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INTRODUCTION 

TO 

T H E H I P P A R C H U S . 

•Til E defign of the Hipparchus is to mow that all men naturally defire 
good, fince even thofe who wander from it through avarice, wander through 
a defire of obtaining i t ; but they err in confequence of miftaking good, 
which is a mean, for ultimate good. For good is two-fold, one being the end, 
the other fubfifting for the fake of the end. Hence the poffeflion of the 
former is called beatitude, and of the latter gain. Hence too, gain is the 
acquifition of that good, which contributes to the poffeflion of ultimate good. 
But that which does not contribute to this, is neither ufeful, nor is t h e 

acquifition of it gain. T h e defire therefore of gain thus defined, and which 
is naturally inherent in all men, is laudable ; but the falfe opinion is to be 
reprobated, which, while it is ignorant of the truly ufeful and lucrative, 
diflorts to things adverfe the natural appetite of man. Plato latently teaches 
this, while he confutes the falfe definitions which are introduced in this 
Dialogue, concerning the defire of gain. But he employs this propofition, 
that all men defire good as manifeff, in order to conclude that all men natu
rally defire gain, and that this natural defire is laudable. And this is the 
conclufion which Socrates after a manner directly introduces by three modes 
of arguing, viz. by example, by induction, and by reafoning. But from the 
whole Dialogue we collect, that all men defire good ; and this is its ultimate 
end. For its firft end is to fhow that all men are defirous of gain, and that 
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this defire is not to be blamed when directed to gain according to its true 
definition. 

It appears from ^Elian (Var. Hift. viii. 2.) that it was dubious with fome 
of the antients, whether this Dialogue was in reality compofed by Plato, 
If I may be allowed to give my own opinion, I do not find any thing, either 
in its manner or matter, for which its authenticity deferves to be called in 
queftion. 

T H E 
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THE PERSONS OF THE DIALOGUE. 

S O C R A T E S A N D H I P P A R C H U S , 

SOCRATES. 

W H A T is the love, and who are the lovers of gain ? 
H I P . It appears to me that thofe are lovers of gain, who think it worth 

while to acquire wealth from things of no worth. 
S o c Whether therefore do they appear to you to do this in confequence 

of knowing, or being ignorant that thefe are things of no worth? For if they 
do this through ignorance, you call the lovers of gain ftupid. 

H I P . But I do not call them ftupid, but perfectly crafty and bafe ; men 
who are vanquifhed by gain, who know that the things from which they 
have the boldnefs to acquire wealth, are of no worth, and yet at the fame 
time, through their impudence, dare to love gain. 

S o c . D o you, therefore, call a character of the following kind a lover of 
gain ? I mean, as if a hufbandman, planting a tree or herb, and knowing 
that it is of no worth, fhould neverthelefs think it worth while to enrich 
himfelf from the cultivation of fuch a plant ? D o you call fuch a one as this 
a lover of gain ? 

H I P . A lover of gain, Socrates, thinks he ought to enrich himfelf from 
every thing. 

Soc. Do not thus rafhly anfwer me, like a man who has been injured by 
i o m e o n e ; but, attending to what I fay, anfwer me as if I fhould again 
interrogate you from the beginning. D o you agree with me, that a lover of 

gaiu 
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gain knows the value of that thing whence he thinks it worth while to 
enrich himfelf? 

H I P . I do. 
S o c . W h o then is he that has a knowledge of the worth of plants f and 

who likewife knows in what region, and at what time of the year it is 
worth while to plant them? that we alfo may adopt fomething from thofe 
words of the wife, which lawyers employ for the lake of elegance. 

H I P . A hufbandman, I think. 
S o c . D o yon, therefore, fay that the term, It is worth while to acquire 

wealth, is any thing elfe than to think that it is requifite to acquire wealth ? 
H I P . I fay it is this very thing. 
S o c . D o not therefore you, who are fo young, endeavour to deceive me, 

who am now an elderly man, by anfwcring, as )ou do at prefent, what you by 
no means think ; but anfwer me truly, whether you think that the man who 
is a hufbandman, and who knows that it is not worthwhile to fet a certain 
plant, will yet ex peel to be enriched by fuch a plant ? 

H I P . By Jupiter, not I. 
S o c . What then ? W i l l a jockey who knows that the food which he gives 

a horfe is of no worth, be ignorant that by fuch food he will deflroy the 
horfe? 

H I P . I do not think he will. 
S o c . H e will not, therefore, think that from fuch aliment as this, which 

is of no worth, he fhall be enriched. 
H I P . He will not. 
Soc . W h a t then ? D o you think that a pilot who furnifhes a fhip with a 

rudder and fails, which are of no value, ean be ignorant that he fhall fuifain an 
injury, be himfelf in danger of perifhing, and both deflroy the fhip and all it 
contains ? 

H I P . I do n o t 
S o c . H e will not therefore think that he fhall be enriched by furniture of 

no value. 
H I P . He will not, 
S o c W i l l the general of an army, likewife, when he knows that his 

foldiers have arms which are of no value, think that he fhall acquire wealth, 
or that it is worth while to be enriched by thefe ? 

i H I P . 
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H I P . By no means. 
S o c . In like manner, if a piper poffelTes a pipe of no value, a ly rift a lyre, 

an archer a bow, or in fhort if any other artift or fkilful perfon poffeffes 
inftruments, or any other apparatus of no value, will he think that he fhall 
be enriched by thefe ? 

H I P , It appears he will not. 
Soc . W h o then do you call lovers of gain ? For they are certainly not 

thofe whom we have already mentioned, who expect to be enriched from 
things which they know are of no value. And thus, O wonderful man, 
according to what you fay, no one is a lover of gain. 

H I P . But I, Socrates, wifh to fay, that thofe are lovers of gain, who , 
through infatiable avidity, tranfcendently afpire after things very fmall and 
trifling, and which are of no value, and this for the fake of gain. 

Soc , But certainly, O beft of men, they do not act in this manner, know
ing that they are things of no worth; for w e have granted that this is 
impoffible. 

H I P . So it appears to me. 
Soc. If, therefore, they do not act in this manner knowingly, it is evident 

that their conduct muft be the effect of ignorance ; the confequence of think
ing that things which are of no worth are highly valuable. 

H I P . It appears fo. 
Soc. D o the lovers of gain, love any thing elfe than gain ? 
H I P . Nothing elfe. 
S o c . But do you fay that gain is contrary to lofs ? 
H I P . I do. 
S o c . Is it therefore good to any one to fuffer a lofs ? 
H I P . To no one. 
S o c . Is it then an evil ? 
H I P . Yes. 
S o c . Are men, therefore, injured by lofs ? 
H I P , T h e y are injured. 
S o c . Is then lofs an evil ? 
H I P . It is. 
S o c . And is gain contrary to lofs ? 
H I P . Contrary. 

S o c . 
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Soc. Is gain therefore good ? 
H I P . It is. 
S o c . D o you, therefore, call thofe that love good, lovers of gain ? 
H I P . SO it feems. 
S o c . You do not then, my friend, call the lovers of gain infane persons. 

But with refpect to yourfelf, whether do you love that which is good, or do 
not love it ? 

H I P . I love it. 
S o c . Is there a certain good which you do not love, but a certain evil 

which you do ? 
H I P . By Jupiter, there is not. 
S o c . But you love all good things equally. 
H I P . I do. 
S o c . Afk me, if 1 alfo do not. v For I alfo (hall acknowledge to you, that I 

love things good. But befides I and you, do not all other men appear to you 
to love things good, and hate fuch as are evil ? 

H I P . T o me it appears fo. 
S o c . But have we not acknowledged that gain is good ? 
H I P . Yes. 
S o c . After this manner, therefore, all lovers of gain appear; but according 

to that mode which w e before mentioned, no one was a lover of gain. By 
employing which of thefe two, then, fhall we not err ? 

H I P . If any one, Socrates, rightly apprehends what a lover of gain is, I 
think he will rightly confider him to be a character of this kind, who earneffly 
applies himfelf to the acquifition of wealth, and thinks it worth while to 
enrich himfelf from thofe things from which good men never dare to enrich 
themfelves. 

S o c . But do you not fee, O fweeteft of men, that we ju/t now acknow
ledged that to be enriched is to be benefited ? 

H I P . But what then ? 
S o c . Becaufe this alfo we previoufly admitted, that all men always afpired 

after things good. 
H I P . W e did. 
S o c . Wi l l not, therefore, good men wifh to poffefs every thing lucrative, 

ilnce every thing lucrative is good ? 
H I P 
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H I P . But they will not, Socrates, defire things lucrative, by which they 

inay be injured. 
Soc. Do you fay that to be injured, is to fuffer a lofe, or that it is fome

thing ele ? 
H I P . I fay it is no other than to fuffer a lofs. 
Soc. Do men, therefore, fuffer a lofs through gain, or through lofs ? 
H I P . Through both. For they fuffer a lofs through lofs, and through 

bafe gain. 
Soc. Does it therefore appear to you that any thing ufeful and good is 

bafe? 
H I P . It does not. 
Soc. Did we not then, a little before this, acknowledge that gain is con» 

trary to lofs, which is an evil i 
H I P . We did. 
Soc. And that being contrary to evil, it is good ? 
H I P . We granted this. 
Soc. You fee therefore that you endeavour to deceive me, and that you 

defignedly affert the contrary to that which we juft now granted. 
H I P . I do not, by Jupiter, Socrates: but, on the contrary, you deceive 

me; and 1 do not know how it is, but in your difcourfe you turn all things 
upwards and downwards. 

Soc. Good words, I befeech you. For indeed I fhould not a& well, if I 
were not perfuaded by a good and wife man. 

H I P . Who is he ? and to what purpofe is this? 
Soc. My fellow citizen, and likewife yours, Hipparchus the fbn of the 

Philaedonic Pififtratus, and the eldeft and wifeft of the fons of Pififtratus* 
This man, befides exhibiting many other illuftrious works of wifdom, was the 
firft that introduced into this land the writings of Homer, and compelled 
the rhapfodifts to recite them in the Panathenaia, alternately, and in order, 
juft as you know they do at prefent. He likewife brought back Anacreon, 
who was fent to Teium, in a fhip of fifty oars: and always had about him 
Simonides of Chius ; perfuading him to refide with him, by great rewards 
and gifts. He did thefe things, wifhing to perfuade his citizens, that thus 
he rpight rule over trie beft of men; thinking, that it was not proper to 

vox,. V. 3 A envy 
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envy any man the poffeffion of wifdom, and this becaufe he himfelf was a 
worthy and good man. As, therefore, his fellow citizens were well edu
cated men, and admired him for his wifdom, he likewife endeavoured to 
inftrudt the hufbandmen, and in order to this, placed Hermae for them in 
the roads, in the middle of the city, and in each of the towns. Afterwards, 
from this wifdom of his, which he partly learned, and partly himfelf dif
covered, (electing fuch things as he thought were the wifeft, he inferted 
them in an elegy, and infcribed this work, HIS P O E M S , and SPECIMENS OP 
OVISDOM . Th i s he did, in the firft place, that his citizens might not admire 
t jofe wife inscriptions in the temple of Delphi, " K n o w thyfelf," " Nothing 
too much," and the reft of this kind, but that they might think the words 
« f Hipparchus were to be preferred for wifdom to thefe: and, in the next 
place, that by every where reading and receiving a tafte of his wifdom, they 
might come from the fields, and be inftructed in the other branches of 
learning. But there are t^vo epigrams, one on the left hand part of each of the 
Hermse, in which, according to the infcription, Hermes fays, that the column 
ihould ftand in-the middle of the city,-and the people; and the other on the 
right hand part; which was thus infcribed: " T h i s monument was raifed by 
Hipparchus—Perfift in paying.attention to juftice." There are alfo many 
other beautiful mfcriptions, on other Herrrue; and the following is to be 
feen in the Stiriac road : " This monument was raifed by Hipparchus—Do 
not deceive your friend.** I therefore, being your friend, <lare not deceive 
you, and oppofe the mandate of fo great a m a n ; after whofe death, the 
Athenians were under tyrannic fubjection to his brother Hippias. And you 
muft have heard from all old men, that there never was a tyranny in Athens 
till thefe three yeans paft, and that during every other time, the Athenians 
lived fomewhat nearly after the fame manner, as when Saturn reigned. 
But it is faid by more elegant men, that he did not die in the way which the 
multitude report, viz. through the ignominy of his fifter Canephoria; (for it is 
abfurd to fuppofe that this was the cafe;) but that Harmodius was beloved 
and inftructed by AriftogitoiL, who valued himfelf very highly on this account, 
and thought that Hipparchus would be his antagonift* But at that time it 
happened that Harmodius was the lover o f a certain noble and beautiful 
youth, whofe name I have heard, but do not at prefent remember. Th i s 

young 
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young man then at firft admired Harmodius and Ariftogiton, as wife men, 
but afterwardsaffociating with Hipparchus,he dcfpifed t h e m ; and they being 
very much afflicted with thedifgrace, flew Hipparchus. 

H I P . YOU appear, therefore, Socrates, either not to confider me as a 
friend ; or, if you do think me a friend, not to be perfuaded by Hipparchus 
for I do not know how to perfuade myfelf that you have not deceived me h> 
the preceding difcourfe.. 

Soc . But indeed,, juft as in the game of chefs, Tarn willing to ret raft, 
whatever you pleafe, that you may not think I have deceived you. Whether 
therefore fhall I retract: this affertion for you,, that all men defire good ? 

H I P . Not for me. 
S o c . Shall I retraft this then, that neither to fuftain a lofs^nor a lofs itfelf.,, 

is an evil ? 
H I P . Not for me. 
S o c . Shall it be this then, that gain, and to acquire gain.,, are contrary to> 

lofs, and to fuffer a lofs ?:. 
H I P . Nor this neither-
S o c . Shall I retract this affertion, that to acquire gain, as being contrary 

to evil, is good ?* 
H I P . YOU fhall not retract any thing of this. 
S o c . It appears to you*, therefore, as<it feems, that o f gain one part is 

good, and another part evi l -
H I P . T O me it does appear fo. 
Soc. I will therefore retract this for you. For let it be that one kind of> 

gain is good, and another kind evi l : but gain itfelf is not more good than 
evil. For is it ?̂  

H I P . W h y do you afk me ? 
S o c . I will tell you. Is there good, and is there likewife bad, food? 
H I P . Yes. 
Soc. 16 therefore one of them more food than the other? or are both of 

them fimilarly food ? and does the one in no refpect differ from the other, fb 
far as each is.food, but fo far as one is good, and the other bad ? 

H I P . Yes. 
S o c . And does it not likewife follow with refpect to drink,, and all 

other things which participate of the good and the bad, that they differ in no 
3 A 2 refpect 
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refpecl from each other, in that in which they are the fame ? Juft as with 
refpect to our own fpecies, one man is good, and another bad. 

H I P . Yes. 
Soc . But with refpecl to men, I think that one man is neither more nor lefs 

a man than another, neither the good than the bad, nor the bad than the good. 
H I P . True . 
S o c . Muft we not therefore think in the fame manner refpedting gain, 

that both the good and the bad are limilarly gain? 
H I P . It is neceffary. 
Soc. H e , therefore, who poffeftes good gain, is not in any refpecl more 

enriched than he who poffeffes bad gain : for we have granted that neither 
of thefe appears to be more gain than the other. 

H I P . True. 
S o c . For neither the more nor the lefs is prefent to either of thefe. 
H I P . It is not. 
Soc . But how can any one do, or fuffer, more or lefs with refpect to a 

thing to which neither of thefe pertains ? 
H I P . It is impoflible. 
S o c . Since, therefore, both are fimilarly gain and lucrative, it is requifite 

that we fhould ftill further confider th i s ; on what account you call both of 
them gain, and what it is that you difcover to be in both the fame. Juft as if 
you fhould afk me why I juft now called both good and bad food fimilarly 
food, I fhould fay, It is becaufe each is a dry aliment of the body. And this you 
will alfo grant. Or will you not ? 

H I P . Yes . 
Soc . And there will be the fame mode of anfwering refpedting drink, that 

w e give this appellation to the moift aliment of the body, whether it is good 
or bad : and the reply in other things will be fimilar. D o you, therefore, 
endeavour to imitate me, by anfwering as fol lows. You fay with refpect to 
good and bad gain, that each of them is gain. W h a t fame thing is it then 
which, perceiving in thefe, you denominate gain ? But if you are not able 
to anfwer me this queftion, attend to what 1 am now going to fay. D o you 
then call every pofTeffion which any one obtains gain, when he either 
ipends nothing, or receives more than he fpends ? 

H I P . 
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H I P . It appears to me that this fhould be called gain. 
S o c . Do you, therefore, thus denominate fuch things as -follow: If any 

one at a feaft fhould fpend nothing, but when fatiated mould become 
difeafed ? 

H I P . Not I, by Jupiter. 
Soc. But if he fhould obtain health from feafting, would he acquire gain, 

or fuffer a lofs ? 
H I P . He would acquire gain. 
Soc. Th i s , therefore, is not gain, to acquire any kind of poffeflion 

whatever. 
H I P . It is not. 
Soc. Does it therefore follow that gain is not to Ipe acquired from every 

kind of poffeflion, whether it be good or bad ? 
H I P . It appears fo. 
Soc. And does it likewife follow that lofs wil l not be fuftained front 

every thing, whether it be good or bad ? 
H I P . T O me it appears fo. 
Soc. D o you, therefore, perceive how you again revolve to the fame 

thing ? For gain appears to be good, but lofs evil. 
H I P . I am dubious what to fay. 
Soc. And this not unjuflly. But ftill further, anfwer me this : I f any 

one obtains more than he fpends, do you fay that this is gain ? 
H I P . I do, if his gain is not bafe, but he receives more than he fpends, 

either of gold or filver. 
Soc. And I fhall alfo afk you this : If any one, fpending half a pound of 

gold, fhould receive double this weight of filver, would he be a gainer, 
or a lofer ? 

H I P . A lofer, certainly, Socrates: for he would only receive half the 
value of what he fpent. 

S o c But yet he would receive more. Or is not double more than half? 
H I P . But filver is not of the fame value as gold. 
Soc . It is requifite therefore, as it feems, to add value to ga in: for in this 

cafe, though the filver is more than the gold, yet you fay it is not of equal 
value. 

H I P . 
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H I P . And very much fo : for thus it is. 
Soc. Value, therefore, is lucrative, whether it is. fmall or great: but that 

Which is without value is without gain.. 
H I P . It is. 
Soc. Do you fay that value is any other value than that* which deferve* 

to be acquired ? 
H I P . I do not. 
Soc. But what do you call that which deferves to be acquired? The 

ufelefs, or the ufefuh 
H I P . The ufefui, certainly. 
Soc. The ufefui, therefore, is good.. 
H I P . Yes* 
Soc. Hence, O mod: virile of all men, have, we not a third or a fourth: 

time granted that the lucrative is good ? 
H I P . So it feems.. 
Soc. Do you remember, therefore,, whence this difcourfe of ours 

originated ? 
H I P . I think I do. 
S o c If you do not, I will remind you. It originated from your denying 

that good men would be willing to acquire every kind.of gain, but that, they 
would.wifh to poffefs good, and not bafe gain. 

H I P . It did originate from this. 
Soc. But did not our. difcourfe compel us to acknowledge, that all kinds 

of gain, both fmall and great, are good ? 
H I P . It did compel,Socrates, rather than perfuade me. 
Soc. But perhaps,.,after this, it will alfo perfuade you. Now, however,, 

whether you are perfuaded, or in whatever manner you may be affected, do. 
you agree with us, that allgain is good, both fmall and great I 

H I P . I do. 
Soc. And do you agree with me, or. not, that all good men afpire after .all-

things that are good ? 
H I P . I do. 
Soc. But you faid that bad men love gain of every kind, both fmall and. 

great.. 
HiPi. 
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H I P . I did fay fo, 
S o c According to your affertion, therefore, all men will be lovers of gain f 

both good and bad men. 
HIP . It appears fo. 
Soc No one, therefore, who blames the love of gain will blame rightly., 

fince he who does fo is himfelf alfo a lover of gain. 

THE END OF THE HIPPARCHUS* 




