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T H E E P I N O M I S . 

T H E Epinomis, or Nocturnal Convention, was not written by Plato, but, 
as we are informed by Diogenes Laertius, by Philip Opuntius, one of Plato's 
difciples. This dialogue, which, as its name implies, is a fupplement to-
the Laws, is highly valuable, both for its great antiquity, its author being 
contemporary with Plato, and the recondite wifdom which it contains.* 
However, notwithftanding its great intrinfic excellence, it appears to me 
that any one much converfant with the writings of Plato might eafily dis
cover that it was not written by that philofopher, though antiquity had been 
totally fiient in this particular; for, where fhall we find in it either his hero-
ical flrength and magnificence of diction, or his profundity, accuracy, and 
fublimity of conception ? 

This dialogue is alfo very properly infcribed The Philofofiher, fince the 
defign of it, as the author informs us in the very beginning, is to fhow what 
wifdom is, and how it may be obtained. Before, however, he teaches us 
what wifdom is, he inquires what it is no t ; and having premifed certain 
things neceffary to its definition, he fhows that the auguft name of wifdorr* 
can by no means accord with thofe arts which are fubfervient to the neceC-
faries and conveniences of life, fuch as politics,, agriculture, architecture 
rhetoric, and the like. After this, he enumerates the fpeculative difciplines, 
and, in the firft place, not only praifes but admires arithmetic, which, ac
cording to Plato, moft of all things fharpens the wit, ftrengthens the memory, 
and renders the mind prompt and adapted to every fpeculation and action.. T h e 
arithmetic, however, which is here fo defervedly praifed, is not that which 
is commonly taught, and which is fubfervient to merchandize and traffic; 
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but it is entirely fpeculative, and confiders the properties of pure numbers 
unconnected with any thing fenfible. Of this arithmetic Euclid and Nico-
machus have tranfmitted to us the elements ; but the itudy of it is at prefent 
neglected, becaufe it is not calculated to promote gain, facilitate calcu
lation, or expedite bufinefs. The author alfo adds, that number was deli
vered by divinity to men, as a neceffary inltrument of reafon and difcurfive 
energy ; and that, this being taken away, the foul would appear to be defti-
tute of intellect, and arts and fciences entirely vanifh. He alfo praifes 
geometry, aflronomy, mufic, and phyfics ; and places dialectic, i. e. meta-
phylics, or w?fJo?n, before all the other fciences, becaufe it employs thefe as 
fteps in the difcovery and adoration of Divinity. He likewife mows that 
there are three employments of this queen of the fciences about other difci
plines. The firft confifts in beholding the multitude of all thefe; the fecond, 
in furveying the communion and connection in all of them ; and the third 
confiders in what manner this multitude and its union contribute to the one 
itfelf and divine good. Laftly, the reader may learn from this dialogue, that 
as religion confifts in the worfhip, fo wifclom in the contemplation of Divi
nity ; and that human felicity and the end of laws are only to be obtained in 
the union of both. 

THE 
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PERSONS OF THE DIALOGUE. 
An A T H E N I A N GUEST, 

CLINIAS the Cretan, and 

M E G I L L U S the Lacedaemonian. 

A C C O R D I N G to our agreement, O gueft, we are all of us rightly 
affembled, being three, I, and you, and Megillus here, for the purpofe of 
confidering after what manner we fhould inveftigate prudence; which when 
underftood, we fay that it caufes the human habit to fubfift in the moft 
beautiful manner poffible to man, with refpect to itfelf. For we have 
difcuffed every thing elfe refpecting the eftablifhment of laws. But we 
have not yet related and difcovered, that which it is the greateft thing to 
difcover and relate, I mean, what that is by the learning of which mortal 
man will become wife. W e fhould now endeavour not to leave this un
investigated : for, if we do, we fhall nearly leave that imperfect,, for the 
fake of rendering which apparent from the beginning to the end we have 
all of us proceeded thus far. 

ATHENIAN GUEST. YOU fpeak well, friend Clinias. But I think you will 
now hear a wonderful difcourfe, though again in a certain refpect it is not 
wonderful. For many that we meet with in life affert, that the human race 
can neither be blefled nor happy. Attend, therefore, and fee, whether it 
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appears to you as well as to me, that by fpeaking as follows about this affair 
we (hall fpeak well. For I fay it is not poffible for men in this life, except 
a few, to become bleffed and happy. But the hope is beautiful that after 
death we (hall obtain every thing, for the fake of which we cheerfully live 
and die in the befl manner we are able. Nor is my affertion novel, but 
that which we all after a certain manner know, as well Barbarians as Greeks. 
For the production of every animal is in the beginning difficult. In the 
firft place, the participation of the fcetal habit is difficult; and, in the next 
place, to be nourifhed and educated. And, as we all fay, thefe things are 
accomplifhed through ten thoufand labours. The time, too, is fhort, not 
only with refpect to the endurance of calamities, but every thing elfe which 
caufes human life to take breath, as it were, about a medium. For old ao-e? 
fwiftly arriving makes every one who is not full of puerile opinion unwil
ling to return to life again, wheii he confiders the life he has lived. And is 
not the fubject of our prefent inveftigation an argument of the truth of thefe 
affertions ? For we inveftigate how we may become wife, taking it for 
granted that there is in each of us a power by which this may be accom
plifhed. But wifdom theii flies from us, when we apply ourfelves to any of 
thofe things which are called by the name of art or prudence, or to any 
other fuch particulars as we rank among the fciences; becaufe no one of 
thefe, as being converfant with human affairs, deferves to be called by the 
appellation of wifdom. The foul, however, vehemently confides and pro
prieties, that fhe naturally poffeffes this power : but what it is, and when, and 
how it fubfifts, fhe is not altogether able to dilcover. But do not our 
doubting and inveftigation refpecting wifdom refer to this exceedingly,, 
viz. that there is abundance of hope for fuch as are able to examine both 
themfelves and others prudently, and in an according manner, through 
every kind of reafoning and difputation ? Shall we fay that thefe things are 
fo, or not ? 

CLIN. We admit that they are, O gueft, hoping that we fhall in time,, 
together with you, entertain the moft true opinions refpecting them. 

GUEST. In the firft place, then, let us difcufs thofe other purfuits which) 
are, indeed, called fciences, but do not render him wife who receives and 
poffeffes them; that, removing thefe out of the way, we may endeavour to 
aflign the particulars of which we are in want, and, when affigned, to learn 
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them. Let us, therefore, firft confider the things which the mortal genus 
firft requires : for thefe are nearly moft neceffary, and truly fuch as are firft 1 . 
But he who is knowing in thefe, though at firft he may appear to be wife, 
yet now he is not confidered as fuch, but is rather difgraced by fcience of 
this kind. W e fhall mention, therefore, what they are, and fhall fhow that 
every one who propofes to appear to others to be a moft excellent man, 
will avoid thefe through the pofTefTion of prudence and accurate ftudv. Let 
the firft art then be that which orders us to abftain from the eating of human 
flefh ; this, according to the fable, being the practice of mankind formerly, 
after the manner of favage animals, and which recalls us to legal nutriment. 
The antients, indeed, were and are benevolent to us. Let us, however, bid 
farewell to thofe whom we call the firft men. The preparation, indeed, 
and nutriment of Cerealian food is beautiful and good, but will never render 
a man completely wife: for it is attended with moleftation. Nor yet 
will the whole of agriculture be able to accomplifh this. For we all 
of us appear to undertake the cultivation of the earth, not from art but 
nature, through the favour of Divinity. But neither can the conftruclion 
of houfes, the whole of architecture, the making of every kind of furni
ture, the art of the copperfmith, and the apparatus of tectonic, plaftic, 
pleclic, and, in fhort, of all inftruments which are accommodated to the 
vulgar, but are not fubfervient to virtue, accomplifh this. Nor, again, can 
the whole of hunting, though it is various and artificial, confer magnificence 
on the wife man. Nor yet divination, or the interpreting art; for thefe 
alone know that which is aflerted, but they do not underfland whether it is 
true or not. Since then we fee that none of thofe arts by which necefta-
ries are procured can make any one wife, after this that difcipline remains 
which is for the moft part imitative, but by no means ferious. For imita
tion is here effected by means of many inftruments, and through many gef-
tures of bodies not altogether graceful. In difcourfe, too, there is imita
tion in every Mufe ; and in things of which the graphic art is the mother, 
where things, many and all-various, are exprefled in moift and dry bodies ; 
none of which, though fabricated with the greateft diligence, can in any 
refpect render a man wife. After imitation, thofe arts remain which afford 

1 That is, they are firft to man, who is naturally adapted to proceed from the imperfect to the 
perfect i but the perfect is firft to nature. 
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innumerable helps to men on innumerable occafions. The greateft of thefe 
and the moft ufeful is the warlike art ; but it is in want of abundance of 
felicity, and naturally rather requires fortitude than wifdom. But that 
which they call the medicinal art affords us aftiftance in unfeafonable cold 
and heat, and in all thofe circumftances by which the nature of animals is 
injured ; at the fame time that no one of thefe contributes to the moft true 
wifdom, for they proceed by uncertain conjectures and opinions. W e like-
wife acknowledge that pilots and failors afford us aftiftance ; but at the fame 
time we do not permit any one of thefe to be called a wife man. For none 
of them knows the rage, or the friendfhip, of the winds, which is the moft 
acceptable thing in the whole of the pilot's art. Nor yet do we call thofe 
wife who by the power of eloquence afford aftiftance in courts of juftice ;, 
for thefe pay attention to the manners of opinion, through memory and 
experience, but wander from the truth of things juft in reality. There 
ftill remains a certain abfurd power with refpect to the opinion of wifdom r 

which many denominate nature rather than wifdom. This takes place 
when any one eafily underftands a thing which he is learning, and firmly 
remembers a multitude of things; and can rapidly attribute to any thing 
that which is accommodated to it, when it is proper fo to do. For all thefe 
fome denominate nature, others wifdom, and others fagacity of nature.. 
But no prudent perfon will ever be willing to call any one of thefe a truly 
wife man. It is however neceffary, that a certain fcience fhould be rendered, 
apparent, which he who poffeffes will.be truly wife, and not only fo in 
opinion. But let us confider ; for we are attempting a thing in every refpect 
difficult, as we are endeavouring to find fomething different from the above-
mentioned particulars, which may be truly and with propriety called wif
dom, and which he who receives will neither be vile, nor ftupid, but be 
rendered through it wife and good, and become an elegant man in a city,, 
whether he governs or is governed. 

Let us, therefore, confider this in the firft place, inveftigating that one 
fcience belonging to human nature, which not exifting, man would become 
moft ftupid and unwife. But this is not very difficult to perceive. For, 
as I may fay, referring one to one, that which number imparts to the mortal 
race will accomplifh this. I think, however, that a God himfelf, rather 
than a certain fortune, gave us this for our prefervation. It is proper, 

however, 
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however, to inform you what God I think it was, though my opinion will 
appear wonderful, and yet in a certain refpect nut wonderful. For, how is 
it poffible that he who is the caufe to us of every thing good fhould not alfo 
be the caufe of by far the greateft good, prudence ? But what God am I 
celebrating, O Megillus and Clinias? Nearly Heaven, whom it is moft 
juft we fhould, in the higheft degree, honour, and fervently pray to, fince 
this is done by all other Daemons and Gods. That Heaven, indeed, is the 
caufe to us of all other good, we all acknowledge. But we muft alfo affert 
that, at the fame time, he has given us number, and ftill imparts it to us, if 
any one is willing to follow us in what we fay. For he will afcend to the 
right contemplation of this divinity (whether we may be allowed to call 
him the World, or Olympus, or Heaven,) wrho attends to the variety it 
contains, and how, by the courfes of the ftars which revolve in it, it imparts 
the feafons and nutriment to all things ; and befides thefe, prudence, as we 
have faid, together with all number, and every other good. But this is the 
greateft thing, when any one, receiving from him the gift of number, pro
ceeds through every circulation. Again, recurring back a little, let us call 
to mind that we very rightly conceived that, by taking away number from 
human nature, we fhould be deprived of prudence. For the foul of this ani
mal would fcarcely any longer be able to receive every virtue, if deprived of 
reafon. But the animal which does not know two and three, the even and 
the odd, and is entirely ignorant of number, will never be able to give a rea
fon refpecting thofe things of which it alone poffeffes fenfation and memory ; 
but nothing hinders it from poffeffing the other virtues, I mean fortitude 
and temperance, without this knowledge. However, he who is void of 
true reafon can never become wife. And he to whom wifdom is not pre
fent, which is the greateft part of the whole of virtue, as in this cafe he will 
not be perfectly good, fo he will never be happy. So that there is the 
greateft neceffity that number ffiould be eftablifhed as a principle : but to 
fhow that this is neceffary, a difcourfe longer than the preceding is requifite. 
It was, however, juft now rightly afferted by us, that ail the other arts 
which we a little before enumerated, muft be entirely fubverted if the arith
metical fcience is taken away. But fome one who looks to the arts may be 
of opinion, that there are but few things in which mankind are indigent of 
number ; yet, even here its utility is great. But if any one looks to that 
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which is divine and mortal- in generation, in which the cultivation of divi
nity and true piety are known, he will find that no prophet can comprehend 
the mighty power \Vhich the whole of number poffeffes. For it is evident 
that every thing pertaining to mufic requires numbered motion and found-
And, which is the greateft thing, it may be eafily known that number is the 
caufe of every thing good, but of nothing evil, becaufe every irrational, dis
ordered, inelegant, and unharmonious lation, and all fuch things as parti
cipate of a certain evil, are deprived of all number. And this ought to be 
thus underftood by him who is to be finally happy. T o which we may add, 
that he who is ignorant of the juft, the good, the beautiful, and all fuch 
things, and who has not received a true opinion refpecting them, cannot 
employ the power of number in order to perfuade himfelf and others. 

But let us now proceed to confider how we learnt to number:—Whence, 
then, came we to perceive one and two; fo that we might underftand that 
in order to the knowledge of which we received this power from the uni
verfe ? Nature,, indeed, ha3 not imparted to many animals the power of 
numbering, derived from their parents ; but Divinity firft implanted in us the* 
ability of underftanding number in that which is pointed out to us. After
wards he rendered it more apparent to u s ; in which unfolding of things-
nothing can be feen more beautiful, if one thing is compared with another,, 
than the genus of day. In the next place behold the night, which pof
feffes the greateft diverfity. For, by continually revolving thefe things, you 
will fee many days, and many nights, in which the heavens, without ccafing r 

teach men one and two, fo that even the moft indocile may hence learn to-
number. For thus each of us, on perceiving thefe things, may underftand 
three and four, and the many. And from thefe r Divinity fabricating, made-
one thing the moon, which at one time appearing greater, and at another 
lefs, continually varies as far as to fifteen days and nights. And this is a 
period, if any one is willing to eftablifh the whole circle as one. So that, as 
I may fay, the moft indocile animal may learn to number, if he is one to> 
whom Divinity has imparted the ability of learning. And, as far as to thefe, 
and in thefe particulars, every animal has the ability of becoming fkilled in-
arithmetic, by confidering one thing itfelf,. by itfelf. But always to reafon 
about all numbers, when compared with each other, appears to be a more 
arduous undertaking. And for the fake of this* Divinity having made, as 

we 
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we. have faid, the moon, increafing and decreasing, fabricated months for 
the purpofe of conftituting the year, and caufed us to compare every num
ber with number, with profperous fortune. Hence, earth bears fruit for us, 
and becomes prolific, fo that fhe is the nurfe of all animals ; and winds and 
fhowers are produced, neither immoderate nor immenfe. But if any thing 
evil happens in thefe, it is proper to accufe not a divine, but human, nature, 
as unjuftly diftributing its own life. To us, therefore, inveftigating laws, 
k has appeared, that other things which are beft for men, are eafy to be 
known, and that every one can fufficiently underfland and perform what we 
afferted refpecting them, if he underftands what is advantageous and what is not 
fo. It has been fhown by us, indeed, and at prefent it appears, that all other pur
fuits are not difficult in the extreme; but to affign the manner in which men 
may be rendered good, is perfectly difficult. And again, to poffefs other goods 
in a proper manner is, as has been faid, poffible, and not difficult,—I mean 
riches, and the body. Likewife, every one acknowledges it is requifite that 
the foul fhould be good; and every one will fay that it becomes good through 
temperance, fortitude, and the like. Every one, too, will fay that the foul 
ought to be wife ; but what the wifdom is which it ought to acquire, is not, 
as we juft now obferved, determined by any of the multitude. Now, there
fore, befides the above-mentioned kinds of wifdom, we have difcovered a 
wifdom by no means vile; fo that he who learns what we have difcuffed will 
appear to be wife. But whether he who learns thefe things will be in 
reality wife and good, muft become the fubject of our difcourfe. 

CLIN. HOW juftly, O gueft, you faid that you fhould endeavour to fpeak 
greatly about great things ! 

GUEST. They are not trifling things, Clinias; and what is of ftill greater 
confequence, they are in every refpect true. 

CLIN. Exceedingly fo, O gueft; but, at the fame time, do not yield to 
labour, but continue your difcourfe. 

GUEST. I will. Neither do you, therefore, be weary of hearing. 
CLIN. W e fhall not: for I will be anfwerable to you for both of us. 
GUEST. It is well. But it is neceffary, as it appears, to fpeak firft of all 

from the beginning; and efpecially, if we are able, we fhould comprehend 
izi one name that which we confider as wifdom. But if we are very inca
pable of accomplifhing this, we fhould confider that which ranks in the 

3 E 2 fecond 



aojS T H E S M N ' O M . 1 9 ; O R , 

fecond place, the quality and number of thofe arts, which he who receive* 
will, according to our doctrine, be a wife man. 

CLIN. Proceed, then, in this manner. 
GUEST. In the next place, then, the legiflator will be without envy who 

fpeaks better refpecting the Gods than the antients, and who employing, as 
it were, beautiful difcipline, honours the Gods with hymns, extols their 
felicity, and thus paffes through life. 

CLIN. YOU fpeak well, O gueft; fince the propofed end of your laws 
confifts in acquiring the beft and moft beautiful end of life, through reve
rencing the Gods, and purity of conduct. 

GUEST. How, therefore, fhall we fpeak, Clinias? Does it appear to you) 
that we fhould vehemently honour by hymning the Gods, and that we fhould 
befeech them that we may proceed to fpeak things the moft beautiful andf 
the beft refpecting their divinities ? Or how do you fay } 

CLIN. Thus, in a wonderful manner. But, Odaemoniacal man, confiding 
in the Gods, pray, and begin your difcourfe on the beautiful things refpecting; 
the Gods and Goddeffes. 

GUEST. Be it fo,. if Divinity himfelf is pleafed to be our leader. Do you 
only pray with me. 

CLIN. NOW, therefore, proceed with your difcourfe. 
GUEST. AS the antients, then, as it feems, have badfy delivered in image* 

the generation of Gods and animals, it is proper, in the firft place, accord* 
ing to our former affertion, to accomplifh: this in a better manner, by re-
fuming our difcourfe to the impious. For, if you remember, Clinias, we have 
fhown that there are Gods, that their providence extends to all things both* 
fmall and great, and that they are not to be appeafed by any unjuft Applica
tions or gifts. Thefe things, indeed, you fhould call to mind, becaufe they 
are highly true. But the greateft among thofe affertions is this, that every 
foul is more antient than every body. Do you remember ? or, rather, do-
you not perfectly remember this ? For that which is better, more antient, 
and more divine, is prior to that which is worfe, junior, and lefs honourable. 
And, univerfally, that which governs is more antient than that which is 
governed, and that which leads than that which is led. W e muft admit 
this, therefore, that foul is more antient than body. But, if this be the cafe, 
it is probable that what is firft in the generation of the firft muft take the 
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lead. We lay down this pofition, then, that the principle of a principle fub-
fifts in a more becoming manner, and that thus we fhall moft rightly afcend 
to the wifdom refpecting the generation of the Gods, 

CLIN. Let thefe things be fo, which are afferted in the befl: manner we 
are able. 

GUEST. Come, then, do we not fay that an animal then fubfifls moft truly 
according to nature, when one compofition of foul and body produces by its 
junction one form ? 

CLIN. W e do. 
GUEST. A thing of this kind, then, is mofl juftly called an animal. 
CLIN. It is. 
GUEST. But it is requifite, according to afTimilative reafoning, to fay, that 

there are five folid bodies, from which the moff beautiful and beft things 
may be fafhioned. But the whole of the other genus poffeffes one form. For 
there is not any thing elfe which can be generated immortal, and in no 
refpect at any time poffefs colour, except the truly moft divine genus of 
foul. But this is nearly that alone to which it pertains to fafhion and fabri
cate ; but it belongs to body to be fafhioned, generated, and become the' 
object of fight. And we again affert (for it muft not be faid once only) that 
it is the-property of foul to be invifible, endued with knowledge, intelligible',, 
and to partake of memory and the reafoning power in even and odd muta
tions. As there are, therefore, five bodies, it is requifite to fay that two of 
them are fire and water, that the third is air, the fourth earth, and the* 
fifth aether. But in the feveral principalities of thefe many and all-varioua 
animals are produced. The truth of this we may thus learn in one of thefe 
bodies. For let us, in the firft place, confider the terrene genus of animals r 

viz. all the human kind, all fuch animals as have many feet, and are without 
feet, fuch as have a progreffive motion, and fuch as are ftable and connected 
by roots. But this one thing ought to be attended to, that though all ani
mals are conflituted from all thefe genera, yet the terrene genus abounds 
with e-.rth and folidity. It is, however, requifite to place another genus of 
animals, which is generated, and, at the fame time, capable of being feen. 
For it confifts for the moft part of fire ; but likewife contains fmall parts of 
earth and air, and of all other things. Hence, it is requifite to affert that 
all-various and vifible animals are generated from this genus. It is likewife 
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neceffary to think that thefe genera of animals conftitute all that the heavens 
contain ; or, in other words, that they are the divine genus of the ftars, con-
fifting of a moft beautiful body, and of a foul the moft happy and the beft. 
It is alio requifite to confider this refpeding thefe two genera of animals. 
For each of them is, from the greateft neceftity, either indeftructible, im
mortal and divine, or the life of each is fo extended as not to require any 
longer period of duration. In the firft place, therefore, as we have faid, 
we muft confider that there are thefe two genera of animals. And we as:ain 
fay that both of them are vifible ; the one, as it appears, confifting wholly 
of fire, and the other of earth. We muft likewife affert, that the earthly 
genus is moved in a diforderly manner, but that which confifts from fire, in 
perfect order. It is proper, therefore, to confider that which is moved 
without order, as ftupid. But it is requifite to eftablifh this as a great argu
ment, that the natures which revolve in the heavens are endued with intel
lect,—I mean, that they always proceed according to the fame and in a fimi
lar manner, and both do and fuffer the fame. But the neceftity of a foul pof< 
fefling intellect is by far the greateft of all neceftities x . For it promulgates 
laws governing and not governed. But when foul, which is a thing of the 
moft excellent nature, deliberates according to the moft excellent intellect, 
then that which is perfect according to intellect takes place in reality, nor 
can an adamant be more firm and inconvertible than fuch a foul. Indeed, 
the three fates preferve perfect that which is deliberated by each of the Gods 
with the beft counfel. It is requifite, therefore, men fhould be convinced 
that the ftars, and the whole of this progreffion, are endued with intellect, 
from this circumftance, that they always perform the fame things. For in 
the paft time they have deliberated for a wonderfully extended period re
fpecting their actions. But they are not, in deliberating, agitated upwards 
and downwards, nor do they wander and revolve in a diforderly manner, 
acting differently at different times. The contrary of this, however, appears 
to many of us,—I mean, that becaufe they perform the fame things, and in 
a fimilar manner, they are without a foul. The vulgar, too, embracing this 
INSANE OPINION, conceive that the human genus is intellectual and vital, 
becaufe it is moved, but that the divine genus is deftitute of intellect, becaufe 

* For perfuafion belongs to foul, but neceffity to intellect. 
it 
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it abides in the fame lations. Rut it becomes the man who attributes to 
the Gods tilings more beautiful, more excellent, and more friendly to their 
natures, to conceive that it is neceffary to confider them as polTefTing intel
lect, becaufe they always accomplifh the fame things, according to the fame, 
and in a fimilar manner. And that this is the nature of the ftars, mofl beau
tiful to the fight, and which by a progreflion and mufical dance, the mofl: 
beautiful and magnificent of all choirs, produces in all animals every thing that, 
is proper and becoming. But that we juftly confider them as animated, 
may, in the firft place, be evinced by their magnitude. For they are not 
in reality fo fmall as they appear to be ; but it deferves to be believed, that 
each of them is of an immenfe magnitude, as this may be fhown by fufficient 
demonflrations. For we may rightly think that the whole fun is larger than 
the whole earth ; and that all the flars poffefs a wonderful magnitude. W e 
fhould confider, therefore, after what manner fo great a bulk can be made 
to revolve by a certain nature perpetually in the fame time. I fay, there
fore, that Divinity is the caufe of this, and that it cannot in any other man
ner be accomplifhed. For it can no otherwife become animated than through 
a God, as we have evinced. As Divinity, therefore, is the caufe of its 
animation, and all things are eafy to a God, in the firft place, he generated 
every body and every bulk in the heavens an animal; and, in the next place, 
he caufed it to move in that manner which he conceived, by a dianoetic 
energy, to be the beft. And now, refpecting all thefe particulars, we fhall 
make one true affertion, viz. It is impoffible that earth, heaven, all the 
ftars, and all the bulks compofed from thefe, could fubfift, unlefs a foul is 
either prefent with each, or refident in each, enabling them to revolve with 
fuch accuracy according to years, and months, and days, and thus procuring 
for all of us every good. But it is requifite that, by how much more vile 
man is than celeftial animals, by fo much the lefs fhould he trifle, but affert 
fomething confpicuous concerning them. He, therefore, who afligns cer
tain fluxions of bodies, or natures, or any thing of this kind, as the caufes of 
the celeftial convolutions, will not affert any thing confpicuous. 

It is, however, requifite to rcconfidcr what we have faid with the utmoft 
attention, that it may appear v\hether our affertions were reafbnable, or alto
gether futile. In the firft place, then, we faid, that there were two things, 

the 
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the one foul, and the other body; and that there were many things pertain
ing to each. W e likewife afferted, that all thefe mutually differed from each 
other ; and that there was no other third thing common to any one of them: 
but that foul differed from body in this, that the former poffeffed, and the 
latter was deftitute of, intellect; that the one governed, and the other was 
in a ftate of fubjedtion ; and that the one was the caufe of all the paffions of 
bodies, but that the other was not the caufe of any one of thefe. So that 
he who afferts that celeftiai natures were generated by any thing elfe, and 
that they do not confiff, in the manner we have faid, from foul and body, 
mult be very ftupid and irrational. If, therefore, it is requifite that the 
arguments refpecting all fuch particulars as thefe fhould be victorious, and 
that every nature of this kind fhould be believed to be divine, one of thefe 
two things muft follow, viz. we muft either celebrate the celeftiai orbs as 
Gods, and in fo doing we fhall act moft rightly ; or we muft confider them 
as images of the Gods, fabricated as ftatues by the Gods themfelves. For 
thefe two confequences are neither abfurd nor of fmall importance, but, as 
we have faid, one of thefe muft enfue; and thefe ftatues are to be honoured 
beyond all other ftatues. For no ftatues will ever be found more beautiful 
and more common to all men than thefe, nor any that are eftablifhed in 
more excellent places, or which fo tranfcend in purity, venerablenefs, and all 
life, as thefe, which are throughout generated the fame. Now, therefore, 
we fhould alfo endeavour to affert this refpecting the Gods, viz. Since we 
perceive two fpecies of vifible animals, one of which we fay is immortal, 
and the whole of the other which is terrene, mortal, we fhould endeavour 
to unfold, according to probable opinion, three fpecies of animals which 
fubfift between thefe five. After fire, then, we place aether ; and we affert, 
that from it foul fafhions animals which poffefs, like other genera, an abun
dant power from their own nature, but the fmalleft degree of power for the 
fake of a mutual bond, from other genera. But, after aether, foul fafhions 
from air another genus of animals ; and a third genus from water. Soul, 
therefore, having fabricated all thefe, filled the whole of heaven with ani
mals, employing, to the utmoft of its power, all the genera, as all thefe par
ticipate of life. But the fecond, third, fourth, and fifth, beginning from the 
generation of the vifible Gods, at length end in us men. Refpecting the 

4 Gods, 
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•Gods, Jupiter, Juno, and all the reft, let any one affign them fuch places as 
he pleafes, if he only diftributes them according to the fame law, and con
fiders this reafoning as liable. 

We muft call, therefore, the nature of the flars, and fuch things as we 
perceive together with the flars, the vifible Gods, the greateft and the mofl 
honourable, perceiving every way mofl acutely, and ranking among fuch 
things as are firft. But after, and under thefe, in a following order, damons 
fubfift, an aerial genus, poffeffing a third and middle feat, who unfold the 
will of the Gods to men, and whom it is highly fit we fhould honour by 
prayers, for the fake of obtaining their propitious intcrceffion. W e cannot, 
however, wholly perceive either of thefe two kinds of animals, one of which 
fubfifls in ether, and the other in a following order in air. For, though 
thefe daemons are by their fituations near us, yet they never become manifeft 
to us ; but they participate of an admirable prudence, as being docile and of 
a good memory; and they know all our thoughts. They likewife love in a 
wonderful manner worthy and good men, and vehemently hate fuch as are 
vicious, as being themfelves participants of pain. For the Gods, indeed, 
who poffefs the end of a divine allotment, are fituated beyond the reach of 
all pleafure and pain, and participate, in the utmofl perfection, of prudence 
and knowledge. And, as the heavens are full of animals, thefe daemons, 
and the higheft Gods, mutually 1 interpret all things to each other. For the 
middle animals are borne to earth and the whole heaven with a light and 
rapid impetus. But he who affimilates the fifth genus of animals, which is 
from water to a demigod, will affimilate rightly. And this genus is fome
times vifible, and fometimes concealed from our fight; and, when it is vifible, 
is feen in a wonderful and obfeure manner. As, therefore, there are thefe 
five kinds of animals, whatever occurs to us in dreams, oracles, and divina
tions, and fuch things as we hear through the voice of the healthy or dif-
eafed, or which happen to us at the dole of life, whence many facred rites 
are inftituted, both privately and publicly, and will be inftituted hereafter,— 
with refjietl to all thefe, the legijlator who poffeffes the fmallejl degree of Intel-
li'tl, 'util never make innovations in any of them, left he jliould turn his city 
to a religion which poffeffes nothing confpicuous. Nor will he forbid any thing 

1 By demons interpreting all things to the Gods, nothing more is implied than an energy in 
daemons, by which they become fitted to receive the influence of divinity more abundantly. 

"VOL. i i . 3 F refpecting 
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refpecting facrifices which the law of his country has eftablifhed, as being 
convinced that it is not poffible for a mortal nature to know any thing about 
fuch like particulars. And for the fame reafon MUST NOT THOSE BE 
THE WORST OF MEN WHO DO NOT CELEBRATE THE TRULY APPARENT 
GODS, AND WHO SUFFER THE OTHER GODS TO REMAIN DFPRIVED OP; 
THEIR SACRED RITES, AND THE HONOURS WHICH ARE THEIR DUE ? 
For this is juft as if fome one fhould perceive the fun and moon infpecting 
without receiving any honours from the whole of the human race, and at 
the fame time fhould not be anxious for the celebration of their divinities by 
mankind, that feftivals and facrifices may be inftituted, and that certain parts 
of greater and leffer years may be often diftributed in honour of them. 
Would not fuch a one, if he fhould be faid to be evil both to himfelf and to 
any other by whom he is known, be juftly faid to be fo ? 

CLIN. Undoubtedly, O gueft: for fuch a one muft be the word of min. 
GUEST. Know affuredly then, friend Clinias, that this very thing has 

now happened refpeding myfelf. 
CLIN. How do you fay } 
GUEST. Know that there are eight powers revolving round the whole hea

ven, which are filters to each other, and which I have beheld without paying 
them any great attention : for this is eafy for another to accomplifh. Of thefe, 
the following are three ; one of the fun, another of the moon, and another 
of all the ftars, which I mentioned a little before: and befides thefe there 
are five 1 others. With refpect to all thefe, and fuch natures as are con
tained in thefe, whether they have a progreftive motion themfelves, or are 
borne along in vehicles, no one of us fhould at any time think that fome of 
them are Gods, and others not ; nor yet, that fome of them are legitimate, 
but others fuch as it is not lawful for any of us to mention ; but we fhould 
fay that they are all of them brothers, and that they live in fraternal allot
ments. We fhould likewife honour them, not ordaining for fome a year,, 
for others a month, and for others no allotted portion of time, in which 
they accomplifh their revolutions, and at the fame time give perfection to a 
world, which reafon determines to be the moft divine of all vifible things. 
This world a happy man will in the firft place admire ; and, in the next 

" Viz. the five planets, Saturn, Jupiter, Mars, Venus, and Mercury. 

place, 
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place , he wi l l ardently defire to learn as m u c h refpect ing it as i~ poffible to 

a morta l n a t u r e ; t h i n k i n g that he fhall th in pals t h r o u g h life in the b e l t 

and m o l t fortunate m a n n e r , and after death arrive at p laces adapted t o 

v i r t u e ; and thus be ing truly in i t ia ted , and part ic ipat ing in real i ty o f pru

d e n c e , and b e c o m i n g o n e , w i l l pafs the re it o f his t i m e in t h j c o n t e m p l a 

t ion o f t i l ings the m; ft beauti ful o f all fuch as pertain to the fight. 

It n o w remains that w e m o u l d relate , in the n e x t p lace , w h a t and h o w 

m a n v thefe are. F o r w e m a y w i t h o u t falfehood ftrenuoufly aiTert as fo l low?. 

I again fay, t h e n , that there are e i g h t o f the fe , three o f w h i c h w e have 

already difcuffed, and c o n f e q u e n t l y five r e m a i n . B u t the fourth and fifth 

lat ion and tranfition are nearly equal in fwif tnefs w i t h the fun, and are 

nei ther flower nor fwiftcr . A n d o f the le three , inte l lec t is a l w a y s a fufficient 

leader, I m e a n o f the fun, L u c i f e r , a n d that third w h i c h c a n n o t be d e n o 

minated becaufe it is not k n o w n . B u t the reafon o f this is , becaufe a 

Barbarian w a s the firft fpedtator o f thefe . F o r an ant i en t reg ion is the 

nurfe o f tho le w h o firft under i tood thefe part iculars through the beauty o f 

the f u m m e r ieafon. A n d fuch w a s E g y p t , and Syria , w h e r e , as 1 m a y fay, 

ai l the ftars are perpetual ly apparent , becaufe c louds and rain are a l w a y s far 

r e m o t e from that part o f the w o r l d . H e n c e , both here , and in every o ther 

p lace , thefe th ings are found by the e x p e r i e n c e o f an infinite l e n g t h o f t i m e 

to be true ; and on this a c c o u n t they o u g h t boldly to be eftablifhed by the 

Jaws. For to th ink that d iv ine natures are not h o n o u r a b l e , or that thefe 

th ings arc not d iv ine , is c learly the province o f o n e not endued w i t h i n -

Kl icet . B u t it is requifite to aflign this as the reafon w i n they h a v e n o 

n a m c j , though indeed thev arc d e n o m i n a t e d by certain p e r i o n s . I or .Luci

fer is cal led W i p e r , or the ftar o f V e n u s , by w h i c h it is probable that the 

author o f this appel lat ion w a s a Syr ian . B u t the ftar w h i c h revo lves w i t h 

an equal \ c i o c i t y w i t h the fun and L u c i f e r , is cal led S t i lbon , or M e r c u r y . 

A n d , befides thefe , there are three lat ions o f thofe ftars, w h o l e courfe is t o 

the right hand, in conjunct ion w i t h the fun and m o o n . But it is requifite 

t o call the e ighth orb 1 o n e , w h i c h m a y w i t h the greateft propriety be d e n o 

m i n a t e d the upper world . T h i s orb m o v e s contrary to the reft, and draws 

1 That is, the fyhcrc of the fixed flars. 
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the others along with it, according to the opinion of thofe who have fbme 
fkill in thefe affairs. But it is neceffary to fpeak of fuch things as we 
fufficiently know. For true wifdom will thus in a certain refpecl appear to 
him who participates, though in a fmall degree, of right and divine intelli
gence. Three ftars then remain, one of which differs from the reft by the 
flownefs of its motion. This ft at* is called by fome Phaenon, or Saturn. 
That which is next to this in flownefs is called Phaethon, or Jupiter : and, 
after this follows Puroeis, or Mars, who has the moft red colour of them all. 
Thefe things, when explained by any one, are not difficult to be underftood ; 
but, when underftood, we fhould frame fuch conceptions refpecting them 
as we have mentioned above. This, alfo, ought fo be known by every 
Grecian, that we inhabit a region which is nearly the beft of all others for 
the acquifition of virtue. But it is proper to affert that its praife confifts in 
being fituated between the nature of fummer and winter. However, as we 
have faid, becaufe we are more diftant from the nature of fummer than the 
Barbarians we underftood pofterior to them the orderly arrangement of 
thefe Gods ; yet we muft affert, that whatever the Greeks receive from the 
Barbarians, is by them carried to greater perfection. This, too, we fhould 
conceive to be the cafe with refpect to the fubject of the prefent difcourle. 
For, though it is difficult to difcover without ambiguity all fuch particulars 
as the prefent, yet the hope is both beautiful and great, that the Greeks 
will reverence all thefe divinities with a more excellent mode of worfhip 
than that which they received from the Barbarians, and that they will 
employ both difcipline and the Delphic oracle^, and every legitimate obferv-
ance, for this purpofe. Nor fhould any Greek be at any tim fearful, that 
mortals ought not bufily to employ themfelves about divme concerns ; but, 
on the contrary, lie fhould think that neither is a divine nature deftitute of 
intellect, nor ignorant of human nature. For he knows that, in confequence of 
Divinity acting as a teacher, thofe that are taught follow and learn: and he 
likewife certainly knows that he teaches us number and to numerate. For he 
would be the moft ftupid of all beings if he were ignorant of this. For, 
as it is faid, he would truly be ignorant of himfelf, if he were indignant, and 
not delighted with thofe that are able to learn, and who are rendered good 
through Divinity. But it is highly reafonable to fuppofe that the firft con

ceptions 
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ceptions of men, refpecYing the nature and actions of the Gods, were neither 
fuch as wife men would frame, nor thofe that fucceeded them. For they 
afferted, that fire and water, and the other bodies, were the moft antient of 
all things ; but that the particulars belonging to that wonderful thing foul 
were of pofterior origin. Hence, they confidered the lation of body as 
better and more honourable, and as moving itfelf through heat and cold, 
and every thing elfe of this kind : but they aflerted that foul neither moved 
body nor itfelf. But, now fince we fay, if foul fubfifts in body, that it is 
not at all wonderful it fhould move and carry about both the body and itfelf, 
there can be no reafon todifbelieve its ability to carry about a certain weight. 
Hence, as we now think proper to affert, that foul is the caufe of the uni
verfe ; and as of things, fome are good and others evil, it is not at all 
wonderful, that foul fhould be the caufe of every lation and motion, but that 
a lation and motion which tends to good fhould proceed from the beff foul, 
and a lation and motion to the contrary, from a contrary foul. But it is 
neceffary that things good fhould have vanquifhed, and fhould continue to 
vanquifh, things which are not fo. All thefe particulars have been afferted 
by us according to Juftice, the avenger of the impious. With refpect, how
ever, to that which we have juft now examined, we ought not to hefitate in 
afferting, that a good man is a wife man. 

Let us however fee, whether this wifdom, of which we were fome time 
fince in fearch, can be acquired by difcipline or art. For, if we are deftitute 
of the knowledge of this, we fhall be ignorant of things juft. Thus it 
appears to me, and therefore I affert this to be the cafe. For, having 
explored upwards and downwards, I will endeavour to evince to you that 
which has become apparent to me. For, when the greateft part of virtue 
is negligently attended to, it becomes the caufe of ignorance, as what we 
have juft now faid appears to me moft pcrfpicuoufly to fignify. But no one 
fhall perfuade us, that there is any part of virtue belonging to the mortal 
race, greater than piety. We muft likewife affert that this is not produced 
in the moft excellent natures through the greateft ignorance. But thofe-
are the moft excellent m.tures which are moft rarely found, and which 
when found benefit others in the higheft degree. For the foul which, 
moderately and mildly receives a flow? or the contrary nature, is fimple and 

ingenuous i 
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ingenuous: it likewife admires fortitude, and is obedient to temperance : 
and, what is the gieateft of all in thefe natures, it is able to learn, is of a 
good memory, is a lover of literature, and is very much delighted with 
things of this kind. For thefe things are not eafily implanted by nature ; and 
when they are innate, and obtain proper education and difcipline, their polfeffors 
obtain fuch authority over molt part of their inferiors as to caufe them to 
think, fpeak, and act, in fuch a manner as is requifite, and when it is requifite, 
towards the Gods ; prevent them from employing artifice in the facrifices and 
purifications which are performed both to Gods and men; and diipofe them 
to honour virtue in reality, which is the moft important of ail things to every 
city. This part, therefore, we fay is naturally the moft principal, and, when 
inftrucred, is capable of learning in the greateft degree, and in the beft man
ner. But no one can teach, unlefs Divinity leads the way. It is better, there
fore, not to learn from one who teaches, but at the fame time docs not act 
after this manner. However, from what we have now faid, it is neceffary to 
learn thefe things; and I have afferted that a nature of this kind is the moft 
•excellent. Let us then endeavour to explain what thefe particulars are, and 
how it is requifite to learn them; and this both according to my ability, who am 
the fpeaker, and the ability of thofe who are able to hear, that we may know 
after what manner certain things pertaining to the culture of divinity may be 
learnt. Perhaps, therefore, what you will hear is unufual: we mall, how
ever, mention the name of the thing which, to him who is ignorant of it, 
would never appear to be the name. Are you then ignorant of aftronomy, 
and that a true aftronomer is neceffarily the wifeft of men ? Not, indeed, 
that he is fo who aftronomizes according to Hefiod and all fuch as confider 
the rifing and fetting of the ftars ; but this muft be affirmed of him who 
contemplates the eight periods, and how feven of thefe are contained under 
the firft, and in what order each revolves. But no one will eafily contem
plate thefe things, unlefs he participates of a wonderful nature, as we have 
juft now faid, and as we fhall again fay, unfolding what is to be learnt, 
and the manner of learning it. In the firft place, therefore, let this be faid 

1 Alluding to T h e Works and Days of Hefiod. He is not a true aftronomer who ftudics the hea
venly bodies with a view to the necefiaries, conveniences, or elegancies of a mortal life, bu: 
he who {peculates them as images of true beings# 
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by us, that the moon accomplifhes its period mofl fwiftly, and thus, firfl of 
all, leads forth month and full moon. In the fecond place, it is requifite to 
confider the fun who produces the folflices through the whole of his period, 
and, together with the fun, thofe that revolve in conjunction with him. 
But that we may not often affert the fame things about the fame, the revo
lutions of all thofe natures which we mentioned before, and which it is not 
eafy to underfland, muft be made the fubject of contemplation; preparing 
human nature for this purpofe by difciplines pertaining to thefe fpeculations, 
and this by long exercife and labour, while it is in a juvenile ft ate. On 
this account, the mathematical difciplines will be neceffary ; of which the 
firfl and the greateft is that which refpects numbers, but not thofe that 
poffefs a body, but which contain the whole of the generation and power of 
the even and the odd, as thefe two contribute to the knowledge and nature 
of things. That which is very ridiculoufly called geometry 1 follows thefe 
in an orderly fucceffion. But the fimilitude of numbers naturally diffimilar 
to planes, becomes confpicuous by comparifon. This circumftance, how
ever, to him who is capable of understanding it, will evidently appear to be 
not a human, but a divine miracle. After this, thofe numbers which receive 
a triple increafe, and are fimilar to the nature of a folid, are to be confi
dered, and likewife thofe that are diffimilar to this nature, which is called 
by thofe that are converfant with it, geometry. But this, to thofe that are 
capable of understanding it, is a divine and wonderful thing, that as the 
power of things always revolves about that which is double, and in its own 
opposite, according to each proportion, every nature is fafhioned according 
to genera and fpecies. The firft power, therefore, of the double proceeds 
according to number, in the ratio of one to two, being double * according to 

power. 
1 Alluding to its name, which fignifiesthe meafuring of the earth, which is a mechanical ope

ration; but geometry is a fpeculative fcience. 
* Of numbers, fome are linear, others fuperficial, and others cubic and folid. The firft are 

fuch as the number 2 ; the fecond fuch as the number 4, which is the fquare or fecond power 
«f 2 ; and the third fuch as eight, which is the cube or third power of 2. Duple proportion alfo 
was confidered by the anticnts as perfect. In the firfl; place, becaufe it is the firfl proportion, 
being produced between one and two y and, in the fecond place, becaufe it contains all proportions 

vrithin 
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power. But in that which is folid and tangible, the double again proceed* 
from one to eight. Another power of the double proceeds to the middle, 
but perhaps into that which is more than the lefs, and lefs than the greater ; 
while again, another power by the fame part furpaffes, and is furpaffed by 
the extremities. But in the middle, of the proportion of fix to twelve, the 
fefquialter and fefquitertian proportion fubfiits. And in the middle of thefe, 
a power revolving to both distributes to men an according and apt utility, 
which is imparted by the bleffed choir of the Mufes for the fake of fports, 
rhythm, and harmony. All thefe things, therefore, are produced and fubfift 
after this manner. But their end is this, that we may betake ourfelves to 
divine generation, and the moft beautiful and divine nature of things vifible, 
as far as divinity has conferred on men the ability of beholding them. Thefe, 
however, we fhall never behold without the above-mentioned difcipline, 
Befides this, in our feveral converfations we muft refer every individual 
thing to its fpecies, by interrogating and confuting when any thing is im
properly afferted. For this may be rightly faid to be the moft beautiful and 
the firft touch-ftone which men can employ. But where only a pretended 
examination takes place, it is of all labours the moft vain. 

Further ftill, the accuracy of time muft be confidered by us, and the ex-
actnefs with which it caufes all the revolutions of the heavenly bodies to be 
accomplifhed ; that he who believes the affertion to be true, that foul is 
more antient and more divine than body, may alfo think it was beautifully 
ana fufficiently faid, that all things are full of Gods, and that no one of the 
natures more excellent than mankind, at any time forget, or pay but little 

within itfelf \ for the fefquialter, fefquitertian, and the like proportions are, as it were, parts 
below duple proportion. The numbers which ihe author of the £ pinomis here adduces are i, 2, 
4, 6, 8, 12. T h e ratio of 4 to 2 is duple, and that of 8 to 4 is alfo duple. Thefe two excefTes 
are equal in ratio, for that of each is duple, but they are not equal in number; for 8 exceeds 4 
by 4, but 4 exceeds 2 by 2. Again, if we compare 6 to 4, and afterwards to 8, in the firft cafe 
we (hall have a fefquialter, and in the fecond a fefquitertian ratio ; but thefe excefTes are unequal 
in ratio, but equal in number. For the ratio of 6 to 4 = i t , and the ratio of 8 to b = i f i but 
6 exceeds 4 by 2, and is exceeded by 8 by 2. Again, compare 12 to 6, which is a duple ratio, 
and between thefe compare 8 to each. Then , 12 to 8 will be a fefquialter ratio, and 8 to 6 will 
be a fefquitertian ratio ; but a duple ratio arifes from 12 to t\ and the excefTes between 12 and 
B, and 8 and 6, are unequal both in ratio and number. 

attention 
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attention to our concerns. But in all fuch things as thefe we fhould thus 
confider, that he who rightly apprehends each of thefe particulars will be 
benefited by them ; but that it will be better for him who does not, to in
voke Divinity. The manner, however, in which thefe particulars may be 
rightly apprehended is as follows: (for it is neceffary to relate this alfo)— 
Every diagram, fyitem of number, and compofition of .harmony, together 
with the one concord of all the ftars in, their revolutions, ought to be beheld 
by him who learns in a proper manner. But that of which we are fpeaking 
will become apparent to him who rightly learns looking to one thing. For, 
to thofe who reafon fcienlifcally, there will appear to be naturally one bond 1 

of all thefe. But he who attempts to apprehend thefe in any other way 
ought, as we have faid, to invoke Fortune. For, without thefe, it is not 
poffible that any nature in cities can be happy. But this is the mode, this 
is the education, thefe are the difciplines ; and through thefe we muff pro
ceed, whether they are difficult or eafy. But it is not lawful to neglecT: the 
Gods; fince the profperous conception of all the above-mentioned parti
culars becomes apparent by an orderly progreffion. And I call him who 
rightly apprehends all thefe, moft. truly the wifeft of men. I likewife frxe-
nuoufly affirm, both in jefl and ferioufly, that fuch a one, when he has by 
death filled up his allotted time, will no longer participate of many fenfes, 
as at prefent, but will be a partaker of one deftiny alone ; and becoming one, 
inftead of a multitude of things, will be happy, and, at the fame time, moft 
wife.and bleffed. And again, whether any one lives bleffed on the conti
nent, or in iflands, I affirm that he will always participate a fortune of this 
kind; and that, whether any one living a public or a private life ftudies 
thefe things, he will, in like manner, obtain the fame deftiny from the 
Gods. But, as we have faid in the beginning, and now the affertion appears 
to be moft true, it is only poffible for a fezv of mankind to be perfeclly bleffed 
and happy. And this is rightly afferted by us. For thofe that are divine 
and at the fame time prudent men, who naturally participate of the other 
virtues, and who befides this have acquired all fuch portions of bleffed dif 
cipline as we have mentioned, thefe alone can fufficiently receive and poffefs 

1 Meaning Dialectic; for an account of which fee my Introduction to the Parmenides. 
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all that pertains to a divine deftiny. W e legally, therefore, ordain, that 
thole who thus labour in thefe things, both privately and publicly, when they 
have arrived at old age, ought to poffefs the greateft authority in cities; and 
that others ihould follow thefe, and ftiould celebrate all the Gods and God-
deffes; and laftly, that all of us, in confequence of having examined thefe 
things, may, with the greateft propriety, exhort the nocturnal affembly to 
the purfuit of this wifdom. 

THE END OF THE EPINOMIS. 

T H E 




