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Tue fcope of the Cratylus* is to exhibit in things laft the prolific energy of fouls,
and the affimilative power, which, effentially receiving, they evince through the
reftitude of names. But fince the pariial energy of fouls frequently fails of its proper
ends, juft in the fame manner as a partial nature, hence names indefinite, and which
are cafually circulated, naturally take place, and all of them are not the offspring of
intelle€tual fcience, nor do they all regard an alliance with things themfelves. Again, the
Cratylusis logical and diale&ical, not, however, according to the mere dialetic methods
of the Peripatetics, but according to the fcientifict dialetic of the great Plato, which
is only adapted to thofe whofe dianoétic power is perfetly purified, who have been in-
ftructed from their youth in difciplines, have purified the juvenile condition of their
manners through the virtues; and, in fhort, have genuinely philofophized. This dia-

le@ic alfo is the defenfive enclofure of difciplines, leads us up to tbe good, the one

* The extracts with which the rcader is here presented, comprehend nearly the whole of the Scholia of
Proclus on the Cratylus, They may be justly called an incomparable treasury of theological information, .
since they are replete with the most mystic wisdom, and many of the most abstruse dogmas of antient
theology are here most satisfactorily and perspicuously unfolded. To him also who is desirous of penetrat-
ing the depths of Grecian mythology, they will be inestimable ; and genuine elucidations of many parts of
Homer, of the Hymns of Orpheus, and of the Theogony of Hesiod, can alonc be obtained from these Scholia.
And in addition to all this, these Scholia are no less rare than valuable, since a copy of them is not to be
found either in the university of Oxford or Cambridge, or in the British Museum, or in any of the universi-
tics of Scotland or Ircland; and it is scldom to be met with in the universitics on the continent. My copy
is a transcript of the manuscript now in the possession of Mr. Heber, of Brazen-nose college, Oxford.

t+ For an account of this dialectic, see the Parmenides, and particularly the introduction to it.
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caufe of all things, and was imparted to men through Prometheus, together with a moft
fplendid fire* from the gods. For the analytics of the Peripatetics, and demonftration,
which is the fummit of this, may be comprehended by all who are not entirely involved
in mental darknefs, and who have not drank abundantly of the water of oblivion,

Again, intcllet is the producer (mpGeAwvs) of dialetic, from the whole of itfelf
generating the whole of it; according to the progreffion of all things from the ore, giv-
ing fubfiftence to the divifive method ; but according to the colle&tive comprehenfion of
every thing in one idiom, to the definitive method ; and according to the prefence of
forms with each other, though which each is what it is, and participates of other forms,
the demonftrative method ; and generating the analytic method, according to the con-
verfior of all things to #b¢ one, and their proper principles.

Again, according to Ariftotle, there is one rhetoric, and one dialectic, which are
able to perfuade or confute on both fides; but Plato fays it is better to give a two-fold
diftribution to each. For one fpecies of rhetoric is flattery,” and without art, which
he reprobates in the Gorgias; but the other is the fcience of things good and juft,
. which he celebrates in the Phzdrus. And again, he difmiffes the diale&tic of Ariftotle
as contentious, but embraces the dialeétic, which furveys the principles of things, asa
part of philofophy.

‘The prefent dialogue malkes us to be fcicntifically knowing in the re@itude of names;
and it is neceflary that he who intends to be fkilled in diale&tic fhould begin from this
theory. '

As Plato, in the Parmenides, delivers the whole of dialeétic, but not merely fo, but
together with the theory of beings, fo now he delivers the re&itude of names, together
with the fcience of things. _

Plato now wifhes to deliver the principles of things and of dialectic, fince he delivers
names in conjunction with the things of which they are names.

Why is it that Plato fays, that by defpifing names we fhall become, in old age, more
rich in prudence, and yet now makes the inveftigation of them the lcading obje@? May
we not fay, that he confiders them, not fo far as they are appellations, but fo far as they
are images of things? For the definitive art is triple; fince either beginning from the
higheft genus, it proceeds through all the media, to the laft differcnces, which the

* Sce the notes oa the Philebus.
Elean
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Elean gueft does*, when defining a fophift and politician ; or receiving the genus
which is near and known, it procceds through the following differences, fuch as in this
inftance, man is an animal pedeftrian, biped, and the like; or it ufes name alone, fuch
as the becoming is beautiful, and foul is ¢urioxn evriz, and the like. For if he who at
firft eablithed names poffefled fcience, he who ufes an eftablithed name muft neceffarily
f2ll upon definition. Hence Plato now makes the inveftigation about fuch like names
his principal defign, and through thefe as media is extended to things themfelves.  This
inquiry alfo contributes to demonftration. Thus, in the Phzedrus, Plato endeavours to
fhow, that the divining art is better than that pertaining to augury, from the name, It
likewife contributes to analyfis. Thus, in the Phedrus, Plato calls the love which is
participated by mortals Sying, but that which is imparticipable and divine winged, through
the effence and the energy of the god confpiring into one; and thus he appears to afcend
and analyze. Frequently allo, this is neceflary to divifion. Thus Socrates thows, by
divifion, that the pleafant is one thing, and the good another, becaufe the names alfo are
two.

Thatt the perfons of the dialogue are Cratylus the Heraclitean, of whom Plato was an
auditor, who faid that all names are frpm nature, and that fuch as are not from
nature are not names, juft as we fay, that he who falfely denominates things fays nothing;
and Hermogenes, the Socratic, who on the contrary faid that there was no name from
nature, but that all names are from pofition ; and the third is Socrates, who diftinguifh-
ing fays, that fome names are from nature, and others from pofition ; fuch as are thofe
which are cafually made. For the names which belong to things perpetual, rather par-
ticipate of a fubfiftence from nature, but thofe which belong to things corruptible, rather
partake of the cafual. For he who calls his fon Athanaﬁus{,. manifefts the confufion
of names about things of this kind. _

Further ftill, fince names have both form and matter, according to form they rather
participate of a fubfiftence from nature, but according to matter of a fubfiftence from
pofition. And Socrates indeed, addrefling himfelf to Hermogenes, feparates names
firmly eftablifhed in the gods, fuch as puzwy, and the like, from thofe which fubfift in

¢ In the Sophista and Politicus.
+ Almost all the paragraphs of these Scholia begin with she ward 7, fiat,
¢+ That is, Zmmortal.
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fouls, fuch as Garaw. But, addrefling himfelf to Cratylus, he admits, indeed, the
relation of names to things, but fhows that there is much of the cafual in names, and
at the fame time that all things are not moved.

That the heavens, which partake more of motion, have alfo permanency after a cer-
tain manner, as in the poles, and things of this kind. But the earth, which partakes
more of permanency, has alfo motion through its internal change,

That names which fubfift from nature partake alfo of a fubfiftence from pofition, and
thofe which fubfift from pofition partake of a fubfiftence from nature.

That Cratylus being fcientific, and employing the greateft brevity of diction, which
was the peculiarity of the Heraclitics, in confequence of enunciations not being able to
keep pace with the flowing nature of things, appears to anfwer, through the whole of
the dialogue, from the feweft fyllables and words. Hence the moft imitative Plato, in
the very beginning, reprefents him as faying Bovrss, But Hermogenes being doxattic,
and venerating the opinions of the many, conformably to his doétrine, that names fub-
fift from pofition, fays, & oos Soxer, &c.  For doxnous frequently belongs to things ineli-
gible, and alfo to fuch as are eligible, juft as will is of things good alone.

That the whole Apolloniacal feries is fufpended from the government of Jupiter.

That Pythagoras and Epicurus were of the opinion of Cratylus; but Democritus and
Ariftotle of Hermogenes. Pythagoras therefore being afked what was the wifeft of
things, faid it was number; and being afked" what was the next in wifdom faid, he who
gave names to things. But by number, he obfcurely fignified the intclligible order,
which comprehends the multitude of intelle€tual forms: for there that which is the
firft and properly number* fubfifts after the fupereffential one. This likewife fupplies
the meafures of effence to all beings, in which alfo true wifdom, and knowledge which
is of itfelf, and which is converted to and perfeds itfelf, fubfit. And as there the in.
telligible, intellet, and intelligence are the fame, fo there alfo number and wifdom are
the fame.  But by the founder of names, he obfcurely fignified the foul, which indced
fubfifts from intclleft, and is not things themfelves like the firft intelle€t, but pofleffes
the images, and eflential tranfitive reafons of them, as ftatues of beings. Being

therclore is imparted to all things from intelle@, which knows itfelf and is replete with

* Thatis, number according to czuse, which subsists at the extremity of the intelligible order. For aum-

ber, according to hyparxis, subsists at the suirmit of the intel) igible, and at the same time intellectual order.

wifdom ;
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wifdom ; but that they are denominated is from foul, which imitates intelleét. Pytha-
goras thercfore faid, that it was not the bufinefs of any cafual perfon to fabricate names,
but of one looking to intcllect and the nature of things. Names therefore are from na-
ture.

But Democritus, who faid that names fubfift from pofition, inferred this from four
arguments : Firft, From famenefs of appellation ; for different things are called by the
fame name. Names therefore are not from nature. 2d, From the variety of names,
for if different names are adapted to one and the fame thing, they are alfo adapted to
each other, which is impoffible. 3d, From the change of names : for why was Atrifto-
cles called Plato, but Turtamus Theophraftus. 4th, If names are from nature, but
yet from a defet of fimilars, why do we fay @pover from @powoss, but from duwssiorury
(ovx eomt mormopaley) we do not derive a word which alludes to this ? Names therefore
are cafual and not from nature. But he calls the firft argument zoAvoyueg, (i. e.
bavi}zg a manifold fignification); the fecond, wozpowos, (i. e. equivalent, or equiponderant);
and the fourth, wewusos, (i. e. #amelefs). In anfwer to the firft of thefe arguments, fome
fay, that it is nothing wonderful, if onc name fhadows forth many things, as ew, love,
both from pwpn, frength, and from ey, @ wing, manifefts different things. In anfwer
to the fecond, it is faid, nothing hinders that different names, in a different refpet, may
manifeft the fame thing. Thus, for inftance, in the words merops and man, the fame
thing may be called by the former of. thefe words, according to the pofleflion of a dif-
tributed life, and by the latter according to evefpay & omwmev, confidering what be bas feen.
In anfwer to the third, it is faid, that this very thing fignifies that names are by nature,
viz. that we transfer thofe that are not properly eftablithed, and which are contrary tor
nature, to a pofition according tonature. And in anfwer to the fourth, that it is nothing
wonderful, if names which were eftablifhed at firft thould fail through a great length of
time.

That a fubfiftence according to nature is four-fold. For it is cither as the effences.
of plants and animals, as well the wholes as the parts; or it is as the energies and
powers of thefe, fuch as the levity and heat of fire; or it is as fhadows and appearances
in mirrors ; or as artificial images are affimilated to their archetypes. Epicurus there-
fore thought that names had a fubfiitence from nature according to the firft fignifica-
tion, as works precedaneous by nature, fuch as voice and fight. And as to fee and to

hear
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hear are according to nature, fo allo to denominatc; fo that a name is from nature, as

cing the work of nature. But Cratylus was of this opinion according to the fecond
fignification ; and hence he fays that the peculiarity of every thing is a name, as being
appropriately afligned by the founders of names, artificially and fcientifically. For
Epicurus faid, that the founders 6f nanes did not eftablith them fcientifically, but in
effe@ting this were moved phyfically, like thofe that fnore, howl, roar, and figh. But
Socrates faid, that names are from nature, according to the fourth fignification, as

cing the progeny of fcientific conceptions, and not of phyfical appetite (orexis), but
of the foul energizing according to imagination, and at the fame time eftablifhing names
from the firlt, as much as poffible, appropriately to things. He likewife faid, that, ac-
cording to form, all names are the fame, have one power, and arc from nature. For,
according to form, they are fimilar to things, but differ from each other according te
matter.

That the name Cratylus appears to have been afligned mwe;e 1o wepipeernoan eeparpoteng
Tew npaxAsiTou doyuactaw, from firmly obtaining the doginas of Heraclitus, and that on this
account he defpifed flowing things, as not properly having a fubfiftence. But the name
Socrates is wape 7.0 cwrnper wvens Tov npatovs Tng Yuxns, from being the favicur of the flrength
of bis foul, that is of his reafon, and from not being drawn down under the fenfes.

That things eternal receive their denomination from powers or energics, but things
generated from ufe and communion.

That he who withes to imitate any thing, ought to be fcientifically knowing in two
things, viz. the archetype, and demiurgic art.

That the Heraclitics are accufed as arrogant, as diffemblers, and as defpifers, by
Theodorus in the Theatetus, and now by Hermogenes. It muft be obferved, however,
that thefe two are not philofophers; for the former was a geometrician, and the latter
a youth. And a true philofopher has not leifure to confume his time in things of this
kind.

That Socrates did not think that the fpeculation about the reQitude of names was to
be defpifed, but according to the proverb he confidered fine things to be difficult.

That inveftigation is imparted to fouls from Maia the mother of Hermes ; but inven-
tion is from the Hermaic feries. For the more total genera of the gods energize prior to,
together with, and pofterior to, fuch zs are more partial. Hence we fee that invef’cigan’on

is
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is imperfe@, and is as matter previoufly prepared, from the donation of more clevated
caufcs to their participants, fuch as form fupervening from things inferior.

That fophifts rejoice in indicative aflertions, but philofophers in fuch as are dialeic.
And again, the fophiﬁé, as framers of images, affume the perfon of one fkilled in dia-
leQic; and thus their contentious moleftation is produced.

That of the Hermaic gift, fome things are intelle&ual and firft goods; but others
are fecondary, and perfetive of the dianoétic power; and others rank in the third de-
gree, purify the irrational nature, and in a particular manner meafure the phantaftic
motions. Others again give fubfiftence to the reafons of nature ; and others are the
fuppliers of externally proceeding powers, and of gain. For thefe are the laft and the
material gifts of the god, which, as aftrologers fay, the god imparts in ignoble difpofi-
tions (adsEog dixdeaeaw).

That it very little belongs to a philofopher, fays Plato, to fpeak about particulars ; for
it is his bufinefs to afcend to the fpeculation of wholes, and things common. -

The reafoning of Hermogenes is as follows: If there is a tranfpofition of names,
names are from pofition, and are the fymbols of things. But the firft is true, and
therefore the fecond. But the reafoning, of Proclus is this: If names are fymbols of
things, and are from pofition, we have no longer any occafion for the tranfpofition of
names. The firft is true, and therefore the fecond. The followers of Hermogenes
therefore fpeak erroneoufly ; for they look to particulars only, and not alfo to things
cternal.  For the names of things eternal are divine and venerable, as being facred to
the gods, whofe powers and energies they cxprefs. Thefe Socrates, in the Philebus,
venerates, and fays, that his caution about them is attended with the greateft dread.

That the truth of an enunciative fentence (rov exm@oayzinov Aoyev), means one thing
with Ariftotle, and another with Plato in the prefent place, in which he fays, that
names effentially predicated (xaf avre Aeyouew) are true. For that of Ariftotle fpeal.s of
the compofition and divifion of that which is predicated, and has for its fubje&t both
the fulfe and the true. But the great Plato knew how to ufe the fignificant of truth
and falfehood in a fourfold refpe@. For he ules it either according to the hyparxes
themfelves of things, as when he fays that real beings truly are, but that unreal beings

have a falfe fubfitence.  Or he ufes it according to the paffions which are confequent
o
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to preceding motions, as when Socratés, in the Philebus, divides pleafure into the trne
and falfe.  Or according to knowledge, as when he defines falfe opinions according to
the true. Or according to the inftruments of the gnoftic life, as, for inftance, affertions,
names, and elements. For in thefe the true and the falfe are feen, according to their
adaptation and fymphony with things. Rhetoricians alfo have a certain form of diction
which they call truth.

That Antifthenes faid, that nothing could be contradifted ; for according to him
every aflertion is true. TFor he who fpcaks fays fomething. He who fays fomething,
fpeaks of that which has a being. And he who fpeaks of that which has a being, fpeaks
the truth. TIn anfwer to this we muft fay, that there is alfo that which is falfe, and that
nothing hinders but that the man who fpeaks of being may fpeak falfely. For he who
{peaks, fpeaks aboust fomething, and does not fpeak fomething.

That bad are more known by gooa men, than the virtue of good men is by the bad.
For vice is blind ; and in the firft place is ignorant of itfelf, and in the next place of
others.

That the dogma of Protagoras is different from that of Euthydemus. For the former
fays, that though the fubjet has no exiftence, yet it appears to beholders to poflefs a
particular quality, through the commixture of the agent and patient. But the dogma
of Euthydemus makes every thing to be all things, and aflerts that all things are at the
DLame time always true.  As he that fays, that a piece of wood is white and black, fmall
and great, moift and dry, and likewife, that all the negations of thefe are true. Hence
beginning from different principles, thofe fophifts end in the fame thing.

That the power of the firlt infinizy imparts from itlelf progreflion to all things what-
ever which are capable of fubfiftence ; but éoxnd, limits and circumfcribes every thing,
and cftablithes it in its proper boundaries. Thus in numbers form pervades to all things
from the monad and bound ; but the never-failing according to progreflion from the
prolific duad ; fo that every being has a certain nature, bound, idiom, and proper order,
through the firft bound. There is therefore contradiction in words, which definitely
exhibits the falfc and the true.

That the word 71w, 6 af?, is aflerted of thofe only who energize according to

the dianoétic power, but the word maew, to do, is afferted of thofe who energize in a

diiferent
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different manner from this. Zions therefore and makings have their propcr boundaries,
inflruments, and times; nor does any cafual thing do or a& any cafual thing.

‘That fpeech is under aftion, may be fhown from the following divifion: Every
cnergy of the foul is cither effefted without body, and this energy is phantafy, opinion,
intelligence ; dr it is cffected with body, and this is two-fold. For it is either unattended
with free will, and this is fenfe and involuntary motion, or it is attended with frre will,
and this is adtion, under which is difcourfe.

That Plato coarranges Minerva, Vulcan, .and Mars, through that which is common
with refpect to warlike concerns 3 through Minerva poflefling a kindred art with each
of the others; through each of the others being the lover of Venus; and becaufe each
was produced from Juno and Jupiter. '

That the foul of the world imparts life to altermotive natures: for to thefe it is the
fountain and principle of motion, as Plato fays in the Phzedrus and in the Laws. But
the demiurgus imparts life fimply to all things, life, divine, intellettual, pfychical, and
that which is divifible about bodies.

If names, according to Ariftotle *, are from pofition, and are fymbols of things and
conceptions, it is neceffary that the fentences compofed from them, being enunciative
from pofition, fhould not be faid, from this very circumftance, to be affimilated to com-
pofite conceptions, nor that they are of themfelves the recipients of truth or falfehood.
But indeed enunciative fentences (o amoayvrinot Aoyor), poflefling eflentially the fpeaking
falfely or truly, do not poflefs this from pofition. Names therefore are not from pofi-
tion.

If every one who gives a name performs a certain action, but he who performs a cer-
tain adtion, performs it through an inftrument ; hence he who gives a name, fince he
gives it through an inftrument, ufes a name as an inftrument. But of inftruments
fome are from nature, as the hand and foot; others from pofition, as a bridle and a
name. And of thefe artificial inftruments, fome effe& fomething which is fubfervient
to fubfiftence, as an ax; but others effe& that which contributes to fignifying and
teaching. A name thercfore is a thing of this kind: for it is an inftrument which
teaches and unfolds into light the effence of things; the teaching being affumed from
him who ufes the inftrument, but the unfolding into light from_thc paradign'. But a

* See the Introduction to this Dialogue.

VOL. V. 40 name
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name requires, as an inftrument, him who ufes it, but as an image it requires a refer-
ence to its paradigm. So that it is evident from thefe things, that a name is not a.
fymbol, nor the work of any cafual pofition, but is allied to things, and adapted to
them by nature. For every inftrument is coordinated to a proper work, and cannot
be adapted to any thing elfe than to that for which it was made. A name therefore,
as being an inftrument, has a certain connate power, and which coharmonizes with the
things fignified. As likewife, it is that which teaches, it poflefles an order which un-
folds conceptions intc light; and as giving diftin&tion to effence, it produces in us a
knowledge of things.

Again, a name is not the effet of phyfical inftruments : for every name, fo far as
a name, is fignificant of fomethimg ; fince woiceis not the fame with name. Phyfical
inftruments therefore, fuch as the tongue, the arteries, and the lungs, give perfetion to
voice ; and though thefe cooperate it producing a name, through matter, yet the con-
ception of the founder of names, efpecically gives completion to it, which conception
coharmonizes, in a becoming manner, matter to form and paradigm. But he who dif-
courfes, ufes a name when eftablithed : for every inftrument has both one who ufes.
it, and one who makes it. Every thing too which is ufed has a producing caufe; and
every thing having a producing caufe, is miniftrant to fomething with refpe& to energy.

A name is faid to be from nature, both as an effe&, and as an inftrument ; for it be-
‘comes by its formation an image of things, and announces them through conceptions ag
media. Very properly therefore is a name faid to be @ dufZrinal infirument, opyesor
Sidaananmey 3 but fhortly after it is called the ¢ffes? of the legiflator. And this is for the
fake of him who difcourfes : for it is both an end and good to unfold things. Hence
Socrates fays, it is rather an inftrument, confidering it according to its more excellent
fubfiftence. Henee too this inftrument is a medium between the teacher and the
learner.

That a fhuttle and an angur are paradigms adapted to a name. For a name feparates
things from each other, and enters into the learner, through the depth of his concep-
tions. '

That as Sccrates, in the Gorgias, demonttrates to Callicles, who divides that which
is juft by law, oppofitely to that which is juft by nature, that law and nature in that
which is juft concur with each other, in like maaner it is neceffary to conceive that

Dames
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names fubfift both from law and nature; not however from cafual law, but from that
which is eternal, and which confifts according to eternal reafons. A name therefore,
through its producing caufe, which is fcientific, is both from law and pofition; but
through its paradigmatic caufe is from nature.

But if this be the cafe, how does Socrates afterwards fhow to Cratylus, that it is not
only neceffary to call that a nam which is rightly framed, but that alfo which is
erroneoufly eftablithed. In anfwer to this, we muft fay, that law is contemplative of
that which is univerfal. Such names therefore as are given to things perpetual, are
founded by law. But fince there are alfo names of things corruptible, it is by no
means wounderful if law, which regards univerfal, has not dominion over thefe, and
that there fthould be much of the cafual in them, as in the names Anbrofius, Athanafius,
Polychronius *, and the like. But what the art is which produces names we will con-
cifely relate ; for mot every thing in it is a {pecies of the legiflative art. That there is
then in the foul an affimilative power is evident ; for painting and things of this kind
are fufpended from this power, which affimilates fubordinate to fuperior natures, and
things which fubfift in compofition to fuch as are more fimple. And again, according
to the fame power, the foul is able to affimilate herfelf to natures fuperior to her own
effence, viz. to gods, angels, and demons. She alfo, through the fame power, aflimi-
lates to herfelf things fubordinate to her own nature ; and alfo affimilates them to things
fuperior to herfelf. Hence fhe fabricates ftatues of gods and dzmons. But withing to
give fubfiftence after a manner to immaterial fimilitudes of things, and which are alone
the progeny of the rational cflence, employing from herfelf the cooperation of phantafy
adapted to fpeech (Aexromng Gavracies), fhe produces the effence of names. And as the
telettic art, through certain fymbols, and arcane fignatures, affimilates ftatues of the gods,
and makes them adapted to the reception of divine illuminations, fo the legiflative art,
according to the fame affimilative power, gives fubfiftence to names, the ftatucs of
things ; through fuch and fuch founds fhadowing forth the nature of things, and having
given fubfiftence to them, dclivers them to the ufe of mankind. Hence the legiflator
is faid to be the lord of the generation of names. And as it is not holy to behave in a

difcrderly manner towards the ftatues of the gods, fo neither is it becoming to err

* The firstand second of these words signify immortal; the third, having an extended duration,

4032 . about
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about names. For a legiflative intelle is the artificer of thefe, inferting in them images
of paradigms ; and it is proper to venerate them, through their alliance to the gods.

It alfo appears to me that Plato eftablithes the legiflator analogous to the demuirgus
of the univerfe: for he it is, according to the Timzus, who eftablithes the laws of fate,
and who governs all things conformably to law. According to Plato too, he is the
firlt fabricator of names: for as we learn from the Timaeus, he denominated one of the
circulations of the univerfe fzme, and the other different. If thercfore the legiflator is
analogous to the demiurgus, muft he not neceffarily be the lord of the pofition of
names? Hence in this Dialogue Plato calls the legiflator, demsurgus, and the moft rare
of demiurgi. Thus alfo Socrates, in the Phedrus, fays, that the name qpuepog was given
by Jupiter. Of names therefore, fome are the progeny of the gods, extending alfo as
far as to the foul; but others are the offspring of partial fouls, who are able to frame
them through intelleé and fcience; and others again fubfift through the middle genera.
For fome meeting with demons and angels, have been taught by them names better
adapted to things than fuch as men have eftablithed. It is requifite likewife to know
the ditferences of names arifing from their producing caufes, and to refer all of them to
the one demiurgus, a divinity of an intelleGtual charateriftic. Whence alfo a name has
two-fold powers, the one, that which teaches conceptions, and is the caufe of com-
munion ; but the other, that which gives diftin&ion to eflence; fince the demuirgus
likewife poffeffcs two-fold powers, the one produtive of famenefs, the other of diffe-
rence.

That the aflimilative energy of the demiurgic intellet is two-fold ; the one, that ac-
cording to which he gives fubfiftence to the whole world, looking to an intelligible
paradigm ; the other, that according to which he promulgates names adapted to things ;
concerning which Timzus briefly indicates, but theurgilts teach more clearly, and ora-
cles * from the gods themfelves: ¢ There is a vencrable name with a fleeplefs revolu-
tion, leaping into the worlds through the rapid reproofs of the father.”” And another
oracle fays, ¢ The paternal intelle& diffeminated fymbols through the world.”  Thus
therefore the legiflator alfo, looking to the whole world, delivers the moft excellent
polity, and impofes names aflimilated to things.

* See my collection of these Oracles in the third volume of the Monthly Magazine.
That
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That of things artificial there are no definite caufes and paradigms, becaufe the
effe@s of fuch caufes and paradigms are eflences, and proper meafures, have a reference
to the univerfe, and proceed through nature. But every thing artificial is unefential,
and is all-varioufly changed in accommedation to our ufes and circumftances, and is
feparated from things which have a natural fubfiftence. If, however, fome one fhould
call the producing and prolific powers of the gods, which proceed into the univerfe,
demiurgic, intelleGtual, generative, and perfetive arts, we fhall not reject a nomination
of this kind ; fince we alfo find theologifts indicating through thefe divine productions.
Hence they call the Cyclops the caufes of all artificial production, who alfo taught Ju-
piter, Minerva, and Vulcan. But they cclebrate Minerva as prefiding over other arts,
and particularly that of weaving, and Vulcan as the infpeltive guardian of another art.
According to Orpheus, howcver, the weaving art originates from Minerva, but proceeds
into the vivific feries of Proferpine : for this goddefs and all her choir, abiding on high,
are faid to weave the order of life, which is participated by all the mundane gods. For
the one demiurgus excites all the junior demiurgi to weave together the mortal with the
immortal form of life*. But the order of life thus woven ends in the gods who prefide
over generation, among whom is the [lomeric Circe, who weaves all the life in the four
elements, and at the fame time with her fong harmonizes the fubluniary realms. Circe
therefore is ranked by theologifts among thefe weaving powers. Her thuttle too, as
they fay, is golden, by this indicating her effence to be intelle€tual and pure, immateriak
and unmingled with generation, and that her employment confifts in feparating things
ftable from fuch as are in motion, according to divine diverfity. If therefore, as I have
faid, forhe one recurring to thefe analogies, calls the powers of the gods the caufes of
thefe arts, but their cffeds the illuminations of thefe powers pervading through the
whole world, he will fpeak with rectitude. For it is neceflary not only to fufpend from:
Minerva the weaving art which is with us, but prior to this, that which energizes through:
nature, and conneéts generated with eternal, mortal with immortal, corporeal with in-
corporeal, and fenfible with intelle@ual natures. In like manner we mulft furvey the-
whole of the teCtonic, and cach of the other arts, as firft fubfifting in nature: Se that the-

fhutile will every whicre have an analogous fubfiftence, feparating the genera which con-

* This is asserted in the Timaus.

fitute
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ftitute beings, that, together with the connection of them, divifion may remain, and
genuinely preferve their hyparxis. Hence the artifts that are with us a& under pre-
fiding and infpe@ting gods. They do not however in confequence of this contemplate
intelligibles ; for they do not operate looking to thefe, but to the forms which are with
themfelves, and the reafons of things artificial which they contain ; and this by cither
inventing thefe, or receiving them from others. For the firlt artificer of a fhuttle con-
ceived in his own mind what kind of a thing a fhuttle ought to be, looking to its ufe,
and being led by this, produced in Mimfelf that form of a fhuttle according to which
others are made. But others learning from him, have acquired a knowledge of the
form, and conformably to it make the refemblance of the fhuttle.

And here we may fee how thefe things are imitations of the demiurgic art, and of
intelleGtual forms: for thefe forms being always cftablithed according to invariable per-
manency, things corruptible in the world are preferved, and are again renovated
through their ftable famenefs. And the corruption indeed is derived from matter, but
the ftable famenefs from an eternal form. Juft as in the fhuttles which are here, the
corruption is from the matter, but the regeneration from the reafon or productive prine
ciple in the artift. 'What the fhuttle, therefore, is to the artificer by whom it is made,
that are names to the legiflator, and all mundane natures to the demiurgus. Hence as
forms have a three-fold fubfiftence, viz. intellettual, fcientific, doxaftic; all fenfible
natures are derived from intelleCtual, names from {cientific, and fhuttles from doxaftic
forms.

That the fabrication of the univerfe is two-fold: for the one gives fubfiftence to
reafons which extend to all things, and to forms which have an invariable fubfiftence,
and fuftain no mutation ; but the other inferts divifible differences in generated natures.
Thus, for inftance, the human form pervades fupernally from the one and whole in-
telleCtual fabrication, through the ftars as media. Hence this form hasa perpetual fub-
fiftence, as originating from an immovable caufe. But fince men differ from each other
in magnitude and colour, and things of this kind, thefe differences arife from the fecondary
fabrication of the junior gods, and are converfant with much mutability, through being
the produ&ion of moveable caufes. This however takes place, in order that the variety
of things may bk, and that the perpetual generation of particulars may be multiplied.
Tor dif erent celeftial pericds give completion to, and at different times generate different

things,
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things, and produce-one conneion from all things which contribates to the comple-
don of the univerfe.

‘That the fhuttle* is an image of the feparating power of the gods, both of thofe that
prefide over wholes, and thofe that prefide over parts; for its operation in woofs repres
fents the encrgy of this power, and exhibits a fymbol of the order of the feparating
gods. Hence when theologifts fpeak of fhuttles as belonging to thefe gods, they do-
not fpea’: of the idea of a fhuttle, but only fymbolically ufe the name. For why do
they rather {pcak of the fhuttle, and not of fomething clfe? And is it not abfurd that
fcience fhould afually ufe names, and thefe when applied to the gods? But they
appear to me to 2Tume things of this kind according to analogy. For what a fhuttle is
in the weaving art, that feparation is in the fabrication of forms. But analogy is not the
habitude of idca to an image, nor is it from pofition alone. Thus Platot calls certain
powers of the foul horfes; neither thus denomimating them cafually, nor meaning that
thefe powers are the ideas of fenfible horfes, but merely employing analogy. Hence initiae
tars into the nayfteries through an alliance of this kind, caufing Jfenfibles to fympathize with
the gods, ufe thefe inflruments as fignatures of divine powers; the fbuttle as a fignature of
Jeparating, a cup of vivific, a feeptre of ruling, and a key of guardian power. And thus
they denominate other powers of the gods, ufing analogy in a fimilar manner.. -

That as things are to each other, fo alfo are their names analogoully to each other, ‘
according to honour and power. Hence the names of the gods are honourable and
venerable, and worthy of the greateft fear to the wife. On this account they fay it is.
not proper that the Greeks fhould ufe the Egyptian, Scythian, or Perfian names of the
gods, but fuch as are Grecian. For the gods who prefide over climates rejoice when
they are denominated in the dialets of their proper regions.

If he who ufes an inftrument is better than him who fabricates it as being more-
architeftonic, how does a partial foul ufe the irrational nature, and the fhelly body,
which were fabricated by the junior gods? Or does not the foul alfo contribute to the
fabrication of thefe? And do not the junior gods ufe thefe as inftruments ? And it is.
neceffary to confider thefe with reference to each other; the whole fabrication, as they

fay, to the u’e of the whole, but the divifible to the divifible.

* See p. 405. t See the Phzdrus,
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If he who is fkilled in dizletic ules the work of the legiflator as a more excellent
charalter, but the judge as one {ubordinate, it appears to be abfurd.  May we not fay
-that the one ufes it as an inftrument, the other as a principle ? for a partial foul ufes a
damon as a governor and an infpective guardian, but the body as an inftrument. For
in the paradigms of thefe, the father of Jupiter is Saturn, but the daughter is Juftice.
Hence the legiflator is analogous to the demiurgus Jupiter, infcrting the laws of fate in
fouls, and promulgating names to the whole circulations. But he who is fkilled in
diale&ic, is analogous to the Saturnian monad. For the mighty Saturn fupernally im-
parted the principles of intelligence to the demiurgus, and prefides over the whole

fabrication of the univerfe. Whence alfo Jupiter in Orpheus calls him a da:mon ;

Opfov 3" nueepns yeveny apideixeTe dazuov.

i. e. O illustrious deemon, direct our offspring.

'And Saturn it feems poffefles with himfelf the higheft caufes of things collected and
feparated ; through the celeftial foftions* producing into parts the intellc@ual whole-
nefs, and becoming the caufe of generative progreflions and multiplications, and, in
thort, being the leader of the Titannic race, from which the divifion of things originates.
Through abforptions too, he again collefts his own progeny, unites them to himfelf,
and refolves them into his own uniform and impartible caufe; fince alfo the demiurgus
Jupiter receives proximately from him the truth of things, and primarily underftands
the ideas which he contains: for Night alfo delivers oracles to Jupiter. But the
father Saturn proximately imparts to him all the meafures of the whole fabrication of
things.
~ That with refpe to intellect, the effential contains in itfelf the whole true knowledge
of things at once in energy; but the intellect of the philofopher not being effential, but
an illumination, and, in fhort, an image of intelleét, underftands divifibly, and fome-
times only touches on the truth.

That there are five habits of men with refpe& to knowledge, viz. two-fold ignorance,

fimple ignorance, defire, invefligation, invention.

* i. e. Through the sections of that orderof gods which is denominated intelligible and at the same

time intellectual,

That



ON TIIE CRATYLUS. 657

That he who has a fcientific knowledge of the methods of invention interprets to the
learner, imitating the leading Hermes. ‘

That Socrates is analogous to intelle¢t ; but Hermogenes to irrational opinion, alpiring
after good ; and Cratylus is analogous to the corporeal and material phantafy, on which
account he is deceived by the fophifts as a flave. But opinion and the phantafy are néarly
fifters, as being neighbours (e Sugos)

Why does Plato ejet from his Republic the poets about Homer, as imitators, but
now* introduces them as divine leaders of the reftitude of names? May we not fay,
that there the variety of imitation is unadapted to fimple and unperverted manners; but
that here and every where he admires and embraces their divinely-infpired conceptions ?
Since however the prefent difcourfe is about divine names, it is neceffary to fpeak a little
concerning them. And in the firft place, let us fpeak concerning the names which are
occultly eftablifhed in the gods themfelves ; fince fome of the antients faid that thefe origi-
nated from the more excellent generat, but that the gods are eftablithed beyond a fignifi-
cation of this kind; but others admitted that names are in the gods themfelves, and in
thofe gods that are allotted the higheft order.

The gods thercfore poflefs an hyparxis uniform and ineffable, a power generative of
wholes, and an intelle& perfet and full of conceptions ; and they give fubfiftence to all
things according to this triad. Hence it is neceffary that the participations of thofe divini-
ties who are of a more elevated order, and who are arranged nearer to ¢be good, fhould pro-
ceed triadically through all things to which they give fubfiftence. It isalfo neceffary that
among thefe, thofe participations fhould be more ineffable, which are defined according
to the byparxes of the firft gods; but that thofe fhould be more apparent, and more
divided, which are illuminated according to the intelles? of exempt caufes; and that thofe
participations which are between thefe, fhould be fuch as are the effluxions of prolific
powers.  For the fathers of wholes giving fubfiftence to all things, have diffeminated in
all things veftiges, and impreflions, of their own triadic hypoftafis; fince nature alfo in-
ferts in bodies an exciting principle (ewurpe) derived from her proper idiom, through
which fhe moves bodies, and governs them as by a rudder. And the demiurgus has

eftablithed in the univerfe an image of his own monadic tranfcendency, through which

* Sce p. 500, t Viz, angels, demons, and heroes.
VOL. V. 4P he
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he governs the world, holding a rudder, as Plato fays, like a pilot. It is proper to
think therefore, that thefe rudders, and this helm of the univerfe, in which the de-
miurgus being feated orderly difpofes the world, are nothing elfe than a fymbol of ‘the
whole fabrication of things, to us indeed difficult of comprehenfion, but to the gods
themfelves known and manifeft. And why is it requifite to fpeak concerning thefe
things, fince, of the ineffable caufe of all, who is beyond intelligibles, there is an im-
preflion in every being, and even as far as to the laft of things, through which all
things are fufpended from him, fome more remotely, and others more near, according
to the clearnefs and obfcurity of the impreflion which they contain ? This it is which
moves all things to the defire of good, and imparts to beings this inextinguifhable love.
And this impreffion is indeed unknown: for it pervades as far as to things which are
incapable of knowledge. It is alfo more excellent than life; for it is prefent with
things inanimate ; and has not an intelle@ual power ; fince it lies in things deftitute of
intelleCtual energy. As nature therefore, the demiurgic monad, and the father himfelf
who is exempt from all things, have diffeminated in things pofterior, impreffions of their
refpedtive idioms, and through thefe convert all things to themfelves, in like manner all
the gods impart to their progeny fymbols of their caufe, and through thefe eftablifh all
things in themfelves. The impreflions therefore of the hyparxis of the higher order of
gods, which are diffeminated in fecondary natures, are inefflable and unknown, and their
eflicacious and motive energy furpafles all intelligence. ~ And of this kind are the charac-
ters of light, through which the gods unfold themfelves to their progeny; thefe cha-
ratters fubfifting unically in the gods themfelves, but fhining forth to the view in the
gencra more excellent than man, and prefenting themfelves to us divifibly, and accom-
panied with form. Hence the gods* exhort ¢ To underftand the forerunning form
of light.” For fubfifting on high without form, it becomes invefted with form through
its progreffion ; and there being eftablifhed occultly and unifermly, it becomes apparent
to us through motion, from the gods themfelves ; poffefling indeed an efficacious energy,
through a divine caufe, but becoming figured, through the eflence by which it is re-
ceived.

- Again, the impreflions which are illuminated from powers, are in a certain refpe

* Proclus here alludes to one of the Chaldzan oracles.

media
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media between things ineffable and effable, and pervade through all the middle genera.
For it is not poffible for the primary gifts of the gods to arrive to us, without the more
excellent genera (i. e. angels, dicmons, and heroes,) previoufly participating the illumi-
nations which thence proceed. But thefe illuminations fubfifting appropriately in each
of their participants, and coordinately in all things, unfold the powers that give them
fubfiftence. Of this kind are the fymbols of the gods, which are indeed uniform in
the more elevated orders, but multiform in thofe that are fubordinate; and which the
theurgic art imitating exhibits through inarticulate evocations («dizglpwrwr expunoecy).

The impreflions which rank as the third in order, which pervade from intelleGtual
effences to all idioms, and procced as far as to us, are divine names, through which the
gods are invoked, and by which they are celebrated, being unfolded into light by the
gods themfelves, and reverting to them, and producing to human knowledge as much
of the gods as is apparent.  For through thefe we are able to fignify fomething to each
other, and to converfe with ourfelves about the gods. Different nations however par-
ticipate differently of thefe, as, for inftance, the Egyptians, according to their native
tongue, receiving names of this kind from the gods ; but the Chaldzans and Indians
in a different manner, according to their proper tongue; and in a fimilar manner the
Greeks, according to their dialet. Though a certain divinity therefore may be called by
the Greeks Briareus, but differently by the Chaldzans, we muft neverthelefs admit,
that each of thefe names is the progeny of the gods, and that it fignifies the fame
effence. But if fome names are more and others lefs efficacious, it is not wonderful ;
fince of things which are known to us, fuch as are demoniacal and angelic are more
efficacious ; and, in fhort, of things denominated, the names of fuch as are nearer are
more perfet than the names of thofe that are more remote.

Not every genus of the gods however can be denominated : for Parmenides evinces
that the god who is beyond all things is ineffable. « For,” fays he, ¢ he can neither be
denominated, nor fpoken of.””  And of the intelligible gods, the firft genera, which are
conjoined with the one itfelf, and are called occult, have much of the unknown and in-
effable. Tor that which is perfectly apparent and effable, cannot be conjoined with the
perfetly ineffable, but it is requifite that the progreflion of intelligibles fthould be termi-
nated* in this order; in which there is the firlt effable, and that which is called by

» The first cffable subsists in the god Phanes, or the extremity of the intelligible order.
4r2 proper
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proper names. For the firft forms are there, and the intclletual nature of intelligibles
there fhines forth to the view. But all-the natures prior to this being filent and occult,
are only known by intelligence *. Hence the whole of the teleftic art energizing theur-
gically afcends as far as to this order. Orpheus alfo fays, that thisis firft called by a name
by the other gods: for the light proceeding from it is known to and denominated by
the intelleGtual orders. But he thus fpeaks,

My omepuor Qeporia Sswy xAvTOY OVTE PavyTee,

Towroyovoy poencpes noihsov noevee Jrenpoy oo,

i. e. ¢ Metis bearing the feed of the gods, whom the gods about lofty Olympus call
the illuftrious Phanes Protogonus.”” In the gods however nomination is united with
intelleCtual conception, and both are prefent with them through the participation of the
light which the mighty Phanes emits to all things. But in our foul thefe two are
divided from each other ; and intelleGual conception is one thing, and name another:
and the one has the order of an image, but the other of a paradigm. In the middle
genera there is indeed a feparation, but there is alfo a union of the intelletive and ono-
maftic energy. ‘The tranfportive name (iemopdpuiov avopar) of Iymxest (ryyvwr), which is
faid to fuftain all the fountains, appears to me to fignify a thing of this kind, Such alfo
is the appellation feletarchic (1o Tehstapymov), which fome one of the gods 1 fays, ¢ leaps

into the worlds, through the radid reproof of the father,” xoopots ebpwornswy ngouryiy 3z
wetpog ey, For all thefe things are occultly with the gods, but are unfolded accord-
ing to fecond and third progreffions, and to men that are allied to the gods.

There is therefore a certain abiding name in the gods, through which the fubordinate
invoke the fuperior; as Orpheus fays of Phanes, or through which the fuperior denomi-
nate the fubordinate, as Jupiter, in Plato, gives names to the unapparent periods of

fouls §.  For fathers define the energies of their offspring, and the offspring know their

* See this explained in the notes on the Parmenides,
t The Jynz, Synoches, and Teletarche of the Chaldzans, compose that divine order, which is called by
the Platonists intelligitle, and at the same time intellectual. This order is celebrated by Plato in the Phadrus
-under the names of the supercelestial place, Heaven, and the sulcelestial arch.
3+ This is one of the Chaldaan oracles.
§ See the Timaeus.
producing
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producing ¢aufes, through the intelletual impreflions which they bear. Such then are
the firt names which are unfolded from the gods, and which through the middle genera
end in the rational effence.

There are however other names of a fecond and third rank ; and thefe are fuch as
partial fouls have produced, at one time energizing enthufiaftically about the gods, and
at another time cnergizing according to {cience ; either conjoining their own intclligence
with divine light, and thence deriving perfe@ion; or committing the fabrication of
names to the rational power. For thus artifts, fuch as geometricians, phyficians, and
rhetoricians, give names to the things the idioms of which they underftand. Thus too
poets infpired by Pheebus (rav mromrar o @oiSorymrros) afcribe many names to the gods,
‘and to human names give a divifion oppofite to thefe; receiving the former from en-
thufiaftic energy, and the latter from fenfe and opinion; concerning which Socrates
now fays Homer indicates, referring fome names to the gods, and others to men.

That the names which are affigned to things by the gods are fmooth, well-founding,
and of fewer fyllables, than thofe which are affigned by men, as, for inftance, Xanthus*
than Scamander, Chalcis than Cymindis, and Myrine than Batieia. And it feems that
the firft of thefe names manifefts how the gods comprehend and denominate according
to a definite caufe the whole of a flowing effence ; but the fecond, how the gods bound
in intelle€tual meafures a life converfant with generation; and the third, how they
divide and permit in a feparate manner a life feparate from generation. And with re-
fpe& to Xanthus, Ariftotle relates, that the fkin of the cattle that drank out of it was
yellower than before; and on this account perhaps the gods, who both produce and
know the caufes of all things, thus denominate it. But the apparent caufe of its appel-
lation perhaps was this, that its water pafles through a drain made by the hand (o7t dice
Tivog eigomountov auaxPys diepxsres o vdwp avrov) ; and thus by men of fuperficial concep-
tions was called Scamander.  Chaldis, perhaps, was fo called from the fhrill and cano-
rous, like fharp founding brafs; for thus certainly the Chaldzeans call it, having heard
this name from the gods. But Cymindis is from the leaping of the bird (7epe Ty
owgroryree 1ov opwev) ; and Myrine, from the foul allotted that place from the gods.
Laftly, Baticia perhaps was thus called, through the plant which abounds in it. In
thefe too, we have the three-fold differences of divine and human knowledge ; the effi-

* See p. 500.
cacious
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cacious and paflive, in Xanthus and Scamander; the logical and phyfical, in Myrine
and Batieia ; and the enharmonic and unharmonic, in Chalcis and Cymindis.

That if the nature of the gods is unfigured, uncolourcd, and unapparent, the dialec-
tic work is not in them, but a thing of this kind is converfant with things that fubfift in
thefe inferior rcalms and about generation.

_ That of the gods, fome are incorporeal, but others ufe bodies, and thefe fuch as are
fpherical : for the Ipherical figure is peculiarly adapted to things which are converted to
themfelves.  But of dwmons fome are good and divine, and have fpheric vehicles; and
others are material, and their vehicles are retilinear.

With refpe to our prayers, they are heard both by gods and demons, not exter-
rally; but both thefe comprehend in themfelves caufally our deliberative tendency to
things in our power, and have a caufal knowledge of our cnergies.

That there are Pans * with the feet of goats, fuch as was that which appeared to the
courier Philippides, as he was paffing over the mountain Parthenion ; and alfo Minerval
fouls ufing various forms, and proximately ruling above men ; fuch as was the Minerva
which appeared to Ulyfles and Telemachus. But Panic and Minerval demons, and
much more the gods themfelves, are exempt from all fuch variety.

That it is not becaufe deemons are allotted certain forms, that the men who are under
their guardian protettion are allotted, both in common and peculiarly, different charac-
teriftic properties, as, for inftance, the Scythians properties different from the ZEthi-
opians, and one individual from another. But demons that prefide over men compre-
hend all the varicty of manners in fimplicity, the mutation of figures in famenefs, and
the difference of motions in ftable power. -

That the names delivered by theologifts by which the gods call things, are from the
gods, and not {rom dwemons only. Yor the things performed in the myfieries, are per-

fermed to the gods themfelves, and not to the damons fufpended from them.

"That the gods fignify things to men, not requiring for this purpofe corporeal organs,
but fafhioning the air according to their will : for the air being far more plaftic than wax,

reccives the impreflions of divine intelligence; which proceeds indeed from the gods with-

* After essential heroes, there is an order of souls who proximately govern the affairs of men, and are
demouviacal xara oxeTiv, according to halitude, or alliance, but not essentially. Of this kind are the

nymphs that sympathize with water, and the Pans now mentioned by Proclus.
out
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out motion, But arrives to us through found and mutation. For thus we fay, that oracles
are given by the gods, they not fpeaking, but ufing us as inftruments, and filling the
auditory fenfe with appropriate knowledge, without percuffion and without coniat.
For they affociate with each other through intelleCtual conceptions, and know what
pertains to each other intellectively, but not fenfibly.

That, as Homer fays, the fun fecs and hears all things, and the apparent gods have
both a vifive and auditory fenfe, but not externally : for they contain in themfelves,
prior to wholes, the roots and the caufes of all things.

That knowledge does not defcend from on high without a medium, but through
certain media.  For, as in Homer *, the knowledge of the converfation between Jupiter
and the Sun, defcended to Ulyfles through the archangelic Hermes and Calypfo as
media, fo Helenus the prophet perceived the will of Apollo and Minerva, not indced
of the divinites who ftand at the head of the Apolloniacal and Minerval feries, but of
thofe powers of this feries that were proximate to himn, and of a demoniacal charac-
teriftic.

That with refpect to the names Aftyanaxt and Heor, the philofopher, looking to
the form and the thing fignified, calls them fimilar; but grammarians, direfting their
attention to the matter and the fyllables, will fay that they are diffimilar.

That it is neceffary the founder of names fhould eftablifh names looking to the forms
of the things denominated. But this will become evident to him who looks to the
univerfe.  For as there are many pfychical defcents to this terreftrial abode, and different
fouls are diffeminated according to different allotments, and engaged in different lives,
and fince among thefe fome choofe lives correfponding to thofe of their prefiding and
leading gods; hence fouls of this kind efpecially appear to venerate the names of their
leaders. My meaning is this: fouls that proceed from the Minerval fories, and preferve
unchanged the form of life adapted to this order, at the fame time exhibit themfelves by
an energy and appellation correfponding to the idiom of the goddefs. But fouls that
defcend indeed from this order, and yet choofe a life by no means adapted to it, employ
likewife foreign and cafual names.  Hence, as it appears to me, Bacchufes, Efculapiufes,
Mercurics, and Herculefes, having the fame names with their prefiding gods, have pro-

* Sce the twelfth book of the Oyssey. t See p. 501,
ceeded
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ceeded into thefe terreftrial places, accompanied with the infpiring influence of the gods,
neither changing the form of the life, nor the appellation of their proper leaders. They
fay then, that Hercules, who was called Alcides by his mortal parents, was called
Hercules by the Pythian deity, through his alliance to the Herculean order and divinity.
For deity gives an appropriate name to man, looking to his whole feries and life, which
he produces into energy. '

That it is requifite to confider the names of things borne along in generation, either
by looking to all caufes, as well fuch as are total, as thofe that are partial, as well thofe
that are remote, as thofe that are proximate to generated natures; as, for inftance, horfe
confidered as a whole, and that which is proximate and corruptible ; or it is neceflary
to confider them looking only to more excellent and perfet natures, which poflefs in-
variable rectitude, and which entirely rule over matter ; and of this kind are univerfals.
For when an ox is generated from an horfe, the partial nature is fubdued, and on this
account a horfe is not gencrated ; but whole nature vanquithes, and on this account an
ox is generated. For whence is the form of the ox derived, unlefs nature fimply con-
fidered fubdues. Hence Plato does not now fimply call things of this kind, repx7e, but
as it were 7ipaTe, as not being entirely contrary to nature.

That he who intends to etymologize ought to know, in the firft place, the differences
of dialeés; and, in the fecond place, the ufe of the poets. In the third place, he muft
diftinguifh fimple from compofitc names. In the fourth place, he muft unfold names in
amanner accommodated to things themfelves. In the fifth place, it is neceffary that he
fhould obferve the different ufe of names. In the fixth place, he ought to know the
properties of words, fuch as apocopies, fyncopies, ellipfes, pleonafms, and the like. In
the feventh place, he ought to know the idioms of the elements; for from thefe, as
extremes, the reitude of names and their alliance to things is demonftrated. In
the cighth place, it is neceffary that he fhould diftinguifh ambiguities, and fuch names
as are homonymous ; for the truth of names is retained through thefe. Further ftill,
it is neceffary to hnow names which deviate from their origin. And fuch is the critical
knowledge which he who etymologizes ought to poffefs.

That Socrates now appropriately introduces the words Seopios* and pnoibeo, i, e. dear

* Sce p. 504,
to
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to divinity, and mindful of divinity; for the alliance of fouls to divinity is effelted
through the love of a divine nature, and the recolle@tion of the hyparxis of deity ; and
to fouls of this kind only does it belong to have paternal and intelle@ual names. But
names, which are the offspring of generation, belong to thofe who embrace an indefi-
nite and material life. '

That names being two-fold, one kind belonging to things perpetual, which are efta-
blithed according to fcience, and another to things corruptible, and which are the fub-
jects of doubt, it is not likely that fathers fhould have given their fons inaufpicious,
names, fuch as Oreftes, Atreus, Tantalus, nor is it probable that they foreknew what
would be the life of their children in future: for the phyfiognomic arf is attended with
great obfcurity, and efpecially when exercifed on thofe that are juft born. Of all
thefe doubts, therefore, Socrates delivers to us moft clear rules of folution : for men are
unacquainted with the unapparent periods of fouls, and the appetites (opefeic) which
they poffefled prior to gencration, in which nearly the whole of aftions is compre-
hended. Hence they are not judges of the re@itude of names coordinate to every form
of life. Gods therefore and demons, who caufally comprehend the powers and energies
of fouls, clearly know how to impofe names adapted to the refpetive lives of fouls.
And as they diftribute every other allotment to them according to their defert, fo alfo
their names. But fince we every where confider fortune as the caufe of the coordina-
tion of things which appear to be difordered, here alfo this is to be confidered as the
moft proper principle. For fathers, looking to memory or hope, or fomething of this
kind, give names to their children; but fortune gives them names after another man-
ner, through a fymphony with their lives. Agamemnon therefore called his fon Oreftes,
not through rufticity of manners, but through impulfe (8:e Tow oppny) and facility of mo-
tion (cunumaiev), mopee o opovey from rufbing, or rather from feeing (opwv) in him fuch-like
marks or tokens of nature; or from withing that he might become a chara&ter of this
kind. Fortune, however, after another manner, and more truly, allotted him this
name: for it unfolds his whole life. Ilence Socrates, from this caufe, thinks fit to
etymologize his name, but not from a mere human caufe ; for he faw that this accord-
ed better with the thing. Much more therefore is fortune produdtive of the proximate
caufe of the reditude of names ; and when this proximate caufe errs, nothing hinders
the whole caufe, which belongs to fortune, from alting rightly ; fince the fame thing

VOL. V. 40 . takes
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takes place in nature. For when a partial nature a&s rightly, whole nature much more
atts with reitude ; but when a partial nature wanders from the mark, whole nature is
neverthelefs able to a&t with reQtitude. Nor let any one think that this fortune is an
irrational and indefinite caufe : for its work looks to intelle®. And a divine, or deemo-
niacal power, leaves nothing deftitute of its proper fuperintendence, but direts all,
and the very laft of our energies, to a good purpofe, and to the order of the univerfe.
For we are fupernally moved from more cxcellent caufes, who are able, from our
effence, as if from the ftern of a fhip, to pilot all our concerns. Plato therefore intro-
" duces this as one caufe of the right pofition of names; but he confiders as another caufe
poets a&ting under the influence of divine infpiration, looking to the accidental a&ions.
of men, and through thefe as it were fagacioufly analyzing and difcovering their pro-
per names. What then hinders but that poets, looking to the bold deed of Oreftes
towards his mother, may have calfed him Oreftes, as opsioy, mountainous, and favage
(aypiov), and without fruit (axepwe), as having cut off the principle of his proper
generation ; and that they fhould have delivered this name to the Greeks?

. That Plato, in etymologizing, always firft indicates by itfelf the thing fignified ; and
afterwards that which is aflimilated to the thing, and which fubfifts as a veftige of it in
the fyllabies of the name. Thus in the name of Oreftes* he firft fays, that it fignifies
the favage and the rufiic (vo Snpiwdis, neu 30 aypiov), and afterwards he adds, 7o opeiov, the
mountainous, which fubfifts in the fyllables. And in the name of Agamemnon, having
firlt faid that it fignifies to Jabour and endure, he adds, he was therefore a good man,
dice Tow emyuovyy. And this he docs in all the other names.

That Plato, in his etymologies, defpifing. the matter, but being efpecially attentive to
the form of names, fays that the name Agamemnont was compofed from the admira-
ble (meege Ta evyersrrov), and not from the r00 much (ov waper 70 ayar). But grammarians,
as paying attention moitly to the matter, and not feeing the form of life, very properly
etymologize this name from the contrary.

That Plato indicates that our very being is in foul, and not in body, by looking to

_ names from pfychical idioms, and not from fuch as are corporeal.
That the divine Plato in what is here faid affifts us with refpect to-our morals, fince

® Sce p. 504. + Sce p. 504,
he
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he delivers to us Orefles, Agamemnon, and Atreus, as men vehement, irrafcible, and
avengers.  But fince the firlt of thefe finned againft his mother, and the laft towards his
children, hence they are very properly blamed. But Agamemnon is called by him
admirable and praife-worthy, becaufe he exerted his vehemence on the naturally hoftile
race of the Barbarians. .

That the particulars relpeCing Pelops teach us, firft, to defpife appearances, and to
look to the whole periods of fouls; and to be remifs with refpect to human affairs, but
ftrenuous with refpect to virtue and things divine.  And, in the fecond place, they teach
us that children partake of the punifhment belonging to the crimes of their anceftors.
For fouls, through their coordination * with the unjuft, become partakers of injuftice ;
their bodies alfo confift from bafe feed; and their external concerns receive their beginning
from crimes. Socrates in the Pheedrus fays, that the teleftic art is able to purify thefe,
liberating them from their prefent evils through the.wor[hip of divinity.

That the narration concerning Tantalus T obfcurely fignifies a foul elevated through
cc:..»mplation to the intelligible (for the intelligible is the nutriment of the gods); but
fallin, rom the intelligible place to earth, and communicating his intellectual life which
remai: - recently perfetted (voreAn) with the multitude of the irrational nature. Hence
he i; faid to be the fon of Jupiter. TFor every recently-perfeited foul falls from the
court of Jupiter into gencration ; and on this account, Jupiter is the father of gods and
men.  Such a foul too, being enfolded with the evils which are here, and affociating
with images inftead of realities, is faid to fuffer punifhment in Hades; having much of
the terreftrial, ftony, and material fufpended from its nature, through which its intel-
leGtual part is buried. It is likewife in want of all divine fruits, poffefling the mere
imaginations of them, and falling from the true and clear apprehenfion of them.

That the allotment of a certain name to a certain life is the work of the foul, but the
general adoption of this name is from Fame. For Fame, according to Homer, is the
angel of Jupiter.

"That Socrates from divine names, which are ftatues of the gods, recurs analytically to

* The souls of such children, therefore, as are punished for the crimes of their parents, are, from their
coordination, naturally allicd to the disposition of their parents; and through this alliance become just
objects of punishment, ‘~

t Seep. 505,
49 2 the
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the powers and energies of the gods: for he leaves their effences, as being ineffable and
unknown, to be alone furveyed by the flower of intellect*.

That Jupiter is not /aid to be, but is the father of thofe who genuinely preferve the
proper form of life, fuch as Herculgs and the Diofcuri; but of thofe who are never at
any time able to convert themfelves,to a divine nature, he never #s nor is faid to be the
father. Such therefore as having been partakers of a certain energy above human
nature, have again fallen into #he fea of diffimilitudet, and for honour among men have
embraced error towards the gods,—of thefe Jupiter is faid to be the father.

That the paternal caufe originates fupernally from the intelligible and occult gods;
for there the firlt fathers of wholes fubfift; but it proceeds through all the intelletual
gods into the demiurgic order. For Timzus celebrates this order, as at the fame time
fabricative and paternal; fince he calls Jupiter the demiurgus and father. The fathers
however who are fuperior to the one fabrication are called gods of gods, but the demi-
urgus is the father of gods and men. Further ftill, Jupiter is faid to be peculiarly the:
father of fome, as of Hercules, who immutably preferve a Jovian and ruling life during,
their converfe with the realms of. generation. Jupiter therefore is triply father, of gods,
partial fouls, and of fouls that embrace an intelleftual and Jovian life. The intelleCtual
order of the gods, therefore, is fupernally bounded by the king t of the total divine genera,
and who has a paternal tranfcendency with refpet to all the intellectual gods. This
king, according to Orpheus, is called by the blefled immortals that dwell on lofty
Olympius, Phanes Protogonus. But this order procecds through the three Nighss,
and the celeftial orders into the Titannic or Saturnian feries, where it firft feparates itfelf
from the fathers, and changes the kingdom of the Synaches§, for a diftributive goverment
of wholes, and unfolds every demiurgic genus of the gods, from all the above-mentioned
ruling and royal caufes, but proximately from Saturn the leader of the Titannic orders.
Prior however to other fabricators (Snpuovgryar) it unfolds Jupiter, who is allotted the

unical ftrength of the whole demuirgic feries, and who produces and gives fubfiftence ta

* That is, by the summit, or oze of our nature, through which we become united with divinity.

t Plato, in the Politicus, thus calls the realms of generation, i. e. the whole of a visible pature.

1 That is, intelligible intcllect, the extremity of the intelligible order.

§ That is, the divinities who compose the middle of that order of gods, which is denominated intelligible

and at the same time intcllectual,

all
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all unapparént and apparent natures. And he is indeed -intellettual according to the
order in which he ranks, but he produces the fpecies and the genera of beings into the
order of fenfibles. He is likewife filled with the gods above himfelf, but imparts from
himfelf a progreflion into being to all mundane natures. Hence Orpheus* reprefents him
fabricating every celeftial race, making the fun and moon, and the other ftarry gods,
together with the fublunary elements, and diverfifying the latter with forms, which
before had a difordered fubfiftence. He likewife reprefents him prefiding over the gods
who are diftributed about the whole world, and who are fufpended from him; and in
the charater of a legiflator afligning diftributions of providence in the univerfe, according
to defert, to all the mundane gods. Homer too, following Orpheus, celebrates him as
the common father of gods and men, as leader and king, and as the fupreme of rulers
He alfo fays that all the multitude of mundane gods is collected about him, abides in and:
is perfe€ted by him. For all the mundane gods are converted to Jupiter through Themis,,

Zeug B Jspurto uehaure Jeoug, ayopny O neehigoas

@ e movTy

Dorpraca xehwoe Awg Trpog 3uy.oa wcecbout

i.e. ¢ But Jupiter orders Themis to call the gods to council ; and fhe direéting her courfe:
every where, commands them to go to the houfe of Jupitert.”  All of them therefore are
excited according to the one will of J upiter, and become diog ewdov §, within Fupiter, asthe
poet fays.  Jupiter too, again feparates them within himfelf, according to two coordina-
tions, and excites them to providental encrgics about fecondary natures; he at the fame

time, as Timzus fays, abiding after his accuftomed manner,
Qg eparo wpovidng worepuor 8 ooy eysipy §°

i e. ““Thus fpoke Saturnian J upiter, and excited inevitable war.”  Jupiter however is

* As what is here said from Orpheus concerning Jupiter is very remarkable, and is no where elsc to be
found, I give the original for the sake of the lcarned reader. Ao xau Op@eus Syjuioupyouyia pey 7oy Ty
euzunas TACAY yeveay Wagadibwe, uas HACY TOIOUYTAL etk TeAyyyy, Rak TOUS GANUUS AOTWILS Seovg" Snpinp=
yiuvra 3 Ta umoseAyyyy oroigeia, xou Sianpivorra voig eidcawy avaxTws EXOYTR WEOTELOY Telzas ¥ eqiorarra
Sews weph ooy vy RITULY EIS QUTOY ayyeTyiEsas, na OsadeoinofeTouyTe, AT TOiS EYAOTILIOLS Secg xa afiay
r,“.'/.;:[tag TS &Y TW AT Tovoiag.

t Liad. xx. v, 4, 1 Sece the 14th line. § Ibid.v. 32.
: feparate
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feparate and exempt from all mundane natures ; whence alfo the moft total and leading
of the other gods, though they appear to have in a certain refpeét equal authority with
Supiter, through a progreflion from the fame caufes, yet call him father. . For both
Neptune and Juno celebrate him by this appellation. And though Juno f'peaks to him
as one who is of the fame order,

K yap eyo Seog syur yevos 8 por ey ooy aor
Kaou~pe mpsaCurarny tensvo wpavsg atynviepunrigs

i. e. “For 1 alfo am a divinity, and Saturn of infle¢ted council endowed me with the

greateft dignity, when he begat me.”  And though Neptune fays,

Teug yop 7 e npovov eiusy adihgsor, ovg 7exe Pery,

Zevg xou Eyw, TIRTOS 3 A A

i. e. “For we are three brothers from Saturn, whom Rhea bore, Jupiter and I, and the
third is Pluto, who governs the infernal realms.””  Yet Jupiter is called father by both
thefe divinities; and this becaule he comprehends in himfelf the one and imnpartible
caufe of all fabrication ; is prior to the Saturnian triad}; connettedly contains the three
fathers; and comprehends on all fides the vivification of Juno. Hence, at the fame time
that this goddefs gives animation to the univerfe, he alfo together with other gods gives
fubfiftence to fouls. Very properly therefore do we fay that the demiurgus in the
Timzus is the mighty Jupiter. For he it is who produces mundane intclle&ts and fouls,
who adorns all bodies with figures and numbers, and inferts in them one union, and an
indiffoluble friendthip and bond. For Night ‘alfo in Orpheus advifes Jupiter to employ
things of this kind in the fabrication of the univerfe,

Avrap ey Siopov RPATI0Y TEQL WTY TAVVTONG

i. e. But when your power around the whole has spread

A strong coercive bond.

The proximate bond indeed of mundane natures, is that which fubfifts through analogy ;

* Iliad. iv. 58. + Iliad. xv. v. 187.
{ For the Saturnian triad belongs to that order of gods which is called supermundane, and which im-
mediately subsists after the intellectual order; so that the Jupiter who ranks at the summit of this triad

is different from and inferior to the demiurgus, b
ut
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but the more perfeét bond is derived from intelle@t and foul. Hence Timzus calls the
communion of the clements through analogy, and the indiffoluble union from life, a
bond : for he fays animals were generated bound with animated bonds. But a more
venerable bond than thefe {ubfifts from the demiurgic will, ¢ For my will,”” fays Jupiter
in the Timzus, “is a greater and more principle bond,” &c.

Firmly adhering, therefore, to this conception refpetting the mighty Jupiter, viz. that
beis the demiurgus and father of the univerfe, that he is an all-perfe imparticipable* in-
telle®, and that he fills all things both with other goods, and with life, let us furvey
how from names Socrates unfolds the myftic truth concerning this divinity. Timzus
then fays that it is difficult to know the effence of the demiurgus, and Socrates now fays,
that it is not eafy to underftand his name, which manifefts his power and energy.

That our foul knows partibly, the impartible nature of the energy of the gods, and
that which is chara&terized by unity in this energy, in a multiplied manner: and this
efpecially takes place about the demiurgus, who expands intelle€tual forms, and calls
forth intelligible caufes, and evolves them to the fabrication of the univerfe, For Par-
menides charaterizes him by famenefs and difference. According to Homer two tubs
are placed near him; and the moft myftic tradition, and the oracles of the gods, fay -
that the duad is feated with him. For thus they fpeak : ¢ He poffefles both; con«
taining intelligibles in intelle&, but introducing fenfe to the worlds.” Thefe oracles
likewife call him twice beyond, and tewice there (3 smewswe, xau i exat), and, in fhorty
they celebrate him through the duad. For the demiurgus comprehends in himfelf
unitedly every thing prolifict, and which gives fubfiftence to mundane natures. Very
properly thercfore is his name two-fold, of which 3z manifelts the eaufe through whicky
and this is paternal goodnefs ; but e fignifies wivification, the firfk caufes of which in
the univerfe the demiurgus unically comprehends. The former, too, is a fymbol of the.
Saturnian and paternal feries; but the latter of the vivific and maternal Rhea.  So far
likewife as Jupiter receives the whole of Saturn, he gives fubfiftence to a triple eflence,
the impartible, the partible, and that which fubfifts between thefe ; but according,
to the Rhea which he contains in himfelf, he fcatters, as from a fountain, intel--

le€tual, pfychical, and corporeal life. But by his demiurgic powers and energies, he

* "That is, he is not an intellect consubsistent with soul..

t And the duad, considered as a divine form or idea, is the sourse of fecundity.
gives.



672 ADDITIONAL NOTES

gives a formal fubfiftence to thefe and feparates them from forms of a prior order, and
from each other. He is alfo the ruler and king of all things; and is exempt from
the three demiurgi. For they, as Socrates fays in the Gorgias, divide the kingdom
of their father; but Jupiter; the demiurgus, at once without divifion reigns over the
three, and unically governs them.

He is therefore the caufe of the paternal triad, and of all fabrication; but he con-
neQedly contains the three demiurgi. And he is a king indeed, as being coordinated
with the fathers; but a ruler, as being proximately eftablithed above the demiurgic
triad, and comprehending the uniform caufe of it.  Plato, thercfore, by confidering his
name in two ways, evinces that images receive partibly the unical caufes of paradigms,
and that this is adapted to him who eftablithes the intelleGtual duad in himfelf. For he
gives fubfiftence to two-fold orders, the celeftial and the fuperceleftial ; whence alfo the
theologift Orpheus fays, that his fcepti'e confifts of four and twenty méafures, as ruling
over a two-fold twelve *.

That the foul of the world gives life to altermotive natures; for to thefe it becomes
the fountain and principle of motion, as Plato fays in the Phedrus and Laws. But the
démiurgus funply imparts to all things life divine, intelletual, pfychical, and that which
is divifible about bodies. No one however thould think that the gods in their genera-
tions of fecondary natures are diminithed ; or that they fuftain a divifion of their pro-
per effence in giving fubfiftence to things fubordinate ; or that they expofe their progeny
to the view, externally to themfelves in the fame manner as the caufes of mortal offspring.
Nor, in fhort, muft we fuppofe that they generate with motion or mutation, but that,
abiding in themfelves, they produce by their very effence pofterior natures, comprehend
onall fides their progeny, and fupernally perfect the productions and encrgies of their
offspring.  Nor again, when it is faid that gods are the fons of more total gods, muft it
be fuppofed that they are disjoined from more antient caufes, and are cut off from a
union with them ; or that they receive the idiom of their hyparxis through motion, and

an indefinitenefs converting itfelf to bound. For there is nothing irrational and without

* The twelve gods who first subsist ‘n the liberated or supercelestial order, and who are divided into four
#riads, are Jupiter, Neptune, Vulcan; Vesta, Minerva, Mars; Cercs, Juno, Diana; and Mercury, Venus,
Apollo.  The first of these wiads is fulricative; the second, defensive; the third, vivific; und the toarth,
@rgesd,

meafure
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meafure, in the natures fuperior to us. But we muft conceive that their progreffions
are effeCted through fimilitude ; and that there is one communion of effence, and an
indivifible continuity of powers and energies between the fons of gods and their fathers ;
all thofe gods that rank in the fecond order being eftablithed in fuch as are more antient ; .
and the more antient imparting much of perfetion, vigour, and efficacious produ&ion to
the fubordinate. And after this manner we muft underftand that Jupiter is faid to be
the fon of Saturn. For Jupiter being the demiurgic intelle&t, proceeds from another
intclle€, fuperior and more uniform, which increafes indeed its proper intelleions, but
converts the multitude of them to union; and multiplies its intelle€tual powers, but
clevates their all-various evolutions to impartible famenefs. Jupiter, therefore, proxi-
mately eftablithing a communion with this divinity, and being filled from him with total
intelle€tual good, is very properly faid to be the fon of Saturn, both in hymns and invo-
cations, as unfolding into light that which is occult, expanding that which is contrated,
and dividing that which is impartible in the Saturnian monad ; and as emitting a fecond
more partial kingdom, inftead of that which is more total, a demiurgic inftead of a
paternal dominion, and an empire which proceeds every where inftead of that which
ftably abides in itfelf.

‘Why does Socrates apprehend the name of king Saturn® to be vBpioriey, infolent, and
looking to what does he affert this? We reply, that according to the poets  fatiety (xopog) is
the caufe of infolence; for they thus denominate immoderation and repletion ; and they
fay that Satiety brought forth Tnfolence (Vopw Qaww 3ixves nopog). He, therefore, who
looks without attention to the name of Saturn, will confider it as fignifying infolence.
For to him who fuddenly hears it, it manifefts fatiety and repletion. Why, therefore,
fince a name of this kind is expreflive of infolence, do we not pafs it over in filence,
as not being aufpicious and adapted to the gods? May we not fay that the royal feriest

- of
* See p. 500.

+ This royal series consists of Phanes, Night, Heaven, Saturn, Jupiter, Bacchus. ¢ Antient theolcgists,”
says Byrianus (in his Commentary on the 14th book of Aristotle's Metaphysics), “assert that Night and
Heaven reigned, and prior to these the mighty father of Night and Heaven, who distributed the world to gods
and mortals, and who first possessed royal authority, the illustrions Ericapeus :

Totov exav Sieverus corg, Ivmroict d moopor
Ov mpwros Bacincve mepmnoros npiemaios.

VOL. V. 4 R Night
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of the gods, beginning from' Phanes, and ending in Bacchus, and producing the fame
fceptre fupernally, as far as to the laft kingdom ; Saturn being allotted the fourth royal
order, appears, according to the fabulous pretext, differently from the other kings, to
have received the fceptre infolently from Heaven, and to have given it to Jupiter? For
Night receives the fceptre from Phanes ; Heaven derives from Night the dominion over
wholes; and Bacchus, who is the laft king of the gods, receives the kingdom from -
Jupiter. For the father (Jupiter) eftablithes him in the royal throne, puts into his
hand the fceptre, and makes him the king of all the mundane gods. ¢ Hear me, ye
gods, I place over you a king.”

Xavre Jeor 1ov 37 vppw Pacinesr Tifpu

fays Jupiter to the junior gods. But Saturn alone, perfetly deprives Heaven of the
kingdom, and concedes dominion to Jupiter, cutting and being cut off as the fable fays.,
Plato, therefore, feeing this fucceffion, which in Saturn is called by theologifts infolens-
(vBaoTinn), thought it worth while to mention the appearance of infolence in the name;
that from this he might evince the name is adapted to the god, and that it bears an
image of the infolence which is afcribed to him in fables. At the fame time he teaches
us to refer mythical devices to the truth concerning the gods, and the apparent abfur-
dity which they contain, to {cientific conceptions.

That tbe great, when afcribed to the gods, mult ndt be confidered as belonging to.

Night succeeded Ericapaus, in the hands of whom she bas a septre :
IxemTpoy EX000" v XEpT NPIXETQIOU.

To Night, Heaven succeeded, who first reigned over the gods after mother Night :
O¢ #@putos Laoixevs Seav ueta untepa voxta,

Chaos transcerds the habitude of sovereign dominion r and, with respect to Jupiter,the Oracles given to him

by Night manifestly call himnot the first, but the fifth immortal king of the gods :

Abxrvatoy Baginea Sewv mweumwrov yeveobai.

According to these theologists, therefore, that principle which is most eminently the first, is the one or the
good, after which, according to Pythagoras, are those two principles ZEther and Chaos, which are superior to
the possession of sovereign dominion. In the next place succeed the first and occult genera of the gods, in

which first shincs forth the father and king of all wholes, and whom, on this account, they call Phanes.”

- interval,
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interval, but as fubfifting intelletually, and according to the power of caufe, but not’
according to partible tranfcedency. But why docs Plato now call Saturn dievare, the
dianoétic part of the foul ? May we not fay, that it is becaufe he locks to the multitude
of intelle@tual conceptions in him, the orders of intelligibles, and the evolution of forms
which he contains; fince alfo in the Timzus he reprefents the demiurgic intellett as
reafoning, and making the world, diano€tically energizing ; and this in confequence of
looking to his partible and divided intclle€tions, accerding to which he fabricates not
only wholes but parts? When Saturn however is called intellet, Jupiter has the order
of the dianoétic part: and when again, Saturn is called the dianoétic part, we muft fay
that he is fo called according to analogy with reference to a certain other intellect of a
higher order. Whether therefore you are willing to fpeak of intelligible and occult
intelle&, or of that which unfolds into light (ex@ayropmss wug), or of that which con-
netedly contains (cusxzixos voug), or of that which imparts perfeftion* (reAsotovgyos voug),
Saturn will be as the dianoétic part to all thefe: for he produces united intelleGtion
into multitude, and fills himfelf wholly with excited intelligibles. Whence alfo he is faid
to be the leader of the Titannic race, and the fource of all-various feparation and diverfify-
ing power. And perhaps Plato here primarily delivers two-fold interpretations of the name
of the Titans, which Jamblichus and Amelius afterwards adopted. For the one inter-
prets this name from the Titans extending their powers to all things; but the other from
lomething infeitile (mwopee 70 71 aopov), becaufe the divifion and feparation of wholes into
parts receives [its beginning from the Titans. Socrates, therefore, now indicates both
thefe interpretations, by aflerting of the king of the Titans, that he is a certain greas
dianoétic power. For the term great is a fymbol of power pervading to all things; but
the term a certain, of power proceeding to the moft partial natures.

That the name Saturn is now triply analyzed, of which the firft afferting this god to be
the plenitude of intelletual good, and to be the fatiety of a divine intelle&, from its
conveying an image of the fatiety and repletion which are reprobated by the many, is
ejected as infolent.  The fecond alfo, which exhibits the imperfe& and the puerile, is in

* Of these intellects, the first is Phanes, the sccond Heaven, the third Earth, and the fourth the Sub-
celestial Arch,” which is celebrated in the Phaedrus, viz. voug YouTIS O PaAVYS, EXPAVTOZIXOS VOVS 0 Grpavas,
CLYEXTINOE VIS § 77, TEAETIGUOYSS OF vgug yur ovgaviog ais.

+R2 _ like
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like manner rejeted. But the third, which celebrates this god as full of purity, and as
the leader of undefiled intelligence, and an undeviating life, is approved. For king
Saturn is intelle€, and the fupplier of all intelleCtual life ; but he is an intelle& exempt
from coordination with fenfibles, immaterial and feparate, and converted to himfelf,
He likewife converts his progeny, and after producing them into light, again em-
bofoms and firmly eftablithes them in himfelf. For the demiurgus of the univerfe,
though he is a divine intelle&, yet he orderly arranges fenfibles, and provides for fub-
ordinate natures. But the mighty Saturn is eflentialized in fcparate intelleCtion, and
which tranfcend wholes. ¢ For the fire which is beyond the firlt,” fays the Oracle,  does
not incline its power downwards.” But the demiurgus is fufpended and proceeds from
Sat})m, being himfelf an intellet fubfifting about an immaterial intelle&, energizing
about it as the intelligible, and producing that which is occult in it, into the apparent.
For the maker of the world is an intelleét of intelle@. And it appears to me, that as
Satarn is the fummit of thofe gods that are properly called intelleftual, he is intellect
as with reference to the intelligible genus of gods. For all the intelleGtual adhere to
the intelligible genus of gods, and are conjoined with them through intellettions. ¢ Ye
who underftand the fupermundane paternal profundity,” fays the Hymn to them.
But Saturn is intelligible, with reference to all the intelle€tual gods.  Purity, thercfore,
indicates this impartible and imparticipable tran{cendency of Saturn. For the not coming
into contat with matter, the impartible, and an exemption from habitude, are fignified by
purity. Such indeed is the tranfcendency of this god with refpect to all coordination with
things fubordinate, and fuch his undefiled union with the intelligible, that he does not
require a Curetic guard, like Rhea, Jupiter, and Proferpine. For all thefe, through
their progreffions into fecondary natures, require the immutable defence of the Curetes.
But Saturn being firmly eftablithed in himfelf, and haftily withdrawing himfelf from all
fubordinate natures, is eftablifhed above the guardianthip of the Curetes. He contains
however the caufe of thefe uniformly in himfelf : for this purity, and the undefiled
which he poffefles, give fubfiftence to all the progreffions of the Curetes. Hence, in the
Oracles, he is faid to comprehend the firft fountain of the Amilicti, and to ride on all
the others. “The intelle& of the father riding on attenuated rulers, they become re-
fulgent with the furrows of inflexible and implacable fire.””

Nowg
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Novs warpos expeesors emox ovpuevog Buvrnpaiy
Ay ToV QO TORTTOUTIY QREAINTOU TUPO5 OAROIG.

He is therefore pure intelle?, as giving fubfiftence to the undefiled order, and as being
the leader of the whole intelle¢tual feries.

Avtou yorp enfpwanouaty couzAaTor Te xepauvol,
Ko mpnangodoxor xomor woequdsy ysog cchoung
Tarpoyevovg “Enarng, neu vrrelemos muges eivbog,
H3e wporaior mysupor TN TURIY EWEXSIVE,

i. e. « From him leap forth the implacable thunders, and the prefter-capacious bofoms
of the all-fplendid ftrength of the father-begotten Hecate, together with the environed
flower of fire, and the [trong fpirit which is beyond the fiery poles.””

For he convolves all the hebdomad of the fountains*, and gives fubfiftence to it,
from his unical and intelligible fummit. For he is, as the Oracle fays, ¢‘wm}\7\e.‘.':;,
‘uncut into fragments, uniform, and undiftributed, and conneétedly contains all the
fountains, converting and uniting all of them to himfelf, and being feparate from all
things with immaculate purity. Hence he is xopovcus, as an immaterial and pure intel-
le&, and as eftablithing himfelf in the paternal filence. He is alfo celebrated as the
father of fathers. Saturn therefore is a father, and intelligible, as with reference to the
intellectual gods.

‘That every intellet either abides, and is then intelligible, as being better than mo-
tion; or it is moved, and is then intelleGual ; or it is both, and is then intelligible,
and at the fame time intelleGual. The firft of thefe is Phanes; the fecond, which is
alone moved, is Saturn; and the third, which is both moved and permanent, is
Heaven.

That Saturn, from his impartible, unical, paternal, and beneficent fubfiftence in the
intelleCtual orders, has been confidered by fome as the fame with the one caufe of all
things. He is however only analogous to this caufe, juft as Orpheus calls the firft caufe
Time (xgowes), nearly homonymoufly with Saturn (xpoves). But the oracles of the gods

+ That is, of the whole intellectual order, which consists of Saturn, Rhea, Jupiter, the three Curetes,
and the separating monad Occan.
characterize
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charalterize this deity by the epithet of the ence (1 amaf); calling him once beyond
(oraf emensoee).  For the once is allied to ¢be one.

That Heaven*, the father of Saturn, is an intelle@, underftanding himfelf indeed,
but united to the firft intelligibles ; in which he is alfo firmly cftablifhed ; and conne&-
edly contains all the intelleCtual orders, by abiding in intelligible union. This god too
is connedtive, juft as Saturn is of a feparating idiom; and on this account he is fatber.
For connefting precede feparating caufes; and the intelligible and at the fame time in-
telletual, fuch as are intelleGtual only. Whence alfo 7#aven being the Synocheys
(cwozvs) of wholes, according to one union, gives fubfiltence to the Titannic feries,
and prior to this, to other orders of the gods; fome of which abide only in him, which
he retains in himfelf, but others both abide and proceed, which he is faid to have
concealed, after they were unfolded into light. And aficr all thefe, he gives fubfift-
ence to thofe divine orders, which ﬁroceed into the univerfe, and are feparated from
their father. For he produces two-fold monads, and triads, and hebdomads, equal in
number to the monads. Thefe things however will be inveftigated more fully elfe~
where. But this deity is denominated according to the fimilitude of the apparent Hea-
ven. For each of them comprefles and connels all the multitude which it contains,
and caufes the fympathy and connettion of the whole world to be one. For connettion is
fecond to unifying power, and proceeds from it. In the Phadrus therefore Plato de-
livers to us the producion of all fecondary natures by Heaven, and fhows us how this
divinity leads upwards and convolves all things to the intelligible. He likewife teaches
us what its fummit is, what the profundity of its whole order, and what the boundary
of the whole of its progreflion. Here therefore, inveftigating the truth of things from
names, he declares its energy with yefpet to things more elevated and fimple, and
which are arranged nearer to tbe one. He alfo clearly appears here to confider the order
of Heaven -as intelligible, and at the fame time intelleCtual. For if it fees things on
high, it encrgizes intelleGtually, and there is prior to it the intelligible genus of gods,
to which looking it is intelle€tual ; juft as it is intclligible to the natures which proceed
from it. 'What then are the things on high which it beholds? Is it not evident that
they are the fuperceleftial place, an effence without colour, without figure, and without

* See p. 507.
the
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the touch, and all the intelligible extent? An extent comprehending, as Plato would
fay, intelligible animals, the one caufe of all eternal natures, and the occult principles
of thefe ; but as the followers of Orpheus would fay, bounded by Zther upwards, and by
Phanes downward. For all between thefe two gives completion to the intelligible
order. But Plato now calls this both fingularly and plurally; fince all things are
there united, and at the fame time cach is feparated peculiarly ; and this according to
the higheft wiion and feparation.

With refpe&t to the term perswpodoyor, 1. e. thofe who difecurfe on fublime affairs*®,
we muft now confider it in a manner adapted to thofe who choofe an anagogic life, who
live intelletually, and who do not gravitate to earth, but fublimely tend to a theoretic
life. For that which is called Earth there, maternally gives fubfiftence to fuch things
as Heaven, which is coordinate to that Farth, produces paternally. And he who ener-
gizes there, may be preperly called percwporoyos, or, ome who difcourfes about things o
bigh. Heaven thereforc eing of a conneffive nature, is expanded above the Saturnian
orders, and all the int:.\c&ual feries ; and produces from himfelf all the Titannic race;
and prior to this, th.: perfe@tive and defenfive orders; and, in fhort, is the leader of
every good to the intelle€tual gods. Plato therefore having celebrated Saturn for his
intelligence, which is without habitude to mundane natures, and for his life which is
converted to his own exalted place of furvey, now celebrates Heaven for another more
perfet energy: for to be conjoined to more clevated natures, is a greater good than to
be converted to onefelf. Let no one, however, think that, on this account, the above-
mentioned energies are diftributed in the gods; as, for inftance, that there is providence
alone in Jupiter, a converfion alone to himfelf in Saturn, and an elevation alone to the
intelligible in Heaven. For Jupiter no otherwife provides for mundane natures than by
looking to the intelligible ; fince, as Plato fays in the Timzus, intelle underftanding
ideas in animal itfelf, thought it requifite that as many, and fuch as it there perceived,
fhould be contained in the univerfe; but, as Orpheust fays, with a divinely infpired

mouth, ¢ Jupiter fwallows his progenitor Phanes, embofoms all his powers, and becomes
* See p. 507. L
+ Q0" Oppevg sv95y TTOMATL AEYELy WXL XATXIWIL TOV WPOYONOY AUTOU TCY PAINTE, XA eyxernileras

Facas avtov vas Suvaxes o Levs, xa YIVETGL TARYTG VaEQWSy OTRMEQ MY EXEIVOS VOMTWGs

all
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all things intelle¢tually which Phanes is intellizibly.”  Saturn alfo imparts to Jupiter the
principles of fabrication, and of providential attention to fenfibles, and underftanding
himfelf, he becomes united to firft intelligibles, and is filled with the goods which are
thence derived. Hence alfo the theologift (Orpheus) fays, ¢ that he was nurfed by
Night *.”” If therefore the intelligible is nutriment, Saturn is replete not only with the
intelligibles coordinated with him, but alfo with the higheft and occult intelle&tions.
Heaven himfelf alfo fills all fecondary natures with his proper goods, but guards all
things by his own moft vigorous powers; and the father fupernally committed to him
the conne&ing and guarding the caufes of eternal animal. But he intelletually per-
ceives himfelf, and is converted to the intelligibles which he contains; and this his in.
telligence, Plato, in the Phedrus, calls circulation. For as that which is moved in a
circle is moved about its own centre, fo Heaven encrgizes about its own intelligible,
according to intellettual circulation, "But all the gods fubfifting in all, and each pof-
feffing all energizes, one tranfcends more in this, and another in a different cnergy,
and each is particularly chara&terized according to that in which it tranfcends. Thus
Jupiter is chara&terized by providence, and hence his name is now thus analyzed ; but
Saturn, by a converfion to himfelf, whence alfo he is infleffed counfel, oynviropnric; and
Heaven by habitude to things more excellent, from which alfo he receives his appella-
tion. For his giving fubfiftence to a pure and the Saturnian intellect, reprefents his
energy to the other part. But as there are many powers in Heaven, fuch as the con-
nective, guardian, and convertive, you will find that this name is appropriately adapted
to all thefe. For the connedtive is fignified through bounding the intelleGtual gods;
fince the connetive bounds the multitude which he contains. The power which guards
wholes fubfifts through the termination and fecurity of an intelle€tual cffence. And
the convertive power fubfifts through converting, feeing, and intelle€tually encrgizing
" natures, to things on high. But all thefe are adapted to Heaven, For there is no fear
that the gods will be diffipated, and that on this account they require connetive
caufes, or that they will fuftain mutation, and that on this account they ftand in need
of the faving aid of guardian caufes; but now Socrates at once manifefts all the powers
of Heaven, through convertive energy. For this is to behold things on high, to be con-

* A xau Tepeabar Prow autor 0 Sioroyos wme g yuwas® ¢ ex wartwy Je wpovov vod evpeper nd’ amiTare
A"
verted
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verted to them, and through this to be conneted and defended. And it appears to
me that Heaven poffefles this idiom according to analogy to the intelligible eternity, and
the intelligible wholenefs. For Timzus particularly chara&terizes eternity by this, viz.
by abiding in the one prior to it, and by being eftablithed in the fummit of intelligibles ;
and Socrates fays, that Heaven furveys things on high, viz. the fuperceleftial place,
and fuch things as are comprehended in the god-nourifhed filence of the fathers (3 oo
7y, Seodpsupon oryy meprsikymras Twv weevipwy).  As therefore Parmenides fignifies each of
thefe orders through whulenefs, the one through intelligible, and the other through in-
telleGtual wholenefs ; in like manner both Timzus and Socrates charalterize them by
a converfion to more excellent natures. But the converfion as well as the wholenefs is
different.  For that of eternity is intelligible, on which account Timzus does not fay
that it looks to its intelligible, but only that it ftably abides. But the converfion of
Heaven is intelleGtual, and on this account Socrates fays, that it fees things on high,
and through this converts, guards, and conneéts all things pofterior to itfelf. Whence
alfo, in the Phaedrus, it is faid, by the circulation of itfelf, to lead all things to the fuper-
celeftial place, and the fummit of the firft intelligibles.

That there being three fathers and kings of which Socrates here makes mention,
Saturn alone appears to have received the government from his father, and to have
tranfmitted it to Jupiter by violence. Mythologifts therefore celebrate the feftions of
Heaven and Saturn.  But the caufe of this is, that Heaven is of the connedive, Saturn
of the Titannic, and Jupiter of the demiurgic order. Again, the Titannic genus re-
joices in feparations and differences, progreflions and multiplications of powers. ~Saturn
therefore, as a dividing god, feparates his kingdom from that of Heaven ; but as a pure
intclle@t, he is exempt from a fabricative energy proceeding into matter. Hence alfo
the demiurgic genus is again feparated from him. Se€tion therefore is on both fides of
him. For fo far as he is a Titan, he is cut off from the connedlive caufes, but fo far
as he does not give himfelf to material fabrication, he is cut off from the demiurgus
Jupiter.,

That with refpect to the fuperceleftial place, to which Heaven extends his intellectual
life, fome characterize it by ineffable fymbols ; but others, after giving it a name, cele.
brate it as unknown, neither being ablé to fpeak of its form or figure. And proceed-

VOL. V. 48 ing
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ing fomewhat higher than this, théy have been able to manifeft the boundary * of the
intelligible gods by name alone. But the natures which. are beyond this, they fignify
through analogy alonc, thefc natures being ineffable and incomprehenfible,  Since
that god who clofes the paternal order, is faid by the wife to be the only deity among the
intelligible gods, that is denominated : and theurgy afcends as far as to this order. Since
therefore the natures prior to Heaven, are allotted fuch a tranfcendency of uniform
fubfiftence, that fome of them are faid to be effable, and at the fame time ineffable ;
known, and at the fame time unknown, through their alliance to the one, Socrates very
properly reftrains the difcourfe about them, in confequence of names not being able to
reprefent their hyparxes; and, in fhort, becaufe it requires a certain wonderful employ-
ment, to feparate the effable and ineffable, of their hyparxis and power. He accufes
therefore his memory, not as difbelieving in the fables, which affert, that there are cer-
tain more antient caufes beyond Heaven, nor as not thinking it worth while to mention
them. Tor in the Phedrus he himfelf celebrates the fuperceleftial place. But he fays
this, becaufe the firlt of beings cannot become known by the exercife of memory, and
through phantafy, or opinion, or the dianoétic part. For we are alone naturally adapted
to be conjoined to them, with the flower of intellect and the hyparxis of our eflence ;
and through thefe we receive the fenfation of their unknown nature. Socrates there-
fore fays, that what in them is exempt, both from our gnoftic and recolle&tive life, is
the caufe of our inability to give them a name; for they are not naturally adapted to be
known through names. Theologifts likewife would not remotely fignify them, and
through the analogy of things apparent to them, if they could be named, and appre-
hended by knowledge.

That Homert does not afcend beyond the Saturnian order, but evincing that Saturn
is the proximate caufe of the demiurgus, he calls Jupiter, who is the demiurgus, the
fon of Saturn. He alfo calls the divinities coordinate with him, Juno, Neptune, and

Mars ; and he denominates Jupiter the father of men and gods. But he does not in-

* That is Phanes, intelligible intellect, or in the language of Plato, avrelwsy, animal itself.

1+ Homer however appears to have ascended as far as to the goddess Night, or the summit of the intcl-
ligible and at the same time intellectual order,  See the extracts frum Damascius, in the additional notes
to the Parmenides.

troduce
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troduce Saturn, as either encrgizing, or faying any thing, but as truly eymicuyrg, in
confequence of being converted to himfelf.

That Orpheus greatly availed himfelt of the licenss of fables, and manifefts every
thing prior to Heaven by names, as far as to the firft caufe. He alfo denominates the
ineffable, who tranfcends the intelligible unities, T#me ; whether becaufe Time prefub.
fifts as the caufe of all generation, or bezaule, as delivering the gencration of true
beings, he thus denominates the ineffable, that he may indicate the order of true beings,
and the tranfcendency of the more total to the more partial; that a fubfiftence accord-
ing to Time may be the fame with a fubfiftence according to caufe; in the fame man-
ner as generation with an arranged progreffion. But Hefiod venerates many of the di-
vine natures in filence, and does not, in fhort, name the firft. For that what is pofte.

rior to the firft proceeds from fomething elfe, is evident from the verfe,
¢ Chaos of all things was the firlt produced.”

For it is perfedtly impoflible that it could be produced without a caufe; but he does
not fay what that is which gave fubfiftence to Chaos. He is filent indeed with refpedt
to both the fathers * of intelligibles, the exempt, and the coordinaté ; for they are per-
fe@tly ineffable.  And with refpe to the two coordinations, the natures which are co-
ordinate with the one, he paffes by in filence, but thofe alone which are coordinate
with the indefinite duad, he unfolds through genealogy. And on this account Plato
now thinks Hefiod deferves to be mentioned, for paffing by the natures prior to Heaven,
as being ineflable, For this alfo is indicated concerning them by the Oracles, which
likewife add, ¢ they poflefs myftic filence,” iy’ exe pvorre.  And Socrates himfelf, in
the Phzdrus, calls the intelleftual perception of them, uvnois and swomtsiee, in which
nearly the whole bufinefs is ineffable and unknown.

‘That, as a difcourfe concerning the gods is triple, viz. phantaftic, like that of
Euthyphrot, who irrationally imagined battles and ftratagems among the gods; fcientific,
like that of Socrates; and doxaftic, which fubfifts between thefe, and which, from the
opinion of the founder of names, fcientifically rifes to the effence of the gods;—hence
Socrates, perceiving that the conccptiohs of the multitude about the gods were equally

» That is to say, the first cause, and bound, which is c:n.lled by Orphcus, Zther.

¢ Tor the character of Euthypliro, see the dialogue which bears his name.  See also p. 507 of the Cratylus

452 depraved
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depraved with thofe of Euthyphro, defcends from a fcientific energy to inferior concerns,
but at the fame time elevates thofe who are detained by phantafy to a middle habit of
apprehenfion concerning the gods. Hence, he afcribes the caufe of this defcent in fpe-
culation to Euthyphro; not confidering him as the leader of this knowledge, but as one
who, through the phantaftically prodigious nature of his difcourfe, excites to the fcientitic
inveftigation of truth.

That every where, the extremities of a prior, are conjoined with the fummits of a
fecondary order. Thus, for inftance, our maiter Hermes (¢ S:rmorng epua epeng), being
an archangelic monad, is celebrated as a god. But Plato calls the whole extent berween
gods and men, demons; and they indeed are dazmons by nature. Thofe demons
however that are now* mentioned, together with the demigods heroes, are not demons
and heroes by nature, for they do not always follow the gods; but they are only fo
from habitude, being fouls who naturally deliver themfelves to generation, fuch as was
the great Hercules, and others of the like kind. But the peculiarity of heroic fouls is
magnitude of operation, the elevated and the magnificent; and fuch heroes it is necef-
fary to honour, and to perform funeral rites to their memory, conformably to the ex-
hortation of the Athenian gueft. This heroic genus of fouls therefore does not always
follow the gods, but is undefiled and more intelleCtual than other fouls. And it de-
fcends indeed for the benefit of the life of men, as partaking of a deftiny inclining
downwards ; but it has much of an elevated nature, and which is properly liberated
from matter. Hence fouls of this kind are cafily led back to the intelligible world, in
which they live for many periods; while, on the contrary, the more irrational kind of
fouls are either never led back, or this is accomplifhed with great difficulty, or continucs
for a very inconfiderable period of time.

That each of the gods isparfeétly exempt from fecondary natures, and the firft, and
more total of daemons arc likewife cftablithed above a habitude of this kind. They cm-
ploy however terrcftrial and partial fpirits { in the generations of fomc of the human race ;

not

* Seep. 508,

+ Some of thesc spirits, according to Porphyry, are subject to the power of evil demons, as is evident
from the tollowing passage, preserved by Augustin:

“ Sunt spiritus terreni minimi loco terreno quodam malorum daemonuin potestati subjecti.  Ab his sa-
pientes Hebreorum ——————x % (vid. August.) sicut audivisti divina Apollonis oracula quae superius

dicta
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not phyfically mingling with mortals, but moving nature, perfedting its power, expand.
ing the path of generation, and removing all impediments. Fables therefore, through
the fimilitude of appellation, conceal the things themfelves.  For fpirits of this kind are
fimilarly denominated with the gods, the leading caufes of their feries. Hence they
fay, either that gods have connexion with women, or men with goddeffes. But if they
were willing to fpeak plainly and clearly, they would fay that Venus, Mars, Thetis, and
the other divinities, produce their refpeive feries, beginning from on high, as far as to the
laft of things; each of which feries comprehends in itfelf many effences differing from
each other; fuch as the angelical, demoniacal, heroical, nymphical, and the like. The

lowest powers therefore of thefe orders, have much communion with the human race:

dicta sunt. Ab his ergo Hebraei demonibus pessimis et minoribus spiritibus vetabant religiosos, et ipsis va-
care prohibebant : venerari autem magis czlestes deos, amplius autem venerari deum patrem. Hoc autem
et dii prazcipiunt, et in superioribus ostendimus, quemadmodum animadvertcre ad deum monent, et illum
colere ubique imperant, Verum indocti et impiz nature, quibus vere fatum non concessit a diis dona ob-
tinue, neque habere Jovis immortalis notionem, non audientes deos et divinos viros; deos quidem omnes
recusaverunt, prohibitos autem damones non solum nullis odiis insequi, sed etiam revereri delegerunt.
Deum autem simulantes se colere, ea sola per quw deus adosalur, non agunt,  Nam deus quidehl utpote
omnium pater nullius indiget : sed nobis est bene, cum eum per justitiam et castitatem, aliasque virtutes
adoramus, ipsam vitam precem ad ipsum facientes, per imitationem et inquisitionem de ipso. Inquisitio
enim purgat, imitatio deificat affectionem ad ipsum operando.” Porphyr. ap. August. de Civit. Dei. lib. xix,
cap. 23.

i.e. ““ There are terrene spirits of the lowest order, who in a certain terrene place are subject to the
power of evil demons. From these werc the wise men of the Hebrews ———— s x (see Augustin), as
you have heard the divine oracles of Apollo ahove mentioned assert. From these worst of demons therefore
and lesser spirits of the Helrew, the Oracles forbid the religious, and prohibit from paying attention to
them ; but exhort them rather to vencrate the celestial gods, and still more the father of the gods. And
we have above shown how the gods admonish us to look to divinity, and every where command us to wor-
ship him.  But the unlearned, and impious natures, to whom Fate has not granted truly to obtain gifts from
the gods, and to have a knowledge of the immortal Jupiter,—these not attending to the gods and divine
men, reject indeed all the gods, and are so far from bating prohibited demons, that they even choose to
reverence them.  But pretending that they worship god, they do not perform those things through which
alone god is adored.  For god indced, as being the father of all things, is not in want of any thing; but it
is well with us, when we adore him through justice and continence, and the other virtues, making our
life a prayer to him, through the imitation and investigation of him. For investigation purifies, but i-nitation
deifics the affection by cnergizing about diy inity,”

for
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for the extremities of firft, are connafcent with the fummits of fecondary natures. And
they contribute to our other natural operations, and to the produ&tion of our fpecics.
On this account, it frequently is feen that from the mixture of thefe powers with men
heroes are generated, who appear to poflefs a certain prerogative above human nature,
But not only a dzemoniacal genus of this kind, phyfically fympathizes with men, but a
different genus fympathizes with other animals, as Nymphs with trees, others with foun-
tains, and others with ftags, or ferpents.

_ But how is it that at one time the gods are {aid to have connexion with mortal femnales
and at another time mortal females with the gods. We reply that the communion of
gods with goddeﬁ'es gives fubfiftence to gods, or demons cternally ; but heroic fouls
having a two-fold form of life, viz. doxaftic and dicioctic, the former of which is called

by Plato in the Timaeus the circle of di ﬁrente, and the latter, the circle of famencfs, and
which are charaerized by the pr opemes of male and female ;— hence thele fouls at one
time cxhibit a deiform power, by energizing according to the mafculine prerogative of
their nature, or the circle of famenefs, and at another time according to their feminine
prerogative, or the circle of difference; yet fo, as that according to both thefe energics
they ac with rectitude, and without merging themfelves in the darknefs of body. They
Lkewife know the natures prior to their own, and excrcife a providential care over in-
ferior concerns, without at the fame time having that propenfity to fuch concerns which
is found in the bulk of mankind. But the fouls which a& erroncoufly according to the
energies of both_thef_e circles, or which, in other words, neither exhibit accurate fpeci-
mens of prattical or intelleCtual virtue—thefe differ in no refpe from gregarious fouls,
or the herd of mankind, with whom the circle of famenefs is fettered, and the circle of
difference fultains all-various fraCtures and diftortions.

As it is impofiible, therefore, that thefe heroic fouls can a& with equal vigour and
perfedtion, according to both thefe circles at once, fince this is the province of natures
more divine than the human, it is neceflary that they fhould fometimes defcend and
energize principally according to their doxaftic part, and fometimes according to their
more intelleGtual part. Hence, one of thefe circles muft energize naturally, and the
other be hindercd from its proper encrgy. On this account heroes are called demigads
(npibsor), as having only one of their circles illuminated by the gods. Such of thefe
therefore as have the circle of famenefs unfettercd, as are excited to an intelle€tual life,

and
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and are moved about it according to a deific energy,—thefe are faid to have a god for
their father, and a mortal for their mother, through a defe& with refpe to the doxaftic
form of life. But fuch, on the contrary, as energize without impediment according to
the circle of difference, who a& with becoming retitude in pra&ical affairs, and at the
fame time enthufiaftically, or, in other words, under the infpiring influence of divinity,—
thefe are faid to have a mortal for their father, and a goddefs for their mother. In
fhort, retitude of encrgy in each of thefe circles is to be afcribed to a divine caufe *.
Hence, when the circle of famenefs has dominion, the divine caufe of illumination is faid
to be mafculine and paternal ; but when the circle of difference predominates, it is faid
to be maternal. Hence too, Achilles in Homer a&ts with retitude in practical affairs, and
at the fame time exhibits {pccimens of magnificent, vehement, and divinely-inipired energy,
as being the fon of a goddefs. And fuch is his attachment to practical virtue, that even,
when in Hades, he defires a union with body, that he may affift his father. While, on
the contrary, Minos and Rhadamanthus, who were heroes illuminated by Jupiter, raifed
themfelves from generation to true being, and meddled with mortal concerns no further
than abfolute neceffity required.

"That heroes are very properly denominated from Love, fince Love is a great demont:
and from the cooperation of dwemons, heroes are produced. To which we may add
that Love originated from Plenty as the more excellent caufe, and from Poverty as the
recipient and the worfe caufe; and heroes are analogoufly produced from different
genera. .

That according to Plato 7o xqudor fignifies both the elegant and the appropriate (vors
noubioy neut omxsiov) 5 and again it fignifies the perfuafive and the deceitful (vo wibavoy wou
amaridor) @ but 10 xexopleupsror fignifies s v peeovs

That as in the univerfe angels purify fouls, freeing them from the ftains produced by
generation, and elevating them to the gods; and as certain material demons alfo purify
by chaftifing fouls looking to matter, tcaring them on thorns, as in the Republic they
are reprefented doing to Aridocus ;—fo indeed the minifters of facred rites, angelically

* Let it however be carefully observed, that this divine cause illuminmates, invigorates, and excites these

circles in the most iined and impassive , without destroying frcedom of energy in the circles

themselves, or causing any partial affection, sympathy or tendency in illuminating deity.
1 Sce the speech of Diotima in the Banquet,

renove
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-remove from us every thing which impedes our perception of more excellent nature;
but fophifts, through exercifing us demoniacally by arguments on both fides, cut off
the injury which we fuftain from falfe opinion; not doing this that they may benefit
through doubting thofe who are confuted, but for the fake of a life phantaftic, and con-
verfant with the imitation of opinion. For fophifts affume the charater of thofe that
are truly fcientific and fkilled in diale&ic. And in likc manner the laft of damons
affli& fouls, not that they may make them lovers of real being, but becaufe they are
-allotted a nature defenfive of material and image-producing bofoms, but punifhing the
fouls that fall into that place.

That many demons have thought fit to unfold the nature of the gods, and have alfo
delivered names vadapted to the gods. Thus*, too, the gods themfelves not only un-
_ folded the intelligible and intellectual orders to the theurgifts under the reign of
Marcus Antoninus, but alfo delivered names of the divine orders declarative of their
chara&eriftic properties, by which theurgifts invoking the gods in the worfhip adapted
to them, were favourably heard by the divinities. Many demons alfo, in appearing
to men of a more fortunate"deftiny, have unfolded to them names connafcent with things
themfelves, through which they have rendered the truth about beings more con-
{picuous.

That of names fome belong to perpetual, and others to corruptible things. And of
thofe which belong to things perpetual, fome are devifed by men, but others by more
divine caufes. And of thofe which are the produétion of more divine caufes than men,
fome are eftablithed by the gods themfelves, but others by deemons. And of thofe
which are devifed by men, fome are the offspring of fcience, but others are effected
without fcience. Again, of names which belong to things corruptible, fome are pro-
duced according to, but others without art ; and of thofe produced without art, and the

dianoétic energy, fome fubfift according to an unknown divine caufe, fuch for inftance

* Ovrw xas 7oi5 exs MAPKOTY yevopeveis Jeoupyors, o8 Jeo1 wg voyvas nay vogpas Takeis exgaivovres, ovepare
Twy Seiwy diaxoouwy efayyeAtina 5 18107705 avrwy mapadedwradiv, ois xaAovyTES Exeivas Tovs Jeovs &y Tais
mpoarovoals Sepameiais Tis mag' avrwy suykoias evvyxavov. ‘This is a very remarkable passage, from which
the antiquity of the greater part of the Chaldaan Oracles that are now extant may be ascertained. See my
collection of those Oracles, in the Supplement to the 3d volume of the Monthly Magazine.

as .
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as the name Oreftes ; but others without fuch a caufe. And of thofe without a caufe, fome
fubfift according to hope, others according to memory, and others according to neither
of thefe. But of thofe which are denominated according to art, fome fubfift according
to things prefent, others according to things paft, and others according to things future.
Thus according to things prefent Ariftocles was called Plato; but according to things
paft Antilochus was denominated Philopater, through having encountered danger for the
fake of his father. And names fubfift according to things future, as when fome one fore-
knowing through fkill in aftrology that his fon will become renowned, calls him Pericles.
There is allo a kind of names mixed from fortune and art, and which through this is two-
fold. One divifion of this takes place, when fome one knows the power of a name, but
is ignorant of the nature of the thing of which it is the name. Thus Xanthippus knew
that the name Pericles fignifies renown, but he did not know that his fon Pericles would
be moft renowned, and therefore did not in confequence of this knowledge thus name him.
On the contrary, another divifion of this happens, when fome one is ignorant of the power
of the name, but knows the eflence of the thing, as in the inftance of him who denomi-
nated Thefeus, Hercules: for he knew that Thefeus refembled Hercules, but he was
ignorant® that the name Hercules was alone adapted to Hercules, in confequence of Juno
becoming the caufe to him of fo many labours, and of the renown which he afterwards
acquired through thofe labours.

That with refpe& to the intellections of the foul, fome abide in wholes, and com-
prehend thefe; but others alone energize on more partial genera ; and others are bufily
employed about the divine conceptions of eternal individuals. Thofe who contemplate
the Saturnian and defenfive feries are the paradigm of the firft of thefe; thofe whofe
conceptions are employed about fuperceleftial natures, and himt who there drives his
winged chariot, are the paradigm of the fecond ; and thofe who diligently obferve and
judge of the effelts proceeding into generation from the fun and moon, of the third,

‘That it is the peculiarity of the ftrange inhabitants of Greece of the prefent time,

> » = e 4 —xs Teay
F Uyvees Se 76 npondins vepar, 075 Em woh s L% TOU HLONAEILS, DI TO T VLAV FLTL Y IVECIA AITIA Tie
TIGIITWY Wy Wot:sy natb 765 Sia Ty UYLy VTTe20Y RAECUS,

1 Viz Jupiter.  Sce the Phadrus,

VOL. V. ) ’ 4T ncither
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neither to confider the fun nor moon as gods*, nor to worfhip the other celeftials,
though they are our faviours and guides, leading upwards immortal, and fabricating
and giving fubfiftence to mortal fouls. [T Jbould fay however that thofe who have the
bardincfs to entertain fuch an audacious and abfurd opinion concerning the celefiial gods,
delong to fouls who are bafiening to Tartarus, and to that which is moft dark and difordered
in the univerfet. Let thefe however remain where they are ranked by Fufbice.

That the name Gop1 is rationally aferibed not only to the apparent, but alfo to the
fuperceleftial, intelle€tual, and intelligible caufes. For Socrates in the Republic fpeaks
of fwiftnefs itfelf and flownefs itlelf in intelligible numbers; on which account alfo
the liberated rulers of wholes; who are fuperceleftial, are celebrated in the Phzdrus
as driving winged chariots. And theologifts fay that prior to thefe the intelleGtual gods
ride in chariots of this kind ; that Heaven itfelf, which conne&edly comprehends the
intelleual gods, poffefles its intelliéence in circulation ; and that the intelligible caufes
prior to this, though thefe are ineffable, have a rapid motion, and unattended with
time. For the Oracles § alfo call thefe /fwif?, and fay that * proceeding from the father
they run to him.”  But Orpheus thus fpeaks about the occult order of the gods:

¢ Unwearied, in a boundlefs orb it moves,””

This name may alfo be interpreted after another manner; fince it manifefts the pro-

ducing and fabricative caufes of all things : for dena and Jyow are affumed for 7o wosew.

* This also has been the peculiarity of what are called the civilized nations of the earth for upwards of a
thousand years !

T Wuywy av eywye gaiy s avToy TOY TAITLPY, X TOY agleyyerraTy Ty WAVTOS, X RTAATOTATCY
ETEIYOUEY WY, TYY TOIAUTNY TOIUAY, XS THY TAPANIYOY TAUTTY OIaiy W305 TOU§ OLLAYIGUS umﬂ;awm'u.svwv
Seougt @A ouTos uey sorwsay owey wepTayroay vwo 745 Soms.  Proclus in saying this will doubtless
appear in thelight of a most uncharitable bigot, to most readers. It must howcv.er be observed that the
doctrine of eternal punishment has no place in the Pagan creed; and that, according to the same creed,
divinity benevolently punishes the offending soul, in order to purify it from guilt.

+ See page 508.

§ Ocas yag aviag xai Ta A& XAAES XA Tpoducas amo Tou maTEos Seaiv e owror. By the Oracles,

Proclus means the Chaldaan.

“That
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That there is nothing debile, nothing inefficacious in the gods, but all things there are
encrgies and lives, fervid, and cternally energizing.  Of the genera, thercfore, pofterior
to the gods, and which arc indced their perpetual atieadants, but produce in con-
junétion with them mundane fabrications from on high, as far as to the laft of things,—
of thefe genera fome unfold generation into light; others are tranfporters of union;
others of power; and others call forth the knowledge of the gods and an intell:€&tual
eflence.  But of thefe, fome are called angelic, by thofe that arc fhilled in divine
concarns, in confequence of being eftablithed according to the hyparxis itfelf of the
gods, and making that which is uniform in their nature commenfurate with things of
a fecondary rank. Hence the angelic tribe is boniform, as unfolding into light the
occult goodzefs of the gods. Others among thefe are called by theologifts damo-
niacal, as binding the middle of all things, and as diftributing divine power, and pro=
ducing it as far as to the laft of things: for dwwas is 70 pspoe. But this genus
poffefles abundance of power, and is multifarious, as giving fubfiftence to thofe laft
dzmons who are material, who draw down fouls, and proceed to the moft partial and
material form of energy. Others again are denominated by them heroic, who lead
human fouls on high through love, and who are the fuppliers of an intellettual life, of
magnitude of operation, and magnitude of wifdom. In fhort, they are allotted a con-
vertive order and providence, and an alliance to a divine intelle&, to which they alfo
convert fecondary natures., Hence they are allotted this appellation as being able to
raife and extend fouls to the gods (wg wupery wow awervewer Teeg Yuys eme Ssoug Sverpusvee).
Thefe triple genera pofterior to, are indeed always fufpended from the gods, but they
are divided from each other.  And fome of them are effentially intelle@tual ; others are
effentialized in rational fouls ; and others {ubfift in irrational and phantaftic lives. It is
alfo evident, that fuch of them as are intelleGtual, are allotted a prudence tranfcending
that of human nature, and which is eternally conjoined with the obje¢ts of their intellec-
tion. But fuch of them as are rational, encrgize difcurfively according to prudence: and
the irrational kind are deftitute of prudence ; for they dwell in matter, and the darkeft
parts of the univerfe. They alfo bind fouls to fhadow-producing bofoms (xeut surdst 1ag
Juyas o edwhomoiong xormais), and ftrangle fuch as are brought into that region, until
they have fuffered the punifhment which is their due. Thefe three genera, therefore,

which are more excellent than us, Socrates now calls demons.  But if he difpleafes the
4T2 material
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material tribe of detmons by this etymology, you muft not wonder.  For the etymology
is tranfcendent, and perhaps 7o psziw is wope 0 deuew, as rejoicing in divifion.,

That the hyparxis of the more cxcellent genera being triple, viz. intellectual, logical,
phantaflic, the golden* age is analogous to the intelletual genus. Tor gold, as _theo-
logifts fay is referred to the firft of the worlds, the empyrean 1 and intelleGtual. But the
filver age is analogous to the rational genus: for filver is referred to the middle and
ethereal world.  And the brazen age is analogous to the irrational and phantaftic genus.
For the phantafy is a figured, but not a pure intellect; juft as brafs appears to have the
colour of gold, but poffefles much of the terreftrial and refifting, and a great alliance
with things folid and fenfible. Hence this age is analogous to the folid and brazen
heaven, or, in other words, to the fenfible world, the proximate demiurgus} of which is
reprefented as fabricating it from brafs. But the fourth and heroic genus, is fubordi-
nate to fome of thofe natures who bélong to the above-mentioned three genera, but is
fuperior to others. For the heroic genus touches upon ation, and a providental atten-
tion to fecondary natures, and is inferior to a life which is void of habitude. But it
poflefles magnitude of operation, and exhibits the magnificence of its proper virtue.
£nd the fifth and very paflive human age, is that which is aflimilated to much-labouied
and black iron, through the material and dark condition of its life. It alfo exhibits
erroneous adtions, and fuch as are diftorted and irrational.

That Plato now fpeculates § about dzmons and heroes, not thofe which fubfift accord-
ing to habitude, but thofe which are beyond our effence. He recurs however, through
analogy, from thofe which fubfift according to habitude, to thofe of a more clevated
order. But he paffes by the material genus of dazmons.

"That in the anticnt tongue diemons were called damons, is evident from 2 being then
ufed inftead of e ||.

* Seep. 510.

1 According to tl.e Chaldzans there arc seven worlds, one empyrean aad the first; after this three cthe-
real 5 and then three material worlds, which consist of the inerratic sphere, the seven planctary splieres, and
e sublunary region. This lastis called by them the hater of life, containing likewise im iteelf matter, which
they call a protundity.

3 Viz. Vulcan,

See p. 510,
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That fyllables and letters appear to have the relation of effence in names, but acute
and grave accents are certain powers of names.

That the intelle in us is Dionyfiacal, and is the true image of Bacchus. He there-
fore who ad&s erroncoufly with refpeét to it, and Titannically divulfes its impartible na-
ture through manifold falfehood, certainly fins againft Bacchus himfelf, and more than
thofe who fin againt the external ftatues of the god, becaufe intellet is more than any
thing elfe allied to the gods.

That we are more able to underftand the more total genera of the gods, than fuch
as are more partial. For in the leading and ruling gods, we can obtain a clearer
knowledge of that which is total in their fubfiftence, and extends to all things, than in
the liberated order of gods. And we more eafily learn that the mighty Jupiter is the
fupplier of life to all things, and that he is the demiurgus, than we learn the nature of
that Jupiter who imparts life to things celeftial alone. And that there is one whole de-
miurgus is evident to all ; but that there are three demiurgi more partial than this, it is
difficult to underftand. '

That each of the gods, fo far as he knows himfelf, and all the other divine genera,
and participates of all things, and is bounded according to his proper hyparxis, fo far
he gives fubfiftence to divine names which are to us unknown and ineffable ; fince all
intellectual and divine natures fubfift in us pfychically. But if conceptions do not fub-
fit in the foul coordinately to intelle&, but after the manner of an image, and in fub-
jofien, much more muft the foul become perfeltly giddy in energizing intelleGtually
about the gods.  For it can only receive conceptions about the effence and the nomina-
tion of divinity, alter the manner of an image (smovmwg).

That 2s he who fupplies all mundane light from himfelf is called the fun, fo the
divinity who fupplies truth from himfelf is called Apollo.

That according to the analogous of effences and knowledges in the gods, angels,
dwemons, and fouls, the mutation alfo of divine names fubfifts. For the more fubordi-
nate natures of demons, or herocs, or fouls, do not call the gods and themfelves in a
fuperior and more intelle€tual manner, as angels do. ¢ Youths cclebrate Vefta as the
olideft of the gods,”

NesoCuraerny 8¢ Sewy sotiaey wehoed, coets wovpats
For in praycrs they arc called upon to celebrate Vefta * before the other gods.

* See p. 515. Th
at
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That Saturn, in conjun&ion with Rhea, produced Veta and Juno, who are coordi-
nate to the demiurgic caufes. For Vefta imparts from herfelf to the gods an uninclin-
ing permanency, and feat in themfelves, and an indifloluble effence. But Juno imparts
progreflion, and a multiplication into things fecondary. She is alfo the vivifying foun-
tain of wholes, and the mother of prolific powers; and on this account fhe is
faid to have proceeded together with Jupiter the demiurgus; and through this commu.-
nion fhe generates maternally, fuch things as Jupiter generates paternally. But Vefta
abides in herfclf, pofleffing an undefiled virginity, and being the caufe of famenefs to
all things.' Yaach of thefe divinities however, together with her own proper perfeQion,
poflefles, according to participation, the power of the other. Hence, fome fay that
Vefta is denominated from effence (amo 77 rrie), looking to her proper hyparxis.
But others looking to her vivific and motive power, which fhe derives from Juno, fay
that fhe is thus denominated, wg woews ovrey artiay, as being the caufe of impulfion. For
all divine natures are in all, and particularly fuch as are coordinate with each other,
participate of, and fubfift in each other. Each therefore of the demiurgic and vivific
orders, participates the form by which it is charaterized, from Vefta. The orbs of the
planets likewife poffefs the famenefs of their revolutions from her; and the poles and
centres are always allotted from her their reft.

That Vefta does not manifeft effence, but the abiding and firm eftablihment of
effence in itfelf; and hence this goddefs proceeds into light after the mighty Saturn.
For the divinities prior to Saturn have not a fubfiftence in themfelves-and in another*,
but this originates from Saturn. And a fubfiftence in f/f is the idiom of Vefta, but in
another of Juno.

That the theology of Hefiod from the monad Rhea produces, according to things
which are more excellent in the coordination, Vefta; but, according to thofe which are
fubordinate, Juno ; and according to thofe which fubfift between, Ceres. But according
to Orpheus, Ceres is in a certain refpe& the fame with the whole of vivification, and
in a certain refpect is not the fame. For on high fhe is Rhea, but below, in conjunc-
tion with Jupiter, fhe is Ceres: for here the things begotten are fimilar to the begctters,
and are nearly the fame.

* See this explained in the notes on the Parmenides.

That



ON THE CRATYLUS. 695

‘That we ought to receive with caution what is now * faid concerning effluxions and
motions. For Socrates does not defcend to the material flowing of Heraclitus; for this
is faltet, and unworthy the dianoétic conceptions of Plato.  But fince it is lawful to in-
terpret things divine analogoufly, through appropriate images, Socrates very properly
affimilates fontal and Saturnian deities to ftreams; in fo doing jefting, and at the fame
time alting ferioufly, becaufe good is always derived, as it were, in ftreams from on
high, to things below. Hence, according to the image of rivers, after the fontal deities,
who eternally devolve ftreams of good, the deities, who fubfift as principles, are cele-
brated. For after the fountain of a river, the place where it begins to flow is furveyed.

That thofe divinities who are peculiarly denominated total intelleGtual gods, of whom
the great Saturn is the father, are properly called fontal. For ¢ from him leap forth
the implacable thunders,” fays the Oracle concerning Saturn. But concerning the
vivific fountain Rhea, from which all life, divine, intelle&tual, pfychical, and mundane,

is gencrated, the Chaldaxan Oracles thus fpeak :

Pen 1ot VOEQWY [LOCHOLPWY TTHYY] TE PONTE,
Tlayrwy 0t TPWTH va‘u.sx; xoAwoiry aPpaoTolg

Aoy, yeveny emi oy moTx st TpoXROUTEY.

i. e. “ Rhea§ is the fountain and river of the bleffed intelle&tual gods. For firft re-
ceiving the powers of all things in her ineffable bofoms, fhe pours running generation
into every thing.”

Tor this divinity gives fubfiftence to the infinite diffufion of all life, and to all never-
failing powers. She likewife moves all things according to the meafures of divine
motions, and converts them to herfelf; eftablithing all things in herfelf, as being coor-
dinate to Saturn.  Rhea therefore is fo called from caufing a perpetual influx of good, -
and through being the caufe of divine facilizy, fince the life of the gods is attended with
eafe (Seot geier Cworreg).

* See p. 517.

t Ttatis to say, it is false to assert of intellectual and divine natures, that they are in a perpetual flux ;
for they are cternally stable themselves, and are sources of stability to other things.

§ Gesner, misled by Patricius, has inserted these lines among the Orphic fragments, in his edition of the

works of Orphcus,

That
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That Ocean * is the caufe to all the gods of acute and vigorous energy, and boun 1
the feparations of the firft, middle, and laft orders ;" converting himfelf to himflf, and
to his proper principles, through fwiftnefs of intelle&, but moving all things from him.
felf, to energies accommodated to their natures; perfe@ing their powers, and caufing
them to have a never-failing fubfitence.  But Tethys imparts permanency to the na-
tures which are moved by Ocean, and ftability to the beings which are excited by him
to the generation of fecondary natures.  She is alfo the fource of purity of effence to
thofe beings who perpetually defire to produce zll things: as fuftaining cvery thing in
the divine effences which, as it were, leaps forth and percolates. For each of firft caufes,
though it imparts to fecondary natares a participation of good, yet, at the fame time,
retains with itfelf that which is undefiled, unmingled, and pure from participation,
Thus, for inftance, intcllet is filled with life, being, and intelligence, with which alfo it
fills foul ; but eftablifhing in itfelf that which in each of thefe is genuine and exempt, it
alfo illuminates from itfelf to beings of a fubordinate rank, inferior meafures of thefe
goods. And vigour of cnergy indeed is prefent with more antient natures, through
Ocean ; but the leaping forth and percolating through Tethys. For every thing which
is imparted from fuperior to fubordinate natures, whether it be eflence, life, or intclli-
gence, is percolated.  And fuch of thefe as are primary, are eftablithed in themfelves ;
but fuch as are more imperfec, are transferred to things of a fubjet order. Juft as
with refpect to ﬁrc;ams of water, fuch of them as are nearer their fource are purer, but
the more remote are more turbid. Both Occan and Tethys therefore are fontal gods,
according to their firlt fubfiftence. Hence Socrates now calls them the fathers of
fireams.  Rut they alfo proceed into other orders of gods, exhibiting the fame powers
among the gods who rank as principles or rulers, among thofe of a liberated, and thofe
of a celeftial chara&eriftic ; and appropriately in each of thefe. Timazus however cele-
brates their fublunary orders, calling them fathers of Saturn and Rhea, but the progeny
of Heaven and Farth.  But their laft proceflions are their divifible allotments about the
earth; both thofe which are apparent on its furface, and thofe which, under the carth,
feparate the kingdom of Hades from the dominion of Neptune.

* Srep.517. T
iat
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That Saturn is conjoined both to Rhea and Jupiter, but to the former as father to
prolific power, and to the latter, as father to intelligible * intelle@.

That Ocean is faid to have married Tethys, and Jupiter Juno, and the like, as efta.
blithing a communion with her, conformably to the generation of fubordinate natures.
For an according coarrangement of the gods, and a connafcent cooperation in their
produtions, is called by theologifts marriage.

That Tethys is denominated from leaping forth and fraining or cleanfing, being as it
were Diatethys, and by taking away the firlt two fyallables, Tetbys t.

That Saturn is the monad of the Titannic order of the gods, but Jupiter of the
demiurgic. This laft divinity however is two-fold, the one exempt and coordinated
with Saturn, being a fontal god, and, in fhort, ranking with the intellectual fathers,
and convolving the extremity of them; but the other being connumerated with the
fons of Saturn, and allotted a Saturnian fummit and dominion in this triad ; concerning
which alfo the Homeric Neptune fays,

Tpers yoep T'en Koovov ety aedehgeor ovg vexe Pemp}.

As brother gods we three from Saturn came,
And Rhea bore us.

And the firft Jupiter indeed, as being the demiurgus of .wholes, is the king of things
firlt, middle, and laft, concerning whom Socrates also had juft faid, that he is the
ruler and king of all things; and life and falvation are imparted to all things through
him. But the ruling Jupiter, who ranks as a principle, and who is coordinate with the
three fons of Saturn, governs the third part of the whole of things, according to
that of Homer

Tpxhe 3 oo Iedaarou §.

A triple diftribution all things own.

He is alfo the fummit of the three, has the fame name with the fontal Jupiter, is

* Proclus here means that there is the same analogy between Saturn, Rhea, and Jupiter, as in the intel-
ligible triad, betwecn father, power, and intellect.

+ On wropaaras 3 Tyfus wapa 1o Sarromsysy xaw r,@ob.usyov, ooy Avarrdus, xau adaioyoes Twy wpw-
7wy SvoeuAralwy Tyfus.

1 Iliad xv. ver, 187, § Ibid, 189.

VOL. V. 14U united
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uhited to him, and is ronadically called Jupiter. But the fecond is called, dyadically,
marine Jupiter and Neptune. And the third is triadically denominated, terreftrial
Jupiter, Pluto and Hades. The firft of thefe alfo preferves, fubricates, and vivifies
fummits, but the fecond, things of a fecond rank, and the third thofe of a third
order. Hence this laft is faid to have ravithed Proferpine, that together with her
he might animate the extremities of the univerfe.

That the Titannic order dividing itfelf from the conneing order of Heaven, but
having alfo fomething in itfelf abiding, and connafcent with that order, Saturn is the
eader of the feparation, and on this account he both arms others againft his father,
4nd receives the fcythe * from his mother, through which he divides his own king-
dom from that of Fleaven. But Dcean is coordinated with thofe that abide  in the-
manners of the father, and guards the middle of the two orders ; fofar as a Titan being
corinumerated with the gods that fubfift with Saturn; but fo far as rejoicing in .a co-
ordination with Heaven conjoining himfelf with the Synoches. For it is fit that he who
bounds the firft and fecond orders, fhould be arranged in the middle of the natures
that are bounded. But every where this god is allotted a power of this kind, and
feparates the genera of the gods, the Titannic from the conneding (rwr ovsexmar),
and the vivific from the demiurgic. Whence allo antient rumour calls Ocean the
god who feparates the appareat part of Heaven from the unapparent; and on this

* See the Theogony of Hesiod, v. 176, &c.
+ Prochus Jere alindes 1o the following Orphic verses clted by bim in his Commentary on the Timzus,

lib. v. p. 206.
Bub o wuxraves pev, e peympoiiy epipvey

Oguariov moteguoe yoov Tpamor, me warepa

Oy yvwrn we Cng, xeu arachara ralnsaito
Zw xpeva, wd' arnors aderpois, o membovro
Mntpr @ivny w Tous ye Aemav, ueves evdov EXnATS?
Moaa B moppupum, peves mutpos & payagois

Zxvfopercs T untpr, RagiyvrToics dt UaNAOYs

j. e. “ But Ocean remained within the ample house, considering how he should .act, whether he should:
deprive bis father of his strength, and basely injure bim, together with Sztumn and the rest of his
brethren, who were obedient to their dear mother ; or, whether leaving these, he should stay -quictly at
home. After much d:liberation, he remained quictly at home, being angry with his methes, but more so

with his brothers.” )
account
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account poets fay, that the fun and the other ftars rile from the occan. What is now
faid, therefore, by Plato, comprehends all the Titannic order through thefe two con-
jun&ic;ns; this order abiding and at the fame time proceeding. And through the
Saturnian order indeed, it comprehends every thing feparated from the fathers; but
t‘l{réugh that of Ocean, évery thing conjoined with the conne@ing gods. Or, if you
had rather fo fpeak, through the Saturnian order, he comprehends every maternal
caufe, but through the other, every thing fubfervient to the paternal caufe. For
the female is the caufe of progreflion and feparation, but the male of union and ftable
permanency. '

That of the demiurgic triad* which divides the whole world, and diftributes the indi-
vifible, one, and whole fabrication of the firft Jupiter, the fummit, and which has the
relation of father, is Jupiter, who through union with the whole demiurgic intellect,
having the fame appellation with it, is for this reafon not mentioned here by Plato.
But Neptunet is allotted the middle, and that which binds together both the extremes ;
being filled indeed from the effence of Jupiter, but filling Pluto. For of the whole of
this triad, Jupiter indeed is the fathelf, but Neptune the power, and Pluto the intelled.
And all indeed are in all; but each receives a different chara&ter of fubfiftence.
Thus Jupiter fubfifts according to deing ; but Neptune according to power, and Pluto
according to intelletf. And though all thefe divinities are the caufes of the life of all
things, yet one is fo efentially, another wvitelly, and another intelletfually. Whence
alfo the theologift Orpheus fays, that the extremes fabricate in conjun&tion with
Proferpine things firft and laft ; the middle being coarranged with .generative caufe
from his own allotment, without Proferpine. Hence violence is faid to have been
offered to Proferpine by Jupiter; but fhe is faid to have been ravifed by Pluto
(Bto wou Peecrs T Hogny Um0 pev Tou diog Breelecfout, vmo 3¢ Tou mAoUTWIOG a;ﬂroe{sa‘gm). But
the middle is faid to be the caufe of motion to all things. Hence alfo, he is called
earth-fbaker, as being the origin of motion. And among thofe who are allotted the
kingdom of Satyrn, the middle allotment, and the agile fea (7 evwrros Jehaeroe)
are affigned to him.  According to every divifion, therefore, the fummits are

* That is, of the first triad of the supermundane, which subsists-immediately after the iatellectual
order.

1 Sce p. 518.
4u2 Jovian,
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Jovian, the middles belong to Neptune, and the extremes to Pluto. And, if you
look to the centres, fuch as the eaft, that of mid-heaven, and the weft ; if alfo you di-
vide the whole world, as for inftance into the inerratic, planetary, and fublunary fpheres;
or again, if you divide that which is generated into the fiery, terreftrial, and that
which fubfifts between ; or the earth into its fummits, middle and hollow, and fub-
terranean parts, this triad every where diftributes the firft, middle, and laft differences
of things fabricated in demiurgic boundaries.

That the name Neptune is now triply analyzed. For Neptune is the trident-
bearer, and the Tritons and Amphitrite are the familiars of this god. And the
firft analyzation of his name is from the allotment over which he prefides, and from
fouls coming into generation, in whom the circle of famenefs is fettered; fince the

fea is analogous to generation. But the fecond is from communion with the firft:

Arre {Ev; TLOTEPOS YEYOVEL, N0 TAEIOV ndu*,

But Jove was born the firft, and more he knew,

For a Jupiter of this kind, is the proximate intelligible of Neptune. But the third
5nalyfw of his name, is from his energy in externals. For he is motive of nature,
and vivific of things laft. He is alfo the guardian of the earth, and excites it to
generations.

That Néptune is an intelleCtual demiurgic god, who receives fouls defcending into
generation ; but Iades is an intelletual demiurgic god, who frees fouls from gene:
ration. For as our whole period receives a triple divifion, into a life prior to gene-
ration, which is Jovian, into a life in generation which is Neptunian, and into a life
poflerior to generation which is Plutonian; Pluto, who is charatterized by intellect,
very properly converts ends to beginnings, effecting a circle without a beginning,
and without  an end, not only in fouls, but alfo in every fabrication of bodies, and,
in fhort, of all periods;—which circle alfo he perpetually convolves. Thus, for
inftance, he converts the ends to the beginnings of the fouls of the ftars, and the
convolutions of fouls about generation, and the like. And hence Jupiter is the guar-

dian of ‘the life of fouls prior to generation.

* Hom. Iliad.
That
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~ That fome badly analyze the name of Pluto into wealth from the earth, through
fruits anq metals ; but Hades into the invifible, dark, and dreadful. Thefe Socrates
now reprobates *, bringing the two names to the fame fignification; referring the
name of Pluto, as intclle, to the wealth of prudence, but that of Hades to an
intelle& knowing all things, For this god is a fophift, who purifying fouls after
death, frees them from generation. For Hades is not, as fome improperly explain it,
evil : for ncither is death evil ; though Hades to fome appears to be attended with
peturbations (euma’ws); but it is invifible, and better than the apparent; fuch as is
every thing intelligible. Intellet, therefore, in every triad of beings, convolves itfelf
to being, and the paternal caufe, imitating in its energy the circle.

That men who are lovers of body, badly refer to themfelves the paffions of thc;
animated nature, and on this account confider death to be dreadful, as being the
caufe of corruption. The truth however is, that it is much better for man to die,
and live in Hades a life according to nature, fince a life in conjunétion with body is
contrary to nature, and is an impediment to intellettual energy. Hence it is neceffary
to diveft ourfelves of the flefhly garments with which we are clothed, as Ulyfles did
his ragged veftments, and no longer like a wretched mendicant, together with the
indigence of body, put on our rags. For as the Chaldean oracle fays, “ Things
divine cannot be obtained by thofe whofe intelletual eye is direfted to body ; but
thofe only can arrive at the pofleflion of them, who, ftript of their garments, haften to
the fummit.”

That Plato contemplates defire t, according to each part of the foul. For the
irafcible part afpires after honour or viftory, and the rational after virtue. In like
manner he withes to furvey confidence, good hope, pleafure, and the contraries of
thefe, about each part of the foul.
 That with the love and will of the gods, the neceflity which is with them concurs,
againft which no god contends.

That the divine Plato knew that tkere are three kinds of Sixens } : the celeftial, which
is under the government of Jupiter ; that which is productive of generation (ysesiovpyor),
and is under the government of Neptune ; and that which is cathartic, and is under the
government of Pluto. It is common to all thefe, to incline a'l things through an

* See p. 518, 1 Ibid. 519. 1 ILid 520, .
armonic
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harmonic motion to their ruling gods. Hence, when the foul is in the Heavens, the
Sirens are defirous of uniting it to the divine life which flourithes there. But it is:
proper that fouls living in generation fhould fail beyond them, like the Homeric Ulyfles,
that they may not be allured by generation, of which the fea is an image. And when:
fouls are in Hades, the Sirens are defirous of uniting them through intelle@ual con-
ceptions to Pluto. So that Plato knew that in the kingdom of Hades there are gods,
dzmons, and fouls, who dance as it were round Pluto, allured by the Sirens that dwell
there. '

That Plato knew how to attribute the name fophiff * to a venerable thing: for he
thus denominates him who is able to convert other things to himfelf, fuch as Jupiter;
Hades, and Love.

That not all fouls, after being liberated from the body, are thought worthy to aflociate
with Pluto, but fuch only as are of i’uperior worth : for thofe that are more corporeal
are liberated from vice, by certain cathartic deemons or angels, laborioufly, and acc‘om;
panied with pain.

That the demiurgic Jupiter, and who is alfo the ruler of all the demiurgi, wifhing to
fufpend all the feries of fabricators from the Titannic feries, is very properly faid to bind
Saturn, as being converted to this divinity, and depending from him; and as furveying
the length and breadth of the Saturnian place of furvey (meguony), and eftablithing in a
Jovian manner Saturn in himfelf. Jupiter therefore binds Saturn in himfelf firmly and
ftably ; and Jupiter is in a fimilar manner bound in Saturn.

That the afcent of the foul is two-fold t ; the one according to an elevation to true
being, and a purification from things connafcent with generation, which the bonds of
Pluto afford after death ; but the other according to the foul having now arrived-at the
intelligible, through the purification of Hades, and revolving according to the life and
tranfition of intelle®ions which are there, and which the bonds of Saturn effet
through a conjunction with Jupiter. For the foul, placing as it were a veftige of

her feet in the intelligible, pafles through the extent of intelligibles which is there, and
* See p. 520,

+ That is, the ascent of the soul may either be considered as taking place while she is ascending to trus
being, or as that superior energy which she exerts after she has ascended.

furveys



ON THE CRATYLUS. 703

furveys thofe blefled fpeftacles, as Socrates teaches us in the Phadrus. And this is a
pofterior afcent, greater and more perfet than the former. Not only the bonds of Hades
therefore are incapable of holding and elevating to the dominion of Jupiter, fouls that
are aftonithed about body, but neither can the bonds of Saturn effe& this, though thefe
as being of the father are evidently ftronger.

That Neptune when compared with Jupiter is faid to know many things ; but Hades
compared with fouls to whom he imparts knowledge is faid to know 4/ things ; though
Neptune is more total than Hades. .

That as it is neceflary to analyze Pluto, not only into the obvious wealth from the
earth, but alfo into the wealth of wifdom, fo likewife Ceres muft be analyzed not only
into corporeal nutriment ; but, beginning from the gods themfelves, it is requifite to con-
ceive her to be the fupplier of aliment, firft to the gods themfelves, afterwards to the
natures pofterior to the gods; and, in the lalt place, that the feries of this beneficent
energy extends as far as to corporeal nutriment. For the chara&ériftic of love fhines
forth firlt of all in the gods: and this is the cafe with the medicinal and prophetic
powers of Apollo, and with thofe of every other divinity. But nutriment, when con-
fidered with reference to the gods, is the communication of intelletual plenitude from
more exalted natures to thofe of an inferior rank, Gods therefore are nourithed, when
they view with the eye of intelle@ gods prior to themfelves; and when they are per-
fc&ted and view intelligible beauties, fuch as juftice itfelf, temperance itfelf, and the like,
as it is fid in the Pheedrus. . )

That the defign of the great Plato, in the Cratylus, is not to celebrate the firft, middle,
and laft orders of the gods, but oply thofe idioms which are apparent in their
names. . .
That, according to Orpheus, Ceres is the fame with Rhea: for Orpheus fays, that
fubfifting on high in unproceeding union with Saturn, fhe is Rbea, but that by emitting
and generating Jupiter, the is Ceres.  For thus he fpeaks,

Perny 70 mwouw sovaery, emes Siog emMeto punTng
Teyovs Syunrap *.
i, e: The goddefs who was Rbea, when fhe bore

Jove, became Ceres.

* This Orplﬁc fragment is not to be found in Gesner's collection of the Orphic remains.

Bue
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But Hefiod fays that Ccres is the daughter of Rhea. It is however evident, that thefe
theologifts harmonize : for whether this goddéfs proceeds from union with Saturn to a
econdary order, or whether fhe is the firft progeny of Rhea, the is ftill the fame. Ceres
therefore thus fubfifting, and receiving the moft antient and ruling order from the whole

vivific Rhea (g oAng Cwoyovev psers), and comprehending the middle centres of whole vivi-

fication (175 oAng (woyowes), fhe fills all fupermundane natures with the rivers of all
perfe&t life, pouring upon alf things vitally, indivifibly, and uniformly.

Prior however to all this, fhe unfolds to us the demiurgic intelle€t (Jupiter), and im-
parts to him the power of vivifying wholes: for, as Saturn fupplies her from on high
-with thie caufe of being ; fo Ceres from on high, and from her own prolific bofoms,
pours forth vivification to the demiurgus. But poffefling herfelf the middle of all vivific
deit&, the governs the whole fountains which fhe contains, and comprchends the one
bondl of the firft and laft powers of life. She ftably convolves too, and contains all
fecondary fountains. But fhe leads forth the uniform caufes of prior natures to the
generation of others.  This goddefs too comprehends Peffa and Funo: in her right
hand parts Juno, who pours forth the whole order of fouls; but in her left hand parts
Vefta, who leads forth all the light of virtue. Hence, Ceres is with great propriety
«alled by Plato *, motber, and at the fame time the fupplier of aliment : for, fo far as the
comprehends in herfelf the caufe of Juno, fhe is 2 mother ; but as containing Vefta in
her effence, the is the fupplier of aliment. But the paradigm of this goddefs is Night:
Sfor immortal Night is called the nurfe of the gods. Night however is the caufe of aliment
intelligibly 4 : for that which is intelligible is, according to the Oracle {, the aliment of

the intelle@ual orders of gods. But Ceres firft of all feparates the two kinds of
aliment in the gods, as Orpheus fays:

Miugecso ryeep wpomotoug, weut epuemchovg, xet omadovg
Muoaro 8 aubporiyy, xas eguipov vexracgog oehpor®
Myoarto 3" ey syo peNcoaw 6g1§o[x.€wy §.

* See page 521.

+ Because Night subsists at the sunymit of the intelligible and at the same time tntellectual order, and is
wholly absorbed in the intelligible.

1+ That is, according to one of the Chaldzan Oracles.

% These verses likewise are not in Gesner's collection.

i. e, She
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i. e, She cares for pow’rs miniftrant, whether they
Or gods precede, or follow, or furround :
Ambrofia, and tenacious neétar red,

Are too the obje&s of her bounteous care.
Laft to the bee her providence cxtends,

‘Who gathers honey with refounding hum,

Ceres, thefefore, our fovereign miftrels (3:vmone) not only generates life, but that which
gives perfetion to life; and this from fupernal natures to fuch as are laft : for virtue is
the perfettion of fouls. Hence mothers, who are conneted with the circulations of time,
bring forth their offspring in imitation of this two-fold and eternal generation of Ceres.
For, at the fame time that they fend forth their young into the ligm, they extend to
them milk naturally produéed as their food.

That the conjun&ion of the demiurgic intelle&t with the vivific caufes is triple: for it
is conjoined with the fountains prior to itfelf; is prefent with its kindred coordinate
natures ; and coenergizes with the orders poﬁeﬁor to itfelf. For it is prefent with the
mother prior to itlelf, convertively (emwrrpemriws); with Proferpine pofterior to itfelf,
providentially (wpovoyriws) 3 and with Juno coordinate to itfelf with an amatory energy
(gxeopiws).  Hence Jupiter is faid to be enamoured of Juno,

Qg geo ywv epajuos * ——
As now I love theg——

And this love indeed is tegal, but the other two appear to be illegal. This goddefs,
therefore, produces from herfelf, in conjuntion with the demiuwgus and father, all the
genera of fouls, the fupermundane and mundane, the celeftial and fublunary, the divine,
angelic, deemoniacal, and partial. After a certain manner too, fhe is divided from the
‘demiurgus, but in a certain refpe&t fhe is united to him: for Jupiter is faid, in the
Philebus, to contain a royal intelle& and a royal foul. For he contains uniformly the
paternal and maternal caufe of the world; and the fountain of fouls is faid to be in
Jupiter; juft as again the intelligence of Jupiter is faid to be firft participated by Juno.

For no other divinity, fays Jupiter in Homer, knows my mind prior to Juno. Through

* Iliad. xiv. ver. 328.
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this ineffable union, tbcrefore,‘ of thefe divinities, the world participates of intelleCtual
fouls. They alfo give fubfiftence to intellets who are carried in fouls, and who together
with them give completion to the whole fabrication of things.

That the feries of our fovereign miftrefs Juno* beginning from on high pervades to the
laft of things ; and her allotment in the fublunary region is the air. . For air is a fymbol
of foul, according to which alfo foul is called a fpirit (wywevuer) 5 juft as fire is an image
of intelle, but water of nature, by which the world is nourifhed (t1 xooporpoPov Guosugl
and through which all nutriment and increafe are produced. But ezr¢b is the image of
Jody, through its grofs and material nature. Hence Homer, obfcurely fignifying this,
reprefents Juno fufﬁended with two anvils under her feet: for the air is allotted two
heavy elements beneath itfelf. For

Hey ¥ exapaie Bownis mwotviee ngy
Hs‘uxlzsv e’ oxecevoio goa;v—-f

i. e. “Fair-eyed venerable Juno fent the fun to the ftreams of the ocean,”’—is from the
fame conception : for he calls the thick cloud produced by Juno, the fetting of the fun.
‘ :The affertion likewife that the end of this name will be conjoined with the beginning, if
any one frequently repeats the name of the goddefé, evinces the converfion of rational
fouls to her which proceed from her; and that voice is ftruck air. On this account
alfo the voice of rational animals is efpecially dedicated to this goddefs, who made the
horfe of Achilles to become vocal. But Socrates now delivers thefe three vivific monads
in a confequent order; viz. Ceres, Juno, Proferpine; calling the firft the mother, the
‘fecond the fifter, and the third the daughter of the demiurgus. All of them hawever
“are partakers of the whole of fabrication; the firft in an exempt manner and intellec-
» tually ; the fecond in a fontal manner and at the fame time in a way adapted to a prin-
ciple (apxouws); and the third in a manner adapted to a principle and leader (apxous
ROU Ty EUOVNLS ).
Of thefe goddefies the laft is allotted triple powers, and impartibly and uniformly com-
prehends three monads of gods.  But fhe is called Core («agr) through the purity of her
.e{fence, and her undefiled tranfcendency in her generations.  She alfo poflefles a firft,

middle, and laft empire. And according to her fummit indeed fhe is called Diana by

* See p. 521. + DBiad. xviii, ver, 240.

Orpheus;
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Orpheus; Lut according to her middle, Proferpine; and according to the extremity of
the order, Minerva. Likewife, according to an hyparxis tranfcending the other powers
of this triple vivific order, the dominion of Hecate is eftablifhed ; but according to a
middle power, and which is generative of wholes, that of Soul; and according to intel.
le€tual converfion, that of Virtue *. Core, therefore, fubfifting on high, and among the
fupermundanc gods, uniformly extends this triple order of divinities ; and together with
Jupiter generates Bacchus, who impartibly prefides over partible fabrication. But
beneath, in conjuntion with Pluto, fhe is particularly beheld according to the middle
idiom: for it is this which, procceding every where, imparts vivification to the laft of
things. Hence the is called Proferpine, becaufe fhe efpecially affociates with Pluto, and
together with him orderly diftributes the extremities of the univerfe™ And according to
her extremities indeed fhe is faid to be a virgin, and to remain undefiled ; but accord-
ing to her middle, to be conjoined with Hades, and to beget the Furies in the fub-
terranean regions. She therefore is alfo called Core, but after another manner than the
fupermundane and ruling Core. [For the one is the connedive unity of the three
vivific principles; but the other is the middle of them, in herfelf poffefling the idioms of
the extremes.  Hence in the Proferpine conjoined with Pluto you will find the idioms of
Hecate and Minérva; but thefe extremes fubfift in her occultly, while the idiom of the
middle fhines forth, and that which is chara&eriftic of ruling foul, which in the fuper.
mundane Core was of a rulingt nature, but here fubfifts according to a mundane idiom-

That a lover of piety to the gods ought earneftly to embrace the retitude of di-
vme names, left, like thofe who err concerning Proferpine and Apollo, being ignorant
of the analyfis of names, he fhould be fubjeé& to the fame reproof from Socrates.

That Proferpine is denominated either through judging of forms and feparating them
from each other, thus obfcurely fignifying the ablation of flaughter (Beae o wpuvesy ez €10y et
Aoty ANy, ws 7oy Qovoy Thy avaugeaty amrropsiov), or through feparating fouls per-
fu&ly from bodies, through a converfion to things on high, which is the moft fortu-

* Troclus says this conformably to the theology of the Chaldzans: for he informs us in his Gth book on
the Theology of Plato, p. 272, that, according to that theology, the first monad of the vivific triad is Hecate,
the second Suul, and the third Virtue,

+ That is, of a superinundane nature ; for the ruling ave the supermundane gods.
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nate flaughter and death, to fuch as are worthy of it (y d 70 yuwpliv Tag Juyas
TENEQS X TWY TWhaRTWY Sice Trg Wpog 108 v EWITTPOPNG, O EL ETTHY EUTUY SO TOTOS Povog Kt Savurog
Toig ecfioupevorg Toure).  But the name Qgpeparrar, Pherepbatta, according to a contalt
with generation, is adapted to Proferpine; but according to wifdom and counfel, to
Minerva. At the fame time however all the appellations by which fhe is diftinguithed
are adapted to the perfection of foul. On this account alfo fhe is called Proferpine,
and not by the names of the extremes; fince that which was ravithed by Pluto is this
middle; the extremes at the fame time being firmly eftablithed in themfelves, accord-
ing to which Core is faid to remain a virgin.

That very rationally after Proferpine, Plato* now analyzes Apollo: for there is a
great communion Between the Coric and the Apolloniacal feries; fince the former is
the unity of the middle triad of rulers (i. e. of the fupermundane gods), and emits from
herfelf vivific powers; but the latter converts. the folar principles to one union: and
the folar principles are allotted a fubfiftence immediately after the vivific. Hence, ac-
cording to Orpheus, when Ceres delivered up the government of Proferpine, fhe thus
admonifhed her:

Aviay Amcdhwns Sadecw Asyos aconaCoe,

Tefsrou ayraa vewe wuapAeydore wposwmont.
That is,

But next Apollo’s florid bed afcend ;
For thus the god fam’d offspring fhall beget,
Refulgent with the beams of glowing fire,

Bwt how could this be the cafe, unlefs there was a confiderable degree of comiunion:
between thefe divinities ?

It is neceflary, however, to know thus much concerning Apollo, that, according to
the firft and moft natural conception, his name fignifies the caufe of union, and that
power which collefts multitude into one; and this mode of fpeculation concerning his
name harmonizes with all the orders of the god. But Socrates alone confiders his

more partial powers: for the multitude of the powers of Apollo are mot to be
* Sce p. 522,
1 These verses arc not in Gesner’s collection of the Orphic fragments.

compre.
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comprehended, nor defcribed by us.  For when will man, who is moarely rational, be
able to comprehend not only all the idioms of Apollo, but all thofe of any other
god? Theologilts indeed deliver to us a great mualtitud= of Apolloniacal idioas; but-
Socrates now only mentions four of them. For the world is asit were a docad, being
filled from all produ&ive principles, receiving all things into itfelf, and being converted
to the proper principle of the decad, of which the tetrad proximately contains the
caufe, but in an exempt manner, the monad. And the former without feparation and
occultly, but the latter with feparation ; juft as Apollo proximately unites the multituds
of mundane natures, but the demiurgic intellet exemptly. Why then does Socrates
ufe an order of this kind? For, beginning from the medicinal power of the god, and
proceeding through his propbetic and arrow-darting powers, he ends in his barmonic
power. 'We reply, that all the energies of this god are in all the orders of beings,
beginning from on high and proceeding as far as to the laft of things; but different -
energies appear to have more or lefs dominion in different orders. Thus, for in-

ftance, the medicinal power of Apollo is moft apparent in the fublynary region ; for

There {laughter, rage, and countlefs ills befide,

Difeafe, decay, and rottennefs refide *.

And as thefe are moved in an inordinate manner, they require to be reftored from a
coadition contrary, into one agreeable to nature, and from incommenfuration and ma-
rifold divifion, into fymmetry and union.

But the propbetic energy of the god is moft apparent in the heavens; for there his
enunciative power fhines forth, unfolding intelligible good to- celcftial natures, and on
this account he revolves together with the fun, with whom he participates the fame in-
tellect in common ; fince the fun alfo illuminates whatever the heavens contain, and
extends a unifying power to all their parts. But his arrow-darting energy moftly pre-

vails among the /iberated T gods ; for there, ruling over the wholes which the univerfe
.
* These lincs arc fiom Empedocles, and in the original are as follow
Fulz xorog Ts Qovos ve mas cArwy ez xnpavy
Avjungar 16 recauar onbes, epyad T pruoTa.
4% e acc e of this onder of geds, see the notes on the Parmenides..
contains
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contains, he excites their motions by his rays, which are always affunilated to arrows,
extirpates every thing inordirate, and fills all things with demiurgic gifts. And though
he has a feparate and exempt fubfiftence; he reaches all things by his energies.

Again, his hermonic power is more predominant in the raling fupermundane order;
for it is this divinity who, harmonizing the univerfe, eftablifhes about himfelf aecording
to one union the choir of the Mufes, and produces by this mean, as a certain theur-
gistsays,  the barmony (f exulting light.” Apollo therefore, as we have fhown, is barmcric,
and this is likewife the cafe with the other Apollos * which are contained in the eard'/i
and the other {phcres; but this power appears in foine places more, and in cthers lefs.
Thefe powers too fubfift in the ged himfelf in an united manner, and exempt from other
ratures, but in thofe attendants of the gods who are fuperior to us, divifibly, and ac-
cording to participation ; for there is a great multitude of medicinal, prophetic, harmo-
nic, and arrow-darting angels, da:m&ns, and heroes, fufpended from Apollv, who dif-
tiibute in 2 partial manner the uniform powe:s of the god.

But it is neceflary t'o‘aconﬁdcr each of thefe powers according to one definite charac-
teriltic ; as, for inftance, his barmonic power, according to its binding together feparated
multitude ; his prephetic power, according to the enunicative ; his arrow-darting power,
according to its being fubvertive of an inordinate nature ; and his medicinal power, ac-
cording to its perfeflive energy. We fhould likewife fpeculate thefe charatteriftics dif.
ferently in gods, angels, damons, heroes, men, animals, and plants; for the powers
of the gods extend from on high to the laft of things, and at the fame time appear in an
accommodated manner in each; and the teleftic (i. e. myftic) art endcavours through
fympathy to conjoin thefe ultimate participants with the gods. But in all thefe orders
we muft carcfully obferve, that this god is the caufe of union to multiplied natures : for
his medicinel power, which takes away the multiform nature of difeafe, imparts wiifiim
health ; firce health is fymmetry and a fubfiftence according to nature, but that which is
contrary to rature is multifarious. Thus too, his prepbetic power, which unfolds the
fimplicity of truth, takes away the variety of that whichis falfe ;" but his arrcw-derting

power, which exterminates every thing furious and wild, but prepares that which is or-

* See the Introduetion to the Timzxus.

derly
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derly and gentle to exercife dominion, vindicates to itfelf unity, and exterminates a dif-
ordered nature tending to multitude; and his mafica/ power, through rhythm and hirmony»
places a bond, friendfhip, and union in wholes, and fubdues the contraries to thefe.

And all thefe powers indeed fubfift primarily, in an exempt manner, and un iférmly
in Jupiter the demiurgus of wholes, but fecondarily and feparately in Apollo. Hence
Apollo is not the fame with the demiurgic intellect ; for this comprehends thefe powers
totally and paternally, but Apollo with fubjetion, imitating his father; fince all the
energics and powers of fecondary geds are comprehended in the demiurgus according
tocaufe. And the demuirgus fabricates and adorns the univerfe according to all thefe
powers, and in a colleted manner ; but the other deities' which proceed from him co-
operate with their father according to different powers.

That purification being fcen not only in the medicinal, but alfo-in the prophetic art,
evinces, that the cathartic power of Apollo comprehends the two powers: for it illuf-
trates the world with the glittering fplendors of light, and purifies all material immode-
ration by Ponian energies ; which phyficians and prophets among us imitating, the for-
mer purify bodies, and the latter through fulphureous picparations render themfelves and
their affociates pure. For, as Timaus fays, the gods purify the univerfe, cither by
firc or water; and prophets alfo in this refpet imitate the gods. In the moft facred £
the myfleries too, purifications are employed prior to initiation into them, in order to take
away every thing foreign from the propoled facred myftery. We may likewife add, that
the referring multiform purifications to the one cathartic power of the gods is adapted
to him.  For Apollo every where unites and elevates multitude to-#be oze, and uniformjy
comprehends all the modes of purificaiion, purifying all heaven, generation, and alj
mundane lives, and fcpm‘{:ting partial fouls from the grofinefs of matter. Hence the
theurgift, who is the leader of the myfteries of this god, begins from purifications and
fprinklings :

Avzes Fev mpwrorg sepeus mupos epyoe KuSipray,
Kupart puiesbw mayepn Capumysres ehuns.

i.e. ¢ The prielt in the firlt place governing the works of fire, muft {prinkle with the
cold water of the loud-founding fea,” as the Oracle fays concerning him. But the
allertion that the ged prefides oer fimplicity according to knowledge, and unfolds

truth
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truth jnto light, prefents him to our view as analogous to sbe good, which Socrates
celebrates in the Republic; in which place he calls the fun the progeny of the good, and
fays that the former is analogous to the latter. Apollo therefore being the fource of
union, and this to the mundane gods, is arranged analogous to #b¢ good; and throuch
ruth, he unfolds to us his fimilitude to it, if it be lawful fo to {peak. For the Sinple
is a manifeftation of ¢be one, and the truth which fubfifts according to knowled e
is a luminous reprefentation of f{upereflential truth, which firlk proceeds from fbe
good.  But the perpetuslly prevailing nifght of the god in the jaculation of arrows, evincas
Ahis dominion, which vanquithes every thing in the world. For on high, from ths
fuperceleftial order, he fcatters the rivers of Jupiter, and pours his rays on the whole
world : for his arrows obfcurely fignify his rays. Again, the affertion that he prefides
over mufic, reprefents to us that this god is the caufe of all harmony, both unappa-
rent and apparent, through his ruling fupermundane powers, according to which he
generates, together with Mnemofyne and J upiter, the Mufes. But he orderly difpofes
every thing fenfible by his demiurgic powers, which the fons of rheurgif?s denominate
bands ; fince the energy of the harmony of founds is fufpended from the motion of the
hands. He likewife orderly difpofes fouls and bodies through harmonic reafons, ufing
their different powers as if they were founds; and he moves all things harmonioufly
and rhythmically by his demiurgic motions. The whole of this celeftial order too, and
motion, exhibit the harmonious work of the god; on which account alfo partial fouls
are no otherwife perfe@ted than through an harmonic fimilityde to the univerfe, and
-abandoning the diffonance arifing from gencration ; for then they obtain the moft excel-
Jert life, which is propofed to them by the god.

From difcourfing about king Apollo, Plato proceeds to the Mufes*, and the name
of mufic: for Apollo is celcbrated as Mufagetes; and he indeed is a monad with
refpet to the harmony in the world, but the choir of the Mufes is the monad of all the
number of the hennead. (i. e. nine). From both likewife the whole world is bound in
indiffoluble bonds, and is one and all-perfe&, through the communications of thefe
divinities ; poflcfling the former through the Apolloniacal monad, but its all-perfe fub-
fiftence through the number of the Mufes. For the number nine, which is generated
from the firlt perfet number (that is 8), is, through fimilitude and famenefs, accom-

* See p. 527.
modated
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modated to the multiform caufes of the mundane order and harmony ; all thefe caufes
at the fame time being colle&ted into one {ummit for the purpofe of producing ouz
confummate perfe@ion. For the Mufes generate the variety of reafons with which the
world is replete; but Apollo comprehends in union all the multitude of thefe. And
the Mufes give fubfiftence to the harmony of foul ; but Apollo is the leader of inteHec-
tual and impartible harmony. The Mufes diftribute the phznomena according to har-
monical reafons; but Apollo comprehends unapparent and fcparate harmony. And
though both give fubfiftence to the fame things, yet the Mufes effet this according to
number, but Apollo according to union. And the Mufes indeed diftribute the unity of
Apollo; but Apollo unities harmonic multitude, which he alfo converts and compre-
hends. For the multitude of the Mufes proceeds from the effence of Mu/agetes, which is
both feparate, and fubfifts according to the nature of the one ; and their number evolves
the one and primary caufe of the harmony of the univerfe.

That fuch being the etymology of the name of the Mufes, fince Plato calls philofophy
the greateft mufic, as caufing our pfychical powers to be moved harmonioufly, in fym-
phony with real beings, and in conformity to the orderly motions of the celeftial orbs;
and fince the inveftigation of our own effence and that of the univerfe leads us to this
harmony, through a converfion to ourfelves and more excellent natures,—hence alfo we
denominate the Mufes from inveftigation. For Mufagetes himfelf unfolds truth to fouls
according to one intelleCtual fimplicity ; but the Mufes perfet our various energies,
.elevating them to an intelletual unity. For inveftigations have the relation of matter,
with refcrence to the end from invention ; juft as multitude with refpe@ to #be ore, and
variety with refpet to fimplicity. 'We know, therefore, that the Mules impart to fouls
the inveftigation of truth, to bodies the multitude of powers, and that they are every
where the fources of the variety of harmonies.

That Latona® is a vivific fountain comprehended in Ceres : and hence, ‘according to
the Grecian rites, the is worthipped as the fame with Ceres, thefe rites evincing by this
the union of the goddeffes.  But this goddefs emits the whole of vivific light, illuminating
the intellc@ual eflences of the gods, and the orders of fouls: and laftly, the illuminates

* See p. 527.
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the whole fenfible heaven, generating mundane light, and eftablifhirig the caufe of this
light in her offspring, Apollo and Diana; and caufes all things to glitter with intellectual
and vivific light. She imparts likewile to fouls the confummation of virtue, and an illu-
mination which leads them back to the intellettual port of their father (Jupiter), haftily
withdrawing them from the winding paths* of matter, the entanglements of vice, and
the roughnefs of the paflage over the fea of generation. It appears to me indeed that
theologifts, confidering this, denominated her Axrw, Latona, on account of her extending
to fouls fincothnefs of manners, a voluntary life, and divine gentlenefs and eafe. TFor to
fuch as raife themfelves to her divinity, fthe imparts an ineffable energy, a blamelefs life,
gentlenefs of manners, ferenity, and intellectual tranquillity. Whether, therefore, the is
called Leto, from a voluntary life; for Aw fignifies 10 BovAopau, I an willing ; or from o
Asov, the fmooth; her name will perfedtly evince, through both thefe, the powers which
fhe poffefles. For the compelled e;xergies of the foul take place through material
roughnefs ; and the obliquity of a life in gencration diminithes the foul’s voluntary life.
But an afcent to the gods imparts a fmooth and gentle, inftead of a hard and rough,
and a voluntary, inftead of a compelled life.

Why then is it neceffary to call, as fome do, Latona matter, as capable of being eafily
turned, and fubfifting as an exprefs refemblance of all forms, like a mirror receiving the
reprefentations of all things; and to fay that fhe is the caufe of oblivion to thofe that
look into her? Why is it neceflary to call Apollo harmony, as fublifting from Latona
and Jupiter? For thus the god would be infeparable from matter, and not the caufe of
the harmony in the univerfe. It is bette}; therefore, to fay, that Latona is not the recep- ‘
tacle of Apollo, but that fhe is the mother and fountain of all vivific light, which
preferves all things by heat: but that Apollo, who is a feparate divinity, is the fupplier
of all barmonic life, and of all thofe mundane reafons by which the univerfe is indiffo-
lubly bound.  But you may fay that Socrates derives her name from Letbe, becaufe the
peculiarly caufes in fouls an oblivion of evils, and of the roughnefs and ftorms in genera-
tioa ; of which, while the foul retains the memory, fhe cannot poffibly eftablith herfelf in
intelligibles : for memory, fays Plotinus, leads to the obje&t of memory. And as Mne-
mofyne excites the memory of inteliigibles, fo Latona imparts an oblivion of material
concerns,

# Of these winding paths tle Dedalean labyrinth is an image,

That
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That of our fovereign miftrefs Diana*, Plato delivers three idioms; the undefiled,
the mundane, and the anagogic. And through the firft of thefe indeed the geddefs is
faid to be a lover of virginity; but through the fecond, according to which fhe is per-
fetive of works (veheriovgyos), fhe is faid to be the infpetive guardian of virtue; and
through the third fhe is faid to hate the impulfes arifing from generation. Of thefe
three likewife, the firlt is efpecially adapted to the progreflion of the goddefs, according
to which fhe is allotted an hyparxis in the vivific triad of the fupermundane gods;
whether we call this deity Hecatic, as theurgifts fay, or Diana with Orpheus. For
there being cftablithed, fhe is filled with undefiled powers from the gods called Ami-
lictit. But fhe looks to the fountain of virtue, and embraces its virginity. For the
virginity which is there does not proceed forth, as the Oracle fays, but abiding gives
fubfiftence to Diana, and to fupermundane virtue, and is exempt from all communion,
conjunétion, and progreflion, according to generation. Hence Core alio, according to
the Diana and Minerva which fhe contains, is faid to remain a virgin; but according to
the prolific power of Proferpine, fhe is faid to proceed forth, and to be conjoined with
the third demiurgus, and to bring forth, as Orpheus fays,  nine azure-eyed, flower-
producing daughters,”

Ewex 31.9«::153&; yAQunwT St avfeaiovgycug

fince the Diana and the Minerva which fhe contains preferve their virginity always the
fame. For the former of thefe is charatterized according to her flability, but the latter
according to her convertive energy. But that which is generative is allotted in
her a middle order. They fay too, that fhe afpires after virginity, fince the
form of her is comprehended in the vivific fountain, and fhe underftands fontal
virtue, gives fubfiftence to fupermundane and anagogic virtue, and defpifes
all material fexual connexion, though fhe infpe&ts the fruits arifing from it.
She appears alfo to be averfe to the generations and progreflions of things, but
to introduce perfeltions to them. And the gives perfection indeed to fouls through
2 Jife according to virtue; but to mortal animals fhe imparts a reftitution to form. Eut
that there is a great union between Diana, the mundane Hecate, and Core, is evident

t> thofe that are in the lealt degree converfant with the writings of Orpheus; from

* See page 527. t That is, the Corybantes.
4v 2 which
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which it appears that Latona is comprehended in Ceres, and together with Jupiter gives
fubfiftence to Core, and the mundane Hecate. To which we may alfo add that
Orpheus * calls Diana Hecate. So that it is nothing wonderful, if we fhould elfewhere
call the Diana contained in Core, Hecate.

That Plato coarranges the mundane Bacchus t with the mundane Venus, in confe-
quence of her love of Bacchus, and her fathioning, as an image of him, Adonis much
honoured in Cilicia and Cyprus. And it is evident that a love of this kind in Venus,
which is thus beneficent and providential, muft be confidered as exerted by a fuperior to
an inferior divinity.

That the young man appears to inquire about our fovereign mafter Bacchus, as if it
were about things of fmall importance, and on this account he is filenced { by Socrates.
And he does not indeed hear concerning the occult, but only the laft and mundane
progreflions of the gods. Thefe indeed the wife man venerates, though, as he fays, they
are fports, through thefe gods being lovers of fport. For, as he fays of the terminations
of the other gods, that they are terrible, and that they avenge and punifh, and thus give
perfeltion to fouls; as, for inftance, that Juftice follows Jupiter, the avenger of the
divine law, and that this divinity is benevolent to thofe whofe manners are orderly, and.
who live according to intellect, but that fhe is baneful to thofe who mingle their lite
with infolence and ignorance, until fhe has entirely fubverted them, their houfes, and
cities ;—in like manner, he vencrates the terminations of Bacchus and Venus, which
produce 7)\unu9;:/.uoc, f:c*éetneﬂ of ferfation 5 every where purifying our conceptions con-
cerning the gods, and preparing us to underftand that all things lock to the beft end,
whatever it may be. For, becaule the terminations of thefe divinities ftrengthen the in-
firmity of the mortal nature, and recall corporeal moleftation, on this account the gods,
the caufcs of thefe things, are Ghomauryporss, lovers of fport. Hence, of ftatues, they
make fome of them laughing and dancing, and exhibiting relaxation, but others auftere,
aftonithing, and terrible to the view, analogoufly to the mundane allotments of the
gods.

* H3 apa exaly vaidos pery avls Avmovoe
A7 Tovs EUTAIKAEIN0 X07N TFOTEERTUl OALUTIY,
+ See p. 527.

3 This is implied by Socrates telling him that he inquires about great thirgs,

That
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That theologifts frequently call Bacchus wine, from the lak of his gifts, as, for in.
ftance, Orpheus, v

Owov wevzoe peda woT 2, xou [ H N

i. e.  Take all the members of wine (that are diftributed) in the world, and bring them
to me.”’

Buf if the god is thus denominated, certainly his firft and middle energies will be
thus called, as well as his laft; fo that Socrates, now looking to this, calls the god
3domvaog, beginning from wine, which, as we have faid, manifefts all the powers of the
god. Thus alfo in the Phadrus, Socrates calls love in common great, both that which
is divine, and that which is a lover of body. By this epithet wine therefore, we muft
underftand that the idiom of a partial intelle&t is in common prefented to our view.
For the word owov, fich as, is nothing elfe than intelletual form feparated from a totat
intelle@, and in confequence of this becoming participated, particular and alone. For
an all-perfeét intelle& is all things, and encrgizes according to all things with invariable
famenefs ; but a partial and participated intelle& is indeed all things, but this accord-
ing to one form, fuch as a folar, lunar, or mercurial form. This therefore, the idiom
of which is to be feparated from the reft, wine indicates, fignifying an intelle¢t fuch as,
and particular (onuewwy vov ooy wou Tiaze o). Since therefore every partial fabrication is
fufpended from the Dionyfiacal monad, which diftributes participated mundane intelleés
from total intellect *, many fouls from one foul, and all fenfible forms from th-ir proper
totalities; on this account theologifts call both this god and all his fabrications wine :
for all thefe are the progeny of intelle&t ; and fome things participate of the partial dif-
trbution of intelle in a more diftant, but others in a nearer degree. 7¥ine therefore
energizes in things analogous to its fubfiftence in them : in body, indeed, after the
manner of an image, according to a falfe opinion and imagination ; but in intellectual
natures, according to an intelle@ual energy and fabrication ; fince, in the laceration of
Bacchus by the Titans, the beart of the god is faid to have alone remained undiftributed,

i e the indivifible effence of intelle. Ot oy Siomoriy Huay Asowoor, o Scohayer moMug,

* With respect to intellect, it is necessary to inform the reader, that one kind is imparticipable and total,
such as all intellects unconnected with soul 5 but another participable indeed, but essentially so, such as the
mundane intellect, and the intellects of all the mundane gods and beueficent demons ; but a third is parti-

cipable, and subsists as a Aalit; and (o this class our intcllects belong.

rou
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That from fportive conceptions abcut the gods it is poffible for thofc to energize en-
theaftically, or according to a divincly infpired energy, who apply themfelves to things in
2 more intelletual manner. Thus, for inftance, acrording to the material conceptions
of the multitude, Venus derives her origin from foam; and foam correfponds to fecd.
Hence aceording to them the pleafure arifing from this in coition is Venus. Who,
however, is fo ftupid *, as not to furvey primary and eternal natures, prior to fuch as
are laft and corruptible? I will therefore unfold the divine conception refpeting
Venus.

They fay then that the firft Venus was produced from two-fold caufes, the one as that
through whicht, cooperating with her progreffion, as calling forth the prolific power of
the father, and imparting it to the intelleGtual orders; but Heaven as the maker and
caufe unfolding the goddefs into light, from his own generative abundance. For whence
could that which congregates différent genera, according to one defire of beauty, receive

# A countless multitude we may say, O Proclus, of the present day are thus stupid ; and few, very few
indeed, have entertained a different opinion for upwards of a thousand years.
- + This cause is Saturn, who accordisg to the fable cut off the genita) parts of Heaven, Sce the Theogony

of Hesiod,
its
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its fubfiftence except from the fynochical power of Iicaven ? From the foam therefore of
his own prolific parts thrown into the fea, Hcaven produced this goddes, as Orpheus
fays. But the fecond Venus Jupiter produces from his own generative powers, in cons
jun&ion with Dione: and this goddefs likewife proceeds from foam, after the fame man-
ner with the more ancient Venus, as Orpheus cvinces.  Thefe goddefles therefore differ ‘
from each other, according to the caufes of their prodution, their orders, and their
powers. For fhe that proceeds from the genitals of Heaven is fupermundane, leads
upwards to intelligible beauty, is the fupplier of an unpolluted life, and feparates from
generation.  But the Venus that proceeds from Dione governs all the coordinations in
the celeftial world and the earth, binds them to each other, and perfe&s their generative
progreflions, through a kindred conjunion. Thefe divinities too are united with each
other through a fimilitude of fubfiftence: for they both proceed from generative powers ;
one from that of the conncétedly containing power of Heaven, and the other from
Jupiter the demiurgus.  But the fea fignifies an expanded and circumfcribed life; its
profundity, the univerfally extended progreffion of fuch a life; and its foam, the greateft
purity of nature, that which is full of prolific light and power, and that which fwims
upon all life, and is as it were its higheft flower.

That theologifts efpecially celebrate two powers of our fovereign miftrefs Minerva *,
the defenfive and the perfefZive, the former preferving the order of wholes undefiled, and
unvanquifhed by matter, and the other filling all things with intelletual light, and convert-
ing them to their caufe; on wlich account Plato alfo in the Timzus analogoufly celebrates
Minerva as pbilopolemic, and philefophic.  But three orders of this goddefs are delivered
by theologifts ; the one fontal and intelleGtual, according to which fhe eftablifhes herfelf
in her father Jupiter, and fubfifts in unproceeding union with him ; but the fecond
ranks among the fupermundane gods, according to which fhe is prefent with Core, and
bounds and converts all the progreflion of that goddefs to herfelf. And the third is
liberated, according to which fhe perfe@s and guards the whole world, and circularly
invefts it with her powers, as with a veil ; binding together all the mundane fummits,
and giving fubfiftence to all the allotments in the Heavens, and to thofe which proceed
into the fablunary region, Now therefore Socrates celebrates lLer guardian power,
through the name of Pallas; but her perfestize power throagh that of Minerva.  She

* Sce p. 539,
is
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is the caufe therefore of orderly and meafured motion, which fhe firlt imparts to the
Curetic order, and afterwards to the other gods. For Minerva, according to this
powet, is the leader of the Curetes, as Orpheus fays, whence allo, as well as thofe divinities,
the is adorned with empyrean arms, through whith the reprefles all diforder, preferves the
-demiurgic feries immovable, and unfolds dancing through rhythmical motion. She alfo
guards reafon as it proceeds from intelle& ; through this power vanquithing matter. For
the vifible region, fays Timaus, is mingled from intelle& and neceflity, the latzer being
obedient to the former, and all material caufes being in fubjeion to the will of the
father. It is this goddefs therefore who arranges neceflity under the produdions of
intelle®, raifes the univerfe to the participation of Jupiter, excites and eftablifhes it in
the port of its father, and eternally guards and defends it. Hence, if the univerfe is fuid
10 be indiffoluble, it is this goddefs w}'xo fupplies its permanency; and if it moves in
meafured motion, through the whole of time, according to one reafon and order, fhe is
the fource of this fupply. She watchfully furveys therefore all the fabrication of her
father, and connes and converts it to him ; and vanquithes all material indefinitenefs.
Hence fhe is called Vifory and Heah;b ; the former becaufe fhe caufes intelle& to rule
over neceflity, and form over mattér ; and the latter, becaufe the preferves the univerfe
perpetually whole, perfe&, exempt from age, and free from difeafe. 1t is the property
therefore of this goddefs to elevate and diftribute, and through an intelle¢tual dance, as

it were, to conned, eftablith, and defend inferior natures in fuch as are more divine®.

* These admirable Scholia on the Cratylus end here ; being unfortunately, like most both of tte published
and unpublished writings of Proclus, incomplete. These very Scholia too appear to be nothing more than
extracts from a copious cammeatary of Proclus which is last,

THE END.

Friuted by R. Wilks, Chancery-lane.





