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J. H E enfuing Dialogue, which difputes whether names have been afligncJ 
to things from nature or pofition, and whether fome at leaft are not derived 
from a more divine origin than that of human invention, has been highly 
cenfured by modern critics for its etymologies, which they contend are for 
the moft part falfe. Th i s cenfure originated from not perceiving that the i n 
tention of Plato in this Dialogue is to inveftigate names philofophically, and 
not grammatically, and that he defpifes the matter, but is efpecially atten
tive to the form of names ; though this was obvious to the philologift Sel-
den, as may be feen in his treatife on the Syrian gods:—and in the next 
place, Plato mingles, in his inveftigation, the ferious with the jocofe : fo that 
in the firft part of the Dialogue, when he inveftigates the names of the gods, 
he is perfectly in earneft, as is highly proper on fuch an occafion ; and in the 
middle part he facetioufly ridicules the followers of Heraclitus, who confi-
dered all things as perpetually flowing, without admitting any periods of re-
pofe. Hence, in order to explode this opinion, which is erroneous in the 
extreme, when extended to intelligible as well as fenfible natures, he proves 
that, by an abufe of etymologies, all names may be fhown to have been efta
blifhed, as belonging to things borne along, flowing, and in continual gene
ration. 

Wi th refpect to the fubject matter of this logical Dialogue, which is the in
vention, and as it were generation of names, it is neceflary to obferve, that 
there were two opinions of the antients on this particular; one of Heraclitus 
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and his followers, among w h o m Cratylus held a confiderable rank ; the other 
of certain Parmenidaeans, among whom Hermog^iics was no ignoble advo
cate. O f the former of thefe, Cratylus, it is reported that Plato was an au
ditor ; and he is faid to have been under the tuition of the latter in theologi
cal concerns. And the Heraclitics indeed alTerted that names confift-from 
nature alone, and that the confent of men contributes nothing to their for
mation or invention. But the Parmenidjeans affirmed, that names were not 
the productions of nature, but received their conformation from the arbi
trary decifion of men, by whom they were affigned and impofed upon things. 
T h e more early Academics or difciples of Plato embraced the opinion of the 
Heraclitics; and the more early Peripatetics that of Hermogenes : while in 
$he mean time each feet endeavoured to bring over its leader to the doctrine 
which it embraced; though, as we fhall now Ihew from A m m o n i u s 1 , the 
fentiments of Plato and Ariftotle on this fubject differed only in words, and 
not in reality. 

In order therefore to be convinced of this, it is neceffary to obferve, that 
the dogma of thofe who confidered names as confifting from nature, and not 
from the will of men, received a two-fold diftributiori. Hence one part, as 
the Heraclitics, were of opinion that names were natural, becaufe they are 
the productions and works of nature. For (fay they) proper and peculiar 
names are prepared and affigned from the nature of things, no otherwife than 
proper or fecret fenfes are attributed from the fame caufe to every thing. For 
that which is vifible is judged to be different from that which is tangible, be
caufe it is perceived by a different fenfe. But names are fimilar to natural re-
femblances; i. e. to fuch as are beheld in mirrors, or in water, and not io fuch 
as are the productions of art. And indeed thofe are to be confidered as deno
minating things, who produce true and folid names of this kind ; but thofe 
w h o act in a different manner, do not properly denominate, but only emit a 
found or voice. But it is the bufinefs of a prudent, learned, and truly philo-
fbphic man, always to inveftigate names, which are peculiarly conftituted 
and affigned to each particular from the nature of things ; juft as it is the 
province of one who poffeffes an acute fight, to know and judge rightly the 
proper fimUitudes of every vifible object. 

t la Ariftot, de Interpretatione. 

But 
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But the other clafs of thofe who defended this opinion, afferted that names 
confift from nature, becaufe they correfpond to the nature of the deno
minated particulars. For (fay they) names ought to be illuftrious and figni-
ficant, that they may exprefs things with perfpicuity and precifion. As if 
(for inftance) any one mould be born with a difpofition admirably adapted 
to imperial command, fuch a one may with great propriety be called Agen% 
laus or Archidamus. And that on this account fuch names are natural, be
caufe they fignificantly accord with the things which fuch names imply. 
For the perfon juft adduced may be elegantly called Archidamus, becaufe he 
is able to rule over the people; and Agefilaus, becaufe he is the leader of the 
people. They add befides, that names are indeed fimilar to images; but to 
thofe only which do not confift from nature, but which are the offspring of 
human art, fuch as pictures and ftatues, in which we evidently perceive that 
various firrhlitudes of refemblances correfpond to the various exemplars of 
things; and that thefe render more, but thofe lefs exprefs effigies of things, 
according as the fkill of the artificer, by employing the dexterity of art, is able 
to fafhion them in a more or lefs convenient manner. But the truth of this 
(fay they) may be clearly evinced from hence, that we often inveftigate the 
natures of things by an analyfis of names; and, after a procefs of this kind, de-
monftratc that names are afligned adapted to the things which they exprefs. 

In like manner, the dogma of thofe who afcribed names to the confent of 
men received a two-fold divifion. And one part indeed defended fuch a 
pofition of names, as the Parmenidaean Hermogenes in the prefent Dialogue, 
viz. that names might be formed according to every one's arbitrary deter
mination, though this fhould take place without any rational caufe: fo that 
if a man fhould call any thing by juft whatever name he pleafed, the name 
in this cafe would be proper, and accommodated to the things denominated. 
But the other part, fuch as the more antient Peripatetics, afferted that names 
ought not to be formed and afligned by men rafhly, according to the opinion 
of Hermogenes, but with deliberation and defign. And that the artificer of 
names ought to be a perfon endued with univerfal fcience, in order that he 
may be able to fabricate proper and becoming names for all the variety of 
things. Hence they aflert that names confift from the determinations of 
men, and not from nature, becaufe they are the inventions of the reafoning 
foul, and are properly accommodated from hence to things themfelves. For 

thofe 
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thofe antient founders of names did not rafhly and without defign denomi
nate marfhes of the female genus, but rivers of the male (not to mention the 
various tribes of animals), but they characterized the former by the feminine 
genus, becaufe, like the foul, they are certain receptacles; and called the 
latter by a mafculi»e appellation, on account of their entering into and 
mingling themfelves with the former. In like manner they affigned the 
mafculine genus to intellect, and marked foul with a feminine appellation ; 
becaufe intellect diffufes its light upon foul, which, in confequence of receiv
ing it from thence in her rnmoft penetralia, is moft truly faid to be filled 
and illuminated by intellect. They likewife very properly employed au 
equal analogy in the fun and moon, on account of the abundant emanation 
of light from the former, and the reception of the prolific rays by the latter. 
But with refpect to the neuter and common genus, as they judged that thefe 
were eonftituted and compofed frpm the mixture or feparation of the mafc 
culine and feminine genus, hence they fignificantly affigned them to certain 
things in a congruous proportion of nature. 

Hence it appears that Ariftotle and the Peripatetics differ only in words 
from Plato and the Academics: fince the latter affert that names confift 
from nature, becaufe they fignify particulars in a manner accommodated to 
the nature of things ; but the former contend that names are the offspring of 
human invention, becaufe they have been fagacioufly affigned by a moft fkil
ful architect as it were of fpeaking, and this according to the exigency of 
nature. But the prefent Dialogue fufficiently proves that this is a true in-
terpretation of Plato's opinion on this interefting fubject; fince Socrates here 
eftablifhes himfelf as a medium between Hermogenes and Cratylus, and re
markably reprehends each by a multitude of very conclufive reafons. For he 
plainly demonftrates that names cannot alone confift from the arbitrary de
termination of men, as Hermogenes feemed to affert, on account of the uni-
verfal genera of things, and immutable and eternal natures to which a ftable 
and right reafon of names may be well afcribed, both becaufe they are per
petual and conftant, and known to all men from the beginning, and becaufe 
they are allotted a nature definite and immovable. And again, he fhows that 
neither can names confift from nature in the manner which the Heraclitics 
endeavour to fupport, on account of the gliding and fluxible nature of in-

d i v i d u a l 
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dividuals, to which names can neither be conveniently afligned nor well 
adapted for any confiderable period of time. 

But that the reader may fee the progreflion of names from their fources, 
which are the gods, let him attend to the following beautiful paffage from 
Proclus on the Theology of P l a t o 1 , " The firft, moft principal, and truly 
divine names muft be confidered as eftablifhed in the gods themfelves. But 
thofe of the fecond order, and which are the refemblances of thefe, fubfifting 
in an intellectual manner, muft be faid to be of a demoniacal condition. 
And thofe in the third rank, emanating indeed from truth, but fafhioned 
logically, and receiving the laft reprefentation of divine concerns, make their 
appearance from fcientific men, who at one time energize according to a 
divine afflatus, and at another time intellectually, generating images in mo
tion of the inward fpecfacles of their fouls. For as the demiurgic intellect 
eftablifhes about matter reprefentations of the firft forms fubfifting in his 
efTence, temporal refemblances of things eternal, divifible of fuch as are in-
divifible, and produces as it were fhadowy images of true beings; in the 
fame manner, as it appears to me, the fcience which we poffefs, fafhioning 
an intellectual production, fabricates refemblances both of other things and 
of the gods themfelves. Hence it affimilates through compofition that which 
in the gods is incompofite; that which is fimple in them through variety, 
and that which is united through multitude. And thus forming names, it 
manifefts images of divine concerns, according to their laft fubfiftence : for 
it generates each name as if it was a ftatue of the gods. And as the Theur-
gic art, through certain fymbols, calls forth the unenvying goodnefs of the 
gods, into an illumination of the artificial ftatues; in the fame manner, the 
intellectual fcience of divine concerns, through compofitions and divifions of 
founds, exhibits the occult efTence of the gods. W i t h great propriety there
fore does Socrates in the Philebus affert—that he proceeds with the greateft 
dread in that which refpects the names of the gods, on account of the caution 
which fhould be employed in the'r in veftigation. For it is neceffary to 
venerate the laft refounding echoes as it were of the gods; and in confequence 
of this reverence to eftablifh them in their firft exemplars V 

T hus 
1 Lib. i. cap. 2 9 . 

* Agreeably to this, likewife, Proclus, in the fourth book of his Commentary on the Parmeni-
des, which is juftly called by Damafcius,, uTftpmpawa ffryw> a trenfctndtnt expofition, obferve* 

as 
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T h u s far the truly divine Proclus; from which admirable paffage the 
Platonic reader will find all his doubts on this intricate fubjecl fully folved, 
if he only beftows on it that attention which it fo well deferves. I only add, 
that every ingenuous mind may be convinced, from the etymologies of divine 
names in this Dialogue, that the latter Platonifts were not perverters of 
their matter's theology, as is ignorantly afferted by verbal critics and modern 
theologifts. Th i s , indeed, will be fo apparent from the enfuing notes, that 
HO greater proof can be defired of the dreadful mental darknefs in which 
fuch men are involved, notwithftanding the great acumen of the former, 
and the much-boafted but delufive light of the latter. 

as follows: irOXXai T a £ n $ turt xai ruv oro/xarw», oavtp 2»i xai ruv yvuatuv xai ra atv aurvv Sua Xryirai9 

fo uv oi xarafotvrtpoi Seoi rovq irpo aurcov ovOfjta£ou?i' ra fo ayytXixa, ?i uv 01 ayytXoi eaurovt rtxat T»W$ SFM/j* 

«ra fo ^a»jt*ovia, ra fo avOpuiriva. xai ra i*tv tart pnru xai tpttv, ra fo appnra. xai oXug uffntp r\/xas o KparuXof 

*va$i3a<r*fi, xai rrpo rcmcv n tv0i°$ napafoaih xai yvucrig, xai ovopavia 6ia$opo% tan.—i. e. a There are 

many orders of names, as well as of cognitions; and fome of thefe are called divine, through 
•which fubordinate gods denominate fuch as are prior to them : but others are angelic, through 
which angels denominate themfelves and the gods; and others are daemoniacal, and others again 
human. And fome are effable by us, but others are ineffable. And univerfally, as the Cratylus 
informs us, and prior to this, the divine tradition e* theZoroaftrian oracles), there is a difference 
io nomination as well as in knowledge." 

T H E 
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THE PERSONS OF THE DIALOGUE. 

HERMOGENES, CRATYLUS, SOCRATES. 

HERMOGENES. 

ARE you willing, then, that we (hould communicate this difcourfe to So~ 
crates ? 

C R A T . If you think proper. 
HERM . Cratylus here, Socrates, fays, that there is a rectitude of name na

turally fubfifting in every thing ; and that this is not a name which certain 
perfons pronounce from cuftom, while they articulate a portion of their 
voice ; but that there is a certain rectitude o f names which is naturally the 
fame both among Greeks and Barbarians. I afk him, therefore, whether 
Cratylus is his true name, or not. H e confeffes it is, I then inquire of 
him, what is the appellation belonging to Socrates ? H e replies, Socrates. 
In all other particulars, therefore, I fay, is not that the name by which w e 
call each ? Yet, fays he, your name is not Hermogenes, though all men mould 
agree in calling you fo. And upon my eagerly defiring to know the mean
ing of what he fays, he does not declare any thing, but ufes diffimulation 
towards me, feigning as if he was thinking about fomething on this fub
jecl:, which if he fhould be willing to relate clearly, he would oblige me to 
agree with him in opinion, and to fay the fame as he does. If, therefore, 
you can by any means conjecture this divination of Cratylus, I fhall very 
gladly hear you ; or rather, if it is agreeable to you, I fhould much more 
gladly hear your opinion concerning the rectitude of names. 

VOL. v. 3 R Soc. 
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S o c . O Hermogenes, fon of Hipponicus, according to the antient proverb,, 
beautiful things are difficult to be underftood ; and the difcipline refpecting 
names is no fmall affair. If, therefore, I had heard that demonflration of Pro-
dicus, valued at fifty drachmas, which inftrucled the hearer in this very parti-
lar, as he himfelf fays, nothing would hinder but that you might immediately 
know the truth refpecting the rectitude of names: but I never have 
heard i t ; and am acquainted with nothing more than the circumftance 
about the drachmas. Hence I am unacquainted with the truth re
fpecting thefe particulars ; but am neverthelefs prepared to inveftigate this 
affair, along with you and Cratylus. But as to his telling you, that your 
name is not in reality Hermogenes , I fufpect that in this he derides you : 
for he thinks, perhaps, that you are covetous of wealth, and at the fame 
time have not obtained your defire. • But, as I juft now faid, the knowledge 
of thefe matters is difficult. However , placing the arguments in common, it 
is prcper to confider, whether the truth is on your fide, or on that of 
Cratylus. 

H E R M . But indeed, Socrates, though I have frequently difputed with Cra
tylus and many others, yet I cannot perfuade myfelf, that there is any other 
rectitude of nomination, than what cuftom and mutual confcnt have eftab
lifhed. For to me it appears, that the name which any one affigns to a thing, 
is a proper name ; and that, if he fhould even change it for another, this name 
will be no lefs right than the firft; juft as we are accuftomed to change the 
names of our fervants. .Fori am of opinion, that no name is naturally inhe
rent in any thing, but fubfifts only from the law and habit of thofe by whom 
it is inftituted and called. But, if the cafe is other wife, I am prepared both to 
learn and hear, not only from Cratvlu c , but from any other perfon 
whatever. 

S o c . Perhaps, Hermogenes, you fay fomething to the purpofe. Let 
us confider therefore. Is that by which any one calls any thing, the name 
of that thing > 

H E R M . T O me it appears fo. 
S o c . And this, whether a private perfon calls it, or a city ? 
H E R M . I think fo. 
S o c . W h a t , then, if I fhould call anything in fuch a manner, as to deno

minate that an horfe which we now call a man, and that a man which we 
now 
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now call a horfe ; would not the name man remain the fame publicly, but 
the name horfe privately ; and again, privately the name man, and publicly the 
name horfe ? Would you not fpeak in this manner ? 

H E R M . It appears fo to me. 
S o c . Tell me, then, do you call it any thing to fpeak true and falfe ? 
H £ R M . I do. 
Soc. Therefore, one thing will be a true fentence, but another a falfe 

one. Wi l l it not ? 
H E R M . Entirely fo. 
Soc. Wi l l not that fentence, then, which fpeaks o f things as they are, be a 

true fentence ; but that which fpeaks of them different from what they are, a 
falfe one? 

HERM . Certainly. 
Soc. Is not this, therefore, to fpeak of things which are, and which are 

not, by difcourfe. 
H E R M . Entirely fo. 
Soc. But with refpecl to a fentence which is true, is the whole true, but 

the parts of it not true ? 
HERM . T h e parts, alfo, are no otherwife than true. 
S o c . But whether are the large parts true, and the fmall ones not ? or, are 

all the parts true ? 
HERM . I think that all the parts are true. 
Soc. Is there any part of what you fay, fmaller than a name? 
H E R M . There is not. But this is the fmalleft of all. 
Soc. And does not this name belong to a true fentence i 
HERM . Certainly. 
Soc. And this, you fay, is true, 
H E R M . I do. 
Soc. But is not the part of a falfe fentence falfe? 
HERM . I fay it is. 
Soc . It is permitted us, therefore, to call a name true and falfe, fince 

we can ca'l a fentence fo. s 
HERM . H o w fhould it not be fo ? 
S o c Is that, therefore, which each perfon fays the name of a thing is, the 

name of that thing i 
3 R 2 H E R M . 
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H E R M . Certainly, 
Soc . W i l l there be as many names belonging to a thing r as any perlon 

affigns it ; and at that time when he afligns them ? 
H E R M . I have no other rectitude of name, Socrates, than this; that I may 

call a thing by one name, which I aflign to it, and you by another, which 
you think proper to attribute to it. And after this manner, I fee that 
in cities, the fame things are afligned proper names, both among the Greeks 
with other Greeks, and among the Greeks with the Barbarians. 

S o c . Let us fee, Hermogenes, whether things appear to you to fubfifl in 
fuch a manner, with refpect to the peculiar effence of each, as they did to 
Protagoras, who faid that man was the meafure of all things ; fo that things 
are, with refpect to me, fuch as they appear to m e ; and that they are fuch 
to you, as they appear to you : or do fome of thefe appear to you to poffefs 
a certain ftability of effence ? 

H E RM. Sometimes, Socrates, through doubting, I have been led to thi9, 
which Protagoras afferts ; but yet this does not perfectly appear to me to be 
the cafe. 

S o c . But what, was you never led to conclude that there is no fuch thing 
as a man perfectly evil ? 

H E R M . Never , by Jupiter ! But I have often been difpofed to think, that 
there are fome men profoundly wicked, and that the number of thefe is 
great. 

S o c But have you never yet feen men perfectly good ? 
HERM . Very few, indeed. 
S o c . You have feen fuch then ? 
HERM . I have. 
Soc . H o w , then, do you eftablifh this? Is it thus: That thofe who are 

completely good, are completely prudent; and that the completely bad, are 
completely imprudent ? 

H E R M . It appears fo to me. 
S o c . If, therefore, Protagoras fpeaks the truth, and this is the truth itfelf, 

for every thing to be fuch as it appears to every one, can fome of us be pru
dent, and fome o / u s imprudent ? 

H E R M . By no means. 
Soc . And this, as I think, appears perfectly evident to you, that, fince 

there 
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there is fuch a thing as prudence and imprudence, Protagoras does not en
tirety fp ak the truth ; for one perfon will not in reality be more prudent 
than another, if that which appears to every one, is to every one true. 

H E R M . It is fo> 
S o c . But neither do I think you will agree with Euthydemus, that alt 

things fubfift together with all, in a fimilar maiAier , and always; for thus 
things would not be good, and others evil, i f virtue and vice were always^ 
and in a fimilar manner, inherent in all things. 

HERM You fpeak the truth. 
Soc. If, therefore, neither all things fubfift together fimilarly and always 

with all things, nor each thing is what it appears to each perfon, it is evident 
that there are certain things which poffefs a /lability of effence, and this not 
from us, nor in confequence of being drawn upwards and downwards by u s r 

through the power of imagination, but which fubfift from themfelves, accord** 
ing to the effence which naturally belongs to them. 

HERM . This appears to me, Socrates, to be the cafe. 
Soc. Will,, therefore, the things themfelves naturally fubfift in this m a n 

ner, but their aclions not fo ? or are their actions, in like manner, one certah* 
fpecies of things ? 

HERM . They are perfectly fo.. 
Soc . Aclions therefore, alfo, are performed according to the nature which 

they poffefs, and not according to our opinion. As, for inftance, if w e 
fhould attempt to cut any thing, fhall we fay that each particular can be di
vided juft as we pleafe, and with what we pleafe ? or rather, fhall we not fay, 
that if we defire to cut any thing according to its natural capacity of receiving 
fection, and likewife with that inftrument which is natural for the purpofe, 
we fhall divide properly,, effect fomething fatisfactory, and act- rightly ? But 
that if we do this contrary to nature, we fhall wander from the purpofe, and 
perform nothing ? 

HERM . T o me it appears fo. 
Soc. If therefore we fhould attempt to burn any thing, w e ought not to 

burn it according to every opinion, but according to that which is right; and 
this is no other, than after that manner in which any thing is naturally 
adapted to burn and be burnt, and with, thofe materals which are proper 
on the occafion. 

HERM . It is fo. Soc.> 
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Soc. Muft w e . not, therefore, proceed with other things" after the fame 
manner ? 

H E R M . Entirely fb. 
S o c . Is not to fpeak, therefore, one particular operation ? 
H E R M . Certainly. 
S o c . Whether, therefore, does he fpeak rightly, who fpeaks juft as he 

thinks fit; or he, who fpeaks in fuch a manner as the nature of things requires 
him to fpeak, and themfelves to be fpoken of; and who thinks, that if he 
fpeaks of a thing with that which is accommodated to its nature, he fhall ef
fect fomething by fpeaking ; but that, if he ads otherwife, he fhall wander 
from the truth, and accomplilh nothing to the purpofe ? 

H E R M . It appears to me, it will be juft as you fay. 
Soc. Is not, therefore, the nomination of a thing, a certain part of fpeak

ing ? For thofe who denominate things, deliver after a manner fen-
tences. 

H E R M . Entirely fo. 
S o c Is not the nomination of things, therefore, a certain action, fince to 

fpeak is a certain action about things ? 
HERM . Certainly. 
Soc . But it has appeared that actions do not fubfift with refpect to us, 

but that they have a certain proper nature of their own. 
HERM . It has fo. 
Soc. It follows, therefore, that we muft give names to things, in fuch a 

manner as their nature requires us to denominate, and them to be denomi
nated, and by fuch means as are proper, and not juft as we pleafe, if we 
mean to affent to what we have before afferted. And thus we fhall act 
and nominate in a fatisfactory manner, but not by a contrary mode of 
c •/liduft. 

H E R M . It appears fo to me. 
Soc. Come then, anfwer me. Muft we not fay, that a thing which ought 

to be cut, ought to be cut with fomething ? 
HERM . Certainly. 
S o c And that the thread, which ought to be feparated in weaving, ought 

to be feparated with fomething ? And that the thing which ought to be per
forated, ought to perforated with fomething ? 

H E R M . 
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HERM . Entirely fo. 
S o c And likewife that the thing which ought to be named, ought to. 

be named with fomething? 
H E R M , It ought, 
S o c But with what are the threads feparated in weaving I 
HERM . With the fhuttle. 
S o c . And what is that with which a thing is denominated ? 
HERM . A name. 
S o c . You fpeak well . And hence a name is a certain organ. 
HERM . Entirely fo. 
S o c . If, therefore, I fhould inquire what fort of an inftrument a fhuttle 

is, would you not anfwer, that it is an inftrument with which we feparate 
the threads in weaving ? 

H E R M . Certainly. 
S o c . But what do we perform in weaving ? D o we not feparate the woof 

and the threads, which are confufed together ? 
HERM . Certainly. 
S o c Would you not anfwer in the fame manner concerning perforating r 

and other particulars ? 
HERM . Entirely fo. 
S o c Can you in like manner declare concerning a name, what it is which 

we perform, whilft we denominate any thing with a name which is a certain 
inftrument ? 

HERM . I cannot. 
Soc. Do we teach one another any thing, and diftinguifh things accords 

ing to their mode of fubfiftence ? 
HERM . Entirely f . 
Soc. A name, therefore, is an inftrument endued with a power of teach> 

ing, and diftingniftiing the effcnce of a thing, in the fame manner as a fhat 
tie with refpecl: to the web. 

H E R M . Certainly. 
S o c But is not the fhuttle textorial ? 
HERM. HOW fhould it not ? 
S o c The weaver therefore u/es the fhuttle in a proper manner, fo far as 

concerns 
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concerns the art of weaving ; but he who teaches employs a name beautifully, 
according t o the proper method of teaching. 

HERM . Certainly. 

S o c . Through whofe operation is it that the weaver ads properly when 
he ufes the (hurtle ? 

HERM . The carpenter's. 
S o c . But is every one a carpenter, or he only who poffeffes art ? 
H E R M . H e who poffeffes art. 
S o c . And whofe work does the piercer properly ufe, when he ufes the 

auger ? 
H E R M . T h e blackfmith's. 
"Soc. Is every one therefore a blackfmith, or he only who polTeffes art? 
H E R M . H e who poffeffes art. 
S o c . But whofe work does the teacher ufe when he employs a name? 
H E R M . I cannot tell. 
Soc . Nor can you tell who delivered to us us the names which we ufe ? 
H E R M . I cannot. 
S o c . Does it not appear to you that the law delivered thefe ? 
H E R M . It does, 
Soc . H e who teaches, therefore, ufes the work of the legiflator when he 

ufes a name. 
• H E R M . It appeas fo to me. 

S o c . But does every man appear to you to be a legiflator, or he only who 
poffeffes art ? 

H E R M . H e who poffeffes art. 
S o c It is not the province, therefore, of every man, O Hermogenes, to 

eftablifha name, but of a certain artificer of names; and this, as it appears, is 
a legiflator, who is the moft rare of artificers among men. 

HERM . It appears fo. 
S o c But come, confider, what it is which the legiflator beholds, when he 

eftablifhes names; and make your furvey from the inftances above ad
duced. What is it which the carpenter looks to, when he makes a fhuttle ? 
Is it not to fome fuch thing as is naturally adapted to the purpofes of 
weaving ? 

0 HERM. 
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H E R M . Entirely fo. 
S o c But if the fhuttle fhould break during its fabrication, do you think 

the carpenter would make another, taking pattern by the broken one ? or ra
ther would he not look to that form, agreeably to which he endeavoured to 
make the broken fhuttle ? 

HERM . It appears to me that he would look to this in his fabrication. 
S o c . D o we not, therefore, moft juftly call this form, the fhuttle itfelf? 
HERM . It appears fo to me. 
S o c W h e n , therefore, it is requifite to make fhuttles, adapted for the pur

pofe of weaving a flcnder garment, or one of a clofer texture, or of thread or 
wool, or of any other kind whatever, it is neceffary that all of them fhould 
poffefs the form of the fhuttle ; but that each fhould be applied to the work to 
which it is naturally accommodated, in the moft becoming manner. 

H E R M . Certainly. 
S o c . And the fame reafoning takes place with refpecl: to other inftruments. 

For an inftrument muft be found out which is naturally adapted to the nature 
of each particular, and a fubftance muft be affigned to it, from which the arti
ficer will not produce juft what he pleafes, but that which is natural to the in
ftrument with which he operates. For it is neceffary to know, as it appears* 
that an auger ought to be compofed of iron, in order to operate in each parti
cular naturally. 

H E R M . Entirely fo. 
S o c And that a fhuttle mould for this purpofe be made of wood. 
H E R M . It is fo. 

S o c For every fhuttle, as it appears, is naturally adapted to every fpecies 
of weaving ; and other things in a fimilar manner. 

H E R M . Certainly. 
Soc . It is necelfary, therefore, excellent man, that the legiflator fhould 

know how to place a name naturally, with refpecl: to founds and fyllables ; and 
that, looking towards that particular of which this is the name, he fhould frame 
and cftablifh all names, if he is defirous of becoming the proper founder of 
names. But if the founder of names does not compofe every name from the 
fame fyllables, we ought to take notice, that neither does every blackfmith 
ufe the fame iron, when he fabricates the fame inftrument for the fake of the 
fame thing; but that the inftrument is properly compofed, fo long as thev 
fabricate it according to the fame idea, though from different forts of 

VOL. v. 3 s iron-' 
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iron, whether it is made here, or among the Barbarians; . Is not this the 
cafe ? 

H E R M . Entirely fo. 
Soc. W i l l you not therefore be of opinion, that as long as a founder of 

names, both here and among the Barbarians, afligns a form of name accom
modated to each, in any kind of fyllables, that while this is the cafe, the 
founder of names here will not be worfe than the founder in any other 
place ? 

H E R M . Entirely fo. 
S o c . W h o therefore is likely to know whether a convenient form of the 

fhuttle is fituated in every kind of wood ? Does this belong to the artifice* 
of the fhuttle, or to the weaver by whom it is ufed ? 

H E R M . It is probable, Socrates, that he is more likely to know this, by 
w h o m the (buttle is ufed. 

S o c . W h o is it, then, that ufei the work of the fabricator of the lyre ? 
Is it not he who knows how to inftruct the artificer of it in the beft manner., 
and who is able to judge whether it is properly made or not J 

H E R M . Entirely fo. 
S o c . But who is this I 
H E R M . T h e lyrift. 
Soc . And who is it that ufes the work of the (hipwright ? 
H E R M . T h e pilot. 
Soc . A n d w h o is he that knows whether the work of the founder of 

names is beautiful, or not ; and who is able to judge concerning it when 
fini(hed, both here and among the Barbarians ? Muft it not be the perfon 
w h o ufes this work ? 

H E R M . Certainly. 
S o c . And is not this perfon, one w h o knows, how to interrogate? 
H E R M . Entirely fo. 
Soc . And likewife to anfwer ? 
H E R M . Certainly. 
S o c . But would you call him, who knows how to interrogate and anfwer 

any thing elfe, than one who is lkilled in dialectic ? 
H E R M . I (hould not. 
Soc. It is the bufmefs, therefore, of the (hipwright to make a rudder, 

according to the directions of the pilot, if he means to produce a good rudder, 
H E R M , 



T H E C R A T Y L U S . 

HERM. It appears fo. 
Soc And the legiflator, as it feems, ought, in the eftablifhing of names, 

to confult a man {killed in dialectic, if he means to found them in a beautiful 
manner. 

H E R M . H e ought. 
S o c It appears, therefore, O Hermogenes, that the impofition of names 

is no defpicable affair, as you think it is, nor the bufinefs of depraved men, 
or of any that may occur. And Cratylus fpeaks truly, when he fays that 
names belong to things from nature, and that every one is not the artificer 
of names, but he alone who looks to that name which is naturally accommo
dated to any thing, and who is able to infert this form of a name in letters 
and fyllables. 

HERM . I have nothing proper to urge, Socrates, in contradiction of what 
you fay. And, perhaps, it is not eafy to be thus fuddenly perfuaded. But I 
think that I fhould be more eafily perfuaded by you, if you could fhow me 
what that is which you call a certain rectitude of name according to nature. 

S o c As to myfelf, O bleffed Hermogenes, I fay nothing; but I even 
almoft forget what I faid a fhort time fince, that I had no knowledge in this 
affair, but that I would inveftigate it in conjunction with you. But now, in 
confequence of our mutual furvey, thus much appears to us, in addition to 
our former conviction, that a name poffeffes fome natural rectitude; and 
that every man does not know how to accommodate names to things, in a 
becoming manner. Is not this the cafe ? 

HERM . Entirely fo. 
S o c After this, therefore, it is neceiTary to inquire, what the rectitude of 

name is, if you defire to know this, 
HERM . But I do defire to know it. 
Soc . Confider then. 
H E R M . But in what manner is it proper to confider? 
Soc . The moft proper mode of inquiry, my friend, muft be obtained from 

thofe endued with fcience, offering them money for this purpofe, and loading 
them with thanks : and thefe are the fophifts, through whom your brother 
Callias, in confequence of having given them a great quantity of money, 
appears to be a wife man. But, fince you have no authority in paternal 
matters, it is proper to fupplicate your brother, and entreat him to fhow you 
that rectitude about things of this kind, which he has learned fr«m Protagoras. 

3 s 2 H E R M . 
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H E R M . But this rcqueft of mine, Socrates, would be abfurd, if, notwith-
ftanding my entirely rejecting the truth of Protagoras, I mould be pleafed 
vvith alfertions refulting from this truth, as things of any worth. 

S o c . But if this does not pleafe you, it is proper to derive our information 
from Homer, and the other poets. 

H E R M . And what does Homer fay, Socrates, concerning names; and where? 
S o c . Every where. But thofe are the greateft and moit beautiful paffages, 

in which he diftinguifhes between the names which are affigncd to the fame 
things by men, and thofe which are employed by the gods. Or do you not 
think that he fpeaks fomething in thefe, great and wonderful, concerning the 
rectitude of names ? For it is evident that the gods call things according to 
that rectitude which names naturally poffefs. Or do you not think fo? 

H E R M . I well know, that if the gods denominate any thing, they properly 
denominate it. But what are the paffages you fpeak of? 

S o c . D o you not knows that fpeaking of the Trojan river, which con? 
tefted in a lingular manner with Vulcan, he fays, 

Xantbus its name with thofe of heav'nly birth, 
But call'd Scamander by the fons of earth1 ? 

H E R M . 1 do. 

Soc. But what then, do you not think that this is fomething venerable, 
to know in what refpect it is more proper to call that river Xanthus, than 
Scamander ? Likewife, if you are fo difpofed, take notice that he fays 2 , the 
fame bird is called Chalcis by the gods, but Cymindis by men. And do you 
think this is a defpicable piece of learning, to know how much more proper it 
is to call the fame bird Chalcis than Cymindis, or Myrines than Batica; and 
fo in manv other inftances, which may be found both in this poet and others? 
But thefe things are, perhaps, beyond the ability of you and me to difcover. 
But the names Scamandrius and Aftyanax may, as it appears to me, be com
prehended by human fagacity; and it may eafily be feen, what kind of 
re61itude there is in thefe names, which, according to Homer, were given to 
the fon of Hector. For you doubtlefs know the verfes in which thefe names 
are contained. 

H E R M . Entirely fo. 

S o c . Which therefore of thefe names do you think Homer confidered as 
more properly adapted to the boy, Aftyanax or Scamandrius ? 

; Iliad xx. v. 7 4 . » Iliad xiv. v. 2 9 1 , 
H E R M . 
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HERM . I cannot te l l 
S o c . But confider the affair in this manner : if any one fhould afk voir, 

which you thought would denominate things in the moil proper maimer, the 
more wife or the more unwife I 

HERM . It is manifeft that I fhould anfwer., the more wife* 
Soc . Which therefore appears to you to be the more wife in cities, t he 

women or the men, that I may fpeak of the whole genus ? 
HERM . T h e men. 
Soc . D o you not therefore know that, according to Homer, the fon of 

Heel or was caUed by the men of Troy, Aftyanax, but by the women, Sca* 
mandrius ? 

HERM . It appears that it was fo. 
Soc . D o you not think that Homer confidered the Trojan men as wifer 

than the Trojan women ? 
HERM . I think he did. 
Soc. H e therefore thought that the name Aftyanatf was more proper for 

the boy than Scamandrius. 
HERM . It appears fo, 
Soc . But let us confider the reafon which he affigns for this denom> 

nation : for, fays he, 

Aftyanax the Trojans call'd the boy, 
From his great father, the defence of Troy 1 . 

On this account, as it appears, it is proper to call the fon of the faviour of 
his country Aftyanax, that is, the king of that city, which, as Homer fays r 

his father preferved. 
HERM . It appears fo to me. 
Soc . But why is this appellation more proper than that of Scamandrius ? 

for I confefs I am ignorant of the reafon of this. Do you underftand it ? 
H E R M . By Jupiter, I do not. 
S o c But, excellent man, Homer alfo gave to Heclor his name. 
HERM . But why ? 
S o c Becaufe it appears to me that this name is fomething fimilar to 

Aftyanax, and that thefe names were confidered by the Greeks as having the 

I Iliad vi. v. 403.-
fame 
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fame meaning; for king and Hector nearly fignify the fame, fince both thefe 
names are royal. For whoever is a king, is alfo doubtlefs a Hefior; fince fuch 
a one evidently rules over, fiojfejfes, and has, that of which he is the king. Or 
do I appear to you to fay nothing to the purpofe, but deceive myfelf, in 
thinking, as through certain vefliges, to touch upon the opinion of Homer 
refpecting the rectitude of names ? 

H E R M . By no means, by Jupiter, but perhaps you in fome degree appre
hend his meaning. 

S o c . For it is juft, as it appears to me, to call the offspring of a lion, a 
lion, and the offspring of a horie, a horfe. I do not fay, that this ought to 
be the cafe when fomething monftrous is produced from a horfe, and which 
is different from a horfe ; but only when the offspring is a natural production. 
For if the natural progeny of an ox fhould generate a horfe, the offspring 
ought not to be called a calf, but a colt. [And if a horfe, contrary to 
nature, fhould generate a calf, the offspring ought not to be called a colt, but 
a c a l f 1 . ] And again, if from a man an offspring not human fhould be pro
duced, the progeny, I think, ought not to be called a man. And the fame 
reafoning muft take place refpecting trees, and all other producing natures. 
Or does it not appear fo to you ? 

HERM . It does. 
S o c . You fpeak w e l l : for take care that I do not fraudulently deceive 

you. For the fame reafon, therefore, the offspring of a king ought to be 
called a king. But it is of no confequence, though the fame thing fhould be 

1 A great part of this fentence within the crotchets is omitted in the Greek text of all the printed 
editions of Plato ; and a great part likewife of the preceding fentence is wanting: though Ficinus, 
as is evident from his verfion, found the whole complete in the manufcript, from which he made 
his tranflation. In the Greek, there is nothing more than, i«v $oof txyovov <puatt tvmof irapa Quan 

Ttxy fMo~xov9 ov iruXov xxurtov, axxa (XCU^OP. Inftead of which we ought to read, cav @oo( txyovov $u<rn 

tlTTM TfJOI OU pWXOV X\tlTtOVy &XX<X TTiuXw, MM tap ITTITOf ITCtpOl $U<TlV TCXY) fJLO<rxOVi 0 V *®XOV XX*TtDV, aXXat 

fMcrxov. But though, without this emendation, the paflage is perfect nonfenfe, yet this has not 
been difcovered by any of the verbalifts; a plain proof this, that they never read this Dialogue 
with a view to underftand it. Or perhaps, they confidered an emendation of this kind beneath 
their notice; for doubtlefs it is not to be compared with the remarks with which their works 
abound. Such as, for inftance, the following obfervation in Fifcher's edition of this Dialogue, 
p. a. in which we are informed that inftead of a m m , '* the Bafil edition has ai/rwr, and this not 
b a d l y " A i d . Baf. i . a. auruv, non male." And this author's edition is replete with remarks 
no lefs curious, acute, and important. 

expreffed 
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exprelfed in different fyllables, or a letter fhould be added or taken away, as 
long as the effence of the thing poffeffes dominion, and manifefts itfelf in> 
the name. 

H E R M . What is this which you fay? 
Soc . Nothing complex. But, as you well know, we pronounce the name* 

of the elements, but not the elements themfelves, four alone excepted, v iz . 
k & u, and o & w: and adding other letters, as well to the other vowels as to 
the non-vowels, we form names, which we afterwards enunciate. But, as 
long as we infert the apparent power of the element, it is proper to call the 
name that which is manifefted to us by the element. As is evident, for inftance, 
in the letter far*: for here you fee that the addition of the and the T , and 
the a, does not hinder the nature of that element from being evinced by 
the whole name, agreeably to the intention of its founder ; fo well did he 
know how to give names to letters. 

H E R M . YOU appear to me to fpeak the truth. 
S o c Wi l l not, therefore, the fame reafoning take place refpe&ing a 

king? For a king will be produced from a king, good from good, and beauty 
from beauty; and in the fame manner with relation to every thing elfe, 
from every genus a progeny of the fame kind will be produced, unlefs fome
thing monftrous is generated ; and will be called by the fame name. But it 
is poffible to vary thefe names in fuch a manner by fyllables, that, to igno
rant men, the very fame appellations will appear to be different from each 
other. Juft as the medicines of phyficians, when varied with colours or 
fmells, appear to us to be different, though they are ftill the fame ; but to 
the phyfician, as one who confiders the power of the medicines, they appear 
to be the fame, nor is he at all aftonifhed by the additions. In like manner,, 
perhaps, he who is fkilled in names fpeculates their power, and is not afto
nifhed, if at any time a letter fhould be added, or changed, or taken away ; or 
that in other all-various letters, the fame power of name fhould be found. As 
in the names Aftyanax and Hector, which we have juft fpoken of, they do not 
poffefs any thing of the fame letters, except the /, and yet, at the fame time,, 
they fignify the fame thing. So likewife with refpect to the name o^y?7™^** 
or a ruler of a city, what communication has it in letters with the two pre
ceding names ? and yet it has the fame fignification. And there are many 

other 
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ether words which fignify nothing elfe than a k ing; many which fignifv-
nothing elfe than the leader of an army, as *yig, froXs^oyj)^ wroXspoc; and 
likewife many which imply a profelTor of medicine, as lUTpoxXr,; and OVLSO-II&.OTCC. 

And perhaps many other may be found, difagreeing indeed in fyllables, and 
letters, but in power vocally emitting the fame fignification. Does this appear 
to you to be the cafe, or not ? 

H E R M . Entirely fo. 
Soc. And that to things which fubfift according to nature, the fame names 

fhould be affigned ? 
HERM , Perfectly fo. 
S o c . But that, as often as generations take place contrary to nature, and 

by this means produce things in the form of monfters, as when from a good and 
pious man an impious man is generated, then the offspring ought not to be 
called by the name of his producer; juft as we faid before, that if a horfe 
fhould generate the progeny of an ox, the offspring ought not to be called a 
horfe, but an ox ? 

HERM . Entirely fo. 
S o c . W h e n an impious man, therefore, is generated from one who is 

pious, the name of the genus to which he belongs muft be affigned him. 
H E R M . It muft fo. 
S o c . Such a fon, therefore, ought not to be called either one who is a 

friend to divinity, or mindful of divinity, or any thing of this kind : but he 
fhould be called by that which fignifies the contrary of all this, if names 
ought to poffefs any thing of rectitude. 

HERM . This ought to be the cafe more than any thing, Socrates. 
Soc . Juft, Hermogenes, as the name Oreftes appear* to be properly in

vented ; whether a certain fortune affigned him this name, or fome poet, 
evincing by this appellation his ruftic nature, correfpondent to an inhabitant 
of mountains. 

H E R M . So it appears, Socrates. 
Soc . It appears alfo, that the name of his father fubfifts according to 

nature. 
HERM . It does fo. 
S o c . For it feems that Agamemnon was one who confidered that he 

ought to labour and patiently endure hardfhips, and obtain the end of his 
defigns 
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defigns through virtue. But his flay before Troy, with fo great an army, 
'evinces his patient endurance. That this man, therefore, was wonderful*, 
with refpect to perfeverance, is denoted by the name Agamemnon. Perhaps 
alfo Atreus is a proper denomination : for his flaughter of Chryfippus, and 
the cruelty which he exercifed towards Thyefles, evince that he was per
nicious and noxious. His fumame, therefore, fuffers a fmaii degree of decli
nation, and conceals its meaning; fo that the nature of the man is not 
evident to every one ; but to thofe who are fkilful in names, the fignification 
of Atreus is fufficiently manifeft. For his name properly fubfifts throughout, 
according to the intrepid, inexorable, and noxious. It appears alfo to me, 
that the name given to Pelops was very properly affigned : for this name 
fignifies one who fees things near at hand, and thaj: he is worthy of fuch a 
denomination. 

HERM . But how ? 
S o c . Becaufe it is reported of this man, that in the flaughter of Myrtilus, 

he neither provided for any thing, nor could perceive afar off how great a 
calamity his whole race would be fubjecl to from this circumftance; but he 
only regarded that which was juft before him, and which then fubfifted, that 
is, what was nskag, or near; and this when he dcfired, by all poffible means, 
to receive Hippodamia in marriage. So that his name was derived from 
nsTwg near, and o-^ig fight. Every one alfo muft think that the name given to 
Tantalus was properly and naturally affigned him, if what is related concerning 
him is true. 

H E R M . But what is that relation ? 
S o c . That, while he was yet living, many unfortunate and dire circum-

ftances happened to him, and at laft the whole of his country was fubverted; 
and that, when he was dead, a ftone was fufpended over his head in Hades.* 
thefe particulars, as it appears correfponding with his name in a wonderful 
and artlefs manner: for it is juft as if any one fhould be willing to call him 
rcttevrocTog, i. e. moft miferable, but, at the fame time, defirous to conceal this 
circumftance, fhould call him Tantalus inftead of Talantatus. And it feems 
that the fortune of rumour caufed him to receive this appellation. But it 
appears that the name of him who was called his father, is compofed in an 
all-beautiful manner, though it is by no means eafy to be underltood: for in 
reality the name of Jupiter is, as it were, a fentence; but .dividing it into 

VOL. v . 3 T two 
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two parts, fome of us ufe one part, and fome another, for fome call m m 

fyv*9 and fome And thefe parts collected into one, evince the nature of 

the god ; which, as we have faid, a name ought to effect: For there is no 

one who is more the caufe of living, both to us and every thing elfe, than he 

who is the ruler and king of all things1. It happens, therefore, that this 

god is rightly denominated, through whom life is prefent with all living 

beings; b.ut the name, though one, is diflributed, as I have faid, into two 

parts, v iz . into lie*, and But he who fuddenly hears that this god is the 

fon of Saturn, may perhaps think it a reproachful affertion : for it is rational 

to believe that Jupiter is the offspring of a certain great dianoetic power; 

for, when Saturn is called xo%oc9 it does not figmfy a boy, but the purity and 

incorruptible nature of his in te l l ec t 2 . But, according to report, Saturn i$ 

1 It is evident from hence, that Jupites, according to Plato, is the demiurgus, or artificer of th» 
nniverfe; for no one can be more the caufe of living to all things, than he by whom the world 
was produced. Bnt if this be the cafe, the artificer of the world is not, as we have before obferved 
according to the Platonic theology, the firft caufe : for there are other gods fuperior to Jupiter, 
whofe names Plato, as we fhall fhortly fee, etymologizes agreeably to the Orphic theology. 
Indeed, his etymology of Jupiter is evidently derived from the following Orphic verfes, which 
ire cited by Joannes Diac. Allegor. ad Hefiodi Theog. p. 278. 

ETTJV 3>J iravruv apx* Ztv$. Z fw j yap tduxt, 

Zaa T' tytwwtr /cat Zw avrov xxXtovai, 

Kai Aia *r' rtd, on $n rourov atravra TCTUKTAI. 

E»J Si 7rarnp euros mavrutv, Bnpuv it fyorwv ri. 

*i. e. " Jupiter is the principle of all things. For Jupiter is the caufe of the generation of animalsr 
and they call him Z»iv, and Aia alfo, bccaule all things were fabricated through him; and he ifr 
the one father of all things, of beafts and men." Here too you may obfervc that he is called 

fabricator and father, which are the very epithets given to the demiurgus of the world by Plato 
in the Timaeus. In fhort, Jupiter, the artificer of the world, fubfifts at the extremity of that 
order of gods which is called votpos, intelleclual, as is copioufly and beautifully proved by Proclus, 
in Plat. Theol. lib. v. And he is likewife celebrated by the Chaidaic theology, as we are in
formed by Damafcius and Pfellus under two names, &j tTrtwvx, twice beyond. 

2 Saturn, therefore, according to Plato, is pure intellecl, viz. the firft intellectual intellect: fop 
the intellects of all the gods are pure in the moft tranfeendent degree; and therefore purity here 
muft be characteriftic of fupremacy. Hence Saturn fubfifts at the fummit of the intellectual 
order of god?, from whence he is received into all the Ribfequent divine orders, and into every part 
of the world. But from this definition of Saturn we may fee the extreme beauty of that divine 
fable, in which he is faid to devour his children : for this fignifies nothing more than the nature 
of an intellectual god, fince every intellect returns into itfelf: anvl confcmcntly its offspring, which, 
are intellectual conceptions, are, as it were, abforbed in itfelf. 
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the fon of Heaven : and fight directed to things above is called by this n a m e / 
cv£txvt* *, from beholding things fituated on high. From whence, O Hermo
genes, thofe who difcourfe on fublime affairs, fay that a pure intellect is pre
fent with him, and that he is very properly denominated Heaven. Indeed, 
if I did but remember the genealogy of the gods, according to Hefiod, and 
the yet fuperior progenitors of thefe which he fpeaks of, I mould not defift 
from mowing you the re£titude of their appellations, until I had made trial 
of this wifdom, whether it produces any thing of confequence, or n o t ; and 
whether thofe explanations which I have juft now fo fuddenly delivered, 
though I know not from whence, are defective or true. 

HERM . Indeed, Socrates, you really appear to me to pour forth oracles o a 
a fudden, like thofe who are agitated by fome infpiring god. 

S o c And I think indeed, O Hermogenes, that this wifdom happened to 
me through the means of Euthyphro, the fon of Pantius : for I was with 
h im in the morning, and liftened to him with great attention. It feems 
therefore, that, being divinely infpired, he has not only filled my ears with 
divine wifdom, but that he has alfo arretted my very foul. It appears there
fore to me, that we ought to act in fuch a manner as to make ufe of this 
wifdom to-day, and contemplate what yet remains concerning the rectitude 
of names. But to-morrow, if it is agreeable to you, we will lay it afide, 
and purify ourfelves from it, finding out for this purpofe one who is Hulled 
in expiating things of this kind, whether he is fome one of the priefts, or the 
fophifts. 

1 Heaven, which is here characterized by fight, is the heaven which Plato fo much celebrates 
in the Phaedrus, and compofes that order of gods which is called by the Chaldean oracles vonroc 
KXI voepotj i. e. intelligible, and at the fame time intelleclual. This will be evident from confidering 
that Plato, in what follows, admits with Hefiod, that there are gods fuperior to heaven, fuch a* 
night, chaos, &c: But as fight correfponds to intelligence, and this is the fame with that which 
is both intelligible and intellectual, and as Saturn is the fummit of the intellectual order, it ii 
evident that heaven muft compofe the middle order of gods characterized by intelligence, and that 
the order above this muft be entirely intelligible. In confequence of all this, what muft we think 
of their fyftem, who fuppofe Heaven, Saturn, and Jupiter, and indeed all the gods of the antients. 
to have been nothing more than dead men deified, notwithstanding the above etymologies, and 
the exprefs teftimony of Plato to the contrary in the Timaeus, who reprefents the. demiurgus 
commanding the fubordinatc gods, after he had produced them, to fabricate men and other 
animals? For my own part, I know not which to admire moft, the ignorance, the impudence, 
or the impiety of fuch aflertioiis. All that can be faid is, that fuch opinions are truly barbaric^ 
modern and Galilaean, 

3 T 2 HERM. 
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H E R M . I affenj^to this ; for I fhall hear, with great pleafure, what remains 
of the difcufTion concerning names. 

Soc. It is neceffary to act in this manner. From whence then are you 
wil l ing w e fhould begin our fpeculation, fince we have infifted upon a certain 
formula of operation ; that w e may know whether names themfefves will 
teftify for us, that they were not entirely fabricated from chance, but con
tain a certain rectitude of conflruction 1* T h e names, therefore, of heroes 
and men may perhaps deceive us : for many of thefe fubfift according to the 
furnames of their anceftors, and fometimes have no correfpondence with the 
perfons, as we obferved in the beginning of this difputation. But many are 
added, as tokens of renown, fuch as the profperous, the faviour, the friend of 
divinity, and a variety of others of this kind. It appears to me, therefore,' 
that w e ought to neglect the difcufTion of thefe : but it is probable that we 
fhall particularly find names properly fabricated, about eternal and natural 
beings; for k is moft becoming to ftudy the pofition of names in thefe. But, 
perhaps, fome of thefe are eftablifhed by a power more divine than that of men. 

H E R M . You appear to me, Socrates, to fpeak excellently well. 
Soc. Wi l l it not therefore be juft, to begin from the gods, confidering the 

reafon why they are properly denominated gods ? 
H E R M . It wi l l be proper. 
Soc. I therefore conjecture as follows*—It appears to me that the moft 

antient of the Greeks, or the firft inhabitants of Greece, confidered thofe only 
as gods, which are efteemed fuch at prefent by many of the Barbarians; I 
mean, the fun and the moon, the earth, the ftars, and the heavens. As they 
therefore perceived all thefe running round in a perpetual courfe, from this 
nature of running they called them gods ; but afterwards, underftanding tha* 
there were others befides thefe, they called all of them by the fame name. 
H a s what I fay any fimilitude to truth, or not ? 

H E R M . It poffeffes a perfect fimilitude. 
Soc. W h a t then fhall we confider after this ? 
H E R M . It is evident that w e ought to fpeculate concerning daemons, 

heroes, and men. 
S o c . Concerning daemons ? And truly, Hermogenes, this is the proper 

method of proceeding. W h a t then are we to underftand by the name 
daemon ? £ e e whether I fay any thing to the purpofe. 

H E R M . 
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H E R M . Only relate what it is. 
Soc . D o you not know who thofe daemons are whifrh Hefiod fpeaks of? 
HERM . I do not. 

Soc And are you ignorant that he fays, the golden race of men was firfl; 
generated x ? 

HERM . This I know. 
S o c . He fays, therefore, concerning this, " that after this race was con

cealed by Fate, it produced daemons* denominated holy, terreftriai, good, 
expellers of evil, and guardians of mortal men." 

HERM . But what then I 
Soc, 

1 The different ages of men which are celebrated by Hefiod; in his Works and Days, are not to 
be underftand literally, as if they once really fubfifted, but only as fignifying, in beautiful poetical 
images, the mutations of human lives from virtue to vice, and from vice to virtue. For earth was 
never peopled with men either wholly virtuous or vicious; fince the good and the bad have always 
fubfifted together on its furface, and always will fubfift. However, in confequence of the different 
circulations of the heavens, there are periods of fertility and ftcrility, not only with refpecl; to men 
but likewife to brutes and plants. Hence places naturally adapted to the nurture of the philofo
phical genius, fuch as Athens and Egypt, will, in periods productive of a fertility of fouls, fuch 
as was formerly the cafe, abound with divine men : .but in periods fuch as the prefent, in which 
there is every where a dreadful fterility of fouls, through the general prevalence of a certain moft 
irrational and gigantic impiety, aXoytarog HOC* 7 iyavnx>i avoo-iovpyix, as Proclqs elegantly calls the 
eftablifhed religion of his time, in Plat. Polit. p. 3 6 9 — a t fuch periods as thefe, Athens and 
Egypt will no longer be the feminaries of divine fouls, but will be filled with degraded and bar
barous inhabitants. And fuch, according to the arcana of antient philofopy, is the reafon of the-
prefent general degradation of mankind. Not that formerly there were no fuch characters as now 
abound, for this would be abfurd, fince mankind always have been, and always will be, upon 
earth, a mixture of good and bad, in which the latter will predominate; but that during the fertile 
circulations of the heavens, in confequence of their being a greater numler of men than when a 
contrary circulation takes place, men will abound who adorn human nature, and who indeed 
defcend for the benevolent purpofe of leading back apoftate fouls to the principles from which 
they fell. As the different ages therefore of Hefiod fi^nify nothing more than the different lives 
which each individual of the human fpecies paffes through, hence an intellectual life is, implied 
by the golden age. For fuch a life is pure, and free fro n forrow and palfion ; and ol this 
impaffivity gold is an image, through its never being fubject to ruft or putrefaction. Such a life, 
too, is with great propriety faid to be under Saturn, becaufe Saturn, as we have a little before 
obferved, is pure intellect. But for a larger account of this interefting particular, and of the 
allegorical meaning'of the different ages celebrated by Hefiod, fee Proclus upon Hefiod, p. 3 9 , &c. 

* By daemons, here, muft not be underftood thofe who are effentially fuch, and perpetually 
fubfift as mediums between gods and men, but thofe only who are fuch nara <rx,i<riv3 qr according 

to, 
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Soc. I think, indeed, that he calls it a golden race, not as naturally 
compofed from. gold,*but as being beautiful and good: but I infer this, from 
his denominating our race an iron one. 

H E R M . YOU fpeak the truth. 
S o c . D o you not therefore think, that if any one of the prefent times 

fhould appear to be good, Hefiod would fay he belonged to the golden race ? 
H E R M . It is probable he would. 
Soc . But are the good any other than fuch as are prudent ? 
H E R M . They are the prudent. 
S o c . On this account therefore, as it appears to me, more than any other 

he calls them daemons, becaufe they were prudent and learned (lotr^gg)m 

And, in our antient tongue, this very name is to be found. Hence both he, 
and many other poets, fpeak in a becoming manner, when they fay that a 
good man after death will receive a mighty deftiny and renown, and will 
become a daemon, according to the furname of prudence. I therefore affert 
the fame, that every good man is learned and Jkilful; that he is demoniacal, 
both while living and when dead; and that he is properly denominated a 
daemon. 

H E R M . And I alfo, Socrates, feem to myfelf to agree with you perfectly 
in this particular. But what does the name hero 1 fignify ? 

Soc. 

to habitude*, or, iii other words,* the fouls of truly worthy men, after their departure from the 
prefent life: for fuch, till they defcend again upon earth, are the benevolent guardians of man
kind, in conjunction with thofe who are efientially daemons. 
' 1 Heroes form the laft order of fouls which are the perpetual attendants of the gods, and are 
characterized by a venerable and elevated magnanimity; and as they are wholly of an anagogic 
nature, they are the progeny of love, through whom they revolve about the firft beauty in har
monic meafures, and with ineffable delight. Men likewife, who in the prefent life knew the 
particular deity from whom they defcended, and who lived in a manner conformable to the idiom 
of their presiding and parent divinity, were called by theantients, fins of the gods, demigods, and 
heroes : i. e. they were ejjfenttally men, but according to habitude, xzrx vyjvw, heroes. But fueh 
its thefe were divided into two claflcs; into thofe who lived according to intelleclual, and thofe 
who lived according to praclical virtue : and the firft fort were faid to have a god for their father, 
and a woman for theirrnother ; but the fecond fort, agoddefs for their mother and a man for their 
father. Not that this was literally the cafe; but nothing more was meant by fuch an affertion, 
than that thofe who lived according to an intellectual life,defcended from a deity of the male order, 
whofe illuminations they copioufly participated; and that thofe who lived according to practical 
\irtue, defcended from a female divinity, fuch a fpecies of life being more imbecile and paffive 

than 

file:///irtue
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S o c . This is by no means difficult to underftand ; for this name is very 
little different from its original, evincing that its generation is derived from 
love. 

H E R M . H O W is this ? 

S o c . D o you not know that heroes are demigods ? 
H B R M . W h a t then ? 
S o c All of them were doubtlefs generated either from the love o f a gorf 

towards a mortal maid, or from the love of a man towards a goddefs. If,, 
therefore, you confider this matter according to the antient Attic tongue r 

you will more clearlv underftand the truth of this derivation : for it will ber 
evident to you that the word hero is derived from love, with a trifling-
mutation for the fake of the name : or you may fay, that this name is deduced; 
from their being wife and rhetoricians, fagacious and fkilled in dialectic, and 
fufficiently ready in interrogating; for eiptv is the fame as to fpeak. Hence,, 
as we juft now faid in the Attic tongue, thofe who are called heroes wi l l 
prove to be certain rhetoricians, interrogators, and lovers: fo that the genus 
of rhetoricians and fophifts is, in confequence of this, an heroic tribe. This,, 
indeed, is not difficult to underftand; but rather this refpecting men i s 
obfcure, I mean, why they were called ay9pu7rotf men. Can you tell the. 
reafon ? 

H E R M . From whence, my worthy friend, fhould I be able ? And* indeed* 
if I was by any means capable of making this difcovery,. I fhould not exert 
myfelf for this purpofe, becaufe I think you will more eafiLy difcover it thaa 
I mail. 

than the former. But the mafculine genius in the gods, implies the caufe of liable power, beirtgr 

identity, and converfiori• and the feminine, that which generates from itfelf all-various pro-
greftlons, divisions, meafures of life, and prolific powers. I only add, that a» the names of the* 
gods were not only attributed by the antients to ejjential daemons and heroes, but to men wht> 
were fuch according to habitude, on account of their fimilitude to a divine nature; we may from* 
hence perceive the true origin of that moft ftupid and dire of all modern opinions, that the gods 
of the antients were nothing but dead men, ignorantly deified by the objects of their adoration. 
Such an opinion indeed, exelufive of its other pernicious qualities, is fo great an outrage to the 
common fenfe of the antients, that it would be difgraceful even to mention the aaaies of its 
authors. For, 

O'er fuch as thefe, a rafe of namelefs thingsy 

Oblivion fcornful fprcads her djfky wings-

S o c 
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S o c You appear to me to rely on the infpiration of Euthyphro. 
H E R M . Evidently fo. 

S o c And your confidence is proper : for I now feem to myfelf to under
ftand in a knowing and,an elegant manner; and I am afraid, if I do not 
take care, that I (hall become to-day wifer than I ought. But confider what 
I fay. For this, in the firft place, ought to be underftoodconcerning names, 
that we often add letters, and often take them away, while we compofe 
names juft as we pleafe ; and, befides this, often change the acute fyllables. 
As when we fay Au<pi\s>g, a friend to Jove: for, in order that this name may 
become inftead of a verb to us, w e take away the other imoc, and, inftead of 
an acute middle fyllable, we pronounce a grave one, But, on the contrary, 

Jin others we infert letters, and others again we enunciate with a graver 
accent. 

H E R M . You fpeak the truth/ 
S o c . This , therefore, as it appears to me, takes place in the name man: 

for a noun is generated from a verb, one letter, being taken away, and 
the end of the word becoming more grave. 

H E R M . H O W do you mean? 

S o c . Thus . This name man fignifies that other animals, endued with 
fight, neither confider, nor reafon, nor contemplate ; but man both fees, and 
at the fame time contemplates and reafons upon that which he fees. Hence 
man alone, of all animals, is rightly denominated avQpunros, v iz . contemplating 
what he beholds But what fhall we inveftigate after this ? Shall it be that, 
the inquiry into which will be very pleafing to me ? 

H E R M . By all means. 

S o c . It appears then to me, that we ought, in the next place, to invefti
gate concerning foul and body ; for we call the compofition of foul and body, 
man. 

H E R M . Without doubt. 
S o c . Let us, then, endeavour to divide thefe in the fame manner as the 

former fubjects of our fpeculation. Wi l l you not therefore fay, that we 
fhould firft of all confider the rectitude of this name foul, and afterwards of 
the name body f 

1 For every thing receives its definition from its hyparxis, or fummit, which in man is in* 
Ulhclual reafon $ and this is entirely of a contemplative nature. 

H E R M . 
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H E R M . Certainly. 
Soc. That I may fpeak, then, what appears to me on a fudden, I think 

that thofe who affigned this name foul, underftood fome fuch thing as this, 
that whenever this nature is prefent with the body, it is the caufe of its life, 
extending to, and refrigerating it with, the power of refpiration ; but that 
when the refrigerating power ceafes, the body at the fame time is diffolved 
and periihes: and from hence, as it appears to me, they called it foul (vj/u%>/). 

But, if you pleafe, ftop a l i t t le; for I feem to myfelf to perceive fomething 
more capable of producing perfuafion than this, among the followers of 
Euthyphro: for, as it appears to me, they would dcfpife this etymology, and 
confider it as abfurd. But confider whether the following explanation will 
pleafe you. 

H E R M . Only fay what it is. 
S o c . What other nature, except the foul, do you think gives life to th6 

whole body, contains, carries, and enables it to walk about ? 
H E R M . N O other. 
S o c But what, do you not believe in the doctrine of Anaxagoras, that 

intel led and foul diftribute into order, and contain the nature of every thing 
elfe > 

H E R M . I do. 

Soc. It will be highly proper, therefore, to denominate that power which 
carries and contains nature, < p w r ^ v : but it may more elegantly be called 

H E R M . Entirely fo. 
Soc . And this latter appellation appears to m e to be more agreeable to art 

than the former. 
H E R M . For it certainly is fo. 
S o c . But it would truly appear to be ridiculous, if it was named accord

ing to its compofition. 
HERM . But what fhall we next confider after this? 
S o c . Shall wc fpeak concerning body ? 
HERM . By all means. 
S o c . But this name appears to me to deviate in a certain fmall degree 

from its original: for, according to fome, it is thefejiulchre of the foul, 
which they confider as buried at prefent; and becaufe whatever the foul 

VOL. v . 3 v fignifies, 
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fignifies, it fignifies by the body; fo that on this account it is'properly called 
<n7/«s, a fepulchre. And indeed the followers of Orpheus appear to me to have 
eftablifhed this name, principally becaufe the foul fuffers in body the punifh-
ment of its guilt, and is furrounded with this enclofure that it may preferve 
the image of a p r i f o n T h e y are of opinion, therefore, that the body 
fhould retain this appellation, crwps, till the foul has abfolved the punifhment 
which is her due, and that no other letter ought to be added to the name. 

* With this doctrine, that the body is the fepulchre of the foul, and that the foul fuffers the 
punifhment of her guilt in body, as in a prifon, Heraclitus and the Pythagoreans perfectly agree. 
Thus Heraclitus, fpeaking of unembodied fouls: Zaju.iv TOV exsiwv Szvaiov, rt&tQxxfxtv $t rov txtiiov 

C«v, i. e. "We live their death, and we die their life." And Empedocles, blaming generation, 
beautifully fays of her: 

E x ptv yap {aav enQti vtxpa, tifo apuGav* 

< ( The fpecies changing with deftruction dread, 
She makes the living pafs into the dead" 

And again, lamenting his connection with this corporeal world, he pathetically exclaims: 

KXau<ra rt xai x a x v r a , ituv acrwnfoa xuP0** 

" For this I weep, for this indulge my woe, 
That e'er my foul fuch novel realms (hould know." 

Thus too the celebrated Pythagorean Philolaus, in the following remarkable paffage in the Doric 
dialect, preferved by Clemens Alexandrinus, Stromat. lib. iii. p. 4 0 3 : MapruptotTca xai <n 
vaXaiot Stotoyai TE xai /xavTEij, «$ 3ia rivas re/xupiat, a ^ux,a rat (rufxart <ruvt(tuXTai, xai xa^atrtp tv c^xn 

T O V T W TfflaTTTflti, i.e. " The antient theologifts and priefts alfo teftify that the foul is united with 
body for the fake of fuffering punifhment; and that it is buried in body, as in a fepulchre." 
And laftly, Pythagoras himfelf confirms the above doctrine, when he beautifully obferves, accord
ing to Clemens in the fame book : ®avxro< to~iv oxotrx tyepGeitTts optofAEv oxo<ra h ei/Jbmf UTTVOS, i. e, 
" Whatever we fee when awake is death, and when afleep a dream." Hence, a9 1 have fliown 
in my Treatife on the Eleufinian Myfteries, the antients by Hades fignified nothing more than the 
profound union of the foul with the prefent body j and confequently, that till the foul feparated 
herfelf by philofophy from fuch a ruinous conjunction, (he fubfifted in Hades even in the prefent 
life; her punifhment hereafter being nothing more than a continuation of her ftate upon earth, 
and a tranfmigration, as it were, from deep to fleep, and from dream to dream : and this, too, 
was occultly fignified by the (hows of the leffer myfteries. Indeed, any one, whofe intellectual 
eye is not pertcctly buried in the gloom of fenfe, muft be convinced of this from the paffages 
already adduced. And if this be the cafe, as it moft affuredly is, how barbarous and irrational is 
the doctrine, which afferts that the foul (hall fubfili hereafter in a ftate of blifs, connected with the 
prefent body. 

i HERM, 
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AERM. But it appears to m e , Socrates, that enough has been faid c o n 
cerning thefe particulars. But do you think we can fpeak about the names 
of the gods, in the fame manner as we confidered the name of Jupiter, and 
determine the rectitude of their denominations ? 

S o c . By Jupiter, Hermogenes, if we are endued with intellect, we (hall 
confefs that the moft beautiful mode of conduct, on this occafion, is to ac
knowledge that we know nothing either concerning the gods, or the names 
by which they denominate themfelves 1 : for it is evident that they call 
themfelves by true appellations. But the fecond mode of rectitude confifts, 
I think, in calling the gods by thofe names which the law ordains us to in 
voke them by in prayer, whatever the names may be which they rejoice to 
hear; and that we fhould act thus, as knowing nothing more than this: for 
the method of invocation which the law appoints appears to me to be 
beautifully eftablifhed. If you are willing, therefore, let us enter on thi$ 
Speculation, previoufly, as it were, declaring to the gods that we fpeculate 
nothing concerning their divinities, as we do not think ourfelves equal to 
fuch an undertaking; but that we direct our attention to the opinion enters 
tained by thofe men who firft fabricated their names: for this will be the 
means of avoiding their indignation. 

HERM. YOU appear to me, Socrates, to fpeak modeftly: let us therefore 
act in this manner, 

S o c . Ought we not, therefore, to begin from Vefta, according to law ? 
I I E R M . It is juft that we fhould. 

* A modern reader will doubtlcfs imagine, from this paffage, that Plato denied in reality the 
poffibility of knowing any thing concerning divine natures, and particularly if he mould recol
lect the celebrated faying of Socrates, " This one thing I know, that I know nothing." But 
as Proclus beautifully obfervc?, in his book on Providence, Socrates, by fuch an affertion, meant 
to infinuate nothing more than the middle kind of condition of human knowledge, which fubfifls 
between intellect and fenfe; the former poffefling a total knowledge of things, becaufe it imme
diately knows the effence of things, and the reality of being; and the latter neither totally know
ing truth, becaufe it is ignorant of effence, nor even the nature of fenfible things, a knowledge 
of which is feigned to have a fubfiftence. So that the Oracle might well call Socrates the wifeft 
of men, becaufe he knew himfelf to be not truly wife. But who, except a wife man, can poffefs 
fuch a knowledge? For a fool is ignorant that he is ignorant; and no one can truly kno\y the 
imperfection of human knowledge, but he who has arrived at the fummit of human wifdom. And 
after this manner the prefent affertion of Plato muft be unde*Hood. 

3 U 2 Soc. 
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S o c . What then (hall we fay is to be underftood by this name 'JEtrn*? 
H E R M . By Jupiter-, I do not think it is eafy to difcover this. 
Soc . It appears, indeed, excellent Hermogenes, that thofe who firft efta* 

bliftied names were no defpicable perfons, but men who inveftigated fublime 
concerns, and were employed in continual meditation and ftudy. 

H E R M . But what then ? 
S o c . It feems to me that the pofition of names was owing to fome fuch 

men as thefe. And, indeed, if any one confiders foreign names, he will not 
lefs difcover the meaning of each. As with refpecl: to this which we call 
ewnaj, effence, there are fome who call it ar.«, and others again uxric*. In the 
firft place, therefore, it is rational to call the effence of things 'E<rr/«, accord
ing to one of thefe names, «r/a: and becaufe we denominate that which par
ticipates of effence "Eerx/a, effence, Vefta may, in confequence of this, be pro
perly called ' E O - T / O S 1 : for our anceftors were accuftomed to call ovo-ioc, effence, 
*n«. Befides, if any one confiders the bufinefs of facrifice, he will be led to 
think that this was the opinion of thofe by whom facriflces were ordained. 
For it was proper, that thofe who denominated the effence of all things 'Ear/as 
(Vef ta ) , fhould facrifice to Vefta, before all the gods. But thofe who called 
tjfence uxnet, thefe nearly, according to the opinion of Heraclitus, confidered 
all things as perpetually flowing, and that nothing had any permanent fub
fiftence. T h e caufe, therefore, and leader of things, with them, is 
jiulfe: and hence they very properly denominated this impelling caufe wcrios. 
And thus much concerning the opinion of thofe who may be confidered as 
knowing nothing. But, after Vefta, it is juft to fpeculate concerning Rhea 

1 The goddefs Vefta has a manifeft agreement with effence, becaufe (he preferves the being-
of things in a ftate of purity, and contains the fummits of the wholes from which the univerfe 
confifts. For being is the moft antient of'all things, after the firft caufe, who is truly fuper-
eftential; and Earth, which, among mundane divinities, is Vefta, is faid by Plato, in the Tiraxus, 
to be the moft antient of all the gods in the heavens. This goddefs firft fubfifts among the 
liberated amoxmct, gods, of whom we have already given an account in our notes on the Phsedrus,. 
and from thence affords to the mundane gods an unpolluted eftablifhment in themfelves. Hence 
••every thing which is ftable, immutable, and which always fubfifts in the fame manner, defcends-
to all mundane natures from this fuperceleftial Vefta. So that, from the ftable illuminations 
'which fhe perpetually imparts, the poles themfelves, and the axis about which the fpheres re* 
*olve, obtain and preferve their immoveable pofition; and the earth itfclf ftably abides in the-
middle. 

3 and 
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and Saturn, though we have difcufTed the name of Saturn already. But, 
perhaps, I fay nothing to the purpofe. 

H E R M . W h y fo, Socrates ? 

Soc . O excellent man, I perceive a certain hive of wifdom. 
H E R M . But of what kind is it? 
Soc. It is almoft ridiculous to mention i t ; and yet I think it is capable o f 

producing a certain probability. 
HERM . What probability is this? 
S o c . I feem to myfelf to behold Heraclitus formerly afferting fomething 

wifely concerning Saturn and Rhea, and which Homer himfelf alfo afferts» 
H E R M . Explain your meaning. 
Soc. Heraclitus then fays, that all things fubfift in a yielding condition, 

and that nothing abides ; and affimilating things to the flowing of a river, he 
fays, that you cannot merge yourfelf twice in the fame ftream. 

H E R M . He does fo. 

S o c . Does he, therefore, appear to you to conceive differently from H e 
raclitus, who places Rhea and Saturn among the progenitors of the other 
gods ? And do you think that Heraclitus affigned both of them by chance, 
the names of ftreams of water? As , therefore, Homer* calls Ocean the g e 
neration of the gods, and Tethys their mother, fo I think the fame is alferted 
by Hefiod. Likewife Orpheus fays, 

In beauteous-flowing marriage firft combinM . 
Ocean, who mingling with his fifter Tethys join'tl 2» 

Behold, 
1 Iliad ix. 
2 Ocean, according to PrOckis, in Tim. lib. iv. is the caufe, to- all fecondary natures, of all 

motion, whether intellectual, pfychical (^ux1**) o r natural. But Tethys is the caufe of all the 
diftin£lion and reparation of the ftreams proceeding from the Ocean; conferring on each its pro
per purity, in the exercife of its natural motion. Ocean therefore may with great propriety be 
called the generation of the gods, as it is the caufe of their progreftions into the univerfe, from their 
occult fubfiftcnee in the intelligible order. But it is neceffary to. obferve, that this mutual com
munication of energies among the gods was called by antient theologifts i^og yafxogy a facred mar-

riage; concerning which Proclus, in the fecond book of his MS. Commentary on the Parmenides, 
admirably remarks as follows : Tavmw & T»JV *oivwviav, •JTOTE /AEV tv rci$ cuaroixoii cputri $fo<5 (cu SfoXoyoi)' 

xxi.xa"Kouoi yauov llpxs x « i AIOJ, Ovfotvov xai Tnj , Kpovou Kai P t a j ' iron & rm xuracnvrspuv vpo; ra xpnrru, 

nai HaXovffi yay.ov Aio; xai A-n/xr,rpai' mort 3E xai t/xnaMv roov xptirruvuv rrpog ra vQiifjuva, xai Xsyovci Aic$ xak 

K(y«ff yafiov. Efl-£i^i ruv Ctuv a A A a i pt.tv tiaiv at irp% ra <rvTrci%a Komviat, ocXhck fa at npes la vpo aurur 
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Behold, therefore, how all thefe confent with each other in their dofirine, 

and how they all tend towards the opinion of Heraclitus! 

H E R M . Y O U feem to me, Socrates, to fay fomething to the purpofe, but I 

do not underftand what the name Tethys implies. 

Soc . But this nearly implies the fame, and fignifies that it is the occult name 

of a fountain ; for kapingforth, and ftraining through, reprefent the image 

of a fountain. But from both thefe names the name Tethys is compofed. 

H E R M . This, Socrates, is an elegant explanation. 

Soc . What then fhall we next confider f Jupiter we have already fpoken 

of. 

H E R M . Certainly. 

S o c . Le t us, therefore, fpeak of his brothers, Neptune and Pluto, and that 

other name by which Pluto is called. 

H E R M . By all means. 

S o c . H e , therefore, who firft called Neptune nocrsiXouv, appears to me to 

have given him this name from the nature of the fea, reftraining his courfe 

when he walks, and not permitting him to proceed any further, as if it be-

aXXai fo M npos rot (Atra ravra. Kai foi rnv Exaoruj ihorura xaravonvxai psraytiv ano ruv 0«cv vn\ ra EI3*J 
T»JV roiavxM JianXoxriv: i. e. " Theologifts at one time confidered this communion of the gods, in 
divinities coordinate with each other; and then they called it the marriage of Jupiter and Juno, of 
Heaven and Earth, of Saturn and Rhea. But at another time they confidered it as fubfifting between 
fubordinate and fuperior divinities; and then they called it the marriage of Jupiter and Ceres. But 
.at another time, on the contrary, they beheld it as fubfifting between fuperior and fubordinate di
vinities ; and then they called it the marriage of Jupiter and Proferpine. For, in the gods there 
is one kind of communion, between fuch as are of a coordinate nature; another, between the 
fubordinate and fupreme; and another again, between the fupreme and fubordinate. And it is 
neceffary to underftand the idiom of each, and to transfer a conjunction of this kind from the gods, 
to the communion of ideas with each other." And in lib. i. in Tim. p. :6 , he obferves: Kai T» 
TDV fli/Tw (fupple Sf«v) trtpoity r\ rov avrcv Stov •nXtioiai o-j^vyvvo-Gai, XaQoig av tx ruv ixvorixm Xoyuv, xai ruv 

tv avro-priroii nyo/xnoov Jtfav Txuwv: i. e. " And that the fame goddefsis conjoined with other gods, or 
the fame god with many goddeffes, may be collected from the myjlicdijeourfes, and thofe marriages 
which are called, in the in_\jieries, ^acred Marriages." Thus far the divine Proclus ; from the firft 
of which admirable paffiges th*? reader may perceive how adultery and rapes are to be underftood, 
when applied to the gods ; and that they mean nothing more than a communication of divine ener
gies, either between a fuperior and fubordinate, or a fubordinate and fuperior* divinity. For none, 
but a perfon of the moft fimple underftanding, would ever fuppofe that the antient theological 
poets believed there was any fuch thing as marriage or adultery among the gods, according to the 
lateral meaning of the words. 

came 
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came a bond to his feet. H e , therefore, denominated the ralei of this power 
norsitiwv, as froo-ibso-jAw ona, viz. having a fettered fot1. T h e » perhaps was 
added for the fake of elegance. But, perhaps, this was not the meaning of 
its founder, but two were originally placed inftead of i\ fignifying that 
this god knows a multitude of things. And, perhaps, likewife he was de
nominated o-sioov, i. e. fl?aking, from o-c/c/v, to fliakc, to which » and } were 
added. But Pluto was io called from the donation of TTTWCOC,, wealth, be
caufe riches are dug out of the bowels of the earth. But by the appellation 
aw&£, the multiude appear to me to conceive the fame as i. e. obfcure 
and dark; and that, being terrified at this name, they call him Pluto. 

H E R M . But what is your opinion, Socrates, about this affair ? 
S o c . It appears to me, that men have abundantly erred concerning the 

power of this god, and that they are afraid of him without occafion; for 
their fear arifes from hence ; becaufe, when any one of us dies, he abides for 
ever in Hades ; and becaufe the foul departs to this god, diverted of the body. 
But both the empire of this god, and his name, and every other particular 
refpecting him, appear to me to tend to one and the fame thing. 

H E R M . But how ? 

S o c . I will tell you how this affair appears to me. Anfwer me, there
fore, Which of thefe is the ftronger bond to an animal, fo as to caufe its 
detention, neceffity, or defire ? 

H E R M . Defire, Socrates, is by far the moft prevalent. 
S o c . D o you not think that many would fly from Hades, unlefs it held 

thofe who dwell there by the ftrongeft bond ? 
H E R M . Certainly. 

S o c It binds them, therefore, as it appears, by a certain defire; fince it 
binds them with the greateft bond, and not with neceffity. 

H E R M . It appears fo, 

Soc . Are there not, therefore, many defires ? 
H E R M . Certainly. 

Soc. It binds them, therefore, with the greateft of all defires, i f it bindjs 
them with the greateft of bonds. 

» Sec the Additional Notes on this Dialogue. 
HERM. 
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H E R M . Certainly. 

S o c . Is there then any greater defire, than that which is produced when 
any one, by afTociating with another, thinks that, through his means, he 
fhall become a better man ? 

H E R M . By Jupiter, Socrates, there is not any. 
Soc. O n this account, Hermogenes, we fhould fay, that no one is willing 

to return from thence hither, not even the Syrens themfelves; but that both 
they, and all others, are enchanted by the beautiful difcourfes of Pluto. 
And hence it follows that this god is a perfect fophift; that he greatly 
benefits thofe who dwell with him ; and that he poffeffes fuch great affluence 
as enables him to lupply us with thofe mighty advantages which we enjoy ; 
and from hence he is called Pluto. But does he not alfo appear to you to be 
a philofopher, and one endued with excellent prudence and defign, from his 
being unwill ing toaffociate with men invefted with bodies, but then only ad
mits them to familiar converfe with him, when their fouls are purified from 
all the evils and defi'res which fubfift about the body ? for this divinity con
fidered, that he fhould be able to detain fouls, if he bound them with the de-
firebelonging to virtue ; but that, while they poffefs the confternation and fu
rious infanity of body, even his father Saturn would not be able to detain them 
with him, in thofe bonds with which he is faid to be bound. 

H E R M . You feem, Socrates, to fpeak fomething to the purpofe. 
S o c . W e ought then* O Hermogenes, by no means to denominate aihtg 

from dark and invifible, but much rather from a knowledge of all beau
tiful things 1 : and from hence this god was called by the fabricator of names 
cc^g. 

H E R M . 

1 The firft fubfiftence of Plato, as "well as that of Neptune, is among the fuperrtiimdane god?, 
and in the demiurgic triad, of which he is the extremity. But his firft allotment and distribution 
is according to the whole univerfe; in which diftribution he perpetually adminiftcrs the divifions 
of all mundane forms, and converts all things to himfelf. But his fecond diftribution is into the 
parts of the univerfe; and in this he governs the fublunary region, and perfects intellectually the 
terreftrial world. His th'i'fd pfogfeflion rs into that which is generated ; and in this he adminifiers, 
by his providence, the earth, and all which it contains, end is on this account called terreftrial Ju
piter. But his fourth diftribution is into places under the earth, which, together with the various 
ftreams of water which they contain, Tartarus, and the places in which fouls are judged, are fub
ject to his providential command. Hence fouls, which after generation are purified and punifhed, 

qnd 
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HERM . Be it fo. But what fhall we fay concerning the names Ceres, 

Juno, Apollo, Minerva, Vulcan, Mars, and thofe of the other gods? 

S o c . It appears that Ceres was fo called from the donation of aliment, 

being, as it were, hlowu pj™p, or a bejlowing mother1. But Juno, from being 

lovely, on account of the love which Jupiter is faid to have entertained for 

her 2 . Perhaps alfo the founder of this name, fpeculating things on high, 

denominated the air ^ « ; and, for the fake of concealment, placed the begin

ning at the end. And this you will be convinced of, if you frequently pro

nounce the name of Juno. Wi th refpect to the names ppfeQana, or Pro-

ferpine, and Apollo, many are terrified at them, through unfkilrulnefs as it 

appears in the rectitude of names. And indeed, changing the firft of thefe 

names, they confider <psg<re<powj; and this appears to them as fomething terrible 

and dire. But the other name, tystftyurroi, fignifies that this goddefs is wile : 

for that which is able to touch upon, handle, and purfue things which are 

borne along, will be wifdom. This goddefs therefore may, with great 

propriety, be named <psp«r«<p«, or fomething of this kind, on account of her 

wifdom, and contact of that which is borne a long 3 : and hence the wife 

or 

and either wander under the earth for a thoufand years, or again return to their principle, are faid 
to live under Pluto. And laftly, his fifth diftribution is into the weftern centre of the univerfe, 
fince the weft is allied to earth, on account of its being nocturnal, and the caufe of obfcurity and 
darknefs. Hence, from the preceding account of Pluto, fince he bounds the fupermundane de
miurgic triad, and is therefore intellectual, the reafon is obvious why Plato characterizes him 
according to a knowledge of all beautiful things ; for the beautiful firft fubfifts in intellect. 

1 See the Additional Notes on this Dialogue for an account of this goddefs. 
2 Juno, fo far as fhe is filled with the whole of Venus, contains in herfclf a power of illuminat-

ine: all intellectual life with the fplendour of beauty. And hence, from her intimate communion 
with that goddefs, fhe is very properly characterized by Plato as lovely. But her agreement with 
Venus is fufficiently evident, from her being celebrated as the goddefs who prefides over marriage ; 
which employment was likewife aferibed by the antients to Venus. 

3 Proferpine firft fubfifts in the middle of the vivific fupermundane triad, which confifts of 
Diana, Proferpine, and Minerva. Hence, confidered according to her fupermundane eftablifhment, 
flic fubfifts together with Jupiter, and in conjunction with him produces Bacchus, the artificer 
of divisible natures. But confidered according to her mundane fubfiftence, (lie is faid (on ac
count of her proceffion to the laft of things) to beravilhed by Pluto, and to animate the extremi
ties of the univerfe, thefe being ftinjeet to the empire of Pluto. i C But Proferpine (fays Proclus, in 
Plat. Theol. p. 3/0 is conjoined paternally with Jupiter prior Jw the world, and with Pluto in ihe 
world, according to the beneficent will of her father. And fixe is at one time faid to have been 

v o l . v. 31 inccf-
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or Pluto, aflbciates with her, becaufe of thefe charafteriftics of her nature. 

But men of the prefent times neglect this name, valuing good pronunciation 

more than truth ; and on this account they call her QetftyutTu. In like man

ner with refpect to Apollo, many, as I faid before, are terrified at this name 

of the god, as if it fignified fomething dire. Or are you ignorant that this is 

the cafe ? 

HERM . I am n o t ; and you fpeak the truth. 

S o c . But this name, as it appears to me, is beautifully eftablifhed, with 

refpect to the power of the god. 

H E R M . But how ? 

S o c . I will endeavour to tell you what appears to me in this affair: for 

there is no other one name which can more harmonize with the four powers 

of this god, becaufe it touches upon them all, and evinces, in a certain refpect,. 

his harmonic, prophetic, medicinal, and arrow-dartingJkill \ 
H E R M . 

inceftuoufty violated by Jupiter, and at another to have been ravimed by Pluto, that firft and laft 
fabrications may participate of vivific procreation." According to the fame author too, in the 
fame admirable work, p. 3 7 3 , the epithet of wifdom affigned to this goddefs by Plato, in the pre
fent place, evinces her agreement with Minerva : and this correfpondence is likewife fliown by her 
contact of things in progreffion : fince nothing but wifdom can arreft their flowing nature, and 
fubje# it to order and bound. But her name being terrible and dire to the multitude, is a fym
bol of the power which (lie contains, exempt from the univerfality of things, and which, on this 
account, is to the many unapparcut and unknown. 

1 For an accurate and beautiful account of thefe four powers of the fun, and his nature in gene
ral, let the Platonic reader attend to the following observations, extracted from Proclus, on Plato's 
theology, and on the Tinueus; and from the emperor Julian's oration to this glorious luminary 
of the world. To a truly modern reader, indeed, it will doubllefs appear abfurd in the extreme, 
to call the fun a godj for fuch regard only his vifible orb, which is nothing more than the vehicle 
(deified as mucli as is poffible to body) of an intellectual and divine nature. One ihould 
think, however, that reafoning from analogy might convince even acarclefs obfervcr, that a body 
fo tranfcendently glorious and beneficent, muft be fomething fuperior to a mere inanimate mafs 
of matter. For if fuch vile bodies, as are daily feen moving on the furface of the earth, are en
dued with life (bodies whofe utility to the univerfe is fo comparatively fmall), what ought we to 
think of the hotly of the fun ! Surely, that its life is infinitely fuperior, not only to that of brutes, 
but even to that of man : for unlefs we allow, that as body is to body, fo is foul to foul, we de
ftroy all the order of things, and muft fuppofe that the artificer of the world acted unwifely, and 
even abfurdly, in its fabrication. And from hence the reader may perceive how neceffarily im
piety is connected with unbelief H I antient theology. But to begin with our account of the 
powers and properties of this mighty ruler^of the world : 
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H E R M . Tell me, then ; for you feem to me to fpeak of this name, as 
fomething prodigious. 

S o c . 

The fontal fun fubfifts in Jupiter, the perfect artificer of the world, who produced the hypoftafis 
of the fun from his own effence. Through the folar fountain contained in his eflTence, the demi
urgus generates folar powers in the principles of the univerfe, and a triad of folar gods, through 
which all things are unfolded into light, and are perfected and replenifhed with intellectual goods ; 
through the firft of thefe folar monads participating unpolluted light and intelligible harmony ; but 
from the other two, efficacious power, vigour, and demiurgic perfection. The fun fubfifts in the 
moft beautiful proportion to ihe good : for as the fplendour proceeding from the good is the light 
of intelligible natures; fo that proceeding from Apollo is the light of the intellectual world ; and 
that which emanates from the apparent fun is the light of the fenfible world. And both the fun 
and Apollo are analogous to the good j but fenfible light and intellectual truth are analogous to 
fupercflential light. But though Apollo and the fun fubfift in wonderful union with each other, 
yet they likewife inherit a proper diftinction and diverfity of nature. Hence, by poets infpired by 
Phoebus, the different generative caufes of the two are celebrated, and the fountains are diftin
guifhed from which their hypoftafis is derived. At the fame time they are defer.bed as clofelv united 
with each other, and are celebrated with each other's mutual appellations : for the fun vehe
mently rejoices to be celebrated as Apollo; and Apollo, when he is invoked as the fun, benig-
nantly imparts the fplendid light of truth. It is the illuftrious property of Apollo to collect mul
titude into one, to comprehend number in one, and from one to produce many natures; to con
volve in himfelf, through intellectual fimplicity, all the variety of fecondary natures; and, through 
one hyparxis, to collect into one, multiform effences and powers. This god, through a fimpl.city 
exempt from multitude, imparts to fecondary natures prophetic truth ; for that which is fimple is 
the fame with that which is true: but through his liberated effence he imparts a purifying, un
polluted, and preferving power; and his emiflion of arrows is the fymbol of his deftroying every 
thing inordinate, wandering, and immoderate in the world. But his revolution is the fymbol of 
the harmonic motion of the univerfe, collecting all things into union and confent. And thefe four 
powers of the god may be accommodated to the three folar monads, which he contains. The firft 
monad # , therefore, of this god is enunciative of truth, and of the intellectual light which fubfifts 
occultly in the gods. The fecond f is deftructive of every thing wandering and confuted : 
but the third J caufes all things to fubfift in fymmetry and familiarity with each other, through 
harmonic reafons. And the unpolluted and moft pure caufe, which he comprehends in himfelf, 
obtains the principality, illuminating all things with perfection and power, according to nature, 
and banifiling every thing contrary to thefe. 

Hence, of the folar triad, the firft monad unfolds intellectual light, enunciates it to all fecondary 
natures, fills all things with univerfal truth, and converts them to the intellect of the gods; which 
employment is afcribed to the prophetic power of Apollo, who produces into light the truth con
tained in divine naturcs,and pcrfeasthat which is unknown in the fecondary orders of things. But 

* i. e. Mercury. j Venus. -J Apollo. 

3 x % the 
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Soc. T h i s name then is well harmonized as to its composition, as be
longing to an harmonica] god : for, in the firft place, do not purgations and 

purifi-

the fecond and third monads are the caufes of efficacious vigour, demiurgic cffection in the uni-
yerfe, and perfect energy, according to which thefe monads adorn every fenfible nature, and exter
minate every thing indefinite and inordinate in the world. 

And one monad is analogous to mufical fabrication, and to the harmonic providence of natures 
which are moved. But the fecond is analogous to that which is deftructive of all confnfion, and 
of that perturbation which is contrary to form, and the orderly difpofition of the univerfe. But the 
third monad, which fupplics all things with an abundant communion of beauty, and extends true 
beatitude to all things, bounds the folar principles, and guards its triple progreflion. In a fimi
lar manner, likewife, it illuminates progreflions with a perfect and intellectual meafure of a bleffed 
life, by thofe pwrifying and paeonian powers of the king Apollo, which obtain an analogous princi
pality in the fun.—The fun is allotted a fupermundane order in the world, an unbegotten fupre-
macy among generated forms, and an intellectual dignity among fenfible natures. Hence he has a 
two-fold progreflion, one in conjunction with other mundane gods, but the other exempt from them, 
fupernatural and unknown. For the dcmiurgus, according to Plato in the Timreus, enkindled in 
the folar fphere a light unlike the fplendour of the other planets, producing it from his'own ef
fence, extending to mundane natures, as it were from certain fecret recefles, afymbol of intellectual 
effences, and exhibiting to the univerfe the arc anenature of the fupermundane gods. Hence, when 
the fun firft arofe, he aftonifhed the mundane gods, all of whom were defirous of dancing round 
him, and being replenifhed with his light. The fun, too, governs the two-fold coordinations of 
the world, which coordinations are denominated hands, by thofe who are fkilied in divine con
cerns, becaufe they are effective, motive, and demiurgic of the univerfe. But they are confidered 
as two-fold ; one the right hand, but the other the left. 

As the fun, by his corporeal heat, draws all corporeal natures upwards from the earth, raifing 
them, and caufing them to vegetate by his admirable warmth ; fo by a fecret, incorporeal, and 
divine nature refident in his rays, he much more attracts and elevates fortunate fouls to his divi
nity. He was called by the Chaldeans, the feven-rayed god : and light, of which he is the foun
tain, is nothing more than the finccre energy of an intellect perfectly pure, illuminating in its pro
per habitation the middle region of the heavens : and from this exalted (ituation fcattcring its 
Jight, it fills all the ecleftial orbs with powerful vigour, and illuminates the univerfe with divine 
and incorruptible light. 

The fun is faid to be the progeny of Hyperion and Thea; fignifying by this that he is the legi. 
timate progeny of the fupereminent god, and that he is of a nature truly divine. This god compre
hends, in limited meafures, the regions of generation, and confers perpetuity on its nature. Hence^ 
exciting a nature of this kind with a fare and nieafured motion, he raifes and invigorates it as he 
approaches, and diniinifiies and tlcftroys it as he recedes : or rather, he vivifies it by his progrefs, 
moving* and pouring into generation the rivers of life. The fun is the unifying medium of the ap
parent and mundane gods, and of the intelligible gods who furround the good. So far as tfje fun 
contains in himfelf the principles of the moft beautiful intellectual temperament, he becomes Apollo, 

the 
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purifications, both according to medicine and prophecy, and likewife the ope 
rations of pharmacy, and the luftrations, warnings and fprinklings employed 

by 

the leader of theMufes; hut fo far as he accomplices the elegant order of the whole of life, he 
generates Efculapius in the world, whom at the fame time he comprehended in himfelf prior to the 
world : and he generates Bacchus, through his containing the caufe of a partial effence and divi-
fible energy. The fun, too, is the caufe of that better condition of being belonging to angels,, 
daemons, heroes, and partial divine fouls, who perpetually abide in the reafon of their exemplar 
and idea, without merging themfelves in thedarknefs of body. As the fun quadruply divides the 
three worlds, viz. the empyrean, the aethereal, and the material, on account of the communion of 
the zodiac with each; fo he again divides the zodiac into twelve powers of gods, and each of thefe into 
three others : fo that thirty-fix are produced in the whole. Hence a triple benefit of the Graces 
is conferred on us from thofe circles, which the god, quadruply dividing, produces, through this 
divifion, a quadripartite beauty and elegance of feafons and times. Monimus and Azizus, viz. 
Mercury and Mars, arc the attendants of the fun, in conjunction with whom they diffufe a variety 
of goods on the earth. The fun loofens fouls from the bands of a corporeal nature, reduces them 
to the kindred elfenceof divinity, and afTigns them the fubtle and firm texture of divine fplendour* 
as a vehicle in which they may fafely defcend to the realms of generation. And lafty, the fun 
being fu perm lindane, emits the fountains of light; for, among fupcrmundane natures, there is a 
folar world, and total light: and this light is a monad prior to the empyrean, aethereal, and mate
rial worlds. 

I only add, that it appears, from the laft chapter of the 4 t h book of Proclus on Plato's Theo
logy, that the celebrated feven worlds of the Chaldeans are to be diftributed as follows : One em
pyrean ; three ethereal, fituated above the inerratic fphere; and three material, confiding, 
of the inerratic fphere, the feven planets, and the fublunary region. For, after obferving, 
that of the comprehending triad of gods, one is fiery or empyrean, another icthereal, and 
another material, he inquires why the gods called Teletarchs, or fources of initiation, arc 
diftributed together with the comprehending gods? To which he replies, " Becaufe the 
firft, on account of his poflelling the extremities, governs, like a charioteer, the wing of fire. 
But the fecond, comprehending the beginning, middle and end, perfects aether, u hich is itfelf triple. 
And the third, comprehending, according to one union, a round, right-lined and mixed figure, 
perfects unfigurrflj and formlefs matter: by a round figure, forming that, which is inerratic, and 
the firft matter : but by a mixed figure, that which is erratic, and the fecond matter; for there 
(that is, among the planets) circumvolution fubfifts : and by a right-lined figure, a nature under 
the moon, and ultimate matter." From this paffage, it is evident that both Patricius and Stan
ley were miftaken, in conceiving the meaning of the account given by Pfcllus (in his fummary ex-
pofilion of the Adrian Dogmata) of thefe feven worlds; which, when properly underftood, per_ 
fectlv correfponds with that of Proclus, as the following citation evinces : Evra &e f art xocfMuf 

C I J L X T . X O V S . F.-xTtuccv via KCLI 7iparov. nan TpiiS avTO's aiQtpiotf : t7iUTx rpn; i>7.aiovy 70 amXavtCy 

to vkxvwiuvov, xai TO uito fft'.mvv. " They after t that there are feven corporeal worlds; one empy
rean,, 



526 T H E C R A T Y L U S . 

by the divining art, all tend to this one point, viz . the rendering man pure, 
"both in body and foul ? 

H E R M . Entirely fo. 
S o c . Wil l not then the purifying god, who wafhes and frees us from evils 

of this kind, be Apollo ? 
H E R M . Perfe&ly fo. 
Soc . According, therefore, to the folutions and warnings which he affords, 

as being the phyfician of fuch-like things, he will be properly called »TTOKVUV 

or the liberator; but according to his prophetic power and truth, he may 
be moft properly called *TT*O?, or fimple, as he is denominated by the 
Theffalians; fince ftmplicity is the fame with truth : for all the Theffalians 
call this god the fimple. But, on account of his perpetually prevailing might 
in the jaculation of arrows, he may be called eul SCCKKWJ, that is, perpetually 
darting. But with refpecl to his harmonic power, it is proper to take no
tice, that a often fignifies the fame as together, as in the words otKc\ouQoc, 

a follower, and uxontg, a wife. So likewife in the name of this god, J and 
Ttokrpic. fignify the revolution fubfifting together with, and about the heavens, 
which they denominate the pole ; and the harmony fubfifting in fong, which 
they call fymphony. Becaufe all thefe, according to the affertions of thofe who 
are ikilled in mufic and aftronomy, revolve together with a certain harmony. 
But this god prefides over harmony, vpQiroTwv, i. e. converting all thefe to
gether, both among gods and men. As, therefore, we call ojjwuteuhs, and 
tfxoxoiTi^ i. e. going together, and lying together, uHJotevQog and ux.ontg, 

changing o into «, fo likewife we denominate Apollo as o^oirohMv, inferting at 
the fame time another A ; becaufe otherwife it would have been fynonimous 
with a difficult name. And this many of the prefent time fufpecling, through 
not rightly perceiving the power of this name, they are terrified at it, as if it 
fignified a certain corruption. But in reality this name, as we juft now ob-

rean, and the firft ; after this, three aethereal worlds ; and laft of all, three material, the inerratic 
fphere, the planetary fyftem, and the fublunary region." But Patricius and Stanley conceived the 
paffage, as if the three aethereal and three material worlds were diftributed by the Atfyrians into 
the inerratic fphere, the planets, and the fublunary world. It is likewife worthy of observation, 
that the Affyrians, as we are informed by Julian in his Hymn to the Sun, confidered that luminary 
as moving beyond the inerratic fphere, in the middle of thefe feven worlds; fo that the fun, in 
eonfequence of this dogma, muft revolve in the laft of the aethereal worlds. 

ferved 
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ferved, is fo compofed, that it touches upon all the powers of the god, vie . 
his fimplicity, perpetual jaculation, purifying, and joint-revolving nature.— 
But the name of the Mufes, and univerfally that of Mufic, was derived, as it 
feems, fromft^a/, to inquire, and from investigation and philofophy. But 
XJJTW, i. e. JLatona, was derived from the mildnefs of this goddefs, becaufe me is 
ifeKviluM, viz. willing to comply with the requefts of her fuppliants. Perhaps, 
too, they denominate her as a Stranger ; for many call her : and this name. 
Krt9w they feem to have affigned her, becaufe her manners are not rough,, but 
gentle and mild. But «£T<pc, i, e. Diana, appears to Signify integrity and mo-
defty, through her defire of virginity. Perhaps alfo the founder of her name 
fo called her, as being Skilful in virtue*. And it is not likewife improbable, 
that, from her hating the copulation of man and woman, or through fome 
one, or all of thefe, the inStitutor of her name thus denominated the goddefs.. 

HERM . But what will you fay concerning Dionyiius and Venus ? 
Soc. You inquire about great things, O fon of Hipponicus. But the 

mode of nomination, belonging to thefe divinities, is both Serious and jocofe-
Alk therefore others about the ferious mode ;. but nothing hinders us from 
relating the jocofe : for thefe deities are lovers of jefting and fport. Diony-
fius, therefore, is the giver of wine, and may be jocofely called liloiwo-o^ But 
otxg, wine, may be moft juftly denominated aovovg, becaufe it is accuftomed to 
deprive thofe of intellect; who poffeffed it before 2 . Bur, with.refpect to Venus, 

it 

1 We have before obferved, that Diana firft fubfifts in the fupermundane vivific triad : and her 
being characterized according to virtue, in this place, evidently fhows her agreement with. 
Minerva, the third monad of that triad, who is the firft producing caufe of all virtues. This 
goddefs, according to her mundane fuhiiftence, is, as is well known, the divinity of the moon ; 
from whence, fays Proclus (in Plat. Polit. p. 3 5 3 ) , fhe benignantly leads into light the reafons 
of nature, and is on this account called Pbofpcr, OF light-bearer. He adds, that the moon was 
called by the Thracians, Berulis. 

2 Dionyiius, or Bacchus, is the deity of the mundane intellect, and the monad of the Titans^ 
or ultimate fabricators of things. This deity is faid, in divine fables, to have been torn in pieces by 
the Titans, becaufe the mundane foul, which participates of this divinity, and is on this account in
tellectual, is participated by ihcTitans, an'd through them distributed into every part of the univerfe. 
But the following beautiful account of this deity by Olympiodorus, ,jn his MS. Commentary on 
the Phaedo, will, I doubt not, be highly acceptable to the Platonic'Veader: 1%a'tarrira\ U ro. 

i a.J<jXov ur&< tv r \ ysitc.J>./xo;a$ ?s rnavtov 0 Aitvuvof. Kor'' tir-.Zaiht.y ci rri, Ha; , ?»OT< m>:etk; efopof 
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it is not proper to contradict Hefiod, but to allow that fhe was called o j f l p & T * , 

through her generation from oc<ppog, foam x . 
H E R M . But, Socrates, as you are an Athenian, you ought not to neglect the 

itiveftigation of Minerva, Vulcan, and Mars. 
S o c . For fuch a negleft is, indeed, by no means becoming. 

HERM . Certainly not. 

4 3EO$ x a i npoSov* ho x a i <rtmXuSE" T r eZaviffrwv a u m x a i fotyopu r o v Aia u< rrpcvoiav r u v four s p u r 

xai yeveo-eui aXXoic ctpopo; e<rriv b Aicvocroi, foori xai *ai reMvr*ii> fans fitv yap c<popos, tinifr, xai ms ytvt-

ctuf, rtXeurvs fo foori ev6ovnxv b oivo; woiei. xai mipi rm TEXei/TTJV fo tvfouviao-rixurtpci yivcfi:6a, as ftjx* b Trap 

OfMipu UpoxXcS, fzavrixo; yeyovo-i wcfi TUV T E X E I / T W . xai rw rpayutiiav, xai rnv xupi.u&iav avtitrQai $a?t ru &tovuo~u. 

rr.v IJ.SV xu/xufoav naiyviov oueav rov Qxou' rnv fo rpayuatav fix ra iraQ*, xai TIJV TIXM/TIJ». ovx apa «aXw? Oi xv-

(Aihoi rot; rpayixoii tyxahcvtriv, m /*« &ovo<rtaxois cvaiv, Myovrt$ on oufov ravra r r ^ rov Aiowcrov. xepawoi 

fo rouroifb Zet / { , Tot/ xepavvov tinXovvro; rnv tviarpG$nv. rv, yxp t%i ra avu xwountva. tmaTptQn cuv aurouc 

vrpoi savrov. i. e. " The form of that whi«h is univerfal is plucked off, torn in pieces, ;md feattered 
into generation and Dionyfius is the monad of the Titans. But his laceration is faid to take place 
through the flratagems of Juno, becaufe this goddefsis the infpe&ive guardian of motion and pro-
greflion : and, on this account, in the Iliad flic perpetually roufes and excites Jupiter to providential 
energies about fecondary concerns. And, in another refpect, Dionyfius is the inl'peclive guardian 
of generation, becaufe he prefides over life and death: for he is the guardian of life, becaufe of 
generation; but of death, becaufe wine produces an enthufiaftic energy. nd we become more 
enthufiaftic at the period of diflbhition, as Proclus evinces agreeably to Homer; for he became 
prophetic at the time of his death. They likewife aftert, that tragedy and comedy are.referred to 
Dionyfius ; comedy, indeed, as being the play or jeft of life ; but tragedy, on account of the 
paflions and death, which it rcprelents. Comedians, therefore, do not properly denominate 
tragedians, as if they were not Dionyfiacal, afTerting at the fame.time that nothing tragical belongs 
to Dionyfius. But Jupiter hurled his thunder at the Titans; the thunder fignifying a conver-
fion on hie;h : for fire naturally afcends. And hence Jupiter by this means converts the T i t a n 3 

to himfelf."—Thus far the excellent Olympiodorus; from which admirable pafl'ngc the reader 
may fee the reafon of Plato's aliening, that the mode of nomination belonging to this divinity is 

bothftrious and joafe. 
1 As Venus Iirft fubfifts in the anagogic triad of the fupcr-mundanc gods, her production from 

the foam of the genitals of heaven may occultly fignify her proceeding into apparent fubliflence 
from that order of gods, which we have before mentioned, and which is cal'cd VCUTOC xai votpc;, in

telligible, and at the fame time inU'litftual; and likewife from the prolific and fplendid power of this 
order, which the foam fecret ly implies. The nomination, too, of Venus, may be faid to be fer'v.ns, 
confidered according to her fupennundane fubfiftence; and (he. may be faid to be a lever of jtjiing 

and fporl, confidered according to her mundane eilablifhmcnt; for to all fenfible natures fhe 
communicates an exuberant energy, and eminently contains in herfelf the caufe of the gladncfs, 
and, as it were, mirth of all mundane concerns, through the illuminations of beauty which fhe 
perpetually pours into every part of the univerfe. 

Soc 
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Soc. One of the names of Minerva, therefore, it is by no means difficult 
to explain. 

H E R M . Which do you mean ? 
S o c . D o we not call her Pallas ? 
HERM . Certainly. 
S o c . This name, therefore, we muft confider as derived from leaping in 

armour ; and in fo doing, we (hall, as it appears to me, think properly : for 
to elevate onefelf, or fomething elfe, either from the earth or in the hands* 
is denominated bv us to vibrate and be vibrated, and to dance and be made to 
dance. 

HERM , Entirely fo. 
S o c . T h e goddefs, therefore, is on this account called Pallas. 
H E R M . And very properly fo. But how will you explain her other 

name ? 
S o c . D o you mean that of Athena ? 
H E R M . I do. 
S o c . This name, my friend, is of greater m o m e n t ; for the antients ap

pear to have confidered Athena in the fame manner as thofe of the prefent 
day, who are fkilled in the interpretation of Homer : for many of thefe ex 
plain the poet as Signifying, by Athena, intellect and the dianoetic power. 
And he who inftituted names feems to have underftood fome fuchthingas this-
about the goddefs, or rather fomething yet greater, expreffing, by this means, 
the intelligence of the goddefs, as if he had faid that fhe is deovor), or deific in
telligence, employing after a foreign mode a inftead of S, and taking away 1 and 
<r. Though perhaps this was not the cafe, but he called her deovoni, as under-
ftanding divine concerns in a manner fuperior to all others. N o r will it be 
foreign from the purpofe to fay that he was willing to call her m9emi9 as being 
intelligence in manners *. But either the original founder of this name, or 
certain perfons who came after him, by producing it into fomething which 
they thought more beautiful, denominated her Athena. 

H E R M . 
* This whole account of Minerva is perfectly agreeable to the moft myftic theology concerning 

this goddefs, as will be evident from the following observations. In the firft place, one of her 
names, Pallas, fignifying to vibrate and dance, evidently alludes to her agreement with the 
Curetes, of the progreftions of which order fhe is the monad, or proximately exempt producing 
caufe. For the Curetes, as is well known, are reprefented as dancing in armour; the armour 
being a fymbol of guardian power, through which, fays Proclul, the Curetes contain the wholes 

V O L . V . j y Of 
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H E R M . But what will yon fay concerning Vulcan? 

S o c . D o you inquire concerning the noble arbiter of light ? 
H E R M . SO it appears. 

Soc. 

of the univerfe, guard them fo as to be exempt from fecondary natures, and defend them 
eftablifhed in themfelves ; but the dancing, fignifying their perpetually preferving the whole 
progreflions of a divine life according to one divine bound, and fuftaining them exempt From the 
incurfions of matter. But the firft fubfiftence of Minerva, confidered as the fummit, or, as it 
were, flower of the Curetes, is in the intellectual order of gods, of which Jupiter, the artificer of 
the world, is the extremity : and, in this order, fhe is celebrated as the divinely pure heptad. 
But as Proclus, in Tim. p. 5 1 and 5 2 , beautifully unfolds the nature of this goddefs, and this in 
perfect agreement with the prefent account of Plato, I {hall prefent the following tranflation of it 
to the reader. 

" I n the father and demiurgns of the world many orders of unical gods appear; fuch as 
guardian, demiurgic, anagogic, connective, and perfective of works. But the one pure and 
untamed deity of the firft intellectual unities in the demiurgus, according to which he abides in 
an uninclining and immutable ftate, through which all things proceeding from him participate of 
immutable power, and by which he underftands all things, and has a fubfiftence feparate and 
folitary from wholes;—this divinity all theologifts have denominated Minerva : for fhe was, 
indeed, produced from the fummit of her father, and abiding in him, becomes a feparate and 
immaterial demiurgic intelligence. Hence Socrates, in the Cratylus, celebrates her as SEONOJ, or 
deijic intelligence* But this goddefs, when confidered as elevating all things, in conjunction with 
other divinities, to one demiurgus, and ordering and difpofing the univerfe together with her 
father;—according to the former of thefe employments, fhe is called the philofophic goddefs; 
but, according to the latter, philopolemie, or a lover of contention. For, confidered as unifically 
connecting all paternal wifdom, fhe is philofophic; but, confidered as uniformly adminiftering 
all contrariety, fhe is very properly called philopolemie. Hence Orpheus, fpeaking concerning 
her generation, fays " that Jupiter produced her from his head, fhining with armour fimilar to a 
brazen flower." But, fince it is requifite that fhe fhould proceed into the fecond and third orders, 
hence in the Coric order (that is, among the firft Curetes) fhe appears according to the 
unpolluted heptad ; but fhe generates from herfelf every virtue and all anagogic powers, and 
illuminates fecondary natures with intellect and an unpolluted life: and hence flic is called xcpn 
•rptroyem, or a virgin born from the bead of Jupiter. But fhe is allotted this virgin-like and pure 

nature, from her Minerval idiom. Add too, that fhe appears among the liberated gods with intel
lectual and demiurgic light, uniting the lunar order, and caufing it to be pure with refpect to 
generation. Befides this, fhe appears both in the heavens and in the fublunary region, and every 
where extends this her two-fold power; or, rather, flic diftributes a caufe to both, according to the 
united benefit which fhe imparts. For fometimes the feverity of her nature is intellectual, and 
her feparate wifdom pure and unmixed with refpect to fecondary natures; and the one idiom of 
her Minerval providence extends to the loweft orders: for where there is a fimilitude among 
partial fouls to her divinity, fhe imparts an admirable wifdom and exhibits an invincible ftrength. 

But 
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Soc . This divinity, therefore, being $%ITTOC, luminous, and attracting to 

himfelf a, is called tfpawrof, or the arbiter of light r . 

H E R M . It appears fo, unlefs you think it requires fome other expla

nation. 

S o c . But, that it may not appear otherwife to me, inquire concerning 

Mars. 

H E R M . I inquire then. 

Soc . If you pleafe, then, the name of Mars fhall be derived from ro ocppev 

mafculme, and Toc&vtyav bold. But if you are willing that he fhould be called 

Mars, from his hard and inconvertible nature a , the whole of which is 

denominated ap(oa.iovy this alfo will perfectly agree with the properties of the 

warlike god. 

But why {hould I fpeak concerning her Curetic, daemoniacal, or divine orders, together with fuch 
as are mundane, liberated, and riding ? For all things receive the two-fold idioms of this goddefs as 
from a fountain. And laftly, this goddefs extends to fouls, Olympian and anagogic benefits, 
exterminates gigantic and generation producing phantafms, excites in us pure and unpervcrted 
conceptions concerning all the gods, and diffufesa divine light from the receffes of her nature " 

1 Light, according to Proclus, and I think according to truth, is an immaterial body, viz. a body 
'confiding of matter fo refined, that, when compared with terrene matter, it may be juftly called 
immaterial: and Vulcan is the artificer of every thing fenfible and coiporeal. Hence this deitv, 
when confidered as the fabricator of light, may with great propriety be called the arbiter of light. 
•For, fince he is the producing caufe of all body, and light is the firft and moft exalted body, the 
definition of his nature ought to take place from the moft illuftrious of his works. ^ But this deity 
firft fubfifts in the demiurgic triad of the liberated gods, and from thence proceeds to the extre
mity of things. He is fabled to be lame, becaufe (fays Proclus, in Tim. p. 4 4 ) he is the arti
ficer of things laft in the progreflions of being, for fuch are bodies; and becaufe thefe are unable 
to proceed into any other order. He is likewife faid to have been hurled from heaven to earth, 
becaufe he extends his fabrication through the whole of a fenfible effence. And he, is reprefented 
'as fabricating from brafs, becaufe he is the artificer of refilling folids. Hence he prepares for the 
gods their apparent receptacles, fills all his fabrications with corporeal life, and adorns and com
prehends the refilling and fluggifh nature of matter with the fupervening irradiations of forms; 
but, in order to accomplifli this, he requires the affiftance of Venus, who illuminates all things 
with harmony and union, 

z The character of hard and refilling, which is here given to Mars, is fymbolical of his nature, 
which (fays Proclus, in Plat. Repub. p. 3 8 8 ) perpetually feparatcs and nourifties, and conftantly 
excites the contrarieties of the univerfe, that the world may exift perfect and entire from all its 
parts. But this deity requires the affiftance of Venus, that he may infert order and harmony into 
thinsrs contrary and difcordant. He firft fubfifts in the defenjive triad of the liberated gods, and 
from thcticc proceeds into different parts of the world. 

3 Y 2 H E R M , 
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H E R M . Entirely fo. 
S o c Let us therefore difmifs our investigations concerning the names of 

the gods, as I am afraid to difcourie about them. But urge me to any thing 
elfe you pleafe, that you may fee the quality of the horfes of Euthyphro. 

H E R M . I will confent to what you fay, if you will only foffer me to afk 
you concerning H e r m e s ; for Cratylus fays that I am not Hermogenes. Let 
us endeavour, then, to behold the meaning of the name Hermes, that wc 
may know whether he fays any thing to the purpofe. 

S o c This name feems to pertain to difcourfe, and to imply that this god 
is an interpreter and a meffenger, one who fteals, and is fraudulent in 
difcourfe, and who meddles with merchandife 1 : and the whole of this 
fubfifts about the power of difcourfe. As , therefore, we faid before, ro wps.v is 
the ufe of fpeech : and of this Homer frequently fays, fpw*™, \. e. he 
deliberated about it. This name, therefore, is compofed both from to fpeak 
and to deliberate; juft as if the inftitutor of the name had authoritatively 
addreffed us as follows ; " Jt is juft, O men, that you fhould call that divinity, 
who makes fpeech the object of his care and deliberation, Eip?/<uff." But w e 
of the prefent times, thinking to give elegance to the name, denominate 
him 'JEf/w, Hermes . But Iris* likewife is fo called, from T O sipea, to fpcak> 
becaufe fhe is a mehenger. 

H E R M . By Jupiter, then, Cratylus appears to me to have fpoken well, in 
denying that I am H e r m o g e n e s ; becaufe I am by no means an excellent 
artift of difcourfe. 

S o c . It is likewife probable, my friend, that Pan 3 is the bipartite fon of 
Hermes. 

H E R M . But why ? 

Soc . You know that fpeech fignifies the all; that it circulates and 
rolls perpetually; and that it is two-fold, true and falfe. 

H E R M . Entirely fo. 
S o c Is not, therefore, that which is true in fpeech, fmootb and divine, 

» For an account of Hermes, fee the Additional Notes to the Firft Alcibiades, vol. i. 
* " Iris," fays Proclus in his MS Commentary on the Parmenides, book v. " is an archangelic 

deity, the peculiarity of whofe eflfence is to conduct fecondary natures to their proper principle, 
according to the demiurgic intellect, and efpecially to lead them up to Juno, the ruler of all the 
mundane divinities of a feminine characteriftic." 

» See the laft note on the Phaedrus, in vol. iji. 
i and 
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and dwelling on high in the gods ; but that which is falfe, a downward 
inhabitant, dwelling in the multitude of mankind, and, befides this, rough 
and tragic? For in fpeech of this kind, the greater part of fables, and the 
falfities about a tragic life, fubfift. 

H E R M . Entirely fo. 
Soc. With great propriety, therefore, he who indicates every thing, and 

perpetually rolls, is 7rotvumoKo;, the biform fon of Hermes ; who in his upper 
parts is fmooth, but in his lower parts rough and goat-formed: and Pan is 
either fpeech, or the brother of fpeech, fince he is the fon of Hermes. But 
it is by no means wonderful that brother fhould be fimilar to brother. 
However, as I juft now faid, O blcffed man ! let us leave thefe invefti-
gations of the gods. 

HERM . Gods of this kind, if you pleafe, Socrates, w e will o m i t ; but 
what fhould hinder you from difcufling the names of fuch divinities as the 
fun and moon, ftars and earth, aether and air, fire and water, the feafons and 
the year ? 

S o c . You affign me an arduous talk; yet at the fame time, if it will 
oblige you, I am willing to comply. 

H E R M . It will fo, indeed. 
Soc . What therefore do you wifh we fhould firft inveftigate ? Or fhall 

we , agreeably to the order in which you mentioned thefe, begin with the 
fun ? 

HERM . Entirely fo. 
Soc It feems, then, that this would become more manifeft, if any one 

fhould ufe the Doric appellation : for the Dorians call the fun He 
will therefore be «Aioc, from his collecting men into one, when he rifes ; and 
likewife, from his always revolving about the earth. To which we may 
add, that this name belongs to him, becaufe he varies, in his circulation, 
the productions of the earth. But TO Troi-x/tay, and a/oXwv, have one and the 
fame meaning. 

HERM . But what will you fay of o-dOfwi, or the moon? 
S o c . This name feems to prefs upon Anaxagoras. 
H E R M . W h y ? 
S o c Becaufe it feems to manifeft fomething of a more antient date, 

which 
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which he lately revived, when he faid that the moon derives her light from 
the fun. 

H E R M . But how ? 
S o c . SeXccc, is the fame with $us9 light. 

H E R M . Certainly, 
Soc . But this light about the moon is perpetually veov and ow, new and old, 

if what the Anaxagorics fay is true : for, perpetually revolving in a circle, 
it perpetually renews this l ight; but the light of the former month becomes 
old. 

H E R M . Entirely fo. 
S o c . But many call the moon o-frMvuiaq. 

H E R M . They do fo. 
Soc . But, becaufe it perpetually poffeffes new and old fplendour, it may 

be more juftly called <rsXaswsoocsioc; but is now concifely denominated <nXuvcxi#. 

H E R M . T h i s name, Socrates, is dithyrambic. But what will you fay of 
monrh and the flars ? 

Soc . Mew, or month, may be properly fo called, from ^iov<r9ca9 to be dimi-
nijlied; but the flars appear to derive their appellation from U C T D U ^ , cor-
rufcation. But otff^»i:r\ is denominated from unas *vao-T(.s<pei, i. e. converting 
to itfelf the fight ; but now, for the fake of elegance, it is called cco-rpcwri. 

H E R M . But what is your opinion concerning fire and water. 
S o c . I am in doubt with re'peft to fire; and it appears, that either the 

Mufe of Euthvphro defcrrs me, or that this word is moff extremely difficult 
to explain. Behold then the artifice which I employ, in all fuch things as 
caufe me to doubt. 

H E R M . W h a t is it ? 
S o c . I will tell you. Anfwer me, therefore: D o you know on what 

account Kvo^Jire, is fo called ? 
H E R M . By Jupiter, 1 do not. 
Soc . B; t c o n f e r what I fufbect concerning i t : for I think that the 

Greeks, cfpccidllv fuch as dwelt under the dominion of the Barbarians, 
received many of their names from the Barbarians. 

H E R M . But what then? 
Soc. If any one, therefore, fhould inveftigate the propriety of thefe 

names 
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names according to the Greek tongue, and not according to that language 
to which the name belongs, he would certainly be involved in doubt. 

HERM . It is likely he would. 
S o c . Confider then, whether this name, TTO^ is not of Barbaric origin : 

for it is by no means eafy to adapt this to the Greek tongue ; and it is 
manifeft that the Phrygians thus denominate fire, with a certain trifling 
dcvidtion ; as likewife that tty water, xyvccg dogs, and many other names, are 
indebted to them for their origin. 

HERM . They are fo. 
S o c It is not proper, therefore, to ufe violence with thefe words, fince 

no one can fay any thing to the purpofe about them. On this account, 
therefore, I fhall reject the explanation of nv^fire, and water. But air, O 
Hermogenes, is fo called, becaufe it elevates things from the earth; or 
becaufe it always flows; or becaufe, from its flowing, fpirit is produced : for 
the poets call fpirits ctvpou, winds. Perhaps, therefore, it is called as if 
implying a flowing fpirit, or a flowing blafi of wind. But I confider aether 
as deriving its appellation from ahvays running in a flowing progrefjion, about 
ihe air ; and on this account it may be called asi9s^. But yn, or earth, will 
more plainly fignify its meaning, if any one denominates it ycua. For y<*>i<* 

may be properly called yewfrapes, the producer, as Homer fays; for he calls 
yeyctatri, ysy&vwQoit, or that which is produced in itfelf 

HERM . Let it be fo. 
S o c . What then remains for us to inveftigate after this ? 
HERM . The hours, Socrates, and the year. 
S o c . But wzai, that is, the hours, muft be pronounced in the Attic tongue, 

as that which is more antient, if you wifh to know the probable meaning 
of this word. For they arc otpui, on account of their bounding the winter and 
fummer, as likewife winds and proper occafions fubfervient to the fruits of 
the earth. And hence, becaufe they bound, 6c'(j>vo-cct, they arc moft juftly called 
uoou. But atxvTcg and erogy the year, appear to be one and the fame : for that 
which, at ftated periods, educes into light the productions of the earth, and 
explores them in itfelf, is the year. And as in the foregoing part of our 
difcourle wc gave a two-fold diftribution to the name of Jupiter, and afferted 
that he was by fome called and by others ha; fo likewife, with refpect 
to the year, it is called by fome MUVTOS, becaufe // explores IN ITSELF; but 
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pre*, becaufe it explores. But the entire reafon of its denomination is becaufe 
it explores things in itfelf; fo that two names are generated, muviog and eiog, 
from one reafon. 

H E R M . But now, Socrates, you have certainly proceeded to a great length. 
S o c , I feem, indeed, to have purfued wifdom to a confiderable diftance. 
H E R M . Entirely fo. 
Soc . Perhaps you will urge me ftill further. 
H E R M . But after this fpecies of inquiry, 1 would moft gladly contemplate 

the rectitude of thofe beautiful names concerning virtue, fuch as <PpovYi<rig Jiru-
dence, o-vveo-ig confcioufnefs, It^otioo-wn equity, and all the reft of this kind. 

Soc . You raife up, my friend, no defpicable genus of names. But how
ever, fince I have put on the lion's fkin, I ought not to fly through fear, but 
to invefligate prudence and intelligence, confideration and fcience, and all 
the other beautiful names which you fpeak of. 

H E R M . W e ought by no means to defift till this is accomplifhed. 
Soc . And indeed, by the dog, I feem to myfelf not to prophefy badly, 

about what I underftand at prefent, that thofe antient men who eftablifhed 
names, experienced that which happens to many wife men of the prefent 
t imes ; for, by their intenfe inveftigation concerning the manner in which 
things fubfift, they became giddy, far beyond the reft of mankind, and after
wards, things themfelves appeared to them toftagger and fluctuate. They did 
not however confider their inward giddinefs as the caufe of this opinion, but 
the outward natural fluctuation of th ings ; for they imagined that nothing 
was ftable and firm, but that all things flowed and were continually hurried 
along, and were full of all-various agitation and generation. 1 fpeak this, 
as what I conceive refpecting the names which we have juft now mentioned. 

H E R M . H O W is this, Socrates ? 
Soc . Perhaps you have not perceived that thefe names were eftablifhed as 

belonging to things borne along, flowing, and in continual generation. 
H E R M . I do not entirely perceive this. 
S o c . And, in the firft place, the firft name which we mentioned entirely 

pertains to fomething of this kind. 
H E R M . Which is that? 
S o c Prudence, or <ppowio-ig: for it is the intelligence of local motion and 

fluxion. It may alfo imply the advantage of local motion; fo that it is 
plainly 
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plainly converfant with agitation. But if you will, y v ^ , or ccnfderation, 
perfectly fignifies the infpection and agitation of begetting : for ro aofxav is the 
fame as TO cxMrsiv, to /peculate. Again, wpis, or intelligence, if you pleafe, 
is TOV vsov £<nc, or the dejire of that which is new: but that things are new, 
fignifies that they perpetually fubfift in becoming to be. Hence , that the foul 
defires things of this kind, is indicated by him who eftablifhed this n a m e w - ^ : 
for it was not at firft called voryrtc, but two n ought to be fubftituted inftead 
o f fo as to produce veom<. But temperance fignifies the fafety of that 
prudence which we have juft now confidered : and fcience, indeed, implies 
that the foul does not difdain to follow things hurried along with local 
motion; and that fhe neither leaves them behind, nor goes before them. 
On which, account, by inferting ?, it ought to be called f x / o - T ^ ^ . But cwsa-if 
appears to be, as it were, a fyllogifm. And when GVVMOXI is faid to take place, 
the fame things happens in every refpect, as when any one is faid *tvwicurQeui 

io know: for O-VMSVCCI afferts that the foul follows along with things in their 
progrefiions; but wifdom fignifies the touching upon local motion. T h i s , 
however, is more obfcure and foreign from us. But it is neceflary to re
collect from the poets, that when they wifh to exprefs any thing which 
accedes on a fuddcn, they fay arvfy, // ruflied forth : and the name of a cer
tain illuftrious Lacedemonian was Xovg, i. e. one who rujlies forward; for 
thus the Lacedaemonians denominate a fwift impulfe. W i l d o m , therefore, 
fignifies the contact of this local motion, as if things were continually agi
tated and hurried along. But to iyaQov, the good, fignifies that which excites 
admiration, in the nature of every thing : for, fince all things fubfift in con
tinual progreffion, in fome fwiftnefs, and in others flownefs, prevails. Every 
thing, therefore, is not fwift, but there is fomething in every thing which is 
admirable. Hence the name totyuQw is the fame with ro iyonrrov, the admirable. 
But, with refpect to the name equity, we may eafily conjecture that it is 
derived from the intelligence of that which is juft : but the fignification of 
the juft itfelf, is difficult to determine: for it appears that the multitude 
agree thus far 'to what we have faid, but that what follows is a fubject of 
doubt. For, indeed, fuch as think that the univerfe fubfifts in progreffion, 
confider the greateft part of it to be of fuch a nature that it does nothing 
elfe than yield to impulfion ; that, on this account, fomething pervades 
through every thing, from which all generated natures are produced; and 

VOL. v . 3 z that 
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that this pervading nature is the fwifteft and moil: attenuated of all things: 
for it would not be able to pafs through every thing, unlefs it was the moft 
attenuated, fo that nothing can ftop its progreflion ; and the fwifteft, fo that 
it may ufe other things as if in an abiding condition with refpect to itfelf. 
Becaufe, therefore, it governs all other things ItotYov, i. e. by pervading through 
them, it is properly called hxaiov, receiving the power of the « for the fake 
of elegant enunciation. And thus far the multitude agree with us, concern
ing the meaning of TO IIXMIOV, the juft. But 1, O Hermogenes, as being 
afliduous in my inquiries about this affair, have inveftigated all thefe par
ticulars, and have difcovered in the a-rro^nxu, or facred myfteries, that the juft 
is the fame with caufe. For that through which a thing is generated, is the 
caufe of that thing: and a certain perfon faid, that it was on this account 
properly denominated TO IMOUOV. But, notwithstanding this information, I do not 
the lefs ceafe to inquire, O beft of men, what the juft is, if it is the fame 
with caufe. I feem, therefore, now to inquire further than is becoming, and 
to pafs, as it is faid, beyond the trench ; for they will fay that 1 have fuf
ficiently interrogated and heard, and will endeavour, through being deiirous 
to fatisfy me, to give different folutions of the difficulty, and will no longer 
harmonize in their opinions. For a certain perfon fays that the fun is the 

juft, becaufe the fun alone, by his pervading and heating power, governs all 
things. But when, rejoicing in this information, I related it to another 
perfon, as if I had heard fomething beautiful and excellent, he laughed 
at me when I told it him, and afked me if 1 thought that there was no 
longer any thing juft in men after fun-fet ? Upon my inquiring, there
fore, what the juft was, according to him, he faid it was fire. But this 
is by no means eafy to underftand. But another perfon laid, it was not 
fire, but the heat which fubfifted in fire. Another again faid,- that all thefe 
opinions were ridiculous, but that the juft was that intellect which Anaxa-
goras fpeaks o f ; for he faid that this was an unreftrained governor, and that 
it was mingled with nothing, but that it adorned all things, pervading through 
all things. But in thefe explanations, my friend, I find myfelf expofed to 
greater doubts than before I endeavoured to learn what juftice is. But, that 
we may return to that for the fake of which we entered on this difputation, 
this name appears to be attributed to equity, for the reafons which we have 
affigned. 

H E R M . 
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H E R M , YOU appear to me, Socrates, to have heard thefe particulars fome-
where, and not to have fabricated them yourfelf. 

S o c But what do you fay refpecling my other explanations ? 
H E R M . That this is noUentirely the cafe with them. 
S o c . Attentively hear then ; for perhaps I may deceive you in what 

remains, by fpeaking as if I had not heard.—What then remains for us 
after equity? 1 think we have not yet difcuffed fortitude: for injuftice 
is evidently a real hinderance to the pervading power; but fortitude 
fignifies that it derived its appellation from contention, or battle. But 
contention in a thing, if it flows, is nothing elfe than a contrary fluxion. 
If any one, therefore, takes away the j from this name avl^ioc fortitude, the 
name aVf«*, which remains, will interpret its employment. Hence it is evi
dent that a fluxion, contrary to every fluxion, is not fortitude, but that only 
which flows contrary to the juji; for otherwife fortitude would not be laud
able. In like manner ro apfev, that is, the male nature, and awj£ man, are 
derived from a fimilar origin, that is, from am porj, or a f owing upwards. 
But the name woman appears to me to imply begetting ; and the name for 
the female nature feems to be fo called from the pap or breaft. But the pap 
or breaft, O Hermogenes, feems to derive its appellation from caufing to 
germinate and moot forth, like things which are irrigated, 

H E R M . It appears fo, Socrates. 
S o c But the word SaXKw, toflourifi, appears to me to reprefent the increafe 

of youth, becaufe it takes place fwiftly and fuddenly: and this is imitated by 
the founder of the name, who compofed it from deiv to run, and «AAec-0«/ to 
leap. But do you not perceive that l a m borne, as it were, beyond my courfe, 
fince I have met with words plain and eafy ? But many things yet remain, 
which appear to be worthy of inveftigatiftn. 

H E R M . YOU fpeak the truth. 
Soc. And one of thefe is, that we (hould confider the meaning of the 

word art. 
H E R M . Entirely fo. 

Soc. Does not the word T*%W;, then, fignify £%<w>?, or the habit of intellefl, 
taking away for this purpofe T, and inferting l between x a n d a n d between 
v and n ? 

H E R M . And this in a very far-fetched manner, Socrates, 
Soc . But do you not know, bleffed man ! that fuch names as were firft 

3 z 2 eftablifhed 
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eftablifhed, are now overwhelmed through the ftudious of tragic difcourfe; 
w h o , for the fake of elegant enunciation, add and take away letters ; and who 
entirely pervert them, partly through ornament, and partly through time ? 
For in the word xurom-rpw, a mirror, does not the addition of the appear to 
you abfurd? But fuch alterations as thefe are, I think, made by thofe who 
care nothing for truth, but are folicitous about the elegant conformation of 
the mouth : fo that thefe men, having added many things to the firft names, 
at length rendered it impoflible for any one to apprehend the meaning of a 
name ; as in the name Sphynx, which they call <r<ptyy% inftead of <r<pry£, and 
fo in many others. 

H E R M . This is indeed the cafe, Socrates. 
Soc . Indeed, if it fhould be allowed for every one to add to, and take away 

from names, juft as he pleafed, this would certainly be a great licence ; and 
any one might adapt every name to every thing. 

H E R M . You fpeak the truth. 
Soc. The truth indeed. But I think that you who are a wrfe prefident, 

ought to preferve and guard the moderate and the probable. 
H E R M . 1 wifh I could. 
S o c . And I alfo, O Hermogenes, wifh the fame in conjunction with yo». 

But you fhould not, O demoniacal man, demand a difcuffion very exact, left 
you perfectly exhauft my force: for I fhall afcend to the fummit of what I 
have faid, when, after art, I have confidered artifice or JkilL For yawm* or 
artifice, feems to me to fignify the completion of a thing in a very high de
gree. It is compofed therefore from ppc*f, length, and OOKOI, to finifh a thing 
completely. But, as I juft now faid, it is proper to afcend to the fiimmit of 
our difcourfe, and to inquire the fignification of the names virtue and v ice .— 
One of thefe, therefore, I have not yet difcovered ^ but the other/appears to 
me to be manifeft, for it harmonizes with all that has been faid before r for, 
in confequence of every thing fubfifting in progreffion, whatever pufles on 
badly will be depravity ; but this, when it fubfifts in the foul, badly acceding 
to her concerns, then moft eminently potTeftes the appellation of the whole of 
depravity. But it appears to me, that the faulty mode of progreffion is mani
feft in timidity,which we have not yet difcuffed ; though it is proper to confider 
it, after fortitude. And we likewife feem to have omitted many other names v 

Timidity therefore fignifies, that the bond of the fold is Jlrong; for the word 
vehement 
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vehement implies a certain ftrength. And hence the moft vehement and* 
greateft bond of the foul, will be timidity : juft as want is an evil; and every 
thing as it appears, which is an impediment to pafting on and progreflion.— 
Paji/i? on badly, therefore, feems, to evince a detention and hindrance o f 
progreflion : and when the foul is thus affected, fhe then becomes full of evil. 
But it" the name vice is applicable to fuch things as thefe, the contrary of this 
will be virtue ; Signifying, in the firft place, facility of progreflion j and, i a 
the next place, that the flowing of a good foul ought to be perpetually loof-
ened and free. And hence, that which always flows unreftrained and with
out inincdiirent, may, as it appears, very properly receive this denomination, 
q.€ipj>mi). Perhaps alfo, fome one may call it alpsj^ becaufe this habit is the 
moft eligible of all. Perhaps, too, you will lay that I feign ; but I affert, that 
if the preceding name vice- is properly eftablifhed, the fame may be faid of 
the name virtue. 

HERM . But what is the meaning of n» x#x.ovy evil, through which you e x -
plained many things in the word depravity f 

S o c . It appears to me, by Jupiter, to imply fomething prodigious, and 
difficult to collect. I introduce therefore to this alfo the artifice mentioned 
above. 

HERM . What is that? 
S o c . T o affert that this name is fomething Barbaric 
HERM . And, in fo doing, you appear to me to fpeak properly.. But, if yow 

think fit, we will omit thefe, and endeavour to confider the rectitude of com-
pofition in the names, the beautiful, and the bafe. 

Soc . The bafe, then, feems to me to evince its fignification plainly*, and to 
correfpond with the preceding explanations: for he who eftablifhed names 
appears to me, throughout, to have reviled that which hinders and detains the 
flowing of things ; and that he now affigned the name cLn<rxo?:oi>v to that which 
always detains a flowing progreflion. But, at prefent, they call it collectively 

HERM . But what wil l you fay concerning the beautiful? 
S o c . This is more difficult to underftand, though they fay that the » in. 

this word, is produced only for the fake of harmony and length-
HERM . But how I 

Soc 



542 T H E C R A T Y L U S , 

S o c . It appears that this appellation is the furname of the dianoetic energy. 
H E R M . H o w do you prove this ? 
Soc . What do you think is the caufe of the denomination of every thing? 

Is it not that which eftablifhes names ? 
H E R M . Entirely fo. 
S o c . W i l l not this caufe, then, be the dianoetic conception, either of gods, 

or men, or of both ? 
H E R M . Certainly. 
S o c . To call things therefore, and the beautiful, are the fame with diano

etic energy. 
HERM - It appears fo. 
Soc. Are not, therefore, the operations of intellect and the dianoetic power 

laudable ; but fuch things as are not the refult of their energies blameable? 
H E R M . Entirely fo. 
Soc . That which belongs to medicine, therefore, produces medical works ; 

and that which belongs to the carpenter's art, carpentry works : or what is 
your opinion on the fubjecl ? 

H E R M . T h e fame as yours. 
S o c . Does not therefore the beautiful produce things beautiful ? 
HERM . I is neceffary that it fhould. 
Soc . But this as we have faid, is dianoetic energy. 
HERM . Entiiely fo. 
S o c . T o XMXOV, therefore, or the beautiful, will be properly the furname 

of prudence, which produces fuch things as, in confequence of acknowledging 
to be beautiful, we are delighted with. 

H E R M . It appears to be fo. 
Soc . W h a t then remains for us to inveftigate, of fuch like names ? 
H E R M . Whatever belongs to the good and the beautiful; fuch as the names 

fignifying things conducive, ufefui, profitable, lucrative, and the contraries of 
thefe. 

S o c . You may find then what ro o-v^^ov, or the conducive is, from our fore
going fpeculations ; for it appears to be a certain brother of fcience. For it 
evinces nothing elfe than the local motion of the foul, in conjunction with 
things ; and that things refulting from hence fhould be called o-vptp^onot and 
crupp^oi, i. e. conducive, from o-v^7rspi<p(^o-9ui, or being borne along in conjunclion. 

HERM. 
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HERM . It appears fo. 
Soc . But the name lucrative (*^«teov) is derived from mfioc., gain. And if 

any one inferts a v" inftead of a I in this name, it will manifeft its meaning : 
for it will thus, after another manner, become the name for good; fince he 
who affigned it this name intended to exprefs that power which it poffeffes, 
of becoming mingled with, and pervading through all things, and thus, by 
placing F inftead of vy he pronounced it wplog. 

HERM . But what will you fay concerning Xvo-nsXow, or the ufeful? 
Soc. It appears, O Hermogenes ! that this name was not eftablifhed 

according to the meaning in which it is employed by inn-keepers, becaufe it 
frees from expenfe ; but becaufe it is the fwifteft of being, and, in c o n 
fequence of this, does not fuffer things to ftand ftill, nor lation, by receiving 
an end of being borne along, to ftop, and reft from its progreflion : but, on 
the contrary, it always departs from lation,as long as any end remains to be 
obtained, and renders it unceafing and immortal. And, on this account, it 
appears to me Kva-nfXcvv was called the good; for that which diffolves the end o f 
lation was called AwwAow. But u^i^ov, or the profitable, is a foreign name i 

and Homer himfelf often ufes ô sAteiv. But this is the furname of increafing 
and making. 

HERM . But what fhall we fay refpecting the contraries of thefe? 
Soc . There is no occafion, as it appears to me, to evolve fuch as are the 

negations of thefe. 
HERM . But what are they ? 
S o c T h e non-conducive, ufelefs, unprofitable, and the non-lucrative. 
HERM. YOU fpeak the truth. 
S o c But may we not inquire concerning £Aa£'^v and c ^ p o ^ , the noxious 

and pernicious. 
HERM . Certainly. 
Soc. And TO Sxagspov, indeed, or the noxious, fays that it is £XC&7TTO)> TO* few. But 

QKOLTTTOV fignifies that which wifiies to bind; and axTf/v, to bind, is the fame.as hlv: 

but this it blames in every refpect. H e , therefore, who wifhes UTTTSIV pcuv, L e. 
to bind that which flows, will be moft properly called &ov7wr.Teo0w; but it 
appears to me, that, for the fake of elegance, it was denominated €Aa£̂ cv. 

HERM . A variety of names, Socrates, prefents itfelf for your confidera-
tion ; and you juft now appeared to me to have founded a prelude on your 

pipe* 
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pipe, as it were, of the melody belonging to Minerva, while you pronounced 
this name €«/A«9rT?£cw. 

Soc. I am not, Hermogenes, the caufe of this, but he who founded the 
name. 

H E R M . YOU fpeak the truth ; but what will you fay about the 
pernicious t 

S o c , I will tell you, Hermogenes, the meaning of this word ; and do you 
behold how truly I mall explain it, by averting that men, through adding and 
taking away letters, very much vary the meaning of names, fo that fome
times a very fmall alteration caufes a word to imply the very contrary of what 
it did before. As , for inftance, in the word to the becoming', for 1 un
derftood, and called to mind juft now, in conlequence of what 1 am about to 
lay to you, that this beautiful word o t o is new to us, and induces us to enun
ciate TO 5sw and fyipuahg contrary to their meaning, and by this means to ob-
fcure their (ignificatioii: but the antient name evinces the fenfe of both thefe 
words. 

H E R M . H o w is this ? 
S o c . I will tell you. You know that our anceftors very frequently ufed 

the * and J, and that this was not lefs the cafe with fuch women as particu
larly preferved the antient tongue. But now, inftead of the ,7 they per-
verfely ufe either 7 or and £ inftead of T, as being more magnificent. 

H E R M . But how ? 

S o c . Juft as, for inftance, the moft anti^it men called day and 
fome of them l^oc; but thofe of the prefent times 1?/**?*. 

H E R M . This is indeed the cafe. 
S o c . You know, therefore, that this antient name only manifefts the con

ceptions of its founder ; for, becaufe light emerges from darknefs, and fhines 
upon men rejoicing in and dcuring its beams, they called day l^p»* 

H E R M . It appears fo 
Soc. But as it is now celebrated in tragical performances, you can by no 

means underftand what ypspc& means ; though fome are of opinion that day i9 
called jj/xfg*, becaufe it renders things ij/tff*, placid and gentle. 

H E R M . So it appears t o m e . 
S o c . And you likewife know that the antients called fyyov, a beam, 

^voyov* 
H E R M . 
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H E R M . Entirely fo. 
Soc . And fyyov, indeed, manifefts nothing: but that which fubfifts for the 

fake of bringing two things together, fo that they may be bound, is very, 
juftly named hoyov. But it is now called £vyov; and this is the cafe with a 
great variety of other particulars. 

HERM . It appears fo. 
S o c . Hence then, the word hov, when it is thus pronounced, fignifies the 

contrary to all the names which belong to the good. For this name being a 
fpecies of the good, appears to be a bond and impediment of local motion ; 
as being the brother of @hoc&(w9 the noxious. 

HERM . And indeed, Socrates, it appears to be very much fo. 
S o c . But this will not be the cafe if you ufe the antient name, which it is 

much more probable was properly founded than the prefent name. But you 
will agree with thofe antient good men, if you fubftituteTfor "e; for hovy and not 
hoy, will fignify that good which is celebrated by the inftitutor of names. 
And thus the founder of names will not contradict: himfelf, but the names Jar, 
totpsXifLoV} Xvo-mXovv, KtfixXsov, ayccQov, ou^^ov^wroooVyOV proceeding with facility, will all 
of them appear to have the fame meaning : for he meant to fignify and cele
brate, by different names, that which adorns and pervades through every part 
of the univerfe ; and to reprobate that which detains and binds. And indeed, 
in the name^/x/w5tc,if, according to the antient tongue, you fubftituteTfor £ it 
will appear to you that this name was compofed from 5owr/T$/ov, or binding 
that which is in progreflion, and was called otywwSsf. 

HERM . But what will you fay concerning pleafure, pain, defire, and fuch 
like names ? 

S o c . They do not appear to me to be very difficult, Hermogenes : for 
pleafure feems to be an action tending towards emolument, and on this ac
count to have derived its appellation; but the J was added, that it might be 
called ifovvi, inftead of >JW But pain feems to have derived its appellation 
from the diffolution of the body, which the body experiences in this paffion : 
and the nameforrow was fo called from impeding the motion of progreflion : 
but the name uky/^Mv, i. e. torment, appears to me to be foreign, and to ba 
fo called from aXywog, troublcfome. Ohvn, i. e. anxiety, was denominated 
from the ingrefs of pain. 

HERM . It appears fo. 
VOL, V. 4 A SOC. 
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Soc . But etxGifiwv, grief, clearly fignifies that it is a name affimilated to the 
flownefs of lation : for *%Qog\s a burthen, and toy, any thing in progreffion. 
Joy feems to have received its appellation from the diffufion and eafy progref
fion of the flowing of the foul; but re$tg, delight, was derived from repnmg, the 
pleafant. But TOTS^TTVOV was fo called, from being affimilated to the breathing of 
delight through the foul; it was therefore juftly called eprm, i. e. infpiring ; 
but in the courfe of t ime, i t came to be denominated repnw. But, with refpect 
to evQfwvrq, or hilarity, there is no occafion to explain the why of its denomi
nation ; for it is obvious to every one, that it was fo called from eu and 
cvp/pepo-9cu, that is, from the foul's being well borne along in conjunction with 
things. Hence it ought, injuftice, to be denominated fupfpwcrvwj; but, notwith
standing this, w e call it evfp^oo-wn. But neither is it difficult to difcover the 
meaning of rxtQvptcc, defire: for it evinces a power proceeding to Bvpog, anger. 
But Svpcg, anger, derives its appellation from Sweats, and raging and ar
dour. And again, tpsps, amatory defire, was fb called from p&>, or a flowing 
which vehemently attracts the foul; for becaufe it flows excited, and deflring the 

fioflftjjion of tilings, it ftrongly allures the foul through the incitement of its 
flowing. And hence, from the whole of this power, it is called ^pog. But 
vcQccr,. defire, was fo. called, from nullifying that it is not converfant with pre
fent amatorial defire, and its efBuxive ftreams, like^'p0?* but with that which 
is elfewhcre Ctuated, and is abfent. But, sfoug, love, received its appellation 
from implying that it flows inwardly from an external fource ; and that this, 
flowing is not the property of him by whom it is poffeffed, but that it is ad
ventitious through the eyes. And hence love was called by our anceftors 
srpag, from w-pf'v, to flow inzvard/y. But at prefent it is called ^g, through th& 
infertion of « inftead of 7. But what fhall we confider after this? 

HERM . What opinion, and fuch-like names, appear to you to fignify. 
S o c . Opinion. &£*>was denominated from thepurfuing which the foul e m 

ploys in her progreffive investigations concerning the nature of things, or 
elfe from the darting of an arrow i and this laft appears to be the moft likely 
derivation. Hence o^a-tg, opinion, harmonizes with for it fignifies the 
oto-tg, or ingrefs of the foul, in confidering the otov-, or quality of a thing. Juft 
as fcvM, counfel or deliberation, is fo called from $oM, burling forth: 
and Gcvteo-Geti, to be willing, fignifies TO sQi&rQctt, to deflre9 and frvXivsaOau, to con

fult. For all thefe following <Tc£a, opinion, appear to be certain refem-
blances 
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blances of £ o A » , hurling forth % juft as the contrary of this aZwAi*- or a want 
of counfel, appears to be a misfortune, as neither hurling forth, nor obtaining 
that which it wifhes for, about which it deliberates, and which is the object 
of its defire. 

IIERM . Yon feerti to me, Socrates, to have introduced thefe particulars 
with great denfity of conception ; let us therefore now, if it is pleafingto di
vinity, end the difcuffion. Yet I (hould wifh you to explain the meaning of 
ntcefjity, which is confequent to what we have already unfolded, and that 
which is voluntary. 

S o c . To tTtouo-iovi therefore, or the voluntary, fignifies that which yields 
and does not refift, but as I . may fay eucov i o v t i , yields to that which 
is in progrejjion ; and thus evinces that this name fubfifts according to 
ZovAwity the will. But T O avafKcLiov and avrnvirov, i. e. the nccejfary and the 
refifting, fince they are contrary to the will, muft fubfift about guilt and igno
rance. But they are affimilated to a progreflion through a valley ; becaufe, on 
account of their being paffed through with difficulty, and their rough and 
denfe nature, like a place thick-planted with trees, they impede progreflion. 
And hence, perhaps, necejjity was denominated from an affimilation to a pr&* 
grejjion through a valley. But as long as our ftrength remains we Ought not 
to defert i t ; do not therefore defift, but ftill interrogate me. 

HERM . I afk you then about things the greateft and moft beautiful, v iz . 
truth, falfehood, and being ; and why name, whichjs the fubject of our prefent 
difputation, was fo called ? 

Soc. What therefore do you call poueaQai ? 
H E R M . I call it £rt7£tv, to inquire. 
Soc. It appears then that this word ovci*oc, a name, was compofed from that 

difcourfe which afferts that«v, being, is that about which name inquires. But 
this will be more evident to you, in that which we call opofjiaarov, or capable of 
being named; for in this it clearly appears that name is an inquiry about being. 
W i t h refpect to aluiGuot, truth, this name feems to have been mingled, as well 
as many others; for this name appears to have received its composition from 
the divine lation of being, and therefore implies that it is du* uky, a divine 
wandering. But &v$oc, falfehood, fignifies the contrary to lation. For here 
again the inftitutorof names blames that which detains and compels any 

4 A 2 thing 
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thing to reft. This name, however, is affimilated to thofe who are afleep; 
but the addition of the J conceals its meaning. But ov, being, and coc-ia, 
effence, harmonize with truth, by receiving the addition of an 7; for then 
they will fignify /ov, or that which is in progreffion. And again, TO owe ov, or 
non-being, is by fome denominated owe iov; that is, not proceeding, 

HERM. YOU appear to me, Socrates, to have difcufled thefe particulars in 
a vcrv ftrenuous manner. But if any one fhould afk you, what rectitude of 
nomination there is in the words iov, proceeding, fa*, flowing, and Sow, binding, 
would you be able to anfwer him or not ? 

S o c 1 fhould perfectly fo. And fomethingjuft now occurred to me, by the 
mentioning of which I may appear to fay fomething to the purpofe. 

HERM . What is it ? 
S o c . That , if we are ignorant of any thing, we fhould fay, it is of Barbaric 

origin: for, perhaps, this is really the cafe with fome n a m e s ; and others 
are, perhaps, infcrutable on account of their antiquity. For, through names 
being every where wrefted from their proper conftruction, it will be by no 
means wonderful, if the antient tongue, when compared with the prefent, 
is in no refpect different from a Barbaric language. 

H E R M . And, indeed, you fay nothing foreign from the purpofe. 
S o c . I fay that, indeed, which is probable; but yet the conteft does not 

appear to me to admit of an excufe. Let us, however, endeavour to con
fider this affair, and make our inquiry, as follows: If any one fhould always 
inveftigate thofe words through which a name derives its fubfiftence, and 
a^ain thofe words through which words are enunciated, and fhould do this 
without ceafing, would not he who anfwers fuch a one at length fail tn his 
replies ? 

H E R M . It appear fo to mc. 
S o c W h e n , therefore, will he who fails to anfwer, juftly fail? Will it 

not be when he arrives at thofe names which are, as it were, the elements 
both of other difcourfes and names ? For thefe, if they have an elementary 
fubfiftence, can no longer be juftly faid to be compofed from other names. 
Juft as we faid above, that TO uyaQov was compofed from ayctaios, admirabte, 
and 3-ooj, fwift- But S-oos, we may perhaps fay, is compofed from other 
Avords, and thefe laft again from others: but if we ever apprehend that which 

is 
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is no longer compofed from other names, we may juftly fay, that we have 
at length arrived at an e lement; and that we ought no longer to refer this 
to other names. 

HERM. YOU feem to me to fpeak properly. 
S o c . Are not the names, then, which are the fubjecl of your prefent 

inquiry, elements ? And is it not neceffary that the rectitude of their for
mation fhould be confidered in a manner different from that of others ? 

H E R M . It is probable. 
Soc. It is probable certainly, Hermogenes. All the former names, there

fore, mufl: be reduced to thefe : and if this be the cafe, as it appears to me 
it is, confider again along with me, left I fhould a d like one delirious, while 
I am explaining what the rectitude of the firft names ought to be. 

HERM . Only do but fpeak; and I will endeavour to the utmoft of my 
ability to fpeculate in conjunction with you. 

S o c . I think then you will agree with me in this, that there is one certain 
rectitude of every name, as well of that which is firft as of that which is laft ; 
and that none of thefe differ from one another, fofar as they are names. 

HERM . Entirely fo. 
S o c . But the rectitude of thofe names which we have juft now difcuffed.. 

confifts in evincing the quality of every thing. 
HERM. HOW fhould it be otherwife ? 
S o c . This property, then, ought no lefs to belong to prior than posterior 

names, if they have the proper requisites of names. 
HERM . Entirely fo. 
S o c But posterior names, as it appears, produce this through fuch as are 

prior. 
HERM . It appears fo. 
S o c Be it fo then. But after what manner can firft names, which have 

no others preceding them, be able, as much as poffible, to unfold to us the 
nature of things, if they have the properties of names ? But anfwer me this 
queftion: If we had neither voice nor tongue, and yet wifhed to manifest things 
to one another, mould we not, like thofe who are at prefent mute, endeavoui 
to fignify our meaning by the hands, head, and other parts of the body? 

HERM. HOW could it be otherwife, Socrates? 
Soc . I think, therefore, that if we wifhed to fignify that which is upwards 

a n d 
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and light, we (hould raife our hands towards the heavens, imitating the 
nature of the thing itfelf; but that if we wifhed to indicate things down
wards and heavy, we fhould point with our hands to the earth. And again, 
if we were defirous of (ignifying a running horfe, or any other animal, you 
know, that we fhould fafhion the geftures and figures of our bodies, as near 
as poffible, to a funilitude of thefe things. 

H E R M . It appears to me, that it would neceflarily be as you fav. 
Soc . In this manner then, I think, the manifeftations of the body would 

take place; the body imitating, as it feems, that which it wifhes to render 
apparent. 

H E R M . Certainly. 
Soc. But fince we wifh to manifeft a thing by our voice, tongue, and 

mouth, will not a manifeftation of every thing then take place through thefe, 
when an imitation of any thing fubfifts through thefe ? 

H E R M . It appears to me, that it muft be necefTarily fo. 
S o c . A name then, as it feems, is an imitation of voice, by which every 

one who imitates any thing, imitates and nominates through voice. 
H E R M . It appears fo to me. 
S o c . But, by Jupiter, my friend, I do not think that I have yet fpoken in 

a becoming manner. 
H E R M . W h y ? 
S o c . Becaufe we muft be compelled to confefs, that thofe who imitate 

(heep and cocks, and other animals,. give names to the things which they 
imitate. 

H E R M . YOU fpeak the truth. 
S o c . But do you think this is becoming ? 
H E R M . 1 do not. But what imitation, Socrates, will a name be ? 
S o c In the firft place, as it appears to me, it will not be fuch an intima

tion as that which takes place through mufic, although this imitation fhould 
be effected by the vo ice: nor, in the next place, though we fhould imitate 
the fame things as mufic imitates, yet we fhould not appear to me to deno
minate things. But I reafon thus: Is there not a certain voice, figure, and 
colour, in many things ? 

H E R M . Entirely fo. 
S o c . It appears, therefore, that though any one fhould imitate thefe, yet 

the 
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the denominating art would not be converfant with thefe imitations: for 
thefe are partly mufical, and partly the effects of painting. Is not this the 
cafe ? 

H E R M . Certainly. 
S o c . But what will you fay to this? D o you not think that there is art 

effence belonging to every thing, as well as colour, and fuch things as w e 
juft now mentioned ? And, in the firft place, is there not an effence belong
ing to colour, and voice, and to every thing elfe, which is confidered as de
fending the appellation of being ? 

H E R M . It appears fo to me. 
Soc . But what then ? If any one is able to imitate the effence of everj 

thing, by letters and fyllables, muft he not evince what every thing is ? 
HERM . Entirely fo. 
S o c And how would you denominate him who is able to do this ? For*, 

with refpect to the former characters, one you called mufical, and the other 
converfant with painting. But how will you call this character ? 

HERM . This perfon, Socrates, appears to me to be that inftitutor o f 
names which we formerly fought after. 

S o c . If this then is true, as it appears to be, let us confider about 
thofe names which are the fubjects of your inquiry, i. e. pon, Jlowing, iev*t, 
go, <r%g<ns> habitude, whether, in the letters and fyllables from which they 
are compofed, they really imitate effence, or not. 

HERM . By all means. 
S o c . Come then, let us fee whether thefe alone belong to the firfl names* 

or many others befides thefe. 
HKRM , I think that this is the cafe with many others befides thefe-
Soc. And your opinion is probable. But what will the mode of division 

be, from whence the imitator will begin to imitate? Since then the imita
tion of effence fubfifts through letters and fyllables, wil l it not be moft pro
per to diftribute in the firft place the elements ? juft as thofe who are con-
veriant with rhythms, in the firft place, diftribute the powers of the elements*, 
and afterwards of the fyllables; and thus at length begin to fpeculate the 
rhythms themfelves, but never till this is accomplifhed. 

HERM . Certainly. 
Soc In like manner, therefore, ought not we firft of all to divide the 

vowels* 
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Vowels , and afterwards the reft according to fpecies, both mutes and femi-
vovvels ? For this is the language of thofe who are ikilled in thefe matters. 
And aga in , ough t w e not after this to divide fuch as are capable of being 
founded indeed, ye t arc not femivowcls, and confider the different fpecies of 
vowels, with reference to one another.? And after we have properly dif
tributed all thefe, it is again requifite to impofe names, and to confider, if 
there are certain things into which both thefe may be referred as elements ; 
and from which both thefe may be known ; and whether fpecies are con
tained in them after the fame manner as in the elements. But all thefe par
ticulars being contemplated in a becoming manner, it is proper to know how 
to introduce each according to fimilitude; whether one ought to be introduced 
to one, or many mingled together : juft as painters, when they wifh to pro-' 
duce a refemblauce, fometimes only introduce a purple colour, and fome
times any other paint: and fometimes again they mingle many colours toge
ther, as when they make preparations for the purpofe of producing the like-
nefs of a man, or any thing elfe of this kind ; and this in fuch a manner, I 
think, as to give to every image the colours which it requires. In the fame 
manner we fhould accommodate the elements of words to things, and one 
to one, wherever it appears to be neceffary, and fhould fabricate fymbols, 
which they call fyllables. And aga in , combining thefe fyllables together, 
from which nouns and verbs are compofed, we fhould again from thefe 
nouns and verbs compofe fomething beautiful and entire; that what the-
animal defcribed by the painter's art was in the above inftance, diicourfe 
m a v be in this; whether conftrucled by the onomaftic, or rhetorical, or any 
other art. Or rather this ought not to be our employment, fince we have 
already furpaffed the bounds of our difcourfe ; for, if this is the proper mode 
of compofition, it was adopted by the antients. But if we mean to fpecu-
late artificially, it is proper that, diftinguifhing all thefe, we fhould confider 
whether or not firft and laft names are eftablifhed in a proper manner; for 
to connect them without adopting fuch a method would be erroneous, my 
dear Hermogenes, and improper. 

H E R M . Perhaps fo, indeed, by Jupiter, Socrates. 
S o c . W h a t then ? D o you believe that you can divide them in this man

ner ? for I cannot. 
H E R M . 
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HERM. There is much greater reafon, then, that I mould not be able to do 
this, 

S o c Let us give up the attempt then : or are you willing that we mould 
undertake it to the bell: of our ability, though we are able to know but very 
little concerning fuch particulars ? But as we faid before refpecting the 
gods, that, knowing nothing of the truth belonging to their names, we might 
conjecture the dogmas of men concerning them ; fo now, with regard to the 
prefent fubjecl, wc may proceed in its investigation, declaring that, if thefe 
particulars have been properly distributed, either by us or by any other, they 
ought, doubtlefs, to have been fo divided. N o w , therefore, as it is faid, it is 
requifite that we fhould treat concerning them in the beft manner we are 
able. Or, what is you opinion on the fubjecl? 

HERM . Perfectly agreeable to what you fay. 
S o c . It is ridiculous, I think, Hermogenes, that things mould become 

manifest through imitation produced by letters and fyllables: and yet it is 
neceffary; for we have not any thing better than this, by means of which 
we may judge concerning the truth of the first names; unlefs, perhaps, as 
the compofers of tragedies, when they are involved in any difficulty, fly to 
their machinery, introducing the gods, in order to free them from their em-
barraffment; fo we fhall be liberated from our perplexity, by afferting that 
the gods eftablifhed the first names, and that on this account they are pro
perly instituted. W i l l not fuch an affertion be our ltrongeft defence ? or 
that which declares we received them from certain Barbarians ? For the 
Barbarians are more antient than us. Or fhall we fay that, through anti
quity, it is impoflible to perceive their meaning, as is the cafe with Barbaric 
names ? But all thefe folutions will only be fo many plunderings, and very 
elegant evafions of thofe who are not willing to render a proper reafon con
cerning the right impofition of the firft names; though, indeed, he who is 
ignorant of the proper eftablifhment of firft names cannot poflibly know 
fuch as are posterior; for the evidence o f the latter muft neceflarHy be de
rived from the former; and with thefe he is perfectly unacquainted. But it 
is evident, that he who profeffes a fkill in posterior names ought to be able 
to explain fuch as are firft, in the moft eminent and pure manner, or, if 
this is not the cafe, to be well convinced that he trifles in his explanation of 
posterior names. Or does it appear otherwife to you ? 

VOL. v . 4 ,R HERM. 
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HERM. NO otherwife, Socrates. 
S o c . My conceptions then, about the firft names, appear to me very in-

folent and ridiculous. If you are will ing, therefore, I will communicate 
them to you ; and do you, in your turn, if you have any thing better to offer r 

impart it to me.. 
H E R M , I will do fo; but fpeak confidently. 
S o c . In the firft place, then, } appears to me to be as it were the organ 

qf all motion, though w e have not yet explained why motion is called ximo-is. 
But it is evident that it implies teais, going; for « was not formerly ufed, but «-
But its origin is from xieiv, to go, which is a foreign name, and fignifies isvotu, 
If, therefore, any one could find out its antient name, when transferred to? 
our tongue, it might be very properly called teats. But now from the foreign, 
name y.mv, and the change of the together with the interpofition of the J, 
U is called K I V W S * It ought, however, to be called xjeiywa, or S U M . But 
tfT<xo~i$, or abiding, is the negation of tevott, to go ;. and for the.fake of orna-< 
ment is called crruais. The element, therefore, }, as I faid, appeared to the-
iuftitutor of names to be a beautiful inftrument of motion, for the purpofe 
pf expreffing a fimilitude to lation ; and hence he every where employed itJ 
for this purpofe. And in the firft place, the words pav and p0>$, that is , to, 

flow, and flowing, imitate lation, or local motion, by this letter; and this re*, 
femblance is found, in the next place, in the words rpou.o$ and rpcc%y$, i. e.. 
trembling, and rough ; alfo, in words of this kind, xpavtiv, to flrike; Spccuuv, to. 
wound; epvx.6iv9 to draw; 9pv7rr€iv9 to break*, xtpjuLaJifriv* to cut into fmall pieces'*. 
and pepCtiv, to roll round. For all thefe very much reprefenfc motion through* 
the p" N o t to mention that the tongue, in pronouncing this letter, is de
tained for the leaft fpace of time poffible, and is agitated in the moft eminent, 
degree; and on this account it appears to me that this letter A v a s employed 
in thefe words. But the infti tutor of names ufed the i for the purpofe of 
indicating all attenuated natures, and which eminently penetrate through all; 
things. And hence this is imitated by the words levat and .g<r0ai, to go, and 
to proceed, through the juft as through £ £ 7, and }, becaufe thefe letters 
are more inflated, the author of names indicated all fuch things as -iv^povy, 
the cold; £«or, the fervid; aruoboa, to be jhaken ; and univerfally aenr^ov, con*-
cu/fion. And when he wifhed to imitate any thing very much inflated, he 
every where, for the moft part, appears to have introduced fuch-like letters. 

But 
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But he feems to have thought that the power of compreffing J and R , and the 
tongue's action in adhering, were ufeful for the purpofe of imitating the 
words JW/*os, a bond, and o-TA<7«, abiding. And becaufe the tongue remark* 
ably Aides in pronouncing *, the inftitutor of names perceiving this, and 
employing this letter in an affimilative way, he eftablifhed the names Ae;*, 
fmooth; oAicQaiveiv, to flip \ hnr<tpov9 untluous ; xoAAŵ gs, liquid; and all other 
fuch-like words. But in confequence of the tongue Hiding through \ he 
employed the power of the y, and thus imitated yA>o-%pov9 the flijipery ; yAux.v9 

the fweet; and yActwfes, the vifcous. Perceiving likewife that the lbund of 
the » was inward, he denominated T O tv&ov9 the inward, and rx evT-s, things 
inward^ that he might affimilate works to letters. But he affigned « t o 
fjL€ycL?uv9 the great, and «to /oojxos, length, becaufe thefe letters are great. But 
in the construction of aTpoyyv^ov9 round, which requires the letter d, he 
mingled ; abundantly. And in the fame manner the legiflator appears to 
have accommodated other letters and fyllables to every thing which exists, 
fabricating a fignature and name ; and from thefe. in an affimilative manner, 
to have compofed the other fpecies of names. Th i s , Hermogenes, appears 
to me to be the rectitude of names, unlefs Cratylus here afferts any thing 
elfe. 

HERM . And, indeed, Socrates, Cratylus often finds me sufficient employ
ment, as I faid in the beginning, while he declares that there is a rectitude 
of names, but does not clearly inform me what it i s ; fo that I cannot tell 
whether he is willingly or unwillingly thus obfeure in his affertions. N o w , 
therefore, Cratylus, fpeak before Socrates, and declare whether you are 
pleafed with what Socrates has faid refpecting names, or whether you have 
any thing to fay on the fubject more exce l lent ; and if you have, difclofe it, 
that either you may learn from Socrates, or that you may teach both of us. 

CRAT . But what, Hermogenes I Does it appear to you to be an eafy mat
ter to perceive and teach any thing fo fuddenly, and much more that which 
feems to be the greateft, among things which are the greateft ? 

HERM, TO me, by Jupiter, it does no t ; but that affertion of Hefiod 1 ap
pears to me very beautiful, " that it is worth while to add a little to a little." 
If, therefore, you are able to accomplifh any thing, though but trifling, do 
not be weary, but extend your beneficence both to Socrates and me. 

* Opera et Dies, lib, i. 
4 B 2 S O C . 
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S o c . And, indeed, Cratylus, I do not confidently vindicate any thing 
which I have above afferted ; but I have confidered with Hermogenes what 
appeared to me to be the truth : fo that on this account fpeak boldly, if you 
have any thing better to offer, as I am ready to receive it. Nor (hall I be 
furprifed if you produce fomething more beautiful on this fubjecl:; for you 
appear to me to have employed yourfelf in fpeculations of this kind, and to 
have been instructed in them by others. If, therefore, you fhall affert any 
thing more excellent, you may fet me down as one of your difciples about 
the rectitude of names. 

C R A T . But, indeed, Socrates, as you fay, I have made this the fubject of 
my meditations, and perhaps I fhall bring you over to be one of my dis
ciples : and yet I am afraid that the very contrary of all this will take place : 
for, in a certain refpect, I ought to fay to you what Achilles faid to Ajax 1 

upon the occafion of his embaffy; but he thus fpeaks: " O Jove-born Tela-
monian Ajax, prince of the people, you have fpoken all things agreeably to 
m y opinion." In like manner you, O Socrates, appear to have prophefied 
in conformity to my conceptions, whether you were infpired by Euthyphro, 
or whether fome mufe, who was latently inherent in you before, has now 
agitated you by her infpiring influence. 

Soc . O worthy Cratylus, I myfelf have fome time fince wondered at m y 
wifdom, and could not believe in its reality; and hence I think it is proper 
to examine what I have faid : for to be deceived by onefelf is the moft dan
gerous of all things; for fince the deceiver is not for the leaft moment of 
time abfent, but is always prefent, how can it be otherwife than a dreadful 
circumftance ? But it is neceffary, as it feems, to turn ourfelves frequently 
to the confideration of what we have before faid, and to endeavour, accord
ing to the poe t 1 , " to look at the fame time both before and behind.'* And 
let us at prefent take a view of what we faid. W e faid then, that rectitude 
o f name was that which pointed out the quality of a thing. Shall we fay 
that this definition is fufficient for the purpofe? 

C R A T . TO me , Socrates, it appears to be very much fov 
S o c . Names, then, are employed in difcourfe for the fake of teaching r-
CRAT. Entirely fo-

? Iliad ix. ver. 6 4 0 . a Iliad i, ver. 3 4 1 5 and Iliad iii. ver. 1 0 9 . 
Soc. 
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Soc. Shall we not therefore fay, that this is an art, and that it has arti
ficers ? 

CRAT . Perfectly fo. 
Soc But who are they ? 
CRAT . Thofe legiflators, or authors of names, which you fpoke of at 

firft. 
S o c Shall we then fay, that this art fubfifts in men, like other arts, or 

not ? But what I mean is this: Are not fome painters more excellent thaa 
others ? 

CRAT . Entirely fo. 
S o c Wi l l not fuch as are more excellent produce more beautiful worksy 

i. e. the reprefentations of animals; but fuch as are inferior, the contrary * 
And will not this alfo be the cafe with builders, that fome will fabricate 
more beautiful, and others more deformed houfes I 

CRAT . It will. 
S o c And with refpect to legiflators, wHI not fome produce works more 

beautiful than others ? 
CRAT . It does not appear to me that they will . 
S o c It does not therefore appear to you, that fome laws are better, ancf 

others worfe ? 
CRAT. It certainly does not. 
Soc. One name, therefore, does not feem to you to be better affigned thaa 

another ? 
CRAT . It does nor. 
S o c All names, therefore, are properly eftablifhed f 
C R A T . Such indeed as are names. 
S o c . But what then fhall we fay to this name of Hermogenes, which we-

fpoke o f before ? Shall we fay that this name was not rightly affigned him,, 
unlefs fomething epfxov ytvecremrof the generation of Mercury, belongs to himr: 
Or that it was, indeed, affigned him, but improperly ? 

CRAT . It does not feem to me, Socrates, to have been affigned him in 
reality, but only in appearance ; and I think that it is the name of fome other 
perfon, who is endued with a nature correfpondent to the name. 

S o c W i l l not he then be deceived, who fays that he is Hermogenes ? 
fins-
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for he w i l l u o longer be the perfon whom he calls Hermogenes, if he is not 
Hermogenes . 

C R A T . W h a t is this which you fay ? 
S o c . Is the efficacy of your affertion founded in the opinion, that it is 

impoffible to fpeak any thing which is falfe ? for this has been faid, my dear 
Cratylus, by many formerly, and is the opinion of many at prefent. 

CRAT. H O W is it poffible, Socrates, that, when any one fpeaks about any 
thing, he fhould fpeak about that which is not ? Or is not to fpeak of non* 
being, to fpeak of things which are falfe ? 

S o c . T h i s difcourfe, my friend, is more elegant than my condition and 
age require. But at the fame time inform me , whether it appears to you 
impoffible to difcourfe about that which is falfe, but poffible to pronounce 
i t? 

C R A T . It appears to me impoffible even to pronounce it. 
S o c . And are you of opinion likewife, that it is impoffible to denominate 

it ? As if, for inftance, any one, on meeting you, fhould in an hofpitable 
manner take you .by the hand, and fay, I am glad to fee you, O Athenian 
gueft, Hermogenes, fon of Smicrion, would he not fome way or other, by 
means of voice, exprefs thefe words ? And would it not be this Hermo
genes, and not you, whom he thus denominated, or elfe no one? 

C R A T . It appears to me, Socrates, that he would enunciate thefe words 
in vain. 

S o c . Let it be fb. But whether would he who pronounced thefe words, 
pronounce that which is true or falfe ? Or would fome of thefe words be 
true, and fome falfe ? for this laft fuppofition will be fufficient. 

C R A T . I fhould fay, that he founded thefe words, moving himfelf in vain, 
juft as if any one fhould move brafs by ftriking on i t . 

S o c . Come then, fee, Cratylus, whether we agree in any refpecf. D o 
you not fay that a name is one thing, and that of which it is the name an
other ? 

C R A T . I do. 

Soc . And do you not acknowledge, that a name is a certain imitation of a 
thing ? 

C R A T . I acknowledge this the moft of all things. 
Soc . 
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S o c . And will you not therefore confefs that pictures are in a different 
manner imitations of certain things? 

CRAT. Certainly. 
S o c . But come, for perhaps 1 do not underftand fufficiently what you) 

fay, through you perhaps fpeak properly. Can we diftribute and introduce 
both thefe imitations, viz. the pictures and the names, to the things of which 
they are imitations ? Or is this impoflible ? 

CRAT. It is prffible. 
Soc. But confider this in the firft place. Can any one attribute the image 

of a man to a man, and that of a woman to a w o m a n ; and fo in other 
things ?' 

C R A T . Entirely fo. 
Soc . And is it poffible, on the contrary, to attribute the image of a man. 

to a woman, and that of a woman to a man ? 
CRAT . This alfo is poffible. 
S o c . Are both thefe diftributions therefore proper; or only one of themF 
CRAT . Only one of them. 
Soc. And this I think muft be that which attributes to each, the peculiar 

and the fimilar ? 
CRAT . It appears fo to me. 
Soc. Left therefore you and I, who are friends, fhould fall into verbal 

contention, take notice of what I fay; for I, my friend, call fuch a diftribu
tion in both imitations (i. e. in the pictures and names) right j and in names 
not only right, but true : but I call the other attribution and introduction o f 
the diffimilar, not right; and when it takes place in-names, falfe. 

CRAT . But confider, Socrates, whether it may not indeed happen in 
paintings, that an improper diftribution may take place, but not in names ; 
but that thefe muft always be neceffarily right. 

S o c . What do you fay ? What does this differ from that ? May not fome 
one, on meeting a man, fay to him, This is your picture, and fhew him 
perhaps by chance his proper image, or by chance the image of a woman i* 
But I mean by flowing, placing it before his eyes. 

CRAT . Entirely fo. 
Soc. But what, may he not again, meeting with the fame perfon, fay to 

him, This is your name? for a name is an imitation, as well as a painting.. 
But 
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But my meaning is this: May he not therefore fay, This is your name ? 
And after this, may he not prefent to his fenfe of hearing, perhaps, an imi
tation of what he is, and which afferts that he is a man; and perhaps an 
imitation of a female of the human fpecies, and which afferts that he is a 
woman ? Does it not appear to you, that this may be fome time or other 
poffible ? 

CRAT . I am willing to allow you, Socrates, that this may be fo. 
S o c . You do well , my friend, if the thing fubfifts in this manner; for 

neither is it proper at prefent to conteft much about it. If, therefore, there 
is a distribution o f this kind in names, we muft confefs that one of thefe 
wifhes to call a thing according to truth, but the other falfely. And if this 
is the cafe, and it is poffible to diftribute names erroneoufly, and not to at
tribute things adapted to each, it will alfo be poffible to err in words. And 
if words and names may be thus eftablifhed, this muft likewife neceffarily 
be the cafe with fentences; for fentences are, I think, the compofition of 
thefe. Or what is your opinion, Cratylus ? 

CRAT . The fame as yours; for you appear to me to fpeak beautifully. 
S o c . If, therefore, we affimilate firft names to letters, the fame things 

will take place as in pictures, in which it is poffible to attribute all conve
nient colours and figures; and again, not to attribute all, but to leave fome 
and add others, and this according to the more and the lefs. W i l l not this 
be the cafe ? 

C R A T . It will. 
S o c . H e then w h o attributes every thing proper, will produce beautiful 

letters and images; but he who adds or takes away, will indeed produce 
letters and images, but fuch as are defective ? 

C R A T . Certainty. 
S o c . But will not he who imitates the effence of things through fyllables 

and letters, according to the fame reafoning, produce a beautiful image, 
when he attributes every thing in a convenient manner ? And this beauti
ful image is a name. But if any one fails in the leaft circumftance, or 
fometimes makes an addition, does it not follow that he will, indeed, pro
duce an image, but not a beautiful one ? And fo that fome of the names 
will be beautifully fabricated, and others badly? 

C R A T . Perhaps fo. 
Soc. 
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Soc. Perhaps therefore the one will be a good, and the other a bad arti
ficer of names ? 

CRAT . Certainly. 
S o c . But was not the name which we affigned to this character that of 

legiflator ? 
C R A T . Certainly. 
Soc . Perhaps therefore, by Jupiter, as in other arts, one legiflator will be 

good and another bad, if w e only agree in what has been before afferted ? 
CRAT. It will be fo. But do you perceive, Socrates, that when we attri

bute the letters « and | , and each of the elements to names, according to 
the grammatical art, if we take away, add, or change any thing, a name in
deed is defcribed for us, yet not properly; or rather, it is by no means de
fcribed, but becomes immediately fomething elfe, if it fuffers any thing of 
this kind ? 

S o c Let us thus confider this affair, Cratylus, left we fhould not con
template it in a becoming manner. 

CRAT . But how ? 
Soc . Perhaps fuch things as ought necefTarily either to be compofed or 

not from a certain number, are fubjecl: to the property which you fpeak of; 
as ten things, or if you will any other number, if you take away or add any 
thing, immediately become fome other number. But perhaps there is not 
the fame rectitude of any certain quality and of every image, but a contrary 
one : for neither is it neceffary to attribute to an image every thing belong
ing to that which it reprefents, in order to its becoming an image. But 
confider if I fay any thing to the purpofe. Would then thefe be two things, 
I mean Cratylus and the image of Cratylus, if any one of the gods fhould 
not only affimilate your colour and figure, after the manner of painters, but 
fhould produce all fuch inward parts as you contain, and attribute the fame 
foftnefs and heat, the fame motion, foul, and wifdom, as you poffefs ; and, 
in one word, fhould fafhion every thing elfe fimilar to the parts which you 
contain; whether in confequence of fuch a compofition would one of thefe 
be Cratylus, and the other the image of Cratylus, or would there be two 
Cratylufes ? 

CRAT . It appears to me, Socrates, that there would be two. 
V O L . v . 4 c Soc 
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S o c . D o you fee then, my friend, that it is neceffary to feek after another 
reelitude of an image than that which w e juft now fpoke of; and that it 
does not neceflarily follow, that if any thing is taken away or added, it will 
no longer be an image ? Or do you not perceive how much images want, 
in order to poffefs the fame things as their paradigms ? 

CRAT . I do. 
Soc. Thofe particulars therefore of which names are names, would be

come ridiculous through names, if they were in every refpect afhmilated to 
t h e m : for all things would become double; and the difference between a 
thing and its name could no longer be afcertained. 

CRAT. YOU fpeak the truth. 
Soc. You may therefore, generous man, confidently own that fome names 

are properly compofed, and others not f o ; nor will you be obliged to attri
bute every letter to a name, that it may be perfectly fuch as that of which 
it is the name : but you will fometimes fuffer a letter which is not conve
nient to be introduced; and if a letter, you will likewife permit an un-
adaptd name in a difcourfe; and if a name, you will fuffer a fentence un-
adapted to things to be introduced in a difcourfe ; and will at the fame time 
acknowledge, that a thing may neverthelefs be denominated and fpoken of, 
as long as the name or fentence contains the effigies of the thing which is 
the fubjecl of difcourfe; juft as in the names of the elements, which, if you 
remember, I and Hermogenes juft now difcuffed. 

CRAT . I do remember. 
S o c . It is well , therefore ; for when this effigies is inherent, though every 

thing properly adapted may not be prefent, yet the reprefentation may be 
faid to fubfift as it ought. But let us now, bleffed man ! ceafe our difputa-
tion, that w e may not be expofed to danger, like thofe who travel late by 
night in ^ g i n a ; and that we may not, in a fimilar manner, appear to have 
arrived at the truth of things later than is becoming. Or at leaft feek after 
fome other rectitude of name, and do not confefs that a manifeftation pro
duced by letters and fyllables is the name of a thing: for, if you admit both 
thefe affertions, you cannot be confiftent with yourfelf. 

CRAT . But you appear to me, Socrates, to fpeak in a very becoming 
manner, and* I lay down the pofition which you mention. 

Soc. 
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Soc. Since therefore we thus far agree, let us confider what remains. W e 
fay then, that in order to the beautiful pofition of a name, it ought to poffefs 
convenient letters ? 

CRAT . Certainly. 
S o c . But it is proper that it fhould contain fuch as are fimilar to things; ? 
CRAT . Entirely fo. 
S o c Such then as are beautifully compofed will be compofed in this man

ner. But if any name is not rightly compofed, it will perhaps, for the moll: 
part, confift of convenient and fimilar letters, fince it is an image ; but it will 
poffefs fomething unadapted, through which it is neither beautiful, nor 
beautifully eftablifhed. Shall we fpeak in this manner, or otherwife ? 

CRAT . There is no fuch occafion, I think, Socrates, of contefting; though 
it does not pleafe me to fay, that a name has a fubfiftence, and yet is not 
beautifully compofed. 

Soc. Is this alfo unpleafing to you, that a name is the manifeftation of a 

thing ? 
CRAT . It is not. 
S o c . But do you think it is not beautifully faid, that fome names are 

compofed from fuch as are firft, and that others are themfelves firft names ? 
CRAT . I think, it is well faid. 
Soc. But if firft names ought to be manifeftations of certain things, can 

you mention any better method of accomplifhing this, than their being lo 
formed as to become, in the moft eminent degree, fuch as the things which 
they render manifeft ? Or does the method which Hermogenes and many 
others fpeak of, pleafe you better, that names are fignatures, that they mani
feft byTignatures, and that they are prefcient of things ? And, befides this, that 
rectitude of name fubfifts by compact; and that it'is of no confequence whe
ther any one compofes them as they are at prefent compofed, or the contrary; 
calling, for inftance, that which is confidered at prefent as fmall 7, great, 
and «, 7? Which of thefe modes is moft agreeable to you ? 

CRAT . It is wholly and univerfally, Socrates, better to evince by fimilitude 
that which any one wifhes to evince, than by any other method. 

Soc . You fpeak well . If, therefore, a name is fimilar to a thing, is it not 
neceffary that the elements from which firft names are compofed fhould be 
naturally fimilar to things themfelves ? But my meaning is this : Could any 
one produce a picture, which we have juft now faid is the fimilitude of fome 

4 c 2 particular 
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particular thing, unlefs the colours from which the picture is compofed were 
naturally fimilar to the things which the art of painting imitates ? Is it not 
otherwife impoffible ? 

CRAT . Impoffible. 
Soc . In a fimilar manner, therefore, names can never become fimilar to 

any thing, unlefs the things from which names are compofed poffefs, in the 
firft place, fome fimilitude to the particulars of which names are the imitations. 
But the component parts of names are elements. 

CRAT . Certainly. 
S o c . You therefore now participate of the difcourfe which Hermogenes a 

little before received. T e l l me , then, whether we appear to you to have de
termined in a becoming manner, or not, that the letter J is fimilar to local 
motion, to motion in general, and to hardnefs ? 

CRAT . In a becoming manner, in my opinion. 
S o c . But the letter x to the fmooth and foft, and other things which we 

mentioned ? 
C R A T . Certainly. 
S o c . D o you know therefore that the fame word, i. e. bardnefsf is called 

by us (7xAnpoT«5, but by the Eretrienfians extopoTng ? 

CRAT . Entirely fo. 
S o c Whether, therefore, do both the "p and the * appear fimilar to the 

fame thing ; and does the termination of the £ manifeft the fame thing to 
them, as the termination of the 7 to us : or is nothing manifefted by letters 
different from ours ? 

CRAT . T h e word evinces its meaning by both letters. 
S o c Is this accomplifhed, fo far as J and 7 are fimilars, or fo far as they 

are not ? 
CRAT. SO far as they are fimilars. 
S o c Are they, therefore, in every refpecl:, fimilars ? 
CRAT . Perhaps they are fo, for the purpofe of manifefting lation. 
S o c . But why does not the infertion of x fignify the contrary of hard

nefs ? 
CRAT . Perhaps, Socrates, it is not properly inferted, juft as in the names 

which you lately difcuffed with Hermogenes, taking away and adding letters 
where it was requifite. And you then appeared to me to act properly. And 
now, perhaps, } ought to be inferted inftead of 

Soc . 
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Soc You fpeak well. Do we, therefore, according to our prefent man
ner of fpeaking, mutually underftand nothing when any one pronounces the 
word o-xhnpov} And do you not underftand what I now fay ? 

C R A T . I do, my friend, through cuftom. 
Soc. But when you fay through cuftom, what elfe do you think you imply-

by this word, except com/ia5l? Or do you call cuftom any thing elfe than 
this, that when 1 pronounce this word, and underftand by it hardnefs, you 
alfo know that this is what I underftand. Is not this what you mean ? 

C R A T . Certainly, 
Soc If, then, you know this, when I pronounce it, fomething becomes ma

nifest to you through me. 
CRAT. Certainly. 
Soc But what I underftand, I enunciate from that which is difllmilar ? 

fince X is diflimilar to the a -^XwpoTw?, which you pronounce. But if this is the 
cafe, what elfe can be the confequence, but that you accuftom yourfelf to this,, 
and that you derive rectitude of name through compact; fince both fimilar 
and diffimilar letters manifeft the fame thing to you, through cuftom and 
compact ? But if cuftom is very far from being compact, it will no longer be 
proper to fay that fimilitude is a manifestation, but this ought to be afferted 
of cuftom : for this, as it appears, manifests both from the fimilar and the difli
milar. Since then, Cratylus, we allow the truth of thefe things (for I con
fider your filence as a fignal of affent), it is neceffary that compact and cuf
tom fhould contribute to the manifestation of what we underftand and enun
ciate. For if, O beft of men ! you are willing to pafs on to the confider-
ation of number, from whence do you think you can be able to attribute 
fimilar names to each number, if you do not permit your confent and com
pact to poflefs fome authority about the rectitude of names r The opinion, 
indeed, pleafes me, which afferts that names fhould be as much as possible 
fimilar to things. But yet I am afraid, left perhaps, as Hermogenes faid, the 
attraction of this fimilitude fhould be very precarious, and we fhould be 
obliged, in this troublefome affair, to make ufe of compact, in order to ob
tain rectitude of names : fince, perhaps, we fhall then fpeak as much as pof
fible in the moft beautiful manner, when our fpeech is compofed either en^ 
tirely, or for the moft part, from fimilars, that is, from things convenient; but 

i n 
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in the moft bafe manner, when the contrary takes place. But ftill further 
inform me, what power names poffefs with refpect to us, and what beautiful 
effect we muft affert they are able to produce. 

C R A T . N a m e s , Socrates, appear to me to teach, and that it is fimply true, 
that he who knows names, knows alfo things. 

S o c . Perhaps, Cratylus, your meaning is this : that when anyone knows 
the quality of a name (and it is of the fame quality as a thing), he then alfo 
knows a thing, fince it is fimilar to a name. But there is one art of all things 
which are fimilar to one another; and in confequence of this you appear to 
me to affert, that he who knows names, knows alfo things. 

CRAT. YOU fpeak moft truly. 
S o c . But come, let us fee what this mode of teaching things is, which you 

now fpeak of, and whether there is any other method, this at the fame time 
being the beft; or whether there is no other than this. Which do you think 
k the cafe ? 

CRAT . That there is no other method than this, but that this is the only 
one, and the beft. 

S o c . But whether do you think that the invention of things is the fame as 
the invention of names, and the fame as the difcovery of thofe things, of which 
names are at prefent fignificant ? Or do you think that it is neceffary to feek 
and find according to another method, and that-this fhould be learned ? 

C R A T . I think that we ought, above all things, to feek after and difcover 
thefe things according to this method. 

S o c . But let us confider, Cratylus, if any one, while feeking after things, 
follows after names, fpeculating the quality of each, do you perceive that 
there is no fmall danger of his being deceived ? 

CRAT . How ? 
Soc . Becaufe, evidently, he who firft eftablifhed names fafhioned them 

fuch as he thought things themfelves were. Is it not fo ? 
CRAT . Certainly. 
S o c . If, therefore, he did not think rightly, but fafhioned them agreeable 

to his conceptions, what muft we think of thofe who were perfuaded 
to follow him? Can it be any thing elfe, than that they muft be de
ceived ? 

CRAT. 
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CRAT . But this is not the cafe, Socrates : but it is neceffary that he who 
compofed names muft have known how to compofe them ; for otherwife, 
as I have before obferved, names would never have exifted. But you may 
derive the greateft conviction, that the inventor of names did not wander 
from the truth, by confidering that, if he had conceived erroneoufly, all 
things would not have thus correfponded with his conceptions. Or, did you 
not perceive this, when you were faying that all names were compofed ac
cording to the fame conceptions, and tended to the fame thing ? 

S o c . But this apology, my worthy Cratylus, is of no w e i g h t : for if the 
founder of names was deceived in the firft inftance, but compelled other 
things to this his firft conception, and obliged them to harmonize with it; juft 
as in diagrams, in which fometimes a very trifling and unapparent error tak-* 
ing place, all the remaining parts, which are very numerous, confent notwith
standing with each other : if this be the cafe, every one ought in the begin
ning of a thing to employ much difcuflion and diligent conlideration, in order 
that he may know whether the principle is properly eftablifhed, or n o t ; for 
this being fufficiently examined, what remains will appear confequent to the 
principle. And yet I fhould wonder if names harmonized with each other. 
For let us a^ain confider what we difcufTed before ; in the courfe of which 
we afferted, that, in confequence of every thing proceeding, hurrying along, and 

flowing, names fignified to us effence. Does this appear to you to be the cafe, 
or not ? 

C R A T . Very much fo, and that they properly fignify this. 
Soc. Let us confider, then, repeating fome of thefe. In the firft place, 

then, this name ^10-7^, fcience, is dubious, and feems rather to fignify that 
it flops (Ittyjo-IV) our foul at certain things, than that it is borne along with 
them ; and hence it is more proper to call its beginning as now, than by the 
ejection of I, ^10-7^, and to infert an 7 inftead of i. In the next place, 
70 (3s£ptiov, the firm, is fo called, becaufe it is the imitation of a certain bafis 
and abiding, but not of lation. Again, h-7opta, hifiory, fignifies that it flops 
the flowing of things; and tt/o-tov, the credible, implies that which produces 

Jierfecl Jlability. Likewife or memory, entirely indicates a quiet 
abiding in the foul, and not local motion. And, if you will, ^ ^ n a , 
guilt, and trvjjupopcc, calamity, when thefe names are attentively confidered, 
appear to be the fame with cvvsa-ic, intelligence, and £ 7 t / < t t ^ , fcience, and 

all 
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all the other names belonging to things of an excellent nature. But ft ill 
further, a ^ i a , and <ZKoKa<rtx, that is, ignorance and intemperance, will appear 
to be fimilar to thefe : for ignorance will fignify the progreffion of one pro
ceeding in conjunction with divinity; but intemperance will appear to be a 
perfect purfuit of things. And thus, thofe names which we confider as 
belonging to the bafeft of things, will appear to be moft fimilar to the names 
o f the moft beautiful things. And 1 think that any one may difcover many 
others of this kind, if he applies himfelf to the inveftigation ; from which he 
may be led to think, that the inftitutor of names did not indicate things 
proceeding and borne along, but fuch as ftably abide. 

CRAT . And yet you fee, Socrates, that he fignified many things according 
to the conception of agitation and flowing. 

Soc. W h a t then fhall we do, Cratylus? Shall we number names like 
fuffrages? And does their rectitude confift in the fame thing being fignified 
by the moft names ? 

CRAT . This is by no means proper. 
Soc. Certainly not, my friend. But, omitting thefe particulars, let us 

confider whether you will agree with us in this, or not. Have we not 
already acknowledged, that thofe who inftituted names in the feveral cities, 
both of Greeks and Barbarians, were legiflators, and that the art, which is 
capable of accomplifhing this, is legiflative ? 

CRAT . Entirely fo. 
S o c . Te l l me now, then, whether thofe who founded the firft: names 

knew the things to which they affigned names, or were ignorant of them ? 
CRAT . It appears to me, Socrates, that they were acquainted with them. 
S o c . For, friend Cratylus, they could not accomplifh this, while ignorant 

of things. 
C R A T . It does not appear to me that they could. 
Soc, Let us then return again from whence we have digreffed: for you 

lately faid, if you recollect, that he who eftablifhed names muft have pre-
vioufly known the things to which he affigned names. Are you, therefore, 
of this opinion at prefent, or not? 

C R A T . I am. 
S o c W i l l you fay, that he who eftablifhed firft names, eftablifhed them 

in confequence of poffeffing knowledge ? 
CRAT. 
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C R A T . Yes. 

Soc. From what names, then, did he either learn or find out things, fince 
firft names were not yet eftablifhed ? But have we not faid, that it is im
poffible to learn and find out things any other way, than by learning or 
finding out ourfelves the quality of names ? 

C R A T . YOU appear to me, Socrates, to fay fomething to the purpofe. 
Soc. After what manner then, lhall we fay that they poffefling know

ledge eftablifhed names ? Shall we fay, that founders of names exifted 
prior to the eftablifhment of names, and that they then poffeffed a knowledge 
of names, fince it is impoffible to learn things otherwife than by names ? 

C R A T . I think, Socrates, that the opinion about thefe particulars is moft: 
true, which afferts that a power greater than the human affigned the firft 
names to things; in confequence of which they muft of neceflity be rightly 
eftablifhed* 

S o c . D o you think that he who eftablifhed name3, whether he was a 
certain daemon, or a god, would eftablifh things contrary to himfelf? Or do 
we appear to you, to have juft now faid nothing to the purpofe ? 

C R A T . But the other fort of thefe were not names. 
S o c . Which fort do you mean, beft o f men ! thofe which lead to per

manency, or thofe which lead to lation ? For, as we juft now faid, this 
cannot be determined by their multitude. 

C R A T . Your obfervation is indeed juft, Socrates. 
Soc . Since names then conteft with each other, and, as well thefe as thofe, 

affert that they are fimilar to the truth, how fhall we be able to determine in 
this affair? Or where fhall we turn ourfelves? For we cannot have recourfe 
to other names different from thefe; for there are no others. But it is 
evident that certain other things, befides names, muft be fought after, which 
may fhow us, without names, which of thefe are true ; pointing out for this 
purpofe the truth of things. 

C R A T . It appears fo to me. 

S o c . It is poffible, therefore, Cratylus, as it feems, to learn things without 
names, if what we have juft now afferted is true. 

C R A T . It appears fo. 

S o c . Through what elfe, then, do you expect to learn things? Can it be 
VOL. v . 4 D throuofi 
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through any thing elfe than that which is proper and moft juft, and through 
their communion with each other, if they are in any refpect mutually allied, 
and efpecially through themfelves ? For that which is different, and foreign 
from thefe, will fignify fomething elfe, and not thefe. 

C R A T . YOU appear to me to fpeak the truth. 
Soc. But tell me, by Jupiter, have we not often confeffed that names, 

which are properly eftablifhed, are fimilar to the things of which they arc 
the names, and are indeed the images of things ? 

CRAT. Certainly. 
Soc. If then it is poffible, in the moft eminent degree, to learn things 

through names, and likewife through themfelves, which will be the moft 
excellent and the cleared difcipline ? Will it be poffible to obtain this know
ledge from an image, if it fhould be beautifully affimilated, and to perceive 
the truth, of which this is the image ? Or rather, fhall we be able from 
truth to obtain truth itfelf, and its image, if the image is but properly fabri
cated ? 

C R A T . It appears to me, that this muft neceflarily be obtained from truth. 
Soc After what manner, therefore, it is neceffary to learn, or to find out 

things, is perhaps a degree of knowledge beyond what you and I are able to 
obtain. It will be fufficient, therefore, to acknowledge this, that things are 
not to be learned from names, but are much rather to be learned and 
difcovered from themfelves. 

CRAT. It appears fo, Socrates. 
Soc. But ftill further, let us confider, left this multitude of names tending 

to the fame thing fhould deceive us, if, in reality, thofe by whom they were 
eftablifhed confidered all things as proceeding and flowing; for they appear 
to me to have held this opinion. But fhould this be the cafe, their opinion 
is however erroneous : for thefe men having fallen, as it were, into a certain 
vortex, are themfelves confounded, and would willingly, by dragging us 
along, hurl us into the fame whirlpool. For conlider, O wonderful 
Cratylus ! that which I often dream about, whether or not we fhould fay-
that there is any fuch thing as the beautiful itfelf, and the good, and fo of 
every thing elfe. 

C R A T , It appears to me, Socrates, that there is. 
Soc 
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Soc. Let us therefore confider this affair, not as if a certain countenance, 
or any thing of this kind, is beautiful; for all thefe appear to flow : but we 
afk, whether the beautiful itfelf does not always remain fuch as it is ? 

CRAT. It is neceffary that it fhould. 
Soc. Can it therefore be properly denominated, if it is always fccretly 

flying away ? And can it, in the firft place, be faid that it is, and, in the next 
place, that it is of fuch a particular nature ? Or is it not neceffary, in this 
cafe, that, while we are fpeaking about it, it fhould immediately become 
fomething elfe, fecretly withdraw itfelf, nor be any longer fuch as it was ? 

CRAT. It is neceffary. 
Soc How, then, can that be any thing, which never fubfifts in a fimilar 

manner ? For if, at any time, it fhould fubfift in a fimilar manner, in that 
time in which it is thus fimilarly effected, it is evident that it would 
fuffer no mutation : but, if it always fubfifts in a fimilar manner, and is the 
fame, how can it fuffer mutation, or be moved, fince it never departs from 
its idea ? 

CRAT. By no means. 
Soc. But neither can it be known by any one; for, as foon as that which 

is endued with knowledge accedes to it, it becomes fomething different and 
various, fo that it cannot be known what quality it poffefles, or how it fub-
fifls: for no knowledge can know that which it knows, when the object: of 
its knowledge has no manner of fubfiftence. 

CRAT. It is as you fay. 
Soc. But neither, Cratylus, can there be any fuch thing as knowledge, 

if all things glide away, and nothing abides. For if knowledge itfelf does 
not fall from a fubfiftence, as knowledge, knowledge will perpetually abide, 
and will be always knowledge: but if the form itfelf of knowledge glides 
away, it will at the fame time glide into fomething different from the form 
of knowledge, and will no longer be knowledge ; but if it always glides away, 
it will always be fomething different from knowledge : and from hence it 
follows that neither knowledge, nor the object of knowledge, will have any 
fubfiftence. But if that which knows always is, then that which is known 
will always have a fubfiftence, together with the beautiful, the good, and 
every thing elfe which we are now fpeaking of; and none of thefe, as it 
appears to me, will be fimilar either to that which flows, or is borne along. 

4 D z But 
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But whether things of this kind fubfift in this manner, or whether as the 
followers of Heraclitus and many others affert, it is by no means eafy to per
ceive : nor is it very much the province of a man endued with intellect, to 
give himfelf up, and his own foul, to the ftudy of names, believing in their 
reality, and confiding in their author, as one endued with knowledge: and 
thus, in confequence of poffefling no found knowledge, either concerning the 
founder of names, or things themfelves, confidering all things as flowing 
like earthen veffels, and viewing them fimilar to men difeafed with a rheum, 
as if every thing fubfifted according to flowing and diftillation. Perhaps, 
therefore, Cratylus, this may be the cafe, and perhaps not. Hence it is 
proper to confider this affair in a very ftrenuous and diligent manner, fince 
it is by no means eafy to apprehend the truth : for as yet you are but a young 
man, and in the vigour of your age ; and if you fhould difcover any thing in 
the courfe of your inquiries, you ought to communicate it to me. 

C R A T . I fhall act in this manner. And I very well know, Socrates, that I 
am not at prefent without confideration ; but, in confequence of fpeculating 
this affair, the truth feems to me to be much more on your fide, than on that 
of Heraclitus. 

Soc. Afterwards therefore, my friend, when you come hither again, in-
ftruct me : but now, agreeably to your determination, proceed to the field ; 
and Hermogenes, here, will attend you. • 

CRAT. Be it fo, Socrates: and do you alfo endeavour to think upon thefe 
things. 

THE END OF THE CRATYLUS. 

THE 




