is clearly unbegotten ac
cording to time, after another manner begotten. Again, Plato calls the world incor
ruptible, in the fame manner as thofe who contend that it was generated in time. But 
in the Republic he clearly afferts, or rather the Mufes and not Plato, that every thing 
which is generated according to time is corruptible. But from thefe things you may un
derfland what I fay : for the world is fhown by them to be unbegotten. For if the 
world is incorruptible, but nothing generated according to time is incorruptible, the 
world is not generated according to time. But why is a fyllogifm of this kind neceffary,. 
fince Plato clearly fays in the Laws, that time is infinite according to the pail, and that in 
this infinity myriads on myriads of fertile and barren periods.of mankind have taken; 
place ? Or rather, that we may reafon from what we have at hand, Plato a little before^ 
in this very dialogue, fays, " that in thofe places where neither intenfe cold nor immo
derate heat prevails, the race of mankind is always preferved, though fometimes the 
number of individuals is increafed, and fometimes fuffers a considerable diminution*. 
But if the race of mankind always is, the univerfe alfo mufl neceffarily be perpetual. 

Again, therefore, if the demiurgus of the univerfe ranks among eternal beings, he 
does not at one time fabricate, and at another not; for he would not poffefs a famenefsr 
of fubfiflence, nor an immutable nature. But if he always fabricates, that which he-
produces always is. For what coujd be his intention, after having been indolent for an, 
infinite time, in converting himfelf toN fabrication? Shall we fay that he apprehended 
it was better fo to do ? Was he then ignorant before that this was better or not ? For 
if he was ignorant, he will, though a pure and divine intellect, be deprived of knowledge,, 
which is abfurd to fuppofe. But if he knew that it was better, why did he not before 
begin to generate and make the world ? In another refpect alfo, thofe appear to me to> 
fin againfl the demiurgus of the univerfe, who fay that the world once was not. For if the 
world once had no exiftence, the demiurgus once did not make it; fince that which is*-
made and the maker fubfifl together. But if he once did not make, he was then a maker 
in capacity ; and if in capacity, he was then imperfect, and afterwards perfect, when he-
made the world. If, however, prior and pofterior fubfift about him, it is evident that he 
does not rank among beings who eternally energize, but among thofe that energize ac
cording to time, paffing from not making to making. However, he produces time* 
How therefore, poffefling an energy indigent of time, did he through this energy produce 

time i 
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time ? For he once made time, of which notwithltanding he is in want, in order that 
he may make time. 

How therefore may the world be faid to be generated ? We reply, as that which al
ways is to be generated, and always will be generated. For a partial body not only is to 
be generated, but there was a time when it was generated. But all heaven, or the uni-
yerfe, alone fubfifts in the being to be generated, or in becoming to be, and is not at 
the fame time that which was generated. For as the folar light proceeds from its proper 
fountain, fo the world is always generated, and always produced, and is as it were always 
advancing into being. 

P . 474. To difcover therefore the Artificer and Father of this Univerfe, fcrV. 

Father and artificer differ with refpeft to each other, fo far as the former is the caufe of 
being, and the fupplier of union, but the latter of powers, and a multiform eflence j and 
fo far as the former ftably comprehends all things in himfelf, but the latter is the caufe of 
progreffion and generation ; and fo far as the former fignifies ineffable and divine Provi
dence, but the latter a copious communication of reafons or productive principles. But 
this univerfe fignifies corporeal maffes, the whole fpheres, and thofe things which give 
completion to each. It alfo fignifies the vital and intellectual powers which are carried in 
the corporeal maffes. It likewife comprehends all mundane caufes, and the whole divi
nity of the world, about which the number of mundane gods proceeds. The one in
tellect, divine foul, and whole bulk of the univerfe, and its conjoined, divine, intellectual, 
pfychical, and corporeal number, fince every monad has a multitude coordinate with 
itfelf, are alfo to be affumed in the place of the world. For the univerfe fignifies all 
thefe. Perhaps too the addition of this is fignificant of the world being in a certain re
fpect fenfible and partial. For the whole of an intelligible nature cannot be denomi
nated this, becaufe it comprehends all intellectual forms. But to the vifible univerfe 
the particle xc&, or this, is adapted, in confequence of its being allotted a fenfible and ma
terial nature. It is difficult therefore, as he fays, to find the artificer of this univerfe. 
For fince, with refpect to invention, one kind proceeds from things firft according to 
fcience, but another from tilings fecondary according to reminifcence, invention from 
things firft may be faid to be difficult, becaufe the difcovery of the powers which are 

fituated 
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fituated'between, is the province of the higheft theory, but that from things fecondary 

is ftill more difficult. For, in order to behold from thefe the effence of the demiurgus, 

and the powers which he contains, it is neceffary to furvey the whole nature of his pro* 

dudions. W e muft therefore behold all the apparent parts of the world, and its unap

parent powers, according to which the fympathy and antipathy of the parts in the uni

verfe fubfift; and prior to thefe ftable phyfical reafons and natures themfelves, both the 

more partial and the more total, material and immaterial, divine and demonical , and 

thofe of mortal animals. And further ftill, we muft furvey the genera of life, the eter

nal and the mortal, the undefiled and the material, the total and the partial, the rational 

and the irrational, and all the completions pertaining to effences mere excellent than, 

ours, through which every thi&g between fhe gods and a mortal nature is bound toge* 

ther. W e muft alfo be able to perceive all various fouls, and different numbers of gods^ 

according to different parts of the univerfe, together with the ineffable and effable i m -

preffions ©f the world, through which it is conjoined with the father. For he who* 

without surveying thefe, attempts the vifion of the demiurgus, will, through imperfecv 

tion, be deprived of the intellectual perception of the father of the univerfe. But it is* 

not lawful for any thing imperfect to be united with that which is all perfect. It is n e 

ceffary, indeed, that the foul becoming an intellectual world, and aftimilated in her power 

to the whole and intelligible world, fhould approach near to the maker of the univerfe,, 

and through this approximation become familiar with him, through continuity of intel

lectual projection. For an uninterrupted energy about any thing calls forth and r e -

fufcitates our effential reafons. But through this familiarity the foul, being stationed at-

the gate of the father, will become united with him. For the difcovery of him is this„-

to meet with him, to be united with him, to affociate alone with the alone, and to fee^ 

him with immediate vifion, the foul for this purpofe withdrawing herfelf from every other 

energy. The difcovery therefore of the father of the univerfe is fuch as this, and n o t 

that which is effected by opinion ; for fuch a difcovery is dubious, and not very remote, 

from the irrational life. Nor yet is it fcientific ; for this is fyllogiftk and compofite, a n d 

does not come into contact with the intellectual effence of the intellectual demiurgus-

But the difcovery of which Plato now fpeaks fubfifts according to immediate vif ive 

projection (xaia. ryjv STT&OXYIV TYJV civroirriKYiv), a contact with the intelligible, and an union,-

with the demiurgic intellect. For this may be properly denominated difficult, whether 

2A 
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as laborious, and appearing to fouls after all the journey of life*, or as the true labour of 
fouls. For after the wandering of generation and purification from its ftains, and after 
the light of fcience, intelle&ual energy, and the intellect which is in us, will fhine forth, 
eftablifhing as in a port the foul in the father of the univerfe, purely feating her in demi
urgic intellections, and conjoining light with light, not fuch as that of fcience, but more 
beautiful, intellectual, and uniform than this. For this is the paternal port, and the 
difcovery of the father, viz. an undented union with him. 

But when Plato fays, " it is impoffible to reveal him through the miniftry of difcourfe 
to all men ," it perhaps indicates the cuftom of the Pythagoreans, who preferved in fe-
crecy affertions refpecting divine natures, and did not fpeak concerning them to the 
multitude. For, as the Elean gueft in the .Sophifta fays* " The eyes of the multitude 
•are not fufficiently ftrong to look to truth." This alfo, which is a much more venerable 
affertion, may perhaps be faid, that4 it is impoffible for him who has difcovered the 
father of the univerfe, to fpeak of him, fuch as he has feen him. For this difcovery 
was not effected by the foul fpeaking, but by her being initiated in divine myfleries, and 
^converting herfelf to the divine light; nor was it in confequence of her being moved 
according to her proper motion, but from her becoming filent, according to that filence 
which leads the way. For fince the effence of other things is not naturally adapted to 
be enunciated through names, or through definition, -or even through fcience, but by 
intelligence alone, as Plato fays in his feventh Epiftle, after what other manner is it pof
fible to difcover the effence of the demiurgus than intellectually ? Or fiow, having thus 
difcovered him, can that which is feen be told through nouns and verbs, and commu
nicated to others ? For a difcurfive energy, -fince it is attended with compofition, is in
capable of reprefenting a uniform and fimple nature. But here fome one may fay, Do 
we not affert many things concerning the demiurgus, and other gods, and concerning 
the one itfelf, the principle of all things? We reply that we fpeak concerning them, 
but we do not fpeak the or the very thing itfelf, which each of them is. And 
w e are able indeed to fpeak of them Jcientifically, but not intellectually: for this, as 
we have faid before, is to difcover them. But if the difcovery is a filent energy of the 
foul, how can fpeech flowing through the mouth be fufficient to lead into light thai 
Sfhich is difcovered, fuch as it truly is ? 

f And .this is what Homer divinely infinuades in the Fable of UlyfTea. 
After 
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After this, Proclus, following, as he fays, the light of fcience, inveftigates who the-

demiurgus of the univerfe is, and in what order of things he ranks. For Nuraenius the 

Pythagorean (fays he) , celebrating three gods, calls the firft father, the fecond maker\ 

and the third work or effect ( T T O ^ / X * ) , for the world, according to him, is the third god -T 

fo that with Numenius there is a two-fold demiurgus, viz. the firft and fecond god, b u t 

that which is fabricated is the third divinity. Numenius, however, in thus fpeaking, in 

the firft place, does not act rightly in connumera'ing the good with thefe caufes. F o r 

the good, or the fupreme principle of things, is not naturally adapted to be conjoined with-

certain things, nor to poflefs an order fecondary t ) any thing. But with Plato father ist 

here ranked after artificer. Further ftill, he coar anges that which is exempt from alt 

habitude, viz. the ineffable caufe of all, with the natures under, and pofterior to, him-

But thefe things ought to be referred to subordinate natures, and all habitude fhould 

be taken away from that which is firft. That whi:h is paternal therefore in the univerfer 

cannot be adapted to the firft principle of things. A n d , in the third place, it is n o t 

right to divide father and artificer, fmce Plato celebrates one and the fame divinity bv 

both thefe names. For one divine fabrication, and one fabricator and father, are every

where delivered by Plato-

With refpect to Harpocration, it would be wonderful if he were confiftent with h im

felf in what he fays concerning the demiurgus. For this man makes the demiurgus. 

two-fold, and calls the firft god Heaven and Saturn, the fecond Jupiter and. Zena, and. 

the third Heaven and the Workl. Again, therefore, transferring the firft god. into ano

ther order, he calls him Jupiter, and the king of the intelligible world; but he calls t h e 

fecond, the Ruler, and the fame divinity according to him is Jupiter, Saturn, and Heaven-

The firft god therefore is all thefe, though Plato in the Parmenides takes away from the 

one, or the firft god, every name, all' difcourfe, and every habitude. W e indeed do-

not think it proper to call the firft even father ; but with Harpocration the firft is father,, 

fon, and grandfon* 

Again Atticus, the preceptor of Harpocration, directly makes the demiurgus to-be the 

fame with thegood, though the demiurgus is called by Plato good (or/u9o$> but not the 

good (jayaQov). The demiurgus is alfo denominated by Plato intellect; but the good is the 

caufe of all effence, and is beyond being, as we learn from the Cth book of the Repub

lic. But what will he fay refpecting the paradigm, to which the demiurgus looks in fa-

VOL. ii. 4 L bricating 
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bricating the world ? For it is either prior to the demiurgus, and fo according to Atticus 
there will be fomething more antient than the good; or it will be in the demiurgus, and 
fo that which is firft will be many, and not the one ; or it will be after the demiurgus, and 
fo the good, which it is not lawful to affert, will be converted to things pofterior to itfelf, 
and will intellectually apprehend them. 

After thefe men, Plotinus the philofopher places a two-fold demiurgus, one in the 
intelligible world, and the other the governor of the univerfe. And he fays rightly: 
for in a certain refpect the mundane intellect is the demiurgus of the univerfe. But the 
father and artificer, whom he places in the intelligible, is tranfcendently the demiurgus ; 
Plotinus calling every thing between the one and the world intelligible: for there, ac
cording to him, the true heaven, the kingdom of Saturn, and the intellect of Jupiter, 
fubfift. Juft as if any one fhould fay that the fphere of Saturn, that of Jupiter, and that 
of Mars, are contained in the heavens: for the whole of an intelligible elfence is one 
many, and is one intellect comprehending many intelligibles. And fuch is the doctrine 
of Plotinus. 

In the next place, Amelius (the difciple of Plotinus) makes a triple demiurgus, three 
intellects, and three kings, one that is, the fecond that hath, and the third that fees. 
But thefe differ, becaufe the firft intellect is truly that which is; but the fecond is indeed 
the intelligible which it contains, yet has that which is prior to itfelf, participates entirely 
of it, and on this account is the fecond. And the third is indeed likewife the intelligible 
which it contains; for every intellect is the fame with its conjoned intelligible but it 
contains that which is in the fecond, and fees the firft: for that which it poffeffes is ob-
fcure in proportion to its diftance from the firft. According to Amelius, therefore, thefe 
three intellects and artificers are the fame as the three kings with Plato, and as Phanes, 
Heaven, and Saturn, with Orpheus; and that which is efpecially the demiurgus according 
to him is Phanes. To Amelius, however, it is proper to^y, that Plato is every where 
accuftomed to recur from multitude to the unities from which the order in the many 
proceeds ; or rather prior to Plato, from the very order of things themfelves, the one is 
always prior to multitude, and every divine order begins from a monad. For it is 
indeed requifite that a diyine number fhould proceed from a triad *, but prior to the 

triad 

* As all things abide in their causes, proceed from them and return to them, as is demonftrnted by 
JVoclus 
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triad is the monad. Where therefore is the de niurgic monad, that there may be a 

triad from it? And how is the world one , not je ing fabricated by one caufe ? For it 

is requifite by a much greater priority that the caufe of the world fhould be united and 

be monadic, that the world may become only-begotten. Let there then be three 

artificers; but who is the one prior to the t h r e e ; looking indeed to one paradigm, but 

making the word only-begotten ? It is not proper, therefore, that the demiurgic number 

mould begin from a triad but from a monad. 

After Amelius, Porphyry, thinking to accord with Plato, calls the fupermundane foul 

the demiurgus, and the intellect of this foul to which he is converted, animal itfelf, as 

being according to him the paradigm of the demiurgus. It is requifite, therefore, to inquire 

of Porphyry, in which of his writings Plotinus makes foul to be the demiurgus, and 

how this accords with Plato, who continually denominates the demiurgus a god and 

intellect:, but never calls him foul ? How likewife does Plato call the world a god i* 

And how does the demiurgus pervade through all mundane natures ? For all things do-

not participate of foul; but all things partake of demiurgic providence. And divine 

fabrication indeed is able to generate intellect and g o d s ; but foul is not naturally 

adapted to produce any thing above the order pertaining to foul. I omit to obferve that 

it is by no means certain that Plato knew any imparticipable foul. 

T o Porphyry fucceeds the divine Jamblichus, who having written largely againft the 

opinion of Porphyry, and fubverting it as being Plotinean, delivers to us his own theology, 

and calls all the intelligible world the demiurgus. If therefore he means that all things 

fubfift demiurgically in the demiurgus, both being itfelf, and the intelligible world, h e 

accords with himfelf, and alfo with Orpheus, who fays, 

All that exists in confluent order lies 
Within the belly of the mighty Jove, 

Proclus in his Elements of Theology, this must also be true of the immediate and first procession from the 
highest god. The first offspring, therefore, from the ineffable principle of things will be an all-perfect 
triad, the leader of a divine number j and in like manner every divine number will proceed from a triad, 
and this from a monad: for there is no n u n ber prior to three, unity being the principle of number, and 
the duad partaking of the nature both of unity and number. This will be evident from considering that 
it is the property of number to receive a greater increase from multiplication than addition, viz. when 
multiplied into itself j but unity is increased by being added to, but not by being multiplied by itself, and 
two in consequence of its middle nature produces the same when added to, as when multiplied by itself. 
Sec the Introduction to The Parmenides. 

4 i 2 Nor 
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Nor is it in any refpect wonderful that each of the gods fhould be the univerfe, but at 

the fame time each differently from the reft; one demiurgically, another according to 

connecting comprehenfion (c-vvcxiKug), another immutably, and another in a flill different 

manner according to a divine idiom. But if Jamblichus means that the whole extent 

between the world and the one is the demiurgus, this indeed is worthy of doubt, and we 

may reply to the affertion from what he himfelf has taught us. For where are the kings 

prior to Jupiter, who arc the fathers of Jupiter ? Where are the kings mentioned by 

Plato, whom Jamblichus arranges above the world, and about the one? And how can 

we fay that eternal being itfelf is the firft being, but that the demiurgus is the whole 

intelligible order, who is himfelf alfo eternal being as well as animal itfelf? For fhall 

we not thus be compelled to fay that the demiurgus is not eternal being j unlefs fo far 

as he alfo is comprehended together writh other eternal beings ? But that Jamblichus 

himfelf, though moft prolific in thefe things, has in fome of his other writings more 

accurately celebrated the demiurgic order, may be inferred from this, that in fpeaking 

concerning the fabrication o f Jupiter in the Timaeus, after the intelligible triads, and 

the three triads of gods in the intellectual hebdomad, he afligns the third order in thefe 

procefiions to the demiurgus. For he fays that thefe three gods are alfo celebrated by 

the Pythagoreans, who denominate the firft of thefe intellects, and which comprehends 

in itfelf total monads, fimple, indivifible, boniform, abiding in and united with itfelf, and 

confider it as poffeffing fuch like figns of tranfeendency. But they fay that the moft 

beautiful figns of the middle intellect:, and which collects together the completion of fuch 

like natures, are that which is prolific in the gods, that which -congregates the three 

intellects, replenifhes energy, is generative of divine life, and is the fource of progreffion 

and beneficence to every thing. And they inform us that the moft illuftrious tokens of 

the third intellect, which fabricates wholes, are prolific progreffions, fabrications and 

connected comprehenfions of total caufes, whole caufes bounded in forms, and which 

emit from themfelves all fabrications, and other prerogatives fimilar to thefe. It is pro

per, therefore, to judge from thefe affertions, what the Jamblichean theology is concern

ing the demiurgus of whi les . 

After him 'f heodorus*, following Amelius, fays, that there are three artificers; but he 

does not arrange them immediately after the one, but at the extremity cf the intelligible 

and intellectual gods. He likewife calls one of thefe effential intellect, another intellcc-

* Theodoras, as well as Jamblichus, was the disciple of Porphyry. 
tua! 
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tual effence, and another the fountain of fouls; and fays that the firfl: is indivifible, the 
fecond is diftributed into wholes, and that the third has made a diftribution into par
ticulars. Again, therefore, we may fay the fame things to him as we faid to the noble 
Amelius, that we acknowledge thefe to be three gods, or analogous to thefe, but not 
alfo three artificers; but we fay that one of thefe is the intelligible of the demiurgus, 
the fecond his generative power, and the third that which is truly demiurgic intellect. 
But it is requifite to confider whether the fountain of fouls is to be arranged as th-2 
third : for power belongs to the middle, as he alfo fays, and hence the fountain of fouls 
fhould be partially, and not univerfally, denominated the fountain of life. For the 
fountain of fouls is only one of the fountains in this middle; fmce life is not in fouls 
only, nor in animated natures alone, but there is -alfo divine and intellectual life prior 
to that of the foul, which they fay, proceeding from this middle, emits a diverfity of life 
from diftributed channels. Such then, in fhort, are the dogmas of antient interpreters 
refpecting the demiurgus. 

Let us now, therefore, briefly relate the conceptions of our preceptor on this fubject, 
and which we think accord in a very eminent degree with thofe of Plato. The demi
urgus, therefore, according to him, poffeffes the extremity * of the intellectual divine 
monads, and the fountains of life, emitting from himfelf total fabrication, and imparting 
dominion to the more partial fathers of wholes. He is likewife immovable, being 
eternally eftablifhed on the fummit of Olympus, and ruling over two-fold worlds, the 
fuperceleftial and celeftial, and comprehending the beginning, middle, and end of all 
things. For of every demiurgic diftribution, one kind is of wholes with a total fub
fiftence, another of wholes with a partial fubfiftence, another of parts with a totalf, 
and another of parts with a partial fubfiftence. But fabrication being fourfold, the 
demiurgic mor.ad binds in itfelf the total providence of wholes, but a demiurgic triad 
is fufpended f: ora it which governs parts totally, and diftributes the power of the 

* There are three divine orders, which according to antient theologists are said to comprehend the total 
orders of the gods, viz. the intelligible, (the immediate progeny of the ineffable principle of things,) the 
intelligib'e and at the same time intellectual; and the intellectual order. The demiurgus of the universe 
* u b i i r t 5 at the extremity of this last. 

+ There is wanting here in the original ro U rw psftov oAixwf. 

monad; 
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monad*; juft as in the other, or partial fabrication, a monad is the leader of a triad 
which orderly diftributes wholes partially, and parts partially. But all the multitude of 
the triad revolves round the monad, is diftributed about it, divides its fabrications, and 
is filled from it. If thefe things then are righ iy afferted, the demiurgus of wholes 
is the boundary of the intellectual gods, being eft iblifhed indeed in the intelligible, but 
full of power, according to which he produc .*s wholes, and converts all things to him
felf. Hence Timaeus call him intellect, and the bdft of caufes, and fays that he looks to 
an intelligible paradigm, that by this he may feparate him from the firft intelligible 
gods; but by calling him intellect, he places him in an order different from that of the 
gods, wVo are both intelligible and intellectual: and by the appellation of the beft of 
caufes, he eftablifhes him above all other fupermundane fabricators. He is, therefore, 
an intellectual god exempt from all other fabricators. But if he was the firft f deity 
in the intellectual order, he would poffefs a permanent charadteriftic, abiding after his 
accuftomed mode: for this is the illuftrious prerogative of the firft intellectual god. 
If he was the fecond J deity of this order he would be particularly the caufe of life ; but 
now in generating foul, he energizes indeed together with the crater, but is effentially 
intellect. He is therefore no other than the third || of the intellectual fathers: for his 
peculiar work is the production of intellect, and not the fabrication of body. For he 
makes body,yet not alone, but in conjunction with neceffity; but he makes intellect through 
himfelf. Nor is it his peculiar work to produce foul: for he generates foul together 
with the crater; but he alone both gives fubfiftence to and caufes intellect to prefide over 
the univerfe. As he is therefore the maker of intellect, he very properly has alfo an in
tellectual order. Hence he is called by Plato, fabricator and father ; and is neither 
father alone, nor fabricator alone, nor again, father and fabricator. For the extremes are 
father § and fabricator ; the former poffeffing the fummit of intelligibles, and fubfifting 
prior to the royal feries, and the latter fubfifting at the extremity of the order; and the 

* Tpixfof is erroneously printed in the original instead of /xovafof. 

f Viz. Saturn. • Viz. Rhea. || Viz. Jupiter. 

§ Being itself, or the summit of the intelligible order, is called father alone; Phanes, or the extremity, of 
the intelligible order, is called father and at tificer; Jupiter, orwthe extremity of the intellectual order, is 
called artificer and father; and Vulcan, who is the fabricator of a corporeal nature, is called artificer alone, 

one 
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one being the monad of paternal deity, and the other being allotted a fabricative power in 
the univerfe. But between both thefe are, father and at the fame time artificer, and 
artificer and at the fame time father. For each of thefe is not the fame ; but in the one 
the paternal, and in the other the fabricative has dominion; and the paternal is better 
than the fabricative. Hence the firft of the two media is more characterized by father; 
for, according to the Oracle, " he is the boundary of the paternal profundity, and the 
fountain of intellectual natures.0 But the fecond of the media is more characterized by 
cator: for he is the monad of total fabrication. Whence alfo I think that the former 
is called Metis (/^r/c) but the latter Metietes (jAn™~*ii)and the former is feen, but the 
latter fees. The former alfo is fwallowed up, but the latter is fatiated with the power 
of the former; and what the former is in intelligibles, that the latter is in intellectuals; 
for the one is the boundary of the intelligible, and the other of the intellectual gods. 
Likewife concerning the former Orpheus fays, "The father made thefe things in a dark 
cavernbu t concerning the latter, Plato fays, " O f whom I am the demiurgus and 
father." And in his Politicus he reminds us of the doctrine of the demiurgus and father; 
becaufe the former of thefe divinities is more characterized by the paternal, and the latter 
by the demiurgic peculiarity. But every god is denominated from his idiom, though at 
the fame time he comprehends all things. And the divinity indeed, who is ajene the 
maker or artificer, is the caufe of mundane natures ; but he who is both artificer and 
father is the caufe of fupermundane and mundane natures. He who is father and 
artificer is the caufe of intellectual, fupermundane, and mundane natures; and he who 
is father alone is the caufe of things intelligible, intellectual, fupermundane and mun
dane. Plato, therefore, thus reprefenting the demiurgus, leaves him ineffable and with
out a name, as fubfifting prior to wholes, in the allotment of the good. For in every 
order of gods there is that which is analogous to the 07ie; and of this kind is the monad 
in every world. But Orpheus alfo gives him a name as being thence moved; and in 
this he is followed by Plato in other parts of his writings: for the Jupiter with him, who 
is prior to the three fons of Saturn, is the demiurgus of univerfe. 

After the abforption, therefore, of Phanes, the ideas of all things appeared in Jupiter, 
as the theologift (Orpheus) fays : 

Hence with the universe great Jove contains 
Hcav'n's splendid height, and aether's ample plains; 

T U 
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The barren sea, wide-bosom'd earth renown'd, 
Ocean immense, and Tartarus profound; 
.Fountains and rivers, and the boundless main, 
With all that nature's ample realms contain; 
And gods and goddesses of each degree, 
All that is past, and all that e'er shall be j 
Occultly, and in confluent order lie 
In Jove's vast womb, the ruler of the sky. 

But being full of ideas, through thefe he comprehends wholes in himfelf, which alfo 
the theologifl indicating, adds, 

Jove is the first and last, high thund'ring king; 
Middle and head, and all things spring from Jove. 
King Jove the root of earth and heav'n contains: 
One power, one daemon is the source of all. 
For in Jove's royal body all things lie, 
Fire, earth, and water, aether, night, and day. 

Jupiter, therefore, comprehending wholes, at the fame time gives fubfiftence to all thinga 
in conjunction with Night. Hence to Jupiter thus inquiring, . 

Tell me how all things will as one subsist, 
Yet each its nature separate preserve ? 

Night replies, 
All tilings receive enclos'd on ev'ry side, 
In aether's wide inerfable embrace: 
Then in the midst of aether place the heav'n, 
In whteh let earth of infinite extent, 
The sea, and stars, the crown of heav'n, be fixt. 

And Jupiter is inftructed by Njght in all the fubfequent mundane fabrication : but after 
fhe has laid down rules refpecting all other productions, fhe adds, 

But wben around the whole your pow'r has spread 
A strong coercive bond, a golden chain 
Suspend from aether. 

viz. a chain perfectly ftrong and indiffoluble, proceeding from nature, foul and intellect. 
for being bound, fays Plato, with animated bonds, they became animals, 
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. the golden chain suspend from aether. 

The divine orders above the world * being denominated Homerically a golden chain. 
And Plato, emulating Homer, fays in this dialogue, " that the demiurgus binding intellect 
in foul, and foul in body, fabricated the univerfe, and that he gave fubfiftence to the 
junior gods, through whom alfo he adorns the parts of the world." If therefore it is 
Jupiter who poifeffes one power, who fwallows Phanes in whom the intelligible caufes of 
wholes primarily fubfift, who produces all things according to the admonitions of Night, 
and who confers dominion both on other gods and the three fons of Saturn, he it 
is who is the one and whole demiurgus of the univerfe, poffeffing the fifth order among 
thofe gods that rank as kings, as is divinely fhown by our preceptor in his Orphic con
ferences, and who is coordinate with Heaven and Phanes; and on this account he is 
artificer and father, and each of thefe totally. 

But that Plato alfo has thefe conceptions concerning the mighty Jupiter is evident 
from the appellations which he gives him in the Cratylus, evincing that he is the caufe 
and the fupplier of life to all things : for, fays he, that through which life is"~imparted 
to all things is denominated by us hoc and tyvot. But in the Gorgias, he coordinates 
him with the fons of Saturn, and at the fame time gives him a fubfiftence exempt from 
them, that he may be prior to the three, and may be participated by them, and efta-
blifhes Law together with him, in the fame manner as Orpheus. For, from the admo
nitions of Night, according to Orpheus, Law is made the affeffor of Jupiter, and is efta
blifhed together with him. Further ftill, Plato in his Laws, conformably to the theolo-
gift, reprefents total Juftice as the affociate of Jupiter: and in the Philebus he evinces 
that a royal foul and a royal intellect prefubfift in Jupiter according to the reafon of 
caufe; agreeably to which he now alfo defcribes him as giving fubfiftence to intellect 
and foul, as unfolding the laws of fate, and producing all the orders of mundane gods 
and animals, as far as to the laft of things; generating fome of thefe by himfelf alone, 
and others through the celeftiai gods as media. In the Politicus alfo he calls Jupiter the 
demiurgus and father of the univerfe, in the fame manner as in this dialogue, and fays 
that the prefent order of the world is under Jupiter, and that the world is governed 

* Instead of ?wv Seiwv it^afywv VTTO ruv eyKoa-^nuy^ as in the original, it is necessary to read as in our 

translation tuv %ciwv rafewv wrftp ruv tyxovpuv. 

VOL. 11. 4 K according 
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according to fate. T h e world, therefore, living a life under the domionion of Jupiter, 

has Jupiter for the demiurgus and father of its life. The divine poet Homer likewife 

reprefents him fabricating on the fummit of Olympus, (" Hear me, ail ye gods and 

goddeffes !") and converting the two-fold coordinations of divinities to himfelf. Through 

the whole of his poetry, too, he calls him the fupreme of rulers, and the father of men 

and gods, and celebrates him with all demurgic conceptions. Since, therefore, accord

ing to all the Grecian theology, the fabrication of the univerfe is afcribed to Jupiter, 

what ought we to think refpecting thefe words of Plato ? Is it not that the deity which 

is celebrated by him as artificer and father is the fovereign Jupiter, and that he is 

neither father alone, nor father and artificer ? For the father was the monad, as the 

Pythagoreans fay : but he is this very order of gods, the decad, at which number pro

ceeding from the retreats of the monad arrives, this being a univerfal recipient, venerable, 

circularly inverting all things with bound, immutable, unwearied, and which they call 

the facred decad. After the paternal monad, therefore, and the paternal and at the 

fame time fabricative tetrad, the demiurgic decad proceeds; being immutable indeed, 

becaufe immutable deity is confubfiflent with it, but invefting all things with bound, as 

being the fupplier of order to things difordered, and of ornament to things unadorned, 

and illuminating fouls with intellect, as being itfelf intellect totally ; body with foul, as 

poffefTing and comprehending the caufe of foul ; and producing things which are truly 

generated as middle and laft, in confequence of containing in itfelf demiurgic being. 

P. 4 8 5 . In the firft place, he received one part from the whole, &c. 

After Proclus has difcuffed every thing pertaining to the mathematical fpeculation of 

the pfychogonic * diagram, an epitome of which we have given in the Introduction to this 

dialogue, he proceeds to a more principal and profound explanation of this part of the 

Timaeus, as fol lows: In the firft place, fays he, we think it proper to fpeak about the 

divifion of the foul, according to which it is divided in thefe ratios, and likewife to remove 

whatever may be an impediment to us in apprehending the truth concerning it. Let no 

one therefore think that this divifion is corporeal, for we have before mown that the 

medium of the foul is exempt from body, and from the whole of that effence which is 

* Yiz. the diagram pertaining to the generation of die soul. 
4 divided 
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divided about it. Nor let any one who admits that it is better than body fuppofe that it 

ought to be divided after the fame manner as the extremes and intervals by which body is 

meafured. For things which poffefs interval, are not totally through the whole of 

themfelves prefent to themfelves, and when divided are not able to preferve an unconfufed 

union. But foul, participating of an impartible defliny, is united to itfelf, and exhibits all 

the fame elements fubfifting in all the fame. Nor again, let any one fuppofe that this 

is a feetion of number. For foul is indeed number, but not that which fubfifts according 

to quantity, but that which is effential, felf-begotten, uniform, and converted to itfelf. 

Nor let any one compare the prcfence of thefe ratios in all things to fpermatic reafons: 

for thofe arc imperfect, corporeal and material, and are in every refpect furpaifed by the 

immaterial and pure effence of the reafons of the foul. Nor yet let any one aflirnilate 

the above-mentioned parts to the theorems of fcience, in confequence of each poffefling 

the whole : for we do not now confider the knowledge, but the effence of the foul. 

Nor is it proper to think that diverfities of offences are fimilar to the diftinctions of 

habits: for the latter are all-varioufly diverfified in thofe that poffefs them, but the 

former are eftablifhed with a famenefs of fubfiftence in demiurgic boundaries. It is 

requifite, therefore, to fufpend the primary principle of the pfychogonic divifion from 

a demiurgic caufe, and from thofe perfect meafures which eternally prefubfift in beings, 

and to which the demiurgus alfo looking divides the foul. For as he divides this 

univerfe by intelligible paradigms, fo alfo he feparates the effence of the foul by the 

moft beautiful boundaries, affnnilating it to more antient and principal caufes. T h e 

mode, therefore, of divifion is immaterial, intellectual, undefiled, perfective of the effence 

of the foul, generative of the multitude it contains, collective through harmony inio 

one order, and connective of things divided ; at the fame time being the caufe of the 

unmingled purity in the foul, and producing a confluent communion of reafons. And 

the demiui- ^ indeed to con fume the whole by dividing it into parts : and thus, 

after a man: i r , Timeeus alio afferts; for he fays, that the demiurgus con fumed the 

whole from which he feparated thefe parts. But as he had prcvioufly faid that foul is 

not only partible, but alio impartible, it is requifite to preferve both, and to confider that 

while the whokivt 's remains impartible, a divifion into multitude is produced: for if 

we take one of thefe only, I mean the R e l inn, we fhall make it only indivifible. T h e 

whole, therefore, is divided together with the whole remaining impartible j fo that it 

4 K 2 equally 
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equally participates of both. Hence it is well obferved by the daemoniacal Ariftode, 

that there is fomething impartible in partible natures, by which they are connected *; 

fo that it is much more neceffary that fomething impartible mould remain in things whofe 

nature is not only partible, but alfo impartible. For if it fhould not remain, that which 

confifts from both will be alone partible. But that it is neceffary that the whole fhould 

remain in the generation of the parts is evident; fince the demiurgus is an eternal 

fabricator. But he conftituted the foul one whole prior to its divifion: for he does 

not produce at one time and deftroy at another; but he always produces every thing, 

and this eternally; and makes that which is produced to remain fuch as it is. The 

wholenefs, therefore, is not deftroyed in giving fubfiftence to the parts, but remains and 

precedes! the parts. For he did not produce the parts prior to the whole, and after

wards generate the whole from thefe ; but, on the contrary, produced the whole firft, and 

from this gave fubfiftence to the parts. Hence the effence of the foul is at the fame 

time a whole and poffeffes parts, and is one and multitude. And fuch is the divifion 

which Timaeus affumes in the foul. 

But let the mode of its explanation accord with the effence of the foul, being remote 

from apparent harmony, but recurring to effential and immaterial harmony, and fending 

us from images to paradigms. For the fymphony which flows into the ears, and confifts 

in founds and pulfations, is entirely different from that which is vital and intellectual. 

Let no one therefore flop at the mathematical fpeculation of the prefent paffage, but 

let him excite in himfelf a theory adapted to the effence of the foul. Not let him think 

that we fhould look to intervals, or differences of motions; for thefe things are very 

remote, and are by no means adapted to the propofed object of inquiry; but let him 

* That which ultimately connects bodies must necessarily be impartible; for if it also consisted of parts,, 
those parts would require something else as the cause of their connection, and this something else, if also 
partible, another connecting principle, and so on ad infinitum. Body, therefore, derives its connection from 
the presence of something incorporeal. 

+ Whole, as Proclus soon after this informs us, has a triple subsistence, prior to parts, in a part, and 
posterior to parts. We have a beautiful image of the first of these of which Proclus is now speaking, in the 
centre of a circle considered as subsisting with the extremities of the radii terminating in it. For these ex
tremities, considered as giving completion to the centre, so far as centre, may be said to be as it were parts 
of it j but when they are considered as they may be, as proceeding from the centre, they are posterior 
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confider the affertions effentially, and examine how they indicate the medium pertaining 
to the foul, and how they exhibit demiurgic providence. In the firft place, therefore, 
fince wholenefs is triple, one being prior to parts, another fubfifting from parts, and 
another in each of the parts, that wholenefs of the foul which is now delivered is that 
which fubfifts prior to parts; for the demiurgus made it one whole prior to all divifion, 
which, as we have faid, remains fuch as it is, without being confumed in the production of 
the parts : for to be willing to diffolve that which is well harmonized is the province 
of an evil artificer. He would however diffolve it, if he confumed the whole in the 
parts. But Plato inftnuates that wholenefs which confifts from parts, when he reprefents 
the demiurgus confuming the whole mixture in the fection of the effence of the foul, 
and renovating the whole of it through the harmony of its parts; this whole receiving 
its completion from all according parts. And a little further on he will teach us that 
wholenefs which fubfifts in each of its parts, when he divides the whole foul into certain 
circles, and attributes all the above-mentioned ratios to them, which he has already ren
dered apparent j for he fays that the three are in each of the parts, in the fame manner as 
in the whole. Every part, therefore, is in a certain refpect a triadic whole, after the fame 
manner as the whole. Hence it is neceffary that the foul fhould have three wholeneffes, 
becaufe it animates the univerfe, which is a whole of wholes, each of which is a whole 
as in a part. As it therefore animates in a two-fold refpect, viz. both that which is a 
whole, and thofe wholes which are as parts, it requires two wholeneffes; and it tran-
fcends the natures which are animated, poffeffing fomething external to them, fo as, in 
the language of Timceus, to furround the univerfe as with a veil. Hence by the whole* 
nefs prior to parts it entirely runs above the univerfe, and by the other two connects it, 
and the natures which it contains; thefe alfo fubfifting as wholes. 

In the next place, we muft cbferve that Plato, proceeding from the beginning to the 
end, prefervcs that which is monadic and alfo that which is dyadic in the foul: for he 
reduces its hyparxis into effence, famenefs, and difference, and bifects number, beginning 
from one part, into the double and triple; and contemplating the media, he compre
hends two in one, and according to each of thefe unfolds two-fold ratios, the fefquialter 
and fefquitertian, and again cuts thefe into fefquioctaves and remainders (tetffljuxTu), 

In what follows alfo, he divides one length into two, and one figure of the foul into two 
periods j and, in fhort, he very properly never feparates the dyadic from the monadic ;, 

for 
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for to intellect the monadic alone is adapted, on which account it is alfo impartible, but 

to body the dyadic; and hence, in the generation of a corporeal nature, he begins from 

the duad of fire and earth, and arranges two other genera of elements between thefe. 

But foul fubfifting between body and intellect is at the fame time a monad and a duad ; 

and this becaufe in a certain refpect it equally participates of bound and infinity; juft as 

intellect is allied to bound, but body more accords with infinity, through its fubject 

matter, and its divifion ad infinitum. And if after this manner fome have referred the 

impartible and partible to the monad and indefinite duad, they have fpoken agree

ably to things themfelves ; but if they have confidered the foul to be number in no refpect 

differing from monadic numbers, their affertions have been utterly difcordant with the 

effence of the foul. It is therefore at the fame time both a monad and duad, refembling 

by the monadic, intellectual bound, and by the dyadic, infinity ; or by the former being 

the image of the impartible, and by 'the latter the paradigm of partible natures. This 

alfo fhould be confidered, that Timasus here fpeaks of a two-fold work of the demiurgus: 

for he divides the foul into parts, and harmonizes the divided portions, and renders 

them accordant with each other. But in fo doing he at the fame time energizes both 

Dionyfiacally and Apolloniacally. For to divide and produce wholes into parts, and 

to prefide over the diftribution of fpecies, is Dionyfiacal; but to perfect all things har-

monioufly is Apolloniacal. As the demiurgus, therefore, comprehends in himfelf the 

caufe of both thefe gods, he divides and harmonizes the foul: for the hebdomad is a 

number common to both thefe divinities; fince theologifts fay that Bacchus was divided 

into feven parts, and they afcribe the heptad to Apollo, as the power that connects all fym-

phonies ; for in the monad, duad, and tetrad, from which the hebdomad is compofed, 

the difdiapafon firft confifts. Hence they call the god, the leader of the hebdomad, 

and affert that the feventh day is facred to him : for they fay that on that day Apollo was 

born from Latona, in the fame manner as Diana on the fixth day. This number, there

fore, in the fame manner as the triad, accedes to the foul from fuperior caufes ; the triad 

indeed from intelligible, but the hebdomad from intellectual* caufes. But the heb-

* The number 7, according to the Pythagoreans, is the image of intellectual l i g h t } and hence the intel

lectual orde'- is hebdomadic, consisting of two triads, viz. S a t u r n , Klua, J u p i t e r , a n d t h e t h r e e C u r e t e s , 

and a separating monad which is called by antient t h e o l e g i s l s Ocean. S e c t h e huh b o o k of Proclus on 

Plato's Theology, and the Introduction and Notes to the Parmenides. 
domad 
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domad is derived from thefe gods, that the divifion into feven parts may be a fign of the 

Dicnyiiacal fcries, and of that dilaceration which is celebrated in fables. For it is re

q u i r e that the foul participating a Dionyfiacal intellect, and, as Orpheus fays, carrying 

the god on her head, mould be divided after the fame manner as he is divided; and 

that the harmony which fhe poifeffjain thefe parts mould be a fymbol of the Apolloniacal 

order. For in the fables* ,vfpecting this god, it is Apollo who collects and unites the 

lacerated members of Bacchus, according to the will of his father. 

In the next place, three middles are affumed, which not only in the foul, but alfo every 

where fhadow forth the daughters of Themis, who are three, as well as thefe middles : 

for the geometrical middle is the image of Eunomia; and hence in the Laws Plato 

fays, that fhe governs polities, and is the judgment of Jupiter, adorning the univerfe, 

and comprehending in herfelf the truly political fcience. But the harmonic middle is 

the image of Juftice, which diftributes a greater ratio t to greater, and a leffer to leffer 

terms, this being the employment of Juftice. And the arithmetical middle is the 

image of Peace : for it is fhe, as he alfo fays in the Laws, who attributes to all things the 

equal according to quantity, and makes people preferve peace with people, for the 

folid proportion prior to thefe is facred to their mother Themis, who comprehends all 

the powers of thefe. A n d thus much generally refpecting thefe three middles. 

That we may, however, fpeak of them more particularly, it is requifite to obferve that 

they are unific and connective of the effence of the foul, viz. they are unions, analogies, 

and bonds. Hence Timaeus alfo calls them bonds. For above, he fays, that the geo

metric middle IS the moft beaufiful of bonds, and that the others are contained in th i s ; 

but every bond is a certain union. If, therefore, thefe middles arc bends, and bonds 

are unions of the things bound , the confequence is evident. Thefe therefore pervade 

through the whole offence of the foul, and caufe it to be one from many wholes, as they 

are allotted a power which can bind various forms. But thefe being three, the geome

tric binds every thing which is effential in fouls: for effence is one reafon J which per

vades through all thing?, and connects things IIIFT, middle, and laft, in the fame manner 

* See my D i s s e r t a t i o n o n t h e Elur-inian and B a c c h i c M y . l e r i e s . 

t Thus m 6, 4 , 3 , which are in harmonic proportion, t h e ratio of 6 to 4 is greater than that of 4 to 3. 

\ Reason must here be considered as signifying a productive and connective principle of things, to which 

ratio in quantity is analogous. 
2 S 
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as in the geometric middle there is one and the fame ratio which perfectly pervades 

through three terms. T h e harmonic middle connects all the divided famenefs of fouls, 

imparting a communion of reafons to the extremes, and a kindred conjunction; this 

famenefs which it connects being more apparent in more total, but lefs apparent in more 

partial fouls. And the arithmetic middle binds the all-various difference of the progref

fion of the foul, and is lefs inherent in things greater according to order, but more in 

fuch as are leffer. For difference has dominion in more partial natures, juft as famenefs 

has in fuch as are more total and more excellent. Thofe middles alfo may be compared 

with each other, in the fame manner as famenefs and difference: and as effence is the 

monad of thefe, fo the geometric middle of thofe. The geometric middle therefore is 

the union of all the effences which are comprehended in the thirty-four terms. The har

monic is the union of equally numerous identities, and the arithmetic of differences ; 

all thefe middles at the fame time being extended through all the terms. For how could 

a certain whole be produced from them, unlefs they were as much aspoftible united with 

each other, effentially indeed by one of thefe, but varioufly by the other two? Hence 

thefe two become the fupplement of the geometric middle, juft as famenefs and differ

ence contribute to the confummation of effence *, for in confequence of their poffeffing 

contrariety to each other, the geometric middle conciliates their diffenfion, and unites 

their interval. For the harmonic middle, as we have faid, diftributes greater ratios to 

greater, and leffer to leffer terms : fince it evinces that things greater and more total ac

cording to effence are more comprehenfive, and tranfeend in power fubject natures. But 

the arithmetic middle, on the contrary, diftributes leffer ratios to greater terms, and 

greater ratios to leffer terms*. For difference prevails more in fubordinate natures, as, on 

the contrary, the dominion of famenefs is more apparent in fuperior than in inferior na

tures. And the geometric middle extends the fame ratio to all the terms, illuminating 

union to things firft, middle, and laft, through the prefence of effence to all things. The 

demiurgus, therefore, imparts to the foul three connective unions, which Plato calls 

middles, becaufe they appear to bind the middle order of the univerfe. For the geo

metric collects the multitude of effences, and unites effential progreffions ; fince one 

* Thus, in the numbers 6", 4 , 2 , which are in arithmetic proportion, the ratio of 6 to 4 , i. e. the ratio of 
the greater terms is less than the ratio of 4 to 2, the ratio of the lesser terms; for the ratio of 6 to 4 is l | , 
but that of 4 to 2 is 2. 

ratio 
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ratio is an image of union. But the harmonic binds total identities and their hyparxes 
into one communion j and the arithmetic conjoins firft, middle, and laft differences. 
For, in fhort, difference is the mother of numbers, as we learn in the Parmenides. 
But in every part there were thefe three, viz. effence, famenefs, and difference ; and it is 
requifite that all thefe fhould be conjoined with each other through a medium, and bind* 
ing reafons. 

In the next place, we fay that the foul is a plenitude of reafons, being more fimple 
indeed than fenfibles, but more compofite than intelligibles. Hence Timaeus affumes 
feven ratios in it, viz. the ratio of equality, mutiple, fubmultiple, fuperparticular, and 
fuperpartient, and the oppofites of thefe, the fubfuperparticular and fubfuperpartient 
ratios *: but he does not affume the ratios which are compofed from thefe; fince they 
are adapted to corporeal natures, which are compofite and divifible ; while on the con
trary the ratios in the foul proceed indeed into multitude and divifion, but at the fame 
time, together with multitude, exhibit fimplicity, and the uniform together with divi
fion. Neither therefore like intellect is it allotted an effence in the monad and the im
partible (for intellect is alone monadic and impartible) j nor is it multitude and divifion 
alone. 

Again, it is requifite to underftand that numbers which are more fimple and nearer to 
the monad have a more principal fubfiftence than fuch as are more compofite; fince 
Plato alfo eftablifhes one part prior to all thofe that follow, refers all of them to this, and 
ends in thofe which are efpecially compofite and folid. This then being admitted, I fay 
that equality, and the ratio of equality, have the ratio of a monad to all ratios; and what the 
monad is in effential quantity, that the equal is t in relative quantity. Hence, according to 
this reafoning, the foul introduces a common meafure to all things which fubfift according 
to the fame ratios, and one idea bearing an image of famenefs ; but according to the multi

ple 

• For an account of these ratios, see the Note to the 8th Book of the Republic on the-Geometric Num
ber, vol. i. 

t That all the species of inequality of ratio proceed from equality of ratio may be shown as follows :— 
•Let there be any three eqnal terms, as, for inslance, three unities, 1 , 1 , 1 . Let the first therefore be 
placed equal.to the first, viz. 1 j the second to the first and second added together, viz. to 2 ; and let the 
third be equal to the first, twice the second, and the third added together, viz. to I, 2, 1 , or 4 . This 

V O L . ii. 4 L will 
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pie and fubmultiple ratio, it governs all feries, connects wholes themfelves, and exhibits 
every whole form of mundane natures often produced by it in all things. Thus, for inftance, 
it exhibits the folar and lunar form in divine, docmonical, and human fouls, in irrational 
animals, in plants, and in (tones themfelves. It poffeffes therefore the feries as one accord
ing to multiple ratio, the whole of which repeatedly appears in the fame feries, and adorns 
the mofl; univerfal genera by more partial feries. But by fuperparticular and fubfuperpar-
ticular ratios it governs things which fubfifl as wholes in their participants, and are par
ticipated according to one of the things which they contain. And, according to fuper-
partient and fubfuperpartient ratios, it governs fuch things as are participated wholly in
deed by fecondary natures, but in conjunction with a divifion, into multitude. Thus, 
for inftance, man participates of animal, and the whole form is in him, yet, not alone, 
but at the fame time, the whole is according to one thing, viz. the human form j fo 
that, together with the whole, and one certain thing* which is a part of it, it is prefent 
to its participant. But things which are called common genera, participate indeed of 
one genus, yet do not participate of this alone, but together with this of many other 
general which are parts, and not a part of that one genus. Thus, for inftance, a mule 
participates of the fpecies, from which it has a mixt generation. Each fpecies therefore 
cither participates of one genus according to one thing, and imitates the fuperparticular 

will produce duple proportion, viz. 1 , 2 , 4. By the same process with 1 , 2 , 4, triple proportion wi l l 

arise, viz. 1 , 3 , Q. ; and by a like process with this again, quadruple proportion, and so on. Multiple 

proportion being thus produced from equal terms, by inverting the order of these terms, and adopting the 

same process, sesquialter will be produced from duple proportion, sesquitertian from triple, &c. Tims, for 

instance, let the three terms 4 , 2 , 1, be given, which form a duple proportion: let the first be placed 

equal to the first, viz. to 4 ; the second to the first and second, viz. to 6 j and the third to the hrJ, twice 

the second, and the third, viz. to 4 , 4 , 1 , or 9 , and we shall have 4 , 0 \ <j, which forma sesquialter pro

portion j for *- = 1-J = | . By a like process with 9, 3 , 1 , which form a triple proportion, a sesquitertian 

proportion will arise, viz. 9, 1 2 , 10*; and so of otfier species of superparticular proportion. In like manner, 

by inverting the terms which compose superparticular proportion, all the species of superparticnt proportions 

will arise. And hence it appears that equality is the principle of all inequalities, in the same manner r»s 

the monad of all numbers. 

* T h u s in the superparticular ratio of 3 to 2 , 2 is ccntaine.t in 3 , and together with it one part of 2 , viz. 

the \ of it. 

$ Tims in the superpartient ratio of 10 to 6, 6 is contained in 10, and together with it two parti 016, viz. 

A:, which is two-thirds of 6. 

ratio, 
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ratio, which contains the whole, and one part of the whole ; or it participates of one 
common genus, and which is extended to many fpecies, and thus imitates the fuperpar-
tient ratio, which, together with the whole, contains more parts of it than one : and 
there is not any participation of formsbefides thefe. Looking therefore to thefe things, 
we can eafily affign the caafe of thofe things which fubfift according to one fpecies, as 
for inftance of the fun, the moon, and man ; and alfo of thofe which fubfift according 
to many fpecies in conjunction with that which is common. For there are many fuch 
like natures both in the earth and fea, as, for inftance, fatyrs and marine nymphs, the upper 
parts of which rcfomblc the human form, and t h e lower t h e extremities of goats and 
fifnes. There is alfo faid to be a fpecies of dragons with the faces of lions, fuch as thefe 
poffeffing an effence mingled from many things* All thefe ratios therefore are very pro
perly preaffumed in the foul, becaufe they bound all the participations of forms in the 
univerfe ; nor can there be any other ratios of communion befides thefe, fince all things 
are deduced into fpecies according to thefe. 

Again, therefore, a h.bdomad of ratios correfponds to a hebdomad of parts ; and the 
whole foul through the whole of it is hebdomadic in its parts, in its ratios, and in its 
circles, being characterized by the number feven. For if the demiurgic intellect is a 
monad, but foul primarily proceeds from intellect, it will fubfift as the hebdomad with 
refpect to it: for the hebdomad is paternal and motherlefs *. And perhaps equality im
parts a communion equally to all the ratios of the foul, that all may communicate with 
ail. But multiple ratio indicates the manner in which natures that have more of the na
ture of unity meafure fuch as arc multiplied, wholly pervading through the whole of 
them ; and alfo the manner in which impartible natures meafure fuch as are more dif
tributed. Supeiparticular and fubfuperparticular ratio appears to fignify the differences 
according to which total reafons do not wholly communicate with each other, but pof
fefs indeed a partial habitude, yet are conjoined according to one particular thing be
longing to them which is moft principal.. And the fuperpartient and fubfuperpartient 
ratio indicates the laft nature, according to which the communion of the reafons of the 
foul is divifible, and multiplied through fubjection. For the more fublime reafons are 
wholly united to the whole of themfelves ; but thofe of a middle fubfiftence are not 

* The hebdomad is said to be motherless, because in monadic numbers 7 is not produced by the multi

plication of any two numbers between 1 and 10. 

4 L 2 united. 
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united to the whole of themfelves, but are conjoined according to their higheft: p a n ; 

and thofe that rank in the third degree are divifibly connafcent according to multi

tude. Thus , for inftance, effence communicates with all reafons, meafuring all their pro

greflions ; for there is nothing in them uneflential: but famenefs being itfelf a genus, 

efpecially collects into one communion the fummits of thefe; and difference in a particu

lar manner meafures their progreflions and divifions. The communion therefore of the 

ratios of the foul is every where exhibited : for it is either all-perfect, or it alone fubfifts 

according to fummits, or according to extenfions into multitude. 

Again, therefore, let us in the next place attend to the manner in which the feven 

parts fubfift*. T h e firft part, indeed, is moft intellectual and the fummit of the foul, 

being conjoined with the one, and the hyparxis of its whole effence. Hence it is called 

one, as being uniform-, its number is comprehended in union, and it is analogous to the 

caufe and the center of the foul. For the foul abides according to this, and fubfifts in 

unproceeding union with wholes. And the tetrad indeed is in the firft monads, on ac

count of its {lability, and its rejoicing in equality and famenefs. But the number 8 is in 

the monads o f the fecond order, through its fubjection, and that providence of the foul 

which extends itfelf from its fupreme part, as far as to the laft of things. The triad is 

in the monads of the third order, through the circular progreflion of the multitude in it, 

to the all-perfect. And at the fame time it is manifeft from thefe things as images, that 

the fummit of the foul, though it is uniform, is not purely one, but that this alfo is united 

multitude, juft as the monadf is not without multitude, but is at the fame time monad; 

but the one of the gods is alone one. And the one of intellect is indeed more one than 

.multitude, though this alfo is multiplied ; but the one of the foul is fimilarly one and mul

titude, juft as the one of the natures pofterior to foul, and which are divided about bodies* 

is more multitude than one. And the one of bodies is not fimply one, but a phantafm 

and image of the one. Hence the Elean gueft in the Sophifta fays, that every thing 

corporeal is broken in pieces, as having an adventitious one, and never ceafing to be di

vided. The fecond part multiplies the part prior to it by generative progreflions, which 

• Let it be remembered that the first numbers of the soul are, as we have observed in the Introduction to 
t h i s Dialogue, 1 , 2, 3, 4, 9, 8 , 27. 

t In the dissertation on nullities, at the end of mj translation of Aristotle's Metaphysics, I have demon
stratively shown that infinite multitude is contained causally in the monad. 

the 
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the duad indicates, and unfolds all the progreffions of effence. Hence alfo it is faid to 
be double of the firft, as imitating the indefinite duad and intelligible infinity. But 
the third part converts the whole foul again to its principle : and it is the third part of 
it which is convolved to the principles, and which indeed is meafured by the firft part, 
as being filled with union from it, but is more partially conjoined to the fecond part. 
Hence it is faid to be triple of that, but fefquialter of this : for it is indeed contained from 
the half by the fecond part, as not poffeffing an equal power, but is perfectly contained 
by the firft. Again the fourth, and alfo the fifth part, peculiarly evince that the foul pre
fides over fecondary natures : for thefe parts are intellectual caufes of thofe incorporeals 
which are divided about bodies, fince they are fuperficies and tetragonic ; this being de
rived from the fecond, but that from the third part j for the fourth part is the fource of 
progreflion and generation, and the fifth of converfion and perfection. For both are fuper
ficies; but the one fubfifts twice from the fecond, and the other proceeds thrice from the 
third. And if appears that the one # , imitating the procefTion about body, is productive 
of generative powers, but that the other f is productive of intellectual regreflions: for 
all knowledge converts that which knows to the thing known; juft as every nature 
wifhes to generate, and to make a progreffion downwards. The fixth and feventh parts 
infert in the foul the primary caufes of bodies, and of folid bulks: for thefe numbers are 
folid; and the one J is derived from the fecond part, and the other § from the third. 
But Timaeus, in what he here fays, converting things laft to fuch as are firft, and the 
terminations of the foul to its fummit, eftablifhes this to be octuple, and that twenty-
feven times, the firft. And thus the effence of the foul confifts of feven parts, as abiding, 
proceeding, and returning, and as the caufe of the progreffion and converfion, both of 
effences divifible about bodies, and of bodies themfelves. 

If you pleafe you may alfo fay, becaufe the foul is allotted an hypoftafis between 
impartible and partible effences, that it imitates the former through the triad, and pre-
affumcs the latter from the tetrad. But every foul is from all thefe terms, becaufe 
every rational foul is the centre of wholes. The harmonic and arithmetic middles, 
therefore, fill thefe intervals, which have an effential fubfiftence, and are confidered 

• Viz. 4 . f Viz. 9. J Viz. 8 is derived from 2, § Viz. V is derived from 3 . 

according 
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according to effence, thefe as we have faid colle&ing their fameneffe*, and thofe their 
differences. 

We may likewife, approaching nearer to things themfelves, fay, that the foul, according 
to one part, viz. its fummit, is united to natures prior to itfelf; but that, according t3 
the-double and triple parts, it proceeds from intellect and returns to it; and that, accord
ing to the double of the double, and the triple of the triple, it proceeds from itfelf, and 
is again converted to itfelf; and through its own middle to the principles of its effence; 
for abiding according to them, it ( is filled from them with every thing of a fecondary 
nature. And as the progreffion from itfelf is fufpended from the progreffion prior to 
itfelf, fo the converfion to itfelf depends on that which is prior to itfelf. But the laft 
parts, according to wjiich the foul gives fubfiftence to things pofterior to itfelf, are 
referred to the firft part, that a circle may be exhibited without a beginning, the end 
being conjoined with the beginning, iand that the univerfe may be generated animated 
and intellectual, folid numbers being coordinated with the firft part. From thefe middles, 
alfo, Timaeus fays that fefquialter, fefquitertian, and fefquioctave ratios refult. What 
elfe then does he wifh to indicate by thefe things, than the more partial differences of 
the ratios of the foul ? For the fefquialter ratios prefent us with an image of divifible 
communion indeed, but according to the firft of the parts; but the fefquitertian of 
communion according to the parts in the middle; and the fefquioctave of that which 
fubfifts according to the extremes. Hence the middles are conjoined with each other 
according to the 'fefquioctave ratio. For when they are beheld according to oppofite 
genera, they poffefs the leaft communion: but each is appropriately conjoined with 
the extremes. Timaeus alfo adds, that all the fefquitertian ratios are filled with the 
interval of fhe fefquioctave together with the leimma, or remainder; indicating by thi3 
that the terminations of all thefe ratios end in more partial hypoftafes, until the foul 
has comprehended the caufes of things laft in the world, and which are every way divi
fible. For foul has previoufiy eftablifhed in herfelf, according to the demiurgic will, 
the principles of the order and harmony of thefe. Soul, therefore, contains the prin
ciples of harmonious progreffion and converfion, and of divifion into things firft, middle-, 
and laft 5 and (he is one intelle&ual reafon, which is at the fame time filled with all 
reafons. 

With 
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With thefe things alfo accord what we have before afferted, that all its harmony 
confifts from a quadruple diapafon, with the diapente and tone. For harmony fubfifts 
in the world, in intellect, and in foul; on which account alfo Timaeus fays that foul 
participates of and is harmony. But the world participates of harmony decadically, foul 
tetradically, and intellect monadically. And as the monad is the caufe of the tetrad, and 
the tetrad of the decad, fo alfo intellectual harmony is the fupplier of that which pertains 
to the foul, and that of the foul is the fource of fenfible harmony : for foul is the proxi
mate paradigm of the harmony in the fenfible wrorld. Since, however, there arc five 
figures* and centersf in the univerfe which give completion to the whole; hence the 
harmony diapente is the fource of fymphony according to parts to the world. Again, 
becaufe the univerfe is divided into nine J parts, the fefquioctave ratio makes its 
communion cemmenfurate with foul. And here you may fee that foul comprehends 
the world according to caufe, and renders it a whole, harmonizing it confidered as one, 
as confifting of four, and of five parts, and as divided into nine parts. For the nionad, 
tetrad, pentad, and ennead, comprehend the whole number according to which all the 
parts of the world are divided. Hence the antients confidered the Mufes, and Apollo 
the leader of the Mufes, as prefiding over the univerfe, the latter fupplying the one 
union of the whole harmony, and the former connecting its divided progreflion : and 
the eight Syrens mentioned in the Republic appear to give completion to the fane 
numbers. Thus then, in the middle of the monad and ennead, the world is adorned 
tetradically and pentadically; tetradically indeed, according to the four ideas of aniufals 
which its paradigm comprehends, but pentadically according to the five figures through 
which the demiurgus adorned all things, introducing as Timasus fays a fifth idea, and 
arranging this harmonically in the univerfe. 

* Proc lus h e r e m e a n s the fire regular b o d i e s , v i z . the d o d e c a h e d r o n , t h e p y r a m i d , the o c t a h e d r o n , t h e 

i cosahedron , a n d the c u b e . Ft is a r e n i a i l . a b l e property o f these figures, t h a t t h e a i m o f t l .e i r s ides is the 

s a m e as that o f their a n g l e s , and that this s u m is p c n l a d i c j for it is equa l t o 5 0 . T h u s the d o d e c a h e d r o n 

conta ins 12 s ides , t h e pyramid 4 , the oc tahedron S, t h e icosahccVon 2 0 , and t h e c u b e 0'; :.nd 1 2 + 4 + 8 4-

2 0 -f 6 = 5 0 . I n l ike m a n n e r , w i t h respect to their a n g l e s , d i e d o d e c a h e d r o n h a s 2 0 , the p y r a m i d -1, the 

oc tahedron 0 , the icosahedron 1 2 , a n d the r u b c S ; and 2 0 -\- 4 + 0" + 12 + S = 5 0 . 

f Viz. the nor thern , s o u t h e r n , eastern and w e s t e r n c e n t e r s , and t h a t w h i c h «.ub-iMs b e t w e e n t h e s e . 

J V i z * i , l t 0 m c f l v e centers and the four cl< merits cons idered as s u b s i d i n g evc rv w h e r e . 

Again, 
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Again, therefore, let us fay from the beginning, that the demiurgus poffefling two. 

fold powers, the one being productive of famenefs, and the other of difference, as we 

learn in the Parmenides, he both divides and binds the foul. And he is indeed the final 

caufe of thefe, that the foul may become the middle of wholes, being fimilarly united 

and divided ; fince two things are prior to it, the gods as unities, and beings as united 

natures and two things are pofterior to it, viz. thofe natures which are divided in con* 

junction with others* and thofe which are perfectly divifiblef. You may alfo fay that 

the one is prior to the former, viz. to the gods and beings, and that matter is pofterior. 

to the latter j that famenefs and difference which are the idioms of the demiurgic order 

are effective; and that the fections and bonds of the father are paradigmatic. For he 

firft among the gods cuts and binds with infrangible bonds; theologifts obfeurely 

fignifying thefe things when they fpeak of Saturnian exfections, and thofe bonds which, 

the fabricator of the univerfe is faid to'hurl round himfelf, and of which Socrates reminds 

us in the Cratylus. We may alfo confider numbers as having a formal power with 

refpect to divifions ; for the parts of the foul are feparated according to thefe. But the 

middles and the ratios which give completion to thefe are analogous to bonds: for it 

is impoffible to confider concaufes, which have the relation of matter, in fouls which 

have an incorporeal effence. Thefe things being premifed, it is evident how the demi

urgus of all divifion, energizing with two-fold powers, the dividing and the binding, 

divides from primary caufes the triform nature and triple mixture of thefou], the whole 

foul at the fame time remaining undiminifhed. For fince he conflituted the foul as a 

medium between an impartible effence, and that nature which is divided about bodies, 

and fince an impartible effence is triple, abiding, proceeding and returning, hence he 

eftablifhed a fimilitude of this in three parts; adumbrating its permanency by the firft 

part, its progreftion by the fecond, and its converfion by the third. And perhaps on this 

account the fecond is faid to be double of the firft : for every thing which proceeds has 

alfo that which abides fubfifting prior to its progreffion. But the third part is faid to 

be triple of the firft: for every thing which is converted proceeds alfo and abides. 

Since alfo foul produces the effence pofterior to itfelf, it likewife contains in itfelf the 

whole of this effence. Hence it contains every incorporeal effence, but which is at 

* Viz. corporeal forms and qualities. + Viz. bodies. 
the 
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the fame time inseparable from bodies, according to the fourth and fifth parts; but 
every corporeal effence according to folid numbers, viz. the fixth and feventh parts. 
Or, it produces and converts itfelf to itfelf, according to fquare numbers, fince it is felf-
fubfiflent * and felf-energetic, but every divifible effence pofterior to itfelf according to 
cube numbers. The one ratio of geometric analogy effentially binds thefe parts, 
divided as we have faid into three and feven. But the harmonic middle binds them 
according to famenefs, and the arithmetic according to difference. Thefe two likewife 
lie between the geometric middle, and are faid to fill the double and triple intervals, 
becaufe all famenefs and all difference are uniformly comprehended under effence and 
the harmony pertaining to it. But from thefe middles the multitude of fefquialter, 
fefquitertian, and fefquioctave ratios becomes apparent; which multitude is indeed 
binding and connective, as well as the middles, but is of a more partial nature, becaufe 
each of thefe is a certain ratio; but each of the middles confifts from many ratios, 
either the fame or different. And as analogy or proportion is more comprehenfive 
than ratio, fo the above-mentioned middles afford a greater caufe to the foul of con
necting the multitude which it contains, this caufe pervading intellectually through the 
whole of it. The fefquialter, fefquitertian, and fefquioctave ratios are, therefore, certain 
bonds of a more partial nature, and are comprehended in the middles, not according to 
different habitudes of them with refpect to the extremes, for this is mathematical, but 
according to caufal comprehenfion and a more total hypoftafis. 

Again, thefe bonds contain the fecond and third progreflions of the ratios; the 
fefquialter comprefling through five centers the harmony of the ratios; the fefquitertian, 
through the four elements which fubfift every where, evincing their power, and render
ing all things known and allied to each other; and the fefquioctave harmonizing the 
divifion into nine and eight. Hence the antients at one time, confidering the parts of 
the world as eight, and at another as nine, placed over the univerfe ei^ht Syrens, and 

* Even square numbers are beautiful images of self-subsistence. For that which prod,ITS it>elf eiVect.s 

this by its hyparxis or summit, since the being of every thing depends on it* prinoipid part, and thi* is its 

summit. But the root of a number is evidently analogous to hyp-'irxis; and consequently an even square 

number will be an image of a nature which produces itself. And hence self-production is nothing more 

than an involution of hyparxis. 

VOL. IT. 4 M nine 
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nine Mufes, from whom harmony is derived to wholes. The fefquitertian and fefqui-
alter ratios, therefore, are more total than the fefquioctaves; and hence they are the 
fuppliers of a more perfect fymphony, and comprehend the harmonious feet ion of the 
world in lefs numbers. Here therefore the divifions in the participants are diftant from 
each other, but in the incorporeal ratios of the foul the more total comprehend the 
more partial. But fmce the fefquioctaves are the caufes of a more partial fymphony, 
hence that which is pofterior to thefe is juftly faid to be thruft down into the extremity 
of the univerfe. Nor is it difcordant to the whole of things, that divifible defluxions 
from each of the elements fhould be driven into the fubterranean region. For fince 
the elements fubfift in many places, in the heavens, and in the regions under the moon, 
the ratio pofterior to the fefquioctave collecting the laft fediment of them in the fub
terranean region, conjoins them with wholes, that from the union of both the whole 
harmony of the univerfe may be complete. Hence we have faid that the harmony of 
the foul is perfectly intellectual and effential, preceding according to caufe fenfible har
mony, and that Timaeus, wifhing to exhibit this through images, employed harmonic 
ratios, prefuppofing that there are certain caufes in the foul more comprehenfive than 
others, and which fubfift prior to every form and to all the knowledge of the foul. 
On this account I think it is not fit to difcufs things of this kind, by explaining the 
parts, or the ratios, or the analogies, but we mould contemplate all things effentially, 
according to the firft divifion and harmony of the foul, and refer all things to a 
demiurgic and intellectual caufe. Hence we fhould comprehend the fefquioctaves and 
remainders (A«/A/XA5T«) in the fefquitertian and fefquialter ratios, thefe in the middles, 
and the middles in that one middle which is the moft principal of all of them; and 
fhould refer more partial to more total caufes, and confider the former as derived from 
the latter. And thus much concerning harmonic ratios. 

P. 4 9 0 . He at the fame time formed an eternal image flowing according to number of 
eternity abiding in one. 

That eternity then, fays Proclus, is more venerable, has a more principal fubfiftence, 
and is as it were more ftable than animal itfelf, though this is the moft beautiful and 
perfect of intelligible animals, as Plato has informed us in the firft part of this dialogue, 

is 
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is entirely evident. For if the eternal is faid to be and is eternal, as that which parti

cipates, but eternity is neither faid to participate of animal itfelf, nor to receive its 

appellation from it, it is evident that the one is fecondary, but the other more fimple 

and primary. For neither does eternity participate of animal itfelf, becaufe it is not an 

animal, nor is time a vifible animal, nor any other animal. For it has been ihown that 

animal itfelf is only-begotten and eternal; and hence eternity is more excellent than 

animal itfelf; fince the eternal is neither that which eternity is, nor is better than 

eternity. But as we all acknowledge that what is endued with intellect, and that what 

is animated, are pofterior to intellect and foul, in like manner the eternal is fecondary to 

eternity. But here fome one may fay, "what can be more venerable than animal itfelf, 

fince it is faid by Plato to be the moft beautiful of intelligibles, and according to all 

things perfect ? W e reply, that it is moft beautiful from receiving the fummit of beauty, 

through vehement participation of it, but not from its tranfeendent participation of the 

good. For it is not faid to be the beft of intelligibles. T o which we may add, that 

it is not fimply the moft beautiful of all intelligibles, but of all intelligible animals. 

Eternity, therefore, is not any animal, but infinite life. In the next place, it is not 

neceffary, that what is every way perfect fhould be the firft. For the perfect poffeffes 

all things; fo that it will contain things firft, middle, and laft. But that which is above 

this divifion will be fuper-perfect. Nothing therefore hinders, but that eternity may be 

fuperior to the moft beautiful and in every refpeft perfect animal, fince intelligible 

animals are many, if it is the beft, and fuper-perfect. 

If thefe things then are rightly afferted, eternity will neither be one certain genus of 

being, as fome have thought it to be, fuch as effence, or permanency, or famenefs: for 

all thefe are parts of animal itfelf, and each of thefe pofTefles as it were an oppofition, 

viz. effence, non-being; permanency, motion; famenefs, difference; but nothing is 

oppofed to eternity. All thefe therefore are fimilarly eternal, viz. the fame, the 

different, permanency, motion; but this would not be the cafe if eternity were one of 

thefe. Eternity, therefore, is not oppofed to any thing either of thefe, or to any of the 

things pofterior to itfelf: for time, which may feem to fubfift diffimilarly to eternity, 

in the firft place, does not revolve about the fame things with it, but about things which 

do not receive their continuous coherence from eternity; and in the next place 

it is an image of, and is not oppofed to eternity, as Plato now fays, and as we 

4 M 2 fhall 
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fl all frortly demonftrate. Eternity, therefore, will not be any one genus, nor the-

whole collection of the genera of being : for again, there would be multitude in it, and 

it would require the union of that which abides in one. But it is itfelf that which 

abides in o n e ; fo that it would abide, and yet not abide in one. It would abide indeed 

as eternity, and as the caufe of union to beings, but it would not abide as being com

pofed from multitude. T o all which we may add, that it is intellect which compre

hends the genera of being, and that the conception of intellect is different from that of 

eternity, in the fame manner as the conception of foul from that of t ime: for the 

energy of intellect is intranfitive intelligence, but of eternity, impartible perpetuity. 

What then will eternity be, if it is neither any one of the genera of being, nor that 

which is compofed from the five, fince all thefe are eternal, and eternity has a prior 

fubfiftence ? What elfe than the monad * of the intelligible unities ? But I mean by 

unities, the ideas of intelligible animals, and the genera of all thefe intelligible ideas. 

Eternity is the one comprehenfion, therefore, of the fummit of the multitude of thefe, 

and the caufe of the invariable permanency of all things, not fubfifting in the multitude 

of intelligibles themfelves, nor being a collection of them, but in an exempt manner 

being prefent to them, by itfelf difpofmg and as it were forming them, and making them 

to be wholes. For perfect multitude is not unfolded into light, nor is the all-various 

idea of intelligibles produced immediately after the goad ; but there are certain natures 

between, which are more united than all-perfect multitude, but indicate a parturiency 

and reprefentation of the generation of wholes, and of connected comprehenfion in 

themfelves. How many, and of what kind thefe are, the gods know divinely, but the 

myftic doctrine of Parmenides will inform us in a human and philofophic manner, to 

which dialogue we fhall refer the reader for accurate inftruction in thefe particulars. 

For we fhall now fhow that eternity is above all-perfect animal, and that it is proximately 

above it, from the very words of the philofopher. 

Becaufe animal itfelf, therefore, is faid to be eternal, it will be fecondary to eternity; 

but becaufe there is nothing eternal prior to it, it will be proximately pofterior to 

eternity. Whence then is this evident ? Becaufe, I fay, neither is there any thing 

temporal prior to the world, the image of animal itfelf, but the world is the firft par

ticipant of time, and animal itfelf of eternity. For if as eternity is to time, fo is animal 

• Mcva$ is omitted in the original; but the sense requires that either this word, or the word ama, cause, 
should be inse.tech. 

itfelf 
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itfelf to the world, then, as geometricians would fay, it will be alternately as eternity is 
to animal itfelf, fo is time to the world. But time is firfl participated by the world; 
for it was not prior to the orderly diflribution of the univerfe: and hence eternity is 
firft participated by animal itfelf. And if time is not the whole fenfible animal (i. e 
the world), for it was generated together with it, and that which is generated with a 
thing is not that thing with which it is generated, if this be the cafe, neither will 
eternity be intelligible animal, fo that neither will it be an animal, left there 
fhould be two intelligible animals: for Plato has before fhown that animal itfelf 
is only begotten (fjwvoysvsg). Hence we muft not fay that eternity is an animal, but 
different from animal itfelf. Neither, therefore, in fhort, is it an animal: for it is 
either an animal the fame with or different from animal itfelf, neither of which, as we 
have fhown, can be afferted. It is not the latter, becaufe animal itfelf is only begotten, 
nor the former, becaufe neither is time the fame with that which is temporal. But if it is 
participated by and does not participate of intelligible animal, if will be.a god prior to it, 
intelligible indeed, but not yet an animal. The order of eternity, therefore, with refpect 
to animal itfelf, is apparent: for it is evident that it is higher, and proximately higher, and 
that it is the caufe to intelligibles of a fubfiftence according to the fame things, and after 
the fame manner. It has indeed been faid to be permanency, but this is a coordinate caufe, 
and rather affords famenefs of fubfiftence about energy; but eternity is an exempt 
caufe. It is alfo evident that it is the comprehenfion and union of many intelligible 
unities; and hence it is called by the oracles father-begot ten light*, becaufe it illuminates 
all things with unific light. " For," fays the Oracle, " this alone, by plucking abundantly 
from the flrength of the father, the flower of intellect, is enabled by intellection to impart 
a paternal intellect to all the fountains and principles; together with intellectual energy 
and a perpetual permanency according to an uniluggifh revolution." For,, being full. 

• This is one of the Chaldaean Oracles, which, as I have shown in my collection of them in the Sup

plement to vol. iii. of the Monthly Magazine, were delivered by Chaldaean Theurgists under the .reign o f 

Marcus Antoninus. The original is as follows : 

narpoyeves <pxos' TTOAV yap [xovog 
Ex Ttatpus a\xrt{ Sps^/a^evo$ >ooo avflo ,̂.. 
E%ei fw vow TfOLtpiMv vow evSiSovai 
TXOL<TCU$ Trr,ya.ii <?e y.ai apyoLis' 

KAI to yoeiv, a e / r e peye.y aoww cYpoif aXiyyu 

of 
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of paternal deity, which the Oracle calls th'e flower of intellect, it illuminates all things 
with intellect, together with an eternal famenefs of intellection, and an amatory con-
verfion and energy about the principle of all things. Thefe things, however, I revolve 
in the inacceifible adyta of the dianoetic part. 

Again, invefligating on all fides the intellectual conception of the philofopher about 
eternity, let us confider what is the meaning of its abiding in one. For we inquire, in 
what one ? Shall we fay, in the good, as it has appeared to the moft theological of the 
interpreters ? But neither does the good abide in itfelf, through its fimplicity, as we 
learn in the firft hypothefis of the Parmenides, and therefore much lefs does any thing 
elfe abide in it. For, in fhort, nothing is in it, nor with it, in confequence of its being 
exempt from coordination with any thing. Hence it is not ufually called good, or one, 
but the good and the one, that we niay underftand its monadic tranfeendency, and which is 
beyond every nature that is known. ,But now eternity is not faid to abide in the one, 
but in one •, fo that neither does it abide in the good. Shall we fay then, that by eter
nity abiding in one, its united nature as it were, its permanency in its own one, and its 
fubfifting as one multitude, are implied ? Or, in fhort, the number of that which does 
not proceed, that it may be the caufe of Union to the multitude of intelligibles ? Shall 
we fay that this alfo is true, that it may impart to itfelf the ftable and the whole prior 
to things eternal ? For to abide in one, is to have the whole and the fame hyparxis 
'invariably prefent at once. Every divine nature, therefore, begins its energy from itfelf, 
fo that eternity alfo eftablifhes itfelf in one prior to things eternal \ and in a fimilar 
manner connects itfelf. Hence being is not the caufe of permanency, as Strato # the 
natural philofopher fays it is, but eternity \ \ and it is the caufe of a permanency, not 
fuch as is always in generation, or becoming to be, but which, as Timaeus fays, invari
ably fubfifts in one. But if eternity unfolds a duad, though we are often ftudious to 
conceal it; for the ever is conjoined with being, according to the fame, and eternity is 
that which always is (arr/y #.wy, o ccitm); if this be the cafe, it appears to have the monad 
of being prior to it, and the one being, viz. the higheft being, and to abide in this one, 

* Strato was a philosopher of Lampsacus. He was the disciple and successor of Theophrastus 5 and 
flourished 289 years before Christ. 

t For eternity is stability of being 3 and in like manner immortality is stability of life, and memory of 
knowledge. 

agreeably 
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agreeably to the doctrine of our preceptor, that the firft being may be one prior to the 
duad, as not departing from the one. And the duad indeed in eternity, which caufally 
unfolds multitude, is united to the firft being in which eternity * abides ; but the multi
tude of intelligibles is united to eternity itfelf, which in a tranfcendent and united manner 
comprehends and connects all their fummits. For that the conception of the firft being 
is different from that of eternity is evident; fince to be for ever is perfectly different from 
fimply to be. If therefore any thing is eternal, this alfo is; but the contrary does not 
follow, that if any thing is, this alfo is eternal. Hence, to be is more total and generative 
than to be for ever, and on this account is nearer to the caufe of all beings, of the unities 
in beings, of generation itfelf, of matter, and, in fhort, of all things. Thefe three, there
fore, orderly fucceed each other; the one being f, as the monad of beings; eternity as 
the duad, together with being poffefling the ever; and the eternal, which participates 
both of being and the ever, and is not primarily eternal being, like eternity. And the 
one being is alone the caufe of being to all things, whether they are truly or not truly 
beings; but eternity is the caufe of permanency in being. And this is what Strato 
ought rather to have faid, and not to have defined being to be the permanency of things, 
as he writes in his book Concerning Being, transferring the idiom of eternity to being. 

Let us now attend to the following admirable account of time, by Proclus. 
How then is rime faid by Plato to be an image of eternity ? Is it becaufe eternity 

abides in one, but time proceeds according to number ? Thefe things however rather 
indicate their diffimilitude than fimilitude to each other. For Plato nearly oppofes all 
things to all, proceeding, to abiding, according to number, to one, the image to the thing 

itfelf. It is better, therefore, to fay, that divinity produced thefe two as the meafures 
of things, I mean eternity and time, the one of intelligible and the other of mundane 
beings. As the world, therefore, is faid to be the image of the intelligible, fo alfo the 
mundane meafure is denominated the image of the intelligible meafure. Eternity, how
ever, is a meafure as the one, but time as number : for each meafures the former things 

* As the intelligible triad, or the first procession from the ineffable caufe of all, consists, as will be shown 
m the Introduction to the Parmenides, of Icing, life, and intellect, eternity forms the middle of this triad, 
being, as Plotinus divinely says, infinite life, at once total and full, and abides in the summit of this triad, 
i. e. in being itself or die first and intelligible being. " * 

f To sv cy, viz. being characterized by and wholly absorbed in the one; for such is the first being. 
1 united, 
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united, and the latter things - numbered: and the former meafures the permanency of 

beings, but the latter the extenfion of generated natures. But the apparent oppofitions 

of thefe two, do not evince the diflimilitude of the meafures, but that fecondary are pro

duced from more antient natures. For progreffion is from abiding, and number from 

the one. May we not therefore fay, that time is on this account an image of eternity, 

becrfufe it is productive of the perfection of mundane natures, juft as eternity connectedly 

contains, and is the guardian of beings. For as thofe natures which are unable to live 

according to intellect, are led under the order of Fate, left by flying from a divine 

nature they fhould become perfectly difordered ; in like manner things which have 

proceeded from eternity, and are unable to participate of a perfeftion, the whole of 

which is eftablifhed at once, and is always the fame, end indeed in the government of 

time, but are excited by it to appropriate energies, through which they are enabled to 

receive the end adapted to their nature, from certain periods which reftore them to 

their antient condition. 

But how is time faid to be a moveable image of eternity ? Shall we fay becaufe the 

whole of it is in motion ? Or is this indeed impoflible ? For nothing is moved accords 

ing to the whole of itfelf, not even fuch things as are effentially changed : for the fubject 

of thefe remains. Much more therefore muft that which is moved, according to other 

motions, abide according to effence, and this if it be increafed, and changed, and locally 

moved. For if it did not abide according to fomething, it would at the fame time caufe 

the motion to t>e evanefcent; fince all motion is in fomething. Nothing, therefore, is 

as we have faid moved according to the whole of itfelf, and efpecially fuch perpetual 

natures as it is fit fhould be eftablifhed in their proper principles, and abide in them

felves, if they are to be continually preferved. But in a particular manner the image of 

eternity ought in a certain refpect to poffefs perpetuity according to famenefs, and 

{lability; fo that it is impoflible that time fhould be moved according to the whole of 

itfelf, fince neither is this poflible to any thing elfe. Something of it, therefore, muft 

;neceffarily remain, fmce every thing which is moved is moved in confequence of poffefl-

ing fomething belonging to it which abides. The monad of time, therefore, abides 

fufpended from the demiurgus j but being full of meafuring power, and wifhing to 

meafure the effential motions of the foul, together with phyfical and corporeal motion, 

#nd alfo being, energies and paffions, it proceeds according to number. Hence time, 

abiding 
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abiding by its impartible and inward energy, and being participated by its external 
energy, and by the natures which are meafured proceeds according to number; i. e. 
it proceeds according to a certain intellectual number, or rather according to the firft 
number, which as Parmenides would fay being analogous to the one being, or the firft 
of beings, prefides over intellectuals, in the fame manner as the firft being prefides 
over intelligibles. Time, therefore, proceeds according to that number; and htnce 
it diftributes an accommodated meafure to every mundane form. 

You may alfo fay ftill more appropriately, that time which is truly fo called proceeds 
according to number, numbering the participants of itfelf, and being itfelf that intel
lectual number, which Socrates obfcurely indicates when he fays that fwiitnefs itfelf and 
flownefs itfelf are in true number, by which the things numbered by time differ, being, 
moved fwifter or flower. Hence Timaeus does not fpeak with prolixity about this true, 
number, becaufe Socrates had previoufly in the Republic perfectly unfolded it, but he 

fpeaks about that which,proceeds from it. For that being true number, time, fays he, 

proceeds according to number. Let then true time proceed according to intelligible 
number, but it proceeds fo far as it meafures its participants, juft as the time of which 
Timaeus now fpeaks proceeds as that which is numerable, poffeffing yet an image of 

effential time, through which it numbers all things with greater or .leffer numbers of 

their life, fo that an ox lives for this and man for that period of. time, and the fun 
and moon and the other ftars accomplifh their revolutions according to different mea
fures. Time, therefore, is the meafure of motion, not as that by which we meafure, 
but as that which produces and bounds the being of life, and of every other motion of 
things in time, and as mcafuring them according to and affimilating them to paradigms. 
For as it refers itfelf to the fimilitude of eternity which comprehends paradigmatic caufes, 
in like manner it fends back to a more venerable imitation of eternal principles things 
perfected by it, which are circularly convolved. Hence theurgifts fay that time is a 

god, and deliver to us a method by which we may excite this deity to render himfelf 
apparent. They alfo celebrate him as older and younger, and as a circulating and 
eternal God ; not only as the image of eternity, biy: as eternally comprehending it 
prior to fenfibles. They add further, that he intellectually perceives the whole number 
of all the natures that are moved in the world, according to. which he leads round and 

VOL. II. 4N • reftores 
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reflores to their antient condition in fwifter and flower periods every thing that is moved. 

Befides all this, they celebrate him as interminable through power, in confequence of 

infinite circulation. And laftly, they add that h2 is of a fpiral form, as mea ruring 

according to one power things which are moved in a right line, and thofe which are 

moved in a circle, juft as the fpiral uniformly comprehends the right line and thp circle. 

W e muft not, therefore, follow thofe who confider time as confiding in mere naked 

conceptions, or who make it to be a certain accident; nor yet muft we aflent to thofe 

who are more venerable than thefe, and who approach nearer lo reality, and ailert with 

them that the idiom of time is derived from the foul of the world energizing tranfitively. 

For Viato, with whom we all defire to accord refpecting divine concerns, fays that the 

demiurgus gave fubfiftence to time, the world being now arranged both according to foul 

and according to body, and that it was inferted in the foul by him, in the fame manner 

as harmonic reafons. Nor again, does he reprefent the god fafliioning and generating 

time in the foul, in the fame manner as he fays the Divinity fabricated the whole of a 

corporeal nature within the foul, that the foul might be the defpot and governor of i t ; 

but having difcourfed concerning the eflence, harmony, power, motions, and all various 

knowledges of the foul, he produces the eflence of time, as the guardian and meafurer 

of all thefe, and as that which aflimilates them to paradigmatic principles. For what be

nefit would arife from all mundane natures being well-conditioned, without a perpetual 

permanency of fubfiftence ; and in imitating after a manner the idea of their paradigm, 

but not evolving to the utmoft of their power the whole of it, and in receiving partibly 

impartible intelligence ? Hence the philofopher places a demiurgic caufe and not foul 

oxrer the progreffion of time. 

In the next place, looking to things themfelves, you may fay that if foul generated 

time, it would not thus participate as being perfected by i t ; for that foul is perfected by 

time, and alfo meafured by it according to its energies, is not immanifeft, fince every 

thing which has not the whole of its energy collectively and at once, requires time to its 

perfection and reftoration, through which it collects its proper good, which it was inca

pable of acquiring impardbly, .and without the circulations of time. Hence, as we have 

before obferved, eternity and time are the meafures of the permanency and perfection 

of .things; the former being the one fimple comprehenfion of the intelligible unities, 

and 
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and tho oth^r th^ boundary and demiurgic meafure of the more or lefs extended penna-
n.ncy of tli2 natures which proceed from thence. If, therefore, foul, after the fame 
manner with intellect and the gods, apprehended every object of its knowledge by one 
projecting energy, and always the fame, underflanding immutably, ft might perhaps 
have generated time, but would not require time to its perfection. But fince it under
ftands tranfitively, and according to periods by which it becomes reffored to its prifline 
(Lite, it is evidently dependant on lime for the perfection of its energy. 

After this, it is requifite to underftand that inanimate natures alfo participate of time, 
ard that they do not then only participate of it when they are born, in the fame manner 
as they participate of form and habit, but alfo when it appears that they are deprived of 
all life ; and this not in the fame manner, as they are even then faid to live, becaufe they 
are coordinated with wholes, and fympathize with the univerfe, but they alfo peculiarly 
and ciLntially participate of a certain time, fo far as they are inanimate, continually 
diffolving as far as to perfect corruption. To which we may add, that fince the muta
tions, motions and refts pertaining to fouls and bodies, and, in fhort, all fuch things as 
rank among oppofites in mundane affairs, are meafured by time, it is requifite that time 
fhould be exempt from all thefe; for that which is participated by many things, and 
thefe diflimilar, being one and the fame, and always prefubfifting by itfelf, is participated 
by them conformably to this mode of fubfiftence ; and ftill further, being in all things, 
it is every where impartible, fo that it is every where one thing, impartible according t* 
number, and the peculiarity of no one of the things which are faid to fubfift according 
to it. And this Ariftotle alfo perceiving, demonftrates that there is fomething incor
poreal and impartible in divifible natures, and which is every where the fame, meaning 
by this the nczv in time. Further ftill, time not being effence, but an accident, it would 
not thus indicate a demiurgic power, fo as to produce fome things perpetually in genera* 
tion, or becoming to be, but others with a more temporal generated fabfifbence; and. 
feme things more flowly proceeding to being than thefe, but fwifter than more imbceii 
natures ; at the fame time diftributing to all things an accommodated and proper meafure 
of permanency in beings. Eut if time is a demiurgic effence, it will not be the whole 
foul, nor a part of foul; for the conception of foul is different from that of time, and 
each is the caufe of different and not of the fame things. For foul imparts life, and 
moves all things, and hence the worh\ fo far as it approaches to foul, is filled with life. 

4N 2 and 
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and participates of motion ; but time excites fabrications to their perfection, and is tht 
fupplier of meafure and a certain perpetuity to wholes. It will not, therefore, be fubor-
dinate to foul, fince foul participates of it, if not effentially, yet according to its tranfi
tive energies. For the foul of the univerfe is faid to energize inceffantly, and to live u> 
<ellectually through the whole of time. It remains, therefore, that time is an etTence, 
and not fecondary to that of foul. In fhort, if eternity were the progeny of intellect! 
or were a certain intellectual power, it would be neceffary to fay that time alfo is fomething 
pf this kind pertaining to foul: but if eternity is the exempt meafure of the multitude 
of intelligibles, and the comprehenfion of the perpetuity and perfection of all things, 
mufl not time alfo have the fame relation to foul and the animaltic order ? So that time 
will differ from eternity, in the fame manner as all proceeding natures from their abiding 
caufes. For eternity exhibits more tranfeendency with refpect to the things meafured 
by it than time, fince the former comprehends in an exempt manner the effences and the 
unities of intelligibles; but the latter does not meafure the efTences of the firfl fouls, as 
being rather coordinated and generated together with them. Intelligibles alfo are more 
united with eternity than mundane natures with time. The union indeed of the former is 
fo vehement, that fome of the more contemplative philofophers have confidered eternity 
to be nothing elfe than one total intellect; but no wife man would be willing to confider 
time as the fame with the things exifling in time, through the abundant feparation and 

sdifference between the two. 
If then time is neither anything belonging to motion, nor an attendant on the energy 

of foul? nor, in fhort, the offspring of foul, what will it be ? For perhaps it is not fuffi
cient to fay that it isthemeafurevof mundane natures, nor to enumerate the goods of 
which it is the caufe, but to the utmoft of our power we fhould endeavour to apprehend 
its idiom. May we not therefore fay, fince its effence is mofl excellent, perfective of 
foul, and prefent to,all things, that it is an intellect, not only abiding but alfo fubfifling 
in motion ? Abiding indeed according to its inward energy, and by which it is truly 
eternal, but being moved according to its externally proceeding energy, by which it 
becomes the boundary of all tranfition. For eternity poffeffing the abiding, both ac
cording to its inward energy, and that which it exerts to things eternal, time being af-
fimilated to it according to the former of thefe energies, becomes feparated from it ac
cording to the latter, abiding and being moved. And as with refpect to the eflence of 

1 the 
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the foul, we fay that £ is intelligible, and at the-fame time generated, partible, and at 
the fame time impartible, and are no otherwife able perfectly to apprehend its middle 
nature than byemploying after a manner oppofrteŝ  .what;wonder is there if, perceiving 
the nature of time to be partly immovable and partly fubfifling in motion, we, or 
rather not we, but prior to us, the philofopher, through the eternal, mould indicate its 
intellectual monad abiding in famenefs, and through the moveable its externally pro

ceeding energy, which is participated by foul and the whole world ? For we mull not 
think that the expreflion the eternal fimply indicates that time is the image of eternity, 
for if this were the cafe, what would have hindered Plato from directly faying that it is 
the image, and not the eternal image of eternity ? But he was willing to indicate this very 
thing, that time has an eternal nature, but not in fuch a manner as animal itfelf is faid to 
be eternal: for that is eternal both in eflence and energy ; but time is partly eternal, and 
partly, by its external gift, moveable. Hence theurgifts call it eternal, and Plato very 
properly denominates it not only fo; for one thing is alone moveable, both effentially and 
according to the participants of it, being alone the caufe of motion, as foul, and hence it 
alone moves itfelf and other things : but another thing is alone immovable, preferring 
itfelf without tranfition, and being the caufe to other things of a perpetual fubfiftence 
after the fame manner, and to moveable natures through foul. It is neceflary, therefore, 
that the medium between thefe two extremes fhould be that winch, both according to 
its own nature, and the gifts which it imparts to others, is immovable and at the fame 
time moveable, effentially immovable indeed, but moved in its participants. But a 
thing of this kind is time ; hence time is truly, fo far as it is confidered in itfelf, im
movable, but fo far as it is in its participants, it is moveable, and fubfifts together with 
them, unfolding itfelf into them. It is therefore eternal, and a monad, and centei effen
tially, and according to its own abiding energy ; but it is, at the fame time, continuous 
and number, and a circle, according to its proceeding and being participated. Hence 
it is a certain proceeding intellect, eftablifhed indeed in eternity, and on this account 
is faid to be eternal. For it would not otherwife contribute to the aflimilation of 
mundane natures to more perfect paradigms, unlefs it were itfelf previoufly fufpended 
from them. But it proceeds and abundantly flows into the things which are guarded 
by it. Whence I think the chief oftheurgifts celebrate time as a god, as Julian in the 
feventh of the Zones, and venerate.it by thefe names, through which it is unfolded in 

ITS 
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its participants; caufing fome things to be otder, and -other* t& be younger, and 
leading all things in a iirclal Time, therefore, poffeffing a certain intellectual nature, 
circularly leads according ttfgumb**, both its other participants and fou%. For time,is 
eternal, not in effence only, but alfo in its inward energy; but fo far as it is participated 
by externals, it is alone moveable, coextending and harmonizing with them the gift 
which k imparts. But every foul is tranfitively moved, both according to its inward 
and external energies, by the latter of which it moves bodies. And it appears to me 
that thofe who thus denominated time y#ows, had this conception of its nature, and 
were therefore willing to call it as it were yjtevovjoc vovg, an intellect moving in meafure; 
but dividing the words perhaps for the fake of concealment, they called it xpovog. 
Perhaps too, they gave it this appellation becaufe it abides, and is at the fame time 
moved in meafure; by one part of itfelf abiding, and by the other proceeding with 
meafured motion. By the conjunction, therefore, of both thefe, they fignify the 
wonderful and demiurgic nature of this god. And it appears, that as the demiurgus 
being intellectual began from intellect to adorn the univerfe, fo time being itfelf fuper
mundane, began from foul to impart perfection. For that time is not only mundane, 
but by a much greater priority fupermundane, is evident; fince as eternity is to animal 
itfelf, fo is time to this world, which is animated and illuminated by intellect, and 
wholly an image of animal itfelf, in the fame manner as time of eternity. 

Time, therefore, while it abides, moves in meafure; and through its abiding, its 
meafured motions are infinite, and are reffored to their prifline ftate. For moving in 
meafure, the firft of intellects about the whole fabrication of things, fo far as it per
petually fubfifts after the fame manner, and is intellect according to effence, it is faid 
to be eternal; but fo far as it moves in meafure, it circularly leads fouls, and natures, 
and bodies, and, in fhort, periodically reftores them to their prifline condition. For 
the world is moved indeed, as participating of foul; but it is moved in an orderly 
manner, becaufe it participates of intellect; and it is moved periodically with a motion 
from the fame to the fame, imitating the permanency of the intellect which it contains, 
through the refembhnce of time to eternity. And this it is to make the world more 
fimilar to its paradigm; viz. by reftoring it to one and the fame condition, to affimilate 
it to that which abides in one, through the circulation according to time. From thefe 
things alio, you have all the caufes of time according to Plato; the demiurgus indeed, 

*8 
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as the fabricative caufe; eternity as the paradigm; and the end the circulation of the 
things moved to that which is one, according to periods. For in confequence of not 
abiding in one, it afpires after that which is one, that it may partake of the one, which 
is the (lime with the good. For it is evident that the progreffion of things is not one, and 
in a right line, infinitely extended a"s it were both ways, but is bounded and circuin-
fcribed, moving in meafure about the father of wholes, and the monad of time infinitely 
evolving all the flrength of fabrication, and again returning to its prifline flate. For 
whence are the participants of time enabled to return to their prifline condition, unlefs 
that which is participated poffeffed this power and peculiarity of motion ? Time, there
fore, the firfl of things which are moved, circulating according to an energy proceed
ing to externals, and returning to its prifline flate, after all the evolution of its power, 
thus alfo rcflores the periods of other things to their former condition. By the whole 
progreffion of itfelf indeed, it circularly leads the foul which firfl participates of it; 
but by certain parts of itfelf, it leads round other fouls and natures, the celeflial revolu
tions, and among things laft, the whole of generation: for in confequence of time 
circulating all things circulate; but the circles of different natures are fhorter and longer. 
For again, if the demiurgus himfelf made time to be a moveable image of eternity, and 
gave it fubfiftence according to his intellection about eternity, it is neceftary that what 
is moveable in time, fhould be circular and moved in meafure, that it may not apoftatize 
from, and may evolve the intelligence of the father about eternity. For, in, fhort, fince 
that which is moveable in time is comprehenfive of all motions, it is requifite that it 
fhould be bounded much prior to the things which are meafured by it: for not that 
which is deprived of meafure, but the firft meafure, meafures things j as neither does 
infinity bound, but the firft boun-ft But time is moved, neither according to foul, nor 
according to nature, nor according to that which is corporeal-and apparent; fince its 
motions would thus be divifible, and not comprehenfive'of wholes. It would likewife 
thus participate of irregularity, either more or lefs, and its motions would 1 e indigent 
of time. For all of them are beheld in time, and not in progreffion, as thofe which 
axe the meafures of wholes, but in a certain quality of life, or lation, or paffion. But 
the motion of time is a pure and invariable progreffion, equal and fimilar, and the fame. 
For it is exempt both from regular and irregular motions, and is fimilarly prefent to both, 
not receiving any alteration through the motions themfelves being changed* but remain

ing 
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b g the fame feparate from all inequality, being energetic and reftorative of whole 

motions according to nature, of which alfo it is the meafure. It alfo fubfifts unmingled 

W4tk the natures which it meafures, according to the idiom of its intelleaual energy, 

but; proceeds tran&ively, and according to the peculiarity of felf-motion. And in this 

Tefpect, indeed, it accords with the order of foul, but is inherent in the things which arc 

bounded and perfected-by it according to* a primary caufe of nature. It is not however 

fimifer in all refpecte to any one thing. For in a certain refped it is neceffary that the 

meafure of wholes, mould be fimilar to all things, and be allied to all things, but yet 

2S9t be the fame. with any one of the things meafured. 

The .motion* therefore, of time proceeds evolving and dividing impartible and abid

ing power, aad caufing it to appear partible ; being as it were a certain number, divi-
BAy receiving ail th€ forms of the monad) and reverting and circulating to itfelf. For 

thus,the motion of time proceeding according to the meafures in the temporal monad 

conjoins the end w*h the beginning, and this infinitely; poffeffing indeed itfelf a 

divine order, not arranged as the philofopher Jamblichus alfo fays, but that which 

arranges nor art order which is attendant on things precedent, but which is the primary 

ieadercof effects. This motion is alfo at the fame time meafured, not indeed from any 

thing endued-with interval, for it would be ridiculous to fay that things which have a-
more antient nature and dignity, are meafured by things fubordinate, but h is meafured 

from the temporal monad alone, which its progreffion is faid to evolve, and by a much 

greater priority from the demiurgue>and from eternity itfelf. With relation to eternity,. 

therefore, which is perfectly immovables-time is faid to be moveable ; juft as if fome one 

Jhould fay that foul is divifible about bodies, when confidered with relation to intellect, 

no t that i t is this alone, but that when compared with intellect, it may appear to be fuch, 

though, when, compared with a divifible eueuce,., it is indivifible. Time, therefore, is-
moveab!e vnot uvitfelf, but according to the participation from it which appearsin motions, 

aad-by.vhich they are-meafured and bounded;.-juft as if it mould be faidthat foul is 

divifible about bodies, fo far as there is a certain divifible participation of it about thefe 

of which it comprehends the caufe. For thus alfo time is moveable, as poffeffing the 

caufe of the energy externally proceeding from it, and which is divifibly apparent in 

motions, and4s feparated together with them. As motions, therefore, become temporal 

through participation, fo time is moveable, through being participated by motions. 
P. 499 . 
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P. 499 . Wliatrjer ideas, therefore, intellect perceived by the dianoetic energy in ainir.d 
itfelf, &c. 

The demiurgic wholenefs, fays Proclus * (p. 266), weaves parts in conjunction with 

wholes, numbers with monads, and makes every part of the univerfe to be a wo i d , 

and caufes a whole and a univerfe to fubfifl in a part. For the world is allotted this 

from its fimilitude to animal itfelf, becaufe animal itfelf is an entire monad and number, 

an all-perfect intelligible intellect, and a plenitude of intelligible caufes, which it 

generated fo as to abide eternally in itfelf. For there is one multitude which abides 

in caufes, and another which proceeds and is diftributed ; fince the demiurgus himfelf 

alfo gives fubfiflence to fome genera of gods in himfelf, and produces others from 

himfelf, into fecondary and third orders. His father Saturn likewife generates fome 

divinities as paradigmatic caufes of fabrication abiding in himfelf, and others as demiur

gic caufes coordinated with wholes. And the grandfather of Jupiter, Heaven, contains 

fome divinities in, and feparates others from himfelf. Theologifls alfo manifeft thefe 

things by my flic names, fuch as" concealment, abforption, and the being educated by Fate. 

But by a great priority to thefe, intelligible intellect, the father of wholes, gene

rates fome caufes, and unfolds them into light, in himfelf, but produces others from 

himfelf; containing within his own comprchenfions, fuch as are uniform, whole, and 

all-perfect, but producing through difference into other orders fuch as are multiplied 

and divided. Since therefore every paternal order gives fubfiflence to things after this 

manner, this world, which is an imitation of the intelligible orders, and is elevated to 

them, very properly contains one allnefs prior to partial animals, and another, that 

which receives its completion from them, and together with the former receives the 

latter, that it may be mofl fimilar both to the demiurgic and paradigmatic caufe. 

With refpect to animal itfelf, we have before faid what it is according to our opinion, 

and we mall alfo now fay, that of the intelligible extent, one thing is the higheft, united 

* The beginning of the Commentary on this p a r t c f the Timaeus is u n f i r r u n a t r l y w a n t i n g in the original j* 
and by a strange confusion, the words r.zi rt rpirrt, w h i c h there form the b; g i n n i n g , are connected with 
the comment on tlx- preceding text, which comment is also imperfect; and what is still more strange, the 
part which is wanting to the completion of this preceding comment is to be found in p. 270, b e g i n n i n g at 
the words TO h oituc, line 1 1 . 

VOL. ii. 4 o and 
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and occult; another is the power of this, proceeding, and at the fame time abiding; and 
another, that which unfolds itfelf through energy, and exhibits the intelligible multi
tude which it contains. Of thefe alfo, the firft is intelligible being, the fecond intelli
gible life, and the third intelligible intelleft. Animal itfelf, however, cannot be the firft 
being: for multitude is not there, nor the tetrad of ideas, but through its finglenefs and 
ineffable union it is called one by Plato. And, in fhort, animal itfelf is faid to participate 
of eternity, but the firft being participates of nothing, unlefs fome one fhould fay it par
ticipates of the one, which is itfelf a thing in every refpect deferving confideration. For 
may we not fay that what is above behig itfelf, is even more excellent than this appella
tion the one ? But that is primarily one, which is not fuch according to participation. 
Animal itfelf, therefore, cannot be being itfelf, through the above-mentioned caufes. 
Neither can it be intelligible life: for animal is fecondary to fife, and is faid to be animal 
by a participation of life. In fhort, if animal itfelf were the fecond, eternity would be 
being; but this is impoffible: for being itfelf is one thing, and eternal being another; the 
former being the monad of being, and the latter the duad, having the ever connected 
with being. Befides the former is the caufe of being to all things, but the latter, of their 
permanency according to being. If therefore animal itfelf is neither the one being, nor 
being rtfelf, nor that which is immediately pofteritfr to this, for eternity is this, being 
intelligible power, infinite life, and wholenefs itfelf, according to which every divine 
nature is at once a whole; fince this is the cafe, animal itfelf muft be the remaining third. 
For animal itfelf muft neceffarily in a certain refpect be intellect, fince the image of it 
entirely fubfifts with fenfe, but fenfe is the image of intellect; fo that in that which is 
primarily animal, intellect wftl be primarily inherent. If therefore it is fecondary to 
life, it muft neceffarily fubfift according to intelligible intellect: for being intelligible, 
and an animal, as Plato fays, the moft beautiful of intelligibles, and only begotten, it 
will poffefs this order. Hence animal itfelf is intelligible intellect, comprehending the 
intellectual orders of the gods in itfelf, of which alfo it is collective, unific, and per
fective, being the moft beautiful boundary of intelligibles, unfolding their united and 
unknown <.aufe to intelle&ual natures, exciting itfelf to all-various ideas and powers, and 
producing all the fecondary orders of the gods. Hence alfo Orpheus calls it the god 
Phanes, as unfolding into light the intelligible unities, and afcribes to Mm the forms of 
animals, becaufe the firft caufe of intelligible animals fhines forth in him y and multiform 

ideas, 
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ideas, becaufe he primarily comprehends intelligible ideas. He alfo calls him the key of 
intellect, becaufe he bounds the whole of an intelligible effence, and connectedly contains 
intellectual life. To this mighty divinity the demiurgus of the univerfe is elevated, be
ing himfelf, indeed, as we have before faid, intellect, but an intellectual intellect, and 
particularly the caufe of intellect. Hence he is faid to behold animal itfelf: for to behold 
is the peculiarity of the intellectual gods j fince the theologift * alfo denominates intelli
gible intellect eyelefs. Concerning this intellect therefore he fays, 

Love, eyeless, rapid, feeding in his breast. 

For the object of his energy is intelligible. But the demiurgus being intellect, is not 
a participated intellect t, that he may be the demiurgus of wholes, and that he may be 
able to look to animal itfelf. But being imparticipable, he is truly intellectual intellect. 
And, indeed, through fimple intelligence, he is conjoined with the intelligiblej but 
through various intelligence, he haflens to the generation of fecondary natures. Plato, 
therefore, calls his intelligence vifion, as being without multitude, and as mining with in
telligible light; but he denominates his fecond energy dianoetic, as proceeding through 
fimple intelligence to the generation of demiurgic works. And Plato indeed fays, that 
he looks to animal itfelf; but Orpheus, that he leaps to and abforbs it, Night J pointing it 
out to him : for through this goddefs, who is both intelligible and intellectual, intellec
tual intellect is conjoined with the intelligible. You mufl: not however on this account 
fay, that the demiurgus looks to that which is external to himfelf: for this is not lawful 
to him ; but that being converted to himfelf, and to the fountain of ideas which he 
contains, he is alfo conjoined with the monad of the all-various orders of forms. For 
fmce we fay that our foul by looking to itfelf knows all things, and that things 
prior are not external to it, how is it poffible that the demiurgic intellect, by underfland-
ing itfelf, fhould not in a far greater degree furvey the intelligible world ? For animal 
itfelf is alfo contained in him, though not monadically, but according to a certain divine 
number. Hence he is faid by theologifls, as we have obferved, to abforb the intelligible 

* Viz. Orpheus. 
f Viz. he is not an intellect consubsistent with soul. 

• N i g l l t subsist* at the summit of that divine order which it denominated intelligible, and at the same 
time intellectual. 

4 o 2 god> 
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god, being himfelf intellectual, in confequence of containing the whole of an intelligible 
effence, formal divifions, and the intelligible number, which Plato indicating denomi
nates the ideas of the demiurgus, fuch and fo many, by the former of thefe appellations 
manifefting the idioms of caufes, and by the htter, feparation according to number. 

If thefe things then fubfift after this manner, it is not proper to place an infinity of 
forms in intelligibles : for that which is definite is more allied to principles than the inde
finite ; and firft natures are always more contracted in quantity, but tranfcend in power 
natures pofterior to and proceeding from them. Nor muft we fay with fome, that ani
mal itfelf is feparate from the demiurgus, thus making the intelligible to be external to 
intellect: for we do not make that which is feen fubordinate to that which fees, that it 
may be external, but we affert that it is prior to it: and more divine intelligibles are un
derftood by fuch as are more various^ as being contained in them j fince our foul alfo 
entering into itfelf, is faid to difcover'all things, divinity and wifdom, as Socrates afTerts. 
Animal itfelf therefore is prior and not external to the demiurgus. And there indeed 
all things fubfift totally and intelligibly, but in the demiurgus intellectually and feparately : 
for in him the definite caufes of the fun and moon prefubfift, and not one idea alone of 
the celeftiai gods, which gives fubfiftence to all the celeftiai genera. Hence the Oracles 
alfert * , that his demiurgic energies burft about the bodies of the world like fwarms of 
bees : for a divine intellect evolves into every demiurgic multitude the total feparation of 
thefe energies in intellect. 

P. 499.—But thefe ideas are four, &c. 

As with refpect to demiurgic intelligence, a monad is the leader of intellectual mul
titude, and as with refpect to paradigm, unical form fubfifts prior to number, in like man
ner difcourfe, the interpreter of divine concerns, fhadowing forth the nature of the things 
of which it is the meffenger, firft receives the whole of the thing known colleaively, 
and according to enthufiaftic projection, but afterwards expands that which is convolved, 
unfolds the one intelligence through arguments, and divides that which is united ; con
formably to the nature of things, at one time interpreting their union, and at another 
their feparation, fince it is neither naturally adapted, nor is able to comprehend both 

* Viz. The Chaldcean Oracle*. See the Parmenides. 
thefe 
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thefe at once. Agreeably to this, the difcourfj of Plato firft divinely unfolds the whole 
number of intelligible ideas, and afterwards diftributes into parts the progrefhons which 
this number contains : for there intelligible multitude is apparent, where the firfl monads 
of ideas fubfifl. And that this is ufual with Plato we have before abundantly fhown. 
Djfcending therefore from words to things, let us in the firfl place fee what this tetrad 
itfelf of ideas is, and whence this number originates, and in the next place what the 
four ideas are, and how they fubfifl in animal itfelf, whether fo as that its all perfect na
ture receives its completion from thefe, or after fome other manner, for by thus pro
ceeding we fhall difcover the divinely intellectual conception of Plato. It is neceffary, 
however, again to recur to the above-mentioned demonftrations, in which we faid that the 
firft, united, and moft fimple intelligible effence of the gods, proceeding fupernally from 
the unity of unities, but according to a certain mode which is ineffable and incomprehen-
fible by all things, one part of this effence ranks as the firft, is occult and paternal j but 
another part ranks as the fecond, and is the one power,, and incomprehenfible meafure 
of wholes ; and the third part is that which has proceeded into energy and all various, 
powers, and is at the fame time both paternal and fabricative. The firft of thefe alfo is 
a monad, becaufe it is the fummit of the whole intelligible extent, and the fountain and 
caufe of divine numbers; but the fecond is a duad, for it both abides and proceeds as in 
intelligible genera, and has the ever connected with being f and the third is the tetrad 
which is now inveftigated, which receives all the occult caufe of the monad, and unfolds 
in itfelf its unproceeding power. For fuch things as fubfift in the monad primarily, and 
with unproceeding union, the tetrad exhibits in a divided manner, now feparated accord
ing to number, and a production into fecondary natures. But fince the third poffeffes 
an order adapted to it, yet alfo entirely participates of the caufes prior to itfelf, it is not 
only the tetrad, but befides this which is ftill greater, as a monad it is allotted a pater
nal, and as a duad a fabricative and prolific tranfeendency. So far therefore as it is 
called animal itfelf, it is the monad of the nature of all animals, intellectual, vital, and 
corporeal; but fo far as it comprehends at the fame time the male and femarle nature, it is 
a duad ; for thefe fubfift in an appropriate manner in all the orders of animals, in one 
way in the gods, in another in daemons, and in another in mortals; but fo far as from 
this duad, it gives fubfiftence to the four ideas of animals in itfelf, it is a tetrad; for the 
fourfold fabrication of things proceeds according to thefo ideas, and the firft productive 

caufe 
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caufe of wholes is the tetrad. Plato therefore teaching this tetradic power of the para
digm, and the moft unical ideas of mundane natures, fays, that they are four, compre
hended in one animal itfelf. For there is one idea there, animal itfelf j and there is alfo 
a duad, viz. the female and the male, of, according to Plato, poffeffing genera and fpecies: 
for he calls two of the ideas genera, viz. the intellectual and the air-wandering, but the 
other two fpecies, as being fubordinate to thefe. There is alfo a tetrad ; and as far as to 
this, intelligible forms proceed into other productive principles according to a different 
number. For according to every order there is an appropriate number, the leffer com
prehending more total ideas, but the more multiplied number fuch as are more partial; 
fince more divine natures being contracted in quantity, poffefs a tranfcendency of power; 
and the forms of fecond natures are more multiplied than thofe prior to them; fuch as 
are intellectual more than intelligibles, fupermundane than intellectual, and mundane 
than fupermundane forms. Thefe then are the forms which proceed to an ultimate diftri-
bution, juft as intelligibles receive the higheft union: for all progreflion diminifhes power 
and increafes multitude. If therefore Timaeus difcourfed about a certain intellectual or
der, he would have mentioned another number, as for inftance the hebdomadic or deca« 
die ; but fince he fpeaks about the intelligible caufe of ideas, and which comprehends 
all fuch animals as are intelligible, he fays that the firft ideas are four. For there the 
tetrad fubfifts proceeding from the intelligible monad, and filling the demiurgic decad. 
For " divine number, according to the Pythagorean hymn upon it, proceeds from the 
retreats of the undecaying monad, till it arrives at the divine tetrad, which produces the 
mother of all things, the univerfal recipient, venerable, placing a boundary about all things, 
undeviating and unwearied, which both immortal gods and earth-born men call the 
facred decad # . " Here the uniform and occult caufe of beingf is called the undecaying 
monad, and the retreats of the monad : but the manifeftation of intelligible multitude, 
which the duad fubfifting between the monad and tetrad unfolds, is denominated the 
divine tetrad ; and the world itfelf receiving images of all the divine numbers, fupernally 
imparted to it, is the decad: for thus we may' underftand thefe verfes looking to the 
fabrication of the world. And thus much concerning this tetrad. 

• The last line i)f these verses, viz. aBavocroi TS Otot, xai ynymstC avdpuiroi, is not in Proclus, but is added 
from the Commentaries of Syrianus on Aristotle's Metaphysics, where alone it is to be found. 

J Viz. The summit of the intelligible triad, or superessential being. 
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In the next place, let us confider what the four ideas are, and what are the things to 
which they give fubfiftence: for there are different opinions concerning this, fome efpe
cially regarding the words of Plato, afferting that the progreftion is into gods, and the 
mortal genera, but others looking to things, that it is into gods, and the 
genera fuperior to man, becaufe thefe fubfift prior to mortals, and it is neceftary that the 
demiurgus fhould not immediately produce mortals from divine natures. Others again, 
conjoin both thefe, and follow what is written in the Epinomis, that gods fubfift in the 
heavens, dcemons in the air, demigods in water, and men and other mortal animals in 
the earth. Such then being the diverfity of opinion among the interpreters, we admire 
indeed the lovers of things, but we fhall endeavour to follow our leader *. Hence we 
fay that the celeftial genus of gods comprehends all the celeftial genera, whether they are 
divine, angelic, or daemoniacal; but the ^/V-wandering, all fuch as are arranged in the air,, 
whether gods, or their attendant daemons, or mortal animals that live in the air. Again, 
that the aquatic comprehends all the genera that are allotted water, and thofe natures 
that are nourifhed in water; and the pedeftrial, the animals that are diftributed about 
the earth, and that fubfift and grow in the earth. For the demiurgus is at once the 
caufe of all mundane natures, and the common father of all things, generating the ckV 
vine and daemoniacal genera by and through himfelf alone, but delivering mortals, to the 
junior gods, as they are able proximately to generate them. The paradigm alfo is not 
the caufe of fome, but by no means of other animals, but it poffeffes the moft total caufes 
of all things. 

It is alfo requifite to confider the propofed words in an appropriate manner, according-
to every order ; as, for inftance, the genus of gods arranged in the heavens, in one way, 
in thofe that are properly called gods, and in another, in the genera more excellent than 
man. For we fay that there are celeftial angels, daemons, and heroes, and that all thefe 
are called gods, becaufe the divine idiom has dominion over their effential peculiarity. 
Again, we muft confider the winged and air-wandering m one way in the aerial 
gods, in another m daemons, and in another in mortals- For that which is intellectual 
in the gods, is denominated winged; that which is providential, air-wandering, as per
vading through all the fphere of the air, and connectedly containing the whole of it. But 
in daemons, the winged fignffies rapidity of energy ; and the air-wandering indicates their 
being every where prefent, and proceeding through all things without impediment* 

* Viz. Syrianusj the preceptor of Proclus. 
A n d 
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And in mortals, the winged rrranifefts the motion through one organ of thofe nature! 
that "alone employ the circular motion ; but the air-wandering, the all-various motion 
through bodies: for nothing hinders partial fouls that live in the air from pervading 
through it. Again, the aquatic in divine natures, indicates a goverrhnent infeparable 
from water : and hence the oracle calls thefe gods water-walkers * ; but in the genera 
attendant on the gods, it fignifies that which is connective of a moift nature. And in
deed the pedefirial, in one place, fignifies that which connectedly contains the laft feat of 
things, and proceeds through it, in the fame manner as the terreftrid, that which ftably 
rules over this feat, and is perfective of it through all-various powers and lives ; but in 
another place it fignifies the government at different times of different parts of the earth, 
through an appropriate motion. And thus much concerning the names. 

But from thefe things it may be inferred that intelligible animal itfelf is entirely dif
ferent from animal itfelf in the demiurgus; fince the former has not definite ideas of 
mortal animals. For the demiurgus wifhing to affimilate what the world contains to 

every thing in himfelf, produced mortal animals, that he might make the world all-per-
feet; but he comprehends the definite ideas of thefe, producing them from the immor
tal genera. He knows therefore mortal animals, and it is evident that he knows them 

formally, and he thinks fit that the junior gods, looking to him, and not to animal itfelf, 
mould fabricate them, in confequence of containing in himfelf feparately the ideas of mor
tals and immortals. In animal itfelf, therefore, with refpect to the aerial, or aquatic, 
or terreftrial, there was one idea of each of thefe, the caufe of all aerial, aquatic, or pe-
deftrial animals, but they are divided in the demiurgus ; and fome are formal compre-
henfions of immortal aerial, and others of mortal aerial animals; and after the fame 
manner with refpect to the aquatic and terreftrial genera. The formal multitude there
fore in animal itfelf, is not the fame with that in the demiurgus, as may be inferred from 
thefe arguments. 

We may alfo fee that Plato makes a divifion of thefe genera into monad and triad, 
(oppofing the fummit of the celeftiai genus to the total genera,) and into two duads. For 
he denominates the celeftiai and winged, genus, but the aquatic and pedeftrial, fpecies; the 

* Here, also by an unaccountable mistake, all that follows after the word vtyoSarypas, water-walkers, 

which is in p. 2/0, and which ought immediately to follow this word, begins near the bottom of p. 2/2, at 
the words f JRI h rwv VBO^WMV, &C. 

latter 
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latter poffeffmg an order fubordinate to the former, in the fame manner as fpecies to 
genus. It is likewife requifite to obferve that he omits the region of fire in thefe, becaufe 
the divine genus comprehends the fummit of fire. For of fublunary bodies,, fire has not 
any proper region, but fubfifts according to mutation alone, always requiring the nou-
rifhment of air and water. For its proper place, as fire, is on high : but neither is it 
there, fince it would be feen, being naturally vifibte; nor can it arrive thither, being ex
tinguifhed by the furrounding air, which is diffimilar to it. If, therefore, it is requifite 
that there fhould be a wholenefs of fire, and that poffefTing a form it fhould be fomewhere, 
and not alone confift in being generated, and if there is no fuch fire under the moon, fire 
will alone fubfift in the heavens, abiding fuch as it is, and always poffefling its proper 
place. For a motion upwards * is not the property of fire when fubfifting according to 
nature, but is alone peculiar to fire when fubfifting contrary to nature. Thus alfo the 
SACRED DISCOURSE of the Chaldaeans conjoins things aerial with the lunar ratlings, 
attributing to fire the celeftial region, according to a divifion of the elements in the 
world. For the fire in generation is a certain defluxion of the celeftial fire, and is in the 
cavities of the other elements. There is not however a fphere of fire by itfelf, but the 
fummit of air imitates the purity of fupernal fire. And we denominate this fublunary 
fire, and call the region under the heavens the place of fire: for this is moft fimilar to 
the celeftial profundity, as the termination of air is to water, which is grofs and dark. 
But you fhould not wonder if the moft attenuated and pure fire will be in the fummits 
of air, as the moft grofs and turbid is in the bofom of the earth; not making this pure 
fire to be a wholenefs different from the whole air, but confidering it, being moft attenu
ated, as carried in the pores of the air, which are moft narrow. Hence it is not feen 
through two caufes; from not being diftind from the air, and from confifting of the 
fmalleft parts: fo that it does not refill our fight in the fame manner as the light of vifi
ble objects. True fire, therefore, fubfifts in the heavens ; but of fublunary fire, that 
which is moft pure, is in the air proximate to the celeftial regions, which Plato in the 
courfe of this Dialogue calls aether; and that which is moft grofs, is contained in the re-
ceffes of the earth. 

* Agreeably to this, Plotinus observes, that every body, when in its proper place, is either at rest, or 
moves circularly. 

END OF THE S2COXD VOL'JME-
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