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INTRODUCTION

THE LESSER HIPPIAS.

IN this Dialogue Hippias the fophift bears the higheft of the two fube-
ordinate parts or chara&ers: from him therefore it derives its name T; and
the brevity of it, in comparifon with the other between Socrates and the
fame fophift, has occafioned it to be called The Leffer Hippias.—The title
prefixed to it in all the editions of Plato, which is this, e Jwdos, Concerning
Lying, or untruth, is apparently defe@ive ; becaufe it exprefles only part of
the fubjeét : unlefs the werd lying be there taken in the fenfe put upon it by a:
late writer *, {0 as to relate to every partof human condu@. But this being
not the proper fenfe of the word, we have ventured to change the title ;.
and to affign fuch a one as, we think, comprehends the whole of the fubject ;. -
and, in as few words as are requifite to fome degree of clearnefs, fhows the
naturc of it. For in this Dialogue is argued a point which has been long

* Sec the latter part of the Prologue.—8.

2 Mr. Wollafion in his Religion of Nature delincated : where that very ingenious and learngd
man wakes crror, or deviation from re@itude in moral a&lions, to confift in alting a lie; that
i3, in .¢ting as if the nature of that perfon or thing, whom or which our aétion concerns, were
different from what it is: which in plain Englith, and agreeably to the language of the Platonifts,
is the famne thing as a&ling with incongruity and impropriety ; or, as the Stoics love to exprefs

themfclves, acting contrary to natuic, our own, and that of other things.—S,
the:
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the fubjeé of much controverfy, ¢ whether crror in the will depends on
error in judgment.”  Socrates takes the affirmative fide of the quef~
tion: and his end in fo doing is to prove the neceflity of informing the
underftanding in moral truths, that is, of acquiring moral fcience ; together
with the neceflity of maintaining the governing part within us in full power
over that which is inferior, that is, of acquiring habits of virtue : through want
of which [cience, and of which power or virtuc, the philofopher infinvates,
that man is either led blindly or impelled inevit:bly into evil.  This defign
is executed in three parts. The firft is concerning words: in which it
appears, from indu@ional rcafoning, that all untruth is owing either to fome
ignorance in the mind, that is, want of kunowledge in thofe things which
are the fubjeéls of our affirraation or negation, or te fome paffion of the foul,
defire of glory, for inftance, prompting us to {peak cither deliberately and
with defign, like Hippias, or inadvertent!- and rafhly, like Achilles, untruths:
or lies. The fecond part is concerni.ig a&inns; and proceeds in the fame
way of reafoning by indu€tion, to provc that all error in a&ing arifes either
from ignorance or weaknefs : {eeing that in cvery aticn, merely corporeal,
and alfo in the energies or works of every art, when faults are committed,
fuch as are blamable, the caufe of this is cither defect of fkill to defign well,
or defeét of ability to execute. In the laft part, by much tic thorteft, but
for which the other two are intended by Plato, according to his ufual man-
ner, merely to prepare us, the reafoning is analytical ; and proves, that in
dithoneft or bad men the underftanding is either unenlightened by fcience,
or overpowered and blinded by paffion, or elfe fuffers in both ways ; and
therefore that, with the ignorance or impotence of mind under which they
labour, thev labour at the fame time under a neceflity of doing ill: from
which nccelfity they can be freed only by inward light and ftrength, that is,
by fcience and virtue. Here we find the Sapiens fibique Imperiofus of
Horace, in a beautiful paflage of his feventh Satire, the fecond book : fo much
of which as relates immediately to our purpofe we have thus paraphrafed ;

Thy mafler does, himfelf, fome mafler ferve;
Some impulfe fets in allion every nerve.
Think not the puppet in his own command ;
His firings are guided by another’s hand.

Who
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Who then is free ?—who not by paffion fool’d,
In every motion is by reafon rul’d.

To all but reafon he, fuperior, fill

Moves but as bids him his own better will,

Agreeably to thisis that dorine of the Stoics, derived immediately, it
fhould feem, from this dialogue of Plato, ¢“that only the wife man is free *:”
upon which maxim the fifth Satire of Perfius is a lively comment.  But this
being a philofophical paradox, Plato employs great addrefs, in the infinuating
iato the mind a truth which our own confcioufnefs feems to contradiét: for
who is there, not under outward reftraint, and only influenced by inward
motives, who does not think himfelf frez? Our fubtle philofopher there-
fore argues upon the fuppofition of the freedom of willin bad men; and by
thus arguing, proves an abfurdity, “that fuch as do evil wilfully are better
men than thofe who do evil without intending it.”” The confequence of
which is this, that the argument proceeded upon a falfe fuppofition ; for
that none do evil with a clear-fighted and diftinét view, and that in bad men
the will is not frece. Thus much only feems neceflary for opening the con-
cealed manner, defign, and method of this dialogue. A more explicit and

1 Plotinus alfo, the moft antient Platonift of any whofe writings arc now remaining, proves
that only mind or intellet is truly free; and that, therefore, liberty of will in man, or his hav-
ing his a&tions in his own power, 7o avredourics, refides only in a foul whofe inward operations
follow the leading of intelle€t or mind, e Juxn xata vouy evepyovon. And at the end of his argu-
ment he thus concludes, The foul, therefore, becomes free through the government of the mind ;
purfuing thus, without impediment or hindrance, her way to good : Tiwerai ovv Juxn exrevbepe dia
vou, mpos 70 ayaboy omwevdovoa aveumodiotws. Plotin. Enn. vi. L. viil.c. 5,6, and 7. Alexander
Aphrodif. alfo, the oldeft interpreter of Ariftole extant, makes the effence of man’s freedom to
confift in his being governed xara royoy Te ks xpiow, by the judgment of his own reafon; and in
alting xata royiunv spunv, from rational motives, or as he is prompted and excited by reafon.
See his treatife Mepe eiporguems, §. 14, and 23. ed. Lond. and Arifiotle himfelf, Metaphyfic. L. ix.
c. 5. Epicurus feems to have been the firft who imagined human liberty to confift in alting
without any motives at all, or at leaft independently of any. To account for which wild way of
a&ing, he fuppofes that unceriain and unaccountable declination of atoms, or their deviation
from the ordinary courfe of nature, for which he is juttly reprehended by Cicero in many parts
of his philnfnph?ca‘l works.  Yet this notion, or fancy, of Epicurus, concerning the liberty of the
will, abfurd as it is, hath been efpoufed by fome modern writers of great name ; though without
his, or indeed any other ingcnious contrivance to obviate the abfurdity.—S.

VOL. V. 2N ) particular
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particular account of them will appear in the procefs of our notes. The
Introdu&ion is too natural and eafy to want any explication. The outward
form of the Dialogue is fimply dramatic : and as to its genius, it may perhaps
not improperly be faid to be of the confuting kind ; for we would not, unlefs
obliged by the neceflity of reafon, choofe to differ from other writers, os
depart from antient authority, by which it is pronounced anatreptic. 'What
ground there is, however, for referring it to fome other kind, will eafily
appear to the readers of our fynopfis.—S8.

THE
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THE PERSONS OF THE DIALOGUE.

EUDICUS, SOCRATES, HIPPTAS.

* SCENE.—~The SCHOOL of PHIDOSTRATUS.

EUDICUS.

WHENCE comes it, Socrates, that you are fofilent; when Hippias here
has been exhibiting fo finely and fo copioufly ? Why do you not join the reft
of the audience in praifing his dillertation ; or, at leaft, make fome objec-
tions to it, if there was any thing in it which you difapproved >—All the
company too are now departed, and we left by ourfelves; we, who would

claim an efpecial right to thare in all philofophic exercifes.
Soc. It would give me pleafure, Eudicus, I affure you, to atk Hippias a
queftion

* The converfation, here related, was held prefently after Hippias had finifhed the exhibiting
or public reading of that differtation of his, fo highly celebrated by himfelf in the larger Dialogue
of his name, and upon the fame fpot of ground, which had been the feene of his leQure. This
is evident from many circumflances. In the firft place, Eudicus, who is there mentioned as the
patron of Hippias, and promoter of that exhibition in particular, fuftains the fame chara&er in
this Dialogue. He opens it with an air of triumph upon the fuccefs of Hippias, which appeared
in the applaufe paid him by his audience: and whenever he fpeaks afterwards, he takes the air
and flyle of a patron, one of that kind who are humble and ignorant admirers.—It is probable
that he flayed belind, one of the laft of the afltmbly, on purpofe to have an opportunity of in-
viting and leading the orator to hishoufe 5 to fealt there together, upon his coming off fo triumph-
antly ; as the cuflom is in modern times upon fimilar occafions.—Further, it appears from that
pallage of the Greater Hippias before cited, that Socrates, with fuch of his philofophic friends as
himfelf hould choofe, was, at the particular requeft of Hippias, to make part of the audience at
his intended exhibition, Tt is reafonable therefore to fuppofe them to be admitted without pay-
ing their quota of the contribution money, Now this circumlance exadly ‘tallies with what we

2 N2 find
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queftion or two, relating to a fubje&, which he has juft now been treating
of, taken out of Homer. For I have heard your father Apemantes fay, that
the Iliad of Homer was a finer poem than his Odyfley ; and as far furpafled
it in excellence, as the virtue of Achilles furpaffed the virtue of Ulyfles.
For thofe two poems, he faid, were purpofely compofed in honour of thofe
two heroes : the Odyfley, to thew the virtues of Ulyfles; the Iliad, thofe of
Achilles.  Concerning this very point then, I fhould be glad, if it pleafes
Hippias, to atk his opinion; what he thinks of thofe two perfons, and
whether of them in his judgment was the better man. For his exhibition,
befides containing a great variety of other matters, difplayed much learning
in the poets, and particularly in Homer.

Eup. There is no doubt but Hippias, if you propofe a queftion to him,
will condefcend to give an anfwer.—Will you not, Hippias, an{wer to any
queftion which Socrates fhall propofe to you? or what other courfe will
you take in the affair ?

Hie. * I thould take a fhameful courfe indeed, Eudicus, fhould I decline

find in this Dialogue. For, not to infift on the improbability that Socrates fhould have been pre-
fent without fuch fpecial invitation ; it accounts for the tarrying behind of Socrates and  his
friends, out of civility to Hippias, who probably had condu&ed and introduced them to the place
appointed for the exhibition.—That Socrates was at this time accompanied by fome of his fol-
lowers in philofophy, is plain from the firl fpeech of Eudicus; at the conclufion of which he
addrefles Socrates in the plural number, meaning him and his fricnds.—One argument more, to
prove that the exhibition of Hippias, which gave occafion to this Dialogue, was the fame with
that promifed in the Greater Hippias, arifes fromn the nature of the differtation itlelf. For the cha~
ra&ers of the heroes in Flomer’s Iliad were drawn in this which he had been exhibiting, as we
learn from the following Dialogue; and it appears from the fubje&, the title, and introdu&ion of
the differtation promifed, that a defcription of thofe very charaéters made a confiderable part of
it.—Remarkable inftances, all thefe, of Plato’s exa& fidelity in the dramauc circumftances of his.
Dialogues, if true ; or of his accuracy and exquifite judgment in adapting them onc to. another and
to probability, if they are feigned.—S.

* The ufual manner of Plato, in his Dialogucs, is to open the chara&er of each perfon, in the
beginning or firft fpccches of his part; a manner worthy the imitation of all dramatic poets. The
moft firiking featurc in the characer of ippias is vanity, or the defire of falfe and vain applaufe :
accordingly, it is here, in the very outfet of the Dialogue, fhown in a firong light.  But there is,
befides, a peculiar reafon for difplaving it in the beginning of this particular Dialogue, becaufe
the difplay of Hippias’s vanity, and of the influence that vanity had npon his condut, makes a
material part of the fubje& and defign,—S. .

an{wering
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anfwering to any queftion put by Socrates ; I, who never fail my attendance
at the Olympic games ; and, quitting the privacy of home, conftantly pre-
fent myfelf in the temple there, to differt, before the general aflembly of the
Grecians, upon any of the fubje€ts which I have then ready for exhibition,
fuch as fhall be chofen by the auvdience; and to anfwer to any queftion
which any man fhall think fit to atk.

Soc. Happy is the fituation of your mind, Hippias, that, as often as the
Olympic feftival returns, you can * proceed to the temple with a foul fo
full of alacrity und bope, through confcioufnefs of wifdom. I fhould much -
wonder, if any one of the athletic combatants, on that occafion, marched
to the engagement with half that fecurity and confidence in the powers of
his body, which you, according to your own account, have in the abilities of
your mind.

Hir. 1 have reafon, Socrates, to entertain {uch confidence. For, fince the
time when 1 firft contended for a prize in the trials of {kill at the Olym-
pics, I have never met with a man my fuperior in any which I engaged
.

Soc. The reputation of your wifdom, Hippias, will be a fair monument of
glory to your family and country.—But what fay you to our queftion con-
cerning Achilles and Ulyfles ? Whether of the two, think you, was the
better man; and in what refpe@s? For, amidft the multitude of people,
who were within, thronging about you at your exhibition, I miffed hearing
fome part of what you faid ; and, though defirous of afking you to repeat it over
again, I fupprefled that defire, on account of the greatnefs of the crowd, and
becaufe 1 would not interrupt your diflertation.  But fince we are reduced

* That i+, when he was going to engage in thofe voluntary combats or contentions between
the fophifts, to prove which of them could muke the fineft exhibition. The decifion of thefe
feews to have been left to that judicious audience of theirs, the muliitude ; who promulgated
their fentence, we prefume, in their ufual way, by beftowing a more or lefs loud roar of applaufe,
in proportion as they were more or lefs pleafed with each of the combatants in thefe bye-battles,
For, as it is certain that thefe made no part of thofe folemn combats or competitions at the
Olympic fellival, according to its original infiitntion ; fo neither do we fuppofe them in the num-
ber of thofe added afierwards, thofe in the liberal arts and fciences. It is more probable that
the fophifts, with a vicw of fpreading their fame wider, eahibited on thefe occafions, gratis, to the
public, the moft approved of their differtations made for private exhibition,.—S. .

(0]
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to fo fmall a number, and fince Ludicus here encourages me to atk you,
give me a precife and clear account of what you then faid of thofe two
heroes, and what ditin¢tion you made between their charallers,

Hip. Well, Socrates ; 1 am willing to inform you, more precifely and
diftinétly than I did in my exhibition, what my fentiments are concerning
thofe heroes, and others befide,~—1I fay then, that Homer has made Achilles
fuperior in virtue to all the Grecians who were at the fiege of Troy, Neftor
fuperior in wifdom, and Ulyffes in cunning,

Soc. Ah, Hippias ! Will you grant me one favour more? and that is,
not to laugh at me, if T am flow in apprchending what you fay, and ime
portune you with frequent and repeated queftions, Will you endcavour, on
the contrary, to give me mild and gentle anfwers?

Hip. Since I profefs the inftructing others in the knowledge of thofe very
things which are the fulje@s of your inquiry, and think that knowledge fo
rare, as to deferve the being well paid for, it would be unfair and dithonour-
able in me, Socrates, not to pardon your ignorance, and give a mild anfwer
to your queftions,

Soc. Very fairly and honourably fpoken.—~You muft know then, that
when you faid Achilles was made by Homer fuperior in virtue, I fcemed to
apprehend your meaning : as I alfo did, when you told me that his Neftor
was made fuperior in wifdom, But when you further {aid, that the poet hiad
made Ulyfles fuperior in cunuing, what you mean by this, to confefs to you
the truth, [ am entirely ignorant of,—DPoflibly I may apprchend your meuning
better by your anfwer to this queftion @ Is not cunning part of the character
of Achilles, as drawn by Homer ?

Hir. Nothing like it; but the height of fimplicity. For in the ninth
bock of the Iliad, where Achilles and Ulydes are introduced in convertu.
tion together, Achilles, addrefling himfelf to Ulyfles, {peaks thus:

* Son of Lacrtes, progeny of Jove !
Subtle thy wit, Ulyfles, and thy brain

' It muft be remembered, that we have profefled to tranflate the paffages, taken out of Homer,
notimmediately from the poet, but from Plato. Now in thefe verfes, as here cited, befides other
various readings, there is one whole line omitted ; which, though of importance in the poem, is

infignificant to the defign of Hippias in citing the paffage.—8.
Full
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Full of devices various: but to me

Plain fpecch belongs 5 and bluntly to declare

My mind, my meaning, and my fix’d refolve,

Not the black gates of hades are to me

More hoftile or more hateful, than the man

Whofe tongue holds no communion with his heart,
Thus then the fecret purpofe of my foul

I tell thee—in no fruitlefs words ; the deed

Shall follow.

In thefe verfes we fec the chara&er of each of thofe heroes: we fee
Achilles fincere and fimple, Ulyfles falfe and cunning. For Achilles is made.
the {peaker of thefe verfes, and to Ulyfles are they {poken.

Soc. Now, Hippias, lam in fome hopes of underftanding what you mean.
Falfe you call cunning, it feems; and a cunning man, with you, I find, is a
man of falfchood.

Hire. Exaitly fo, Socrates. And Homer accordingly has made Ulyfles a
man of that very charaéter, in many places both of the Iliad and of the
Odyfley.

Soc. Homer then, it feems, was of opinion, that the man of truth wasa
man of different chara&er from the man of flfehood.

Hip. Certainly, Socrates. How fhould it be otherwife ?

Soc. And are you of the fame opinion then yourfelf, Hippias ? |

Hir. Moft certainly.  For it would be of fad confequence to have thofe
two oppofite characters confounded.

Soc. Homer then let us leave out of the queftion : it being impofiible for
us to alk him, what he had in his mind when he wrote thofe verfes. But,,
fince you appear to fecond and fupport his caufe, and to entertain the fame fen-
timents with thofe which you attribute to him, do you anfwer at the fame
time for both, for the poet and vourfelf.

Hip. So it fhall be. Afk any queftion then, whatever you think fit;— .
only letit be bricf. )

Soc. * By men of falfehood, do you mean men who are under fome fuch

kind'

* Plato, in this and the queflions which follow, informs us what are the fources of vice and’
moral
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kind of inability to certain a&ions, as men who are fick labour under ?
or do you mean men of atilities and powers for fome or other performs
ance ?

Hip. I'mean men, who have powers, and thofe very ftrong oues too, for
many purpofes, but particularly to deceive others,

Soc. The cunning then, it fcems, according to your accouat, are men of
ftrong powers and abilities.  Are they not ?

Hip. They are.

Soc. Is it through folly, and want of underftanding, that they are cun=
ning and deceitful ? or is it through artfulnefs and underftanding—of a cer-
tain kind ?

Hre. Through artfulnefs in the higheft degree,. and depth of under-
ftanding.

Soc. They are men of good underftanding then, it feems.

Hip. They arein no want of underftanding, by Jupiter.

Soc. Since they have underftanding then, are they ignorant of what they
are about ? or do they know it ?

Hir. They know well enough what they do. And through this very
knowledge it is that they. are fo wicked,

Soc. With this knowledge then, which they are mafters of, can they
want difcipline or {kill ? or do they abound in it ?

Hie. They have difcipline and 1kill very fufficient for their purpofe, that
‘1s, to deceive. '

Soc. Hold now : let me recolleét all that you have faid.  You affert, that
men of falfehood aremen of abilities, underftanding, knowledge, and fkill ;—
that is, in thofe fubjels, in which they deceive.

Hre. I do. :

Soc. Aund that men of fincerity and men of falfchood are different kinds of
men, and of quite oppofite chara@ers one to the other.

Hirr. Iown this affertion alio.

moral evil.  The firft is fome diforder in the body, obfeuring the light of the mind, or obfirufting
the operation of'its faculties. | Another is fome defeé in the natural powers of the underflanding.
A third is want of fcience : and the fourth, want of virtuous habit and practice.—~S.

’ Soc,
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Soc. Well then; amongft the men of abilities and fkiil, fome, it feems, are
men of falfehood, according to your account,

Hie. Mot true,

Soc. When you fay now, that men of falfehood are men of abilities and
1kill in certain refpels, do you mean that they are able to deceive, if they are
willing fo to do? or think you that they want abilities for the purpofe of
deceiving ?

Hie. 1think they have abilities for that purpofe.

Soc. To fum up the whole then ; men of falfehood are men who have fkill
and ability to deceive.

Hie. Right.

Soc. The man therefore, who has no ability or {kill to deceive, cannot be
a man of falfehood, or a deceiver.

Hie. Very right,

Soc. ' Whether is that man able to do what he wills, who can exercife
hisability at whatever time he choofes ? that is, fuppofing him not hindered by
fome difeafe or * other thing of that kind : but in the fame manner, I mean
as you are able, whenever you choofe it, to write my name. Say you’
not, that every fuch man is able, who has the like power in other cafes ?

Hire. I do.

Soc. Tell me now, Hippias; are not you well verfed in numbers and
accounts ?

Hip, Perfe@ly well, Socrates. .

Soc. Were a man to afk you then, * How many are thrice feven hun-
dred,” would you not anfwer that queftion, if you chofe fo to do, perfe@ly
well, and with the utmoft readinefs ?

Hir, 1certainly thould.

Soc. And that, becaufe your ability and fkill are excellent in fubje@s of
that kind,

Hip. True.

* This fentence isevidently intended by Plato as a queftion, not as a pofitive confequence from
any thing before faid.  Yet all the editors have given it this wrong turn, by falfely printing dpa
inflead of dpa. And all the tranflators were in this, as in moft other places, mifled by the errone-
ous printing of the Greck text.—S.

3 That is, any outward impediment. In the vulgar ufe of the words, power and liberty, the
abfence of outward obftacles and impediments only is confidered.—S.

VOL. V. 20 Soc.
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Soc. Do you excel in ability and fkill only? or is your virtue® equal to
your ability and fkill—with refpe@ to the fame fubje@ ; that is, numbers
and accounts ?

Hip. It is, Socrates.

Soc. You are perfeétly well able, then, upon thefe fubje@s, to fpeak the
truth: are you not ?

Hip. So I imagine.

Soc. But what ; are you not equally able to fpeak untruths upon the
fame fubje& ? Aufwer me now, Hippias, as you did before, with a generous
freedom and opennefs. Were a man to afk you, then, * How many are
thrice feven hundred * would not you be the beft able to impofe on others,
and always to give anfwers alike untrue upon that fubjeét, if you had a
conftant inclination to impofe falfehood for truth, and never at any time to
give a right anfwer ? Or would the unfkilled in computations be better able
to deceive than you are, if they were fo inclined ? Might ? not the .ignorant,
however defirous of perfifting in falfe anf{wers, frequently happen to ftumble
on fuch as were true, out of mere ignorance! But you, who have fkill,
thould you alfo have an inclination to deceive, would you not always
invariably anfwer wrong ?

Hip. Certainly ; the cafe is as you rcprefent it.

Soc. Now the man of thorough falfehood, is lie a deceiver in other
cafes only, but not {o in numbering and computing?—Would he not
Ceceive others, when numbers and computations were the points in
queftion ?

Hir. By Jupiter, would he 3.

Soc. Let us fuppofe, then, Hippias, fome certain perfon to be a falfe
man, or a deceiver, upon the fubje&t of numbers and computations,

Hrr. Well.

Soc. What kind of perfon muft he be ! In order to be a deceiver, muft
he not, as you yourfelf juft now acknowledged, have abilities to deceive ?—

* Socrates here means juftice, particularly that part of it which is called veracity.—S.
. *In the original here we certainly ought to read # ¢ uev apabns, and not # (or) as it has been
hitherto printed, and accordingly tranflated.—S.
3 Numbers and accounts being the chief articles in which bad men are guilty of fraud
and falfchood.—S.
for,
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for, as to any other man, who wanted thofe abilities, you admitted, if you
remember, that fuch a one would never be a good deceiver,

Hir. 1 remember, we agreed in this,

Soc. Was it not proved juft now, that you yourfelf was in the higheft
degree capable of deceiving others, by falfe information, upon the fubjec of
numbers and accounts? .

Hie. In this too we agreed.

Soc. And are you not in the highelt degree capable of giving true
information upon the fame fubjeé?

Hirp. Certainly.

Soc. *One and the fame perfon therefore has abilities beyond other men
to give cither falfe or true information upon the fubjett of numbers and
accounts : and a good arithmetician is this perfon.

Hip. Without doubt.

Soc. Who appears, then, Hippias, to be the man of falfehood 2, and the
deceiver, with regard to numbers and accounts? Is it any other than the
good arithmetician ? for he it is who is the moft able. And the fame man
is alfo the true accountant.

Hip. So it appears,

Soc. ? You fee then that it belongs to the fame man to be a man of

- falfehood

* Both members of this fentence, in the original, are by all the editors erroncoufly, as we
apprehend, made interrogative; and are fo tranflated by Serranus and Bembo. The other
verfions, in this place, concur with ours.—S.

* Ariftotle obferves, that Plato here makes ufe of a paralogifm, or fophiftical way of arguing:
for by Jewdng, or, a man of falfehood, Plato, fays he, means a man dwapsvos Jevdicda, capable of
fpeaking untruths ; whereas the word properly fignifies a man euxepns xas xpoaiperinog 1wy ToroUTaY
[fe. Jevdur) Aoyww, pun & Etepov 11, @A & avto, xas 5 ‘A0S ELTONTIXGG TV TOWUTHY AoYWY, apt to fpeak
falfities through choice, and with intention to deceive, and to beget in others falfe notions of
things. Ariftot. Metaphyfic. I. v. c. 29, And fuch a man, it is true, is the fubjet of the
prefent difpute between Socrates and Hippias ; but it is an innocent piece of fophiftry 5 fince it is
not employed for the purpofe of deceiving any, but for that only of difcovering truth ; and turns
into juft reafoning, when the inference comes afierwards to be drawn from all the inftances
enumerated.  Ariftotle does not condemn Plato as guilty of arguing unfairly, or of putting off
one fenfe of the word for another ; but as he treats, in that chapter of his Metaphyfics, concerning
the various meanings of the words falfe and falfity, he produces from this paflage of Plato a
fingular inflance of an improper ufe of the term Jeudus, falfe,when applied to man.—S.

3 In this fentence Socrates makes the application of his firft inflance, to prove the truth of his

202 general
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falfehood and a man of truth on fuch fubje@s; and that the man of truth is
not a better man in this refpeét, than the man of falfehood : for indeed he is
the fame perfon ; fo far is he from being one of oppofitc charadler, as you
juft now imagined.

Hir. Tt appears {o in this cafe, I own,

Soc. Shall we try how it appears in other cafes ?

Hip. With all my heart ; if you choofe to go on to others.

Soc. Have not you great fkill in geometry ?

Hip. I have.

Soc. Well then; is it net fo in geometry? Is not one and the fame
perfon capable of giving either true or falfe information concerning
diagrams ?

Hip. I admit he is. ‘

Soc. Is any other perfon befide good at diagrams ?

Hir. No other.

Soc. A good and fkilful geometrician, then, is equally capable, in either
way, above other perfons: and, if there be any excellent deceiver upon the
fubje& of diagrams, it muft be fuch a man: for he has abilities to deceive 3
whereas the bad geometrician is wanting in thofe abilities: {o that neither
in this cafe can the man who has no abilities to deceive ever be a deceiver or
man of falfehood, as you before admitted.

Hip. You are right.

Soc. Further now, let us confider a third cafe, that of aftronomy; in
which fcience you have a ftill deeper knowledge than you have in thofe
mentioned before, Is it not true, Hippias ?

Hir. Itis.

Soc. Does not the fame thing then hold good in aftronomy ?

Hip. It is probable that it does, Socrates.

Soc. In this cafe, therefore, it is the good aftronomer who is, above all
others, the man of falfehood ; he who is able and well qualified to deceive :
for it cannot be the man who is ignorant in atrenomy ; becaufe fuch a one
is unable and unqualified for that purpofe.

general pofition : we have, therefore, with all the tranflators, except Serranus, given it the air of
an abfolute affertion 3 contrary to the printed editions of the Greek, in which it is turned into
2 queftion.—S.

Hie,
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Hie. It appears fo.

Soc. One and the fame man therefore, in aftronomy alfo, is thc man of
truth and the man of falfehood.

Hip. So it feems to be, 1 confefs.

Soc. Now, Hippias, let us proceed to confider, in general and at large,

through all the arts and fciences, if there be any cafe in which that
pofition fails of being true. You muft be a competent judge of this, becaufe
your knowledge is univerfal, and you are mafter of more arts than any man
living: * as I have heard you yourfelf declare, at fome of the tables in the

aflembly-

* Whenever Plato brings inftances from the mathematical fciences, in order to prove or to
illuftrate any truth running through them all, he does it always with a view of leading the mind
upward from them to that mafter-fcience®, that from which they receive their principles, the
fcience of mind ; or at leaft to its immediate and nobleft offspring, that of morals. See particu=
larly his Theztetus, Republic, and Epinomis. We make this obfervation here, to fhow the fcope
of the argument now ufed by Socrates. The fmall company about him, all of them, except
Hippias and Eudicus, were his own difciples, and of his intimate acquaintance: confequently
they were ufed to this method of reafoning in the difcourfes of their mafter. It was eafy for them
therefore to apply the inftances, which he brought from the lower fciences, agreeably to his in~
tention ; and to infer from thence, that, if his prefent argument were juft, it would hold good in
thofe higher fciences. But the abfurdity of this muft have been clearly apparent to them : for they
knew that the truly wife and good man was, with a full and free choice, attached to truth ; and
confequently, where veracity was concerned, was indeed un duauevos Jevdebar, incapable of uttering
falfities, or untruths, in a moral fenfe ; and thatinfuch cafes, Jevdns, a man of falfehood, in Plato’s
fenfe of the word, was the fame with Jevdns in Ariftotle’s fenfe of it, or Jeudwaos, a man given to
fpeak falfities, and was the reverfe therefore of the man of truth. Hence they faw, it followed,
that, contrary to the account given by Hippias, the falfe man, or deceiver in words, was under
fome natural inability either of body or of mind, or was ignorant and void of the beft fcience, of
wanted {kill and experience in the art of human life, that is, pra&ic virtue, Ariftotle rightly ob-
ferves, that Plato produces thefe inflances of falfehood, in the way of indu&ion, to prove the fame
thing univerfally to be true of all moral evil. The inference, therefore, is, that no man is a wicked
or bad man ixev, with a clear-fighted and free choice, but axay, through the power of fome evil
neceflity.—S.

* Socrates, to put his meaning beyond all doubt with the intelligent part of his audience,
prefents to their view next, in a very @trong light, the charaer of Hippias himfelf, as full of falfe
boafling and vain pretenfions, which in him were clearly the effefs of a total ignorance in moral
fcience. Ie bad been, it feems, though probably but for a fhort time, a difciple of Hegelidamus,
or, as he is called by Jamblichus, (in Vit. Pythag. cap. ult.) Agefidamus, a Pythagorean philo-
fopher of Metapontum in Lucania; who taught, that the perfetion, end, and happinels of man

* This master-science is by Plato called dialectic, and by Aristotle metapbysics. For an account of which see
the Introduction to the Parmenides.—T,
confifted!
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affembly-hall ¥ ; where you were fetting forth in ample detail, and glorying
in, the variety of your valuable and rare knowledge. You there told us
that you went once to the Olympic feftival, with your attire, and every thing
which you had about you; all the making of your own hands: in the firft
place, that the feal-ring which you wore on your finger, for you began with
that, was your own work, proving thus your {kill in cutting intaglios. Befide

that,

confifled in avrapxeca, felf-fufficicnce : but Hippias was fo blind, it feems, to the true meaning of
that fublime do&rine, and fo flupid with regard to truth, whcther metaphyfical or moral, as to
imagine, that the being able to furnifh himfelf from himfelf with all the conveniencies and even
ornaments of life, and not to be indebted 10 any other artifis for fuch as their refpetive arts afford,
was the felf-fufficience recommended by the philofopher. Sce Quintilian. Inft. Orat. l. xii. c. 11,
where that moft judicious writer feems to have accounted for the condu& of Hippias from this
ridiculous error of his : for, in order to attain felf-fufficience, Hippias aimed at acquiring fkill in
all the feveral arts requifite for that purpofe; and, falling far fhort of an acquifition which is
beyond the powers of any one man, he yet arrogantly pretended to it, through a defire of being
admired by the nultitude, and for want of that true felf-fufficience taught by Hegefidamus : to
underftand which it may be neceffary in this place to obferve, that in the days of Thales the [onian
arofe Pythagoras ; who in the fouthern parts of Jtaly, where Grecian colonies had fettled, founded
a fe& of philofophers, from their country called Italic. The chief obje& of their philofophy was
the knowledge of mind; which they confidered as the firt-moving principle in nature, and the
fountain of all aftion; moving the foul to a&t with a view always to fome end, which end always
is fome good. They held, that, as the univerfe was perfe& and complete, auated by foul under
the dire@ion of mind, this univerfal mind was avroreans, that is, had in Eimfclf his own end, the
poffeffion of all good, and was fufficient to his own perfe& happinefs: the univerfal foul, therefore,
afted only for the fake of producing good to particular beings, as many us was pofiible, and of
communicating to particular minds the happinefs of its own. Now this arifing from its felf- fuf-
ficience, independence, and the contemiplation of all being and beauty within iufelf, the great
points of the Pythagorean moral were to free man from his dependance on things out of himfelf,
to purge his foul from thofe paffions by which he is attached to them, and to remove his lifc from
thofe incumbering purfuits which hinder the contemplation of truth, and hide the view of arche-
typal and true beauty. Accordingly thefe philofophers taught, that the end of man was iuoweis e
Oy, a refembling of God : which Hegefidamus explained by avragxua, felf-fufficience: and his
explication is confirmed by what Secrates in Xenophon teaches, (Mem. 1. i. p. 79. ed. Simpfon.)
that ¢ to want nothing is peeuliar to the divine nature ; and to have the feweft wants is approaching
to it the neareft.”  This felf-fufficience, by which a man becomes independent ; and is free, like
God himfelf, to do good toall; is the fame thing alfo with that {reedom of the foul, the defire of
which to raife in his difciples is the uliimate end of Plato in this Dialogue.—S.
1 The ayopa, or place where the people met, and voted in their general affemblies, was the place
likewife of exchange : for at certain hours of the day mercantile bufinefs was here traufu@ed : and
st certain other hours the thops within it all around were opened, and tables were brought out, on

which
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that, you had another feal of your own engraving : a ftrigil too*, and an un-
guent-box, of your own workmanthip. Your father faid, that the {lippers,
which you then had on your feet, were of your own cutting out and mak-
ing; and that the garments which you then wore, the upper and the under
both, were of your own weaving. But, what feemed the ftrangeft thing of
all, and a proof of your ingenuity and fkill the moft furprifing, you told us,
that the belt or girdle, which you wore round your veft, (and it was of that
rare and coftly fort, fuch as they make in Perfia,) was entirely your own
manufalture. Befide all this, you carried with you thither, on that oc-
cafion, poems, you faid, of your own compofing, epic, tragic, and dithy-
rambic; together with a great number of your compofitions in profe upon
various fubje@s.  You affured us, that in the fciences, thofe we have juft
now been fpeaking of, you was fuperior to every perfon then at the Olym-
pics; as you alfo was in the fcience of rhythm and harmony, and that of
grammar. You enumerated, as well as I remember, a multitude of other
branches of knowledge which you excelled in. But, I think, I had like to
have forgotten your art of memory, for which you are {fo famous. Many
other arts I prefume you have, which I cannot ‘recolleét at prefent. But
what I mean is this; to put vou upon confidering thofe arts and fciences,
which you are mafter of, (and I have mentioned a fufficient number of
them,) aud all thofe befide, which are feverally profefled by others; and
then to atk you, if you can think of any, where the man of truth and the

which all kinds of fhop-commoditics were expofed to fale, each kind feverally in a peculiar part of
this vaft cdifice ; that every perfon who came to purchafe might know where to meet dire@ly with
what he wanted. At fome of thefe fhops and tables much time was fpent by the talkative, the in-
quifitive, and the idle.—S. '

! This was an infirument ufed by the oid Greeks and Romans to clean the fkin ; and ferving
them, befides, for the famne purpofes with our flefh-brufh : for the antient politer nations took a
much better care of their perfons than is cuftomary among@ the modern Europeans.  Whenever
their bodics were fouled, as aficr travelling, or walking in dufty roads, after wrefiling, or other ex-
ercifes, which they ufed almoft naked in rooms firewed deep with a foft fand, (to procure them,
when they fell, an eafy fall,) they rubbed themlelves gently with thefe firigils ; bathing at the fame
time in warm baths, which were very numerous, and to be met with in all great towns and cities.
At other times a more vehement rubbing ferved in the room of exercife itfelf.  After ufing the
firigil, they anointed themfelves all over, efpecially about their joints, with fowse perfindd oil or
unguent.  Thus the fkin Was cleanfed, the blood was cquably circulated, the mulcles were
firengthened, and the joinis made fupple and pliant.—S.

man
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man of falfehood, as we have defcribed them, are diflin& perfons; and
where the fame man is not equally fitted for fpeaking truth and falfehood.
Confider the matter in any art you pleafe, in any kind of wifdom, fkill, or
cunning, or whatever elfe you choofe to name it, and you will never find it
fo to be; fince it is not there to be found. For if you know any, which
affords fuch an inftance, tell me what it is.

Hipe. I am not able, Socrates, thus on the fudden.

Soc. Nor ever, as I imagine, will you be able. If I am in the right then,
remember, Hippias, what conclufion follows from my reafoning.

Hie. It does not readily occur to me, Socrates, what conclufion it is you
mean.

Soc. Youdo not perhaps at prefent exercife your art of memory, No
doubt, you think there is at prefent no occafion for it. I will affift you
therefore in recolle@ting, Do you not remember that you faid, Achilles was
a man of truth, and Ulyfles a2 man of cunning and falfehood ?

Hie, I do.

Soc. But now you perceive, that the man of truth and the man of falfe-
hood have proved to be the fame perfon. So that, if Ulylles was a man of
falfehood, it appears that he was no lefs a man of truth ; and if Achilles was
a man of truth, we find he muft alfo have been a man of falfehood. Thefe
two charalters then are not heterogeneous, one from the other ; much lefs
are they oppofite, as you imagined ; but are fimilar, and meet in the fame
man. '

Hir. Socrates, you are always twifting and winding arguments in this fort
of way. In every matter of debate, you always pick out that point in
which moft difficulty lies; you flick clofe to that,and handle it witha moft
minute exaélnefs: but you never meddle with the * whole of the fubjeét,
confidered in one view. For I can produce you now a multitude of proofs,

* Hippias himfelf is here made to expofe his own loofe, vague, and declamatory way of talk-
ing; fo oppofite to that clofe, precife, and truly logical manner of Socrates in his difcourfes, by
which alone truth can be difcovered, and the difputes arifing in converfation be brought to any
rational or fair conclufion.  But this not being now or cver the intention of Hippias, he expreffes
in this fpeech his uneafinefs at the prefent method of managing the debate, and his defire of re-
turning to his ufual long harangues; fhowing himfelf in this refpet alfo the Jewdng, or man of
falfehood ; according to the old maxim, ¢ Dolofus verfatur in generalibus,” The man, who means
to deceive, deals only in generals, and avoids coming to particulars.—S.

if
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if you are difpofed to hear them, fufficient to convince you, that Homer has
made Achilles a man of fincerity. and of greater virtue than Ulyfles ; whom
he has made crafty, falfe, and deceitful, in fine, a worfe man than Achilles.
And to oppofe my proofs, do you, if you have a mind to it, bring otber& on
your fide of the queftion, to prove Ulyfles the better man : by which means
our little audience here may be the better enabled to judge which ef us
{peaks the beft.

Soc. ' I have no doubt, Hippias, but that your wifdom is' fuperior to
mine. But it is a conflant rule with me, at the time when any man is
{peaking, to give him my attention ; efpecially, if I think him a wife man:
and, as I am defirous of comprehending perfe@ly all he means, afterwards I
interrogate,and fifthim thoroughly concerning all he has faid; I confider it over
again, and compare it with the account he gives me in his anfwers, in order
tu iy own better information. But if I think the fpeaker infignificant, and
not worth regarding, after he has done fpeaking, I atk him no queftions, nor
give myfelf any trouble 2bout what he has been talking of.  You may know
by this, what perfons 1 account wife. You may alfo find, that I am ftudious
and folicitous about the fayings of * fuch a man ; that I am bufy and reftlefs
in putting queftions to him, with a view of being improved by the acquifi-
tion of {fome piece of knowledge. Accordingly, I took particular notice, in
my own mind, of fomething* which feemed to me very ftrange in that paf-
fage of Homer, if your iuterpretation of it be true, that which you repeated
juft now, to prove that Achilles treated Wlyfles as a deceiver. This to me,
1 fay, feemed ftrange; becaufe Ulyfles, your cunning Ulyfles, no where
appears to have fpoken untruths: but it is Achilles, whom we find cunning,
according to your account, as being a teller of falfities and deceiving others.
For having premifed that fair profeffion, which you juft now repeated,

* Socrates here intimates, that the fource of that habit, which Hippias had, of lying and de-
ceiving, was a fondnefs for unmerited or falfe praife, with an affe@ation of being thought wife.

*The word in the original here is printed rary, but we prefume ought to be either zurwy,
agrecably to the tranflations of Ficinus and Gryneus, or as we have fuppofed it in ours, TowT.—S,

3 From the fenfc it is evident, that we ought here to read in the Greek J, ri—ivomory x. 7. 5.
notén & [iveg,] an error frequent throughout the printed text. Stephens has frequently indeed
corre@ed it ; but has pafled it over in'this and many other places.—S.

VOL. V. 2P Not
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Not the black gates of hades are to me
More hoftile or more hateful, than the man
‘Whofe tongue holds no communion with his heart.

A little afterwards he declares, that he would not be diffuaded from his pur-
pofe, nat by Ulyfles and Agamemnon together ; nor would he be by any
means prevailed on to ftay in the Trojan territories.; but, fays he,

* To-morrow, after facrifice to-Jove

And all that next in nature is divine,

My well-mann’d galleys launch.I from the fhore
Into the briny waves : and thou fhalt fee,

(If curious of the fight, cr thy congern

Thou mak’ft it,) with the dawning hour ofday,.
My fieet fpread o’er the fithy Hellefpont ;

With many an eager ftroke of the brifk oars
Short’ning the paffage : and if Neptune grant.
Profperous voyage, the third returning light
Shall.view me. on rich Pthia’s fertile plains.

Befides, long before this, with an air of infult he had faid thus-to Agaw

memnon,

* And now with my full galleys I depart,
Steering my courfe for Pthia :—my beft courfe
Is homeward,—here dithonour’d.—Nor fhalt thou
Meet better fare, I ween :—no more expeét
Spoils and rich plunder fhall attend thine arms,

Now though he had made this declaration, firft in the face of the whole army,
and afterwards to fuch as were intimate with him,.it no where appears, that
he made any preparations for his voyage, or any attempts toward the launch-
ing of his fhips, in order to his departure homeward ; but, on the contrary,

' We meet whh this palage in the ninth boek of the Iliad, v. 357, &c. a little after the for-
mer; and both of them exa‘lly as they are cited by Plato.—S.

* The verfes, here cited, occur in the firft book of the lliad, with a difference only in one word.
For inftcad of awior, which we read in Plato, we find in Homer @sgicpov : a difference not taken
notice of by Barnes in his Var. Le&. Perbaps he thought it not of importance enough tomention:
But, in editions of the finefl writers of antiquity, too minute an accuracy, we think, never can be

ahed.—S.
3 with
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with a noble indifference, he difregarded the keeping of his word and the
fpeaking truth, It was for this reafon, Hippias, that I propofed my firt
queftion to you; becaufe I was at a lofs to know, which of thofe two heroes
the poet had made the betterman : but I prefumed that both were excellent;
and that it was difficult to determine whether was the fuperior, as well with
refpect to fpeaking truth and’ falfehood, as every other kind of virtue; for
in that point, no lefs thanin others, they feemed nearly on a par.

Hrr. You view not the matter in its true light, Socrates. For, though
Achilles breaks his word, it is plain that he had no intention to deceive, nor
any diffembled meaning: but, againft his inclination, he is obliged, by the
diftrefles of th: army, to ftay and give them his affiftance. But when
Uly fles fpeaks falfely, it is with defign, and his falfehood is voluntary.

Soc. My dear friend Hippias, you deceive me; and are guilty, 'yourfclf,
of doing as you fay Ulyfles did.

Hip. Far from it, Socrates. How mean you? and in what refpect ?

Soc. By telling me, that Achilles had no intention to deceive, nor any dif
fembled meaning : whereas Achilles, in faying through arrogance what he
had no ferious intention of doing, was fo * artful an impoftor, as Homer has
reprefented him, that he appears confident of outwitting Ulyfles, and con-
cealing from him the emptinefs of his arrogance ; nay, to that degree con-
fident, as to dare in his prefence to contradi@ himfclf. Accordingly we find
Ulyfles a&ually impofed upon: for, as we fee from his filence on that
heal, he difcovered not that Achilles had told him any untruth.

Hip. Where is all this o be found, Socrates ?

1 Socrates here mentions falfehood as wel! as truth, in order to preferve confiftence in his argu-
mentation ; having proved to Hippias, that the fpeaking falfehood well was the effe& of fome kind
of knowledge and virtue.—S.

* In the Greek, Tew, or cunning juggler. By Achilles here, we fuppofe, is meant that very
paffion of arrogance in him, which is the moft diftinguithed part of his chara&er. For all the
great altions and events of Homer's Thad turn upon the defire of Achilles to fhow to the Gre-
cians the importance of his prefence and his aid. By the fame name, Tor, is the paffion of fove
called in Plato’s Banquet, and in the fame metaphorical fenfe; becaufe both thefe paffions impofe
upon a man’s own underflanding, and force him to fay and do things, to which his reafon is by
no means privy 3 putting him, as in this cafe of Achilles, upon contradi€tory promifes and affer«
tions ; and by their bold affurance, making him believe them all, by turns, himfelf.—S,

2P2 Sec,
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Soc. Do you not remember, that T after he Lad declared (as he did ta
Ulvfles), that he would fet fail carly the next day; to Ajax on the other
Land he fays no fuch thing, but tells him a quite different ftory.

Hie. Tn what paffage?

Soc. In this,

* No more in bloody field fhall T engage,

I nor my forces ; till great I nam’s fon,

The godlike He&or, worthy of his fire,

Through beaps of flaughter’d Grecks, vitorious reach
My myrmidons ; or till his hoflile flamcs,

Spreading from fhip to (hip, approach my own,
Then,—ncar my veffel, or my tent, I truft,

Shall He&or’s fury, though impctuous, mect

A bound impaffable.

Now can you imagine, Hippias, that he was fo forgetful, this fon of the god-
defs Thetis, this pupil of the fage Chiron, as that, after throwing out the
bittereft reproaches upon fuch as fpeak what they mean not, he fhould firft
tell Ulyffes that he would fail away, and then, through forgetfulnefs, affure
Ajax that he would continue where he was? Do you not think that he
muft have talked in this manner with defign, and from a fuppofal that
Ulyfles was a plain fimple man, and that he thould get the better of him that
very way, by artifice and lying ?

* In the Greek this paffage is read thus ; Oux 0108”, 511 Aeyaw, dorepov, % d¢ wpos Tov Odurese cpn aua
Tn ot amomae. ceicbai, 7. A Stephens faw, that this was a corrupt reading ; but an emendation of
it not readily occurring to his mind, he fuppofed that many words were wanting. A flight al-
teration only will, as we imagine, correét the fentence thus; Ouwk oo, o1t Atywr, 1 icTepnia
(bs wpes Tov ‘Oluscac epm) dua 7w mos amommuseicdai, x. 7. A. agreeably to which we hbave made our
tranflation.—S.

* Achilles fpeaks of He€or thus highly on this occafion, purpofely to raife the higher, in thofe
who heard him, the idea of his own valour ; none but himfelf, he tells them, being able to flop
the progrefs of fo mighty and formidable an ¢cnemy. Mr. Pope therefore, in omitting thofe high
terms in which Achilles here mentions He@or, has omitted an effential beawty in this paffage, and
particularly material 1o that purpofe, for which it is cited by Socrates,—to fhow, that the incon-
ifient falfities, uttered by Achilles, were owing to his arrogance and his thirlt of glory. See the
Introdu&ion to this Dialogue. The verfes are taken from the ninth book of the 1liad, v. 646,
&c. But there is evidently a falfe reading in them, as cited by Plato, usthoouas inftead of uednoopar,
obferved by Barnes, in his notes on Homer.—S,

Hir,



THE LESSER HIPPTIAS. 203

Hir. I think quite otherwife, Socrates: I think that he was impofed
upon, himfelf, by his own fimplicity and undefigning heart : and that want
of refleftion made him talk to Ajax in a ftrain different from that iz which
he had been talking to Ulyffes. But Ulyfles, whenever he fpeaks truth, has
always an intention to deceive, no lefs than when he fpeaks a falfehood.

Soc. Ulyfles then is a better man, it feems, than Achilles.

Hie. By no means, Socrates, clearly.

Soc. Why, was it not proved juft now, that the fpeakers of falfehoods,
knowing them fo to be, and with intention to deceive, were * better men
thau thofe, who fpoke what was falfe merely through ignorance, and againft
their intention?

Hir. But how is it poffible, Socrates, that fuch as are guilty of injuftice
knowingly, fuch as are deceitful, and infidious, and wilfully do milchief,
thould be better men than thofe, who, not knowing what they do, lead
others into mifchiefs or miftakes? To fuch is due free pardon, fhould any
injuftice be done by their means, or if any man be deceived by them, or
fuffer injury, The laws * accordingly are more fevere to defigning cheats,
and to the wilfully injurious, than to fuch as deceive or injure without in-
tention of fo doing.

Soc. You fee, Hippias, that I {poke truth, when I told you, how bufy

* This is another inftance, fimilar to that, taken notice of by Ariftotle, which we mentioned
before, of a fophiftical way of arguing ufed by Plato againft the fophifts. For the truth of the
pofition, contended for, has indeed been proved ; and is apparent enough, in every inferior art
or fcience ; but Plato applies it in this place to morals, of which it has not been proved, but
the dire& contrary infinuated.  There is the fame ambiguity of expreflion in our own language;
for we ufe the term, good man, with reference not only to moral goodnefs, but even ability or fkill
in any way whatever.  Such a one, we fay, is a good man, when we only mean, as to fome
particular kind of work or aftion which he performs well.—S.

* Demofthenes in Orat. c. Midiam, § 11. p. 35 and 36 of Dr. Taylor’s edition in 8vo,
gives an account of thefe laws fomewhat more at large, too long to be here inferted, but fo like
this of Plato’s, and fo much in the fame words, that it fecems highly probable he had an eye
towards it when he compofed that part of his oration. For thatincomparable orator was always
a great admirer of Plato, and had been one of his faveurite difciples ; as weare told by the writer
of the lives of the ten orators, vulgarly afcribed to Plutarch.—S.

and
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and reftlefs I was in putting queftions to the wife f. I fear, indced, that I
have no other valuable quality belonging to me ; the reft which [ have being
inconfiderable and mean. For I am apt to be miftaken in the natures of
things, and ignorant of what they truly are. A fufficient evidence of which
appears, whenever 1 am in company with any of you celebrated wife men,
whofe wifdom is acknowledged by the united voices of all the Grecians. It
then appears that I know nothing: for fcaicely in any point am 1 of the
fame opinion with you. And what greater evidence can there be of a man’s
want of knowledge, than hisdiffering in opinion from the wife. I have this
one admirable quality, however, which {aves me from the fatal confequences
of ignorance and error; this, that I am not athamed to learn; but am
given to inquiry, and to afking queftions. I am very thankful alfo to the
perfon who vouchfafes me an anfwer : nor ever negle@ted I to pay him my
due acknowledgments. For whenever I had acquired a piece of knowledge,
I never denied my having learnt it ; nor ever pretended, that it was of my
own finding out.  On the contrary, I celcbrate the wildom of my teacher,
whenever 1 produce the do@rine which he taught me.  Thus at prefent,
for inftance, I agree not with you in that pofition, which you have laid
down for truth ; but am ftrongly of a different opinion. And this, 1 am
convinced, arifes from fomething in me, and muft be attributed to iny be'ng
fuch a onc as | am ; to avoid ufing any term or epithet too high in fpeaking
of myfelf. To me, Hippias, the truth appears dire@ly contrary to what
you fay. I think, that thofe who injure others, who are guilty of injuftice,
who vent falfehoods, and deceive, or commit any other fault, knowingly
and wilfully, are better men than fuch as do the fame cvils ignorantly and
without free choice. Sometimes, however, [ am in the oppofite way of
thinking. In fhort, my fentiments are cver varying upon this fubjec, and
driven backward and forward continually : the caufe of which vnfteadinefs
is clearly want of knowledge. But I now find in mylelf a frefh acceffion
of my old malady: for the opinion, which prevails in me at prefeut, is

* This and fuch other fayings, frequent in the mouth of Socrates, paffed with the people even
of his own time for mere ironies. Whence he was commonly called 6 erpav, the diffembler of his

knowledge, or pretender to ignorance.—S. .
this ;
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this ;—that fuch as commit wilful errors in any ation whatever, are better

men, with refpe& to aions in that way, than thofe who err in the fame

way againft their will or intecution. This prefent turn of mind in me is

owing, as I imagine, to the preceding part of our converfation : for our

reafoning upon the point, then dcbated, will, in all appearance at prefent,

hold good through all things; and will prove, that the involuntary aftors of
ill, in any of thofe inftances we have mentioned, are more wicked than

thofe who are guilty of the fame bad actions wilfully. Be fo good there-

fore as to fet my mind right : for in healing the difeafc of this, and freeing

it from ignorance, you will do mea much greater piece of fervice, than you

would in healing any diftemper incident to my body. But now, fhould you

have any intention to go through a long harangue, I can affure you before-

hand, that you will never that way fucceed in the affair: for my thoughts

never will be able to keep even pace with you. But if you are difpofed to

anfwer to my queftions, as you did before, you will highly® profit and im-

prove me ;.and, 1 prefume, reccive no detriment yourtelt. Ihave a right, .
Eudicus, to beg your intereft with Hippias on this occafion ; for you it was

who engaged me in this difpute with him.  If he therefore is averfe to cons-
tinuing the converfation in the way which I defire, do you intercede with

him to favour my requeft.

Eup. There will be no occafion, Socrates, I imagine, for my intercef-
fion. That is made unneceflary by what Hippias himfelf faid at firft,—that
he never declined anfwering. to any man’s queftions. Did you not fay fo, .
Hippias?

Hir. I own it, Eudicus. But Socrates is always entangling the argu-
ment with cunning fallacies; and behaves like a fly decciver.

Soc. My good Hippias ! I do it not wilfully, 1 affure you, nor with any
intention to deceive : for, if that were the cafe, I fhould be a man of great
wifdom and abilities, according to vour account. But, if I have that fault
which you accufe me of,, it is wholly involuntary in me. I pray you there-
fore pardon me: for pardon, you fay, ig due to involuntaryand ignorant
deceivers.

* Sce the laft fentence but one in the Greater Hippias.—S.
Evup.
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Eup. Do fo, Hippias; forgive Socrates; and be not angry with him:
but for my fake, and out of regard to your own word, anfwer to whatever
queftions he fhall propofe to you.

Hir. Well, at your entreaty, [ willan{wer to his queftions.—Come then ;
propofe any, which you defire to have an anfwer to.

Soc. Truly, Hippias, I am greatly defirous to have a thorough difcuflion
of that very point juft now mentioned ;—\Which are the better fort of men;
thofc who commit errors knowingly, wilfully, and purpofely ; or thofe
others, who are guilty of the very fame without knowing what they do,
and without any will or purpofe to err*. Now the beft way we can take,
to have this point well examined, is, in my opinion, by fetiing out thus ;—
but obferve, and make your anfwers duly 2:— Are there not men, who urc
good at a foot-race ?

* Every univerfal trath will hold good in all particular cafes, to which it is a»plicable. In the
way of reafoning thercfore by indution, the cnumerating of many particulars, however chofen,
in which the hypothefis to be proved is found true, ferves to induce a probability at leaft of its
being true univerfally.  And if the bypothefis fails in no inflance that can be thought of, the
ecrtainty of it is then fufficiently eflablithed.—Tt fhould feem, therefore, that Plato might bave
been indifferent what inflances he produced to prove a dotrine which, if true, might fairly be
inferred from a multitude of any pitched vpon at random. And indeed, had ihis been all he
had in view, indiffercnt he would certainly have been to which he gave the preference.  But
his defign, in fele@ing from all the feveral kinds of alion the particular inftances that follow, to
the end of this fecond part of the Dialogue, is to fhow, what weakneffes or diforders in the hu-
man frame are the natural cavfes of ignorance and vice; and what natural difpofition of bedy and
mind is favourable to knowledge and virtue. In the choice and arrangement of thefe infiances
will appear admirable art and contrivance : for the difcovery of which he prepares us in this fen-
tence, by profeffing to take a certain method and way of beginning, fuch as is the molt
proper.—S.

* Plato begins, and takes his four fir inflances from fuch allions as fundamentally de-
pend on the fraéture of the body and the conformation of its parts; in particular, running,
wrefiling, dancing, and finging.  For the well-performing of thefe excreifes, fo far as the body
is Concc;ncd, feverally depends on agility, firength, gracefulnefs, and a mufical voice: and thefe
{everally arife from clafiicity of the fibres, firninefs in the fabric of the bones, pliantnefs in the
joints, and a perfe power of dilatation and contradtion in the lungs and larynx.  When all
thefe concur, the natural confequences will be an animated, frce, and eafy flow of the blood and
humours, fprightlinefs and vigour in the foul, and at the fame time (if no obftacle hincer) firm-

fs in the mind . —S.
nefs in h Hir.
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Hir. There are.

Soc. And others in the fame exercife who are bad?

Hip. Certainly. .

Soc. Are not the good, thofe who run well? and the bad, thofe who run ill ?

Hir. They are.

Soc. Do not the flow runners run ill? the {wift runners, well ?

Hie. They do.

Soc. In the race therefore, aud in running, fwiftnefs is a good thing;
flownefs, a bad thing.

Hip. Without difpute.
Soc. Whether of thefc two then is the better man in the race? One,

who runs flow wilfully and on purpofe ; or one, whofe flownefs in running
is involuntary and undefigned ?

Hip. The firft; he, who runs flow on purpofe.

Soc. Is not running the doing fomething ?

Hie. It is.

Soc.' And if {o, is not fome a&ion performed in running?

Hie. Certainly.

Soc. The man, therefore, who runs ill, performs an a&ion which is bad
and unfeemly in the race.

Hre. Undoubtedly fo.

Soc. And the man runs ill, you fay, who rugs flowly.

Hip. True. .

Soc. He therefore is the good man in the race, who wilfully and purpofely
commits this bad and unfeemly aétion : and he is the bad man, who does it
againft his will and his intention.,

Hip. So it feems to be.

Soc. In the race therefore, the man, who is guilty of bad aftions againft
his will and his intention, is a worfe man than the other, in whom thofe
bad a&ions are voluntary and intended.

Hir. In the race, I grant you, that it is fo.
Soc. And how iw it in wreftling ? Whether of the two is the better

wrefticr ? the man who, when he falls, falls cefignedly, or the man whofe
falls are involuntary and undefigned ?
VOL. V,

2Q Hie.
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Hire. Probably, the man who falls defignedly.

Soc. And which is the worfe and more unfeemly aétion in wreftling ? for
a man to fall himfelf, or to give his antagonift a fall?

Hip. To fall himfelf.

Soc. In wreftling then alfo, the man, who is guilty of bad and unfeemly
actions with defign, is a better man than the other, who is gullty of the
fame without defigning them.

Hip. It is probable that he is.

Soc. And how does the rule hold with refpeé to all other a&ions of the
body? Is not the man, whofe body is well-framed and fitly difpofed, equally
able for altions either ftrong or weak, either feemly and becoming, or un-
becoming and awkward? So that the man who has a better habit of body,
when he performs any bodily exercife or aétion ill, does it out of choice;
but the man, whofe body is in a worfe ﬂate, performs ill againft his
it.clination,

Hie. In aétions which depend on ftrength of body, 1 admit the truth of
your hypothefis.

Soc. And what fay you as to thofe, which depend on gracefulnefs of
the body, Hippias? Does it not belong to that body, which is well formed
and well habituated, to exhibit unfeemly and bad motions, geftures, and
attitudes, only when the mind fo wills and dire@s ; but to a body of worfe
make and worfe habits, to behave, move, and carry itfelf awkwardly without
fuch will and dire@ion? or how think you?

Hip. That it is, as you fay.

Soc. Ungracefulnefs therefore alfo, when voluntary, belongs to the body
in its better plight; when involuntary, is owing toan ill or depraved ftate of
body.

Hir. So indeed it appears.

Soc. And how think you as to the voice? Whlch voice do you fuppofe
the better and more excellent? That which fings out of tune wilfully and
defignediv ; or that which does fo becaufe it cannot do otherwife ?

Hip. That which dues fo defignedly.

Soc. And that you cill a viler voice, which errs from the harmony, and

cannot help it,

Hie,
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Hipr. Ido.
Soc. Further * ;—the things which are yours, whether would you choofe
to have them in good condition and order, or to have them bad, depraved,

and out of order ?

Hie. To have them good, and fuch as they ought to be.

Soc. Whether then would you choofe to have your feet golame at your
own pleafure, or to have them limp and ftumble againft your will ?

Hre. To go lame at my own pleafure.

Soc. Is not lamenefs in the fect a depravity of the feet; and the going
lame an ungraceful way of walking?

Hie. Certainly.

Soc. And is not fquinting a depravity of the eyes ?

Hir. It is.

Soc. Which fort of eyes now would you choofe to have, and to fee with ?
Such as would leok afquint only when you pleafed, or fuch as could not
avoid {quinting ?

Hie. Such as fquinted only when I pleafed.

Soc. Of the things then which are your own, you deem thofe, whofe
wrong and depraved ations are voluntary, better than thofe, the pravity of
whofe a&ions is involuntary.

Hip. In things of that kind, I admit it to be true.

Soc. All fuch therefore, ears, and nofe, and mouth, and all other parts
adminiftering to fenfation, are to be comprehended in the following general

* His five next inftances he takes from thofe parts of the body which are the more immediate
fervants of the mind : 1. The outward inftruments of motion (particularizing in the feet), by
which the will of the mind is executed : 2. The outward organs of fenfation (enumerating them
all), through which the mind perceives outward things: 3. That immediate fource of motion and
fenfation, the brain; to fignify which he ufes the metaphor of a rudder, fteering the body as
the mind pleafes : 4. Thofe inward inflruments of motion, and vehicles of fenfation, the nerves ;
which he compares to the firings of mufical inftruments, braced up or relaxed by the different
paffions of the foul, and vibrating juft as.they are touched from without, or played on by the
mufician’s hand within: 5. and laftly, The organs of fpeech, fignified by wind-inftruments of
mufic, through which the mind expreffles her meaning, or declares her will. How much the
acquifition of knowledge, the ftate of the foul, and power of the mind to do what fhe wills, de-
pend on having all thefe organs in perfetion, is by no means difficult to conceive.—S.

2Q2 rule;
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rule ;—thofe, in which the bad performance of their funé@ions is involuntary,
a man would be glad not to have, feemng that fuch arc evil; but thofe,
whofe wrong ation or operation is wilful, and according to the intention,
are defirable, fuch being good.

Hir. I agree.

Soc., Well; and what fort of inftruments is it beft to have to do with ?
thofe, with which a man may execute his work ill through choice and de-
fign; or thofe, with which he cannot work otherwife than ill? For in-
ftance : Whether of the two is the beft rudder ; that, with which the fteer-
ing ill is unavoidable ; or that, with which the p;lot, if he fteers ill, does it
wxlfully and on purpofe ?

Hirr. The latter fort,

Soc. Is it not {o with the bow and lyre ; fo with the flute * ; fo with every
other kind of tools and inftruments ?

Hip. Itis true.

Soc. Well ? ; and of which horfe is it beft to be the owner? Whether ot
a horfe with fuch a kind of temper and {pirit, as may ferve his rider in riding

’

* To the inflances already given, which are of more efpecial moment, the other parts and
members of the body are fubjoined, in general; the regular frame and found condition of them
all being, in the opinion of Plato, of fome importance to the foul, to its affeéions and paffions ;
more or lefs, in proportion to the more immediate or more remote altion, or influence, of the
one upon the other. This will open much of Plato’s fecret meaning in the latter part of his
Timzus.—S.

3 From the juft frame of the body, and the right formation of every member of it, the philo-
fopher proceeds, in the fame metaphorical manner, to deferibe the other part of that egvia, or
good natural difpofition, which he holds to be the neceflary foundation of virtue, This other
part is the right frame or confitution of the foul herfelf. He begins with the paffions; agreeably
to that climax which he ufes through all thefe inflances. The paflions are, in the Platonic
Tyftem, all comprehended under two kinds, emuyua and Supo, the cmotions of defire and anger,
The firft of thefe kinds is charaerized under the emblem of a horfe, the latter under that of a
dog; and both with great propriety. For one of thefe animals is remarkably fubjet to vehe-
ment emotions of the former kind in purfuit of glory or pleafure; the other to emotions
of the latter kind no lefs violent, when the feizing of his prey or the deftru&ion of an enemy
is the end in view. Now both thefe animals, though irrational, are by nature formed
to be manageable by man; and are highly ferviceable to him, when their paffions are direted
to their proper objcds, and reftrained within due bounds.—S.

ill
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ill purpofely and through choice only; or of a horfe ¥, upon which his
rider muft of neceflity ride ill ?

Hie. Of the horfe, upon which a man may ride ill only through
choice, '

Soc. This horfe then is of a better {pirit and temper than the other.

Hie. True.

Soc. With this better-tempered horfe then a man may *, if he has an evil
intention, perform fuch mifchievous and evil tricks as this animal is capable
of ; but with the bad-tempered horfe he cannot avoid doing muifchief.

Hir. Perfeétly true.

Soc. And is it not equally true with refpec to the {pirit and temper of a
dog ? and fo of every other fpecies of animals? .

Hir. I admit it to hold true in the cafe of every brute animal,

Soc. Wellnow ; and how is it in our own fpecies, and with refpe& to the
human foul? Whether is it better to have in our fervice a bowman, who,
if he ever miffes the mark, miffes wilfully?; or one who is apt 1o to do,
contrary to his intention and his aim ?

Hir. One who mifles wilfully.

Soc. Such a one then is a better man at fhooting,

Hie. Right.

T The emendation of this fentence muft be attributed to Cornarius : for he has been before-
hand with us, in reading ousvor, 4 5 axav, inflead of ausivuy # axwv, s in all the editions of the
Greck it is printed.—S.

2 Thus in the Greek 5 T auewon apx Juxn inmov Ta 15 Juxns epya TauTns T2 Movpa ivoviag av
woiot, Ta O Tng mormpizg, avourwg. It is evident, that this reading is faulty. We have always ima-
gined, that the fault lay in the tranfpofition of fome of the words, with the corruption of only
one in confequence of that tranfpofition ; and that the right reading was this; T. a.a. §. 1. 7. 7.
V. & T, To THg mompLaG, Exouaig av mowoiy Ty e wovmpe, awovaiws.  But Cornarius is of opinion, that
the fentence may be amended by altering only 7a 3 7ns ompias into mp Je 7. #. which he is pleafed
to fay, fignifies the fame with 7 3¢ monporepa. —S.

3 In the editions of the Greek text, the fentence flands thus; Ti % In; avbpurrs Luxny xexTnoda
woboTs apeworog 51y, NTH; EXBOING GuapTavEl T8 GxoTs, W NTis ansgie; but we fhould be glad to read it as
follows 5 Ts e 3 asbparrs 5 Juxm xextnodai Tobors apavey sy %, 7. A transferring the firlt point of
interrogation to the word aviparz, and altering the word aueivovos Into auevor, which lalter emen-
dation was made before us by Cornarius. Both together will render this fentence much more
agrecable to the turn of thofe which precede, than the alteration of it propofed by Stephens —S.

Soc.
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Soc. In our own fpecies therefore, and with refpet to the human foul f,
the man, who miffes aim or errs without intending fo to do, is a worfe
man than the other, whofe miffing of the mark is uudeﬁgncd, or whote error
is involuntary.

Hip. In the bowman’s art I grant you that it is fo.

Soc. And how is it in the art of medicine? Is not he the better phyfician,
who, if he hurts or brings any diforder on the bodily frame, does it know-
ingly and purpofely ?

Hire. Heis,

Soc. In thisart alfo then, fuch aone isa better man than one who hurts
when he would heal.

“Hire. True.

Soc. And how is it in mufic, whether of the ftring or of the wind-kind ?
how, in all other arts and fciences? Is not he the better man, who purpofcly
performs ill, and commits voluntary errors 2 and is not he the bad man, who
blunders and errs, without defigning it ?

Hire. Probably fo.

Soc. And we certainly fhould choofe to have under our ‘command fuch
flaves as committed voluntary faults, and were guilty of bad aftions pur-
pofely, rather than fuch as could not help blundering, doing wrong, and
adting perverfely ; the former fort being better for our fervice.

Hip, In that alfo we agree.

Soc. Well then; do we not wifh to be as good and excellent as poﬁ"xblc
ourfelves?

Hip. To be fure.

Soc. Would not our own mind, {pirit, and temper, be better, if we did evil
and committed faults wilfully and freely, than if we could not avoid thofe
faults and evil ations?

Hirr. It would be a ftrange thing, Socrates, if the wilfully unjuft and dif-
honeft were better men than thofe who unwittingly or unwillingly did a
bafe action.

* The original, as printed, runs thus; Ka Juxn apaz axsows Guaprawsa, x.r.a. But the
reafoning requires the word asfpums to be inferted after the word aga. It was eafily dropped in
tranfcribing fome manufeript, on account of the fimilitude of the letters which follow it : the

anticnt manner of writing it being this; Kai Juxn aga_a'}a axsqiugy K. 7o =S,
: .Soc,
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Soc. And yet this appears to be the juft conclufion from thofe premifes *,
in which we are agreed.

Hip. It appears not {o to me. -

Soc. To you yourfelf, I imagined, it muft fo appear. Let me put to
you then a queftion or two more.—Is not honefty either fome certain power
in the mind, or fome certain knowledge, or both together? Isit not neceflary
that true inward honefty fhould be one or other of thefe?

Hie. It is. : )

Soc. If honefty then be fome power in the mind, does not honefty inhabit
that mind moft which is pofleffed of the moft power? And this correfponds
with what appeared true to us before, if you remember,—that the man who
had the moft abilities and powers within him was the bet man in every
cafe that we confidered.

Hip. It did fo appear.

Soc. And if honefty be fome knowledge in the mind, does not honefty
refide moft in that mind, which hath the moft knowledge, and is the wifeft ?
and is not, in fuch cafe, that mind the moft dithoneft whichis the moft un-
difciplined and ignorant ?—But if honefty fhould arife from knowledge and
power, meeting both together in the fame mind, is not that mind which is the
beft furnithed with both, with knowledge and power, the moft filled with
honefty ? and are not the greateft degrees of ignorance * and impotence

* That is, upon the abfurd fuppofition, that there are any fuch men. But if flill the queftions
fhould be alked, Whence is it, that a man may err wilfully in executing any work or energy of
art, or in performing any allion merely natural (for fo is it with great truth fuppofed throughout
the Dialogue), and that power and will may in all fuch cafes be feparated; yet that itis
otherwife with refpet to moral actions; that no error here is truly voluntary, and no
bad man is frce?  The reafon is this; that in all other cafes the workman, or performer, may
aim at fome other end than the excellence of his work, or the re@itude of his performance : but
that in every altion, where morality is concerned, that is, in every a&tion morally good or evil,
the attainment of what a man thinks his good is the only end for which he a&s : and that no
man can poflibly purfue, will, oraim at his own evil, fully and clearly knowing it to be what it
is; nor help aiming at, willing, and purfuing what upon the whole he determines to be for him-
felf the be. ‘Ihe will therefore in all thefe cales muft of neceffity follow, or rather accompany,
the judgment —S. .

* That, in the Greek text, after the words # 3 apabsorega, the words xai adwarurega ought to be
inferted, will be evident to every one who knows how to reafon, and in what part an argument is
defe&tive,—S,

3 in
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in the mind parents of the greateft villany >——Maft not thefe things through
neceflity be fo?

Hre. So indeed they appear,

Soc. Did it not appear before, that a man of the moft knowledge and
wifdom, as well as of the moft abilities and powers, was the beft man, and
the moft capable of performing either well or ill, at his own pleafure, in
every operation !

Hie, It did.

Soc. Such a man therefore, whenever he performs any thing ill, does it
with defign ; does it throughhis powers and his knowledge. Now it is evident,
that on thefe honefty depends,either on both of them, or atleaft on one orother.,

Hir. Probably it does.

Soc. It is further evident, that acting dithoneftly is doing ill ; and that
al&ing honetftly is doing well. ' .

Hir. Clearly fo.

Soc. Will not that man then, whofe mind is the moft filled with honefty
and virtue, whenever he fhall do any dithoneft or bafe ation, do it through
choice and with defign? but the man whofe mind is evil and difhoneft, will
no he be guilty of villanous and bafe actions through unavoidable neceffity ?

Hip. So it appears. .

Soc. Is not a good man, one whofe mind is good and honeft? and is not he
a bad man, whofe mind is evil and dithoneft ?

Hir. Without doubt.

Soc. Itbelongs to the good man, therefore, to aét difhoneftly through free
choice; to the bad man without free choice, and through unavoidable
neceflity 3 if it be true that the mind of a good man is good.

Hisp. And that certainly is true.

Soc. The man, therefore, who does wrong, and is guilty of villanous
and bafe afions wilfully and out of free choice, if fuch a man there be?,
Hippias, he can be uo other than the good man.

Hir,

* Meaning, that the fuppofition was abfurd, See the Introdu&ion. Plato here prefents us
with a key to this Dialogue, opening it f eafily, and letting us into the fecret of it fo freely, that
every unprejudiced mind may well wonder how it came to be fo greatly mifunderftood, as it will
appear to have generally been, if any of our readers will take the pains to examine the annota-
tions and comments on it, written by the moderns, But the wonder will ceafe, on refleCting

what
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Hie. I know not, Socrates, how I can grant you this.

Soc. Norcan I eafily graut it to myfelf, Hippias. It muft however, of
neceflity, appear true to us both at prefent, having been proved by the force
of our prefent argument. But, as I faid before, with regard to this point',

my

what unphilofophical and vulgar notions concerning the freedom of the will have generally pre-
vailed in Europe ever fince the extinétion of thofe antient fchools of philofophy which once
enlightened it.  Hence it has come to pafs, that learned men, involved in the common prejudices,
have underftood all the paffages of antient authors, relating to this point, in a fenfe favourable to
their own notions.  For error, that difeafe of the mind, refembles in this refpe certain difeafes
in the humours of the body ; it imparts fomewhat of its own flavour, and gives a tinge of its own
colour, to every objeét of the tafte or fight which is fu difealed. Thofe prejudices on the point
in queftion, and the confequences of them, here complained of, are evidently feen in the late Mr.
Jackfon’s Defence, as he is pleafed to term it, of Human Liberty,  For that learned man appears
to have had a heart purer and clearer than his head; and therefore cannot be fuppofed to have
mifreprefented the fenfe of thofe antient authors, whom he cites, knowingly and wilfully. The
truth feenis to be, that over much zeal, though in 2 good caufe, that of theifm, fo far blinded
him, as well as fome greater men before himn, that he thought he faw a fimilitude between two
hypothefes, quite different and even oppofite ; the one, that of a material or mechanical neceffity,
maintained by Mr. Hobbes and by the author of Cato’s letters, an hypothefis utterly inconfiftent
with the do&rine of an all-dirc&ing mind in nature; the other, that of a rational or moral
neceffity, no lefs inconfiftent with athcifm, and neceffarily conneéted with the idea of a governor
of the univerfe, ruling as well the rational part of it, as the reft, not by mere will, but wifdom,
For if the appearances of good are not cogent to man, and he is not of neceflity obliged to
follow thofe only rational motives, but is by nature referred afterwards to fome other power
within him called will, diftin& from reafun, and able to control it, then is mecre will in man,
and, for aught we can tell, in nature too, a principle higher and more divinc than intelle&.—S.

* Should there be any man now, after all, who is inclined to think that Socrates, through this
whole converfation, was but in jeft, and meant nothing fcrious ; or that, like the fophifts, he ufed
fallacious arguments, with a villanous intent to impofe on the underftandings of the company,
by confounding truth and falfchood, right and wrong; or thould any imagine, with Serranus,
that the philofopher had no other end in view than merely to confute or puzzle Hippias, and
expofe him to ridicule ; or fhould there poffibly be fome other who follows Ficinus in fancying,
that his fecret meaning was the very reverfe of that which we have reprefented it to be in the
Introdu&ion, and contended for in the notes; for that the will was independent of the judgment
or underftanding 5 and vice was owing ncither to impotence, nor ignorance, nor both together,
but to malice only or perverfenefs in the will; and that Socrates himfelf embraced, as truly
philofophical, this diftin&ion of the forum, received in after-ages by the pretended followers of
Ariftotle ; but that he left it forfooth for Hippias to diftinguith thus niccly, on purpofe to thow
the ignorance of that fophift if he did it not ; thould any of our readers be apt to entertain any of
thefe notions, en account of the firangenefs of the paradox advanced or infinuated im this
Dizlogue, we fhall content ourfelves with gbferving that, ftrange as it may feem, it is entirely

YOL. V, . 2R i confonant
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my mind is driven backward and forward continually, and never remains
long in the fame opinion, Indeed, there is nothing wonderful in the cafe
that I thould wander in uncertainty ; or that any other man fhould, who is
only one of the multitude. But if you wife men fhould run in the fame per-
plexed mazes, this muft be to us a heavy misfortune; fince we could never
in this cafe, even though we applied to you, be freed from our perplexities.

confonant with the dorine of Socrates, as delivered to us by Plato in many other of his writings.
This was fo notorious to the antients, that Arrian, in his Differtations of Epi&etus, . i. c. 28. and
1. it. c. 22. and Marcus Antoninus, 1. vii. § 63. cite the authority of Plato to confirm the truth
of this do&rine. The principal paffages in our author, where he inculcates it exprefsly and
openly, have been colle€ted by Gataker in his Annototions on Antoninus, p. 286 and 399.
and by our late learned friend Mr. Upton, in his Notes on Arrian, p.g1. Above all, fee
Alcinous, Introdué. c. 23. where his account of the Platonic dotrine upon this fubje&t feems
to be chiefly extratted from this Dialogues, and thows that he underftood it exactly in the fame
fenfe with us,—S.

THE END OF THE LESSER HIPPIAS.

THE





