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T H E L Y S I S . 

W H E N Socrates, fays Ficinus, difputes with the fophifts and their 
followers, he confutes falfe opinions, and (ignifies, rather than teaches, fuch 
as are true. Th i s is evident from the Euthydemus, Protagoras, Meno, 
Hippias, Euthyphro, and Lyfis. But where he difcourfes with his difciples, 
and thofe who were anxious to be initructed, he unfolds and teaches, as is 
evident from many of the preceding dialogues. In this Dialogue, therefore, 
in which he difputes concerning friendfhip among the difciples of the 
fophifts, he is rather ftudious of confuting falfe opinions than of de-
monftrating fuch as are true. 

But, that we may take a enrfory view of the contents of the Lyfis, in the 
firft place, Socrates reproves thofe who pervert the power of love, and, under 
the pretext of friendfhip, are fubfervient to bafe luft. In the fecond place, 
he admonifhes thofe who, looking no higher than corporeal beauty, think 
tbemfelves worthy to be beloved for this alone. And, in the laft place, he 
indicates to the fagacious a certain path by which friendfhip may be invefti-
gated and difcovered. Again, while Socrates ironically derides Hippothales 
and Ctefippus, he fignifies that they were captivated by bafe love. And, 
while in their prefence he prepares youth for moral difcipline, he ad
monifhes lovers how they fhould live together, and what kind of attachment 
they mould entertain for each other. Having inftru&ed lovers in the 
fecond part of the Dialogue, he inftru&s thofe that are the objects of l o v e ; 
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.and,'by a long feries of induction, teaches that wifdom and prudence ou^ht 
to be explored by friends, which compofe the true beauty of the foul, and 
:not the madowy form of this fleeting body. In the third place, he confutes, 
and firft the opinion of Solon, who faid that thofe who are beloved are 
friends; for thefe often hate their lovers. H e adds, that neither are lovers 
only fi ends, becaufe thefe are frequently the objects of hatred. And here he 
concludes that reciprocal benevolence fhould be- called friend/hip. In the 
next place, he reproves Empedocles, who was of opinion that any kind of 
fimilitude is fufficient to produce friendfhip. This , however, the similitude 
of many arts fhows to be falfe, which more frequently generates envy and 
hatred than friendfhip. i n the laft place, the affertion o f Hefiod and 
Heraclitus is adduced, that diflimilars are friendly to each other.—That they 
are not, however, appears from this, that hatred and love, fince they 
are diflimilars, will not be friendly, nor will a juft and an unjust man ; and of 
others in a fimilar manner. And, if it fhould be faid that fometimes a thing 
defires that which is diffimilar to itfelf, as that which is dry, moifture, 
or that which is hot, the cold, the anfwer is, that it does not in this cafe love 
its contrary, but feeks after a restitution of itfelf from a contrary. For that 
•which is preternaturally hot is reduced through cold to its proper tempera
ment ; fo that it does not love cold, but through it defires a temperament 
accommodated to its nature. 

Having confuted thefe affertions, Socrates, as if prophefying, introduces a 
certain opinion as his own, and fays that there appear to him to be three 
o-enera of tilings, the good, the evil, and that which is neither good nor evil. 
But the evil, on account of diversity, cannot be a friend to the good, and the 
evil, through injuftice, are injured by the evil. Thefe, therefore, cannot be 
mutually friends. It is likewife impoflible for him who is neither good nor 
evil to love the ev i l ; for evil, fince it is noxious, is always attended with 
hatred. It remains, therefore, that friendfhip muft fubiift between the good 
and the good, and between that which is neither, and the good. But here 
certain objections arife which Socrates openly introduces, but the folutions of 
which he occultly indicates. In the firft place, the good is fimilar to the good ; 
but it was faid, in opposition to the opinion of Empedocles, that similars are 
-not friendly to each other. It muft, however, be oblerved, that it was not 
afferted that similars are by no means friendly ; but it was denied that every 
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kind of fimilitude is fufficient to the production of friendfhip. Again, when, 
in the fecond place, it is objected that the good man is fufficient to himfelf, 
that on this account he does not defire another, is without love, and therefore 
is not the friend of the good ;—it m u d be obferved that this abfurdity does 
not follow from the doctrine of Plato, but from the afTertions of Empedocles 
and Heraclitus fuperficially confidered, in which the defire of love is not 
apparently diftinguifhed from friendfhip. And as defire is a want, for 
it always tends to fomething unpofTefTed, it follows, from this doctrine, that 
friendfhip is always attended with defire. T o admit this, however, would 
be to confound friendfhip with love. But, according to Plato, they are 
different, becaufe they are directed to different ends: for friendmip tends 
to the good, and love to the beautiful. 

In fhort, friendfhip, confidered with relation to man, is a union among 
worthy characters, arifing from a fimilitude of difpofition and purfuits. 
Love alfo is a union between the lover and the beloved ; but it differs from 
the union of friendfhip in this, that the former is infepara^e from indigence, 
from which likewife it originates; while, on the other hand, the latter 
arifes from plenitude, with which it is conflantly attended in proportion to 
the perfection which it poffeffes. In the friendlhips, indeed, of the moft 
worthy men, this union is not without defire, and is confequently ac
companied with w a n t ; but this is becaufe the object of friendfhip is not in 
this cafe the highefr. good. Hence friendfhip with divinity is the only 
-union in which a perfect plenitude is produced, defire dies, and indigence is 
unknown. 

T h e character of this Dialogue, like that of the Thextetus , is maieutic, 
and the conceptions here, of which Socrates is the midwife, as well as there, 
are abortive. 
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THE PERSONS OF THE DIALOGUE. 
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A n d L Y S I S . 

going from the Academy, in a ftraight line to the Lyceum, which is 
indeed out of the walls, but clofe to them, when I arrived at the gate, where 

there is the fountain Panopis, I met with Hippothales the fon of Hicrony-
mus, and Ctefippus Paeanaeus, and other young men who were affembled 
together with thefe. And Hippothales, on feeing me approaching, O So
crates, fays he, whither are you going, and whence do you come ?—I replied, I 
came from the Academy, and am going in a direct road to the Lyceum.—But 
will you not come to us, fays he ? For it is worth while.—I replied, Whither 
do you wifh me to go, and to whom among you ?—Hither, fays he, ffiowing 
me a certain enclofure, and an open gate, oppofite to the wall. Here we, and 
many other very worthy perfons, pafs away our t ime.—I then afked him, 
W h a t is this place, and what do you employ yourfelves about?—It isaPalaeftra, 
fays he, newly built: but we fpend our time for the moft part in difcourfe, 
w h i c h we fhall gladly communicate to y o u . — Y o u do well, faid I. But who 
is the preceptor in that place?—Your aflbciate and encomiaft, fays he, 
Miccus.—By Jupiter, faid I, he is not a vulgar man, but a fufficiently great 
fophift.—Are you willing therefore, fays he, to follow me, that you may fee 
thofe that are affembled in that place ?—But 1 fhould firft of all gladly hear 

1 Ctefippus was a fon of Chabrias the Athenian general. After his father's death he was re
ceived into the houfe of Phocion, the friend of Chabrias. Phocion in vain attempted to correct 
liis natural foibles and extravagancies.—Plul. in Phoc. 

for 
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for what purpofe I am to enter, and who that beautiful perfon is.—To fome 
of us, fays he, Socrates, he does not appear to be beautiful.—But what does 
he appear to you to be, O Hippothales ? Tell me this.—But he being thus 
interrogated, blufhed.—And I faid, O Hippothales, fon of Hieronymus, you 
need no longer inform me whether you love or not: for I know that you 
not only love, but that you are far advanced in love. For, with refpect to 
other things, I am vile and ufelefs, but divinity has given me the ability of 
very rapidly knowing a lover, and the perfon beloved.—And on hearing this, 
he blufhed in a ftill greater degree than before. Ctefippus therefore faid, 
You are polite, Hippothales, becaufe you blufh, and refufe to tell Socrates the 
name of your beloved. But you will do nothing but commend him, if So
crates flays only a fhort time with you. As to our ears, Socrates, they are 
perfectly filled and rendered deaf with the name of Lyfis : and when Hir>-
pothales has drunk largely, it is eafy for us to think, when we are roufed 
from fleep, that we hear the name of Lyfis. And the things which he relates 
concerning him in profe, though dire, are not altogether fo, except when he 
robs us of our poems, and other writings ; and what is ftill more dire, when 
he fings his loves with a wonderful voice, which we are under the necefTity 
of enduring to hear. But now being afked by you, he blufhes.—This youth 
then, it feems, I faid, is Lyfis. But I conjecture this; for I do not know it, 
from having heard his name.—They very feldom, fays he, call him by his 
own name, but he is yet called by the name of his father, becaufe he is a 
man very much known. But I well know, that you are far from being un
acquainted with the form of the youth : for he may be fufficiently known 
from this alone.—I then faid, Tel l me whofe fon he is ? —He is the fon of 
Democrates, fays he, who is the eldeft fon of iExoncus .—Be it fo then, f id J,. 
O Hippothales, that you have found this generous and juvenile love.-. 
But come, evince to me the things which you have fhown to thefe perfons,. 
that I may fee whether you know what a lover ought to fay reflecting the 
objects of his love, cither to himfclf or to others.—Do you examine, favs 
he, Socrates, any thing that he alTerts ? But do you deny that you love 
him, as he fays ?—I do not, faid he. But 1 affirm that I do not eompofe 
any thing, either in profe or verfe, with a view to my amours.—He is not-: 
well, fays Cufippus, but is delirious and infane.— Upon this, I laid, O Hip-* 
pothales, I neither rcqiicfr. to hear any verfes, nor any fong, which you may? 

have 
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have compofed' on the young man, but I defire to become acquainted wfth 
your thoughts, tb&t I may know in what maimer you conduct yourfelf in 
your amours.—Ctefippus here, lays he, will' jtejl you : for he accurately 
knows and remembers ; fince, as he fays, he has beard me continually 
talking about him.—Entirely fo, by the gods, fays Ctefippus. Though in
deed it is very ridiculous that he being a lover, and paying far more 
attention to the youth than others, ihould have nothing qf his own to fay.. 
Would not even a boy fay that this is ridiculous? For what the whole city 
proclaims about Democrates, and Lyfis the grandfather of the youth, and 
about all his ancestors, his wealth, his store of horfes, his victories in 
the Pythian, Isthmian, and Nemean games, and his contests with four 
horfes, and with one horfe, thefe are the very things which he celebrates. 
And befides thefe, he fpeaks of things ftill more common : for he lately 
related to us, in a certain poem, the reception of Hercules as a gueft, v iz . 
how an ancestor of Democrates and Lyfis entertained Hercules on account 
of his alliance to him, through being alfo the offspring of Jupiter and the 
daughter of the prince of the people;—a circumftance, indeed, which even-
old women ling. He likewife celebrates, Socrates, many other fuch like 
particulars. And thefe are the things which he compels us to hear him re
lating and fmging.—Upon hearing this, I faid, O ridiculous Hippothales,. 
before you have vanquifhed you make and fing an encomium on yourfelf.— 
But 1 neither make nor fing thefe things for myfelf, Socrates, fays he.—I 
jcplied, You do not think that you do .—How do you mean ?—Thefe odes, 
I faid, tend to you the molt of all things. For if you fhould find a beloved-
perfon of this kind, your affertions and fongs will be an ornament to you, 
and an encomium on yourfelf as a conqueror, for having made fuch an ac-
quifition. But if you are deceived in this refpect, by how much greater 
the encomiums are which you make on your beloved, by fo much the more^ 
you will appear to be deprived of things beautiful and good, and become 
ridiculous. Whoever therefore, m y friend, is wife in amatory affairs, will 
not praife his beloved till he is well acquainted with him, in confequence 
of being fearful of the event. For at the fame time it muft be obferved, 
that fuch as are beautiful are filled with pride and ostentation when any 
one praifes and extols them. Or do you not think this is the cafe?—He 
replied, 1 do .—Does it not therefore follow, that by how much the more 
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infolent they are, by fo much the more difficult it is to catch them ? —It is 
l ikely .—What kind of a hunter, therefore, would he appear to you to be, who 
fhould drive wild beafts out of their lurking places, and increafe the difficulty 
of taking them r—Doubtlefs, a vile one.—And is it not a mark of great unfkil-
fulnefs, to exafperate men, inftead of alluring them by difcourfe and fongs ?— 
T o me it appears to be fo.—But confider, O Hippothales, whether you do 
not render yourfelf obnoxious to all thefe things through your poefy. In
deed, I think you are not willing to acknowledge that a man who injures 
himfelf in his poems can be a good poet.—I am not, by Jupiter, fays he : 
for this would be very abfurd. But on account of thefe things, Socratejs, 
I communicate my thoughts to you. And confult with yourfelf, whether 
you have any thing elfe to offer, by which it may appear how a man by 
fpeaking and acting.may become acceptable to the objects of his love.—-
This, I replied, is not eafy to relate : but if you are willing to make Lyfis 
join.us in difcourfe, perhaps I . may be able to (how you what ought to be 
faid to him, inftead of thofe things which they fay you have afTerted and 
fung.—He replied, there is nothing difficult in this. For if you enter this 
place together with Ctefippus, and fitting down difcourfe, I think that he 
will join us: for he is remarkably fond, Socrates, of hearing others converfe. 
Obferve too, that both young men and boys are mingled together in this 
place, as being engaged in Mercurial contefts. H e will therefore come to 
you : and if he does not, fince he is familiar with Ctefippus, through Mene-
xenus the coufin of Ctefippus, (for he is in the higheft degrceof intimacy with 
Menexenus,) let him call him, if he does not join us of his own accord. — I re
plied, it is proper to act in this manner : and at the fame time, laying hold of 
Ctefippus, I entered the PaJasftra, and the others came after us. But on enter
ing, we found that the boys were facrificing,and that the particulars pertaining 
to the victims were nearly finifhed : but all of them were playing at dice, and 
properly drelfed. Many of them, therefore, were playing out of the Pa la? ft ra 
in the porch; but fomc of them in a corner of the place, where they put off 
their clothes, were playing with a great multitude of dice, and felecting them 
from certain little bafkets. But others ftood round thefe, beholding them . 
among whom was Lyfis, who was ftanding crowned, among the boys and 
young men, and tranicending all of them in the beauty of his perfon. N o r 
did he alone deferve to be heard for his beauty, but becaufe he was worthy 
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and good. But w e , withdrawing from the crowd, feated ourfelves oppofite 
to him : for the place where we fat was quiet; and we there entered into 
converfation with each other. Lyfis, therefore, turning round, often looked 
at us ; and it was evident that he defired to join us ; but, in the mean time 
he hefitated, and was averfe to come to us alone. Afterwards Menexenus 
came from the porch, in the midft of the games, and as foon as he faw me 
and Ctefippus, came and feated himfelf by us. Lyfis, therefore, feeing him, 
followed, and fat down with Menexenus. Others likewife came ; but Hip
pothales, after he faw that many were alfembled in this place, defiring to be 
concealed, betook himfelf to a part where he thought he ihould not be feen 
by Lyfis, fearing left: he fhould be offended with him ; and, ftanding in this, 
manner, he heard the difcourfe. And I, beholding Menexenus, faid, O fon 
of Demophon, which of you is the elder ?—He replied, weare not certain.— 
I then faid, D o you therefore contend which of you is the more generous ? 
-—Entirely fo, faid he .—And in a fimilar manner, likewife, which of you i& 
the more beautiful ?—At this queftion both of them laughed.—But I faid, I do 
not alfo afk you which of you is the more rich, for you are friends : are you 
not ? They replied, entirely fo .—The poffeffions of friends, therefore, are 
faid to be common ; fo that about this you will not, in any refpect, difagree* 
if this affertion about friendfhip is true.—To this they affented.—But after 
this, as I was endeavouring to afk, which of them was the more juft and wife,. 
*a certain perfon interrupted us, by telling Menexenus that he was called by 
the mafter of the Gymnafium. But it appeared to me that he was called 
by the facrificer. Menexenus therefore left us ; and I thus interrogated 
Lyfis : 

Inform me, O Lyfis, if your father and your mother very much love you ?—• 
H e replied, entirely f o . — D o they not, therefore, wifh you to be moft happy ? 
—Undoubtedly they do .—Does that man. appear to you to be happy who is in 
a ftate of fubje&ion, and who is not permitted to do any thing which he de
fires to do ?—By Jupiter, fays he, to me he does not.—If, therefore, your 
father and your mother love you, and wifh that you may be happy, they will 
certainly, by every poffible means, endeavour that you may become fo.—How 
is it poffible they fhould not, faid h e . — D o they, therefore, permit you to do 
what you pleafe, and in no refpect oppofe your defires ?—By Jupiter, fays he, 
Socrates, they oppofe me in very many things .—How do you fay ? I re-
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plied.—At the fame time that they wifh you to be blefled, do they prevent 
you from acling as you pleafe ? But anfwer me this queftion ; If you fhould 
defire to ride in fome one of your father's chariots, and for this purpofe mould 
take the reins, when he is going to contend in the games, would he not fuffer 
you ? or would he prevent you ?—By Jupiter, fays he, he would not fuffer me. 
—But would he not permit fome one to do this ?—There is a certain charioteer 
who is hired for this purpofe by my father.—How do you fay ? Would your 
father rather fuffer a mercenary to do what he pleafes to the horfes than you, 
and,befides this, pay him for fo doing ?—But what then ? fays he.—But I think 
he would permit you to drive the yoked mules, and, if you were will ing, to 
take the whip and fhike them.—Why fhould he permit me to do this ? fays 
he .—Why not? faid I. Is no one permitted to ftrike them ?—Yes, faid he, the 
muleteer, very much fo.—Is he a flave, or free-born ?—A flave.—It fecms, 
therefore, that your parents think more highly of a flave than of you w h o 
are their fon, and commit their affairs to him rather than to you, and that 
they permit him to do what he pleafes, but do not give this liberty to you. 
And farther frill, anfwer me this queftion, D o they fuffer you to govern 
yourfelf? or neither do they permit you to do this ?—For how, fays he, fhould 
they permit me? W h o then governs you ?—The pedagogue, fays he .—Does 
he do this, being a flave ?—But what then ? he is our flave, fays he .—But I re
plied, Is it not a dire thing for one who is free-born to be governed by a flave ? 
And what does this paedagogue when he governs you d o ? — H e leads 
me, fays he, to my matter.—And do not thefe matters alfo govern 
you ?—Certainly, entirely fo.—Your father, therefore, voluntarily places 
over you many defpots and governors. But when you return home to 
your mother, does fhe fuffer you to do what you pleafe, that you may be* 
bleffed, either about the wool or the web, when fhe weaves ? For fhe doubt-
lefs does not prevent you from touching the two-handed fword, or the fhuttle, 
or any other inftrument fubfervient to the working of wool .—But he 
laughing replied, By Jupiter, Socrates, fhe not only prevents me, but beats 
me if I touch them.— By Hercules, faid I, have you in any refpect injured 
your father or your mother ?—Not I, by Jupiter, faid he .—On what account 
then do they in fo dire a manner prevent you from being happy, and from 
doing what you pleafe ? And why every day do they educate you fo as to be 
in fubjeclion to fome one, and, in one word, do not in the lean: fuffer you to 

2 F % gratify 



T H E L Y S I S . 

gratify your defires ? So that, as it feems, neither are fuch great riches of any 
advantage to you (fince every one has dominion over them rather than you), 
nor even your body, though it is fo noble, but this alfo is fed and taken care 
of by another. But you, O Lyfis, have no authority over any one, nor do 
you do any thing that you defire to do.—For I am not yet old enough, 
Socrates, fays he.—But fee whether it is not this which prevents you, O fon 
o f Democrates. For thus much I think both your father and mother will 
concede to you, and will not wait till you are more advanced in years. I 
mean, when they wifh any thing to be read to or written for them, they will, 
I think, order you to do this the firft in the houfe, or will they not ?—Entirely 
fo, fays he .—Are you therefore allowed, in this cafe, to write which of the. 
letters you pleafe firft, and which fecond ? And are you allowed to read in the 
fame manner ? And again, when you take up a lyre, does neither your 
father nor your mother prevent you from ftretchingand relaxing the chords 
as much as you pleafe, and from gently touching and ftriking them with the 
plectrum ? or do they prevent you ?—They certainly do not .—What then is 
the caufe, Lyfis, that they do not prevent you in thefe things, but prevent 
you in thofe which we juft now mentioned?—Becaufe, I think, fays he, I 
know the one, but am ignorant of the other.—Be it fo, I replied, O moft 
excellent youth. Your father, therefore, does not wait for age, to give you 
permiflion to do as you pleafe in all things ; but on whatever day it fhall ap
pear to him that you are become more prudent, on this day he will permit 
you to govern yourfelf, and your own affairs.—I think he will, faid he.—Be 
it fo, 1 replied.—But what ? W i l l not a neighbour conduct himfelf towards 
you in the fame manner as your father ? Whether do you think he will com
mit to vou the government of his family, when he is of opinion that you are 
more fkilled in oeconomics than himfelf, or in this cafe govern it himfelf?—I 
think he will commit the government of it to me.—But what with refpect. 
to the Athenians ? D o you not think that they will commit to you the manage
ment of their affairs, when they perceive that you are fufficiently wife ?—I do. 
. But what with refpect to the great king ? Would he fuffer his eldeft fon, 
who will fucceed to the government of all Afia, to throw into broth whatever 
he pleafes, rather than us, if going to him we fhould convince him that we 
were more fkilled in the preparation of a banquet than his fon ?—He replied, 
It is evident he would rather fuffer us.—Is it not alfo clear that he would not 
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permit his fon to throw any thing, however trifling, mto the broth, but that 
he would permit us, if we wifhed to throw in a quantity of fait, to do fo ?— 
Undoubtedly.—But what if his fon (hould be difeafed in his eyes ? Would he 
therefore fuffer him to meddle with his own eyes, at the fame time that he-
thinks he is not a phyfician, or would he prohibit him ?—He would prohibit 
him.—But if he confidered us as good phyficians, I think he would not pre* 
vent us, even though we fhould wifh to open his eye-lids and fcatter afhes or* 
his eyes .—True.—Would he not, therefore, rather commit to us than to-
himfelf or his fon every thing elfe in which we appeared to be more wife 
'than either of them?—He replied, it is neceffary, Socrates.—This then, I 
laid, is the cafe, friend Lyfis, that all perfons, both Greeks and Barbarians,, 
men and women, will permit us to act as we pleafe with refpect to things in* 
which we are fkilled, nor will any one voluntarily hinder us from fo acting ; 
but in thefe particulars we fhall be free, and the governors of others. A n d 
thefe things will be ours, for we fhall be benefited by them. But no one 
will permit us to adt as we pleafe reflecting things of which we are ignorant ; 
but all men will hinder us as much as they are able, not only ftrangers, but 
our parents, and whatever elfe may be more allied to us than thefe. And in 
thefe we fhall become the fervants of others, and they will be things foreign 
to us, for we fhall derive no benefit from them. Do you agree that this wilL 
be the cafe ?—I do.—Shall we, therefore, be friends to any one, and will any 
one love us in thofe things in which we are ufelefs ?—By no means, faid he* 
— N o w , therefore, neither your father nor any other perfon will ever love 
you, fo far as you are ufe lefs.—It does not appear he will, faid he.—If then* 
you become wife, O boy, all men will be your friends, and will be familiar 
with you; for in this cafe you will be ufeful and good. But if you do not , 
neither will any other perfon, nor your father nor mother, nor any of your 
kindred, be your friend, or be familiar with you. Is it poffible, therefore, 
that anyone can think highly of himfelf with refpect to things in which he 
has not yet acquired any fkill ?—How can he ? faid he.—If, therefore, you re
quire a mafter, you are not yet wife .—True.—And hence you are not mag* 
nanimous, if you are yet unwife.—By Jupiter, fays he, Socrates,, I do not ap
pear to myfelf to be fo. 

Upon hearing him fay this, I looked at Hippothales, and was 1 ery near 
committing an error ; for it occurred to me to lay, after this manner, O Hip

pothales, 
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pothale^, it is requisite to difcourfe with thofe of a puerile age, viz. humbling 
^nd reprefling them, and not, as yon do, flattering and rendering them ef
feminate. But perceiving him anxious and drfturbed, on account of wh.at 
'had been faid, 1 recollected that, a little while (ince, he wifhed to conceal 
jhimfelf from Lyfis ; I therefore recovered myfelf, and was filent. In the 
>mean time Menexenus came again, and feated himlelf near Lyfis, in the 
jplace whence he rofe before. Lyfis, therefore, in a very playful and friendly 
^manner, but without Menexenus obferving him, faid to me, O Socrates, 
Sel l Menexenus what you have told me .—And I replied, You fhould relate 
thefe things yourfelf to Menexenus, for you have heard me with very great 
attention.—Entirely fo, fays he.—Endeavour, therefore, 1 replied, to recol
lect thefe particulars as much as polTible, that you may clearly tell him the 
•whole. But if you fhould happen to forget any one of them, you may again 
inquire of me the firfr. time that you meet with me.—I will by all means' 
«do fo, faid he, Socrates; of this you may be well affured. But you fhould fay 
fomething elfe to him, that I alfo may hear, till it is time to return home.— 
I.replied, this muff, be done, fince you command: but fee how you will be 
.able to defend me, if Menexenus fhould endeavour to confute me. Or do 
you not know that he is contentious ?—Very much fo, fays he, by Jupiter; 
and on this account I wifh to hear you difcourfe with him.—I replied, D o you 
defire this, in order that I may become ridiculous ?—By Jupiter I do not, faid 
lie, but in order that you may punifh him.—I replied, This is a thing not eafy 
to accomplifh : for he is a fkilful man, and the difciple of Ctefippus. And 
befides, do not you fee Ctefippus himfelf is prefent ?—Be not at all concerned 
at this, Socrates, faid he ; but come, difcourfe with him.—I replied, W e will 
difcourfe,—As, therefore, we were thus fpeaking to each other, Ctefippus faid, 
W h y are you thus feafting alone, and do not impart your difcourfe to us ?— 
But indeed, I replied, we fhall impart i t ; for Lyfis here does not underftand 
fomething which I have faid, but thinks that Menexenus will underfland it, 
and therefore orders me to interrogate h i m . — W h y then, faid he, do you not 
interrogate him ?—I replied, But I wi l l .—Give me an anfwer, then, M e 
nexenus, to that which I fhall afk you ; for from my childhood 1 have had 
a defire of a certain poffelTion, juft as another perfon may have had of a dif
ferent t h i n g ; for one man defires to poffefs horfes, another dogs, another 
gold , and another honours; but I was indifferent with refpect to thefe things, 
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but was affected in a very amatory manner with refpeft to the poffeflion o f 
friends. Hence I was more deiirous of finding a good friend than the mo;]: 
excellent quail or cock ; and, by Jupiter, I preferred this to the beft horfe or* 
dog. I likewife think, by the dog, that I mould prefer the pofiTcffion of an 
affociate far beyond the wealth of Darius, or even Darius himfelf:- fuch a< 
lover of an aflbciate am I. Perceiving,, therefore, you and Lyfis,T was im
mediately flruck, and proclaimed you happy, becaufe,. young as you are, you; 
have fo rapidly and eafily acquired this pofH-ffi'bn ; you with fuch celerity 
having made him fo much your friend,, and he you. But I am fo far from-
this poffeffion, that I do not even know after what manner one man becomes-
the friend of another. But in this I wifh to be informed by you, who are a> 
fkilful perfon : Tel l me , therefore, when any one loves another, which of" 
the two becomes the friend of the other ? Whether the lover becomes the-
friend of the beloved, or the beloved of the lover ? Or is there in this cafe-
no difference ?—It does not appear to me, faid he, that there iŝ  any dif
ference.—To this I replied, H o w do you fay ? D o both therefore become 
friends of each other, if one alone loves the other ?—It appears fo to me,faid< 
he.—But what ? May there not be a lover who is not in his turn beloved by 
the object of his love ?—There may.—Is it not poffible, therefore*, that a lover 
may be hated ? which lovers fometimes appear to fuffer from the objects of* 
their love : for though they moft ardently love, they are not beloved in-re
turn, but, on the contrary, are fometimes hated.. Or does not this appear^-
to you to be true ?—Very much fo, faid he.—In a cafe of this kind,, therefore,., 
I replied, does not the one love, and is not the other beloved ?—Yes—Which* 
then of thefe is the friend of the other ? Is the lover the friend of the beloved^ 
whether he is loved in return,, or hated,, or the beloved of the lover? Or in. 
this cafe, is neither the friend of neither, fince a mutual love does not fuli-
fift between them ?—Itappears fo.—Now, therefore, the cafe appears to us; 
to be otherwife than what it appeared to us before. For then.it feemed,, that: 
if one alone loved, both werefriends ;,but now, that neither is a friend,, un
lefs both mutually love..—This appears to be the cafe..—No one, therefore,, 
is a friend to the object of his love, unlefs he is beloved, in. return.—It does-
not appear that any one is.—Neither, therefore,, are thofe the friends o f 
horfes, whom horfes do not love in return ;: nor are. thofe the friends of; 
quails and dogs, of wine and gymnaftic, who are not mutually beibved by 
thefe; nor are thofe friends of wifdom,. whom wifdom. does not love in 
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return : for each of thefe is a lover without being a friend. T h e poet 
therefore fpeaks falfely who fays, " Happy the man that poffeffes beautiful 
boys, horfes withfol id hoofs, hunting dogs, and a foreign gueft." Does he 
appear to you to fpeak the truth ?—Yes.—The beloved, therefore, is the friend 
of the lover, as it feems, O Menexenus, whether he loves or whether he 
hates ; juff. as children recently born, partly do not yet love, and partly hate 
when they are chaftized by their mother or father ; and at the very time in 
which they hate, they are in the higheft degree beloved by their parents.—It 
appears to me, faid he, that this is the cafe .—The lover, therefore, from this 
reafoning, will not be the friend, but the beloved.—It appears fo.—Hence 
too, he who is hated is an enemy, but not he who hates.—So it appears.— 
Many, therefore, are beloved by their enemies and hated by their friends ; 
and are friends to their enemies, but enemies to their friends ; if the beloved 
is a friend, and not the loven T h o u g h it is very abfurd, my friend, or 
rather, I think, impoffible, to be an enemy to a friend, and a friend to an 
enemy.—You feem, faid he, to fpeak the truth, Socrates.—If, therefore, 
this is impoflible, the lover will be the friend of the beloved.—So it appears. 
—Again , therefore, he who hates will be the enemy of him who is hated.—It 
is neceffary.—It happens, therefore, that it is neceffary for us to acknowledge 
•the fame things as w e afiented to before, that a man is often the friend of 
one who is not his friend, and that he is often the friend of his enemy, when 
either he loves and is not beloved, or loves one by whom he is hated. It 
likewife often happens that a man is an enemy to one who is not his enemy, 
or even to one who is his friend ; when any one loves him by whom he is 
hated, or hates him by whom he is loved.—So it appears, faid he.—I replied, 
What then fhall we fay, if neither lovers, nor thofe that are beloved, are 
friends, nor yet lovers and the beloved ? Shall we fay that certain 
others bcfides thefe become friends to each other?—By Jupiter, faid he, 
Socrates, I do not well know what to reply.—Confider, therefore, Mene
xenus, whether our investigation has been perfeclly right.—Lyfis re
plied, T o me it appears fo, Socrates; and at the fame time that he 
faid this he blufhed: for he appeared to me unwilling to avoid what was 
faid, through the very great attention which he paid to the difcourfe. I, 
.therefore, being willing that Menexenus fhould ceafe from fpeaking, 
and being delighted with his philofophy, thus transferred my difcourfe to 

Lyfis, 
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Lyfis, and faid, O Lyfis, what you have aflerted appears to me to be true ; I 
mean that if we have rightly confidered, we mail not in any refpect have 
wandered from the truth. But we will proceed no further in this way : for 
that confideration appears to me to be difficult like a rough road. But it 
feems to me requifite to proceed in the path in which we have now entered, 
fpeculating the alTertions of the poets : for thefe are, with refpecl to us, as 
the fathers and leaders of wifdom. They fay, therefore, not badly, with 
reference to fuch as are friends, that divinity makes them to be friends, by 
conducting them to each other. But I think they thus fpeak : 

Likenefs to iikenefs, God for ever leads, 
And makes it known. 

Or have you not met with thefe verfes ?—I have, faid he .—Have you, there* 
fore, likewife met with the writings of the wifeff. of men, in which it is 
faid, that the fimilar is always neceffarily a friend to the fimilar ? But thefe 
men are thofe that difcourfe and write about nature and the univerfe .—Here-
plied, What you fay is true.—W hether or no, therefore, do they fpeak wel l?— 
Perhaps fo, faid he.—I replied, Perhaps the half of this is true, and perhaps alfo 
the whole. But we do not underftand them : for it feems to us, that by how 
much nearer a depraved man approaches to one depraved, and by how much 
the more frequently he converfes with him, by fo much the more inimical 
will he become : for he will act unjuftly. But it is impoffible that thofe 
can be friends who injure, and are injured. Is it not fo r—He ceplied, It 
is.—On this account, the half of this faying will not be true, fince the de
praved are fimilar to each other.—True.—But they appear to me to fay, that 
the good are fimilar and friends to each other ; but that the wicked, (as it is 
faid concerning them,) are never fimilar, not even to themfelves, but are 
ilupid and unftable. But he who is diffimilar to, and diffents from himfelf, 
can never be fimilar to, or become the friend of another. Or does it not 
appear (o to you ?—To me it does, he faid.—It feems to me, therefore, my 
friend, that thofe who fay the fimilar is a friend to the fimilar, obfcurely 
fignify this, that he alone who is good, is a fiieud to the good, but that he 
who is wicked can never arrive at true friendfhip, either with the good or 

VOL. v. 2 o the 



226 T H E L Y S I S . 

the wicked. Does this alfo appear to you to be the cafe ?— It does .—We 
now, therefore, have thofe that are friends: for our difcourfe now fignifies 
to us, that thofe are friends that are worthy.—It appears entirely fo to me, 
faid he .—And to me alfo, I replied. But, notwithstanding this, there is 
fomething difficult in the affair. Come then, by Jupiter, and fee what I 
fufpect to be the cafe. He who is fimilar, fo far as he is fimilar, is a friend 
to the fimilar, and fuch a one is ufeful to fuch a one. Or rather thus: Is 
any kind of the fimilar, of any advantage to any kind of the fimilar? Or is 
it able to do any injury to the fimilar, which it does not do to iticlf? Or 
to fuffer any thing which it does not alfo fuffer from itfelf? But how can 
fuch things as thefe, which are not able to afford any afli fiance to each other^ 
be loved by each other ?—They cannot.—But how can he who does not 
love be a friend ?—By no means.—But perhaps the fimilar is not a friend 
to the fimilar ; but the good is a friend to the good, fo far as he is good, and 
not fo far as he is fimilar.—Perhaps fo.—But what ? Is not he who is good, 
fo far as he is good, fufficient to himfelf?—Yes.—But he who is fufficient 
to himfelf, is not indigent of any thing, fo far as he poffeffes fufficiency.— 
Undoubtedly.—And he who is not indigent of any thing, will not love 
any thing.—He will not.— But he who does not love, will not be a friend — 
Certainly not .—How then will tjie good be friends to the good, who neither 
w h e n abfcnt defire each other (for they are fufficient to themfelves when 
.apart), nor when prefent are indigent of each other ? By what artifice can 
thefe poffefs a great e fie em for each other ?—By none, laid he.—But thofe 
wil l not be friends who do not very much efleem each other.—True.—Con
fider then, O Lyfis, in what refpect we are deceived. Are we therefore de
ceived in a certain whole ?—But how ? laid he.—I once heard a perfon affert, 
and I now very well remember it, that the fimilar was hoflile to the fimilar, 
.and the good to the good. And he who afferted this, produced Ilefiod 1 as 
a witnefs, who fays, " T h e potter is hoflile to the potter, the finger to the 
dngcr, an i the mendicant to ti.-i mendicant." And it appeared to him that 
a l l o t h . r things necellauL f i .b r ft in this manner; and that things moft 
/imilar to each -aher, were in the hi-hefl degree filled with envy, emula-
jiom, and hatred; but fu;h as are moft diffimilar with friendfhip. For he 
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was of opinion that the poor man was neceffarily a frien.I to the rich, and 
the weak to the ftrong, for the fake of help : that in like manner the fick 
man was a friend to the phyfician ; and that every one who was ignorant, 
loved and was a friend to the man endued with knowledge. He likewife 
added fomcthing ftill more magnificent, that the fimilar is fo far from being 
a friend to the fimilar, that the very contrary to this takes place. For that 
which is mod contrary, is efpecially a friend to that which is mo ft contrary. 
For every thing defires a nature of this kind, but not that which is fimilar. 
Thus the dry defires the moift; the cold, the hot ; the bitter, the fweet ; 
the acute, the obtufe ; the void, the full; and the full, the void ; and the 
like takes place in other things. For the contrary is aliment to the con
trary, but the fimilar does not in any refpecl enjoy the fimilar. And indeed,, 
my friend, he who afferted thefe things appeared to be an elegant man : for 
he fpoke well. But how does he appear to us to have fpoken ?—Well , 
Menexenus replied, as it feems on the firft view.—Shall we fay, therefore, 
that the contrary is efpecially a friend to the contrary?—Entirely fo.—Be it 
fo, I replied, O Menexenus : but is not this prodigious ? And will not thofe 
all-wife men, who are fkillcd in contradicting, gladly rife up againft us i m 
mediately, and alk, if friendfhip is not moft contrary to hatred ? W h a t 
fhall we fay, in anfwer to them ? Is it not neceffary to acknowledge that 
their affertion is true ?—It is neceffary.—Will they therefore fay, that an 
enemy is a friend to a friend, or that a friend is a friend to an enemy ?—He 
replied, they will fay neither of thefe things.—But is the juft a friend to the 
unjuft, or the temperate to the intemperate, or the good to the bad ?—It 
docs not appear to me that this is the cafe.—But, 1 replied, if any one is a 
friend to any one, according to contrariety, it is neceffary that thefe alfo 
fhould be friends.—It is neceffary.—Neither, therefore, is the fimilar a friend 
to the fimilar, nor that which is contrary to that which is contrary.—It does-
not appear that it is.—Further ftill, let us alfo confider this, left we mould 
be ftill more deceived ; I mean that a friend in reality is none of thefe, but 
that what is neither good nor evil may fometimes become the friend of the 
good.—How do you fay ? he replied.—By Jupiter, faid 1 , I do not k n o w ; 
for I am in reality ftaggercd by the ambiguity of the difcourfe. And it ap
pears, according to the antient proverb, that a friend is a beautiful thing. It 
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refemble, however, fomething foft, fmooth, and fat; on which account per
haps it eafily eludes us, and glides away, as being a thing of this kind. For I fay 
that the good is beautiful. D o you not think fo ?—I do.—I fay therefore, 
prophefying, that that which is neither good nor evil, is the friend of the beau
tiful and the good. But hear what it is that induces me thus to prophefy. 
There appear to me to be three certain genera of things, the good, the evil, 
and that which is neither good nor evil. But how does it appear to you?— 
The fame, faid he ; and that neither the good is a friend to the good, nor 
the evil to the evil, nor the good to the ev i l ; as neither did our former dif
courfe fuffer us to fay.—It remains, therefore, if any thing is a friend to ano
ther, that that which is neither good nor evil, muft be a friend either to the 
good, or to fomething which refembles itfelf. For nothing can become a 
friend to the evi l .—True.—And we juft now faid, that neither is the fimilar 
a friend to the fimilar. Did we not ?—Yes.—Hence to that which is 
neither good nor evil, that will not be a friend, which is itfelf neither good 
nor evil .—It does not appear that it wi l l .—That which is neither good nor 
evil, therefore, alone happens to become a friend to the good alone.—It is 
neceffary, as it feems.—Is therefore that which we have now faid, I replied, 
0 boys, well explained ? If then we wifh to underfland, a healthy body has 
not any occafion for the medicinal art, nor does it require any affiftance: 
for it poffeffes fufficiency. So that no healthy perfon is a friend to the phy
fician through health. Or is h e r — N o one.—But the difeafed, I think, is a 
friend to the phyfician through difeafe.—Undoubtedly.—But difeafe is an 
e v i l ; and the medicinal art is ufeful and good.—It is.—But the body, fo far 
as bodv, is neither good nor bad.—True.—But through difeafe, the body is 
compelled to embrace and love the medicinal art.—It appears fo to me .— 
That, therefore, which is neither evil nor good, becomes a friend to the 
good, through the prcfence of evil .—So it feems.—But it is evident that it 
becomes a friend to the good, prior to its becoming evil through the evil 
which it poffeffes. For it docs not become evil, inftead of the good which 
it defires, and of which it is the friend. For we have faid it is impoffible, 
that the evil can be-a friend to the good.—It is impoftible.—But confider what 
1 fay. For I fay that fome things are fuch as that which is prefent to them; 
-but that this is not the cafe with other things. Thus, if any one wifhes to 
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be anointed with a certain colour, the inunction is after a manner prefent 
to him who is anointed.—Entirely fo .—Whether therefore, after beino-
anointed with the colour, does he remain the fame as he was before ?—He 
replied, I do not underftand you.—Confider thus, then I faid. If any one 
mould befmear your hairs which are yellow with white lead, would they 
then be white, or only appear to be fo ?—He replied, They would only 
appear to be fo.—But whitenefs would be prefent with them.—It would .— 
And yet at the fame time your hairs would not be in any refpect more 
white than they were before; but though whitenefs is prefent, they will 
neither be white nor black.—True.—But when, my friend, old age caufes 
them to be of this colour, then they will become fuch as the colour which 
is prefent to them, viz . white through the prefence of whitenefs.—Un
doubtedly.—This then is what I now afk, Whether that to which any thing 
is prefent, is, by poffeffion, fuch as the thing which is prefent ? Or whether 
this is the cafe, if the thing is prefent after a certain manner, but otherwife 
not ?—Thus, rather, he replied.—In like manner, that which is neither evil 
nor good, fometimes when evil is prefent, is not yet ev i l ; but there is a 
time when it becomes fo.—Entirely fo .—When, therefore, it is not yet evil, 
though evil is prefent, this very prefence of evil caufes it to defire g o o d ; 
but this prefence which caufes it to be evil, deprives it of the defire, and at 
the fame time friendfhip of good. For it is now no longer neither evil nor 
good, but is evil. But it was fhown that the good is not a friend to the evi l .— 
It is not .—Hence we mufl fay, that thofe who are wife muft no longer 
philofophize 1 , whether they are gods or men ; nor again, thofe who are fo 
ignorant, that they are vicious. For no one who is vicious and void of dif. 
cipline can philofophize. Thofe therefore remain, who poffefs indeed this 
evil, ignorance, but are not yet Stupid and void of all difcipline, but who 
yet think they do not know thofe things of which they are ignorant. O n 
which account, in a certain refpect, thofe that are neither good, nor bad, 
philofophize : for fuch as are bad do not philofophize, nor fuch as are 
good. For it has appeared to us, that neither is the contrary a friend to the 
contrary, nor the fimilar to the fimilar. Or do you not remember that this 

1 For philofophy, as is fliown in the fpeech of Diotima in the Banquet, is a medium between 
-•vifdom and ignorance, 
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Was afferted by us above?—Lie replied, I perfectly remember. - -Have we 
not therefore, O Lyfis and Menexenus, more than any thing difcovered 
what is a friend, and what is not ? For we have faid, that both according to 
the foul, and according to the body, and every where, that which is neither 
evil nor good, is a friend to the good through the prefence of evi l .—They 
in every refpect admitted that thefe things were fo. And I indeed was very 
glad, like a hunter having gladly obtained that of which I was in fearch. 
But afterwards, I know not how, a m o d abfurd fufpicion came into my mind, 
that the things which w e had affented to were not true. And being imme
diately uneafy on this account, 1 faid, It is ftrange, Lyfis and Menexenus, 
but we feem to be enriched with a dream.—Why fo ? said Menexenus.—I 
am afraid, I replied, left we have met with falfe aflertions, as with arrogant 
men, in our inquiry about friendfhip.—How? he replied.—To which I 
anfwered, let us confider thus. Is he who is a friend, a friend to any one 
or not ?—Neceffarily fo, faid he.—Whether, therefore, is he a friend for the? 
fake of nothing, and through nothing, or for the fake of fomething, and 
through fomething r—The latter.—Is that thing then a friend, for the fake 
of which a friend is a friend to a friend, or is it neither a friend nor an 
enemy ?—He replied, I do not perfectly apprehend yon.—It is likely, 1 faid. 
But thus perhaps you will follow me ; and I think that I alfo fhall better 
underftancl what I fay. W e have juft now faid that the fick is a friend to the 
phyfician. Did we not ?—Yes.—Is he not therefore through difeafe, and for 
the fake of health, a friend to the phyfician ?—Yes.—And is not difeafe an 
evil ?—Undoubtedly.—But what of health ? I replied. Is it good or evil, 
or neither ?—It is good, faid h e . — W e have therefore faid, as it feems, that 
the body is neither good, nor bad, through difeafe ; but that through difeafe 
it is a friend to the medicinal art. W e have likewife afferted that the medi-
cmal art is good ; but that it obtains friendfhip for the fake of health : and 
that health is good. Is it not r—Yes.—But is health a friend, or not a friend? 
— A friend.—And is not difeafe an enemy?—Entirely fo.—Hence that 
which is neither evil nor good, through evil and an enemy, is the friend of 
good, for the fake of good and a friend.—It appears fo .—A friend therefore 
is a friend for the fake of a friend, through an enemy.—So it feems.—Be it 
4b, I replied. Bat fince, O boys, we have arrived thus far, let us diligently 
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attend left we fhould be deceived. For we fhall bid farewell to the affertion, 
that a friend becomes the friend of a friend, and that the fimilar is a friend 
to the fimilar; for this we have faid is impoflible. But at the fame time, 
let us confider as follows, left what is now afferted fhould deceive us. Do 
w e not fay, that the medicinal art is a friend for the fake of health ?—Yes.— 
And therefore that health is a friend ?—Entirely fo,—If then it is a friend, 
it is for the fake of fomething.—It is.—But it is the friend of fomething, 
from what we have affented to before.—Entirely fo .—Wil l not therefore that 
again be a friend, for the fake of a friend ?—Yes.—Is it not therefore 
neceffary that thus proceeding, we fhould reject what we have faid, and 
arrive at a certain principle, which is not referred to another friend, but 
brings us to that which is the firft friend, and for the fake of which we fay 
all other things are friends ?—It is neceffary.—This then is what I fay, that 
we fhould be cautious left we are deceived by all thofe other particulars 
which we affert to be friends for the fake of the firft friend, and which are 
as it were certain images of i t ; while, in the mean time, this firft friend is 
truly a friend. For we fhould thus confider: That which any one very 
much efteems, (as, for inftance, a father fometimes his fon,) he honours 
before all other thing6. But a man of this kind, on account of thus highly 
efteeming his fon, will alfo, on his account, highly efleem fomething elfe. 
Thus, for inftance, if he perceives that he drinks hemlock, he will very 
much efleem wine, becaufe he thinks that this will fave his fon. Or will he 
not?—Undoubtedly, he replied.—Will he not therefore alfo highly value 
the veffel which contains the wine ? —Entirely fo.—But will he then no lefs 
efleem theearthern cup, or three cups of wine, than his fon ? Or is the 
cafe thus ? The whole of the endeavour, in an affair of this kind, does not 
regard thofe things which are procured for the fake of fomething elfe, but 
that for the fake of which all fuch things are procured. Nor is the affertion 
which we frequently make true, that we very much efleem gold and 
filver; but in this cafe, that which we highly efteem, is that for the fa£e of 
which gold, and all other preparatives, are procured. Shall we not fay fo ?— 
By all means.—The fame thing therefore may be faid refpe&ing a friend : 
for fuch things as we fay are friends to us, when they fubfift for the fake of 
a friend, we improperly denominate. But that appears to be a friend in 
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reality, in which all thofe that are called friendships end.—This, faid h?, 
feems to be the cafe,—Hence that which is in reality a friend, is not a friend, 
for the fake of a certain fr iend.—True.—The affertion therefore is to be re
jected, that a friend is a friend, for the fake of a certain friend. But is a 
friend, therefore, a good thing ?—It appears fo to me.—Is the good then be
loved though evil ? And is the cafe thus ? Since the things of which we now 
fpeak are three, good, evil, and that which is neither good nor evil, if two 
of thefe are received, but evil entirely departs, and has not any connection 
either with body, or foul, or any thing elfe, which we fay is in itfelf neither 
good nor evil, in this cafe will good be perfectly ufelefs to us ? For if 
nothing any longer injures us, we fhall not be indigent of any affiftance 
whatever. And thus it will then become manifeft that we have fought 
after, and loved good on account of ev i l ; good being the medicine of evi l ; 
but evil being a difeafe. But when there is no difeafe, there will be no oc-
cafion for medicine. Does good thus naturally fubfift, and is it thus beloved, 
on account of evil, by us who are fituated between evil and good? And is it of 
no ufe itfelf, for its own fake ?—He replied, It feems to fubfift in this manner.— 
That friend, therefore, in which all other things end, which we fay are friends 
for the fake of another friend, is not in any refpect fimilar to thefe. For 
thefe are called friends for the fake of a friend ; but that which is in reality 
a friend, appears to be naturally in every refpect contrary to this : for we 
have feen that this is a friend for the fake of an enemy. But if an enemy 
fhould be prefent, it would no longer as it feems be a friend to us .—He re
plied, It does not appear to me that it would, as it is now faid.—But, by 
Jupiter, laid I, if evil fhould be extirpated, would there no longer be any 
hunger or thirft, or any thing elfe of the like kind ? Or would there be 
hunger, but yet not noxious, fince there would be men and other animals ? 
and thirft, and other appetites, but without being evil, in confequence of evil 
being aboiifhed ? Or fhall we fay that the inquiry is ridiculous, what would 
then be, or would not be ? For who knows? This however we know, that 
at prefent it is poftible to be injured by being hungry, and it is alfo poffible 
to be benefited. Or is it not?—Entirely fo .—Does it not therefore follow, 
that when we are hungry, or defire the gratification of any other appetite, 
our defire may be fometimes beneficial, and fometimes noxious, and fome

times 
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times neither ?—Very much fo.—If, therefore, evils were deftroyed, what 
would be the advantage, if things which are not evil, were deftroyed together 
with fuch as are evil ?—There would be none.—There would be appetites, 
therefore, which are neither good nor evil, even if evils were deftroyed.—It 
appears fo.—Is it therefore poffible, that he who defires and loves any thing, 
fhould not be the friend of that which he defires and loves?—It does not appear 
to me that it i s .—Whenevi ls therefore are deftroyed, certain friendly perfons, 
as it feems, will ftill remain.—They wil l .—But if evil were the caufe of 
friendfhip, no one would be a friend to another, when evil is deftroyed. 
For the caufe being taken away, that of which it was the caufe can no 
longer have an exiftence.—Right.—Was it not therefore acknowledged by 
us, that a friend loved fomething, and on account of fomething? And did 
we not then think, that through evil, that which is neither good nor evil 
]oves good ?—True.—But now, as it feems, fomething elfe appears to be the 
caufe of loving and being beloved.—So it feems.—Is then, in reality, defire, 
as we faid, the caufe of friendfhip ? And is that which defires, the friend of 
that which it defires, and then, when it defires ? And is he whom we before 
afferted to be a friend, a mere trifle, like a very prolix poem ?—It appears 
fo, faid he.—But, I replied, he who defires, defires that of which he is in
digent. Or does he not ?—Yes,—Is not then that which is indigent, the 
friend of that of which it is indigent ?—It appears fo to me.—But every one 
becomes indigent of that of which he is deprived.—Undoubtedly.—Hence, as 
it feems, love, friendfhip, and defire, refpecT: that which is domeftic and 
allied to them. This appears to be the cafe, O Menexenus and Lyfis .—They 
admitted it was fo.—You, therefore, if you were friends to each other, 
would be naturally mutually allied. They replied, And yery much fo.— 
And hence, I faid, if any one perfon defires or loves another, O 
boys, he can never either defire, or love, or be a frieud, unlefs he 
is allied to the object of his love, either according to his foul, or a 
certain cuftom of his foul, or according to manners, or according to fpecies. 
—Menexenus faid, Entirely fo; but Lyfis was filent.—But I replied, It appears 
to be neceffary for us, to love that which is naturally allied to us.—It feems 
fo, he faid.—It is neceffary therefore, that he who is a genuine, and not a 
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pretended lover, mould be beloved by the objects of his l ove .—To this Lyfis 
and Menexenus fcarcely affented r but Hippothales, through the pleafure 
which he experienced, exhibited all-various colours. And I1 being willing 
to confider the affertion, faid, If that which is domeftic and" allied'differs 
from that which is fimilar, w e have declared, as it appears to me, O Lyfis and 
Menexenus^ what a friend is : but if the fimilar and the allied are the fame, 
it is not eafy to reject the former afiertion, that the fimilar is not ufelefs to 
the fimilar, according to fimilitude ; but to acknowledge that a friend is ufe
lefs, is inelegant. Are you willing therefore, I added, fince we are as it were 
intoxicated by difcourfe, that we fhould grant and fay that the allied is 
fomething different from the fimilar?—Entirely fo.—Whether, therefore, 
fhall we admit that good is aHied, but evil foreign to every one ? Or fhall 
w e fay that evil'is allied to evil, but good to good? and that a thing which 
is neither goad nor evil, is allied to that which is neither good nor ev i l?— 
Each-of thefe appeared to us to be allied to each.—Again therefore I faidV 
O boys, we have fallen upon thofe affertions which we firft made refpecting 
friendfhip; For an unjuft man wil l be no lefs a friend to the unjuft, and the 
vicious to the vicious, than the good to the good.—So it feems, he faid.—But 
what ?' if we fhould fay the goodand the allied are the fame, will any thing elfe 
follow, than that the good adone is a friend"to the good ?—Nothing elfe.—But 
this affertioiv alfo we thought was confuted by us. Or do you not remem
ber r—We do remember.—What further then can we employ in our dif
courfe r—It is evident nothing further.—Like wife men,, therefore, in courts 
of juflice, we ought to repeat all that has been faid : for if neither thofe that are 
beloved, nor lovers, nor the fimilar, nor the diffimilar, nor the good, nor 
the allied, nor any other fuch particulars as we have difcuffed, (for I do not 
remember any further, on account of their multitude)",—if then no one of 
thefe is a friend, I have not any thing more to-fay. W h e n I had thus faid; 
intending afterwards to excite fome one who was more advanced in years, 
the pedagogues of Lyfis and Menexenus approaching like certain daemons-, 
together with the brothers of thefe two, called to them, and ordered them 
to return home : for it was then late. At firft, therefore, both we, and 
thofe that furroubded us, drove them away : but they paid no attention to us, 
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but fpeaking in a barbaric manner were indignant and continued no lefs 
calling to the boys. Being vanquifhed therefore by their importunity, and 
it appearing to us, that as they had been fubdued in the Mercurial feaft, they 
would not have any thing elfe to offer, w e diffolved the conference. At the 
fame time, after they had departed, I faid to Lyfis and Menexenus, W e are 
become ridiculous, I who am an old man, and you who are boys. For 
they, now they have left us, will fay, that we think ourfelves to be friends 
to each other (for I rank myfelf among you), though at the fame time we 
have not yet been able to find what a friend is. 

THE END OF THE LYSIS. 
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