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T l I E fcope of the Cratylus* is to exhibit in things Iafl the prolific energy of fouls, 
and the affimilative power, which, eflentially receiving, they evince through the 
rectitude of names. But fince the partial energy of fouls frequently fails of its proper 
ends, juft in the fame manner as a partial nature, hence names indefinite, and which 
are cafually circulated, naturally take place, and all of them are not the offspring of 
intellectual fcience, nor do they all regard an alliance with things themfelves. Again, the 
Cratylus is logical and dialectical, not, however, according to the mere dialectic methods 
of the Peripatetics, but according to the fcientific t dialectic of the great Plato, which 
is only adapted to thofe whofe dianoetic power is perfectly purified, who have been in
ftructed from their youth in difciplines, have purified the juvenile condition of their 
manners through the virtues j and, in fhort, have genuinely philofophized. This dia
lectic alfo is the defenfive enclofure of difciplines, leads us up to the good, the one 

* The extracts with which the reader is here presented, comprehend nearly the whole of the Scholia of 

Proclus on the Cratylus. They may be justly called an incomparable treasury of theological information,, 

since they are replete with the most mystic wisdom, and many of the most abstruse dogmas of antient 

theology are here most satisfactorily and perspicuously unfolded. T o him also who is desirous of penetrat

ing the depths of Grecian mythology, they will be inestimable; and genuine elucidations of many parts of 

Homer, of the Hymns of Orpheus, and of theTheogony ofHesiod, can alone be obtained from these Scholia. 

And in addition to all this, these Scholia are no less rare than valuable, since a copy of them is not to be 

found either in the university of Oxford or Cambridge, or in the British Museum, or in any of the universi

ties of Scotland or Ireland; and it is seldom to be met with in the universities on the continent. M y copy 

is a transcript of the manuscript now in the possession of Mr. Heber, of Brazen-nose college, Oxford. 

t For an account of this dialectic, see the Parmenides, and particularly the introduction to it. 

vol. v. 4 N caufe 
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eaufe of all things, and was imparted to men through Prometheus, together with a mod 

fplendid fire* from the gods. For the analytics of the Peripatetics, and demonftration, 

which is the fummit of this, may be comprehended by all who are not entirely involved 

in mental darknefs, and who have not drank abundantly of the water of oblivion. 

Again,, intellect is the producer (7rp©£cteuf) of dialectic, from the whole of itfelf 

generating the whole of it; according to the progreffion of all things from the one, giv

ing fubfiftence to the divifive method; but according to the collective comprehenfion of 

every thing in one idiom, to the definitive method and according to the prefence of 

forms with each other, though which each is what it is, and participates of other forms, 

the demonftrative method ; and generating the analytic method, according to the con-

verfior* of all things to the one, and their proper principles. 

Again, according to Ariftotle, there is one rhetoric, and one dialectic, which are 

able to perfuade or confute on both fides; but Plato fays it is better to give a two-fold 

diftribution to each. For one fpecies of rhetoric is flattery,[ and without art, which 

he reprobates in the Gorgias; but the other is the fcience of things good and juft, 

which he celebrates in the Phaedrus. And again, he difrnitTes the dialectic of Ariltode 

as contentious, but embraces the diale&ic, which furveys the principles of things, as a 

part of philofophy. 

The prefent dialogue makes us to be fcientificaliy knowing in the rectitude of names; 

and it is neceffary that he who intends to be fkilled in dialectic fhould begin from this 

theory. 

As Plato, in the Parmenidcs, delivers the whole of dialectic, but not merely fo, but 

together with the theory of beings, fo now he delivers the rectitude of names, together 

with the fcience of things. 

Plato now wifhes to deliver the principles of things and of dialectic, fince he delivers 

names in conjunction with the things of which they are names. 

Why is it that Plato fays, that by defpifing names we fhall become, in old age, more 

rich in prudence, and yet now makes the invefligation of them the leading object? May 

we not fay, that he confiders them, not fo far as they are appellations, but fo far as they 

are images of things ? For the definitive art is triple; fince either beginning from the 

higheft genus, it proceeds through all the media, to the laft differences, which the 

* See the notes on the Philebus. 
Elean 
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Elean gueft does*, when defining a fophift and politician; or receiving the genus 
which is near and known, it proceeds through the following differences, fuch as in this 
inftance, man is an animal pedeftrian, biped, and the like; or it ufes name alone, fuch 
as the becoming is beautiful, and foul is $VQ-IO%YI owice,, and the like. For if he who at 
firft eftablifhed names poffeffed fcience, he who ufes an eftablifhed name muft neceftarily 
fall upon definition. Hence Plato now makes the inveftigation about fuch like names 
his principal defign, and through thefe as media is extended to things themfelves. This 
inquiry alfo contributes to demonftration. Thus, in the Phasdrus, Plato endeavours to 
fhow, that the divining art is better than that pertaining to augury, from the name. It 
likewife contributes to analyfis. Thus, in the Phcedrus, Plato calls the love which is 
participated by mortals flying, but that which is imparticipable and divine winged, through 
the effence and the energy of the god confpiring into one; and thus he appears to afcend 
and analyze. Frequently alfo, this is neceffary to divifion. Thus Socrates (hows, by 
divifion, that the pleafant is one thing, and the good another, becaufe the names alfo are 
two. 

Thatf the perfons of the dialogue are Cratylus the Heraclitean, of whom Plato was an 
auditor, who faid that all names are from nature, and that fuch as are not from 
nature are not names, juft as we fay, that he who falfely denominates things fays nothing; 
and Hermogenes, the Socratic, who on the contrary faid that there was no name from 
nature, but that all names are from pofition ; and the third is Socrates, who diftinguifh-
ing fays, that fome names are from nature, and others from pofition; fuch as are thofe 
which are cafually made. For the names which belong to things perpetual, rather par
ticipate of a fubfiftence from nature, but thofe which belong to things corruptible, rather 
partake of the cafual. For he who calls his fon AthanafiusJ, manifefts the confufion 
of names about things of this kind. 

Further ftill, fince names have both form and matter, according to form they rather 
participate of a fubfiftence from nature, but according to matter of a fubfiftence from 
pofition. And Socrates indeed, addreffing himfelf to Hermogenes, feparates names 
firmly eftablifhed in the gods, fuch as fwpiwi, and the like, from thofe which fubfift in 

* In the Sophista and Politicus. 
t Almost all the paragraphs of these Scholia begin with the word ;r», that. 
I That is, Immortal. 

4 N 2 fouls* 
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fouls, fuch as SxTisicz. But, addrefling himfelf to Cratylus, he admits, indeed, the 
relation of names to things, but fhows that there is much of the cafual in names, and 
at the fame time that all things are not moved. 

That the heavens, which partake more of motion, have alfo permanency after a cer
tain manner, as in the poles, and things of this kind. But the earth, which partakes 
more of permanency, has alfo motion through its internal change. 

That names which fubfift from nature partake alfo of a fubfiftence from pofition, and 
thofe which fubfift from pofition partake of a fubfiftence from nature. 

That Cratylus being fcientific, and employing the greateft brevity of diction, which 
was the peculiarity of the Heraclitics, in confequence of enunciations not being able to 
keep pace with the flowing nature of things, appears to anfwer, through the whole of 
the dialogue, from the feweft fyllables and words. Hence the moft imitative Plato, in 
the very beginning, reprefents him as faying (ZOVXEU But Hermogenes being doxaftic, 
and venerating the opinions of the many, conformably to his doctrine, that names fub
fift from pofition, fays, si <roi IOKEI, he. For IOKW^ frequently belongs to things ineli
gible, and alfo to fuch as are eligible, juft as will is of things good alone. 

That the whole Apolloniacal feries is fufpended from the government of Jupiter. 
That Pythagoras and Epicurus were of the opinion of Cratylus; but Democritus and 

Ariftotle of Hermogenes. Pythagoras therefore being afked what was the wifeft of 
things, faid it was number; and being aiked what was the next in wifdom faid, he who 
gave names to things. But by number, he obfeurely fignified the intelligible order, 
which comprehends the multitude of intellectual forms: for there that which is the 
firft: and properly number* fubfifts after the fupereftential one. This likewife fupplies 
the meafures of effrnce to all beings, in which alfo true wifdom, and knowledge which 
is of itfelf, and which is converted to and perfects itfelf, fubfift. And as there the in
telligible, intellect:, and intelligence are the fame, fo there alfo number and wifdom are 
the fame. But by the founder of names, he obfeurely fignified the foul, which indeed 
fubfifts from intellect, and is not things themfelves like the firft intellect, but poffeffes 
the images, and effential tranfitive reafons of them, as ftatues of beings. Being 
therefore is imparted to all things from intellect, which knows itfelf and is replete with 

* That is, number according to cf.use, which subsists at the extremity of the intelligible order. For num
ber, according to hyparxis, subsists at the buirmit of the intelligible, and at the same time intellectual order. 

wifdom; 
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wifdom; but that they are denominated is from foul, which imitates intellect. Pytha
goras therefore faid, that it was not the bufinefs o f any cafual perfon to fabricate names, 
but of one looking to intellect and the nature of things. Names therefore are from na
ture. 

But Democritus, who faid that names fubfift from pofition, inferred this from four 
arguments : Firft, From famenefs of appellation ; for different things are called by the 
fame name. Names therefore are not from nature. 2d, From the variety of names, 
for if different names are adapted to one and the fame thing, they are alfo adapted to 
each other, which is impoffible. 3d, From the change of names : for why was Arifto-
cles called Plato, but Turtamus Theophraftus. 4th, If names are from nature, but 
yet from a defect of fimilars, why do we fay tppovew from (ppov̂ o-zj, but from hxzztoa-vwi 

(cvx. £Q~TI 7ra,jO'jopx?jn') we do not derive a word which alludes to this ? Names therefore 
are cafual and not from nature. But he calls the firft argument iroKxxrr^g, (i. e. 
having a manifoldfignificatwi); the fecond, i<roppo7rosy (i. e. equivalent, or equiponderant); 

and the fourth, vxwpvog, (i. e. namclefs). In anfwer to the firft of thefe arguments, fome 
fay, that it is nothing wonderful, if one name fhadows forth many things, as ifug, love, 

both from po^y\,firength, and from irizpcv, a wing, manifefts different things. In anfwer 
to the fecond, it is faid, nothing hinders that different names, in a different refpect, may 
manifeft the fame thing. Thus, for inftance, in the words merops and man, the fame 
thing may be called by the former of thefe words, according to the poffeflion of a dif-
tributed life, and by the latter according to avccQgsiv ot, QTTUOITSV, confidering what he has feen* 

In anfwer to the third, it is faid, that this very thing fignifies that names are by nature, 
viz. that we transfer thofe that are not properly eftablifhed, and which are contrary to* 
nature, to a pofition according to nature. And in anfwer to the fourth, that it is nothing 
wonderful, if names which were eftablifhed at firft fhould fail through a great length o f 
time. 

That a fubfiftence according to nature is four-fold. For it is either as the effence^ 
of plants and animals, as well the wholes as the parts; or it is as the energies and 
powers of thefe, fuch as the levity and heat of fire; or it is as fhadows and appearances 
in mirrors; or as artificial images arc affnnilated to their archetypes. Epicurus there
fore thought that names had a fubfiilence from nature according to the firft fignifica-
tion, as works precedaneous by nature, fuch as voice and fight. And as to fee and to 

hear 
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hear are according to nature, fo alfo to denominate; fo that a name is from nature, as 

being the work of nature. But Cratylus was of this opinion according to the fecond 

fignification; and hence he fays that the peculiarity of every thing is a name, as being 

appropriately affigned by the founders of names, artificially and fcientificaliy. For 

Epicurus faid, that the founders 6 f names did not eftablifh them fcientificaliy, but in 

-effecting this were moved phyfically, like thofe that more, howl, roar, and figh. But 

Socrates faid, that names are from nature, according to the fourth fignification, as 

being the progeny of fcientific conceptions, and not of phyfical appetite (orexis), but 

of the foul energizing according to imagination, and at the fame time eftabliftung names 

from the firft, as much as poflible, appropriately to things. He likewife faid, that, ac

cording to form, all names are the fame, have one power, and arc from nature. For, 

•according to form, they are fimilar to things, but differ from each other according t® 

matter. 

That the name Cratylus appears to have been affigned wvot. TM Trspi%fct7Yi<r<xi a^anorutg 

•TWV YigxxXsiTov Soyfjuciwv, from firmly obtaining the dogmas of Heraclitus, and that on this 

account he defpifed flowing things, as not properly having a fubfiftence. But the name 

Socrates is 7r«^a TM O-COTY^O. avou rev y^arcvg vqq "^vx^g, from being the favicur of the ftrength 

of his foul, that is of his reafon, and from not being drawn down under the fenfes. 

That things eternal receive their denomination from powers or energies, but things 

•generated from ufe and communion. 

That he who wifhes to imitate any thing, ought to be fcientificaliy knowing in two 

.things, viz. the archetype, and demiurgic art. 

That the Heraclitics are accufed as arrogant, as diffemblers, and as defpifers, by 

Theodorus in the Thesetetus, and now by Hermogenes. It muft be obferved, however, 

that thefe two are not philofophers; for the former was a geometrician, and the latter 

a youth. And a true philofopher has not leifure to confume his time in things of this 

i i n d . 

That Socrates did not think that the fpeculation about the rectitude of names was to 

•be defpifed, but according to the proverb he confidered fine things to be difficult. 

That inveftigation is imparted to fouls from Maia the mother of Hermes but inven

tion is from the Hermaic feries. For the more total genera of the gods energize prior to, 

.together wkh, and pofterior to, fuch cs are more partial. Hence we fee that inveftigation 

is 
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IS imperfect, and is as matter previoufly prepared, from the donation of more elevated 
caufes to their participants, fuch as form fupervening from things inferior. 

That fophifts rejoice in indicative affertions, but philofophers in fuch as are dialectic. 
And again, the fophifts, as framers of images, affume the perfon of one (killed in dia
lectic ; and thus their contentious moleftation is produced. 

That of the Hermaic gift, fome things are intellectual and firft goods; but others 
are fecondary, and perfective of the dianoetic power; and others rank in the third de
gree, purify the irrational nature, and in a particular manner meafure the phantaftic 
motions. Others again give fubfiftence to the reafons of nature ; and others are the 
fuppliers of externally proceeding powers, and of gain. For thefe are the laft and the 
material gifts of the god, which, as aftrologers fay, the god imparts in ignoble difpofi-
tions (cch^oig haltcrsc-iy"). 

That it very little belongs to a philofopher, fays Plato, to fpeak about particulars j for 
it is his bufinefs to afcend to the fpeculation of wholes, and things common. 

The reafoning of Hermogenes is as follows: If there is a tranfpofition of names^ 
names are from pofition, and are the fymbols of things. But the firft is true, and 
therefore the fecond. But the reafoning of Proclus is this: If names are fymbols of 
things, and are from pofition, we have no longer any occafion for the tranfpofition of 
names. The firft is true, and therefore the fecond. The followers of Hermogenes 
therefore fpeak erroneoufly; for they look to particulars only, and not alfo to things 
eternal. For the names of things eternal are divine and venerable, as being facred to 
the gods, whofe powers and energies they exprefs. Thefe Socrates, in the Philebus r 

venerates, and fays, that his caution about them is attended with the greateft dread. 

That the truth of an enunciative fentence (jov oi7r<poo&yT;y.ov Xoycv), means one thing 
with Ariftotle, and another with Plato in the prefent place, in which he fays, that 
names effentially predicated (*cc9 UVTK Twyopevot) are true. For that of Ariftotle fpeaks of 
the compofition and divifion of that which is predicated, and has for its fubject both 
the falfe and the true. But the great Plato knew how to ufe the fignificant of truth 
and falfehood in a fourfold refpect. For he ufes it either according to the hyparxes 
themfelves of things, as when he fays that real beings truly are, but that unreal beings 
have a falfe fubfiftence. Or he ufes it according to the pafTions which are cuniequent 

to. 
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to preceding motions, as when Socrates, in the Philebus, divides pleafure into the rrtie 
and falfe. Or according to knowledge, as when he defines falfe opinions according to 
the true. Or according to the inflruments of the gnoftic life, as, for inftance, affertions, 
names, and elements. For in thefe the true and the falfe are feen, according to their 
adaptation and fymphony with things. Rhetoricians alfo have a certain form of diction 
which they call truth. 

That Antifthcnes faid, that nothing could be contradicted; for according to him 
every affertion is true. For he who fpeaks fays fomething. He who fays fomething, 
fpeaks of that which has a being. And he who fpeaks of that which has a being, fpeaks 
the truth. In anfwer to this we muft fay, that there is alfo that which is falfe, and that 
nothing hinders but that the man who fpeaks of being may fpeak falfely. For he who 
fpeaks, fpeaks about fomething, and does not fpeak fomething. 

That bad are more known by good men, than the virtue of good men is by the bad. 
For vice is blind ; and in the firft place is ignorant of itfelf, and in the next place of 
others. 

That the dogma of Protagoras is different from that of Euthydemus. For the former 
fays, that though the fubjecl has no exiftence, yet it appears to beholders to poffefs a 
particular quality, through the commixture of the agent and patient. But the dogma 
of Euthydemus makes every thing to be all things, and alTerts that all things are at the 
iame time always true. As he that fays, that a piece of wood is white and black, fmall 
and great, moift and dry, and likewife, that all the negations of thefe are true. Hence 
beginning from different principles, thofe fophifts end in the fame thing. 

That the power of the firft infinity imparts from itfelf progreffion to all things what
ever which are capable of fubfiftence ; but bound, limits and circumfcribes every thing, 
and eftablifhcs it in its proper boundaries. Thus in numbers form pervades to all things 
from the monad and bound j but the never-failing according to progreffion from the 
prolific duad ; fo that every being has a certain nature, bound, idiom, and proper order, 
through the firft bound. There is therefore contradiction in words, which definitely 
exhibits the falfe and the true. 

That the word irrcmw, to aft, k afferted of thofe only who energize according to 

the dianoetic power, but the word now, to do, is afferted of thofe who energize in a 
diiferent 
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different manner from this. Aftions therefore and makings have their proper boundaries, 
inftruments, and times; nor does any cafual thing do or act any cafual thing. 

That fpeech is under action, may be fhown from the following divifion: Every 
energy of the foul is either effected without body, and this energy is phantafy, opinion, 
intelligence; 6r it is effected with body, and this is two-fold. For it is either unattended 
i\ith free will, and this is fenfe and involuntary motion, or it is attended with free will, 
and this is action, under which is difcourfe. 

That Plato coarranges Minerva, Vulcan, and Mars, through that which is common 
with refpect to warlike concerns; through Minerva poffeffing a kindred art with each 
of the others; through each of the others being the lover of Venus ; and becaufe each 
was produced from Juno and Jupiter. 

That the foul of the world imparts life to altermotive natures: for to thefe it is the 
fountain and principle of motion, as Plato fays in the Phsedrus and in the Laws. But 
the demiurgus imparts life fimply to all things, life, divine, intellectual, pfychical, and 
that which is divifible about bodies. 

If names, according to Ariftotle *, are from pofition, and are fymbols of things and 
conceptions, it is neceffary that the fentences compofed from them, being enunciative 
from pofition, mould not be faid, from this very circumftance, to be affimilated to com-
pofite conceptions, nor that they are of themfelves the recipients of truth or falfehood. 
But indeed enunciative fentences (01 wn-otpomnuit Xoyoi), poffeffing effentially the fpeaking 
falfely or truly, do not poffefs this from pofition. Names therefore are not from pofi
tion. 

If every one who gives a name performs a certain action, but he who performs a cer
tain action, performs it through an inftrument hence he who gives a name, fince he 
gives it through an inftrument, ufes a name as an inftrument. But of inftruments 
fome are from nature, as the hand and foot; others from pofition, as a bridle and a 
name. And of thefe artificial inftruments, fome effect fomething which is fubfervient 
to fubfiftence, as an ax j but others effect that which contributes to fignifying and 
teaching. A name therefore is a thing of this kind: for it is an inftrument which 
teaches and unfolds into light the effence of things; the teaching being affumed from 
him who ufes the inftrument, but the unfolding into light from the paradign . But a 

* See the Introduction to this Dialogue. 
VOL. v. 4 o name 
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name requires, as an inftrument, him who ufes it, but as an image it requires a refer* 
ence to its paradigm. So that it is evident from thefe things, that a name is not a 
fymbol, nor the work of any cafual pofition, but is allied to things, and adapted to 
them by nature. For every inftrument is coordinated to a proper work, and cannot 
be adapted to any thing elfe than to that for which it was made. A name therefore,, 
as being an inftrument, has a certain connate power, and which coharmonizes with the 
things fignified. As likewife, it is that which teaches, it poffeffes an order which un
folds conceptions into light j and as giving diftin&ion to effence, it produces in us a 
knowledge of things. 

Again, a name is not the effect of phyfical inftruments : for every name, fo far as 
a name, is fignificant of fomethimg ; fince voice is not the fame with name. Phyfical 
inftruments therefore, fuch as the tongue, the arteries, and the lungs, give perfection to 
voice; and though thefe cooperate irl producing a name, through matter, yet the con
ception of the founder of names, efpecically gives completion to it, which conception, 
coharmonizes, in a becoming manner, matter to form and paradigm. But he who dif
courfes, ufes a name when eftablifhed: for every inftrument has both one who ufes, 
it, and one who makes it. Every thing too which is ufed has a producing caufe j and 
every thing having a producing caufe, is miniftrant to fomething with refpect to energy. 

A name is faid to be from nature, both as an effeft, and as an inftrument; for it be
comes by its formation an image of things, and announces them through conceptions as 
media. Very properly therefore is a name faid to be a doclrinal inftrument, op/am 
hdao-xuXiKcv; but fhortly after it is called the effecl of the legiflator. And this is for the 
fake of him who difcourfes ; for it is both an end and good to unfold things. Hence 
Socrates fays, it is rather an inftrument, confidering it according to its more excellent 
fubfiftence. Hence too this inftrument is a medium between the teacher and the 
learner. 

That a fhuttle and an augur are paradigms adapted to a name. For a name feparates 
things from each other, and enters into the learner, through the depth of his concep-
tions. 

That as Socrates, in the Gorgias, demonftrates to Gallicles, who divides that which 
is juft by law, oppofitely to that which is juft by nature, that law and nature in that 
which is juft concur with ea:h other, in like manner it is neceffary to conceive that 

names 
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names fubfift both from law and nature; not however from cafual law, but from that 
which is eternal, and which confifts according to eternal reafons. A name therefore, 
through its producing caufe, which is fcientific, is both from law and pofition; but 
through its paradigmatic caufe is from nature. 

But if this be the cafe, how does Socrates afterwards fhow to Cratylus, that it is not 
only neceffary to call that a nam which is rightly framed, but that alfo which is 
erroneoufly eftablifhed. In anfwer to this, we muft fay, that law is contemplative of 
that which is univerfal. Such names therefore as are given to things perpetual, are 
founded by law. But fince there are alfo names of things corruptible, it is by no 
means wounderful if law, which regards univerfal, has not dominion over thefe, and 
that there fhould be much of the cafual in them, as in the names Ambrqfius, Athanaftus, 
Polychronius *, and the like. But what the art is which produces names we will con-
cifely relate ; for not every thing in it is a fpecies of the legiflative art. That there is 
then in the foul an affimilative power is evident j for painting and things of this kind 
are fufpended from this power, which affimilates fubordinate to fuperior natures, and 
things which fubfift in compofition to fuch as are more fimple. And again, according 
to the fame power, the foul is able to affimilate herfelf to natures fuperior to her own 
effence, viz. to gods, angels, and daemons. She alfo, through the fame power, affimi
lates to herfelf things fubordinate to her own nature; arid alfo affimilates them to things 
fuperior to herfelf. Hence fhe fabricates ftatues of gods and daemons. But wifhing to 
give fubfiftence after a manner to immaterial fimilitudes of things, and which are alone 
the progeny of the rational effence, employing from herfelf the cooperation of phantafy 
adapted to fpeech (Afxr/*^ (pocnct<r:oig), fhe produces the effence of names. And as the 
teleftic art, through certain fymbols, and arcane fignatures, affimilates ftatues of the gods, 
and makes them adapted to the reception of divine illuminations, fo the legiflative art, 
according to the fame affimilative power, gives fubfiftence to names, the ftatues of 
things; through fuch and fuch founds fhadowing forth the nature of things, and having 
given fubfiftence to them, delivers them to the ufe of mankind. Hence the legiflator 
is faid to be the lord of the generation of names. And as it is not holy to behave in a 
difcrderly manner towards the ftatues of the gods, fo neither is it becoming to err 

* The first and second of these words signify immortal; the third, having an extended duratim, 

4 o 2 about 
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about names. For a legiflative intelled is the artificer of thefe, inferting in them images 
of paradigms ; and it is proper to venerate them, through their alliance to the gods. 

It alfo appears to me that Plato eflablifhes the legiflator analogous to the demuirgus 
of the univerfe: for he it is, according to the Timasus, who eflablifhes the laws of fate, 
and who governs all things conformably to law. According to Plato too, he is the 
firft fabricator of names: for as we learn from the Timaius, he denominated one of the 
circulations of the univerfe fame, and the other different. If therefore the legiflator is 
analogous to the demiurgus, muft he not neceffarily be the lord of the pofition of 
names ? Hence in this Dialogue Plato calls the legiflator, demiurgus, and the moft rare 
of demiurgi. Thus alfo Socrates, in the Phaedrus, fays, that the name tptps was given 
by Jupiter. Of names therefore, fome are the progeny of the gods, extending alfo as 
far as to the foul; but others are the offspring of partial fouls, who are able to frame 
them through intellect: and fcience; and others again fubfift through the middle genera. 
For fome meeting with dxmons and angels, have been taught by them names better 
adapted to things than fuch as men have eftablifhed. It is requifite likewife to know 
the differences of names arifing from their producing caufes, and to refer all of them to 
the one demiurgus, a divinity of an intellectual charaderiftic Whence alfo a name has 
two-fold powers, the one, that which teaches conceptions, and is the caufe of com
munion ; but the other, that which gives diftinction to effence; fince the demuirgus 
likewife poffeffes two-fold powers, the one productive of famenefs, the other of diffe
rence. 

That the aflimilative energy of the demiurgic intellect is two-fold ; the one, that ac
cording to which he gives fubfiftence to the whole world, looking to an intelligible 
paradigm ; the other, that according to which he promulgates names adapted to things ; 
concerning which Timaeus briefly indicates, but theurgifts teach more clearly, and ora
cles * from the gods themfelves: " There is a venerable name with a fleeplefs revolu
tion, leaping into the worlds through the rapid reproofs of the father." And another 
oracle fays, " The paternal intelled difleminated fymbols through the world." Thus 
therefore the legiflator alfo, looking to the whole world, delivers the moft excellent 
polity, and impofes names affimilated to things. 

* See my collection of these Oracles in the third volume of the Monthly Magazine. 

That 
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That of things artificial there are no definite caufes and paradigms, becaufe the 
effects of fuch caufes and paradigms are effences, and proper meafures, have a reference 
to the univerfe, and proceed through nature. But every thing artificial is uneffential, 
and is all-varioufly changed in accommodation to our ufes and circumflances, and is 
feparated from things which have a natural fubfiftence. If, however, fome one fhould 
call the producing and prolific powers of the gods, which proceed into the univerfe, 
demiurgic, intellectual, generative, and perfective arts, we fhall not reject a nomination 
of this kind; fince we alfo find theologifts indicating through thefe divine productions.. 
Hence they call the Cyclops the caufes of all artificial production, who alfo taught Ju
piter, Minerva, and Vulcan. But they celebrate Minerva as prefiding over other arts, 
and particularly that of weaving, and Vulcan as the infpective guardian of another art-
According to Orpheus, however, the weaving art originates from Minerva, but proceeds 
into the vivific feries of Proferpine : for this goddefs and all her choir, abiding on high, 
are faid to weave the order of life, which is participated by all the mundane gods. For 
the one demiurgus excites all the junior demiurgi to weave together the mortal with the 
immortal form of life*. But the order of life thus woven ends in the gods who prefide 
over generation, among whom is the Homeric Circe, who weaves all the life in the four 
elements, and at the fame time with her fong harmonizes the fublunary realms. Circe 
therefore is ranked by theologifts among thefe weaving powers. Her fhuttle too, as 
they fay, is golden, by this indicating her effence to be intellectual and pure, immaterial 
and unmingled with generation, and that her employment confifts in feparating things 
liable from fuch as are in motion, according to divine diverfity. If therefore, as I have 
faid, fome one recurring to thefe analogies, calls the powers of the gods the caufes of 
thefe arts, but their effects the illuminations of thefe powers pervading through the 
whole world, he will fpeak with rectitude. For it is neceffary not only to fufpend from 
Minerva the weaving art which is with us, but prior to this, that which energizes through? 
nature, and connects generated with eternal, mortal with immortal, corporeal with in
corporeal, and fenfible with intellectual natures. In like manner we mufl furvey the 
whole of the tectonic, and each of the other arts, as firft fubfifting in nature. So that the-
fhuttle will every where have an analogous fubfiftence, feparating the genera which con-

* This is asserted in the Timaeufc 
ftitute-
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ftitute beings, that, together with the connection of them, divifion may remain, and 
genuinely preferve their hyparxis. Hence the artifts that are with us act under pre-
fiding and infpecting gods. They do not however in confequence of this contemplate 
intelligibles; for they do not operate looking to thefe, but to the forms which are with 
themfelves, and the reafons of things artificial which they contain; and this by either 
inventing thefe, or receiving them from others. For the firft artificer of a fhuttle con
ceived in his own mind what kind of a thing a fhuttle ought to be, looking to its ufe, 
and being led by this, produced in himfelf that form of a fhuttle according to which 
others are made. But others learning from him, have acquired a knowledge of the 
form, and conformably to it make the refemblance of the fhuttle. 

And here we may fee how thefe things are imitations of the demiurgic art, and of 
intellectual forms: for thefe forms being always eftablifhed according to invariable per
manency, things corruptible in the world are preferved, and are again renovated 
through their ftable famenefs. And the corruption indeed is derived from matter, but 
the ftable famenefs from an eternal form. Juft as in the fhuttles which are here, the 
corruption is from the matter, but the regeneration from the reafon or productive prin
ciple in the artift. What the fhuttle, therefore, is to the artificer by whom it is made, 
that are names to the legiflator, and all mundane natures to the demiurgus. Hence as 
forms have a three-fold fubfiftence, viz. intellectual, fcientific, doxaftic; all fenfible 
natures are derived from intellectual, names from fcientific, and fhuttles from doxaftic 
forms. 

That the fabrication of the univerfe is two-fold: for the one gives fubfiftence to 
reafons which extend to all things, and to forms which have an invariable fubfiftence* 
and fuftain no mutation ; but the other inferts divifible differences in generated natures. 
Thus, for inftance, the human form pervades fupernally from the one and whole in
tellectual fahi ication, through the ftars as media. Hence this form has a perpetual fub
fiftence, as originating from an immovable caufe. But fince men differ from each other 
in magnitude and colour, and things of this kind, thefe differences arife from the fecondary 
fabrication of the junior gods, and are converfant with much mutability, through being 
the production of moveable caufes. This however takes place, in order that the variety 
of things may ftb^ft, and that the perpetual generation of particulars may be multiplied. 
For liferent celeftial periods give completion to, and at different times generate different 

things, 
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* See p. 495.. t See die Phaedni9> 
If 

things, and produce one connection from all things which contributes to the comple
tion of the univerfe. 

That the fhuttle* is an image of the feparating power of the gods, both of thofe that 
prefidc over wholes, and thofe that prefide over parts; for its operation in woofs repre* 
fents the energy of this power, and exhibits a fymbol of the order of the feparating 
gods. Hence when theologifts fpeak of fhuttles as belonging to thefe gods, they do 
not fpea\ of the idea of a fhuttle, but only fymbolically ufe the name. For why da 
they rather fpeak of the fhuttle, and not of fomething elfe ? And is it not abfurd that 
fcience fhould afually ufe names, and thefe when applied to the gods? But they 
appear to me to jTume things of this kind according to analogy. For what a. fhuttle is 
in the weaving art, that fcparation is in the fabrication of forms. But analogy is not the 
habitude of idea to an image, nor is it from pofition alone. Thus Plato f calls certain, 
powers of the foul horfes; neither thus denominating them cafually, nor meaning that 
thefe powers are the ideas of fenfible horfes, but merely employing analogy. Hence initia~ 
tors into the myfteries through an alliance of this kind, caufing fenfibles to fympathize with 
the gods, ufe thefe inftruments as fignatures of divine powers-, the fhuttle as a fignature of 
feparating, a cup of viviftc, afceptre of ruling, and a key of guardian powerv And thus 
they denominate other powers of the gods, ufing analogy in a fimilar manner. 

That as things are to each other, fo alfo are their names analogoufl'y to each other, 
according to honour and power. Hence the names of the gods are honourable and 
venerable, and worthy of the greateft fear to the wife. On this account they fay it is 
not proper that the Greeks fhould ufe the Egyptian, Scythian, or Perfian names of the 
gods, but fuch as are Grecian. For the gods who prefide over climates rejoice when 
they are denominated in the dialects of their proper regions. 

If he who ufes an inftrument is better than him who fabricates it as being more 
architectonic, how does a partial foul ufe the irrational nature, and the fhelly body, 
which were fabricated by the junior gods? Or does not the foul alfo contribute to the 
fabrication of thefe I And do not the junior gods ufe thefe as inftruments ? And it is 
neceffary to confider thefe with reference to each other; the whole fabrication^ as they 
fay, to the ufe of the whole, but the divifible to the divifible. 
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If he who is (killed in dialectic ufes the work of the legiflator as a more excellent 
character, but the judge as one fubordinate, it appears to be abfurd. May we not fay 
that the one ufes it as an inftrument, the other as a principle ? for a partial foul ufes a 
daemon as a governor and an infpective guardian, but the body as an inftrument. For 
in the paradigms of thefe, the father of Jupiter is Saturn, but the daughter is Juftice. 
Hence the legiflator is analogous to the demiurgus Jupiter, inferting the laws of fate in 
fouls, and promulgating names to the whole circulations. But he who is fkilled in 
•dialectic, is analogous to the Satumian monad. For the mighty Saturn fupernally im
parted the principles of intelligence to the demiurgus, and preCdes over ihe whole 
fabrication of the univerfe. Whence alfo Jupiter in Orpheus calls him a daemon : 

i. e. O illustrious daemon, direct our offspring. 

And Saturn it feems poffefTes with himfelf the higheft: caufes of things collected and 
feparated; through the celeftial fections* producing into parts the intellectual whole-
nefs, and becoming the caufe of generative progreflions and multiplications, and, in 
fhort, being the leader of the Titannic race, from which the divifion of things originates. 
Through abforptions too, he again collects his own progeny, unites them to himfelf, 
and refolves them into his own uniform and impartible caufe; fince alfo the demiurgus 
Jupiter receives proximately from him the truth of things, and primarily underftands 
the ideas which he contains: for Night alfo delivers oracles to Jupiter. But the 
father Saturn proximately imparts to him all the meafures of the whole fabrication of 
things. 

That with refpect to intellect, the eflential contains in itfelf the whole true knowledge 
of things at once in energy ; but the intellect of the philofopher not being eflential, but 
an illumination, and, in fhort, an image of intellect, underftands divifibly, and fome
times only touches on the truth. 

That there are five habits of men with refpect to knowledge, viz. two-fold ignorance, 
fimple ignorance, defire, inveftigation, invention, 

* i. e. Through the sections of that order-of gods which is denominated intelligible and at die same 
time intellectual. 

That 
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That he who has a fcientific knowledge of the methods of invention interprets to the 
learner, imitating the leading Hermes. 

That Socrates is analogous to intellect; but Hermogenes to irrational opinion, afpiring 
after good; and Cratylus is analogous to the corporeal and material phantafy, on which 
account he is deceived by the fophifts as a flave. But opinion and the phantafy are nearly 
fillers, as being neighbours (ay%t Sv(>oi)* 

Why does Plato eject from his Republic the poets about Homer, as imitators, but 
now* introduces them as divine leaders of the rectitude of names? May we not fay, 
that there the variety of imitation is unadapted to fimple and unperverted manners; but 
that here and every where he admires and embraces their divinely-infpired conceptions ? 
Since however the prefent difcourfe is about divine names, it is neceffary to fpeak a little 
concerning them. And in the firft place, let us fpeak concerning the names which are 
occultly eftablifhed in the gods themfelves; fince fome of the antients laid that thefe origi
nated from the more excellent general* but that the gods are eftablifhed beyond a fignifi-
cationofthis kind; but others admitted that names are in the gods themfelves, and in 
thofe gods that are allotted the higheft order. 

The gods therefore pofTefs an hyparxis uniform and ineffable, a powrer generative of 
wholes, and an intellect perfect and full of conceptions; and they give fubfiftence to all 
things according to this triad. Hence it is necefTary that the participations of thofe divini
ties who are of a more elevated order, and who are arranged nearer to the good, fhould pro
ceed triadically through all things to which they give fubfiftence. It is alfo neceffary that 
among thefe, thofe participations fhould be more ineffable, which are defined according 
to the hyparxes of the firft gods; but that thofe fhould be more apparent, and more 
divided, which are illuminated according to the intellect of exempt caufes; and that thofe 
participations which are between thefe, fhould be fuch as are the effluxions of prolific 
powers. For the fathers of wholes giving fubfiftence to all things, have diffeminated in 
all things veftiges, and impreflions, of their own triadic hypoftafis; fince nature alfo in-
ferts in bodies an exciting principle (evov<rjjLo&) derived from her proper idiom, through 
which flie moves bodies, and governs them as by a rudder. And the demiurgus has 
eftablifhed in the univerfe an image of his own monadic tranfeendency, through which 

* See p . 500, f Viz. angels, daemons, and heroes. 
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he governs the world, holding a rudder, as Plato fays, like a pilot. It is proper to 
think! therefore, that thefe rudders, and this helm of the univerfe, in which the de-
miurgus being feated orderly difpofes the world, are nothing elfe than a fymbol of the 
whole fabrication of things, to us indeed difficult of comprehenfion, but to the gods 
themfelves known and manifeft. And why is it requifite to fpeak concerning thefe 
things, fince, of the ineffable caufe of all, who is beyond intelligibles, there is an im
preflion in every being, and even as far as to the laft of things, through which all 
things are fufpended from him, fome more remotely, and others more near, according 
to the clearnefs and obfcurity of the impreflion which they contain ? This it is which 
moves all things to the defire of good, and imparts to beings this inextinguifhable love. 
And this impreflion is indeed unknown: for it pervades as far as to things which are 
incapable of knowledge. It is alfo more excellent than life; for it is prefent with 
things inanimate; and has not an intellectual power; fince it lies in things deftitute of 
intellectual energy. As nature therefore, the demiurgic monad, and the father himfelf 
who is exempt from all things, have difleminated in things pofterior, impreflions of their 
refpective idioms, and through thefe convert all things to themfelves, in like manner all 
the gods impart to their progeny fymbols of their caufe, and through thefe eftablifh all 
things in themfelves. The impreflions therefore of the hyparxis of the higher order of 
gods, which are difieminatcd in fecondary natures, are ineffable and unknown, and their 
efficacious and motive energy furpafles all intelligence. And of this kind are the charac
ters of light, through whi ch the gods unfold themfelves to their progeny; thefe cha
racters fubfifting unically in the gods themfelves, but fhining forth to the view in the 
genera more excellent than man, and prefenting themfelves to us diviiibly, and accom
panied with form. Hence the gods* exhort " To underftand the forerunning form 
of light." For fubfifting on high without form, it becomes inverted with form through 
its progreffion; and there being eftablifhed occultly and uniformly, it becomes apparent 
to us through motion, from the gods themfelves; poffefling indeed an efficacious energy, 
through a divine caufe, but becoming figured, through the effence by which it is re
ceived. 

• Again, the impreflions which a/e illuminated from powers, are in a certain refpect 

* Proclus here alludes to one of the Chaldtran oracles. 
media 
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media between things ineffable and effable, and pervade through all the middle genera. 
For it is not poffible for the primary gifts of the gods to arrive to us, without the more 
excellent genera (i. e. angels, daemons, and heroes,) previoufly participating the illumi
nations which thence proceed. But thefe illuminations fubfifting appropriately in each 
of their participants, and coordinately in all things, unfold the powers that give them 
fubfiftence. Of this kind are the fymbols of the gods, which are indeed uniform in 
the more elevated orders, but multiform in thofe that are fubordinate; and which the 
theurgic art imitating exhibits through inarticulate evocations (ahccflfwrw ex/pumtrsun). 

The impreffions which rank as the third in order, which pervade from intellectual 
offences to all idioms, and proceed as far as to us, are divine names, through which the 
gods are invoked, and by which they are celebrated, being unfolded into light by the 
gods themfelves, and reverting to them, and producing to human knowledge as much* 
of the gods as is apparent. For through thefe we are able to fignify fomething to each 
other, and to converfe with ourfelves about the gods. Different nations however par
ticipate differently of thefe, as, for inftance, the Egyptians, according to their native 
tongue, receiving names of this kind from the gods ; but the Chaldaeans and Indians 
in a different manner, according to their proper tongue j and in a fimilar manner the 
Greeks, according to their dialect. Though a certain divinity therefore may be called by 
the Greeks Briareus, but differently by the Chaldaeans, we muft neverthelefs admit, 
that each of thefe names is the progeny of the gods, and that it fignifies the fame 
effence. But if fome names are more and others lefs efficacious, it is not wonderful; 
fince of things which are known to us, fuch as are daemoniacal and angelic are more 
efficacious; and, in fhort, of things denominated, the names of fuch as are nearer are 
more perfect than the names of thofe that are more remote. 

Not every genus of the gods however can be denominated: for Parmenides evinces 
that the god who is beyond all things is ineffable. " For," fays he, " he can neither be 
denominated, nor fpoken of." And of the intelligible gods, the firft genera, which are 
conjoined with the one itfelf, and are called occult, have much of the unknown and in
effable. For that which is perfectly apparent and effable, cannot be conjoined with the 
perfectly ineffable, but it is requifite that the progreflion of intelligibles fhould be termi
nated* in this order; in which there is the firft effable, and that which is called by 

* The first efrable subsists in the god Fhanes, or the extremity of the intelligible order. 
4 p 2 proper 
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proper names. For the firft forms are there, and the intellectual nature of intelligibles 
there mines forth to the view. But all the natures prior to this being filent and occult, 
are only known by intelligence *. Hence the whole of the tcleftic art energizing theur-
gically afcends as far as to this order. Orpheus alfo fays, that this is firft called by a name 
by the other gods: for the light proceeding from it is known to and denominated by 
the intellectual orders. But he thus fpeaks, 

TlgWTOyOVOV LLOCMZfXS KOSfeoV XOtTOC LCOiXgOV OKV^TTQV, 

i. e. " Metis bearing the feed of the gods, whom the gods about lofty Olympus call 
the illuftrious Phanes Protogonus." In the gods however nomination is united with 
intellectual conception, and both arek prefent with them through the participation of the 
light which the mighty Phanes emits to all things. But in our foul thefe two are 
divided from each other ; and intellectual conception is one thing, and name another: 
and the one has the order of an image, but the other of a paradigm. In the middle 
genera there is indeed a feparation, but there is alfo a union of the intellective and ono-
maftic energy. The tranfportive name (JbiotvrogQ piov OVOLUK) of lynxes t (.yyuwv), which is 
faid to fuftain all the fountains, appears to me to fignify a thing of this kind, Such alfo 
is the appellation telet archie (TO T f X e m ^ x ^ o v ) , which fome one of the gods { fays, " leaps 
into the worlds, through the radid reproof of the father," Koo-poig evQ$ooo->cw XQXIKVYIV o*t» 

TrctTps svmv\v. For all thefe things are occultly with the gods, but are unfolded accord
ing to fecond and third progreffions, and to men that are allied to the gods. 

There is therefore a certain abiding name in the gods, through which the fubordinate 
invoke the fuperior, as Orpheus fays of Phanes, or through which the fuperior denomi
nate the fubordinate, as Jupiter, in Plato, gives names to the unapparent periods of 
fouls §. For fathers define the energies of their offspring, and the offspring know their 

* See this explained in the notes on the Parmenides, 

t T h e lynx, Synoches, and Teletarchce of the Chaldseans, compose that divine order, which is called by 

ihe Platonists intelligible, and at the same time intellectual. This order is celebrated by Plato in the Phsedrus 
1 under the names of the supercelestial place, Heaven, and the sulcelestial arch. 

X This is one of the Chaldsean oracles. 

§ See the Timaeus. 

producing 
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producing caufes, through the intellectual impreffions which they bear. Such then are 
the firft names which are unfolded from the gods, and which through the middle genera 
end in the rational efTence. 

There are however other names of a fecond and third rank; and thefe are fuch as 
partial fouls have produced, at one time energizing enthufiaftically about the gods, and 
at another time energizing according to fcience; either conjoining their own intelligence 
with divine light, and thence deriving perfe&ion; or committing the fabrication of 
names to the rational power. For thus artifts, fuch as geometricians, phyficians, and 
rhetoricians, give names to the things the idioms of which they underftand. Thus too 
poets infpired by Phoebus (ruiv iroivpuiv 01 (poi^oKr\7rxoi) afcribe many names to the gods, 
and to human names give a divifion oppofite to thefe; receiving the former from en-
thufiaftic energy, and the latter from fenfe and opinion; concerning which Socrates 
now fays Homer indicates, referring fome names to the gods, and others to men. 

That the names which are affigned to things by the gods are fmooth, well-founding, 
and of fewer fyllables, than thofe which are affigned by men, as, for inftance, Xanthus* 
than Scamander, Chalcis than Cymindis, and Myrine than Batieia. And it feems that 
the firft of thefe names manifefls how the gods comprehend and denominate according 
to a definite caufe the whole of a flowing effence; but the fecond, how the gods bound 
in intellectual meafures a life converfant with generation ; and the third, how they 
divide and permit in a feparate manner a life feparate from generation. And with re
fpect to Xanthus, Ariftotle relates, that the fkin of the cattle that drank out of it was 
yellower than before; and on this account perhaps the gods, who both produce and 
know the caufes of all things, thus denominate it. But the apparent caufe of its appel-
lation perhaps was this, that its water paffes through a drain made by the hand (or/ hot 
jivog %sioo7foi)jTov (ntx<pytg lis^sjoa TO UIUP avrov) ; and thus by men of fuperficial concep
tions was called Scamander. Chalets, perhaps, was fo called from the fhrill and cano
rous, like fharp founding brafs; for thus certainly the Chaldaeans call it, having heard 
this name from the gods. But Cymindis is from the leaping of the bird (TTU^OC rip 
o-xipGirja TOV oonov); and Myrine, from the foul allotted that place from the gods. 
Laftly, Batieia perhaps was thus called, through the plant which abounds in it. In 
thefe too, we have the three-fold differences of divine and human knowledge; the effi-

• See p. 500. 
cacious 
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cacious and paffive, in Xanthus and Scamander; the logical and phyfical, in Myrine 
and Batieia ; and the enharmonic and unharmonic, in Chalcis and Cymindis. 

That if the nature of the gods is unfigured, uncoloured, and unapparent, the dialec
tic work is not in them, but a thing of this kind is converfant with things that fubfift in 
thefe inferior realms and about generation. 

That of the gods, fome are incorporeal, but others ufe bodies, and thefe fuch as are 
fpherical: for the fpherical figure is peculiarly adapted to things which are converted to 
themfelves. But of daemons fome are good and divine, and have fpheric vehicles; and 
others are material, and their vehicles are rectilinear. 

With refpect to our prayers, they are heard both by gods and daemons, not exter
nally ; but both thefe comprehend in themfelves caufally our deliberative tendency to 
things in our power, and have a caufal knowledge of our energies. 

That there are Pans * with the feet of goats, fuch as was that which appeared to the 
courier Philippides, as he was paffmg over the mountain Parthenion ; and alfo Minerval 
fouls ufing various forms, and proximately ruling above men ; fuch as was the Minerva 
which appeared to Ulyffes and Telemachus. But Panic and Minerval daemons, and 
much more the gods themfelves, are exempt from all fuch variety. 

That it is not becaufe daemons are allotted certain forms, that the men who are under 
their guardian protection are allotted, both in common and peculiarly, different charac-
teriftic properties, as, for inftance, the Scythians properties different from the iEthi-
opians, and one individual from another. But daemons that prefide over men compre
hend all the variety of manners in fimplicity, the mutation of figures in famenefs, and 
the difference of motions in ftable power. 

That the names delivered by theologifts by which the gods call things, are from the 
gods, and not from daemons only. For the things performed in the myfteries, are per

formed to the gods themfelves, and not to the damonsfufpendedfrom them. 
That the gods fignify things to men, not requiring for this purpofe corporeal organs, 

but fafhioning the air according to their will: for the air being far more piaflic than wax, 
receives the impreffions of divine intelligence; which proceeds indeed from the gods with-

* After essential heroes, there is an order of souls who proximately govern the affairs of men, and are 
cUemouiacal xara <r%£T.y, according to habitude, or alliance, but not essentially. Of this kind are the 
nymphs that sjmpathize with water, and the Tans now mentioned by Proclus. 

out 
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out motion, but arrives to us through found and mutation. For thus we fay, that oracles 
are given by the gods, they not fpeaking, but ufing us as inftruments, and filling the 
auditory fenfe with appropriate knowledge, without percuffion and without contact 
For they affociate with each other through intellectual conceptions, and know what 
pertains to each other intellectively, but not fenfibly. 

That, as Homer fays, the fun fees and hears all things, and the apparent gods have 
both a vifive and auditory fenfe, but not externally : for they contain in themfelves, 
prior to wholes, the roots and the caufes of all things. 

That knowledge does not defcend from on high without a medium, but through 
certain media. For, as in Homer *, the knowledge of the converfation between Jupiter 
and the Sun, defcended to Ulyffes through the archangelic Hermes and Calypfo as; 
media, fo Helenus the prophet perceived the will of Apollo and Minerva, not indeed 
of the divinites who ftand at the head of the Apolloniacal and Minerval feries, but of 
thofe powers of this feries that were proximate to him, and of a daemoniacal charac-
teriftic. 

That with refpecl to the names Aftyanaxf and Hector, the philofopher, looking to 
the form and the thing fignified, calls them fimilar; but grammarians, directing their 
attention to the matter and the fyllables, will fay that they are diffimilar. 

That it is neceffary the founder of names fhould eftablifh names looking to the forms 
of the things denominated. But this will become evident to him who looks to the 
univerfe. For as there are many pfychical defcents to this terreftrial abode, and different 
fouls are diffeminated according to different allotments, and engaged in different lives, 
and fince among thefe fome choofe lives correfponding to thofe of their prefiding and 
leading gods j hence fouls of this kind efpecially appear to venerate the names of their 
leaders. My meaning is this : fouls that proceed from the Minerval feries, and preferve 
unchanged the form of life adapted to this order, at the fame time exhibit themfelves by 
an energy and appellation correfponding to the idiom of the goddefs. But fouls that 
defcend indeed from this order, and yet choofe a life by no means adapted to it, employ 
likewife foreign and cafual names. Hence, as it appears to me, Bacchufes, Efculapiufes, 
Mercuries, and Herculefes, having the fame names with their prefiding gods, have pro-

* See the twelfth b o o k o f the Odyssey. t See p . 5 0 1 . 

ceeded 
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to 

ceeded into thefe terreftrial places, accompanied with the infpiring influence of the gods, 
neither changing the form of the life, nor the appellation of their proper leaders. They 
fay then, that Hercules, who was called Alcides by his mortal parents, was called 
Hercules by the Pythian deity, through his alliance to the Herculean order and divinity. 
For deity gives an appropriate name to man, looking to his whole feries and life, which 
he produces into energy. 

That it is requifite to confider the names of things borne along in generation, either 
by looking to all caufes, as well fuch as are total, as thofe that are partial, as well thofe 
that are remote, as thofe that are proximate to generated natures; as, for inftance, horfe 
confidered as a whole, and that which is proximate and corruptible; or it is neceffary 
to confider them looking only to more excellent and perfect natures, which poffefs in
variable rectitude, and which entirely rule over matter j and of this kind are univerfals. 
For when an ox is generated from an horfe, the partial nature is fubdued, and on this 
account a horfe is not generated; but whole nature vanquiflies, and on this account an 
ox is generated. For whence is the form of the ox derived, unlefs nature fimply con
fidered fubdues. Hence Plato does not now fimply call things of this kind, r^ra , but 
as it were TI^MTX, as not being entirely contrary to nature. 

That he who intends to etymologize ought to know, in the firft place, the differences 
of dialects; and, in the fecond place, the ufe of the poets. In the third place, he muft 
diftinguifh fimple from compofitc names. In the fourth place, he muft unfold names in 
a manner accommodated to things themfelves. In the fifth place, it is neceffary that he 
fhould obferve the different ufe of names. In the fixth place, he ought to know the 
properties of words, fuch as apocopies, fyncopies, ellipfes, pleonafms, and the like. In 
the feventh place, he ought to know the idioms of the elements; for from thefe, as 
extremes, the rectitude of names and their alliance to things is demonftrated. In 
the eighth place, it is neceffary that he fhould diftinguifh ambiguities, and fuch names 
as are homonymous; for the truth of names is retained through thefe. Further ftill, 
it is neceffary to know names which deviate from their origin. And fuch is the critical 
knowledge which he who etymologizes ought to poffefs. 

That Socrates now appropriately introduces the words dso$u\av* and pyvpiQw, l e. dear 

* S e e p . 504. 
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to divinity, and mindful of divinity; for the alliance of fouls to divinity is effected 
through the love of a divine nature, and the recollection of the hyparxis of deity ; and 
to fouls of this kind only does it belong to have paternal and intellectual names. But 
names, which are the offspring of generation, belong to thofe who embrace an indefi
nite and material life. 

That names being two-fold, one kind belonging to things perpetual, which are efta
blifhed according to fcience, and another to things corruptible, and which are the fub-
je&s of doubt, it is not likely that fathers fhould have given their fons inaufpicious. 
names, fuch as Oreftes, Atreus, Tantalus, nor is it probable that they foreknew what 
would be the life of their children in future: for the phyfiognomic a# is attended with 
great obfcurity, and efpecially when exercifed on thofe that are juft born. Of all 
thefe doubts, therefore, Socrates delivers to us moft clear rules of folution : for men are 
unacquainted with the unapparent periods of fouls, and the appetites (ooB^sig) which 
they poffeffed prior to generation, in which nearly the whole of actions is compre
hended. Hence they are not judges of the rectitude of names coordinate to every form 
of life. Gods therefore and daemons, who caufally comprehend the powers and energies 
of fouls, clearly know how to impofe names adapted to the refpective lives of fouls. 
And as they diftribute every other allotment to them according to their defert, fo alfo 
their names. But fince we every where confider fortune as the caufe of the coordina
tion of things which appear to be difordered, here alfo this is to be confidered as the 
moft proper principle. For fathers, looking to memory or hope, or fomething of this 
kind, give names to their children; but fortune gives them names after another man
ner, through a fymphony with their lives. Agamemnon therefore called his fon Oreftes, 
not through rufticity of manners, but through impulfe (W TYJV ogprpi) and facility of mo
tion (JVKIVYI<TUXV\ Hioi^a TO ofwvsiv from rufhing, or rather from feeing (o^xv) in him fuch-Iike 
marks or tokens of nature; or from wifhing that he might become a character of this 
kind. Fortune, however, after another manner, and more truly, allotted him this 
name: for it unfolds his whole life. Hence Socrates, from this caufe, thinks fit to 
etymologize his name, but not from a mere human caufe; for he faw that this accord
ed better with the thing. Much more therefore is fortune productive of the proximate 
caufe of the rectitude of names-y and when this proximate caiife errs, nothing hinders 
the whole caufe, which belongs to fortune, from acting rightly j fince the fame thing 

VOL. v. 4 Q takes 
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takes place in nature. For when a partial nature acts rightly, whole nature much more 
acts with rectitude j but when a partial nature wanders from the mark, whole nature is 
neverthelefs able to act with rectitude. Nor let any one think that this fortune is an 
irrational and indefinite caufe : for its work looks to intellect. And a divine, or demo
niacal power, leaves nothing deftitute of its proper fuperintendence, but directs all, 
and the very laft of our energies, to a good purpofe, and to the order of the univerfe. 
For we are fupernally moved from more excellent caufes, who are able, from our 
effence, as if from the Item of a fhip, to pilot all our concerns. Plato therefore intro
duces this as one caufe of the right pofition of names; but he confiders as another caufe 
poets acting under the influence of divine infpiration, looking to the accidental actions, 
of men, and through thefe as it were fagacioufly analyzing and difcovering their pro
per names. What then hinders but that poets, looking to the bold deed of Oreftes 
towards his mother, may have called him Oreftes, as ogstoy, mountainous, and Javage 
(ayp/ov), and without fruit ( « x « £ 7 r c v ) , as having cut off the principle of his proper 
generation; and that they fhould have delivered this name to the Greeks ? 

That Plato, in etymologizing, always firft indicates by itfelf the thing fignified; and 
afterwards that which is affimilated to the thing, and which fubfifts as a veftige of it in 
the fyllables of the name. Thus in the name of Oreftes* he firft fays, that it fignifies 
the Javage and the ruftic (TO SygiuSsg, ytut TO cty^iov), and afterwards he adds, TO ogetov, the 

mountainous, which fubfifts in the fyllables. And in the name of Agamemnon, having 
firft faid that it fignifies to labour and endure, he adds, he was therefore a good man, 
lice, Tyv sTrifJuvyv* And this he does in all the other names. 

That Plato, in his etymologies, defpifing the matter, but being efpecially attentive to 
the form of names, fays that the name Agamemnonf was compofed from the admirar 
ble (TTC^U TO ccyouTTov), and not from the too much (ou nape, TO ayav). But grammarians, 
as paying attention moftly to the matter, and not feeing the form of life, very properly 
etymologize this name from the contrary* 

That Plato indicates that our very being is in foul, and not in body, by looking to 
names from pfychical idioms, and not from fuch as are corporeal. 

That the divine Plato in what is here faid affifts us with refpect to our morals, fince 

• See p. 504- t See p. 505. 
he 
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he delivers to us Oreftes, Agamemnon, and Atreus, as men vehement, irrafcible, and 
avengers. But fince the firft of thefe finned againft his mother, and the laft towards his 
children, hence they are very properly blamed. But Agamemnon is called by him 
admirable and praife-worthy, becaufe he exerted his vehemence on the naturally hoftile 
race of the Barbarians. 

That the particulars refpecting Pelops teach us, firft, to defpife appearances, and to 
look to the whole periods of fouls; and to be remifs with refpect to human affairs, but 
ftrenuous with refpect to virtue and flings divine. And, in the fecond place, they teach 
us that children partake of the punifhment belonging to the crimes of their anceftors. 
For fouls, through their coordination * with the unjufl, become partakers of injuftice; 
their bodies alfo confift from bafe feed; and their external concerns receive their beginning 
from crimes. Socrates in the Phsedrus fays, that the teleftic art is able to purify thefe, 
liberating them from their prefent evils through the worfhip of divinity. 

That the narration concerning Tantalus f obfcurely fignifies a foul elevated through 
coi '. mplation to the intelligible (for the intelligible is the nutriment of the gods); but 
falling rrom the intelligible place to earth, and communicating his intellectual life which 
remai: recently perfected (wotcA*?) with the multitude of the irrational nature. Hence 
he i.-i faid to be the fon of Jupiter. For every recently-perfected foul falls from the 
court of Jupiter into generation; and on this account, Jupiter is the father of gods and 
men. Such a foul too, being enfolded with the evils which are here, and affociating 
with images inftead of realities, is faid to fuffer punifhment in Hades having much of 
the terreftrial, ftony, and material fufpcnded from its nature, through which its intel
lectual part is buried. It is likewife in want of all divine fruits, poffeffing the mere 
imaginations of them, and failing from the true and clear apprehenfion of them. 

That the allotment of a certain name to a certain life is the work of the foul, but the 
general adoption of this name is from Fame. For Fame, according to Homer, is the 
angel of Jupiter. 

That Socrates from divine names, which are ftatues of the gods, recurs analytically to 

* The souls of such children, therefore, as are punished for the crimes of their parents, are, from their 
coordination, naturally allied to the disposition of their parents j and dirough this alliance become just 
objects of punishment. 

t See p. 5 0 5 . 
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the powers and energies of the gods: for he leaves their effences, as being ineffable and 
unknown, to be alone furveyed by the flower of intellect*. 

That Jupiter is not faid to be, but is the father of thofe who genuinely preferve the 
proper form of life, fuch as Hercules and the Diofcuri; but of thofe who are never at 
any time able to convert themfelves. to a divine nature, he never is nor is Jaid to be the 
father. Such therefore as having been partakers of a certain energy above human 
nature, have again fallen into the fea of dijimilitudej, and for honour among men have 
embraced error towards the gods,—of thefe Jupiter is faid to be the father. 

That the paternal caufe originates fupernally from the intelligible and occult gods % 
for there the firft fathers of wholes fubfift; but it proceeds through all the intellectual 
gods into the demiurgic order. For Timaeus celebrates this order, as at the fame time 
fabricative and paternal; fince he calls Jupiter the demiurgus and father. The fathers 
however who are fuperior to the one fabrication are called gods of gods, but the demi
urgus is the father of gods and men. Further ftill, Jupiter is faid to be peculiarly the 
father of fome, as of Hercules, who immutably preferve a Jovian and ruling life during, 
their converfe with the realms o£ generation. Jupiter therefore is triply father, of gods, 
partial fouls, and of fouls that embrace an intellectual and Jovian life. The intellectual 
order of the gods, therefore, is fupernally bounded by the king } of the total divine genera, 
and who has a paternal tranfeendency with refpect to all the intellectual gods. This 
king, according to Orpheus, is called by the blefled immortals that dwell on lofty 
Olympius, Phanes Protogonus. But this order proceeds through the three Nighrs, 
and the celeftial orders into the Titannic or Saturnian feries, where it firft feparates itfelf 
from the fathers, and changes the kingdom of the Synoches%, for a diftributive goverment 
of wholes, and unfolds every demiurgic genus of the gods, from all the above-mentioned 
ruling and royal caufes, but proximately from Saturn the leader of the Titannic orders. 
Prior however to other fabricators (Ir^iovpyoi) it unfolds Jupiter, who is allotted the 
unical ftrength of the whole demuirgic feries, and who produces and gives fubfiftence ta 

* That is, by the summit, or one of our nature, through which we become united with divinity, 
t Plato, in die Politicus, thus calls the realms of generation, i. e. the whole of a \is>ible nature. 
X T l i a t is> intelligible intellect, the extremity of the intelligible order. 
§ That is, the divinities who compose the middle of that order of gods, which is denominated intelligible* 

and at the same time intellectual.. 
all 
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all unapparent and apparent natures. And he is indeed intellectual according to the 
order in which he ranks, but he produces the fpecies and the genera of beings into the 
order of fenfibles. He is likewife filled with the gods above himfelf, but imparts from 
himfelf a progreffion into being to all mundane natures- Hence Orpheus* reprefents him 
fabricating every celeflial race, making the fun and moon, and the other ftarry gods, 
together with the fublunary elements, and diverfifying the latter with forms, which 
before had a difordered fubfiftence. He likewife reprefents him prefiding over the gods 
who are diftributed about the whole world, and who are fufpended from him and in 
the character of a legiflator afligning diftributions of providence in the univerfe, according 
to defert, to all the mundane gods. Homer too, following Orpheus, celebrates him as 
the common father of gods and men, as leader and king, and as the fupreme of rulers* 
He alfo fays that all the multitude of mundane gods is collected about him, abides in and 
is perfected by him. For all the mundane gods are converted to Jupifer through Themis* 

Zsvg h 3spio-TU xeKsvos 3sovg, ayo^v h*s •naXco-o'oii 

<$>otT7}o-ao-a KsXiWt Aiog irpcg Supa, uzecQocr 

i. e. " But Jupiter orders Themis to call the gods to council; and fhe directing her courfe 
every where, commands them to go to the houfe of Jupiterf." All of them therefore are 
excited according to the one will of Jupiter, and become liog svhv {, within Jupiter, as the 
poet fays. Jupiter too, again feparates them within himfelf, according to two coordina
tions, and excites them to providental energies about fecondary natures ; he at the fame 
time, as Timaeus fays, abiding after his accuftomed manner, 

fig sopocTO xpcvi^g 7toKsjxov $ oc7uot<nov sysip:v§' 

I e. "Thus fpoke Saturnian Jupiter, and excited inevitable war." Jupiter however is 

* As what is here said from Orpheus concerning Jupiter is very remarkable, and is no where else to be 

found, I give the original for ihe sake of the learned reader. AJO xai Op<pevs fctfuovpyovvra, psv avrov rrtv 

cjpxviav itaaav ysvaav traaxMum, xai r,Xicv iroiowra xai (TiXr^v, xai rovs aXXovs eurrwwc Sewy h^MKp-

y.v*ra ra viroo-eXr^v rroiyiia, xai hunpivovra rots eifcnv araxrws ey^ovra ifporspoy astpac $' e<fi<rra>ra 

Sexy repi OX'JV rov xo^u^y ei; amy ayr^y.evas, xai haterpoUrovvra, irari ro>s eyxotr^iois Sects xzr' afyav 

l,y.-,'j[j.as rys sy rw nra>rt trpovoias. 

t Iliad, xx. v. 4. 1 See the 14th line. & Ibid. v. 32 . 

feparate 
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feparate and exempt from all mundane natures; whence alfo the moft total and leading 
of the other gods, though they appear to have in a certain refpect. equal authority with 
Jupiter, through a progreffion from the fame caufes, yet call him rather. . For both 
Neptune and Juno celebrate him by this appellation. And though Juno fpeaks to him 
as one who is of the fame order, 

Ka/ yap eyo Bsog ftpr ysvog h jxoi s)>9ev o&v <roi 

i. e. " For I alfo am a divinity, and Saturn of inflected council endowed me with the 
greateft dignity, when he begat me." And though Neptune fays, 

Tone, yag T' f x n^ovov SIJJLSV othXtpsoi, ovg T*XS PS/)/, 

ZSVS *M *yc*>> T£/T«T# 3 ' A " / ^ &SO0KTIV etVUOVUV f* 

i. e. < c For we are three brothers from Saturn, whom Rhea bore, Jupiter and I, and the 
third is Pluto, who governs the infernal realms." Yet Jupiter is called father by both 
thefe divinities; and this becaufe he comprehends in himfelf the one and impartible 
caufe of all fabrication ; is prior to the Saturnian triad}; connectedly contains the three 
fathers; and comprehends on all fides the vivification of Juno. Hence, at the fame time 
that this goddefs gives animation to the univerfe, he alfo together with other gods gives 
fubfiftence to fouls. Very properly therefore do we fay that the demiurgus in the 
Timaeus is the mighty Jupiter. For he it is who produces mundane intellects and fouls, 
who adorns all bodies with figures and numbers, and inferts in them one union, and an 
indiflbluble friendfhip and bond. For Night alfo in Orpheus advifes Jupiter to employ 
things of this kind in the fabrication of the univerfe, 

i. e. But when your power around the whole has spread 
A strong coercive bond. 

The proximate bond indeed of mundane natures, is that which fubfifts through analogy; 

* Iliad, iv. 58. j Iliad, xv. v. 1S7. 
X For the Saturnian triad belongs to that order of gods which is called supermundane, and which im

mediately subsists after die intellectual order ; so that the Jupiter who ranks at the summit of this triad 
is different from and inferior to the demiurgus. 

but 
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but the more perfect bond is derived from intellect and foul. Hence Timaeus calls the 
communion of the elements through analogy, and the indiflbluble union from life, a 
bond : for he fays animals were generated bound with animated bonds. But a more 
venerable bond than thefe fubfifts from the demiurgic will. " For my will," fays Jupiter 
in the Timceus, " is a greater and more principle bond," &c. 

Firmly adhering, therefore, to this conception refpecting the mighty Jupiter, viz. that 
he is the demiurgus and father of the univerfe, that he is an all-perfect imparticipable* in
tellect, and that he fills all things both with other goods, and with life, let us furvey 
how from names Socrates unfolds the myftic truth concerning this divinity. Timaeus 
then fays that it is difficult to know the effence of the demiurgus, and Socrates now fays, 
that it is not eafy to underftand his name, which manifefts his power and energy. 

That our foul knows partibly, the impartible nature of the energy of the gods, and 
that which is characterized by unity in this energy, in a multiplied manner: and this 
efpecially takes place about the demiurgus, who expands intellectual forms, and calls 
forth intelligible caufes, and evolves them to the fabrication of the univerfe. For Par-
menides characterizes him by famenefs and difference. According to Homer two tubs 
are placed near him ; and the moft myftic tradition, and the oracles of the gods, fay 
that the duad is feated with him. For thus they fpeak: " He poffefTes both; con
taining intelligibles in intellect, but introducing fenfe to the worlds." Thefe oracles* 
likewife call him twice beyond, and twice there (lig 57rsxuvcL> y.oci hg and, in fhorty 
they celebrate him through the duad. For the demiurgus comprehends in himfelf 
unitedly every thing prolific f, and which gives fubfiftence to mundane natures- Very 
properly therefore is his name two-fold, of which lot manifefts the eaufs through which% 

and this is paternal goodnefs; but fignifies vivification, the firft caufes of which ia 
the univerfe the demiurgus unically comprehends. The former, too, is a fymbol of the. 
Saturnian and paternal feries -s but the latter of the vivific and maternal Rhea. So far 
likewife as Jupiter receives the whole of Saturn, he gives fubfiftence to a triple effence, 
the impartible, the partible, and that which fubfifts between thefe; but according 
to the Rhea which he contains in himfelf, he fcatters, as from a fountain, intel
lectual, pfychical, and corporeal life. But by his demiurgic powers and energies, he-

* That is, he is not an intellect consubsistent with soul.. 
f And the duad, considered as a divine form or idea, is the sourse of fecundity. 

gives. 
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meafure 

gives a formal fubfiftence to thefe and feparates them from forms of a prior order, and 
from each other. He is alfo the ruler and king of all things; and is exempt from 
the three demiurgi. For they, as Socrates fays in the Gorgias, divide the kingdom 
of their father; but Jupiter," the demiurgus, at once without divifion reigns over the 
three, and unically governs them. 

He is therefore the caufe of the paternal triad, and of all fabrication; but he con
nectedly contains the three demiurgi. And he is a king indeed, as being coordinated 
with the fathers; but a ruler, as being proximately eftablifhed above the demiurgic 
triad, and comprehending the uniform caufe of it. Plato, therefore, by confidering his 
name in two ways, evinces that images receive partibly the unical caufes of paradigms, 
and that this is adapted to him who eftabliihes the intellectual duad in himfelf. For he 
gives fubfiftence to two-fold orders, the celeftial and the fuperceleftial; whence alfo the 
theologift Orpheus fays, that his fceptre confifts of four and twenty meafures, as ruling 
over a two-fold twelve *. 

That the foul of the world gives life to altermotive natures; for to thefe it becomes 
the fountain and principle of motion, as Plato fays in the Phasdrus and Laws. But the 
demiurgus fimply imparts to all things life divine, intellectual, pfychical, and that which 
is divifible about bodies. No one however fhould think that the gods in their genera
tions of fecondary natures are diminifhed j or that they fuftain a divifion of their pro
per effence in giving fubfiftence to things fubordinate ; or that they expofe their progeny 
to the view, externally to themfelves in the fame manner as the caufes of mortal offspring. 
Nor, in fhort, muft we fuppofe that they generate with motion or mutation, but that, 
abiding in themfelves, they produce by their very effence pofterior natures, comprehend 
on all fides their progeny, and fupernally perfect the productions and energies of their 
offspring. Nor again, when it is faid that gods are the fons of more total gods, muft it 
be fuppofed that they are disjoined from more antient caufes, and are cut off from a 
union with them *, or that they receive the idiom of their hyparxis through motion, and 
an indefinitenefs converting itfelf to bound. For there is nothing irrational and without 

* The twelve gods who first subsist ;n the liberated or nupercelestial order, and who are divided into four 

triads, are Jupiter, Neptune, Vulcan 5 Vesta, Minerva, Mars j Ceres, Juno, Diana; and Mercury, V e n u s , 

Apollo. T h e first of these Uiado is fair icative; the second, difcns'we; the third, vivifie; and the iouith, 
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meafure, in the natures fuperior to us. But we muft conceive that their progreffions 
are effected through fimilitude; and that there is one communion of effence, and an 
indivifible continuity of powers and energies between the fons of gods and their fathersj 
all thofe gods that rank in the fecond order being eftablifhed in fuch as are more antient; 
and the more antient imparting much of perfection, vigour, and efficacious production to 
the fubordinate. And after this manner we muft underftand that Jupiter is faid to be 
the fon of Saturn. For Jupiter being the demiurgic intellect, proceeds from another 
intellect, fuperior and more uniform, which increafes indeed its proper intellections, but 
converts the multitude of them to union j and multiplies its intellectual powers, but 
elevates their all-various evolutions to impartible famenefs. Jupiter, therefore, proxi
mately eftablifhing a communion with this divinity, and being filled from him with total 
intellectual good, is very properly faid to be the fon of Saturn, both in hymns and invo
cations, as unfolding into light that which is occult, expanding that which is contracted, 
and dividing that which is impartible in the Saturnian monad; and as emitting a fecond 
more partial kingdom, inftead of that which Is more total, a demiurgic inftead of a 
paternal dominion, and an empire which proceeds every where inftead of that which 
ftably abides in itfelf. 

Why does Socrates apprehend the name of king Saturn* to be u£p«rT«coy, infolent, and 
looking to what does he affert this ? We reply, that according to the poetsfatiety (yjopoq.) is 
the caufe of infolence; for they thus denominate immoderation and repletion; and they 
fay that Satiety brought forth Infolence (v&ptv <p#<nv TIKTSI xapog). He, therefore, who 
looks without attention to the name of Saturn, will confider it as fignifying infolence. 
For to him who fuddenly hears it, it manifefts fatiety and repletion. Why, therefore, 
fince a name of this kind is expreffive of infolence, do we not pafs it over in filence, 
as not being aufpicious and adapted to the gods ? May we not fay that the royal feriesf 

- of 
* See p. 506. 

t This royal series consists of Phanes, Night, Heaven, Saturn, Jupiter, Bacchus. " Antient theolcgists," 

says Syrianus (in his Commentary on the 14th book of Aristotle's Metaphysics), "assert that Night and 

Heaven reigned, and prior to these the mighty father of Night and Heaven, who distributed the world to gods 

and mortals, and who first possessed royal authority, the illustrions Ericapseus : 

Tom eXwi, dimiftf Seoif, d n n w i 3s uoayun 

VOL. V. 4 R Night 
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of the gods, beginning from Phanes, and ending in Bacchus, and producing the fame 
fceptre fupernally, as far as to the laft kingdom ; Saturn being allotted the fourth royal 
order, appears, according to the fabulous pretext, differently from the other kings, to 
have received the fceptre infolently from Heaven, and to have given it to Jupiter ? For 
Night receives the fceptre from Phanes ; Heaven derives from Night the dominion over 
wholes; and Bacchus, who is the laft king of the gods, receives the kingdom from 
Jupiter. For the father (Jupiter) eftablifhes him in the Joyal throne, puts into his 
hand the fceptre, and makes him the king of all the mundane gods. " Hear me, ye 
gods, I place over you a king." 

fays Jupiter to the junior gods. But Saturn alone, perfectly deprives Heaven of the 
kingdom, and concedes dominion to Jupiter, cutting and being cut off as the fable fays,i 
Plato, therefore, feeing this fucceffion, which in Saturn is called by theologifts infolent-
(vQpto-TtxT}), thought it worth while to mention the appearance of infolence in the name ; 
that from this he might evince the name is adapted to the god, and that it bears an 
image of the infolence which is afcribed to him in fables. At the fame time he teaches 
lis to refer mythical devices to the truth concerning the gods, and the apparent abfur
dity which they contain, to fcientific conceptions. 

That the great, when afcribed to the gods, muft ndt be confidered as belonging to>. 

Night succeeded Ericapaeus, in the hands of whom she has a septre : 

To Night, Heaven succeeded, who first reigned over the gods after mother Night : 

O? irpuTo$ fiawXiut htm fxtra fxfirtpa vi/xra. 

Chaos transcends the habitude of sovereign dominion r and, with respect to Jupiter/the Oracles given to him 
by Night manifestly call him not die first, but the fifth immortal king of the gods : 

A&xrarov fiavihta bttav miinnrxm yevtcdai. 

According to these theologists, therefore, that principle which is most eminently the first, is the one or /A# 
good, after which, according to Pydiagoras, are those two principles iEtber and Chaos, which are superior to 
the possession of sovereign dominion. In the next place succeed the first and occult genera of the gods, in 
which first shines forth the father and king of all wholes, and whom, on this account, they call Phanes." 

interval, 
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interval, but as fubfifting intellectually, and according to the power of caufe, but not 
according to partible tranfcedency. But why does Plato now call Saturn licevoia, the 
dianoetic part of the foul ? May we not fay, that it is becaufe he looks to the multitude 
of intelleaual conceptions in him, the orders of intelligibles, and the evolution of forms 
which he contains; fince alfo in the Timaeus he reprefents the demiurgic intellect: as 
reafoning, and making the world, dianoetically energizing ; and this in confequence of 
looking to his partible and divided intellections, according to which he fabricates not 
only wholes but parts ? When Saturn however is called intellect, Jupiter has the order 
of the dianoetic part: and when again, Saturn is called the dianoetic part, we muft fay 
that he is fo called according to analogy with reference to a certain other intellect of at 
higher order. Whether therefore you are willing to fpeak of intelligible and occult 
intellect, or of that which unfolds into light (jK<pa,vTo%tKoc vovg), or of that which con
nectedly contains (O-WSKTMS vovg), or of that which imparts perfection* (VeXs<riov̂ yog vovg), 
Saturn will be as the dianoetic part to all thefe: for he produces united intellection 
into multitude, and fills himfelf wholly with excited intelligibles. Whence alfo he is faid 
to be the leader of the Titannic race, and the fource of all-various feparation and diverfify-
ing power. And perhaps Plato here primarily delivers two-fold interpretations of the name 
of the Titans, which Jamblichus and Amelius afterwards adopted. For the one inter
prets this name from the Titans extending their powers to all things; but the other from 
fomething ififettile (JT^CA TO TI ctTojjLov), becaufe the divifion and feparation of wholes into 
parts receives [its beginning from the Titans. Socrates, therefore, now indicates both 
thefe interpretations, by afferting of the king of the Titans, that he is a certain great 
dianoetic power. For the term great is a fymbol of power pervading to all things j but 
the term a certain, of power proceeding to the moft partial natures. 

That the name Saturn is now triply analyzed, of which the firft afferting this god to be 
the plenitude of intellectual good, and to be the fatiety of a divine intellect, from its 
conveying an image of the fatiety and repletion which are reprobated by the many, is 
ejected as infolent. The fecond alfo, which exhibits the rmperfeft and the puerile, is in 

* Of these intellects, tie first is Phane*, the second Heaven, the third Earth, and the fourth the Sub-

celestial Arch, which is celebrated in the Phaedrus, viz. vns vorfms o f avr,s, ex<p*YTopir.os vws o o-pzyaf, 

i R 2 like 
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like manner rejected. But the third, which celebrates this god as full of purity, and as 
the leader of undefiled intelligence, and an undeviating life, is approved. For king 
Saturn is intellect, and the fupplier of all intellectual life j but he is an intellect exempt 
from coordination with fenfibles, immaterial and feparate, and converted to himfelf 
He likewife converts his progeny, and after producing them into light, again em-
bofoms and firmly eitablifhes them in himfelf. For the demiurgus of the univerfe 
though he is a divine intellect, yet he orderly arranges fenfibles, and provides for fub
ordinate natures. But the mighty Saturn is eifentialized in feparate intellection, and 
which tranfcend wholes. " For the fire which is beyond the firft," fays the Oracle, " does 
not incline its power downwards." But the demiurgus is fufpended and proceeds from 
Saturn, being himfelf an intellect fubfifting about an immaterial intellect, energizing 
about it as the intelligible, and producing that which is occult in it, into the apparent. 
For the maker of the world is an intellect of intellect. And it appears to me, that as 
Si'urn is the fummit of thofe gods that are properly called intellectual, he is intellect 
as with reference to the intelligible genus of gods. For all the intellectual adhere to 
the intelligible genus of gods, and are conjoined with them through intellections. t ( Ye 
who underftand the fupermundane paternal profundity," fays the Hymn to them. 
But Saturn is intelligible, with reference to all the intellectual gods. Purity, therefore, 
indicates this impartible and imparticipable tranfcendency of Saturn. For the not coming 
into contact with matter, the impartible, and an exemption from habitude, are fignified by 
purity. Such indeed is the tranfcendency of this god with refpect to all coordination with 
things fubordinate, and fuch his undefiled union with the intelligible, that he does not 
require a Curetic guard, like Rhea, Jupiter, and Proferpine. For all thefe, through 
their progreffions into fecondary natures, require the immutable defence of the Curetes. 
But Saturn being firmly eftablifhed in himfelf, and haftily withdrawing himfelf from all 
fubordinate natures, is eftablifhed above the guardianfhip of the Curetes. He contains 
.however the caufe of thefe uniformly in himfelf: for this purity, and the undefiled 
which he poffeffes, give fubfiftence to all the progreffions of the Curetes. Hence, in the 
Oracles, he is faid to comprehend the firft fountain of the Amilicti, and to ride on all 
the others. " The intellect of the father riding on attenuated rulers, they become re
fulgent with the furrows of inflexible and implacable fire." 

Net* 
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J^OVC TTMTfOC. UOCUOtg £7TO%OV}JLEVOe, l9vVTflO<riV 

K-MU^mTOV CiCTTOOiTlTOVO-lV CiflStXltiTOV 7TVf>0g oXnOtg, 

He is therefore pure intellect, as giving fubfiftence to the undented order, and as being 
the leader of the whole intellectual feries. 

Avrov yoto £x.Qoc*xrx.ov<rtv oi^tXtXTot re KSQXWOI, 

Kai TT^rTYicohoxpt K0X7101 irayJpiyyso^ o&Twig 

IlaTgoysvovg 'ExMTYjg, XMI V7rt£u)XX>s TTVoog *vQoc.y 

H& XQUTCCIOV 7rVSV[JU& TTohW TTV^UiOV S7TSKS1V06. 

i. e. " From him leap forth the implacable thunders, and the prefter-capacious bofoms 
of the all-fplendid ftrength of the father-begotten Hecate, together with the environed 
flower of fire, and the ftrong fpirit which is beyond the fiery poles.'' 

For he convolves all the hebdomad of the fountains *, and gives fubfiftence to it, 
from his unical and intelligible fummit. For he is, as the Oracle fays, «/.v/<rru/Afcv.̂ , 
uncut into fragments, uniform, and undiftributed, and conne&edly contains all the 
fountains, converting and uniting all of them to himfelf, and being feparate from all 
things with immaculate purity. Hence he is y.ooQvovgy as an immaterial and pure intel
lect, and as eftablifhing himfelf in the paternal filence. He is alfo celebrated as the 
father of fathers. Saturn therefore is a father, and intelligible, as with reference to the 
intellectual gods. 

That every intellect either abides, and is then intelligible, as being better than mo
tion ; or it is moved, and is then intellectual; or it is both, and is then intelligible, 
and at the fame time intellectual. The firft of thefe is Phanes; the fecond, which is 
alone moved, is Saturn j and the third, which is both moved and permanent, is 
Heaven. 

That Saturn, from his impartible, unical, paternal, and beneficent fubfiftence in the 
intellectual orders, has been confidered by fome as the fame with the one caufe of all 
things. He is however only analogous to this caufe, juft as Orpheus calls the firft caufe 
Time (yfovcg), nearly homonymoufly with Saturn (jtpovog). But the oracles of the gods 

* That is, of the whole intellectual order, which consists of Saturn, Rhea, Jupiter, the three Curetes, 
and the separating monad Ocean. 

characterize 



6 7 3 A D D I T I O N A L N O T E S 

* See p. 507. 

the 

characterize this deity by the epithet of the cnce (ju> ; calling him once beyond 
(CCTC*Z sTreKsiva). For the once is allied to the one. 

That Heaven*, the father of Saturn, is an intellect, underftanding himfelf indeed, 
but united to the firft intelligibles; in which he is alfo firmly eftablifhed; and conneft-
edly contains all the intellectual orders, by abiding in intelligible union. This god too 
is connedive, juft as Saturn is of zfeparating idiom; and on this account he is father. 
For connecting precede feparating caufes; and the intelligible and at the fame time in
tellectual, fuch as are intellectual only. Whence alfo Heaven being the Synocheys 
(a-vvoxsvs) of wholes, according to one union, gives fubfiftence to the Titannic feries, 
and prior to this, to other orders of the gods; fome of which abide only in him, which 
he retains in himfelf, but others both abide and proceed, which he is faid to have 
concealed, after they were unfolded into light. And after all thefe, he gives fubfift
ence to thofe divine orders, which proceed into the univerfe, and are feparated from 
their father. For he produces two-fold monads, and triads, and hebdomads, equal in 
number to the monads. Thefe things however will be inveftigated more fully elfe-
where. But this deity is denominated according to the fimilitude of the apparent Hea
ven. For each of them compreffes and connects all the multitude which it contains, 
and caufes the fympathy and connection of the whole world to be one. For connection is 
fecond to unifying power, and proceeds from it. In the Phaedrus therefore Plato de
livers to us the production of all fecondary natures by Heaven, and fhows us how this 
divinity leads upwards and convolves all things to the intelligible. He likewife teaches 
us what its fummit is, what the profundity of its whole order, and what the boundary 
of the whole of its progreffion. Here therefore, inveftigating the truth of things from 
names, he declares its energy with refpect to things more elevated and fimple, and 
which are arranged nearer to the one. He alfo clearly appears here to confider the order 
of Heaven as intelligible, and at the fame time intellectual. For if it fees things on 
high, it energizes intellectually, and there is prior to it the intelligible genus of gods, 
to which looking it is intellectual; juft as it is intelligible to the natures which proceed 
from it. What then are the things on high which it beholds ? Is it not evident that 
they are the fuperceleftial place, an effence without colour, without figure, and without 
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the touch, and all the intelligible extent ? An extent comprehending, as Plato would 
fay, intelligible animals, the one caufe of all eternal natures, and the occult principles 
of thefe; but as the followers of Orpheus would fay, bounded by iEther upwards, and by 
Phanes downward. For all between thefe two gives completion to the intelligible 
order. But Plato now calls this both fingularly and plurally; fince all things are 
there united, and at the fame time each is feparated peculiarly; and this according to 
the higheft union and feparation. 

With refpecl: to the term psTsoopohoyoi, i. e. thofe who difcourfe on fublime affairs *, 
we muft now confider it in a manner adapted to thofe who choofe an anagogic life, who 
live intellectually, and who do not gravitate to earth, but fublimely tend to a theoretic 
life. For that which is called Earth there, maternally gives fubfiftence to fuch things 
as Heaven, which is coordinate to that Earth, produces paternally. And he who ener
gizes there, may be pr< oerly called ^rzoopoXoyos, or, one who difcourfes about things on 
high. Heaven therefore being of a connective nature, is expanded above the Saturnian 
orders, and all the intr l.ectual feries ; and produces from himfelf all the Titannic racej 
and prior to this, th.. perfective and defenfive orders; and, in fhort, is the leader of 
every good to the intellectual gods. Plato therefore having celebrated Saturn for his 
intelligence, which is without habitude to mundane natures, and for his life which is 
converted to his own exalted place of furvey, now celebrates Heaven for another more 
perfect energy: for to be conjoined to more elevated natures, is a greater good than to 
be converted to onefelf. Let no one, however, think that, on this account, the above-
mentioned energies are diftributed in the gods; as, for inftance, that there is providence 
alone in Jupiter, a converfion alone to himfelf in Saturn, and an elevation alone to the 
intelligible in Heaven. For Jupiter no otherwife provides for mundane natures than by 
looking to the intelligible; fince, as Plato fays in the Timaeus, intellect underftanding 
ideas in animal itfelf, thought it requifite that as many, and fuch as it there perceived, 
fhould be contained in the univerfe; but, as Orpheusf fays, with a divinely infpired 
mouth, " Jupiter fwallows his progenitor Phanes, embofoms all his powers, and becomes 

* See p. 507. 

f 12$ 0 Qfttui EvQsa GTopcfTi \£y£t} K M xarx-mvi rov vfoyovov avrou TCV <pa\ma3 xai tyxcMt&TXt 

na<ras MTQV ras fowzuc 0 fri/j, Hai ymrai 7ran<x VOEJWJ, o/a*ff m txtivos vonru^ 

all 
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all things intellectually which Phancs is intelligibly." Saturn alfo imparts to Jupiter the 
principles of fabrication, and of providential attention to fenfibies, and underftanding 
himfelf, he becomes united to firft intelligibles, and is filled with the goods which are 
thence derived. Hence alfo the theologift (Orpheus) fays, " that he was nurfed by 
Night If therefore the intelligible is nutriment, Saturn is replete not only with the 
intelligibles coordinated with him, but alfo with the higheft and occult intellections. 
Heaven himfelf alfo fills all fecondary natures with his proper goods, but guards all 
things by his own moft vigorous powers; and the father fupernally committed to him 
the connecting and guarding the caufes of eternal animal. But he intellectually per
ceives himfelf, and is converted to the intelligibles which he contains; and this his in
telligence, Plato, in the Phaedrus, calls circulation. For as that which is moved in a 
circle is moved about its own centre, fo Heaven energizes about its own intelligible, 
according to intellectual circulation. But all the gods fubfifting in all, and each pof
feffing all energizes, one tranfcends more in this, and another in a different energy, 
and each is particularly characterized according to that in which it tranfcends. Thus 
Jupiter is characterized by providence, and hence his name is now thus analyzed; but 
Saturn, by a converfion to himfelf, whence alfo he is inflecled counjel, ayxvXopYiTic.; and 
Heaven by habitude to things more excellent, from which alfo he receives his appella
tion. For his giving fubfiftence to a pure and the Saturnian intellect, reprefents his 
energy to the other part. But as there are many powers in Heaven, fuch as the con
nective, guardian, and convertivc, you will find that this name is appropriately adapted 
to all thefe. For the connective is fignified through bounding the intellectual gods; 
fince the connective bounds the multitude which he contains. The power which guards 
wholes fubfifts through the termination and fecurity of an intellectual effence. And 
the convertiye power fubfifts through converting, feeing, and intellectually energizing 
natures, to things on high. But all thefe are adapted to Heaven. For there is no fear 
that the gods will be diflipated, and that on this account they require connective 
caufes, or that they will fuftain mutation, and that on this account they ftand in need 
of the faving aid of guardian caufes; but now Socrates at once manifefts all the powers 
of Heaven, through convertive energy. For this is to behold things on high, to be con-

* Ait ttcu TftftvQai fwriv avrov o SioXoyos tyro m vimroi* <( c* ifo.nw tie ufow vv| rrfz<ptv am-ax-

verted 
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verted to them, and through this to be connected and defended. And it appears to 
me that Heaven poffeffes this idiom according to analogy to the intelligible eternity, and 
the intelligible wholenefs. For Timaeus particularly characterizes eternity by this, viz. 
by abiding in the one prior to it, and by being eftablifhed in the fummit of intelligibles; 
and Socrates fays, that Heaven furveys things on high, viz. the fuperceleftial place,, 
and fuch things as are comprehended in the god-nourifhed filence of the fathers (xoci o<rx 
rr. dio^^ovi o-iyyi Tre%iu\rpriui TWV 7raTtgwv). As therefore Parmenides fignifies each of 
thefe orders through wholenefs, the one through intelligible, and the other through in
tellectual wholenefs; in like manner both Timaeus and Socrates characterize them by 
a converfion to more excellent natures. But the converfion as well as the wholenefs is 
different. For that of eternity is intelligible, on which account Timaeus does not fay 
that it looks to its intelligible, but only that it ftably abides. But the converfion of 
Heaven is intellectual, and on this account Socrates fays, that it fees things on high, 
and through this converts, guards, and connects all things pofterior to itfelf. Whence 
alfo, in the Phaedrus, it is faid, by the circulation of itfelf, to lead all things to the fuper
celeftial place, and the fummit of the firft intelligibles. 

That there being three fathers and kings of which Socrates here makes mention, 
Saturn alone appears to have received the government from his father, and to have 
tranfmitted it to Jupiter by violence. Mythologifts therefore celebrate the fections of 
Heaven and Saturn. But the caufe of this is, that Heaven is of the connective, Saturn 
of the Titannic, and Jupiter of the demiurgic order. Again, the Titannic genus re
joices in feparations and differences, progreflions and multiplications of powers. Saturn 
therefore, as a dividing god, feparates his kingdom from that of Heaven; but as a pure 
intellect, he is exempt from a fabricative energy proceeding into matter. Hence alfo 
the demiurgic genus is again feparated from him. Section therefore is on both fides of 
him. For fo far as he is a Titan, he is cut off from the connective caufes, but fo far 
as he does not give himfelf to material fabrication, he is cut off from the demiurgus 
Jupiter. 

That with refpect to the fuperceleftial place, to which Heaven extends his intellectual 
life, fome characterize it by ineffable fymbols; but others, after giving it a name, cele. 
brate it as unknown, neither being able to fpeak of its form or figure. And proceeds 

vol.. v. 4 s ing 



tJ8i A D D I T I O N A L N O T E S 

ing fomewhat higher than this, they have been able to manifeft the boundary * of the 
intelligible gods by name alone. But the natures which are beyond this, they fignify 
through analogy alone, thefe natures being ineffable and incomprehcnfible. Since 
that god who clofes the paternal order, is faid by the wife to be the only deity among the 
intelligible gods, that is denominated : and theurgy afcends as far as to this order. Since 
therefore the natures prior to Heaven, are allotted fuch a tranfeendency of uniform 
fubfiftence, that fome of them are faid to be effable, and at the fame time ineffable; 
known, and at the fame time unknown, through their alliance to the oney Socrates very 
properly reftrains the difcourfe about them, in confequence of names not being able to 
reprefent their hyparxes; and, in fhort, becaufe it requires a certain wonderful employ
ment, to feparate the effable and ineffable, of their hyparxis and power. He accufes 
therefore his memory, not as difbelieving in the fables, which affert, that there are cer
tain more antient caufes beyond Heaven, nor as not thinking it worth while to mention 
them. For in the Phoedrus he himfelf celebrates the fuperceleftial place. But he fays 
this, becaufe the firft of beings cannot become known by the exercife of memory, and 
through phantafy, or opinion, or the dianoetic part. For we are alone naturally adapted 
to be conjoined to them, with the flower of intellect and the hyparxis of our effence ; 
and through thefe we receive the fenfation of their unknown nature. Socrates there
fore fays, that what in them is exempt, both from our gnoftic and recollective life, is 
the caufe of our inability to give them a name ; for they are not naturally adapted to be 
known through names. Theologifts likewife would not remotely fignify them, and 
through the analogy of things apparent to them, if they could be named, and appre
hended by knowledge. 

That Homer | does not afcend beyond the Saturnian order, but evincing that Saturn 
is the proximate caufe of the demiurgus, he calls Jupiter, who is the demiurgus, the 
fon of Saturn. He alfo calls the divinities coordinate with him, Juno, Neptune, and 
Mars ; and he denominates Jupiter the father of men and gods. But he does not in-

* That is Phanes, intelligible intellect, or in the language of Plato, avro^ov, animal itself. 
j- Homer however appears to have ascended as far as to the goddess Xight, or the summit of the intel

ligible and at the same time intellectual order. See the extracts from Damascius, in the additional notes 
to the Parmenides. 

troduce 
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troduce Saturn, as either energizing, or faying any thing, but as truly oiyyjuXc^rtg, in 
confequence of being converted to himfelf. 

That Orpheus greatly availed himfelf of the license of fables, and manifefts every 
thing prior to Heaven by names, as far as to the firft caufe. He alfo denominates the 
ineffable, who tranfeends the intelligible unities, Time; whether becaufe Time prefub-
fifts as the caufe of all generation, or becaufe, as delivering the generation of true 
beings, he thus denominates the ineffable, that he may indicate the order of true beings, 
and the tranfcendency of the more total to the more partial; that a fubfiftence accord
ing to Time may be the fame with a fubfiftence according to caufe; in the fame man
ner as generation with an arranged progreffion. But Hefiod venerates many of the di
vine natures in filence, and does not, in fhort, name the iirft. For that what is poftc-
rior to the firft proceeds from fomething elfe, is evident from the verfe, 

c f Chaos of all things was the firft produced." 

For it is perfectly impoffible that it could be produced without a caufe; but he does 
not fay what that is which gave fubfiftence to Chaos. He is filent indeed with refpect 
to both the fathers * of intelligibles, the exempt, and the coordinate; for they are per
fectly ineffable. And with refpect to the two coordinations, the natures which are co
ordinate with the one, he paffes by in filence, but thofe alone which are coordinate 
with the indefinite duad, he unfolds through genealogy. And on this account Plato 
now thinks Hefiod deferves to be mentioned, for paffing by the natures prior to Heaven, 
as being ineffable. For this alfo is indicated concerning them by the Oracles, which 
likewife add, " they poffefs myftic filence," ciy* s%s /xwtttoj. And Socrates himfelf, in 
the Phaedrus, calls the intellectual perception of them, [wip-is and S7ro7fTsicc} in which 
nearly the whole buftnejs is ineffable and unknotvn. 

That, as a difcourfe concerning the gods is triple, viz. phantaftic, like that of 
Euthyphrof, who irrationally imagined battles and ftratagems among the gods; fcientific, 
like that of Socrates j and doxaftic, which fubfifts between thefe, and which, from the 
opinion of the founder of names, fcientificaliy rifes to the effence of the g o d s h e n c e 
Socrates, perceiving that the conceptions of the multitude about the gods were equally 

» That is to say, thejirst cause, and bound, which is called by Orpheus, JEther. 

i For the character of Euthyphro, sec the dialogue which bears his name. See aUo p. 50/ of the Cratylus. 

4 s 2 depraved 
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depraved with thofe of Euthyphro, defcends from a fcientific energy to inferior concerns, 
but at the fame time elevates thofe who are detained by phantafy to a middle habit oi 
apprehenfion concerning the gods. Hence, he afcribes the caufe of this defcent in fpe-
culation to Euthyphro; not confidering him as the leader of this knowledge, but as one 
who, through the phantaflically prodigious nature of his difcourfe, excites to the fcientific 
inveftigation of truth. 

That every where, the extremities of a prior, are conjoined with the fummits of a 
fecondary order. Thus, for inftance, our mafter Hermes (o ko-7roTrjg s^av e^xyjg), being 
an archangelic monad, is celebrated as a god. But Plato calls the whole extent between 
gods and men, daemons; and they indeed are daemons by nature. Thofe daemons 
however that are now* mentioned, together with the demigods heroes, are not daemons 
and heroes by nature, for they do not always follow the gods but they are only fo 
from habitude, being fouls who naturally deliver themfelves to generation, fuch as was 
the great Hercules, and others of the like kind. But the peculiarity of heroic fouls is 
magnitude of operation, the elevated and the magnificent; and fuch heroes it is necef
fary to honour, and to perform funeral rites to their memory, conformably to the ex
hortation of the Athenian gueft. This heroic genus of fouls therefore does not always 
follow the gods, but is undefiled and more intellectual than other fouls. And it de
fcends indeed for the benefit of the life of men, as partaking of a deftiny inclining 
downwards ; but it has much of an elevated nature, and which is properly liberated 
from matter. Hence fouls of this kind are eafily led back to the intelligible world, in 
which they live for many periods ; while, on the contrary, the more irrational kind of 
fouls are either never led back, or this is accomplifhed with great difficulty, or continues 
for a very inconfiderable period of time. 

That each of the gods isperfectly exempt from fecondary natures, and the firft, and 
more total of daemons are likewife eftablifhed above a habitude of this kind. They em
ploy however terreftrial and partial fpiritsj in the generations of fome of the human race ; 

not 
* Seep. 508. 
t Some of these spirits, according to Porphyry, are subject to the power of evil daemons, as is evident 

from the following passage, preserved by Auguslin : 

" Sunt spiritus terreni minimi loco terreno quodam malorum daemonuin potestati subjecti. Ab his sa-

pientes Hcbraeorum * * (vid. August.) sicut audivisti divina Apollonis oracula quae superius 

dicta 
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not phyfically mingling with mortals, but moving nature, perfecting its power, expand, 
ing the path of generation, and removing ail impediments. Fables therefore, through 
the fimilitude of appellation, conceal the things themfelves. For fpirits of this kind are 
fimilarly denominated with the gods, the leading caufes of their feries. Hence they 
fay, either that gods have connexion with women, or men with goddefles. But if they 
were willing to fpeak plainly and clearly, they would fay that Venus, Mars, Thetis, and' 
the other divinities, produce their respective feries, beginning from on high, as far as to the 
laft of things; each of which feries comprehends in itfelf many eflences differing from 
each other j fuch as the angelical, demoniacal, heroical, nymphical, and the like. The 
lowest powers therefore of thefe orders, have much communion with the human race; 

dicta sunt. A b his ergo Ilelrcel daemonibus pessimis et minoribus spiritibus vetabant religiosos, et ipsis va-

care prohibebant: venerari autem magis caelestes deos, amplius autem venerari deum patrem. Hoc autem 

et dii praecipiunt, et in superioribus ostendimus, quemadmodum animadvertcre ad deum monent, et ilium 

colere ubique imperant. Verum indocti et impiae naturae, quibus vere fatum non concessit a diis dona ob-

tinue, ncque habere Jovis immortalis notionem, non audientes deos et divinos viros j deos quidem omnes 

recusaverunt, prohibitos autem daemones non solum nullis odiis insequi, sed etiam revereri delegerunt. 

Deum autem simulantes se colere, ea sola per qu<* deus adoialur, non agunt. Nam deus quidem utpote 

omnium pater nullius indiget: sed nobis est bene, cum eum per justitiam et castitatem, aliasque virtutes 

adoramus, ipsam vitam precem ad ipsum facientes, per imitationem et inquisitionem de ipso. Inquisitio 

enim purgat, imitatio deificat affectionem ad ipsum operando." Porphyr. ap. August, de Civit. Dei. lib. xix. 

cap. 23. 

i. e. " There are terrene spirits of the lowest order, who in a certain terrene place are subject to the 

power of evil daemons. From these were the wise men of the Hebrews •• — * * (see Augustin), as 

you have heard the divine oracles of Apollo above mentioned assert. From these worst of daemons therefore 

and lesser spirits of the Hebrew, the Oracles forbid the religious, and prohibit from paying attention to 

them j but exhort them rather to venerate the celestial gods, and still more the father of the gods. And 

we have above shown how the gods admonish us to look to divinity, and every where command us to wor

ship him. But the unlearned, and impious natures, to whom Fate has not granted truly to obtain gifts from 

the gods, and to have a knowledge of the immortal Jupiter,—these not attending to the gods and divine 

men, reject indeed all the gods, and are so far from hating prohibited daemons, that they even choose to 

reverence them. But pretending that they worship god, they do not perform those things through which 

alone god is adored. For god indeed, as being the father of all things, is not in want of any thing j but it 

is well with us, when we adore him through justice and continence, and the other virtues, making our 

life a prayer to him, through the imitation and investigation of him. For investigation purines, but imitation 

deifies the affection by energizing about divinity." 

for 
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for the extremities of firft, are connafcent with the fummits of fecondary natures. And 
they contribute to our other natural operations, and to the production of our fpecies. 
On this account, it frequently is feen that from the mixture of thefe powers with men 
heroes are generated, who appear to poffefs a certain prerogative above human nature. 
But not only a demoniacal genus of this kind, phyfkally fympathizes with men, but a 
different genus fympathizes with other animals, as Nymphs with trees, others with foun
tains, and others with ftags, or ferpents. 

. But how is it that at one time the gods are faid to have connexion with mortal female?, 
and at another time mortal females with the gods. We reply that the communion of 
gods with goddeffes gives fubfiftence to gods, or daemons eternally; but heroic fouls 
having a two-fold form of life, viz. doxaftic and dianoetic, the former of which is called 
by Plato in the Timaeus the circle of difference, and the latter, the circle of famenefs, and 
which are characterized by the properties of male and femalehence thefe fouls at one 
time exhibit a deiform power, by energizing according to the mafculine prerogative of 
their nature, or the circle of famenefs, and at another time according to their feminine 
prerogative, ox the circle of difference-, yet fo, as that according to both thefe energies 
they act with rectitude, and without merging themfelves in the darknefs of body. They 
likewife know the natures prior to their own, and exercife a providential care over in
ferior concerns, without at the fame time having that propenfity to fuch concerns which 
is found in the bulk of mankind. But the fouls which act erroneoufly according to the 
energies of both thefe circles, or which, in other words, neither exhibit accurate fpeci-
mens of practical or intellectual virtue—thefe differ in no refpect from gregarious fouls, 
or the herd of mankind, with whom the circle of famenefs is fettered, and the circle of 
difference fuftains all*various fractures and diftortions. 

As it is impoflible, therefore, that thefe heroic fouls can act with equal vigour and 
perfection, according to both thefe circles at once, fince this is the province of natures 
more divine than the human, it is neceffary that they fhould fometimes defcend and 
energize principally according to their doxaftic part, and fometimes according to their 
more intellectual part. Hence, one of thefe circles muft energize naturally, and the 
other be hindered from its proper energy. On this account heroes are called demigods 
(qfu&o/), as having only one of their circles illuminated by the gods. Such of thefe 
therefore as have the circle of famenefs unfettered, as are excited to an intellectual life, 

and 
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and are moved about it according to a deific energy,—thefe are faid to have a god for 
their father, and a mortal for their mother, through a defect wkh refped to the doxaftic 
form of life. But fuch, on the contrary, as energize without impediment according to 
the circle of difference, who ad with becoming rectitude in practical affairs, and at the 
fame time enthufiaftic ally, or, in other words, under the infpiring influence of divinity,— 
thefe are faid to have a mortal for their father, and a goddefs for their mother. In 
fhort, rectitude of energy in each of thefe circles is to be afcribed to a divine caufe *. 
Hence, when the circle of famenefs has dominion, the divine caufe of illumination is faid 
to be mafculine and paternal; but when the circle of difference predominates, it is faid 
to be maternal. Hence too, Achilles in Homer acts with rectitude in practical affairs, and 
at the fame time exhibits fpedmens of magnificent, vehement, and divinely-infpired energy, 
as being the fon of a goddefs. And fuch is his attachment to practical virtue, that even, 
when in Hades, he defires a union with body, that he may affift his father. While, on 
the contrary, Minos and Rhadamanthus, who were heroes illuminated by Jupiter, raifed 
themfelves from generation to true being, and meddled with mortal concerns no further 
than abfolute neceffity required. 

That heroes are very properly denominated from Love, fince Love is a great daemon f: 
and from the cooperation of daemons, heroes are produced. To which we may add 
that Love originated from Plenty as the more excellent caufe, and from Poverty as the 
recipient and the worfe caufe; and heroes are analogoufly produced from different 
genera. 

That according to Plato to xop-J/oy fignifies both the elegant and the appropriate (tots 

TiopJ/ov kx: ofiistov) ; and again it fignifies the perfuafive and the deceitful (to it flam ymi 

cc7r<XTV\hx>v) : but 10 %SMpha>iusm fignifies ^ / x ^ a v / ^ j w . 

That as in the univerfe angels purify fouls, freeing them from the ftains produced by 
generation, and elevating them to the gods; and as certain material daemons alfo purify 
by chaftifmg fouls looking to matter, tearing them on thorns, as in the Republic they 
are reprefented doing to Aridocus;—fo indeed the minifters of facred rites, angelically 

* Let it however be carefully observed, that this divine cause illuminates, invigorates, and excites these 
circles in the most unrestrained and impassive manner, without destroying freedom of energy in the circles 
tlicmselves, or causing any partial affection, sympathy or tendency in illuminating deity. 

t See the speech of Diotima in the-Banquet, 

remove 
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remove from us every thing which impedes our perception of more excellent nature; 
but fophifts, through exercifing us demoniacally by arguments on both fides, cut off 
the injury which we fuftain from falfe opinion; not doing this that they may benefit 
through doubting thofe who are confuted, but for the fake of a life phantaftic, and con
verfant with the imitation of opinion. For fophifts affume the character of thofe that 
are truly fcientific and fkilled in dialectic. And in like manner the laft of daemons 
afflict fouls, not that they may make them lovers of real being, but becaufe they are 
allotted a nature defenfive of material and image-producing bofoms, but punifhing the 
fouls that fall into that place. 

That many daemons have thought fit to unfold the nature of the gods, and have alfo 
delivered names adapted to the gods. Thus*, too, the gods themfelves not only un
folded the intelligible and intellectual orders to the theurgifts under the reign of 
Marcus Antoninus, but alfo delivered names of the divine orders declarative of their 
characteriftic properties, by which theurgifts invoking the gods in the worfhip adapted 
to them, were favourably heard by the divinities. Many daemons alfo, in appearing 
to men of a more fortunate'deftiny, have unfolded to them names connafcent with things 
themfelves, through which they have rendered the truth about beings more con
fpicuous. 

That of names fome belong to perpetual, and others to corruptible things. And of 
thofe which belong to things perpetual, fome are devifed by men, but others by more 
divine caufes. And of thofe which are the production of more divine caufes than men, 
fome are eftablifhed by the gods themfelves, but others by daemons. And of thofe 
which are devifed by men, fome are the offspring of fcience, but others are effected 
without fcience. Again, of names which belong to things corruptible, fome are pro
duced according to, but others without art; and of thofe produced without art, and the 
dianoetic energy, fome fubfift according to an unknown divine caufe, fuch for inftance 

* Ovruj xa» rots en M A P K O T ysvopavoig Seovpyw, uSeoi w$ yor^afxai vospaf rccfa; exfottyevres, ovty.a.ra. 

tun beiuiv foaKOo-fxccv s^ayys\r^a rrts dior^ros avTwv TrapaSeScuKatriv, ois xaXovvres exeivoi revs Stovs tv rai$ 

irpoo'rixcv<ra,if Sspaireiais rys "nap avrvuv sv^KOiag irvyya&w. This is a very remarkable passage, from which 
the antiquity of the greater part of the Chaldaean Oracles that are now extant may be ascertained. See my 
collection of those Oracles, in the Supplement to the 3d volume of the Monthly Magazine. 

as 
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as the name Oreftes; but others without fuch a caufe. And of thofe without a caufe, fome 
fubfift according to hope, others according to memory, and others according to neither 
of thefe. But of thofe which are denominated according to art, fome fubfift according 
to things prefent, others according to things paft, and others according to things future. 
Thus according to things prefent Ariftocles was called Plato; but according to things 
paft Antilochus was denominated Philopater, through having encountered danger for the 
fake of his father. And names fubfift according to things future, as when fome one fore
knowing through fkill in aftrology that his fon will become renowned, calls him Pericles. 
There is alfo a kind of names mixed from fortune and art, and which through this is two
fold. One divifion of this takes place, when fome one knows the power of a name, but 
is ignorant of the nature of the thing of which it is the name. Thus Xanthippus knew 
that the name Pericles fignifies renown, but he did not know that his fon Pericles would 
be moft renowned, and therefore did not in confequence of this knowledge thus name him. 
On the contrary, another divifion of this happens, when fome one is ignorant of the power 
of the name, but knows the effence of the thing, as in the inftance of him who denomi
nated Thefeus, Hercules: for he knew that Thefeus refembled Hercules, but he was 
ignorant* that the name Hercules was alone adapted to Hercules, in confequence of Juno 
becoming the caufe to him of fo many labours, and of the renown which he afterwards 
acquired through thofe labours. 

That with refpecl: to the intellections of the foul, fome abide in wholes, and com
prehend thefe; but others alone energize on more partial genera; and others are bufily 
employed about the divine conceptions of eternal individuals. Thofe who contemplate 
the Saturnian and defenfive feries are the paradigm of the firft of thefe; thofe whofe 
conceptions are employed about fuperceleftial natures, and him t who there drives his 
winged chariot, are the paradigm of the fecond ; and thofe who diligently obferve and 
judge of the effects proceeding into generation from the fun and moon, of the third. 

That it is the peculiarity of the ftrange inhabitants of Greece of the prefent time, 

*WJ'JT'MV UYLVVUJV, XCCI ROV Zict TUJV CCYXYXV $ 7 7 ^ ^ X'/.TCJ:. 

t V:/.. Jupiter. Sec the FhauYus. 

VOL. v. 4 T neither 
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neither to confider the fun nor moon as gods*, nor to worfliip the other celeftials, 
though they are our faviours and guides, leading upwards immortal, and fabricating 
and giving fubfiftence to mortal fouls. / Jhould fay however that thofe who have the 
kardincjs to entertain Juch an audacious and abjurd opinion concerning the celeftial gods, 
belong tojouls who are hafiening to Tartarus, and to that which is moft dark and dijordered 
in the univerfe f. Let thefe however remain where they are ranked by Juftice. 

That the name GOD} is rationally afcribcd not only to the apparent, but alfo to the 
fuperceleftial, intellectual, and intelligible caufes. For Socrates in the Republic fpeaks 
of Jwiftnefs itfelf and flownefs itfelf in intelligible numbers 3 on which account alfo 
the liberated rulers of wholes^ who are fuperceleftial, are celebrated in the Phaedrus 
as driving winged chariots. And theologifts fay that prior to thefe the intellectual god s 

ride in chariots of this kind that Heaven itfelf, which connectedly comprehends the 
intellectual gods, poffeffes its intelligence in circulation; and that the intelligible caufes 
prior to this, though thefe are ineffable, have a rapid motion, and unattended with 
time. For the Oracles § alfo call thefe fwift, and fay that ' c proceeding from the father 
they run to him.'' But Orpheus thus fpeaks about the occult order of the gods: 

" Unwearied, in a boundlefs orb it moves." 

This name may alfo be interpreted after another manner; fince it manifefts the pro

ducing and fabricative caufes of all things: for Senm and d'^ru are affumed for TO 7roi£tv. 

* This also has been the peculiarity of what are called the civilixed nations of the earth for upwards of a 
thousand years! 

t tyvyuiv av tyur/e <pairp us avroy TOY raprapov, xai re/ a<phyye<rrarov rcj itavtos, xai araxrorarov 

tirtiyoi^syucvy rr/s roiavryv ro>.u,av, xai rrtv rapa\oyoy ravrrjv ot^criv itpos rov$ e*paviovs VTroQparjYOtAevwv 
SBO-JS' aAA' ovroi U,EV scrrcv*ay CTTOV repira^^a-av viro rys hxys. Proclus in saying this will doubtless 
appear in the light of a most uncharitable bigot, to most readers. It must however be observed that the 
doctrine of eternal punishment has no place in the Pagan creed j and that, according to the same creed, 
divinity benevolently punishes the offending soul, in order to pxirify it from guilt. 

+ See page 5 0 8 . 

$ Gca$ yap avra; xat ra \oyia xahw xai vpoio-j<ra$ ato rov irarpoc %£ny tit avror. By the Oracles, 
Proclus means the Chaldaan. 

That 

file:///oyia
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That there is nothing debile, nothing inefficacious in the gods, but all things there are 
energies and lives, fervid, and eternally energizing. Of the genera, therefore, pofterior 
to the gods, and which are indeed their perpetual atte;Klants, but produce in con
junction with them mundane fabrications from on high, as far as to the lad of things,— 
of thefe genera fome unfold generation into light; others arc tranfporters of union \ 
others of power; and others call forth the knowledge of the gods and an intellectual 
eifcnce. But of thefe, fome are called angelic, by thofe that are (killed in divine 
concerns, in confequence of being eftablifhed according to the hyparxis itfelf of the 
gods, and making that which is uniform in their nature commenfurate with things of 
a fecondary rank. Hence the angelic tribe is bonifotm, as unfolding into light the 
occult goodiicjs of the gods. Others among thefe are called by theologifts daemo-
niacal, as binding the middle of all things, and as diftributing divine power, and pro
ducing it as far as to the laft of things: for $cci<roct is ro ^icrai. But this genus 
poffeffes abundance of power, and is multifarious, as giving fubfiftence to thofe laft 
daemons who are material, who draw down fouls, and proceed to the moft partial and 
material form of energy. Others again are denominated by them heroic, who lead 
human fouls on high through love, and who are the fuppliers of an intellectual life, of 
magnitude of operation, and magnitude of wifdom. In fhort, they are allotted a con-
vertive order and providence, and an alliance to a divine intellect, to which they alfo 
convert fecondary natures. Hence they are allotted this appellation as being able to 
raife and extend fouls to the gods (oog ut^iv ycou CWOCTSIVSIV rocg 4/v%oig SKI dsovg Iwctp&cz). 

Thefe triple genera pofterior to, are indeed always fufpended from the gods, but they 
are divided from each other. And fome of them are effentially intellectual; others are 
effentialized in rational fouls; and others fubfift in irrational and phantaftic lives. It is 
alfo evident, that fuch of them as are intellectual, are allotted a prudence tranfeending 
that of human nature, and which is eternally conjoined with the objects of their intellec
tion. But fuch of them as are rational, energize difcurfively according to prudence : and 
the irrational kind are deftitute of prudence j for they dwell in matter, and the darkeft 
parts of the univerfe. They alfo bind fouls to fhadow-producing bofoms (xou avvhi iag 

\\r^ug ioig st^ooXo7roiotg noXnoig), and ftrangle fuch as are brought into that region", until 
they have fullered the punifhment which is their due. Thefe three genera, therefore, 
which are more excellent than us, Socrates now calls daemons. But if he difpleafes the 

4 x 2 material 
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That 

material tribe of daemons by this etymology, you mufl not wonder. For the etymology 
is tranfeendent, and perhaps TO ^t^ca is wapa TO latu, as rejoicing in divifion. 

That the hyparxis of the more excellent genera being triple, viz. intellectual, logical, 
phantaflic, the golden* age is analogous to the intellectual genus. For gold, as theo
logifts fay is referred to the firft of the worlds, the empyrean f and intellectual. But the 
filver age is analogous to the rational genus : for filver is referred to the middle and 
ethereal world. And the brazen age is analogous to the irrational and phantaflic genus. 
For the phantafy is a figured, but not a pure intellect; juft as brafs appears to have the 
colour of gold, but poffeffes much of the terreftrial and refifting, and a great alliance 
with things folid and fenfible. Hence this age is analogous to the folid and brazen 
heaven, or, in other words, to the fenfible world, the proximate demiurgus} of which is 
reprefented as fabricating it from brafs. But the fourth and heroic genus, is fubordi
nate to fome of thofe natures who belong to the above-mentioned three genera, but is 
fuperior to others. For the heroic genus touches upon action, and a providental atten
tion to fecondary natures, and is inferior to a life which is void of habitude. But it 
poffelTes magnitude of operation, and exhibits the magnificence of its proper virtue. 
And the fifth and very paffive human age, is that which is allimilated to much-laboured 
and black iron, through the material and dark condition of its life. It alfo exhibits 
erroneous actions, and fuch as are diftorted and irrational. 

That Plato now fpeculates § about daemons and heroes, not thofe which fubfift accord
ing to habitude, but thofe which are beyond our effence. He recurs however, through 
analogy, from thofe which fubfift according to habitude, to thofe of a more elevated 
order. But he palfes by the material genus of daemons. 

That in the antient tongue demons were called damons, is evident from a being then 
ufed inftead of at |[. 

* S?ep. 510. 

t According to the Chahlaeans there are seven worlds, one empyrean aad the first; after this three ethe

real j and then three material worlds, which consist of the inerratic sphere, the seven planetary spheres, and 

the sublunary region. This last is called by them the hater of life, containing likewise i» iuclf matter, which 

they call a profundity. 

\ Viz. Vulcan. 

$ Sec p. .510. 

j| On TO SV T» apxzia <poim rovs teapoy*;, txuovxi Xtytafai, on*ct OTI TU «, xm T*JJ OTI exfwvro. 
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That fyllables and letters appear to have the relation of effence in names, but acute 
and grave accents are certain powers of names. 

That the intellect in us is Dionyfiacal, and is the true image of Bacchus. He there
fore who acts erroneoufly with refpect: to it, and Titannically divulfes its impartible na
ture through manifold falfehood, certainly fins againft Bacchus himfelf, and more than 
thofe who fin againft the external ftatues of the god, becaufe intellect is more than any 
thing elfe allied to the gods. 

That we are more able to underftand the more total genera of the gods, than fuch 
as are more partial. For in the leading and ruling gods, we can obtain a clearer 
knowledge of that which is total in their fubfiftence, and extends to all things, than in 
the liberated order of gods. And we more eafily learn that the mighty Jupiter is the 
fupplier of life to all things, and that he is the demiurgus, than we learn the nature of 
that Jupiter who imparts life to things celeftial alone. And that there is one whole de
miurgus is evident to all; but that there are three demiurgi more partial than this, it is 
difficult to underftand. 

That each of the gods, fo far as he knows himfelf, and all the other divine genera, 
and participates of all things, and is bounded according to his proper hyparxis, fo far 
he gives fubfiftence to divine names which are to us unknown and ineffable ; fince all 
intellectual and divine natures fubfift in us pfychically. But if conceptions do not fub-
fi!t in the foul coordinately to intellect, but after the manner of an image, and in fub-
jeaion, much more muft the foul become perfectly giddy in energizing intellectually 
about the gods. For it can only receive conceptions about the effence and the nomina
tion of divinity, after the maimer of an image (suovix.ws)> 

That as he who fupplies all mundane light from himfelf is called the fun, fo the 
divinity who fupplies truth from himfelf is called Apollo. 

That according to the analogous of eflences and knowledges in the gods, angels, 
daemons, and fouls, the mutation alfo of divine names fubfifts. For the more fubordi
nate natures of daemons, or heroes, or fouls, do not call the gods and themfelves in a 
fuperior and more intellectual manner, as angels do. " Youths celebrate Vefta as the 
olilcft of the gods," 

For in prayers they are called upon to celebrate Vefta * before the other gods. 
* See p. 5 1 5 . 

1 That 
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• See this explained in the notes on the Parmenides. 

That 

That Saturn, in conjunct ion with Rhea, produced Vela and Juno, who are coordi
nate to the demiurgic caufes. For Vefta imparts from herfelf to the gods an uninclin-
ing permanency, and feat in themfelves, and an indilfoluble effence. But Juno imparts 
progreflion, and a multiplication into things fecondary. She is alfo the vivifying foun
tain of wholes, and the mother of prolific powers -9 and on this account fhe is 
faid to have proceeded together with Jupiter the demiurgus; and through this commu
nion fhe generates maternally, fuch things as Jupiter generates paternally. But Vefta 
abides in herfelf, poffeffing an undefiled virginity, and being the caufe of famenefs to 
all things. Each of thefe divinities however, together with her own proper perfection, 
poffeffes, according to participation, the power of the other. Hence, fome fay that 
Vefta is denominated from effence (onto irtg . v r ^ ) , looking to her proper hyparxis. 
But others looking to her vivific and motive power, which fhe derives from Juno, fay 
that flie is thus denominated, cog wriocg oxxruv amav, as being the caufe cfimpulfion. For 
all divine natures are in all, and particularly fuch as are coordinate with each other, 
participate of, and fubfift in each other. Each therefore of the demiurgic and vivific 
orders, participates the form by which it is characterized, from Vefta. The orbs of the 
planets likewife poffefs the famenefs of their revolutions from her; and the poles and 
centres are always allotted from her their reft. 

That Vefta does not manifeft effence, but the abiding and firm eftablifhment of 
effence in itfelf, and hence this goddefs proceeds into light after the mighty Saturn. 
For the divinities prior to Saturn have not a fubfiftence in themfelves^and in another*, 
but this originates from Saturn. And a fubfiftence infelf is the idiom of Vefta, but in 
another of Juno. 

That the theology of Hefiod from the monad Rhea produces, according to things 
which are more excellent in the coordination, Vefta; but, according to thofe which are 
fubordinate, Juno; and according to thofe which fubfift between, Ceres. But according 
to Orpheus, Ceres is in a certain refpect the fame with the whole of vivification, and 
in a certain refpect is not the fame. For on high fhe is Rhea, but below, in conjunc
tion with Jupiter, fhe is Ceres: for here the things begotten are fimilar to the begetters, 
and are nearly the fame. 



O N T H E C R A T Y L U S . 695 

That 

That we ought to receive with caution what is now * faid concerning effluxions and 
motions. For Socrates does not defcend to the material flowing of Heraclitus; for this 
is falfef, and unworthy the dianoetic conceptions of Plato. But fince it is lawful to in
terpret things divine analogoufly, through appropriate images, Socrates very properly 
affimilates fontal and Saturnian deities to flreams; in fo doing jelling, and at the fame 
time acting ferioufly, becaufe good is always derived, as it were, in flreams from on 
high, to things below. Hence, according to the image of rivers, after the fontal deities, 
who eternally devolve flreams of good, the deities, who fubfift as principles, are cele
brated. For after the fountain of a river, the place where it begins to flow is furveyed. 

That thofe divinities who are peculiarly denominated total intellectual gods, of whom 
the great Saturn is the father, are properly called fontal. For " from him leap forth 
the implacable thunders," fays the Oracle concerning Saturn. But concerning the 
vivific fountain Rhea, from which all life, divine, intellectual, pfychical, and mundane, 
is generated, the Chaldsean Oracles thus fpeak: 

TeiY} TCI VCSOWy ^JLOi'AOiOOOV 7TY,yV} TS O07JTS. 

UocvToov y<xg nouoTf\ Iwot^sig v.oKicoia-iv atyoacrTOis 

Ac^ajJLSWI, ySVSYiV S7TI TTOiV 7T£3%SS/ TOOypiOV(TOCV. 

i. c. " Rhea § is the fountain and river of the bleffed intellectual gods. For firfl re
ceiving the powers of all things in her ineffable bofoms, fhe pours running generation 
into every thing." 

For this divinity gives fubfiflence to the infinite diffufion of all life, and to all never-
failing powers. She likewife moves all things according to the meafures of divine 
motions, and converts them to herfelf; eftabliMng all things in herfelf, as being coor
dinate to Saturn. Rhea therefore is fo called from caufing a perpetual influx of good, 
and through being the caufe of divine facility, fince the life of the gods is attended with 
etife (Ssot ova fycvTzg), 

* Seep. 517 . 

t Tiat is to say, it is false to assert of Intellectual and divine natures, that they are in a perpetual flux j 
for they are eternally stable themselves, and are sources of stability to other things. 

§ Gesner, misled by Patricius, has inserted these lines among the Orphic fragments, in his edition of the 
works of Orpheus. 
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Srr p. .517-
That 

That Ocean * is the caufe to all the gods of acute and vigorous energy, and boun.h 
the reparations of the firft, middle, and laft orders;' converting himfeirto himfelf, and 
to his proper principles, through fwiftnefs of intellect, but moving all things from him
felf, to energies accommodated to their natures; perfecting their powers, and caufmg 
them to have a never-failing fubfiftence. But Tethys imparts permanency to the na
tures which are moved by Ocean, and (lability to the beings which are excited by him 
to the generation of fecondary natures. She is alfo the fource of purity of effence to 
thofe beings who perpetually defire to produce all things: as mframing every thing in 
the divine eiTences which, as it were, leaps forth and percolates. For each of firft caufes, 
though it imparts to fecondary natures a participation of good, yet, at the fame time, 
retains with itfelf that which is undefiled, unmingled, and pure from participation. 
Thus, for inftance, intellect is filled with life, being, and intelligence, with which alfo it 
fills foul; but eftablifliing in itfelf tha*t which in each of thefe is genuine and exempt, it 
alfo illuminates from itfelf to beings of a fubordinate rank, inferior meafures of thefe 
goods. And vigour of energy indeed is prefent with more antient natures, through 
Ocean ; but the leaping forth and percolating through Tethys. For every thing which 
is imparted from fuperior to fubordinate natures, whether it be effence, life, or intelli
gence, is percolated. And fuch of thefe as are primary, are eftablifhed in themfelves ; 
but fuch as are more imperfect, are transferred to things of a fubject order. Juft as 
with refpect to ftreams of water, fuch of them as are nearer their fource are purer, but 
the more remote are more turbid. Both Ocean and Tethys therefore are fontal gods, 
according to their firft fubfiftence. Hence Socrates now calls them the fathers of 
ftreams. But they alfo proceed into other orders or gods, exhibiting the fiime powers 
among the gods who rank as principles or rulers, among thofe of a liberated, and thofe 
of a celeftial characteristic ; and appropriately in each of thefe. Timaeus however cele
brates their niblunary orders, calling them fathers of Saturn and Rhea, but the progeny 
of Heaven and Earth. But their laft procefiions are their divifible allotments about the 
earth; both thofe which are apparent on its furface, and thofe which, under the earth, 
feparate the kingdom of Hades from the dominion of Neptune. 
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That Saturn is conjoined both to Rhea and Jupiter, but to the former as father to 
prolific power, and to the latter, as father to intelligible * intellect. 

That Ocean is faid to have married Tethys, and Jupiter Juno, and the like, as efta-
blifhing a communion with her, conformably to the generation of fubordinate natures. 
For an according coarrangement of the gods, and a connafcent cooperation in their 
productions, is called by theologifts marriage. 

That Tethys is denominated from leaping forth and ftraining or cleanfing, being as it 
were Diatethys, and by taking away the firft: two fyallables, Tethys f. 

That Saturn is the monad of the Titannic order of the gods, but Jupiter of the 
demiurgic. This laft divinity however is two-fold, the one exempt and coordinated 
with Saturn, being a fontal god, and, in fhort, ranking with the intelle&ual fathers, 
and convolving the extremity of them; but the other being connumerated with the 
fons of Saturn, and allotted a Saturnian fummit and dominion in this triad; concerning 
which alfo the Homeric Neptune fays, 

Tpsic. yo&£T96it Kpvov Bty.sv uSsXtyoi ovg TCXFPE/̂ J. 

As brother gods we three from Saturn came, 
And Rhea bore us. 

And the firft Jupiter indeed, as being the demiurgus of .wholes, is the king of things 
firft, middle, and laft, concerning whom Socrates also had juft faid, that he is the 
ruler and king of all things; and life and falvation are imparted to all things through 
him. But the ruling Jupiter, who ranks as a principle, and who is coordinate with the 
three fons of Saturn, governs the third part of the whole of things, according to 
that of Homer 

Tf.%&* h*S 7TMVT06 ^ J * ( T T O < § . 

A triple diftribution all things own. 

He is alfo the fummit of the three, has the fame name with the fontal Jupiter, is 

* Proclus here means that there is the same analogy between Saturn, Rhea, and Jupiter, as in the intel
ligible triad, between father, power, and intellect. 

f OR. wvo[A<x<rrat y Trfivs irapa ro foocrropsvov XAI rfovpsyoy, otov Atarrfiv;, XA< zfoupyirei rwy irpw-

fwv Swo-vWaZwy Trfiv;. 

% Iliad xv. ver. 187. § Ibid. I89. 

VOL. v. 4 u united 
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united to him, and is monadically called'Jupiter. But the fecond is called, dyadically, 

marine Jupiter and Neptune. And the third is triadically denominated, terreftrial 

Jupiter, Pluto and Hades. The firft of thefe alfo preferves, fabricates, and vivifies 

fummits, but the fecond, things of a fecond rank, and the third thofe of a third 

order. Hence this laft is faid to have ravifhed Proferpine, that together with her 

he might animate the extremities of the univerfe. 

That the Titannic order dividing itfelf from the connecting order of Heaven, but 

having alfo fomething in itfelf abiding, and connafcent with that order, Saturn is the 

reader of the feparation, and on this account he both arms others againft his father, 

and receives the fcythe * from his mother, through which he divides his own king-

dom from that of Heaven. But Ocean is coordinated with thofe that abide t in the 

manners of the father, and guards the middle of the two orders ; fo far as a Titan being 

corinumerated with the gods that fubfift with Saturn; but fo far as rejoicing in a co

ordination with Heaven conjoining himfelf with the Synoches. For it is fit that he who 

bounds the firft and fecond orders, fhould be arranged in the middle of the natures 

that are bounded. But every where this god is allotted a power of this kind, and 

feparates the genera of the gods, the Titannic from the connecting (twv crwGyjwv), 
and the vivific from the demiurgic. Whence alfo antient rumour calls Ocean the 

god who feparates the apparent part of Beaten from the unapparent; and on this 

* Sec the Theogohy of Hesiod, v. 176, &c. 
f Prochis Jiere alrades to tire following Orphic verses cited by him in his Commentary on the Timarus, 

lib. v. fc. 2T>6\ 
E#0 ouv r'uktavcf fitv9 M fMyxpoiffiv Cfiifiviv 

Offuxiwv noTtfuaz voov rpairoi, »« xartpa, 

Ov yvu<ry it C/IJJ, xai uruff6**u %u£naairo 

luv *pcv>j}9 aXXoti AFOXPOJJ, 01 'Ttm^oMO 

TT:>>*a ct Troppupavy fit-.ti vptpci tv piyafoirt 

Txu^cfj.tvc( T V firrrpt, xaariyvr.Totffi tit fJui'KSov. 

\. e. " But Ocean remained within the ample house, considering how he .should act, 'whether he should 
deprive bis father ©f hi* strength, and basely injure him, together with Saturn and the rest of his 
brethren, who were obedient to their dear mother j or, whether leaving these, he stould stay quiedj -at 
icme. After much deliberation, he remained *g*iietly «t home, being angry with his aether, hut wore so 
•with his brothers." 

account 
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account poets fay, that the fun and the other ftars rife from the ocean. What is now 
faid, therefore, by Plato, comprehends all the Titannic order through thefe two con
junctions ; this order abiding and at the fame time proceeding. And through the 
Saturnian order indeed, it comprehends every thing feparated from the fathers; but 
through that of Ocean, every thing conjoined with the connecting gods. Or, if you 
had rather fo fpeak, through the Saturnian order, he comprehends every maternal 
caufe, but through the other, every thing fubfervient to the paternal caufe. For 
the female is the caufe of progreffion and feparation, but the male of union and /table 
permanency. 

That of the demiurgic triad* which divides the whole world, and diftributes the indi-
vifible, one, and whole fabrication of the firft Jupiter, the fummit, and which has the 
relation of father, is Jupiter, who through union with the whole demiurgic intellect, 
having the fame appellation with it, is for this reafon not mentioned here by Plato. 
But Neptune t is allotted! the middle, and that which binds together both the extremes; 
being filled indeed from the effence of Jupiter, but filling Phrto. For of the whole of 
this triad, Jupiter indeed is the father, but Neptune the power, and Pluto the intellect. 
And all indeed are in all; but each receives a different character of fubfiftence. 
Thus Jupiter fubfifts according to being; but Neptune according to power, and Pluto 
according to intellect. And though all thefe divinities are the caufes of the life of all 
things, yet one is fo ejfcntially, another vitally, and another intellectually. Whence 
alfo the theologift Orpheus fays, that the extremes fabricate in conjunction with 
Proferpine things firft and laft; the middle being coarranged with generative caufe 
from his own allotment, without Proferpine. Hence violence is faid to have been 
offered to Proferpine by Jupiter; but fhe is faid to have been ravijhed by Pluto 

KOU <po6<ri TYIV xooyv vno /xfy TQV hoc. Pic&cjo-Qoti, VTTO h TOU irhamoovoc, ^/rrcc^&rBcti). But 
the middle is faid to be the caufe of motion to all things. Hence alfo, he is called 
earth-Jhaker, as being the origin of motion. And among thofe who are allotted the 
kingdom of Saturn* the middle allotment, and the agile fea (n svKiv/iroq 3ate<rcr«) 
are affigned to him. According to every divifion, therefore, the fummits are 

* T h a t is, o f the first triad o f the supermundane , w h i c h subs i s t s ' immedia te ly after the intellectual 

order. 

t See p . 5 1 8 . 

4 u 2 Jovian, 
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Jovian, the middles belong to Neptune, and the extremes to Pluto. And, if you 
look to the centres, fuch as the eaft, that of mid-heaven, and the weft ; if alfo you di
vide the whole world, as for inftance intothe inerratic, planetary, and fublunary fpheres; 
or again, if you divide that which is generated into the fiery, terreftrial, and that 
which fubfifts between ; or the'earth into its fummits, middle and hollow, and fub-
terranean parts, this triad every where diftributes the firft, middle, and laft differences 
of things fabricated in. demiurgic boundaries. 

That the name Neptune is now triply analyzed. For Neptune is the trident-
bearer, and the Tritons and Amphitrite are the familiars of this god. And the 
firft analyzation of his name is from the allotment over which he prefides, and from 
fouls coming into generation, in whom the circle of famenefs is fettered; fince the 
fea is analogous to generation. But the fecond is from communion with the firft: 

AAA« (jvg 7rpOTEoos yiyovsi, KOCI nteiovx Y$;I *. 

But Jove was born the firft, and more he knew. 

For a Jupiter of this kind, is the proximate intelligible of Neptune. But the third 
analyfis of his name, is from his energy in externals. For he is motive of nature, 
and vivific of things laft. He is alfo the guardian of the earth, and excites it to 
generations. 

That Neptune is an intellectual demiurgic god, who receives fouls defcending into 
generation ; but Hades is an intellectual demiurgic god, who frees fouls from gene
ration. For as our whole period receives a triple divifion, into a life prior to gene
ration, which is Jovian, into a life in generation which is Neptunian, and into a life 
pofterior to generation which is Plutonian; Pluto, who is characterized by intellect, 
very properly converts ends to beginnings, effecting a circle without a beginning, 
and without an end, not only in fouls, but alfo in every fabrication of bodies, and, 
i i fhort, of all periods;—which circle alfo he perpetually convolves. Thus, for 
inftance, he converts the ends to the beginnings of the fouls of the ftars, and the 
convolutions of fouls about generation, and the like. And hence Jupiter is the guar
dian of the life of fouls prior to generation. 

* Horn. Iliad. 
That 
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That fome badly analyze the name of Pluto into wealth from the earth, through 
fruits and metals ; but Hades into the invifible, dark, and dreadful. Thefe Socrates 
now reprobates*, bringing the two names to the fame fignification; referring the 
name of Pluto, as intellect, to the wealth of prudence, but that of Hades to an 
intellect knowing all things. For this god is a fophift, who purifying fouls after 
death, frees them from generation. For Hades is not, as fome improperly explain it, 
evil: for neither is death evil j though Hades to fome appears to be attended with 
peturbations (^7roc}oog); but it is invifible, and better than the apparent j fuch as is 
every thing intelligible. Intellect, therefore, in every triad of beings, convolves itfelf 
to being, and the paternal caufe, imitating in its energy the circle. 

That men who are lovers of body, badly refer to themfelves the paffions of the 
animated nature, and on this account confider death to be dreadful, as being the 
caufe of corruption. The truth however is, that it is much better for man to die, 
and live in Hades a life according to nature, fince a life in conjunction with body is 
contrary to nature, and is an impediment to intellectual energy. Hence it is neceffary 
to diveft ourfelves of the flefhly garments with which we are clothed, as Ulyffes did 
his ragged veftments, and no longer Hke a wretched mendicant, together with the 
indigence of body, put on our rags. For as the Chaldaean oracle fays, " Things 
divine cannot be obtained by thofe whofe intellectual eye is directed to body; but 
thofe only can arrive at the poffeffion of them, who, ftript of their garments, haften to 
jthe fummit." 

That Plato contemplates defire t, according to each part of the foul. For the 
irafcible part afpires after honour or victory, and the rational after virtue. In like 
manner he wifhes to furvey confidence, good hope, pleafure, and the contraries of 
thefe, about each part of the foul. 

That with the love and will of the gods, the neceflity which is with them concurs, 
againft which no god contends. 

That the divine Plato knew that there are three kinds of Sirens J : the celefiial, which 
is under the government of Jupiter j that which is productive of generation (ysvetriov^yov), 

and is under the government of Neptune > and that which is cathartic, and is under the 
government of Pluto. It is common to all thefe, to incline aH things through an 

* Seep. 518. t Ibid. 519. X I-*-- 520. 
harmonic 
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harmonic motion to their ruling gods. Hence, when the foul is in the Heavens, the 
Sirens are defirous of uniting it to the divine life which flourifhes there. But it is 
proper that foute living in generation (hould fail beyond thera, like the Homeric Ulyffes, 
that they may not be allured by generation, of which the fea is an image. And when* 
(buls are in Hades, the Sirens are defirous of uniting them through intellectual con
ceptions to Pluto. So that Plato knew that in the kingdom of Hades there are gods, 
daemons, and fouls, who dance as it were round Pluto, allured by the Sirens that dwell 
there. 

That Plato knew how to attribute tt*e name fofhift * to a venerable thing: for he 
thus denominates him who is able to convert other things to himfelf, fuch as Jupiter; 
Hades, and Love. 

That not all fouls, after being liberated from the body, are thought worthy to affociate 
with Pluto, but fuch only as are of fuperior worth : for thofe that are more corporeal 
are liberated from vice, by certain cathartic daemons or angels, laborioufly, and accom
panied with pain. 

That the demiurgic Jupiter, and who is alfo the ruler of all the demiurgi, wifhing to 
fufpend all the feries of fabricators from the Titannic feries, is very properly faid to bind 
Saturn, as being converted to this divinity, and depending from him; and as furveying 
the length and breadth of the Saturnian place of furvey (tt̂ wtp?), and eflablifhing in a 
Jovian manner Saturn in himfelf. Jupiter therefore binds Saturn in himfelf firmly and 
ftably ; and Jupiter is in a fimilar manner bound in Saturn. 

That the afcent of the foul is two-fold t ; the one according to an elevation to true 
being, and a purification from things connafcent with generation, which the bonds of 
Pluto afford after death; but the other according to the foul having now arrived at the 
intelligible, through the purification of Hades, and revolving according to the life and 
tranfition of intellections which are there, and which the bonds of Saturn effect 
through a conjunction with Jupiter. For the foul, placing as it were a veflige of 
her feet in the intelligible, paffes through the extent of intelligibles which is there, and 

* S e e p. 52a 
f That is, the ascent of the soul may either be considered as taking place while she is ascending to true 

being, or as that superior energy which she exerts after she has ascended. 
furveys 
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furvcys thofe bleffed fpectacles, as Socrates teaches us in the Phaedrus. And this is a 
pofterior afcent, greater and more perfect than the former. Not only the bonds of Hades 
therefore are incapable of holding and elevating to the dominion of Jupiter, fouls that 
are aftonifhed about body, but neither can the bonds of Saturn effect this, though thefe 
as being of the father are evidently ftronger. 

That Neptune when compared with Jupiter is faid to know many things ; but Hades 
compared with fouls to whom he imparts knowledge is faid to know all things j though 
Neptune is more total than Hades. 

That as it is neceiTary to analyze Pluto, not only into the obvious wealth from the 
earth, but alfo into the wealth of wifdom, fo likewife Ceres muft be analyzed not only 
into corporeal nutriment; but, beginning from the gods themfelves, it is requifite to con
ceive her to be the fupplier of aliment, firft to the gods themfelves, afterwards to the 
natures pofterior to the gods; and, in the laft place, that the feries of this beneficent 
energy extends as far as to corporeal nutriment. For the characteriftic of love fhines 
•forth firft of all in the gods: and this is the cafe with the medicinal and prophetic 
-powers of Apollo, and with thofe of every other divinity. But nutriment, when con
fidered with reference to the gods, is the communication of intellectual plenitude from 
more exalted natures to thofe of an inferior rank. Gods therefore are nourifhed, when 
they view with the eye of intellect gods prior to themfelves; and when they are per
fected and view intelligible beauties, fuch as juftice itfelf, temperance itfelf, and the like, 
as it is faid in the Phaedrus. 

That the defign of the great Plato, in the Cratylus, is not to celebrate the firft, middle, 
and laft orders of the gods, but only thofe idioms which are apparent in their 
names. 

That, according to Orpheus, Ceres is the fame with Rhea : for Orpheus fays, that 
fubfifting on high in unproceeding union with Saturn, fhe is Rhea, but that by emitting 
and generating Jupiter, fhe is Ceres. For thus he fpeaks, 

Yeirjv TO Trgiv sovcrav, &ru hog enteTO prn/f 

\. e: The goddefs who was Rhea, when fhe bore 

Jove, became Ceres. 

* This Orphic fragment is not to be found in Gesner's collection of the Orphic remains. 
But 
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But Hefiod fays that Ceres is the daughter of Rhea. It is however evident, that thefe 
theologifts harmonize : for whether this goddefs proceeds from union with Saturn to a 
fecondary order, or whether fhe is the firft progeny of Rhea, fhe is ftill the fame. Ceres 

..therefore thus fubfifting, and receiving the moft antient and ruling order from the whole 
vivific Rhea (T^ OXYJS {oooycvcv osag)9 and comprehending the middle centres of whole vivi-
fication (ir^ o\r\g ^oycviag), fhe fills all fupermundane natures with the rivers of all 
jperfect life, pouring upon all things vitally, indivifibly, and uniformly. 

Prior however to all this, (he unfolds to us the demiurgic intellect (Jupiter), and im
parts to him the power of vivifying wholes: for, as Saturn fupplies her from on high 
with the caufe of being; fo Ceres from on high, and from her own prolific bofoms, 
.pours forth vivification to the demiurgus. But poffeffing herfelf the middle of all vivific 
«dejty, ftie governs the whole fountains which fhe contains, and comprehends the one 
bond of the firft and laft .powers of life. She ftably convolves too, and contains afl 
fecondary fountains. But fhe leads forth the uniform caufes of prior natures to the 
•generation of others. This goddefs too comprehends Vefta and June: in her right 
band parts Jaino, who pours forth the whole order of fouls; but in her left hand parts 
Vefta, who leads forth all the light of virtue. Hence, Ceres is with great propriety 
called by Plato # , mother, and at the fame rime thefupplier of aliment: for, fo far as fhe 
-comprehends in herfelf the caufe of Juno, fhe is a mother; but as containing Vefta in 
,her effence, fhe is the fupplier of aliment. But the paradigm of this goddefs is Night: 
for immortal Night is called the nurfe of the gods. Night however is the caufe of aliment 
intelligibly t *• for that which is intelligible is, according to the Oracle J, the aliment of 
the intellectual orders of gods. But Ceres firft of all feparates the two kinds of 
aliment in the gods, as Orpheus fays: 

y[r\(T9tT0 yoeo TIOOTTOXOVC, xai aptymcbfiuC) xat oirafovc.* 

Mrto-aTo 5* a^ooo-iYiV, K*I sgv9pov vsxrafvg aoQoov 

MjjcrttTo 5' ayhjxa spy a ^Xio-accM fgj&ofj&wy §. 

• See page 521. 
t Because Night subsists at the summit of the intelligible and at the same time intellectual order, and is 

wholly absorbed in the intelligible. 
X That is, according to one of the Chaldaean Oracles. 
$ These verses likewise are not in Gesners collection. 

i .e . She 
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i, e. She cares for pow'rs miniftrant, whether they 

Or gods precede, or follow, or farround: 

Ambrofia, and tenacious netlar red, 

Are too the objects of her bounteous care. 

Lad to the bee her providence extends, 

Who gathers honey with refounding hum. 

Ceres, therefore, our fovereign miftrefs (fctnroiva.) not only generates Ufe, but that which 
gives perfection to life; and this from fupernai natures to fuch as are laft : fir virtue is 
the perfection of fouls. Hence mothers, who are connected with the circulations of time, 
bring forth their offspring in imitation of this two-fold and eternal generation of Ceres. 
For, at the fame time that they fend forth their young into the light, they extend t« 
them milk naturally produced as their food. 

That ihe conjunction of the demiurgic intellect; with the vivific caufes is triple: for it 
is conjoined with the fountains prior to itfelf; is prefent with its kindred coordinate 
natures; and coenergizes with the orders pofterior to itfelf. For it is prefent with the 
mother prior to itfelf, convertively (jTrto^r^TrrmMg); with Proferpine pofterior to itfelf, 
providentially (yrpovo/jTixMs); and with Juno coordinate to itfelf with an amatory energy 
(ipeo-iitug). Hence Jupiter is faid to be enamoured of Juno, 

f l c o~so vw spoil/ait * » 

As now I love thee 

And this love indeed is legal, but the other two appear to be illegal. This goddefs, 
therefore, produces from herfelf, in conjunction with the demiiagus and father, all the 
genera of fouls, the fupermundane and mundane, the celeftial and fublunary, the divine, 
angelic, daemoniacal, and partial. After a certain manner too, fhe is divided from the 
demiurgus, but in a certain refpect fhe is united to him: for Jupiter is faid, in the 
Philebus, to contain a royal intellect and a royal foul. For he contains uniformly the 
paternal and maternal caufe of the world j and the fountain of fouls is faid to be in 
Jupiter; juft as again the intelligence of Jupiter is faid to be firft participated by Juno. 
For no other divinity, fays Jupiter in Homer, knows my mind prior to Juno. Through 

VOL. v. 

* Iliad, xiv. ver. 328. 

4 x this 
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this ineffable union, therefore, of thefe ,divlnitie8, the world participates of intellectual 
fouls. They alfo give fubfiftence to intellects who are carried in fouls, and who together 
with them give completion to the whole fabrication of things. 

That the feries of our fovereign miftrefs Juno* beginning from on high pervades to the 
laft of things ; and her allotment in the fublunary region is the air. For air is a fymbol 
of foul, according to which alfo foul is called a fpirit (Tirana) j juft as fire is an image 
of intelle3y but water of nature, by which the world is nourifhed (rye Tu&iung/pw Qw&fa 
and through which all nutriment and increafe are produced. But earth is the image of 
body, through its grofs and material nature. Hence Homer, obfeurely fignifying this, 
reprefents Juno fufpended with two anvils under her feet: for the air is allotted two 
jheavy elements beneath itfelf. For 

HA/cy V CLXCzfUKvrat @ooo7Tig 7romoc Ytfrq 

JJi^sv £7r* oxeavoio qoag 1 

i, e. "Fair-eyed venerable Juno fent the fun to the ftreams of the ocean,"—is from the 
fame conception: for he calk the thick cloud produced by Juno, the fetting of the fun. 
The affertion likewife that the end of this name will be conjoined with the beginning, if 
any one frequently repeats the name of the goddefs, evinces the converfion of rational 
fouls to her which proceed from her; and that voice is ftruck air. On this account 
alfo the voice of rational animals is efpecially dedicated to this goddefs, who made the 
horfe of Achilles to become vocal. But Socrates now delivers thefe three vivific monads 
in a confequent order; viz. Ceres, Juno, Proferpine; calling the iirft the mother, the 
fecond the fifter, and the third the daughter of the demiurgus. All of them however 
are partakers of the whole of fabrication; the firft in an exempt manner and intellec
tually j the fecond in a fontal manner and at the fame time in a way adapted to a prin
ciple (OCZXJKOOS) ; and the third in a manner adapted to a principle and leader QX^IKOOS 

Of thefe goddefles the laft is allotted triple powers, and impartibly and uniformly com
prehends three monads of gods. But fhe is called Core (xof;) through the purity of her 
effence, and her undefiled tranfcendency in her generations. She alfo poffeffes a firft, 
middle, and laft empire. And according to her fummit indeed fhe is called Diana by 

* Sec p. 521. -j Hind, xviii. ver. 240. 
Orpheus; 
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Orpheus j but according to her middle, Proferpine; and according to the extremity of 
the order, Minerva. Likewife, according to an hyparxis tranfcending the other powers 
of this triple vivific order, the dominion of Hecate is eftablifhed ; but according to a 
middle power, and which is generative of wholes, that of Soul j and according to intel
lectual converfion, that of Virtue *. Core, therefore, fubfifting on high, and among the 
fupermundane gods, uniformly extends this triple order of divinities ; and together with 
Jupiter generates Bacchus, who impartibly prefides over partible fabrication. But 
beneath, in conjunction with Pluto, fhe is particularly beheld according to the middle 
idiom: for it is this which, proceeding every where, imparts vivification to the laft of 
things. Hence fhe is called Proferpine, becaufe fhe efpecially aflbciates with Pluto, and 
together with him orderly diftributes the extremities of the univerfe? And according to 
her extremities indeed fhe is faid to be a virgin, and to remain undented ; but accord
ing to her middle, to be conjoined with Hades, and to beget the Furies in the fub-
terranean regions. She therefore is alfo called Core, but after another manner than the 
fupermundane and ruling Core. For the one is the connective unity of the three 
vivific principles; but the other is the middle of them, in herfelf poffeffing the idioms of 
the extremes. Hence in the Proferpine conjoined with Pluto you will find the idioms of 
Hecate and Minerva j but thefe extremes fubfift in her occultly, while the idiom of the 
middle fhines forth, and that which is characteriftic of ruling foul, which in the fuper. 
m'undane Core was of a ruling^ nature, but here fubfifts according to a mundane idiom-

That a lover of piety to the gods ought earneftly to embrace the rectitude of di
vine names, left, like thofe who err concerning Proferpine and Apollo, being ignorant 
of the analyfis of names, he fhould be fubject to the fame reproof from Socrates. 

That Proferpine is denominated either through judging of forms and feparating them 
from each other, thus obfcurely fignifying the ablation of flaughter (&* TO xp/v«y iu eil/} YMI 
OCwpiQiv uXX^Xwv, us TCV tyovov T*}V ccvcxi^a-tv awTTo/xJiw), or through feparating fouls per
fectly from bodies, through a converfion to things on high, which is the moft fortu-

* Proclus says this conformably to the theology of the Chaldaeans : for he informs us in his 6th book on 

the Theology of Plato, p. 3 / 2 , that, according to that theology, the first monad of die vivific triad is Hecate, 

the second Soul, and the third Virtue. 

t That is, of a supermundane nature ; for the ruling are the supermundane-gods. 

4 x 2 natc 
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sate (laughter and death, to fuch as are worthy of it (>? TO yjapi^iv tag J/u%*£ 

TsKtojg ex. twv <rw^ot,im hoc TJJC irpc, ice cxvcd i7n<rrpopv}gt <msp eo-Tiv evw%s<rTUTQg fyovog KM Suvurog 

rug ccfyovpzmg TCUTCU). But the name <teps<?)«TT«, Pberephatta, according to a contact 

with generation, is adapted to Proferpine; but according to wifdom and counfel, to 

Minerva. At the fame time however all the appellations by which fhe is diftinguifhed 

are adapted to the perfection of foul. On this account alfo fhe is called Proferpine, 

and not by the names of the extremes; fince that which was ravifhed by Pluto is this 

middle; the extremes at the fame time being firmly eftablifhed in themfelves, accord

ing to which Core is faid to remain a virgin. 

That very rationally after Proferpine, Plato* now analyzes Apollo: for there is a 

great communion Detween the Cork and the Apolioniacal feries; fince the former is 

the unity of the middle triad of rulers (i, e. of the fupermundane gods), and emits from 

herfelf vivific powers; but the latter convert; the folar principles to one union: and 

the folar principles are allotted a fubfiftence immediately after the vivific. Hence, ac

cording to Orpheus, when Ceres delivered up the government of Proferpine, fhe thus 

admonifhed her: 

Te^STou ctyXota zzxvu 7rv:ip?^sys0ovzoc %pocrurtron\<. 

That is, 
But next Apollo's florid bed afcend; 

For thus the god fam'd offspring fhall beget. 

Refulgent with the beams of glowing fire. 

B%t how could this be the cafe, unlefs there was a confiderable degree of communion-
between thefe divinities ? 

It is neceffary, however, to know thus much concerning Apollo, that, according to 

the firft and moft natural conception, his name fignifies the caufe of union, and that 

power which collects multitude into ones and this mode of fpeculation concerning his 

name harmonizes with all the orders of the god. But Socrates alone confiders his 

more partial powers : for the multitude of the powers of Apollo are not to be 

* See p. 5 2 2 . 

f These verses are not in Gesner's collection of the Orphic fragments. 

compre-
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comprehended, nor defcribed by us. For when will man, who is merely rational, ba 
able to comprehend not only all the idioms of Apollo, but all thofe of any other 
god? Theologifts indeed deliver to us a great multitude of Apollbniacal idioms; but-
Socrates now only mentions four of them. For the world is as it were a d^ad, being 
filled from all productive principles, receiving all things into itfelf, and being converted 
to the proper principle of the decad, of which the tetrad proximately contains the 
caufe, but in an exempt manner, the monad. And the former without feparation and 
occultly, but the latter with feparation ; juft as Apollo proximately unites the multitude 
of mundane natures, but the demiurgic intellect exemptly. Why then does Socrates 
ufe an order of this kind ? For, beginning from the medicinal power of the god, and 
proceeding through his prophetic and arrow-darting powers, he ends in his harmonic 
power. We reply, that all the energies of this god are in all the orders of beings* 
beginning from on high and proceeding as far as to the laft of things; but different 
energies appear to have more or lefs dominion in different orders. Thus, for in*. 
fiance, the medicinal power of Apollo is moft apparent in the fublunary region; for 

There (laughter, rage, and countlefs ills befider 

IVifeafe, decay, and rotlennefs refide*. 

And as thefe are moved in an inordinate manner, they require to be reftored from a 
condition contrary, into one agreeable to nature, and from incommenfuration and ma
nifold divifion, into fymnietry and union. 

But the prophetic energy of the god is moft apparent in the heavens j for there his 
enunciative power fhines forth, unfolding intelligible good to celeftial natures, and on; 
this account he revolves together with the fun, with whom he participates the fame in
tellect in common; fince the fun alfo illuminates whatever the heavens contain, and 
extends a unifying power to ail their parts. But his arrow-darting energy moftly pre
vails among the liberated \ gods; for there, ruling over the wholes which the univerfe 

* These lines are from Emp?docles, and in the original are as follow : 

Tula, KOTO; TE $OVO; TS T\ZI atouv tQvsx *wfa>v, 

an ••.<.«. of this order of gods , see the notes on the Parmenides.. 
contains 
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contains, lie excites iheir motions by his rays, which are always aflunilated to arrows, 
extirpates every thing inordinate, and fills all things with demiurgic gifts. And though 
be has a feparate and exempt fubfiftence; he reaches all things by his energies. 

Again, his harmonic power is more predominant in the ruling fupermundane order ; 
for it is this divinity who, harmonizing the univerfe, eftablifhes about himfelf according 
to one union the choir of the Mufes, and produces by this mean, as a certain theur-
rgistsays, " the harmony (f 'exultinglight." Apollo therefore, as we have fliown, is harmcr.icy 

and this is likewife the cafe with the other A polios * which are contained in the eartn 
and the other fphcres; but this power appears in fome places more, and in ethers lefs. 
Thefe powers too fubfift in the god himfelf in an united manner, and exempt from other 
ratures, but in thofe attendants of the gods who are fuperior to us, divifibly, and ac
cording to participation ; for there is a great multitude of medicinal, prophetic, harmo
nic, and arrow-darting angels, daemons, and heroes, fufpended from Apollo, who di£. 
Irjbute in a partial manner the uniform powers of the god 

But it is neceffary tb^conftder each of thefe powers according to one definite cbarac-
teriftic ; as, for inftance, his harmonic power, according to its binding together feparated 
multitude ; his prophetic power, according to the enunicative ; his arrow-darting power, 
according to its being fubvertive of an inordinate nature ; and his medicinal power, ac
cording to its perfective energy. We fhould likewife fpeculate thefe chara&eriftics dif
ferently in gods, angels, daemons, heroes, men, animals, and plants; for the powers 
of the gods extend from on high to the laft of things, and at the fame time appear in an 
accommodated manner in e a c h a n d the teleftic (i. e. myftic) art endeavours through 
fympathy to conjoin thefe ultimate participants with the gods. But in all thefe orders 
we muft carefully obferve, that this god is the caufe of union to multiplied natures : for 
his medicinal power, which takes away the multiform nature of difeafe, imparts uniform 
health j fince health is fymmetry and a fubfiftence according to nature, but that which k 
contrary to nature is multifarious. Thus too, his prcphetic power, which unfolds the 
fimplicity of truth, takes away the variety of that which is falfe ; but his arrcw-dcrting 
power, which exterminates every thing furious and wild, but prepares that which is or-

* Sec the Introduction to the Timaeus. 

derly 
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derly and gentle to exercife dominion, vindicates to itfelf unity, and exterminates a dis
ordered nature tending to multitude; and his muficalpower, through rhythm and harmony* 
places a bond, friendfhip, and union in wholes, and fubdues the contraries to thefe. 

And all thefe powers indeed fubfift primarily, in an exempt manner, and un iformly 
in Jupiter the demiurgus of wholes, but fecondarily and feparately in Apollo. Hence-
Apollo is not the fame with the demiurgic intellect.; for this comprehends thefe powers 
totally and paternally, but Apollo with fubje&ion, imitating his father; fince all the 
energies and powers of fecondary gods are comprehended in the demiurgus according 
to caufe. And the demuirgus fabricates and adorns the univerfe according to all thefe 
powers, and in a collected manner; but the other deities which proceed from him co
operate with their father according to different powers. 

That purification being feen not only in the medicinal, but alfo in the prophetic art, 
evinces, that the cathartic power of Apollo comprehends the two powers : for it illuf-
trates the world with the glittering fplendors of light, and purifies all material immode
ration by Pasonian energies; which phyficians and prophets among us imitating, the for
mer purify bodies, and the latter through fulphureous pieparations render themfelves and 
their affociates pure. For, as Timaeus fays, the gods purify the univerfe, either by 
fire or water; and prophets alfo in this refpect imitate the gods. In the moft facred c £ 
the myfteries too, purifications are employed prior to initiation into them, in order to take 
away every thing foreign from the propofed facred myftery. We may likewife add, that 
the referring, multiform purifications to the one cathartic power of the gods is adapted 
to him. For Apollo every where unites and elevates multitude to the one, and uniformly 
comprehends all the modes of purification, purifying all heaven, generation, and alj 
mundane lives, and feparating partial fouls from the groffnefs of matter. Hence the 
theurgift, who is the leader of the myfteries of this god, begins from purifications and 
fprinklings : 

Avjcg o*'sv Ttctorotg ts^vg 7rvpog tfryot xv&tpvoov, 

KvpoiTi pxfirso-9w iiotyspoc ^cc^uYiyiicg aApjc. 

i. e. < { The prieft in the firft place governing the works of fire, muft fprinkle with the 
cold water of the loud-founding fea,*' as the Oracle fays concerning him. But the 
allcition that the gcd r: refides o/er fmplieity according to knowledge, and unfolds 

truth 
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modated 
* See p. 527. 

truth into light, prefents him to our view as analogous to the good, which Socrates 
celebrates in the Republic ; in which place he calls the fun the progeny of the good, and 
fays that the former is analogous to the latter. Apollo therefore being the fource of 
union, and this to the mundane gods, is arranged analogous to the good; and through 
truth, he unfolds to us his fimilitude to it, if it be lawful fo to fpeak. For the fimple 
is a manifestation of the one, and the truth which fubfifts according to knowledge 
is a luminous reprefentation of fupereffential truth, which firft proceeds from the 
good. But the perpetually prevailing might of the god in the jaculationof arrows, evince 
Jhis dominion, which vanquishes every thing in the world. For on high, from ths 
fuperceleftial order, he fcatters the rivers of Jupiter, and pours his rays on the whole 
world : for his arrows obfeurely fignify his rays. Again, the affertion that he preftdes 
over mufic, reprefents to us that this god is the caufe of all harmony, both unappa-
rent and apparent, through his ruling fupermundane powers, according to which he 
generates, together with Mnemofyne and Jupiter, the Mufes. But he orderly difpofe* 
.every thing fenfible by his demiurgic powers, which the fons of theurgifts denominate 
hands; fince the energy of the harmony of founds is fufpended from the motion of the 
hands. He likewife orderly difpofes fouls and bodies through harmonic reafons, ufing 
their different powers as if they were founds; and he moves all things harmonioufly 
and rhythmically by his demiurgic modons. The whole of this celeftial order too, and 
motion, exhibit the harmonious work of the god; on which account alfo partial fouls 
arc no otherwife perfected than through an harmonic fimilitude to the univerfe, and 
abandoning the diffonance arifing from generation; for then they obtain the moft excel-
ler t life, which is propofed to them by the god. 

From difcourfmg about king Apollo, Plato proceeds to the Mufes*, and the name 
of mufic; for Apollo is celebrated as Mufagetes; and he indeed is a monad with 
refpect to the harmony in the world, but the choir of the Mufes is the monad of all the 
number of the hennead- (i. e. nine). From both likewife the whole world is bound in 
indiffoluble bonds, and is one and all-perfect, through the communications of thefe 
divinities; poffeffing the former through the Apolloniacal monad, but its all-perfect fub
fiftence through the number of the Mufes. For the number nine, which is generated 
from the firft perfect number (that is 3 ) , is, through fimilitude and famenefs, accom-
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modated to the multiform caufes of the mundane order and harmony ; all thefe c:iuf;s 

at the fame time being collected into one fummit for the purpofe of producing on2 

confummate perfection. For the Mufes generate the variety of reafons with which the. 

world is replete; but Apollo comprehends in union all the multitude of thefe. And 

the Mufes give fubfiftence to the harmony of foul; but Apollo is the leader of intellec

tual and impartible harmony. The Mufes diftribute the phenomena according to har-

monical reafons; but Apollo comprehends unapparent and feparate harmony. And 

though both give fubfiftence to the fame things, yet the Mufes effect this according to 

number, but Apollo according to union. And the Mufes indeed diftribute the unity of 

Apollo; but Apollo unities harmonic multitude, which he alfo converts and compre

hends. For the multitude of the Mufes proceeds from the effence of Mufagetes, which is 

both feparate, and fubfifts according to the nature of the me; and their number evolves 

the one and primary caufe of the harmony of the univerfe. 

That fuch being the etymology of the name of the Mufes, fince Plato calls philofophy 

the greateft mufic, as caufing our pfychical powers to be moved harmonioufly, in fym-

phony with real beings, and in conformity to the orderly motions of the celeftial orbs; 

and fince the inveftigation of our own effence and that of the univerfe leads us to this 

harmony, through a converfion to ourfelves and more excellent natures,—hence alfo we 

denominate the Mufes from inveftigation. For Mufagetes himfelf unfolds truth to fouls 

according to one intellectual fimplicity; but the Mufes perfect our various energies, 

elevating them to an intellectual unity, For inveftigations have the relation of matter, 

with reference to the end from invention; juft as multitude with refpect to the one, and 

variety with refpect to fimplicity. We know, therefore, that the Mufes impart to fouls 

the inveftigation of truth, to bodies the multitude of powers, and that they are every 

where the fources of the variety of harmonies. 

That Latona* is a vivific fountain comprehended in Ceres : and hence, according to 

the Grecian rites, fhe is worfhipped as the fame with Ceres, thefe rites evincing by this 

the union of the goddeffes. But this goddefs emits the whole of vivific light, illuminating 

the intellectual effences of the gods, and the orders of fouls : and laftly, fhe illuminates 

V O L . V . 

* See p. 527. 

the 4 r 
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the.whole fenfible heaven, generating mundane light, and eflabliflilrig the caufe of this 
light in her offspring, Apollo and Diana; and caufes all things to glitter with intellectual 
and vivific light. She imparts likewife to fouls the confummation of virtue, and an illu
mination which leads them back to the intellectual port of their father (Jupiter), nattily 
withdrawing them from the winding paths* of matter, the entanglements of vice, and 
the roughnefs of the paffage over the fea of generation. It appears to me indeed that 
theologifts, confidering this, denominated her X^TW , Latona, on account of her extending 
to fouls Jmoothnejs of manners, a voluntary life, and divine gentlenefs and eafe. For to 
fuch as raife themfelves to her divinity, fhe imparts an ineffable energy, a blamelefs life, 
gentlenefs of manners, ferenity, and intellectual tranquillity. Whether, therefore, fhe is 
called Leto, from a voluntary life; for Aw fignifies TO PovKoy.uiy I am willing; or from TO 
A&ov, the fmoothi her name will perfectly evince, through both thefe, the powers which 
fiie poffeffes. For the compelled energies of the foul take place through material 
roughnefs; and the obliquity of a life in generation diminifhes the foul's voluntary life. 
But an afcent to the gods imparts a fmooth and gentle, inftead of a hard and rough, 
and a voluntary, inftead of a compelled life. 

Why then is it neceffary to call, as fome do, Latona matter, as capable of being eafily 
turned, and fubfifting as an exprefs refemblance of all forms, like a mirror receiving the 
reprefentations of all things; and to fay that flic is the caufe of oblivion to thofe that 
look into her ? Why is it neceffary to call Apollo harmony, as fubfifting from Latona 
and Jupiter ? For thus the god would be infeparable from matter, and not the caufe of 
the harmony in the univerfe. It is better, therefore, to fay, that Latona is not the recep
tacle of Apollo, but that fhe is the mother aad fountain of all vivific light, which 
preferves all things by heat: but that Apollo, who is a feparate divinity, is the fupplier 
of all harmonic life, and of all thofe mundane reafons by which the univerfe is indiffo-
lubly bound. But you may fay that Socrates derives her name from Lethe, becaufe fhe 
peculiarly caufes in fouls an oblivion of evils, and of the roughnefs and ftorms in genera
tion j of which, while the foul retains the memory, fhe cannot poffibly eftablifh herfelf in 
intelligibles : for memory, fays Plotinus, leads to the object of memory. And as Mne-
mofyne excites the memory of intelligibles, fo Latona imparts an oblivion of material 
concerns. 

* Of these wincing pathi the DcJalean labyrinth is an imrge. 
That 
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That of our fovereign miftrefs Diana*, Plato delivers three idioms; the undefiled, 
the mundane, and the anagogic. And through the firft of thefe indeed the gcddefs is 
faid to be a lover of virginity j but through the fecond, according to which (he is per
fective of works (jsXea-tovpyoc), fhe is faid to be the infpective guardian of virtue; and 
through the third fhe is faid to hate the impulfes arifing from generation. Of thefe 
three likewife, the firft is efpecially adapted to the progreffion of the goddefs, according 
to which (lie is allotted an hyparxis in the vivific triad of the fupermundane gods; 
whether we call this deity Hecatic, as theurgifts fay, or Diana with Orpheus. For 
there being eftablifhed, fhe is filled with undefiled powers from the gods called Amu 
licti f. But flic looks to the fountain of virtue, and embraces its virginity. For the 
virginity which is there does not proceed forth, as the Oracle fays, but abiding gives 
fubfiftence to Diana, and to fupermundane virtue, and is exempt from all communion, 
conjunction, and progreffion, according to generation. Hence Core alio, according to 
the Diana and Minerva which fhe contains, is faid to remain a virgin; but according to 
the prolific power of Proferpine, fhe is faid to proceed forth, and to be conjoined with 
the third demiurgus, and to bring forth, as Orpheus fays, " nine azure-eyed, flower-
producing daughters/' 

TLmtz SvyoiTeoctg yXaw.mri^<xg oiv§£<riov(yycv$* 

fince the Diana and the Minerva which fhe contains preferve their virginity always the 
fame. For the former of thefe is characterized according to her {lability, but the latter 
according to her convertive energy. But that which is generative is allotted in, 
her a middle order. They fay too, that fhe afpires after virginity, fince the 
form of her is comprehended in the vivific fountain, and fhe underftands fontal 
virtue, gives fubfiftence to fupermundane and anagogic virtue, and dcfpifes 
all material fexual connexion, though fhe infpe&s the fruits arifing from it. 
She appears alfo to be averfe to the generations and progreffions of things, but 
to introduce perfections to them. And fhe gives perfection indeed to fouls through 
a life according to virtue; but to mortal animals fhe imparts a reftitution to form. But 
that there is a great union between Diana, the mundane Hecate, and Core, is evident 
to thofe that are in the leaft degree converfant with the writings of Orpheus; from 

* See page 527, t That is, the Corvbantes. 
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which it appears that Latona is comprehended in Ceres, and together with Jupiter gives 
fubfiftence to Core, and the mundane Hecate. To which we may alfo add that 
Orpheus * calls Diana Hecate. So that it is nothing wonderful, if we fhould elfewhere 
call the Diana contained in Core, Hecate. 

That Plato coarranges the mundane Bacchus t with the mundane Venus, in confe
quence of her love of Bacchus, and her fafhioning, as an image of him, Adonis much 
honoured in Cilicia and Cyprus. And it is evident that a love of this kind in Venus, 
which is thus beneficent and providential, muft be confidered as exerted by a fuperior to 
an inferior divinity. 

That the young man appears to inquire about our fovereign mafter Bacchus, as if it 
were about things of fmall importance, and on this account he is filenced { by Socrates. 
And he does not indeed hear concerning the occult, but only the laft and mundane 
progreflions of the gods. Thefe indeed the wife man venerates, though, as he fays, they 
are fports, through thefe gods being lovers of fport. For, as he fays of the terminations 
of the other gods, that they are terrible, and that they avenge and punifh, and thus give 
perfection to fouls; as, for inftance, that Juftice follows Jupiter, the avenger of the 
divine law, and that this divinity is benevolent to thofe whofe manners are orderly, and 
who live according to intellect, but that fhe is baneful to thofe who mingle their life 
with infolence and ignorance, until flic has entirely fubverted them, their houfes, and 
cities;—in like manner, he venerates the terminations of Bacchus and Venus, which 
produce yAt/jo î̂ /aj, fzveetnefs of feifation ; every where purifying our conceptions con
cerning the gods, and preparing us to underftand that all things look to the beft end, 
whatever it may be. For, becaufe the terminations of thefe divinities ftrengthen the in
firmity of the mortal nature, and recall corporeal moleftation, on this account the gods, 
the caufes of thefe things, are (piXoTruiypovsg, lovers of fport. Hence, of ftatues, they 
make fome of them laughing and dancing, and exhibiting relaxation, but others auftere, 
aftonifhing, and terrible to the view, analogoufly to the mundane allotments of the 
gods. 

* Hi' apx zxtzlr, -rtaalns [LtXr, a.vh Xvirovcra, 

t See p. 5 2 / . 

; This is implied by Socratci telling him that he inquires about great things. 

That 
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That theologifts frequently call Bacchus wine, from the laft of his gifts, as, for in

ftance, Orpheus, 
Oivcv ttwtx [A&y} xao-pui A«ic, xa/ /xo; ŝ ik;, 

i. e. " Take all the members of wine (that are diftributed) in the world, and bring them 
to me." 

Buf if the god is thus denominated, certainly his firft and middle energies will be 
thus called, as well as his laft; fo that Socrates, now looking to this, calls the god 
liloiwo-og, beginning from wine, which, as we have faid, manifefts all the powers of the 
god. Thus alfo in the Phaedrus, Socrates calls love in common great, both that which 
is divine, and that which is a lover of body. By this epithet wine therefore, we muft 
underftand that the idiom of a partial intellect is in common prefented to our view. 
For the word oiovv,fuch as, is nothing elfe than intellectual form feparated from a total 
intellect, and in confequence of this becoming partic;pated, particular and alone. For 
an all-perfect intellect is all things, and energizes according to all things with invariable 
famenefs; but a partial and participated intellect is indeed all things, but this accord
ing to one form, fuch as a folar, lunar, or mercurial form. This therefore, the idiom 
of which is to be feparated from the reft, wine indicates, ftgnifying an intellect fuch a s , 
and particular (a-fifiettvuv rov oiov y.011 tm* vow). Since therefore every partial fabrication is 
fufpended from the Dionyfiacal monad, which diftributes participated mundane intellects 
from total intellect *, many fouls from one foul, and all fenfible forms from their proper 
totalities; on this account theologifts call both this god and all his fabrications wine: 

for all thefe are the progeny of intellect; and fome things participate of the partial dif
tribution of intellect in a more diftant, but others in a nearer degree. J Vine therefore 
energizes in things analogous to its fubfiftence in them : in body, indeed, after the 
manner of an image, according to a falfe opinion and imagination ; but in intellectual 
natures, according to an intellectual energy and fabrication; fince, in the laceration of 
Bacchus by the Titans, the heart of the god is faid to have alone remained undiftributed, 
i. e. the indivifible effence of intellect. Or. tov l-cnroTYtv yi^xv Aiowo-ov, ot Ssfooya TroKkanig, 

* With respect to intellect, it is necessary to inform the reader, that one kind is imparlicipable and total, 
such as all intellects unconnected with soul; but another participcblc indeed, but essentially so, such as the 
mundane intellect, and the intellects of all the mundane gods and beneficent daemons; but a third is parti
cipate, and subsihts as a habit; and to this class our intellects belong. 
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KOCI U7T0 TUV TSXsVTOtlOOV KUT0V I'JOOOOV OtVOV K0C*J)V<rtV. 0<TTI$ OCg StOy}TOU KCtcrUV £<TTl I'/lXuTlKOg TWF 

TOV SsoV IvVO^JJEtaV. n<T7TSp KOtl SV Qu^OU) TOV fJLSyccV SpOCTOC KOlVOOg XsySl, TOV T6 SeiOV, KOCl TOV 

<pihoo~c*)ticcTOV. O ovv oivog oviog xotvu's s^ccKOovfjiSvoc, TYIV iStorrjcc TOV fis^t/jov vov 7r<xpi<rTY}<nv qy.iv. 

To yoto ciow, OVK otkKo TI SCTIV r, TO IIYOY^VOV omo TOV cXcv, KOCI i^wxpfisvcv vj^yj vosoov stlog, y.at 

otoVj KOCI jjiovov y-vo^vov. O [JLSV yoco I?CCVTS\yis \ovg irctvror (lege iravrocT ) SCTTI KOCI sv'^ysi -/.CCTOC 

vosnot uxrocvTwg. O h fjjs^tKog KOCI p&TS%cy.svog ncoonot jt«v, aKkoc not? sv stiog, oioy TO Y{KIOCKCV, 4 

TO 0S\yiVlC£KCV, vj TO S(>IJUXiV.CV. E^S^y} TCt.W Y\ JJLS0KT7Y] %Y}yA0VfryiOC TCCWOC jY\C howVlOCKY^ S%Y,gTY,TOCl 

fjuovcclos, Itoci^ovo-oc Tovg p v jjiS^KTovg tv TOO KOo-fAM voocg OCTTC TOV oXov vov, Tocg h Tr^Xhxg ilv%act 

anro TY}g fjuccg, TOC V SL\.i TOC OCIO-Q^TOC TCOCVTOC UICQ TWV OIKSMV CXOT>JTOOV, lice o\; TCVTO KCHI OCVTCV TOV SSOV 

oivov TrooutfKtxo-iv 01 3;o7\oyot, CCVTOV TS, KOCI TCCVJTOC TOC SYiptovpyyjiJLOiToc avrov. YLQCVTOC yap 

tyyovoc tow:V. Koci TCC fjuv iroppunspov, TU V syyvrspov JAST£%SI Tr,g fxcpto-Ttjg TOV VOV hotvo^rtgt 

AvccXoyug cvv sv TOig cv<rtv 0 oivog syytvepwog svspryst. Fv JJLSV T'jo (tco^OCTI sibouXixoog, KOCTOS 

oirpiv, KOCI QoLVToccnav J/̂ u&j. Ev Toig io'foig TO XOCTOC VCVV svsprysiv, Y.OCI ^utov^ysiv. E^si 

KOCI IV TV} hao-TTCiCa^Sl TOOV TITOCVOUV pOYY\ Y{ XOtpSlOi OchoiipSTcg \LSlVOCl XzyiTQCl' TCVTS(TTIV 

apspqg TcV vov ovo-ioc. 

That from fportive conceptions abcut the gods it is poffible for thofe to energize cn-

theaftically, or according to a divinely infpired energy, who apply themfelves to things in 

a more intellectual manner. Thus, for inftance, according to the material conceptions 

©f the multitude, Venus derives her origin from foam; and foam correfponds to feed. 

Hence according to them the pleafure arifing from this in coition is Venus. Who, 

however, is fo ftupid *, as not to furvey primary and eternal natures, prior to fuch as 

are laft and corruptible ? I will therefore unfold the divine conception refpecting 

Yenus. 

They fay then that the firft Venus was produced from two-fold caufes, the one as that 

through which f, cooperating with her progreflion, as calling forth the prolific power of 

the father, and imparting it to tke intellectual orders; but Heaven as the maker and 

caufe unfolding the goddefs into light, from his own generative abundance. For whence 

could that which congregates different genera, according to one defire of beauty, rcceivt 

* A countless multitude we may say, O Proclus, of the present day are thus stupid j and few, very few 
indeed, have entertained a different opinion for upwards of a thousand years. 

t This cause is Saturn, who according to the fable cut off the genital parts of Heaven. See the Tlicogony 
of Hesiod, 

file:///LSlVOCl
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k 
* Sec p. 529. 

its fubfiftence except from the\fynochical power of Heaven ? From the foam therefore of 
his own prolific parts thrown into the fea, Heaven produced this goddefs, as Orpheus 
fays. But the fecond Venus Jupiter produces from hh own generative powers, in con
junction v/ith Dione: and this goddefs likewife proceeds from foam, after the fame man
ner with the more ancient Venus, as Orpheus evinces. Thefe goddeffes therefore differ 
from each other, according to the caufes of their production, their orders, and their 
powers. For fhe that proceeds from the genitals of Heaven is fupermundane, leads 
upwards to intelligible beauty, is the fupplier of an unpolluted life, and feparates from 
generation. But the Venus that proceeds from Dione governs all the coordinations in 
the celeftial world and the earth, binds them to each other, and perfects their generative 
progrcflions, through a kindred conjunction. Thefe divinities too are united with each 
other through a fimilitude of fubfiftence : for they both proceed from generative powers ; 
one from that of the connectedly containing power of Heaven, and the other from 
Jupiter the demiurgus. But the fea fignifies an expanded and circumfcribed life; its 
profundity, the univerfally extended progreffion of fuch a life; and its foam, the greateft 
purity of nature, that which is full of prolific light and power, and that which fwirns 
upon all life, and is as it were its higheft flower. 

That theologifts efpecially celebrate two powers of our fovereign miftrefs Minerva *, 
the defenfive and the perfective, the former preferving the order of wholes undefiled, and 
unvanquiflied by matter, and the other filling all things with intellectual light, and convert
ing them to their caufe; on which account Plato alfo in the Timaeus analogoufly celebrates 
Minerva as philopolemic> and pkilofophic. But three orders of this goddefs are delivered 
by theologifts; the one fontal and intellectual, according to which fhe eflablifhes herfelf 
in her father Jupiter, and fubfifts in unproceeding union with him ; but the fecond 
ranks among the fupermundane gods, according to which fhe is prefent with Core, and 
bounds and converts all the progreffion of that goddefs to herfelf. And the third is 
liberated, according to which fhe perfects and guards the whole world, and circularly 
invefts it with her powers, as with a veil; binding together all the mundane fummits, 
and giving fubfiftence to all the allotments in the Heavens, and to thofe which proceed 
into the fublunary region. Now therefore Socrates celebrates her guardian power, 
through the name of Pallas; but her per feet he power throagh that of Minerva. She 

file:///fynochical
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is the caufe therefore of orderly and meafured motion, which fhe firft. imparts to the 
Curetic order, and afterwards to the other gods. For Minerva, according to this 
power, is the leader of the Curetes, as Orpheus fays, whence alfo, as well as thofe divinities, 
ihe is adorned with empyrean arms, through which fhe repreffes all-diforder, prefervesthe 
demiurgic feries immovable, and unfolds dancing through rhythmical motion. She alfo 
guards reafon as it proceeds from intellect; through this power vanquifhing matter. For 
the vifible region, fays Timaeus, is mingled from intellect and neceffity, the latrer being 
obedient to the former, and all material caufes being in fubjection to the will of the 
father. It is this goddefs therefore who arranges neceffity under the productions of 
intellect, raifes the univerfe to the participation of Jupiter, excites and eftablifhes it in 
the port of its father, and eternally guards and defends it. Hence, if the univerfe is faid 
,to be indifioluble, it is this goddefs who fupplies its permanency; and if it moves in 
meafured motion, through the whole of time, according to one reafon and order, fhe is 
the fource of this fupply. She watchfully furveys therefore all the fabrication of her 
father, and connects and converts it to him; and vanquifhes all material indefinitenefs. 
Hence fhe is called Victory and Heakb ; the former becaufe fhe caufes intellect to rule 
over neceffity, and form over matter; and the latter, becaufe fhe preferves the univerfe 
perpetually whole, perfect, exempt from age, and free from difeafe. It is the property 
therefore of this goddefs to elevate and diftribute, and through an intellectual dance, as 
it were, to connect, eftablifh, and defend inferior natures in fuch as are more divine*. 

* These admirable Scholia on the Cratylus end here; being unfortunately, like most both of the published 
and unpublished writings of Proclus, incomplete. Th«e very Scholia too appear to be nothing more than 
extracts from a copious commentary of Proclus which is lost. 

T H E E N D . 

Printed by R. Wilks, Chancery -lane. 




