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I N this Dialogue Hippias the fophift bears the higheft of the two fub
ordinate parts or characters: from him therefore it derives its name 1 ; and 
the brevity of it, in comparifon with the other between Socrates and the 
fame fophift, has occafioned it to be called T h e Leffer Hippias .—The title 
prefixed to it in all the editions of Plato, which is this, ^-vlovs, Concerning 
Lying, or untruth, is apparently defective ; becaufe it cxpreffes only part of 
the fubject: unlefs the word lying be there taken in the fenfe put upon it by a; 
late writer a , fo as to relate to every part of human conduct. But this being 
not the proper fenfe of the word, we have ventured to change the t it le; , 
and to afflgn fuch a one as, we think, comprehends the whole of the fubject;. 
and, in as few words as are requifite to fome degree of clearnefs, fhows the 
nature of it. For in this Dialogue is argued a point which has been long 

1 Sec the latter part of the Prologue.—S. 
a Mr. Wollafton in his Religion of Nature delineated: where that very ingenious and learned 

man makes error, or deviation from rectitude in moral actions, to confift in acting a lie; that 
is, in ..cting a> if the nature of that perfon or thing, whom or which our action concerns, were 
different from what it is: which in plain Englim, and agreeably to the language of the Platonifts, 
is the fame thing as acting with incongruity and impropriety; or, as the Stoic3 love to exprefs 
themfelves, acting contrary to natuie., our own, and that of other things.—S. 

the 
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the fubject of much controverfy, " whether error in the will depends on 
error in judgment." Socrates takes the affirmative fide of the quefc 
tion : and his end in fo doing is to prove the neceffitv of informing the 
understanding in moral truths, that is, of acquiring moral fcience; together 
with the neceffity of maintaining the governing part within us in full power 
over that which is inferior, that is, of acquiring habits of virtue : through want 
of which fcience, and of which power or virtue, the philofopher infmuates, 
that man is either led blindly or impelled inevitably into evil. This defign 
is executed in three parts. T h e firft is concerning words: in which it 
appears, from induclional reafoning, that all untruth is owing either to fome 
ignorance in the mind, that is, want of knowledge in thofe things which 
are the fubjects of our affirmation or negation, or to fome paflion of the foul, 
defire of glory, for inftance, prompting us to f p e a k either deliberately and 
with defign, like Hippias, or inadvertent!- and rafhly, like Achilles, untruths-
or lies. T h e fecond part is concerning aeYnns ; and proceeds in the fame 
way of reafoning by induction, to prove that all error in acting arifes either 
from ignorance or weaknefs: feeing that in every action, merely corporeal, 
and alfo in the energies or works of every art, when faults are committed, 
fuch as are blamable, the caufe of this is either defect of fkiil to defign well, 
or defect of ability to execute. In the laft part, by much toe fhortefr, hut 
for which the other two are intended by PJato, according to his ufual man
ner, merely to prepare us, the reafoning is analytical ; and proves, that in 
difhoneft or bad men the underftanding is either unenlightened by fcience, 
or overpowered and blinded by paffion, or elfe fuffers in both ways ; and 
therefore that, with the ignorance or impotence of mind under which they 
labour, thev labour at the fame time under a neceffitv of doing i l l : from 
which neceffity they can be freed only by inward light and ftrength, that is, 
by fcience and virtue. Here we find the Sapiens fibique Imperiofus of 
Horace, in a beautiful paffage of his feventh Satire, the fecond book : fo much 
(jf which as relates immediately to our purpofe we have thus paraphrafed; 

T h y mafler does, himfelf, fome matter ferve; 
Some impulfe fets in action every nerve. 
Think not the puppet in his own command; 
H i s things are guided by another's hand. 

W h o 



T H E L E S S E R H I P P I A S . 2 7 3 

Who then is free?—who not by paflion fool'd, 
In every motion is by reafon rul'd. 
To all but reafon he, fuperior, Hill 
Moves but as bids him his own better will. 

Agreeably to this is that doctrine of the Stoics, derived immediately, it 

fhould feem, from this dialogue of Plato, "that only the wife man is f r e e 1 : " 

upon which maxim the fifth Satire of Perfius is a lively comment. But this 

being a philofophical paradox, Plato employs great addrefs, in the infinuating 

iuto the mind a truth which our own confcioufnefs feems to contradict: for 

who is there, not under outward reftraint, and only influenced by inward 

motives, who does not think himfelf free ? Our fubtle philofopher there

fore argues upon the fuppofition of the freedom of will in bad men ; and by 

thus arguing, proves an abfurdity, "that fuch as do evil wilfully are better 

men than thofe who do evil without intending it." The confequence of 

which is this, that the argument proceeded upon a falfe fuppofition ; for 

that none do evil with a clear-fighted and diftinct v iew, and that in bad men 

the will is not free. Thus much only feems neceffary for opening the con

cealed manner, defign, and method of this dialogue. A more explicit and 

1 Plotinus alfo, the moft antient Platonift of any whofe writings are now remaining, proves 
that only mind or intellect is truly free; and that, therefore, liberty of will in man, or his hav
ing his actions in his own power, ro aure^ouirm, refides only in a foul whofe inward operations 
follow the leading of intellect or mind, ev ̂ X? K a r * vouv wpyovay. And at the end of his argu

ment he thus concludes, The foul, therefore, becomes free through the government of the mind ; 
purfuing thus, without impediment or hindrance, her way to good : Yivtxai ouv ^vyy thtufopa, ft* 
iou, npoi ro ayaQov cnevtiouo-a, xvetA7roh<nu$. Plotin. Enn. vi. I. viii. c. 5, 6, and 7. Alexander 
Aphrodif. alfo, the oldeft interpreter of Ariftole extant, makes the eflence of man's freedom to 
confift in his being governed K O J T « hoyev re nat xpta-iv, by the judgment of his own reafon ; and in 
acting K a r a boyiHM bp/xw, from rational motives, or as he is prompted and excited by reafon. 
See his trcatife n?pt t i / « « ^ f n i ( , § . 14, and 23. ed. Loud, and Ariftotle himfelf, Metaphyfic. 1. ix. 
c. 5. Epicurus feems to have been the filft who imagined human liberty to confift in acting 
without any motives at all, or at leaft independently of any. To account for which wild way of 
acting, he fuppofes that uncertain and unaccountable declination of atoms, or their deviation 
from the ordinary courfc of nature, for which he is juftly reprehended by Cicero in many parts 
of his philofophical works. Yet this notion, or fancy, of Epicurus, concerning the liberty of the 
will, abfurd as it is, hath been efpoufed by fome modern writers of great name; though without 
his, or indeed any other ingenious contrivance to obviate the abfurdity.—S. 

VOL. v. 2 N particular 
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particular account of them will appear in the procefs of our notes. T h e 
Introduction is too natural and eafy to want any explication. T h e outward 
form of the Dialogue is fimply dramatic : and as to its genius, it may perhaps 
not improperly be faid to be of the confuting kind ; for we would not, unlefs 
obliged by the neceffity of reafon, choofe to differ from other writers, or 
depart from antient authority, by which it is pronounced anatreptic. W h a t 
ground there is, however, for referring it to fome other kind, will eafily 
appear to the readers of our fynopfis.—S. 

THE 
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THE PERSONS OF THE DIALOGUE. 

EUDICUS, SOCRATES, HIPPIAS. 

* SCENE.—The SCHOOL of PWDOSTRATUS. 

EUDICUS. 

W ^ H E N C E comes it, Socrates, that you arc fofi lent; when Hippias here 

has been exhibiting fo finely and fo copioufly ? W h y do you not join the reft 

of the audience in praiiing his dilfertation ; or, at leaft, make fome objec

tions to it, if there was any thing in it which you difapproved ?—All the 

company too are now departed, and we left by ourfelves ; we, who would 

claim an efpecial right to (hare in all philofophic exercifes. 

Soc. It would give me pleafure, Eudicus, I affure you, to afk Hippias a 

quell: ion 

1 The converfation, here related, was held prefently after Hippias had finifhed the exhibiting 
or public reading of that diflertation of his, fo highly celebrated by himfelf in the larger Dialogue 
of his name, and upon the fame fpot of ground, which had been the fcenc of his lecture. This 
is evident from many eircumllances. In the firft place, Eudicus, who is there mentioned as the 
patron of Hippias, and promoter of that exhibition in particular, fufta'ms the fame character in 
this Dialogue. He opens it with an air of triumph upon the fuceefs of Hippias, which appeared 
in the applnufc paid him by his audience: and whenever he fpeaks afterwards, he takes the air 
and ilyle of a patron, one of that kind who are humble and ignorant admirers.—It is probable 
that he tiayed behind, one of the lad of the aiRmbly, on purpofe to have an opportunity of in
viting and leading the orator to hishoufc; to fealt there together, upon his coming off fo triumph
antly J as the cuihmi is in modern times upon fimilar occafions.—Further, it appears from that 
pailage of the Greater Hippias before cited, that Socrates, with fuch of his philofophic friends as 
himfelf mould choofe, was, at the particular requeft of Hippias, to make part of the audience at 
his intended exhibition. It is reafonable therefore to fuppofe them to be admitted without pay
ing their quota of the contribution money. Now this circum(lance exactly 'tallies with what we 

% N % find 
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queftion or two, relating to a fubject, which he has juft now been treating 

of, taken out of Homer. For I have heard your father Apemantes fay, that 

the Iliad of Homer was a finer poem than his Odyffey ; and as far furpaffed 

it in excellence, as the virtue of Achifles furpaffed the virtue of Ulyffes. 

For thofe two poems r he faid, were purpofely compofed in honour of thofe 

two heroes : the Odyffey, to fhew the virtues of Ulyffes; the Iliad, thofe of 

Achilles. Concerning this very point then, I fhould be glad, if it pleafes 

Hippias, to afk his opinion ; what he thinks of thofe two perfons, and 

whether of them in his judgment was the better man. For his exhibition, 

befides containing a great variety of other matters, difplayed much learning 

in the poets, and particularly in Homer. 

E U D . There is no doubt but Hippias, if you propofe a queftion to him, 

will condefcend to give an anfwer.—Will you not, Hippias, anfwer to any 

queftion which Socrates fhall propofe to you ? or what other courfe will 

you take in the affair ? 

H I P . 1 I fhould take a fhameful courfe indeed, Eudicus, fhould I decline 

find in this Dialogue. For, not to infift on the improbability that Socrates fhould have been pre
fent without fuch fpecial invitation ; it accounts for the tarrying behind of Socrates and his 
friends^ out of civility to Hippias, who probably had conducted and introduced them to the place 
appointed for the exhibition.—That Socrates was at this time accompanied by fome of his fol
lowers in philofophy, is plain from the firft fpeech of Eudicus; at the conclufion of which he 
addreffes Socrates in the plural number, meaning him and his friends.—One argument more, to 
prove that the exhibition of Hippias, which gave occafion to this Dialogue, was the fame with, 
that promifed in the Greater Hippias, arifes from the nature of the diflertation itfelf. For the cha-
ra&ers of the heroes in Homer's Iliad were drawn in this which he had been exhibiting, as we 
learn from the following Dialogue; and it appears from the fubject, the title, and introduction of 
the diflertation promifed, that a defcription of thofe very characters made a confiderable part of 
it.—Remarkable inftances, all thefe, of Plato's exact fidelity in the dramatic eircumftances of his. 
Dialogues, if true : or of his accuracy and exquifitejudgment in adapting them, one to another and 
to probability, if they are feigned.—S. 

1 The ufual manner of Plato, in his Dialogues, is to open the character of each perfon, in the 
beginning or firft fp< eches of his part; a manner worthy the imitation of all dramatic poets. The 
moft finking feature in the character of Hippias is vanity, or the defire of falfe and vain applaufe : 
accordingly, it is here, in the very outfet of the Dialogue, fhown in a ftrong light. But there is, 
befides, a peculiar reafon for difplaying it in the beginning of this particular Dialogue, becaufe 
the difplay of Hippias's vanity, and of the influence that vanity had upon his conduct, makes a 
Biaterial nart of the fubject and defign.—S. 

anfwer ing 
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anfwering to any queftion put by Socrates; I, who never fail my attendance 
at the Olympic games ; and, quitting the privacy of home, conftantly pre
fent myfelf in the temple there, to differt, before the general affembly of the 
Grecians, upon any of the fubjecfs which I have then ready for exhibition, 
fuch as fhall be chofen by the audience ; and to anfwer to any queftion 
which any man fhall think fit to afk. 

Soc. Happy is the fituation of your mind, Hippias, that, as often as the 
Olympic feftival returns, you can 1 proceed to the temple with a foul fo 
full of alacrity and hope, through confcioufnefs of wifdom. 1 fhould much 
wonder, if any one of the athletic combatants, on that occafiou, marched 
to the engagement with half that fecurity and confidence in the powers of 
his body, which you, according to your own account, have in the abilities of 
your mind. 

H I P . I have reafon, Socrates, to entertain fuch confidence. For, fince the 
time when I firft contended for a prize in the trials of fkill at the Olym
pics, I have never met with a man my fuperior in any which I engaged 
in. 

S o c . T h e reputation of your wifdom, Hippias, will be a fair monument of 
glory to your family and country.—But what fay you to our queftion con
cerning Achilles and Ulyffes ? Whether of the two, think you, was the 
better man; and in what refpecls? For, amidft the multitude of people, 
who were within, thronging about you at your exhibition, I milled hearing 
fome part of what you faid ; and, though defirous of afking you to repeat it over 
again, I fupprcffed that defire, on account o f the greatncfs of the crowd, and 
becaufe I would not interrupt your diflertation. But iince we are reduced 

1 That r , when he was going to engage in thofe voluntary combats or contentions between 
the fophifls, to prove which of them could make the fi-neft exhibition. 1 he decihon of thefe 
feems to ha\e been left to that judicious audience of theirs, the multitude ; who promulgated 
their fenlenee, we prcfumc, in their ufual way, by bellowing a more or lefs loud roar of applaufe, 
in proportion as they were more or lefs pleafcd with each of the combatants in thefe bye-battles. 
For, as it is certain that thefe made no part of thofe folemn cwmbats or competitions at the 
Olympic feftival, according to its original inftitution; fo neither do we fuppofe them in the num
ber of thole added afterwards, thofe in the liberal arts and fciences. It is more probable that 
the fophifts, with a view of I'preading their fame wider, exhibited on thefe occafions, gratis, to the 
public, the mod approved of their diilertations made for private exhibition..—S. 

to 
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to fo fmall a number, and mice Eudicus here encourages me to afk you, 
give me a precife and clear account of what you then faid of thofe two 
heroes, and what diftinftion you made between their characters. 

H I P . W e l l , Socrates; I am willing to inform you, more precifely and 
diftincllv than I did in my exhibition, what my fentiments are concerning 
thofe heroes, and others befide.—I fay then, that Homer has made Achilles 
fuperior in virtue to all the Grecians who were at the iiege of Troy, Neflor 
fuperior in wifdom, and Ulyffes in cunning. 

Soc . Ah, Hippias ! Wil l you grant me one favour more ? and that is, 
not to laugh at me, if I am flow in apprehending what you fay, and im
portune you with frequent and repeated queftions. Will you endeavour, on 
the contrary, to give mc mild and gentle anfwers ? 

H I P . Since I profefs the inftrucling others in the knowledge of thofe very 
things which arc the fubjects of your inquiry, and think that knowledge fo 
rare, as to deferve the being well paid for, it would be unfair and dishonour
able in me, Socrates, not to pardon your ignorance, and give a mild anfwer 
to your queftions. 

S o c . Very fairly and honourably fpoken.—You muft know then, that 
when you faid Achilles was made by Homer fuperior in virtue, I feemed to 
apprehend your meaning : as I alfo did, when you told mc that his Neftor 
was made fuperior in wifdom. But when you further faid, that the poet had 
made Ulyffes fuperior in cunning, what you mean by this, to confefs to you 
the truth, I am entirely ignorant of.—Poffibly I may apprehend your meaning 
better by your anfwer to this queftion : Is not cunning part of the character 
of Achilles, as drawn by Homer ? 

H I P . Nothing like i t ; but the height of fimplicity. For in the ninth 
bock of the Iliad, where Achilles and Ulyffes are introduced in converfa
tion together, Achilles, addrefling himfelf to Ulyffes, fpeaks thus; 

1 Son of Laertes, progeny of Jove ! 
Subtle thy wit, UlyfTe*. and thy brain 

1 It mud be remembered, that we have profefiid to tranflalc the paflages, taken out of Homer, 
not immediately from the poet, but from Plato. N o w in thefe verfes, as here cited, befides other 
various readings, there is one whole line omitted j which, though of importance in the poem, is 
infignifieant to the defign of Hippias in citing the paffage.—S. 

Full 
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Full of devices various : but to me 
Plain fpcech belongs ; and bluntly to declare 
M y mind, my meaning, and my fiVd refolve. 
Not the black gates of hades are to me 
More hoftile or more hateful, than the man 
Whofc tongue holds no communion with his heart. 
Thus then the fecret purpofe of my foul 
I tell thee—in no fruitlefs words \ the deed 
Shall follow. 

In thefe verfes we fee the character of each of thofe heroes: we fee 
Achilles fincere and fimple, Ulyffes falfe and cunning. For Achilles is made 
thefpeaker of thefe verfes, and to Ulyffes are they fpoken. 

Soc. N o w , Hippias, I am in fome hopes of underftanding what you mean. 
Falfe you call cunning, it feems; and a cunning man, with you, I find, is a 
man of falfehood. 

H I P . Exactly fo, Socrates. And H o m e r accordingly has made Ulyffes a 
man of that very character, in many places both of the Iliad and of the 
Odyffey. 

S o c Homer then, it feems, was of opinion, that the man of truth was a 
man of different character from the man of flfehood. 

H I P . Certainly, Socrates. How fhould it be otherwife ? 
Soc . And are you of the fame opinion then yourfelf, Hippias ? 
H I P . Moft certainly. For it would be of fad confequence to have thofe 

two oppofite characters confounded. 
Soc. Homer then let us leave out of the queftion : it being impoffible for 

us to afk him, what he had in his mind when he wrote thofe verfes. But,, 
fince you appear to fecond and fupport his caufe, and to entertain the fame fen-
timents with thofe which you attribute to him, do you anfwer at the lame 
time for both, for the poet and yourfelf. 

H I P . SO it fhall be. Afk any queftion then, whatever you think f i t ; — . 
only let it be brief. 

S o c . 1 By men of falfehood, do you mean men who are under fome fuch 
kind' 

x Plato, in this and the queflions which follow, informs us what are the fources o f vice ancT 
moral 
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kind of inability to certain actions, as men who are fiok labour under ? 
or do you mean men of abilities and powers for fome or other perform
ance ? 

H I P . I mean men, who have powers, and thofe very ftrong ones too, for 
many purpofes, but particularly to deceive others. 

Soc. The cunning then, it feems, according to your account, are men of 
ftrong powers and abilities. Are they not ? 

H I P . They are. 
S o c . Is it through folly, and want of underftanding, that they are cun

ning and deceitful ? or is it through artfulnefs and underftanding—of a cer
tain kind ? 

H I P . Through artfulnefs in the higheft degree,, and depth of under
ftanding. 

Soc. T h e y are men of good underftanding then, it feems. 
H I P . They are in no want of underftanding, by Jupiter. 
S o c . Since they have underftanding then, are they ignorant of what they 

are about ? or do they know it ? 
H I P . They know well enough what they do. And through this very 

knowledge it is that they are fo wicked. 
S o c . Wi th this knowledge then, which they are mafters of, can they 

want difcipline or fkill ? or do they abound in it ? 
H I P . They have difcipline and fkill very fufficient for their purpofe, that 

is, to deceive. 
S o c Hold now : let me recollect: all that you have faid. You affert, that 

men of falfehood aremen of abilities, underftanding, knowledge, and fkill 
that is, in thofe fubjects, in which they deceive. 

H I P . I do. 
S o c . And that men of fincerity and men of falfehood are different kinds of 

men, and of quite oppofite characters one to the other. 
H I P . I own this affertion alfo. 

moral evil. The firft is fome diforder in the body, obfeuring the light of the mind, or obflruding 
the operation of its faculties. . Another is fome defect: in the natural powers of the underftanding. 
A third is want of fcience: and the fourth, want of virtuous habit and pradice .—S. 

Soc . 
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S o c . We i l then; amongft the men of abilities and fkiil, fome, it feems, are 
men of falfehood, according to your account. 

H I P . Moff true. 
S o c When you fay now, that men of falfehood are men of abilities and 

fkill in certain refpects, do you mean that they are able to deceive, if they are 
willing fo to do ? or think you that they want abilities for the purpofe of 
deceiving ? 

H I P . 1 think they have abilities for that purpofe. 
Soc . T o fum up the whole then; men of falfehood are men who have fkill 

and ability to deceive. 
H I P . Right. 
S o c . The man therefore, who has no ability or (kill to deceive, cannot be 

a man of falfehood, or a deceiver. 
H I P . Very right. 
S o c . 1 Whether is that man able to do what he wills, who can exercife 

his ability at whatever time he choofes ? that is, fuppofing him not hindered by 
fome difeafe or * other thing of that kind : but in the fame manner, I mean f 

as you are able, whenever you choofe it, to write my name. Say you 
not, that every fuch man is able, who has the like power in other cafes ? 

H I P . I do. 
Soc . T e l l me now, Hippias ; are not you wel l verfed in numbers and 

accounts r 
H I P . Perfectly well , Socrates. 
S o c Were a man to afk you then, " H o w many are thrice feven hun

dred," would you not anfwer that queftion, if you chofe fo to do, perfectly 
well, and with the utmoff readinefs ? 

H I P . I certainly fhould. 
S o c And that, becaufe your ability and fkill are excellent in fubjects of 

that kind. 
H I P . True. 

» This fentencc is evidently intended by Plato as a queftion, not as apofitive confequence from 
my thing before faid. Yet all the editors have given it this wrong turn, by falfely printing d^oc 
initead of ot^a. And all the tranflators were in this, as in moft other places, milled by the errone
ous printing of the Greek text.—S. 

a That is, any outward impediment. In the vulgar ufe of the words, power and liberty, the 
abfence of outward obftacles and impediments only is confidered 

VOL. v. a o Soc. 
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Soc. D o you excel in ability and fkill only? or is your virtue 1 equal to 
your ability and fkill—with refped to the fame fubject ; that is, numbers 
and accounts ? 

H I P . It is, Socrates. 
S o c . You are perfectly well able, then, upon thefe fubje&s, to fpeak the 

truth : are you not ? 
H I P . So I imagine. 
S o c But what ; are you not equally able to fpeak untruths upon the 

fame fubjecl ? Anfwer me now, Hippias, as you did before, with a generous 
freedom and opennefs. W e r e a man to afk you, then, " H o w many arc 
thrice feven hundred ?" would not you be the beft able to impofe on others, 
and always to give anfwers alike untrue upon that fubjecf, if you had a 
conftant inclination to impofe falfehood for truth, and never at any time to 
give a right anfwer ? Or would the unfkilled in computations be better able 
to deceive than you are, if they were fo inclined ? Might 3 not the ignorant, 
however defirous of perfifting in falfe anfwers, frequently happen to ftumble 
on fuch as were true, out of mere ignorance ? But you, who have fkill, 
fhould you alfo have an inclination to deceive, would you not always 
invariably anfwer wrong ? 

H I P . Certainly ; the cafe is as you rcprefent it. 
Soc. N o w the man of thorough falfehood, is he a deceiver in other 

cafes only, but not fo in numbering and computing ?—Would he not 
deceive others, when numbers and computations were the points in 
queftion ? 

H I P . By Jupiter, would he 3 . 
Soc. Le t us fuppofe, then, Hippias, fome certain perfon to be a falfe 

man, or a deceiver, upon the fubjecl: of numbers and computations. 
H I P . W e l l . 
Soc. W h a t kind of perfon muft he be ? In order to be a deceiver, muft 

he not, as you yourfelf juft now acknowledged, have abilities to deceive ?— 

1 Socrates here means juftice, particularly that part of it w h k h is called veracity.—S. 
. * In the original here we certainly ought to read * b pev apoifas, and not * (or) as it has been 
hitherto printed, and accordingly translated.—S. 

a Numbers and accounts being the chief articles in which bad men are guilty of fraud 
and falfehood.—S. 

for, 
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for, as to any other man, who wanted thofe abilities, you admitted, if you 

remember, that fuch a one would never be a good deceiver. 

H I P . I remember, we agreed in this. 

Soc . Was it not proved juft now, that you yourfelf was in the higheft 

degree capable of deceiving others, by falfe information, upon the fubjecl: of 

numbers and accounts ? 

H I P . In this too we agreed. 

Soc. And are you not in the higheft degree capable o f giving true 

information upon the fame fubjecl:? 

H I P . Certainly. 

S o c . "One and the fame perfon therefore has abilities beyond other men. 

to give either falfe or true information upon the fubjecl: of numbers and 

accounts : and a good arithmetician is this perfon. 

H I P , Without doubt. 

S o c W h o appears, then, Hippias, to be the man of falfehood a , and the. 

deceiver, with regard to numbers and accounts ? Is it any other than the 

good arithmetician ? for he it is who is the moft able. And the fame man 

is alfo the true accountant. 

H I P . SO it appears. 

S O C 3 You fee then that it belongs to the fame man to be a man of 

falfehood 

1 Both members of this fentence, in the original, are by all the editors erroneoufly, as we 
apprehend, made interrogative; and are fo tranflated by Serranus and Bembo, The other 
verfions, in this place, concur with ours.— S. 

2 Ariflotle obferves, that Plato here makes ufe of a paralogism, or fophiftical way of arguing: 
for by 4>EI/£>K, or, a man of falfehood, Plato, fays he, means a man tiuvafxevos ̂ eutivrixty capable of 
fpeaking untruths ; whereas the word properly Signifies a man suxepvs xoct xpoaipttixot TUV TOIOUTOV 

[fc. \J/FV3GJI'] Xoycov, fiw trepov rt, xX^x 3i' auro, next o aXXoif c/ziro:»jTi*of T<WV roioureti Xoyuv, apt to fpeak 
falfities through choice, and with intention to deceive, and to beget in others falfe notions of 
things. Ariftot. Metaphyfic. 1. v. c. 29. And fuch a man, it is true, is the fubjecl of the 
prefent difpute between Socrates and Hippias ; but it is an innocent piece of fophiftry j fince it is 
not employed for the purpofe of deceiving any, but for that only of difcovering truth ; and turns 
into juft reafoning, when the inference comes afterwards to be drawn from all the inftances 
enumerated. Ariftotle does not condemn Plato as guilty of arguing unfairly, or of putting off 
onefenfe of the word for another ; but as he treats, in that chapter of his Metaphyfics, concerning 
the various meanings of the words falfe and falfity, he produces from this paflage of Plato a 
Angular inftance of an improper ufe of the term ^»3>v, falfe,when applied to man. —S. 

3 In this fentence Socrates makes the application of his firft inftance, to prove the truth of his 
% o % general 
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falfehood and a man of truth on fuch fubjects; and that the man of truth is 
not a better man in this refpect, than the man of falfehood : for indeed he is 
the fame perfon ; fo far is he from being one of oppofite character, as you 
juft now imagined. 

H I P . It appears fo in this cafe, I own. 
Soc. Shall we try how it appears in other cafes ? 
H I P . W i t h all my heart; if you choofe to go on to others. 
Soc. Have not you great (kill in geometry ? 
H I P . I have. 
Soc. W e l l then ; is it not fo in geometry ? Is not one and the fame 

perfon capable of giving either true or falfe information concerning 
diagrams ? 

H I P . I admit he is. 
Soc. Is any other perfon befide good at diagrams ? 
H I P . N O other. 
Soc. A good and fkilful geometrician, then, is equally capable, in either 

way, above other perfons : and, if there be any excellent deceiver upon the 
fubject of diagrams, it muft be fuch a man : for he has abilities to deceive; 
whereas the bad geometrician is wanting in thofe abilities : fo that neither 
in this cafe can the man who has no abilities to deceive ever be a deceiver or 
man of falfehood, as you before admitted. 

H I P . Y O U are right. 
S o c . Further now, let us confider a third cafe, that of aftronomy ; in 

which fcience you have a ftill deeper knowledge than you have in thofe 
mentioned before. Is it not true, Hippias ? 

H I P . It is. 
S o c Does not the fame thing then hold good in aftronomy ? 
H I P . It is probable that it does, Socrates. 
Soc. In this cafe, therefore, it is the good aftronomer who is, above all 

others, the man of falfehood ; he who is able and well qualified to deceive: 
for it cannot be the man who is ignorant in aftronomy; becaufe fuch a one 
is unable and unqualified for that purpofe. 

general pofition : we have, therefore, with all the tranflalors, except Serranus, given it the air of 
an abfolute aflertion j contrary to the printed editions of the Greek, in which it is turned into 
a queftion.—S. 

HIP, 
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H I P . It appears fo. 
Soc . One and the fame man therefore, in aftronomy alfo, is the m a n o f 

truth and the man of falfehood. 
H I P . S O it feems to be, 1 confefs. 
S o c . N o w , Hippias, let us proceed to confider, in general and at large* 
through all the arts and fciences, if there be any cafe in which that 

pofition fails of being true. You muft be a competent judge of this, becaufe 
your knowledge is univerfal, and you are mafter of more arts than any man 
l iving: a as I have heard you yourfelf declare, at fome of the tables in the 

affembly-
x Whenever Plato brings inftances from the mathematical fciences, in order to prove or to» 

illuftrate any truth running through them all, he does it always with a view of leading the mind 
upward from them to that mafter-fcience*, that from which they receive their principles, the 
fcience of mind ; or at leaft to its immediate and nobleft offspring, that of morals. See particu
larly his Theaetetus, Republic, and Epinomis. We make this observation here, to fhow the fcope 
of the argument now ufed by Socrates. The fmall company about him, all of them, except 
Hippias and Eudicus, were his own difciples, and of his intimate acquaintance: confequently 
they were ufed to this method of reafoning in the difcourfes of their mafter. It was eafy for them 
therefore to apply the inftances, which he brought from the lower fciences, agreeably to his in
tention ; and to infer from thence, that, if his prefent argument were juft, it would hold good in 
thofe higher fciences. But the abfurdity of this muft have been clearly apparent to them : for they 
knew that the truly wife and good man was, with a full and free choice, attached to truth ; and 
confequently, where veracity was concerned, was indeed n% hvapevos fcu&o-Qai, incapable of uttering 
falfities, or untruths, in a moral fenfe ; and that in fuch cafes, ^eufos, a man of falfehood, in Plato'* 
fenfe of the word, was the fame with ^(vb^nf in Ariftotle*s fenfe of it, or 4>EV?UAO{, a man given to 
fpeak falfities,-and was the reverfe therefore of the man of truth. Hence they faw, it followed, 
that, contrary to the account given by Hippias, the falfe man, or deceiver in words, was under 
fome natural inability either of body or of mind, or was ignorant and void of the beft fcience, of 
wanted fkill and experience in the art of human life, that is, pracYic virtue. Ariftotle rightly ob-
ferves, that Plato produces thefe inftances of falfehood, in the way of induction, to prove the fame 
thing univerfally to be true of all moral evil. The inference, therefore, is, that no man is a wicked 
or bad man kxuv, with a clear-fighted and free choice, but anm, through the power of fome evil 
neceflity.—S. 

* Socrates, to put his meaning beyond all doubt with the intelligent part of his audience, 
prefents to their view next, in a very ftrong light, the character of Hippias himfelf, as full of falfe 
boaftingand vain pretentions, which in him were clearly the effects of a total ignorance in moral 
fcience. He had been, it feems, though probably but for a fhort time, a difciple of Hegefidamus, 
or, as he is called by Jamblichus, (in Vit. Pythag. cap. ult.) Agefidamus, a Pythagorean philo
fopher of Metapontum in Lucania j who taught, that the perfection, end, and happinefs of mai* 

* This master-science is by Plato called dialect!*, and by Aristotle metaphysicŝ  For an account of which s e e 
1&e Introduction to the Parmenides.—T. 

coullftedl 
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aiTembly-hall 1 ; where you were fetting forth in ample detail, and glorying 
in, the variety of your valuable and rare knowledge. You there told us 
that you went once to the Olympic feftival, with your attire, and every thing 
which you had about you; all the making of your own hands: in the firft 
place, that the fcal-ring which you wore on your ringer, for you began with 
that, was your own work, proving thus your fkill in cutting intaglios. Befide 

that, 

confifted in * t r r a / » « « a , felf-fufficicnce : but Hippias was fo blind, it feems, to the true meaning of 
that fublime doctrine, and fo (lupid with regard to truth, whether metaphyseal or moral, as to 
imagine, that the being able to furnifh himfelf from himfelf with all the conveniences and even 
ornaments of life, and not to be indebted 10 any other artifls for fuch as their refpeclive arts afford, 
was the felf-fufficience recommended by the philofopher. See Quintilian. Inft. Orat. I. xii. c. n . 
where that moft judicious writer feems to have accounted for the conduct of Hippias from this 
ridiculous error of his : for, in order to attain felf-fufficience, Hippias aimed at acquiring fkill in 
all the feveral arts requisite for that purpofe ; and, falling far fhort of an acquisition which is 
beyond the powers o f any one man, he yet arrogantly pretended to it, through a defire of being 
admired by the multitude, and for want of that true fclf-fufficience taught by Hegefidamus : to 
underftand which it may be necefTary in this place to obferve, that in the days of Thales the Ionian 
arofe Pythagoras; who in the fouihern parts of Italy, where Grecian colonies had fettled, founded 
a feci of philofophers, from their country called Italic. The chief object of their philofophv was 
the knowledge of mind ; which they confidered as the firft-moving principle in nature, and the 
fountain of all act ion; moving the foul to aft with a view always to fome end, which end always 
is fome good. They held, that, as the univerfe was perfect and complete, actuated by foul under 
the direction of mind, this univerfal mind was avrortxnf, that is, had in himfelf his own end, the 
pofTeflion of all good, and was fufficient to his own perfect happinefs : the univerfal foul, therefore, 
acted only for the fake of producing good to particular beings, as many as was pofiible, and of 
communicating to particular minds the happinefs of its own. N o w this arifing from its felf fuf-
ficience, independence, and the contemplation of all being and beauty within itfelf, the great 
points of the Pythagorean moral were to free man from his dependance on things out of himfelf, 
to purge his foul from thofe paffione by which he is attached to them, and to remove his life from 
thofe incumbering purfuits which hinder the contemplation of truth, and hide the view of arche
typal and true beauty. Accocdinglv thefe philofophers taught, that the end of man was bfMmvn rm 
Btuy a refembling of G o d : which Hegefidamus explained by aurccpitua, felf-fufficience: and his 
explication is confirmed by w t u i Socrates in Xenophon teaches, (Mem. 1. i. p. 79 . ed. Simpfon.) 
that w to want nothing is peculiar to the divine nature; and to have thefeweft wants is approaching 
to it the neareft." This felf-fufficience, by which a man becomes independent; and is free, like 
C o d himfelf, to do good to a l l ; is the fame thing alfo with that freedom of the foul, the defire of 
which to raife in his difciples is the ultimate end of Plato in this Dialogue.—S. 

1 T h e ayopa, or place where the people met, and voted in their general aflemblies, was the plact 
likewife of exchange : for at certain hours of the day mercantile bufmefs was here tranfacted : and 
t t certain other hours the fhops within it all around were opened, and tables were brought out, on 

which 
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that, you had another feal of your own engraving: a ftrigil t o o r , and an un
guent-box, of your own workmanfhip. Your father faid, that the flippers, 
which you then had on your feet, were of your own cutting out and mak
ing; and that the garments which you then wore, the upper and the under 
both, were of your own weaving. But, what feemed the ftrangeft thing of 
all, and a proof of your ingenuity and fkill the moft furprifmg, you told us, 
that the belt or girdle, which you wore round your veft, (and it was of that 
rare and coftly fort, fuch as they make in Perfia,) was entirely your own 
manufacture. Befide all this, you carried with you thither, on that oc-
cafion, poems, you faid, of your own compofing, epic, tragic, and dithy-
rambic; together with a great number of your compofitions in profe upon 
various fubjects. You affured us, that in the fciences, thofe we have juft 
now been fpeaking of, you was fuperior to every perfon then at the Olym
pics ; as you alfo was in the fcience of rhythm and harmony, and that of 
grammar. You enumerated, as well as I remember, a multitude of other 
branches of knowledge which you excelled in. But, I think, I had like to 
have forgotten your art of memory, for which you are fo famous. Many 
other arts I prefume you have, which I cannot recollect at prefent. But 
what I mean is this; to put you upon confidering thofe arts and fciences, 
which you are mafter of, (and I have mentioned a fufficient number of 
them,) and all thofe befide, which are feverally profeffed by others; and 
then to afk you, if you can think of any, where the man of truth and the 

which all kinds of fhop-cornmoditics were expofed lo fale, each kind feverally in a peculiar part of 
this vaft edifice ; that every perfon who came to purchafe might know where to meet directly with 
what he wanted. At fome of thefe fhops and tables much time was fpent by the talkative, the in-
quifitivc, and the idle.—S. 

1 This was an inflrument ufed by the old Greeks and Romans to clean the (kin ; and ferving 
them, befides, for the fame purpofes with our flefh-bruth : for the antient politer nations took a 
much better care of their perfons than is enftomary amongft the modern Europeans. Whenever 
their bodies were fouled, as after travelling, or walking in dufty roads, after wrellling, or other ex
ercifes, which they ufed almoft naked in rooms ftrewed deep with a foft fand, (to procure them, 
when they fell, an eafy fall,) thev rubbed themfelves gently with thefe ftrigils; bathing at the fame 
time in warm baths, which were very numerous, and to be met with in all great towns and cities. 
At other times a more vehement rubbing Tervcd in the room of exercife itfelf. After i.fing the 
ftrigil, they anointed themfelves all over, efpecially about their joints, with fome pcrfiumd oil or 
unguent. Thus the fkin was cleanfed, the blood was equably circuhtcd, the luuicles wer« 
ftrengthened, and the joints made fupple ;;nd pliant.—S. 

man 
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man of falfehood, as we have dcfcribed them, are diflincl perfons; and 
where the fame man is not equally fitted for fpeaking truth and falfehood. 
Confider the matter in any art you pleafe, in any kind of wifdom, fkill, or 
cunning, or whatever elfe you choofe to name it, and you will never find it 
fo to b e ; fince it is not there to be found. For if you know any, which 
affords fuch an inftance, tell me what it is. 

H I P . I am not able, Socrates, thus on the fudden. 
Soc. Nor ever, as I imagine, will you be able. If I am in the right then, 

remember, Hippias, what conclufion follows from my reafoning. 
H I P . It does not readily occur to me, Socrates, what conclufion it is you 

mean. 
S o c . You do not perhaps at prefent exercife your art of memory. N o 

doubt, you think there is at prefent no occafion for it. I will affiff you 
therefore in recollecting. Do you not remember that you faid, Achilles was 
a man of truth, and Ulyffes a man of cunning and falfehood ? 

H I P . I do. 
Soc . But now you perceive, that the man of truth and the man of falfe

hood have proved to be the fame perfon. So that, if Ulyffes was a man of 
falfehood, it appears that he was no lefs a man of truth ; and if Achilles was 
a man of truth, we find he mufl alfo have been a man of falfehood. Thefe 
two characters then are not heterogeneous, one from the other ; much lefs 
are they oppofite, as you imagined ; but are fimilar, and meet in the fame 
man. 

H I P . Socrates, you are always twitting and winding arguments in this fort 
of way. In every matter of debate, you always pick out that point in 
which molt difficulty l i e s ; you flick clofe to that, and handle it with a mofl 
minute exaclnefs: but you never meddle with the 1 whole of the fubjecl, 
confidered in one view. For I can produce you now a multitude of proofs, 

' Hippias himfelf is here made to expofe his own loofe, vague, and declamatory way of talk
ing; fo oppofite to that clofe, precife, and truly logical manner of Socrates in his difcourfes, by 
which alone truth can be difcovered, and the difputes arifing in converfation be brought to any 
rational or fair conclufion. But this not being now or ever the intention of Hippias, he exprefies 
in this fpeech his uneafinefs at the prefent method of managing the debate, and his defire of re
turning to his ufual long harangues; mowing himfelf in this refpect alfo the ^cv^, or man of 
falfehood ; according to the old maxim, " Dolofus verfatur in generalibus," The man, who means 
to deceive, deals only in generals, and avoids coming to particulars.—S. 
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if you aredifpofed to hear them, fufficient to convince you, that Homer has 
made Achilles a man of Gncerity, and of greater virtue than Ulyffes ; whom 
he has made crafty, falfe, and deceitful, in fine, a worfe man than Achilles. 
And to oppofe my proofs, do you, i f you have a mind to it, bring others oa 
your fide of the queftion, to prove Ulyffes the better man : by which means 
our little audience here may be the better enabled to judge which of us 
fpeaks the beft. 

Soc. 1 I have no doubt, Hippias, but that your wifdom is fuperior to 
mine. But it is a conftant rule with me, at the time when any man is 
fpeaking, to give him my attention ; efpecially, if I think him a wife man S 
and, as I am defirous of comprehending perfectly all he means, afterwards I 
interrogate, and fift him thoroughly concerning all he has faid; I confider it over 
again, and compare it with the account he gives me in his anfwers, in order 
t o my own better information. But if I think the fpeaker infignificant, and 
not worth regarding, after he has done fpeaking, I aik him no queftions, nor 
give myfelf any trouble about what he has been talking of. You may know 
by this, what perfons 1 account wife. You may alfo find, that I am ftudious 
and folicitous about the fayings o f a fuch a man ; that I am bufy and reftlefs 
in putting queftions to him, with a view of being improved by the acquifT-
tion of fome piece of kuowledge. Accordingly, I took particular notice, in 
niy own mind, of fomething 3 which feemed to me very ftrange in that paf
fage of Homer, if your interpretation of it be true# that which you repeated 
juft now, to prove that Achilles treated Ulyffes as a deceiver. This to me, 
I fav, feemed ftrange; becaufe Ulyffes, your cunning Ulyffes, no where 
appears to have fpoken untruths : but it is Achilles, whom we find cunning, 
according to your account, as being a teller of falfities and deceiving others. 
For having premifed that fair profeflion, which you juft now repeated, 

1 Socrates here intimates, that the fource of that habit, which Hippias had, of lying and de
ceiving, was a fondnefs for unmerited or falfe praife, with an affectation of being thought wife. 

• T h e word in the original here is printed T « T « , but we prefume ought to be either T « T « V , 

agreeably to the tranflations of Ficinus andGryneeus, or as we have fuppofed it in ours, TOIUTU.—S. 

3 f rom the fenfe it is evident, that we ought here to read in the Greek* , n—aroew, *. r. h. 
not on 3i' [evofj an error frequent throughout the printed text. Stephens has frequently indeed 
corrected it ; but has piuTed it over in this and many other places.—-S. 

VOL. V. 2 P 
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Not the black gate* of hades are to me 
Wore hoflile or more hateful, than the roan 
Whoie tongue holds no communion with his heart. 

A little afterwards he declares, that he would not be diffuaded from his pur
pofe, not by Ulyffes and Agamemnon together ; nor would he be by an^ 
means prevailed on to flay in the Trojan territories^ but, lays he, 

1 To-morrow, after facrifice to Jove 
And all that next in nature is divine, 
My well-mann'd galleys launch.I from the Ihore 
Into the briny wavas : and thou (halt fee, 
(If curious of the fight, cr thy conoern 
Thou mak'ft it,) with the dawning hour ofday, 
My fleet fpread o'er the fifhy Hellefpout; 
With many an eager ftroke of the brifk oars 
Short'ning the paflage : and if Neptune grant* 
ProQjerous voyage, the third returning light 
Shall view me on rich Pthia's fertile plains. 

Befides, long before this, with an air of infult he had faid thus-to Agar 
memnon, 

*And now with my full galleys I depart. 
Steering my courfe for Pthia :—my bed courfe 
Is homeward,—here dilhonour'd.—Nor fhalt thou 
Meet better fare, I ween :—no more expect 
Spoils and rich plunder (hall attend thine arms. 

Now though he had made this declaration, firft in the face of the whole army t 

and afterwards to fuch as were intimate with him, it no where appears, that 
he made any preparations for his voyage, or any attempts toward the launch
ing of his fhips, in order to his departure homeward; but, on the contrary, 

1 We meet wtth this pafiTage in the ninth book of the Iliad, v. 357, &c. a little after the for
mer ; and both of them exaHly as they are cited by Plato.—S. 

* The verfes, here cited, occur in the fkft book of tha Iliadrwith a difference only in one word. 
For inftead of which we read in Plato, we find in Homer ptfiifov: a difference not taken 
notice of by Barnes in his Vac. Left. Perhaps he thought it not of importance enough to mention* 
But, in editions of the fined writers of antiquity, too minute an accuracy, we think, never can be 
t * d . — 5 . 

1 with 
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with a noble indifference, he difregarded the keeping of his word and the 
fpeaking truth. It was for this reafon, Hippias, that I propofed my firft 
queftion to you; becaufe I was at a lofs to know, which of thofe two heroes 
the poet had made the better man : but I prefumed that both were excellent; 
and that it was difficult to determine whether was the fuperior, as well with 
refpect to fpeaking truth and T falfehood, as every other kind of v irtue; for 
in that point, no lefs than in others, they feemed nearly on a par. 

H I P . YOU view not the matter in its true light, Socrates. For, though 
Achilles breaks his word, it is plain that he had no intention to deceive, nor 
any diflembled meaning: but, againft his inclination, he is obliged, by the 
diftreffes of the army, to ft ay and give them his aftiftance. But whea 
Uhffes fpeaks falfely, it is with defign, and his falfehood is voluntary. 

Soc . My dear friend Hippias, you deceive m e ; and are guilty, yourfelf, 
of doing as you fay Ulyffes did. 

H I P . Far from it, Socrates. H o w mean you ? and in what refpect ? 
S o c . By telling me, that Achilles had no intention to deceive, nor any dif-

fembled meaning: whereas Achilles, in faying through arrogance what he 
had no ferious intention of doing, was fo * artful an impoftor, as Homer has 
reprefented him, that he appears confident of outwitting Ulyffes, and con
cealing from him the emptinefs of his arrogance ; nay, to that degree con
fident, as to dare in his prefence to contradict himfelf. Accordingly we find 
Ulyfles actually impofed upon: for, as we fee from his filence on that 
heal , he difcovered not that Achilles had told him any untruth. 

H I P . Where is all this -to be found, Socrates ? 

1 Socrates here mentions falfehood as well as truth, in order to preferve confidence in his argu
mentation ; having proved to Hippias, that the fpeaking falfehood well was the effect of fome kind 
of knowledge and virtue.—S. 

* In the Greek, TWK, or cunning juggler. By Achilles here, we fuppofe, is mtant that very 
pafiion of arrogance in him, which is the moft diftinguiihed part of his character. For all the 
great actions and events of Homer's IKad turn upon the defire of Achilles to mow to the Gre
cians the importance of his prefence and his aid. By the fame name, Tone, is the paffion of love 
called in Plato's Banquet, and in the fame metaphorical fenfe; becaufe both thefe paffions impofe 
upon a man's own underftanding, and force him to fay and do things, to which his reafon is by 
no means privy ; putting him, as in this cafe of Achilles, upon contradictory promifes and afler* 
tions} and by their bold affurance, making him believe them all, by turns, himfelf.—S. 

a P 2 Sec, 
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Soc. Do-you not remember, that 1 after he had declared (as he did to 

Ulvffes), that he would fet fail early the next day ; to Ajax on the other 

hand he fays no fuch thing, but tells him a quite different (lory. 

H J P . In what paffage ? 

S o c . In this, 

* No more in bloody field (hall I engage, 
I nor my forces; till great 1 n a m ' s fon, 
The godlike Hector, worthy of his fire, 
Through heaps of flaughter'd Greeks, victorious reach 
My myrmidons j or till his hoftile flames, 
Spreading from fhip to (hip, approach my own. 
Then,—near my vefTel, or my tent, I truft, 
Shall Hector's fury, though impetuous, meet 
A bound impafiable. 

Now can you imagine, Hippias, that he was fo forgetful, this fon of the god-
defs Thetis , this pupil of the fage Chiron, as that, after throwing out the 
bitterefl reproaches upon fuch as fpeak what they mean not, he fhould firft 
tell Ulyffes that he would fail away, and then, through forgetfulnefs, allure 
Ajax that he would continue where he was ? D o you not think that he 
mufl have talked in this manner with defign, and from a fuppofal that 
Ulyffes was a plain fimple man, and that he fhould get the better of him that 
very way, by artifice and lying I 

1 In the Greek this paffage is read thus ; OUK oird', on Xtyuv, utrrtpov, v irpoc TOW Otvrctot ipr, apa 
rn hoi cnroirXf (T£»cr0a», * T . \ . Stephens faw, that this was a corrupt reading j but an emendation of 
it not readily occurring to his mind, he fuppofed that many words were wanting. A flight al
teration only will, as we imagine, correct the fentence thus; OUK oi7b\ OT< Xrywv, T»J u<rrepaia 

(us 7rpc{ rov 'OWcria tpn) afia T H >JO» a7ro7rM^£icrda«, x. T . x. agreeably to which we have made our 
tranflation.—S. 

2 Achilles fpeaks of Hector thus highly on this occafion, purpofely to raife the higher, in thofe 
who heard him, the idea of his own valour ; none but himfelf, he tells them, being able to flop 
the progrefs of fo mighty awd formidable an enemy. Mr. Pope therefore, in omitting thofe high 
terms in which Achilles here mentions Hector, has omitted an efTential beauty in this paflage, and 
particularlymaterial to that purpofe, for which it is cited by Socrates,—to fhow, that the incon
tinent falfities, uttered by Achilles, were owing to his arrogance and his third of glory. See the 
Introduction to this Dialogue. The verfes are taken from the ninth book of the Iliad, v. 646, 
&c. But there is evidently a falfe reading in them, as cited by Plato, lu&nffQpiiKi inflead of /x£oVo*ta<, 
obferved by Barnes, in his notes on Homer.—S. 

H I P . 
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H / P . I think quite otherwife, Socrates: I think that he was impofed 
upon, himfelf, by his own fimplicity and undefigning heart: and that want 
of reflection made him talk to Ajax in a drain different from that in which 
he had been talking to Ulyffes. But Ulyffes, whenever he fpeaks truth, has 
always an intention to deceive, no lefs than when he fpeaks a falfehood. 

S o c Ulyffes then is a better man, it feems, than Achilles. 
H I P . By no means, Socrates, clearly. 
S o c . W h y , was it not proved juft now, that the fpeakers of falfehoods, 

knowing them fo to be, and with intention to deceive, were 1 better men 
than thofe, who fpoke what was falfe merely through ignorance, and againft 
their intention ? 

Hrr. But how is it poffible, Socrates, that fuch as are guilty of injuftice 
knowingly, fuch as are deceitful, and infidious, and wilfully do mifchief, 
fhould be better men than thofe, who, not knowing what they do, lead 
others into mifchiefs or miftakes? To fuch is due free pardon, fhould any 
injuftice be done by their means, or if any man be deceived by them, or 
fuffer injury. The laws * accordingly are more fevere to defigning cheats, 
and to the wilfully injurious, than to fuch as deceive or injure without in
tention of fo doino. 

S o c . You fee, Hippias, that I fpoke truth, when I told you, how bufy 

1 This is another inftance, fimilar to that, taken notice of by Ariftotle, which we mentioned 
before, of a fophiftical way of arguing ufed by Plato againft the fophifts. For the truth of the 
pofition, contended for, has indeed been proved ; and is apparent enough, in every inferior art 
or fcience; but Plato applies it in this place to morals, of which it has not been proved, but 
the direct contrary infinuatcd. There is the fame ambiguity of expreflion in our own language; 
for we ufe the term, good man, with reference not only to moral goodnefs, but even ability or (kill 
in any way whatever. Such a one, we fay, is a good man, when we only mean, as to fome 
particular kind of work or action which he performs well.—S. 

* Demofthenes in Orat. c. Midiam, § T I . p. 3 5 and 3 6 of Dr. Taylor's edition in 8 v o . 
gives an account of thefe laws fome what more at large, too long to be here inferted, but fo like 
this of Plato's, and fo much in the fame words, that it feems highly probable he had an eye 
towards it when he compofed that part of his oration. For that incomparable orator was always 
a great admirer of Plato, and had been one of his favourite difciples ; as wcare told by the writer 
of the lives of the ten orators, vulgarly afcribed to Plutarch.—S. 

and 
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and reftlefs I was in putting queftions to the wife I fear, indeed, that I 
have no other valuable quality belonging to me ; the reft which I have being 
inconfiderable and mean. For I am apt to be miftaken in the natures of 
things, and ignorant of what they truly are. A fufficient evidence of which 
appears, whenever 1 am in company with any of you celebrated wife men, 
whofe wifdom is acknowledged by the united voices of all the Grecians. It 
then appears that I know nothing: for fcaicely in any point am 1 of the 
fame opinion with you. And what greater evidence can there be of a man's 
want of knowledge, than his differing in opinion from the wife. 1 have this 
one admirable quality, however, which faves me from the fatal confequences 
of ignorance and error ; this, that I am not afhamed to learn ; but am 
given to inquiry, and to afking queftions, I am very thankful alfo to the 
perfon who vouchfafes me an anfwer : nor ever neglected I to pay him my 
due acknowledgments. For whenever I had acquired a piece of knowledge, 
I never denied my having learnt i t ; nor ever pretended, that it was of my 
own finding out. On the contrary, I celebrate the wildom of my teacher, 
whenever I produce the doctrine which he taught me. Thus at prefent, 
for inftance, I agree not with you in that pofition, which you have laid 
down for truth ; but am ftrongly of a different opinion. And this, I am 
convinced, arifes from fomething in me, and muft be attributed to my be ng 
fuch a one as I am ; to avoid ufing any term or epithet too high in fpeaking 
of myfelf. T o me, Hippias, the truth appears directly contrary to what 
you fay. I think, that thofe who injure others, who are guilty of injuftice, 
who vent falfehoods, atVd deceive, or commit any other fault, knowingly 
and wilfully, are better men than fuch as do the fame evils ignorantly and 
without free choice. Sometimes, however, I am in the oppofite way of 
thinking. In fhort, my fentiments are ever varying upon this fubject, and 
driven backward and forward continually : the caufe of which nnfteadinefs 
is clearly want of knowledge. But I now find in myfelf a frefh acceffion 
of my old malady.: for the opinion, which prevails in me at prefent, is 

« This and fuch other fayings, frequent in the mouth of Socrates, pafTed with the people even 
of his own time for mere ironies. Whence he was commonly called 6 t^uv, thedifTembler of hii 
knowledge, or pretender to ignorance.—S. 

this ; 
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" See the laft fentence but one in the Greater Hippias .—S. 

EUD. 

this ;—that fuch as commit wilful errors in any action whatever, are better 
men, with refpect to actions in that way, than thofe who err in the fame 
way againff. their will or intention. This prefent turn of mind in me is 
owing, as I imagine, to the preceding part of our converfation : for our 
reafoning upon the point, then debated, will, in all appearance at prefent, 
hold good through all things; and will prove, that the involuntary actors of 
ill, in any of thofe inftances we have mentioned, are more wicked than 
thofe who are guilty of the fame bad actions wilfully. Be fo good there
fore as to fet my mind right : for in healing the difeafe of this, and freeing 
it from ignorance, you will do me a much greater piece of fervice, than you 
would in healing any diftemper incident to my body. But now, fhould you 
have any intention to go through a long harangue, I can affure you before
hand, that you will never that way fucceed in the affair : for my thoughts 
never will be able to keep even pace with you. But if you are difpofed to 
anfwer to my queftions, as you did before, you will h igh ly 1 profit and im
prove me ;.and, I prefume, receive no detriment yourfelf. I have a right, 
Eudicus, to beg your intereft with Hippias on this occafiou ; for you it was 
who engaged-me in this difpute with him. If he therefore is averfe to con-, 
turning the converfation in the way which I defire, do you intercede with 
him to favour my requeft. 

E U D . There will be no occafiou, Socrates, I imagine, for my intercef, 
fion. That is made unneceffary by what Hippias himfelf faid at firft,—that 
he never declined anfwering to any man's queftions. Did you not fay fo, 
Hippias ? 

H I P . I own it, Eudicus. But Socrates is always entangling the argu
ment with cunning fallacies; and behaves like a fly deceiver. 

S o c . My good Hippias ! I do it not wilfully, 1 allure you, nor with any 
intention to deceive :. for, if that were the cafe, I fhould be a man of great 
wifdom and abilities, according to your account. But , if I have that fault 
which you accufe me of, it is wholly involuntary in me. I pray you there
fore pardon me : for pardon, you fay, ia; due to involuntary and ignorant 
deceivers. 
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E U D . D o fo, Hippias; forgive Socrates; and be not angry with h im: 

brut for my fake, and out of regard to your own word, anfwer to whatever 

queftions he (hall propofe to you. 

H I P . W e l l , at your entreaty, I will anfwer to his queftions.—Come then ; 

propofe any, which you defire to have an anfwer to. 

S o c . Truly, Hippias, I am greatly delirous to have a thorough difcuffion 

of that very point juft now mentioned ; — Which are the better fort of men ; 

thofe who commit errors knowingly, wilfully, and purpofely ; or thofe 

others, who are guilty of the very fame without knowing what they do, 

and without any will or purpofe to err 1 . Now the beft way we can take, 

to have this point well examined, is, in my opinion, by fetiing out thus ; — 

but obferve, and make your anfwers duly 2 : — A r e there not men, who arc 

good at a foot-race ? 

1 Every univerfal truth will hold good in all particular cafes, to which it is applicable. In.lhu 
way of reafoning therefore by induction, the enumerating of many particulars, however chofen, 
in which the hypothefis to be proved is found true, ferves to induce a probability at leafl of its 
being true univerfally. And if the hypothefis fails in no inftance that can be thought of, the 
certainty of it is then fufficiently eflablithcd.—It (hould feem, therefore, that Plato might have 
been indifferent what inftances he produced to prove a doctrine which, if true, might fairly be 
inferred from a multitude of any pitched upon at random. And indeed, had this been all he 
had in view, indifferent he would certainly have been to which he gave the preference. But 
his defign, in felecting from all the feveral kinds of action the particular inftances that follow, to 
the end of this fecond part of the Dialogue, is to (how, what weaknefTes or diforders in the hu
man frame are the natural caufes of ignorance and vice ; and what natural difpofition of body and 
mind is favourable to knowledge and virtue. In the choice and arrangement of thefe inftances 
will appear admirable art and contrivance : for thedifcovery of which he prepares us in this fen
tence, by prof effing to take a certain method and way of beginning, fuch as is the moft 
proper.—S. 

2 Plato begins, and takes his four firft inftances from fuch actions as fundamentally de
pend on the ftru&urc of the body and the conformation of its parts; in particular, running, 
wrc-flUng, dancing, and tinging. For the well-performing of thefe exercifes, fo far as the body 
is concerned, feverally depends on agility, ftrength, gpacefulnefs, and a mufical voice: and thefe 
feverally arife from clafiicity of the fibres, firmnefs in the fabric of the bones, pliantnefs in the 
joints, and a perfect power of dilatation and contraction in the lungs and larynx. When all 
thefe concur, the natural confequences will be an animated, free, and eafy flow of the blood and 
humours, fprightlinefs and vigour in the foul, and at the fame time (if no obftacle him.er) firm-
nefs in the mind.—S. 

H I P . 



T H E L E S S E R H I P P I A S . tyy 

H I P . There are, 
Soc . And others in the fame exercife who are bad ? 
H I P . Certainly. 
Soc. Are not the good, thofe who run well? and the bad, thofe who run ill ? 
H I P . They are. 
Soc. Do not the flow runners run ill ? the fwift runners, wel l? 
H I P . They do, 
S o c In the race therefore, aud in running, fwiftnefs is a good thing; 

flownefs, a bad thing. 
H I P . Without difpute. 
S o c . Whether of thefe two then is the better man in the race ? One , 

who runs flow wilfully and on purpofe ; or one, whofe flownefs in running 
is involuntary and undefigned ? 

H I P . T h e firft ; he, who runs flow on purpofe. 
Soc. Is not running the doing fomething ? 
H I P . It is. 
S o c . And if fo, is not fome action performed in running? 
H I P . Certainly. 
S o c . T h e man, therefore, who runs ill, performs an action which is bad 

and unfeemly in the race. 
H I P . Undoubtedly fo. 
S o c . And the man runs ill, you fay, who ru^& (lowly. 
H I P . True. 
Soc . He therefore is the good man in the race, who wilfully and purpofely 

commits this bad and unfeemly action : and he is the bad man, who does i t 
againft his w ill and his intention. 

H I P . So it feems to be. 
Soc . In the race therefore, the man, who is guilty of bad aclions arainfl: 

his will and his intention, is a worfe man than the other, in whom thofe 
bad actions are voluntary and intended. 

H I P . In the race, I grant you, that it is fo. 
Soc . And how i» it in wreftling ? Whether of the two is the better 

wreftic r ? the man who, when he falls, falls defignedly, or the man whofe 
falls ore involuntary and undefigned ? 

VOL. v . 2 Q H I P . 
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H I P . Probably, the man who falls delignedly. 
S o c . And which is the worfe and more unfeemly action in wreftling? for 

a man to fall himfelf, or to give his antagonift a fall? 
H I P . T O fall himfelf. 
Soc. In wreftling then alfo, the man, who is guilty of bad and unfeemly 

actions with defign, is a better man than the other, who is guilty of the 
fame without defigning them. 

H I P . It is probable that he is. 
S o c . And how does the rule hold with refpect to all other actions of the 

body ? Is not the man, whofe body is well-framed and fitly difpofed, equally 
able for actions either ftrong or weak, either feemly and becoming, or un
becoming and awkward ? So that the man who has a better habit of body, 
when he performs any bodily exercife or action ill, does it out of choice; 
but the man, whofe body is in a worfe flate, performs ill againft his 
inclination. 

H I P . In actions which depend on ftrength of body, I admit the truth of* 
your hypothefis. 

Soc . And what fay you as to thofe, which depend on gracefulnefa of 
the body, Hippias ? Does it not belong to that body, which is well formed 
and well habituated, to exhibit unfeemly and bad motions, geftures, and 
attitudes, only when the mind fo wills and directs ; but to a body of worfe 
make and worfe habits, to behave, move, and carry itfelf awkwardly without 
fuch will and direction ? or how think you ? 

H I P . That it is, as you fay. 
Soc. Ungracefulnefs therefore alfo, when voluntary, belongs to the body 

in its better p l ight ; when involuntary, is owing to an ill or depraved ftate of 
body. 

H I P . S O indeed it appears. 
Soc. And how think you as to the voice? Which voice do you fuppofe 

the better and more excellent ? That which fings out of tune wilfully and 
defigncdly ; or that which does fo becaufe it cannot do otherwife ? 

H I P . That which does fo defignedly. 
Soc . And that you call a viler voice, which errs from the'harmony, and 

cannot help it. 
H I P . 



T H E L E S S E R H I P P I A S . 

H I P . I do . 

S o c . Fur ther 1 ; -^ the things w h i c h are yours , w h e t h e r wou ld you choofe 
to have them in good condition and order, or to have them bad, depraved, 
and out o f order ? 

H I P . T O have them good, and fuch as they ought to be. 

S o c . W h e t h e r then would y o u choofe to have your feet go lame at y o u r 
o w n pleafure, or to have them l imp and If umble againft: your wi l l ? 

H I P . TO go lame at m y o w n pleafure. 
S o c . Is not lamenefs in the fee,t a depravi ty o f the f e e t ; and the g o i n g 

lame an ungraceful w a y o f w a l k i n g ? 
H I P . Cer ta in ly . 
S o c . A n d is not fquint ing a depravi ty o f the eyes ? 
H I P . It is. 

S o c . W h i c h fort o f eyes n o w w o u l d y o u choofe to have , and to fee wi th ? 
Such as would look afquint only w h e n y o u pleafed, or fuch as could not 
avoid fquint ing ? 

H I P . Such as fquinted only w h e n I pleafed. 
S o c . O f the things then w h i c h are y o u r o w n , you deem thofe, whofe 

•wrong and depraved actions are vo lun ta ry , better than thofe, the pravi ty o f 
whofe actions is involuntary . 

H I P . In things o f that k ind , I admit it to be true. 
S o c . A l l fuch therefore, ears, and nofc, and m o u t h , and all other parts 

adminiftering to fenfation, arc to be comprehended in the f o l l o w i n g genera l 

1 His five next inftances he takes from thofe parts of the body which are the more immediate 
fervants of the mind : 1. The outward inftruments of motion (particularizing in the feet), by 
which the will of the mind is executed : %. The outward organs of fenfation (enumerating them 
all), through which the mind perceives outward things: 3. That immediate fource of motion and 
fenfation, the brain ; to fignify which he ufes the metaphor of a rudder, fleering the body as 
the mind pleafes : 4. Thofe inward inftruments of motion, and vehicles of fenfation, the nerves; 
which he compares to the firings of mufical inftruments, braced up or relaxed by the different 
paflions of the foul, and vibrating juft as they are touched from without, or played on by the 
mufician's hand within : 5 . and laftly, The organs of fpeech, fignified by wind-inftruments of 
mufic, through which the mind exprefifes her meaning, or declares her will. How much the 
acquifition of knowledge, the ftate of the foul, and power of the mind to do what fhe wills, de
pend 011 having all thefe organs in perfection, is by no means difficult to conceive.—S. 

2 Q 2 r u l e » 
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rule ;—thofe, in which the bad performance of their functions is involuntary, 

a man would be glad not to have, leeing that fuch arc evil ; but thofe, 

whofe wrong action or operation is wilful, and according to the intention, 

are defirable, fuch being good. 

H I P . I agree. 

S o c . W e l l ; and what fort of inilruments is it bell: to have to do with ? 

thofe, with which a man may execute his work ill through choice and de

fign ; or thofe, with which he cannot woik otherwife than ill? For in

ftance : Whether of the two is the befl rudder ; that, with which the fleer

ing ill is unavoidable ; or that, with which the pilot, if he fleers ill, does it 

wilfully and on purpofe ? 

H I P . The latter fort. 

Soc . Is it not fo with the bow and lyre ; fo with the flute 1 ; fo with every 

other kind of tools and inflruments ? 

H I P . It is true. 

S o c . W e l l 3 ; and of which horfe is it befl to be the owner? Whether of 

a horfe with fuch a kind of temper and fpirit, as may ferve his rider in riding 

1 To the in nances already given, which are of more efpecial moment, the other parts and 
members of the body are fubjoined, in general; the regular frame and found condition of them 
all being, in the opinion of Plato, of fome importance to the foul, to its affections and paffions ; 
more or lefs, in proportion to the more immediate or more remote action, or influence, of the 
one upon the other. This will open much of Plato's fecret meaning in the latter part of his 
Timaeus.— S. 

a From the juft frame of the body, and the right formation of every member of it, the philo-
fopher proceeds, in the fame metaphorical manner, to defcribe the other part of that tvQv'icty or 
good natural difpofition, which he holds to be the neceffary foundation of virtue. This other 
part is the right frame or conftitution of the foul herfelf. He begins wiih the paffions; agreeably 
to that climax which he ufes through all thefe in (lances. The pafiions are, in the Platonic 
fyftem, all comprehended under two kinds, tm6u(xix and Sv/xoj, the emotions of defire and anger. 
The firfl of thefe kinds is characterized under the emblem of a horfe, the latter under that of a 
dog; and both with great propriety. For one of thefe animals is remarkably fubject to vehe
ment emotions of the former kind in purfuit of glory or pleafure; the other to emotions 
of the latter kind no lefs violent, when the feizing of his prey or the deftruction of an enemy 
is the end in view. Now both thefe animals, though irrational, are by nature formed 
to be manageable by man ; and are highly ferviceable to him, when their paffions are directed 
to their proper objects, and reftrained within due bounds.—S. 

I N 
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ill purpofely and through choice only; or of a horfe x , upon which his 
rider muft of neceflity ride ill ? 

H I P . Of the horfe, upon which a man may ride ill only through 
choice. 

Soc. This horfe then is of a better fpirit and temper than the other. 
H I P . True . 
S o c . With this better-tempered horfe then a man may *, if he has an evil 

intention, perform fuch mifchievous and evil tricks as this animal is capable 
of; but with the bad-tempered horfe he cannot avoid doing miichief. 

H I P . Perfectly true. 
Soc . And is it not equally true with refpect to the fpirit and temper of a 

dog ? and fo of every other fpecies of animals ? 
H I P . I admit it to hold true in the cafe of every brute animal 
Soc. Well n o w ; and how is it in our own fpecies, and with refpect to the 

human foul ? Whether is it better to have in our fervke a bowman, who, 
if he ever miffes the mark, miffes wi l fu l ly 3 ; or one who is apt lo to do, 
contrary to his intention and his aim ? 

H I P . One who miffes wilfully. 
S o c . Such a one then is a better man at fhooting. 
H I P . Right. 

1 The emendation of this fentence muft be attributed to Cornarius : for he has been before-
hand with us, in reading */utvw9 J? J amv> inftead of a^tiruu n OKUV, as in all the editions of the 
Greek it is printed.—S. 

% Thus in the Greek; Tn ajxuvovi ap% ^"X? IWTTOV ra T H J ^x>if spya return; ra nowpa twmvi av 

from, ra, fo THJ vavnpixs, anurias. It is evident, that this reading is faulty. We have always ima
gined, that the fault lay in the tranfpofition of fome of the words, with the corruption of only 
one in confequence of that tranfpofition; and that the right reading was this; T. a. a. ^. i. T . T . 
>J/. t. T . ra T»5 Trovnpixs, eKoucrtus av iroioi, T>J fo ncvnpa, a*ouo~\u>s> But Cornarius is of opinion, that 
the fentence may be amended by altering only ra fo T»S 7rov»pias into ry $e r. TT. which he is pleafed 
to fay, fignifies the fame with rvi fo wowporsfa.—S. 

3 In the editions of the Greek text, the fentence (lands thus ; T» fo Jw; avQ^wra -^vxnv xtKr^at 

ro£oTx aptivovos triv, RJ-NJ eKxatus apafravti rs VKOTTU, ri hrU axxatui > but we fhould be glad to read it as 
follows; Ti fo. h avQpa^-y ^ux,w HIHTW9«I T O ? O T * a/junov £nv, x. T . x. transferring the firft point of 
interrogation to the word avfyu-mt, and altering the word a/jittvovos into afjuivov, which latter emen
dation was made before us by Cornarius. Both together will render this fcntence much more 
agreeable to the turn of thofe which precede, than the alteration of it propofed by Stephens.—S. 

Soc. 
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S o c . In our own fpecies therefore, and with refpect to the human f o u l f , 
the man, who miffes aim or errs without intending fo to do, is a worfe 
man than the other, whofe miffing of the mark is undefigned, or whofe error 
is involuntary. 

H I P . In the bowman's art I grant you that it is fo. 
S o c . And how is it in the art of medicine ? Is not he the better phyfician, 

who, if he hurts or brings any diforder on the bodily frame, does it know
ingly and purpofely ? 

H I P . He is, 
S o c . In this art alfo then, fuch a one is a better man than one who hurts 

when he would heal. 
H I P . True . 
Soc. And how is it in mufic, whether of the ftring or of the wind-kind? 

how, in all other arts and fciences? Is not he the better man, who purpofely 
performs ill, and commits voluntary errors ? and is not he the bad man, who 
blunders and errs, without defigning i t? 

H I P . Probably fo. 
Soc . And w e certainly fhould choofe to have under our command fuch 

(laves as committed voluntary faults, and were guilty of bad actions pur
pofely, rather than fuch as could not help blundering, doing wrong, and 
acting perverfely ; the former fort being better for our fervice. 

H I P . In that alfo we agree. 
S o c . W e l l then; do we not wifh to be as good and excellent as poffible 

ourfelves ? 
H I P . T O be fure. 
S o c . Would not our own mind, fpirit, and temper, be better, if we did evil 

and committed faults wilfully and freely, than if we could not avoid thofe 
faults and evil actions ? 

H I P . It would be a ftrange thing, Socrates, if the wilfully unjuft and dif-
honeff, were better men than thofe who unwittingly or unwillingly did a 
bafe action. 

"The original, ai printed, runs thus; Kai ^uxn aqa axn<ri«$ a(jieipravH<ra} x.r.x. But the 
neafoning requires the word avfyxuwa to be inferted after the word a%a. It was eafily dropped in 
tranferibing fome manufcript, on account of the fimilitude of the letters which follow it; the 
antient manner of writing it being this; Kcu tyxn «f« ava a*acr.«f, *. T . A . — S . 

Soc. 
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Soc . And yet this appears to be the juft conclufion from thofe premifes *, 
in which we are agreed. 

H IP . It appears not fo to me. 
Soc. T o you yourfelf, I imagined, it muft fo appear. Let me put to 

you then a queftion or two. more.—Is not honefty either fome certain power 
in the mind, or fome certain knowledge, or both together ? Is it not neceffary 
that true inward honefty fhould be one or other of thefe r 

H I P . I t is. 
Soc . If honefty then be fome power in the mind, does, not honefty inhabit 

that mind moft which is poffeffed of the moft power ? And this correfponds 
with what appeared true to us before, if you remember,—that the man w h o 
had the moft abilities and powers within him was the beft man in every 
cafe that we confidered. 

H I P . It did fo appear. 
S o c . And if honefty be fome knowledge in the mind, does not honefty 

refide moft in that mind, which hath the moft knowledge, and is the wifeft? 
and is not, in fuch cafe, that mind the moft difhoneft which is the moft un-
difciplined and ignorant ?—But if honefty fhould anfe from knowledge and 
power, meeting both together in the fame mind, is not that mind which is the 
beft furnifhed with both, with knowledge and power, the moft filled w i t h 
honefty ? and are not the greateft degrees of ignorance * and impotence 

1 That is, upon the abfurd fuppofition, that there are any fuch men. But if flill the queftion 
fhould be aflced, Whence is it, that a man may err wilfully in executing any work or energy of 
art, or in performing any action merely natural (for fo is it with great truth firppofed throughout 
the Dialogue), and that power and will may in all fuch cafes be fe pa rated ; yet that it i» 
otherwife with refpect to moral actions; lhat no error here is truly voluntary, and no 
bad man is free ? The reafon is this; that in all other cafes the workman, or performer, may 
aim at fome other end than the excellence of his work, or the rectitude of his performance : bul 
that in every action, where morality is concerned, that is, in every action morally good or evil^ 
the attainment of what a man thinks his good is the only end for which he acts : and that no 
man can poflibly purfue, will, or aim at his own evil, fully and clearly knowing it to be what it 
i s ; nor help aiming at, willing, and purfuing what upon the whole he determines to be for him
felf the beft. '1 he will therefore in all thefe cafes muft of neeeffity follow, or rather accompany, 
the judgment —S. 

a That, in the Greek text, after the words h & a/xaQsartfa, the words not a^vtarur^a ought to be 
inferted, will be evident to every one who knows how to reafon, and in what part an argument is 
defective.—S. 

3 i n 
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in the mind parents of the greateft villany ?—Mart not thefe things through 
neceffity be fo ? 

H I P . S O indeed they appear. 
S o c . Did it nor appear before, that a man of the moft knowledge and 

wifdom, as well as of the moft abilities and powers, was the beft man, and 
the moft capable of performing either well or ill, at his own pleafure, in 
every operation ? 

H I P . It did. 
S o c Such a man therefore, whenever he performs any thing ill, does k 

wi th defign; does it through his powers and his knowledge. Now it is evident, 
that on thefe honefty depends, either on both of them, or atleafton one or other. 

H I P . Probably it does. 
S o c . It is further evident, that acting di/honeftly is doing i l l ; and that 

acting honeftly is doing well . 
H I P . Clearly fo. 
Soc . W i l l not that man then, whofe mind is the moft filled with honefty 

and virtue, whenever he fhall do any difhoneft or bafe action, do it through 
choice and with defign ? but the man whofe mind is evil and difhoneft, will 
no he be guilty of villanous and bafe actions through unavoidable neceffity ? 

H I P . SO it appears. 
S o c . Is not a good man, one whofe mind is good and honeft? and is not he 

a bad man, whofe mind is evil and difhoneft? 
H I P . Without doubt. 
Soc . It belongs to the good man, therefore, to act difhoneftly through free 

cho ice ; to the bad man without free choice, and through unavoidable 
neceffity ; if it be true that the mind of a good man is good. 

H J P . And that certainly is true. 
S o c . T h e man, therefore, who does wrong, and is guilty of villanous 

and bafe actions wilfully and out of free choice, if fuch a man there b e 1 , 
Hippias, he can be no other than the good man. 

H I P . 
1 Meaning, that the fuppofition was abfurtl. See the Introduction. Plato here prefents us 

with a key to this Dialogue, opening it f<> e.-ifily, and letting us into the fecret of it fo freely, that 
every unprejudiced mind may well wonder how it came to be fo greatly mifunderftood, as it will 
appear to have generally betn, if any of our readers will take the pains to examine the annota
tions and comments on it, written by the moderns. Bu t the wonder will ceafe, on reflecting 

what 
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H I P . I know not, Socrates, how I can grant you this. 
S o c Nor can I eafily grant it to myfelf, Hippias. It muft however, of 

neceftity, appear true to us both at prefent, having been proved by the force 
of our prefent argument. But, as I faid before, with regard to this point 1

 f 

my 

what unphilofophicAl and vulgar notions concerning the freedom of the will have generally pre
vailed in Europe ever fince the extinction of thofe antient fchools of philofophy which once 
enlightened it. Hence it has come to pafs, that learned men, involved in the common prejudices, 
have underftood all the pafTagcs of antient authors, relating to this point, in a fenfe favourable to 
their own notions. For error, that difeafe of the mind, refemblcs in this refpect certain difeafes 
in the humours of the body ; it imparts fomcwhat of its own flavour, and gives a tinge of its own 
colour, to every object of the tafte or fight which is fo difeafed. Thofe prejudices on the point 
in queftion, and the confequences of them, here complained of, arc evidently feen in the late Mr. 
Jackfon's Defence, as he is pleafed to term it, of HumanJLibcrty. For that learned man appears 
to have had a heart purer and clearer than his head; and therefore cannot be fuppofed to have 
mifreprefented the fenfe of thofe antient authors, whom he cites, knowingly and wilfully. The 
truth feems to be, that over much zeal, though in a good caufe, that of theifm, fo far blinded 
him, as well as fome greater men before him, that he thought he faw a fimilitude between two 
hvpothefes, quite different and even oppofite; the one, that of a material or mechanical neceflity, 
maintained by Mr. Hobbes and by the author of Cato's letters, an hypothefis utterly inconfiftent 
with the doctrine of an all-directing mind in nature; the other, that of a rational or moral 
neceflity, no lefs inconfiftent with atheifm, and neceflarily connected with the idea of a governor 
of the univerfe, ruling as well the rational part of it, as the reft, not by mere will, but wifdom. 
For if the appearances of good are not cogent to man, and he is not of neceflity obliged to 
follow thofe only rational motives, but is by nature referred afterwards to fome other power 
within him called will, diftinct from reafon, and able to control it, then is mere will in man, 
and, for aught we can tell, in nature too, a principle higher and more divine than intellect.—S. 

• Should there be any man now, after all, who is inclined to think that Socrates, through this 
whole converfation, was but in jeft, and meant nothing ferious ; or that, like the fophifts, he ufed 
fallacious arguments, wtith a villanous intent to impofe on the underftandings of the company, 
by confounding truth and falfehood, right and wrong; or fhould any imagine, with Serranus, 
that the philofopher had no other end in view than merely to confute or puzzle Hippias, and 
expofe him to ridicule; or fhould there poflibly be fome other who follows Ficinus in fancying, 
that his fecret meaning was the very reverie of that which we have reprefented it to be in the 
Introduction, and contended for in the notes; for that the will was independent of the judgment 
or understanding; and vice was owing neither to impotence, nor ignorance, nor both together, 
but to malice only or perverfenefs in the will; and that Socrates himfelf embraced, as truly 
philofophical, this diftinction of the forum, received in after-aees by the pretended followers of 
Ariftotle ; but that he left it forfooth for Hippias to diliinguifh thus nicely, on purpofe to {how 
the ignorance of that fophift if he did it not; fhould any of our readers be apt to entertain any of 
thefe notions, on account of the ftrangenefs of the paradox advanced or infinuated in this 
Dialogue, we fhall content ourfelves with obferving that, ftrange as it may feem, it is entirely 

VOL. v. 2 R * confonatu 
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my mind is driven backward and forward continually, and never remains 
long in the fame opinion. Indeed, there is nothing wonderful in the cafe 
that I mould wander in uncertainty; or that any other man mould, who is 
only one of the multitude. But if you wife men fhould run in the fame per
plexed mazes, this mufl: be to us a heavy misfortune; fince we could never 
in this cafe, even though we applied to you, be freed from our perplexities. 

confonant with the doctrine of Socrates, as delivered to us by Plato in many other of his writings. 
This was fo notorious to the antients, that Arrian, in his Differtationsof Epictetus, 1. i. c. 2 8 . and 
1. ii. c. 2 2 . and Marcus Antoninus, 1. vii. § 6 3 . cite the authority of Plato to confirm the truth 
of this doctrine. The principal pafiages in our author, where he inculcates it exprefsly and 
openly, have been collected by Gataker in his Annototions on Antoninus, p, 2 8 6 and 3 9 9 . 
and by our late learned friend Mr. Upton, in his Notes on Arrian, p. 9 1 . Above all, fee 
Alcinous, Introduct. c. 2 3 . where his account of the Platonic doctrine upon this fubject feems 
to be chiefly extracted from this Dialogue, and (hows that he underftood it exactly in the fame 
fenfe with us.—S. 

THE END OF THE LESSER HIPPIAS. 
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