THE LYSIS:

A DIALOGUE

oON

FRIENDSHIP,

VOLO VQ 2 E






INTRODUCTION
%0

THE LYSIS.

WHEN Socrates, fays Ficinus, difputes with the fophifts and their
followers, he confutes falfe opinions, and fignifies, rather than teaches, fuch
as are true. This is evident from the Euthydemus, Protagoras, Meno,
Hippias, Euthyphro, and Lyfis, But where he difcourfes with his difciples,
and thofe who were anxious to be inftru&ted, he unfolds and teaches, as is
evident from many of the preceding dialogues. In this Dialogue, therefore,
in which he difputes concerning friendfthip among the difciples of the
fophifts, he is rather ftudious of confuting falfe opinions than of de-
monftrating fuch as are true.

But, that we may take a curfory view of the contents of the Lyfis, in the
firft place, Socrates reproves thofe who pervert the power of love, and, under
the pretext of friendthip, are fubfervient to bafe luft. In the fecond place,
he admonifhes thofe who, looking no higher than corporeal beauty, think
themfelves worthy to be beloved for this alone. And, in the laft place, he
indicates to the fagacious a certain path by which friendfhip may be invefti-
gated and difcovered.  Again, while Socrates ironically derides Hippothales
and Ctefippus, he fignifies that they were captivated by bafe love, And,
while in their prefence he prepares youth for moral difcipline, he ad-
monifhes lovers how they thould live together, and what kind of attachment
they fhould entertain for each other. Having inflructed lovers in the
fecond part of the Dialogue, he inftrud@s thofc that are the objeés of love;
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-and, by a long feries of indu@ion, teaches that wifdom and prudence ouzht
to be explored by friends, \\'hich comquc the true beauty of the foul, :nd
-not the ﬂmdowy.ﬂ.)rm of this fleeting body. In the third place, he confutes,
al}d firlt the opinion of Solon, who faid that thofe who are beloved are
fl'lénd%; for thefe often hate their lovers. He adds, that neither are lovers
only fi ends, becaufe thefe are frequently the objeéts of hatred. And here he
concludes that reciprocal benevolence thould be called friendthip, In the
next place, h!c reproves: Empedocles, who was of opinion that any kind of
fimilitude is fufficient to produce friendfhip. This, however, the fimilitude
of many arts thows to be falfe, which more frequently geuerates envy and
hatred than friendthip. 1iIn the laft place, the affertion of Hefiod and
Heraclitus is adduced, that diffimilars are friendly to each other.—That they
are not, however, appears from this, that hatsed and love, fince they
are diffimilars, will not be friendly, nor will a juft and an unjuft man ; and of
others in a fimilar manner. And, if it thould be {faid that fometimes a thing
defires that which is diffimilar to itfelf, as that which is dry, moifture,
or that which is hot, the cold, the anfwer is, that it does not in this cafe lovc
its contrary, but feeks after a reftitution of itfelf from a contrary. For that
which is preternaturally hot is reduced through cold to its proper tempera-
ment ; {o that it dees not love cold, but through it defires a temperament
accommodated to its nature.

Having confuted thefe affertions, Socrates, as if prophefying, introduces a
certain opinion as his own, and fays that there appear to him to be three
genera of things, the good, the evil, and that which is ncither good nor evil,
But the evil, on account of diverfity, cannot be a friend to the good, and the
evil, through injuftice, are injured by the evil. Thefe, therefore, cannot be
mutually friends. It is likewife impoffible for him who is neither good nor
evil to love the evil; for evil, fince it is noxious, is always attended with
hatred. It remains, therefore, that friendfhip muft fubfift betwcen the good
and the good, and between that which is neither, and the good. But here
ccrtain objections arife which Socrates openly introduces, but the folutions of
which he occultly indicates,  In the firft place, the good is fimilar to the good ;
but it was faid, in oppofition to the opinion of Empedocles, that fimilars are
ot friendly to cach other. It muft, however, be obferved, that it was not

afferted that fimilars are by no means friendly ; but it was denicd that every
kind
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kind of fimilitude is fufficient to the produttion of friendthip. Again, when,
in the fecond place, vit is objefted that the good man is fufficient to himfelf,
that on this account he does not defire another, is without love, and therefore
is not the friend of the good ;—it muft be obferved that this abfurdity does
not follow from the do@rine of Plato, but from the aflertions of Empedocles
and Heraclitus fuperficially confidered, in which the defire of love is not
apparently diftinguithed from friendfhip. And as defire is a want, for
it always tends to fomething unpoflefled, it follows, from this doétrine, that
friendfhip is always attended with defire. To admit this, however, would
be to confound friendthip with love. But, according to Plato, they are
different, becaufe they are direCted to different ends: for friendfhip tends
to the good, and love to the beautiful.

In fhort, friendfhip, confidered with relation to man, is a union among
worthy characters, arifing from a fimilitude of difpofition and purfuits.
Love alfo is a union between the lover and the beloved ; but it differs from
the union of friendfhip in this, that the former is infeparab'e from indigence,
from which likewife it originates; while, on the other hand, the latter
arifes from plenitude, with which it is conftantly attended in proportion to
the perfe@ion which it poffefles. In the friendthips, indeed, of the moft
worthy men, this union is not without defire, and is confequently ac-
companied with want; but this is becaufe the object of friendthip is not in
this cafe the higheft good. Hence friendthip with divimty is the only
union in which a perfe& plenitude is produced, defire dies, and indigence is
unknown. . .

The chara@er of this Dialogue, like that of the Theztetus, is maieutic,
and the conceptions here, of which Socrates is the midwife, as well as there,
are abortive,

THE
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THE PERSONS OF THE DIALOGUE.

SOCRATES, “ CTESIPPUS?,
HIPPOTHALES, MENEXENUS,
And LYSIS.

ON going from the Academy, in a ftraight line to the Lyceum, which s
mdeed out of the walls, but clofe to them, when I arrived at the gate, where
there is the fountain Panopis, I met with Hippothales the fon of Hicrony-
mus, and Ctefippus Pxanzeus, and other young men who were affembled
together with thefe. And Hippothales, on feeing me approaching, O So-
ccrates, fays he, whither are you going,and whence do you come ?—1I replied,
came from the Academy, and am going in a diret road to the Lyceum.—But
will you not come to us, fays he ¢ For it is worth while.—I repliecd, Whither
do you wifh me to go, and to whom among you ?—Hither, fays he, thowing
me a certain enclofure,and an open gate, oppofite to the wall. Here we, and
many other very worthy perfons, pafs away our time.—I then afked him,
Whatis this place,and what do you employ yourfelves about ?—It isaPalwftra,
fays he, ncwly built: but we fpend our time for the moft part in difcourfe,
which we fhall gladly communicate to you.—You do well, faid I.  But who
is the preceptor in that place ?—Your aflociate and encomiaft, fays he,
Miccus.—By Jupiter, faid I, he is not a vulgar man, but a {ufficiently great
fophift.—Are you willing therefore, fays he, to follow me, that you may fee
thofe that are affembled in that place #—But 1 fhould firft of all gladly hear

* Ctefippus was a fon of Chabrias the Athenian general.  After his father’s death he was re-
ceived into the houfe of Phocion, the friend of Chabrias. Phocion in vain attempted to corre&

‘his natural foibles and extravagancies.—Plut. in Phoc.
for
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for what purpofe I'am to enter, and who that beautiful perfon is.—To fome
of us, fays he, Socrates, he does not appear to be beautiful.—But what does
he appear to you to be, O Hippothales? Tell me this.—But he being thus
interrogated, bluthed.—And I faid, O Hippothales, fon of Hieronymus, you
need no longer inform me whether you love or not : for I know that you
not only love, but that you are far advanced in love. For, with refpe& to
other things, I am vile and ufelefs, but divinity has given me the ability of
very rapidly knowing a lover, and the perfon beloved.—And on hearing this,
he blufhed in a ftill greater degree than before. Ctefippus therefore faid,
You are polite, Hippothales, becaufe you blufh, and refufe to tell Socrates the
name of your beloved. But you will do nothing but commend him, if So-
crates ftays only a fhort time with you. As to our ears, Socrates, they are
perfeétly filled and rendered deaf with the name of Lyfis: and when Hip-
pothales has drunk largely, it is eafy for us to think, when we are roufed
from fleep, that we hear the name of Lyfis. And the things which he relates
concerning him in profe, though dire, are not altogether fo, except when he
robs us of our poems, and other writings ; and what is ftill more dire, when
he fings his loves with a wonderful voice, which we are under the neceflity
of enduring to hear. But now being afked by you, be bluthes.—This youth
then, it feems, I faid, is Lyfis. But I conje@ure this; for I.do not know it,
from having heard his name.—They very feldom, fays he, call him by his
own name, but he is yet called by the name of his father, becaufe he is a
man very much known. But I well know, that you are far from betng un--
acquainted with the form of the youth: for he may be fufficiently known.
from this alone.—I then faid, Tell me whofe fon he is ?—Hc is the fon of
Democrates, fays he, who is the eldeft fon of Aixoncus.—Be it {o then, { i1 1,.
O Hippothales, that you have found this generous and juvenile love.-.
But come, evince to me the things which you have thown to thefe perfons, .
that I may fee whether you know what a lover ought to fay refpeCting the
objeéls of his love, cither to himfclf or to others.—Do you examine, fays
he, Socrates, any thing that he afferts? DBut do you deny that you love
him, as he fays ?—I do not, faid he. But 1 affirm that I do not compofe-
any thing, ecither in profe or verfe, with a view to my amours.—He is not:
well, fays Ctafippus, but is delirious and fnfane.— Upon this, I faid, O Hip--
potiales, I ncither requedt to hear any verfes, nor any fong, which you may
have
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have compofed' on the young man, but [ defire to become acquainted with
your thoughts, that I may know in what mauner you conduét yourfelf in
your amours.—Ctefippus here, fays he, will kell you: for he accurately
knows and remembers; fince, as he fays, he has heard me continually
talkipg about him.—Entirely fo, by the gods, fays Ctefippus.  Though in-
deed it is very ridiculous that he being a lover, and paying far more
attention to the youth than others, fhould have nothing qf his own to fay..
Would not even a boy fay that this is ridiculous? For what the whole city
proclaims about Democrates, and Lyfis the grandfather of the youth, and
about all his anceftors, his wealth, his ftore of horfes, his vittories in
the Pythian, Iftbmian, and Nemean games, and his contefts with four
horfes, and with one horfe, thefe are the very things which he cclebrates,
And befides thefe, he fpeaks of things ftill more common: for he lately
related to us, in a certain poem, the reception of Hercules as a gueft, viz.
how an ancefter of Democrates and Lyfis entertained Hercules on account
of his alliance to him, through being alfo the offspring of Jupiter and the
daughter of the prince of the people ;—a circumftance, indeed, which even.
old women f{ing. He likewife celebrates, Socrates, many other fuch like
particulars.  And thefe are the things which he compels us to hear him re-
lating and finging.—Upon hearing this, I faid, O ridiculous Hippothales,
before you have vanquifhed you make and fing an encomium on yourfelf.—
But I neither make nor fing thete things for myfelf, Socrates, fays he.—I
replied, You do not think that you do.—How do you mean ?—Thefe odes,
I faid, tend to vou the moft of all things. For if you fhould find a beloved.
pér(bn of this kind, vour affertions and fongs will be an ornament to you,
and an encomium on yourfelf as a conqueror, for having made fuch an ac-
quifition. But if you are deceived in this refpe@, by how much greater
the encomiums are which you make on your beloved, by fo much the more:
you will appear to be deprived of things beautiful and good, and become
ridiculous. Whoever therefore, my friend, is wife in amatory aftairs, will
not praife his beloved till he is well acquainted with him, in confequence
of being fearful of the event. For at the fame time it muft be obferved,
that fuch as are beautiful are filled with pride and oftentation when- any
one praifes and extols them. Or do you not thiuk this is the cafe ?—He

replied, 1 do.—Does it not thereforc follow, that by how much thc{more
mfolent
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infolent they are, by fo much the more difficult it is to catch them ? —It is
likely,.—What kind of a hunter, therefore, would he appear to you to be, who
fhould drive wild beafts out of their lurking places, and increafe the difficulty
of taking them {—Doubtlefs, a vile one.—And is it not a mark of great unfkil-
fulnefs, to exafperate men, inftead of alluring them by difcourfe and fongs ?—
To me it appears to be fo.—But confider, O Hippothales, whether you do
not render  yourfelf obnoxious to all thefe things through your poefy. In-
deed, I think you are not willing to acknowledge that a man who injures
himfelf in his poems can be a good poet.—I am not, by Jupiter, fays he:
for this wouid be very abfurd. Buton account of thefe things, Socrates,
I communicate my thoughts to you. And confult with yourfelf, whether
you have any thing elfe to offer, by which it may appear how a man by
fpeaking and aéting.may become acceptable to the obje@s of his love.—
This, I replied, is not cafy to relatc: but if you are willing to make Lyfis
join_us in difcourfe, perhaps I.may be able to thow you what ought to be
faid to him, inftead of thofc things which they fay you have afferted and
fung.—He replied, there is nothing difficult in this. For if you enter this
place together with Ctefippus, and fitting down difcourfe, I think that he
will join us: for he is remarkably fond, Socrates, of hearing others converfe.
Obferve too, that both young men and boys are mingled together in this
place, as being engaged in Mercurial contefts. He will therefore come to
you : and if he does not, fince he is familiar with Ctefippus, through Mene-
xenus the coufin of Ctefippus, (for he is in the higheft degrceof intimacy with
Menexenus,) let him call him, if he does not join us of his own accord.—1 re-
plied, it is proper to a& in this manuner: and at the fame time, laying hold of
Ctefippus, I entered the Paleftra, and the others came after us. But on enter-
ing, we found that the boys were facrificing,and thatthe particulars pertaining
to the vi&tims were nearly finithed : but all of them were playing at dice, and
properly drefled. Many of them, therefore, were playing out of the Paleftra
in the porch; but fome of them in a corner of the place, where they put off
their clothes, were playing with a great multitude of dice, and fele@ing them
from certain little batkets.  But others ftood round thefe, beholding them ,
among whom was Lyfis, who was ftanding crowned, among the boys and
young men, and tranfcending all of them in the beauty of his perfon. Nor
did he alone deferve to be heard for his beauty, but becaufe he was worthy
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and good. But we, withdrawing from the crowd, feated ourfelves oppofite
to him : for the place where we fat was quiet; and we there entered into
converfation with each other.  Lyfis, therefore, turning round, often looked
atus; and it was evident that he defired to join us ; but, in the mean time,
he hefitated, and was averfe to come to us alone. Afterwards Menexenus
came from the porch, in the midft of the games, and as foon as he faw me
and Ctefippus, came and feated himfelf by us. Lyfis, therefore, {eeing him,
followed, and fatdown with Menexenus. Others likewife came ; but Hip-
pothales, after he faw that many were affembled in this place, defiring to be
concealed, betook himfelf to a part where he thought he fhould not be feen
by Lyfis, fearing left he fhould be offended with him; and, ftanding in this
manner, he heard the difcourfe.  And I, beholding Menexenus, faid, O fon
of Demophon, which of you is the elder >——He replied, weare not certain,—
1 then faid, Do you therefore contend which of you is the more generous ?
—Entirely {o, faid he.—And in a fimilar manner, likewife, which of you is
the more beautiful 2—At this queftion both of them laughed.—But I faid, 1 do
not alfo atk you which of you is the more rich, for you are friends : are you
not? They replied, entirely fo.—The pofleffions of friends, therefore, are
faid to be common ; fo that about this you will not, in any refpet, difagree,,
if this affertion about friendfhip is true,—To this they aflented.—But after
this, asI was endeavouring to afk, which of them was the more juft and wife,.
a certain perfon interrupted us, by telling Menexenus that he was called by
the mafter of the Gymnafium. But it appeared to me that he was called
by the facrificer.  Menexenus therefore left us; andI thus interrogated
Lyfis:

Inform me, O Lyfis, if your father and your mother very much love you ?—
He replied, entirely fo.—Do they not, therefore, with you to be moft happy ?
—Undoubtedly they do.—Does that man appear to you to be happy whois in
a ftate of fubje@ion, and who is not permitted to do any thing which he de-
fires to do ?—By Jupiter, fays he, to me he does not.—If, therefore, your
father and your motherlove you, and wifh that you may be happy, they will
certainly, by every poffible means, endeavour that you may become {fo.—How
is it poffible they fhould not, faid he,.—Do they, therefore, permit you to do
what you pleafe, and in no refpeét oppofe your defires ?—By Jupiter, fays he,

Socrates, they oppofe me iu very many things.—How do you fay? I re.
3 ‘p]icd.
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plied.—At the fame time that they with you to be blefled, do they prevent
you from alling as you pleafe? But anfwer me this queftion; If you fhould
defire to ride in fome onc of your father’s chariots, and for this purpofe fhould
take the rcins, when he is going to contend in the games, would he not fuffer
you ? or would he prevent you ?—By Jupiter, fays he, he would not fuffer me.
—But would he not permit fome one to do this?—There is a certain charioteer
who is hired for this purpofe by my father.—How do you fay ? Would your
father rather fuffer a mercenary to do what he pleafes to the horfes than you,
and, befides this, pay him for fo doing >—But what then ? fays he.—But I think
he would permit you to diive the yoked mules, and, if you were willing, to
take the whip and ftrike them.—Why fhould he permit me to do this ? fays
he.—Why not? faid I. Is no one permitted to ftrike them ?—Yes, faid he, the
muléteer, very much fo.—Is he a flave, or free-born *—A flave,—It feems,
therefore, that your parents think more highly of a flave than of you whe
are their fon, and commit their affairs to him rather than to you, and that
they permit him to do what he pleafes, but do not give this liberty to you.
And farther ftill, anfwer me this queftion, Do they fuffer you to govern
yourfelf ? or neither do they permit you to do this ?—For how, fays he, thould
they permit me2  'Who then governs you ?—The pzdagogue, fays he.—Does
he do this, being a flave *—But what then ? he is our flave, fays he.—But I re-
plied, Is it not a dire thing for one who is free-born to be governed by a flave ?
And . what does this pwxdagogue when he governs you do?—He leads
me, fays he, to my mafter.—And do not thefe mafters alfo govern
you }—Certainly, entirely fo.—Your father, therefore, voluntarily places
over you many defpots and governors, But when you return home to
your mother, does the fuffer you to do what you pleafe, that you may be’
blefled, either about the wool or the web, when the weaves ? For fhe doubt-
lefs does not prevent you from touching the two-handed {word, or the fthuttle,
or any other inftrument fubfervient to the working of wool.—But he
laughing replied, By Jupiter, Socrates, the not only prevents me, but beats
me if 1 touch them.—By Hercules, faid I; bave you in any refpe& injured
your father or your mother ?—Not I, by Jupiter, faid he.—On wbat account
then do they in fo dire a manner prevent you from being happy, and from
doing what you pleafe ? And why every day do they educate you fo as to be
in fubjection to fome one, and, in one word, do not in the leaft fuffer you to

’ 2F2 gratify
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gratify your defires? So that, as it feems, neither are fuch great riches of any
advantage to you (fince every one has dominion over them rather than you),
nor even your body, though itis fo noble, but this alfo is fed and taken care
of by another. But you, O Lyfis, have no authority over any one, nordo
you do any thing that you defire to do.—For I am not yet old enough,
Socrates, fays he.—But fee whether it is not this which prevents you, O fon
of Democrates. For thus much I-think both your father and mother will
concede to you, and will not wait till you are more advanced in years. I
mean, when they withany thing to be read to or written for them, they will,
1 think, order you to do this the firft in the houfe, or will they not ?!—Entirely
{o, fays he.—Are you therefore allowed, in this cafe, to write which of the
letters you pleafe firft, and which fecond? And are you allowed to read in the
fame manner? And again, when you take up alyre, does neither your
father nor your mother prevent you from ftretching and relaxing the chords
as much as you pleafe, and from gently touching and ftriking them with the
ple@&rum ? or do they prevent you }—They certainly do not.—What then is
the caufe, Lyfis, that they do not prevent you in thefe things, but prevent
you in thofe which we juft now mentioned 2—Beccaufe, I think, fays he, I
know the one, but am ignorant of the other.—Be it fo, I replied, O moft
excellent youth. Your father, therefore, does not wait for age, to give you
permiffion to do as you pleafe in all things; but on whatever day it fhall ap-
pear to him that you are become more prudent, on this day he will permit
you to govern yourfelf, and your own affairs,—I think he will, faid he.—Be
it {o, 1 replied.—But what? Will not a neighbour conduét himfelf towards
you in the fame manner as your father ? Whether do you think he will com-
mit to you the government of his family, when he is of opinion that youare
more fkilled in ceconomics than himfelf, or in this cafe govern it himfclf ?—I
think he will commit the government of it to me.—But what with refpe&
to the Athenians { Do you not think that they will commit te you the manage-
ment of their affairs, when they perceive that you are fufficiently wife *—Ido.
—But what with refpe to the great king ? Would he fuffer his eldeft fon,
who will fucceed to the government of all Afia, to throw into broth whatever
he pleafes, rather than us, if going to him we thould coenvince him that we
were more fkilled in the preparation of a banquet than his fon ?—THe replicd,
It is evident he would rather {uffer us.—Is it not alfo clear that he would.not

permit
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permit his fon to throw any thing, however trifling, mto the broth, but that
he would permit us, if we withed to throw in a quantity of fult, to do fo?—
Undoubtedly.—But what if his fon thould be difeafed in his eyes ? Would he
therefore fuffer him to meddle with his own eyes, at the fame time that he
thinks he is not a phyfician, or would he prohibit him ?!—He would prohibit
him,—But if he confidered us as good phyficians, I think be would not pre-
vent us, even though we thould with to open his eye-lids and fcatter athes o
his eyes.—True.—Would he not, therefore, rather commit to us than to
himfelf or his fon every thing elfe in which we appeared to be more wife
‘than either of them }—He replied, it is neceffary, Socrates.—This then, I
faid, is the cafe, friend Lyfis, that all perfons, both Greeks and Barbarians,,
men and women, will permit us to a& as we pleafe with refpeét to things in
which we are fkilled, ner will any one voluntarily hinder us from fo aling 5
butin thefe particulars we fhall be free, and the governors of others. And
thefe things will be ours, for we fhall be benefited by them. But no one
will permit us to att as we pleafe refpe@ing things of which we are ignorant 3
but all men will hinder us as much as they are able, not only ftrangers, but
our parents, and whatever elfe may be more allied to us than thefe. Andin
thefe we fhall become the fervants of others, and they will be things foreign
to us, for we fhall derive no benefit from them. Do you agree that this will
be the cafe !—I do.—Shall we, therefore, be friends to any one, and will any.
one love us in thofe things in which we are ufeclefs ?—By no means, faid he.
—Now, therefore, neither your father nor any other perfon will ever love
you, fo far as you are ufelefs.—It docs not appear he will, faid he.—If ther
you become wife, Q boy, all men will be your friends, and will be familiar
with you; for in this cafe you will be ufeful and good. But i you do not,
ncither will any other perfon, nor your father nor mother, nor any of your
kindred, be your friend, or be familiar with you. Is it poffible, therefore;
that any one can think highly of himfeclf with refpet to things in which he
has not yet acquired any fkill >—How can he ? faid he.—If, therefore, you re-
quire a mafter, you are not yet wife.—True.—And hence you are not mags
nanimous, if you are yet unwife.—By Jupiter, fays he, Socrates, 1do notap-
pear to myfelf to be fo.
Upon hearing him fay this, I looked at Hippothales, and was  ery near
committing an error ; for it cccurred to me to tay, after this manner, O Hip-
pothales,
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pothales, it is requifite to difcourfe with thofe of a puerile age, viz. humbling
and reprefling them, and not, as you do, ﬂatrering and rendering them ef-
feminate. But perceiving him anxious and difturbed, on account of what
had been faid, 1 recolleGted that, a little while fince, he withed to conceal
‘himfelf from Lyfis; I therefore recovered myfelf, and was filent. In the
'mean time Menexenus came again, and feated himfelf near Lyfis, in the
place whence he rofe before.  Lyfis, therefore, in a very playful and friendly
ananner, but without Menexenus obferving him, faid to me, O Socrates,
tell Menexenus what you have told me.—And I replied, You fhould relate
thefe things yourfelf to Menexenus, for you have heard me with very great
attention.—Entirely fo, fays he.—Endcavour, therefore, 1 replied, to recol-
1e&t thefe particulars as much as poffible, that you may clearly tell him the'
awhole. But if you fhould happen to forget any one of them, you may again
inquire of me the firft time that you meet with me.—I will by all means
do fo, faid he, Socrates ; of this you may be well affured.  But you fhould fay
fom'ething elfe to him, that I alfo may hear, till it is time to return home.—
I replied, this muft be done, fince you command: but fee how you will be
.able to defend me, if Menexenus thould endeavour to confute me. Or do
you not know that he is contentious *—Very much fo, fays he, by Jupiter ;
and on this account I with to hear you difcourfe with him.—I replied, Do you
defire this, in order that I may become ridiculous ?>—By Jupiter I do not, faid
he, but in order that you may punith him.—TI replied, This is a thing not eafy
to accomplith : forhe is a fkilful man, and the difciple of Ctefippus. And
befides, do not you fee Ctefippus himfelf is prefent —Be not at all concerned
at this, Socrates, faid he ; but come, difcour{e with him.—I replied, We will
difcourfe—As, therefore, we were thus fpeaking to each other, Ctefippus faid,
‘Why are you thus feafting alone, and do not impart your difcourfe to us ?—
But indeed, 1 replied, we fhall impart it; for Lyfis here does not underftand
fomething which I have faid, but thinks that Menexenus will underftand it,
and therefore orders me to interrogate him.—Why then, faid he, do you not
interrogate him ?—1I replied, But I will.—Give me an anfwer, then, Me-
nexenus, to that which I fhall atk you; for from my childhood 1 have had
a defire of a certain pofleffion, juft as another perfon may have had of a dif-
ferent thing ; for one man defires to poffefs horfes, another dogs, another

gold, and anather honours ; but I was indifferent with refpeé to thefe things,
. : but
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but was affected in a very amatory manner with refpe&t to the poficfion of
fricnds. Hencel was more defirous of finding a good friend than the moit
excellent quail or cock ; and, by Jupiter, I preferred this to the beft horic of”
dog. Ilikewife think, by thedog, that I fhould prefer the pofleflion of an
affociate far beyond the wealth of Darius, or even Darius himfelf: fuch a:
lover of an affociate am I.. Perceiving, therefore, you and Lyfis, I was im--
mediately ftruck, and proclaimed you happy, becaufe, young as you are, you:
have fo rapidly and eafily acquired this poffeffion; you with fuch celerity
baving made him fo much your friend, and he you. But I am fo far from:
this pofleffion, that I do not even know after what manner one man becomes-
the friend of another. But in this I with to be informed by you, who arc a:
tkilful perfon @ Tell me, therefore, when any one loves another, which of”
the two becomes the friend of the other? Whether the lover becomes the:
friend of the beloved, or the beloved of the lover * Or is there in this cafe:
no difference ?—It does not appear to me,. faid he, that there is- any dif-
ference.—To this I replied, How do you fay ? Do both therefore become:
friends of each other, if one alone loves the other !—It appears {o-to me, faid-
he~—But what? May there not be a lover who is not in his turn beloved by
the object of his love ?—There may.—Is it not pofhible, therefore, that a lover
may be hated ? which lovers fometimes appear to fuffer from the objects of”
their love : for though they moft ardently love, they are not beloved in re—
turn, but, on the contrary, are fometimes hated.. Or does not this appear=
to you to be true —Very much fo, faid he.—In a cafe of this kind, therefore,,
1 replied, does not the one love, and is not the other beloved:?—Yes.—Which
then of thefe is the friend of the other ? Is the lover the friend of the beloved,.
whether he is loved in return,. or hated,. or the beloved of the lover? Or in
this cafe, is neither the friend of neither, fince a mutual love does not {ubl--
fift between them ?—It appears fo.—Now; therefore, the cafe-appears to us:
to be otherwife than what it appeared to us.before.. For then.it feemed,. that:
if one alone loved, both were:friends ;. but now, that neither is a friend,.un=»
lefs both mutually love.—This appears to be the cafe..—-No one, therefore,.
is a friend to the object of his love, unlefs he is beloved. in. return.—It does-
not appear that any one is.— Neither, therefore,. are thofe the friends of
horfes, whom horfes do not love in return ;: nor are. thofe the friends of:
quailsand dogs, of wine and gymnaftic, who are not mutually beibved by

thefe; nor are thofc friends of wifdom, whom wifdom. does not love in
return &
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return: for each of thefe is a lover without being a friend. ‘The poet
therefore fpeaks falfely who fays, ¢ Happy the man that poffeffes beautiful
boys, horfes with folid hoofs, hunting dogs, and a forcign gueft.” Does he
zppear to you to fpeak the truth ?—Yes,—The beloved, therefore, is the friend
of the lover, as it feems, O Menexenus, whether he loves or whether he
hates ; juft as children recently born, partly do not yet love, and partly hate
when they are chaftized by their mother or father ; and at the very time in
which they hate, they are in the higheft degree beloved by their parents,.—It
appears to me, faid he, that this is the cafe.—The lover, therefore, from this
reafoning, will not be the friend, but the beloved.—It appears fo.—1Ilence
too, he who is hated is an enemy, but not he who hates,—So it appears.—
Many, therefore, are beloved by their enemics and hated by their friends ;
and are friends to their cnemies, but enemies to their friends ; if the beloved
s a friend, and not the lovér. Though it is very abfurd, my friend, or
rather, I think, impoffible, to be an enemy to a friend, and a friend to an
enemy.—You feem, faid he, to fpeak the truth, Socrates.—If, thercfore,
this is impoflible, the lover will be the friend of the beloved.—So it appears.
—Again, therefore, he who hates will'be the enemy of him who is hated. —Tt
is neceflary.—It happens, therefore, that it is neceffary for us to acknowledge
the fame things as we affented to before, that a man is often the friend of
onc who is not his friend, and that he is often the friend of his enemy, when
either he loves and is not beloved, or loves one by whom he is hated. It
likewife often happens that a man is an enemy to one who is not his enemy,
or even to one who is his friend; when any one loves him by whom he is
hated, or hates him by whom he is loved.—So it appears, faid he.—I replied,
What then thall we fay, if neither lovers, nor thofc that are beloved, are
friends, nor yet lovers and the beloved? 8Shall we fay that certain
others befides thefe become friends to each other?—By Jupiter, faid he,
Socrates, I do not well know what to reply.—Confider, thercfore, Mene-
xenus, whether our inveftigation has been perfe@ly right.—Iyfis re-
plied, To me it appears fo, Socrates; and at the fame time that he
faid this he blufhed: for he appeared to me unwilling to avoid what was
faid, through the very great attention which he paid to the difcourfe. T,
therefore, being willing that Menexenus fhould ceafe from {peaking,
and being delighted with his philofophy, thus transferred my difcourfe to

' Lybs,



THE LYSIS. 225

Lyfis, and faid, O Lyfis, what you have aflerted appears to me to be true ; I
mean that if we have rightly confidered, we fhall not in any refpe@ have
wandered from the truth.  But we will praceed no further in this way : for
that confideration appears to me to be difficult like a rough road. But it
feems to me requifitc to proceed in the path in which we have now entered,
fpeculating the affertions of the poets : for thefe are, with refpe to us, as
the fathers and leaders of wifdom. They fay, therefore, not badly, with
reference to fuch as are friends, that divinity makes them to be friends, by
conduing them to each other. But I think they thus fpeak :

Likenefs to iikenefs, God for ever leads,
And makes it known,

Or have you not met with thefe verfes ?—I have, faid he.——Have you, there-
fore, likewile met with the writings of the wifeft of men, in which it is
faid, that the fimilar is always neceffarily a friend to the fimilar 7 But thefe
men are thofe that difcourfe and write about nature and the univerfe.—Here~
plied, What you fay is true.—W hether or no, therefore, dothey fpeak well?—
Perhaps fo, faid he.—I replied, Perhaps the half of this is true, and perbaps alfo
the whole. But we do not underftand them : for it feems to us, that by how
much nearer a depraved man approaches to one depraved, and by how much
the more frequently he converfes with him, by fo much the more inimical
will he become: for he will a& unjuitly. Burt it is impoffible that thofe
can be friends who injure, and are injured. Is it not fo #—He replied, It
is.—On this account, the half of this faying will not be true, fince the de-
praved are fimilar to cach other.—T rue.—But they appecar to me to fay, that
the good are fimilar and friends to each other ; but that the wicked, (as it is
faid concerning them,) are never fimilar, not even to themfelves, but are
ftupid and unftable. But he who is diffimilar to, and diffents from himfelf,
can never be fimilar to, or become the friend of another. Or does it not
appear fo to you?—To me it does, he faid.—It feems to me, therefore, my
friend, that thofe who fay the fimilar is a friend to the fimilar, obfcurely
fignity this, that he alone who is good, is a fiiend to the good, but that he
who is wicked can never arrive at true fiiend(hip, either with the good or
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the wicked. Does this alfo appear to you to be the cafe >— It does.—We
now, therefore, have thofe that are friends: for our difcourfe now fignifies
to us, that thole are friends that are worthy.—It appears entircly {fo to me,
faid he.—And to me alfo, I replied. But, notwithftanding this, there is
fomething difficult in the affair. Come then, by Jupiter, und fee what I
fufpet to be the cafe. He who is finilar, fo far as he i5 fimilar, isa friend
to the fimilar, and fuch a one is ufeful to fuch a one, Or rather thus: Is
any kind of the fimilar, of any advantage to any kind of the fimilar? Oris
it able to do any injury to the fimilar, which it does not do to itfelf? Or
to fuffer any thing which it does not alfo fuffer from itfelf? But how can
fuch things as thefe, which are not able to affurd any affittance to each other,
be loved by each other ?—They cannot.—But how can he who does rot
love be a friend i(—By no means.—But perhaps the fimilar is not a friend
‘to the fimilar ; but the good is a friend to the good, {o far as he is good, and
ot {o far as he is fimilar.—Perhaps {fo.—But what ? Is not he who is good,
fo far as he is good, fufficient to himfelf !—Yes.—But he who is fufficient
to himfelf, is not indigent of any thing, fo far as he poflefles fufficiency.—
Undoubtedly.—And Le who is not indigent of any thing, will not love
any thing.—He will not,— But he who does not love, will not be a friend —
Certainly not.—How then will the good be friends to the good, who neither
avhen abfent defire each other (for they are fufficient to themfelves when
apart), nor when prefent are indigent of each other? By what artifice can
thefe poflefs a great cfteem for cach other *—By none, faid he.—But thofe
will not be friends who do not very much efteem each other.—True.—Con-
fider then, O Lyfs,in what refpe& we are deccived.  Are we therefore de-
ceived in a certain whole }—But how ? faid lie.—1 ¢nce heard a perfon aflert,
‘and 1 now very well remember it, that the fimilar was hoflile to the fimilar,
and the good to the good.  And he who afferted this, produced Hefiod * as
a witnefs, who fays, “ The potter is hoftile to the potter, the finger to the
'ﬁngcr, an! the mendicant to ti.z mendicant.” And it appeared to him that
all oth:r things nece!ia;il. {Lb"ft in this manner; and that things moft
fimilar to each .ther, were in the higheft degrec filled with envy, emula-
tion, and hatred ; but fu-h as are moft diffimilar with fricndfhip. Ior he
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was of opinion that the poor man was neceffarily a frien1 to the rich, and
the weak to the ftrong, for the fake of help : that in like manner the fick
man was a friend to the phyfician; and that every one who was ignorant,
loved and was a friend to the man endued with knowledge. He likewife
added fomething ftill more magnificent, that the fimilar is {o far from being
a friend to the fimilar, that the very contrary to this takes place. For that
which is moft contrary, is efpecially a friend to that which is moft contrary.
For every thing defires a nature of this kind, but not that which is fimilar.
Thus the dry defires the moift; the cold, the hot; the bitter, the fweet;
the acute, the obtufe ; the void, the full; and the full, the void; and the
like takes place in other things. For the contrary is aliment to the con-
trary, but the fimilar does not in any refpect enjoy the fimilar. And indeed,.
my friend, he who afferted thefe things appeared to be an elegant man : for
he fpcke well.  But how does he appear to us to have fpoken *—Well,
Menexenus replied, as it feems on the firlt view.—Shall we fay, therefore,
that the contrary is efpecially a friend to the contrary ? —Entirely fo.—Be it
fo, I replied, O Menexcnus : but is not this prodigious ? And will not thofe
all-wife men, who are fkilled in contradiéting, gladly rife up againft us im~
mediately, and afk, if friendfhip is not moft contrary to hatred? What
thall we fay, in anfwer to them? Is it not neceffary to acknowledge that
their affertion is true f—It is neceffary.—Will they therefore fay, that an
enemy'is a friend to a friend, or that a friend is a friend to an enemy '—He
replied, they will fay neither of thefe things.—But is the juit a friend to the
unjuft, or the temperate to the intemperate, or the good to the bad ’—It
docs not appear to me that this is the cafe.—Buat, 1 replied, if any one is a
friend to any one, according to contrariety, it is neceffary that thefe alfo
thould be friends.—It is neceffary.—Neither, therefore, is the fimilar a friend
to the fimilar, nor that which is contrary to that which is contrary.—It does
not appear that it is.—Further ftill, let us alfo confider this, left we fhould
be {till more decetved ; I mean that a friend in reality is none of thefe, but
that what is neither good nor evil may fometimes become the friend of the
good.—How do you fay ? he rcplied.—By Jupiter, faid 1, I do not know ;
for I am in reality ftaggercd by the ambiguity of the dilcourfe. And it ap-
pears, according to the antient proverb, that a friend is @ beautiful thiue, It
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228 THE LYSIS.

refemble, however, fomething foft, fmooth, and fat; on which account per-
haps it eafily eludes us, and glides away, as beinga thing of this kind. ForI fay
that the good is beautiful. Do you not think fo ?—I do.—1I fay therefore,
prophefying, that that which is neither good nor evil, is the friend of the beau-
tiful and the good. But hear what it is that induces me thus to prophefy.
There appear to mle to be three certain genera of things, the good, the evil,
and that which is neither good nor evil.  But how does it appear to vou?—
The fame, faid he ; and that neither the good is a friend to the good, nor
the evil to the evil, nor the good to the evil ; as neither did our former dif-
courfe fuffer us to fay.—It remains, therefore, if any thing is a friend to ano-
ther, that that which is neither good nor evil, muft be a friend either to the
good, or to fomething which refembles itfelf. For nothing can become a
_ friend to the evil—True.—And we juft now faid, that neither is the fimilar
a friend to the fimilar. Did we not?—Yes.—Hence to that which is
neither good nor evil, that will not be a friend, which is itfelf neither good
nor evil.—It does not appear that it will.—That which is neither good nor
evil, therefore, alone happens to become a friend to the good aloue.—Tt is
neceflary, as it feems,—Is therefore that which we have now faid, I replied,
O boys, well explained? If then we with to underftand, a healthy body has
not any occafion for the medicinal art, nor does it require any affiftance:
for it poflefles fufficiency. So that no healthy perfon is a friend to the phy-
fician through health. Or is he’—No one.—But the difeafed, I think, isa
friend to the phyfician through difeafe.—Undoubtedly.—But difcafe is an
evil; and the medicinal art is ufeful and good.—It is.—But the body, fo far
as body, is neither good nor bad.—True.—But through difeafe, the body is
compelled to embrace and love the medicinal art.—It appears o to me.—
That, therefore, which is ncither evil nor good, becomes a friend to the
good, through the prefence of evil.—So it feems.—But it is evident that it
becomes a friend to the good, prior to its becoming evil through the evil
which it poffeffes. For it does not become evil, inftead of the good which
it defires, and of which it is the friend. For we have faid it is impoffible,
that the evil can be-a triend to the good.—It is impoffible.—But confider what
1 fay. For I fay that fome things are fuch as that whichis prefent to them ;

but that this is not the cafe with other things. Thus, if any one withes to
be
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be anointed with a certain colour, the inun&@ion is after a manner prefent
to him who is anointed.—Entirely fo.—Whether thercfore, after being
anointed with the colour, does he remain the fame as he was before ?—He
replied, I do not underftand you.—Confider thus, then I faid. If any one
thould befmear your hairs which are yellow with white lead, would they
then be white, or only appear to be fo’—He replied, They would only
appear to be fo.—But whitenefs would be prefent with them.—It would.—
And yet at the fame time your hairs would not be in any refpe@ more
white than they were before; but though whitenefs is prefent, they will
neither be white nor black.—True.—But when, my friend, old age caufes
them to be of this colour, then they will become fuch as the colour which
is prefent to them, viz. white through the prefence of whitenefs.—Un-
doubtedly.—This then is what I now atk, Whether that to which any thing
is prefent, is, by poffeffion, fuch as the thing which is prefent # Or whether
this is the cafe, if the thing is prefent after a certain manner, but otherwife
not ?—Thus, rather, he replied.—In like manner, that which is neither evil
nor good, fometimes when evil is prefent, is not yet evil; but there is a
time when it becomes fo.—Entirely fo.—When, therefore, it is not yet evil,
though evil is prefent, this very prefence of evil caufes it to defire good;
but this prefence which caufes it to be evil, deprives it of the defire, and at
the fame time friendthip of good. For it is now no longer neither evil nor
good, but is evil. But it was fhown that the good is not a friend to the evil.—
It is not.—Hence we muft fay, that thofe who are wife muft no longer
philofophize ', whether they are gods or men 3 nor again, thofe who are fo
ignorant, that they are vicious. For no one who is vicious and void of dif-
cipline can philofophize. Thofe therefore remain, who poffefs indeed this
evil, ignorance, but are not yet ftupid and void of all difcipline, but who
yet think they do not know thofe things of which they are ignorant.  Qn
which account, in a certain refped, thofe that are neither good, uor bad,
philofophize : for fuch asarec bad do not philofophize, nor fuch as are
good. For it has appeared to us, that neither is the contrary a friend to the
contrary, nor the fimilar to the fimilar. Or do you not remember that this

* For philofophy, asis fhown in the fpcech of Diotima in the Banquet, is a medium between
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was aflerted by us above >—He replicd, I perfetly remember.—Have we
not therefore, O Lyfis and Mencxenus, more than any thing difcovered
what is a friend, and what is not ? For we have faid, that both according to
the foul, and according to the body, and every where, that which is neither
evil nor good, isa friend to the good through the prefence of evil—They
in every refpet admitted that thefc things were fo. And I indeed was very
glad, like a hunter having gladly obtained that of which T was in fearch.
But afterwards, I know not how, a moft abfurd fufpicion came into my mind,
that the things which we had affented to were not true. And being imme=
diately uneafy on this account, 1 faid, It is ftrange, Lyfis and Menexenus,
but we feem to be enriched with a dream.—Why fo? said Mencxenus.—I
am afraid, Ireplied, left we have met with falfe aflertions, as with arrogant
men, in our inquiry about friendfhip.—How? he replied.—To which I
anfwered, let us confider thus. Ishe who is a friend, a friend to any one
or not *—Neceflarily fo, faid he.—Whether, therefore, is he a friend for the
fake of nothing, and through nothing, or for the fake of fomething, and
through fomething ?—The latter.—Is that thing then a friend, for the fuke
of which a friend is a friend to a friend, or is it neither a friend nor an
enemy !—He replied, I do not perfeétly apprehend you.—It is likely, I faid.
But thus perhaps you will follow me; and I think that I alfo fhall better
underftand what I fay. We have juft now faid that the fick is a friend to the
phyfician.  Did we not ?—Yes.—Is he not therefore through difeafe, and for
the fake of health, a fricnd to the phyfician }—Yes.—And is not difeafe an
evil ?—Undoubtedly.~~But what of health ? T replied. Is it good or evil,
or neither }—It is good, faid he.—W e have thercfore faid, as it feems, that
the body is neither good, nor bad, through difeafe ; but that through dilvufe
it'is a friend to the medicinal art. We have likewife afferted that the medi-
¢hal art is good ; but that it obtains friendfhip for the fake of health: and
that health is good.  Is it not 7— Yes.—But is health a friend, or not a friend?
—A friend.—And is not difeafe an enemy !—Entirely fo.—Llcnce that
which is neither evil nor good, through evil and an enemy, is the friend of
good, for the fake of good and a friend.—It appears fo.—A fricnd thercfore
is a friead for the fake of a friend, through an enemy.—So it feems.—Be it
fo, I replicd. But fince, O boys, we have arrived thus far, let us diligently

attend
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attend left we thould be deceived. For we fhall bid farewell to the affertion,
that a friend becomes the friend of a friend, and that the fimilar is a friend
to the fimilar; for this we have faid is impoffible. But at the fame time,
let us confider as follows, left what is now afferted thould deceive us. Do
we not fay, that the medicinal art is a friend for the fake of health ?—Yes.—
And therefore that health is a friend >—Entirely fo.—If then it is a friend,
it is for the fake of fomething.—It is.—But it is the friend of fomething,
from what we have aflented to before.—Entirely fo,—W!ill not therefore that
again be a friend, for the fake of a friend ?—Yes.—Is it not therefore
neceffary that thus proceeding, we fhould rcje@ what we have faid, and
arrive at a certain principle, which is not referred to another friend, but
brings us to that which is the firft friend, and for the fake of which we fay
all other things are friends ?2—1It is ncceffary.—This then is what I fay, that
we fhould be cautious left we are deccived by all thofe other particulars
which we affert to be friends for-the fake of the firft friend, and which are
as it were certain images of it ; while, in the mean time, this firft friend is
truly a friend. For we fhould thus confider: That which any one very
much efteems, (as, for inftance, a father fometimes his fon,) he honours
before all other things. But a man of this kind, on account of thus highly
eftceming his fon, will alfo, on his account, highly efteem fomething elfe.
Thus, for inftance, if he perceives that he drinks hemlock, he will very
much efteem wine, becaufe he thinks that this will fave his fon. Or will he
not ?—Undoubtedly, he replicd.—Will he not therefore alfo highly value
the veflel which contains the wine ? —Entirely fo.—But will he then no lefs
eftcem the earthern cup, or three cups of wine, than his fon? Or is the
cafe thus? The whole of the endeavour, in an affair of this kind, does not
regard thofe things which are procured for the fake of fomething elfe, but
that for the fake of which all fuch things are procured. Nor is the aflertion
which we frequently make true, that we very much efteem gold and
filver; but in this cafe, that which we highly eftecem, is that for the fake of
which gold, and all other preparatives, are procured,  Shall we not fay fo *-—
By all mcans.—The fame thing therefore may be faid refpe@ing a friend :
for fuch things as we fay arc friends to us, when they fubfift for the fake of
a friend, we improperly denominate.  But that appears to be a friend in

reality,
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reality, in which all thofe that are called friendthips end.—This, faid he,
feems to be the cafe.—Hence that whichis in reality a friend, is not a friend,
for the fake of a certain friend.—True.—The aflertion therefore is to be re-
jeted, that a friend is a friend, for the fake of a certain friend, Butis a
friend, therefore, a good thing ?—It appears fo to me.—Is the good then be-
loved though evil 2 And is the cafe thus ? Since the things of which we now
fpeak are three, good, evil, and that which is neither good nor evil, if two
of thefe are received, but evil entirely departs, and has not any conneétion
either with body, or foul, or any thing elfe, which we fay is in itfelf neither
good nor evil, in this cafe will good be perfeftly ufelefs to us? For if
nothing any longer injures us, we fhall not be indigent of any affiftance
whatever.  And thus it will then become manifeft that we have fought
after, and loved good on account of evil; good being the medicine of evil;
but evil being a difeafe. But when there is no difeafe, there will be no oc-
cafion for medicine. Does good thus naturally fubfit, and is it thus beloved,
on account of evil, by us who are fituated between evil and good? And s it of
no ufe itfelf, for its own fake >—He replied, It feems to fubfift in this manner,—
That friend, therefore, in which all other things end, which we fay are friends
for the fake of another friend, is not in any refpe& fimilar to thefe. For
thefe are called friends for the fake of a friend ; but that which is in reality
a friend, appears to be naturally in every refpeé contrary to this: for we
have feen that this is a friend for the fake of an enemy. But if an enemy
thould be prefent, it would no longer as it feems be a friend to us.—He re-
plied, It does not appear to me that it would, as it is now faid.—But, by
Jupiter, faid I, if cvil fhould be extirpated, would there no longer be any
hunger or thirft, or any thing elfe of the like kind? Or would there be
hunger, but yet not noxious, fince there would be men and other animals ?
and thirft, and other appetites, but without being evil, in confequeuce of evil
being abolithed ? Or fhall we fay that the inquiry is ridiculous, what would
then be, or would not be ? For who knows? This however we know, that
at prefent it is poflible to be injured by being hungry, and it is alfo poffible
to be benefited. Or is it not ?—Eutirely fo.—Does it not therefore follow,
that when we are hungry, or defire the gratification of any other appetite,

our defire may be fometimes beneficial, and fometimes noxious, and fome-
times
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times neither >—Very much fo.—If, therefore, evils were deftroyed, what
would be the advantage, if things which are not evil, were deftroyed together
with fuch as are evil ?—There would be none,—There would be appetites,
therefore, which are neither good nor evil, even if evils were deftroyed. —It
appears fo.—Is it therefore poffible, that he who defires and loves any thing,
thould not be the friend of that which he defires and lovesi—It does not appear
to methat it is.—Whenevils therefore are deftroyed, certain friendly perfons,
as it feems, will ftill remain,—They will.—But if evil were the caufe of
friendfhip, no one would be a friend to another, when evil is deftroyed.
For the caufe being taken away, that of which it was the caufe can no
longer have an exiftence.—Right.—Was it not therefore acknowledged by
us, that a friend loved fomething, and on account of fomething? And did
we not then think, that through evil, that which is neither good ner evil
Joves good >—True.—But now, as it feems, fomething elfe appears to be the
caufe of loving and being beloved.—So it feems.—Is then, in reality, defire,
as we faid, the caufe of friendthip? And is that which defires, the friend of
that which it defires, and then, when it defires ? And is he whom we before
afferted to be a friend, a mere trifle, like a very prolix poem !—It appears
{o, faid he.—But, I replied, he who defires, defires that of which he is in-
digent.  Or does he not 2—Yes,—Is not then that which is indigent, the
friend of that of which itis indigent ?—It appears fo to me.—But every one
becomes indigent of that of which he is deprived.—Undoubtedly.—Hence, as
it feems, love, friendthip, and defire, refpeét that which is domeftic and
allied to them. This appears to be the cafe, O Menexenus and Lyfis.—They
admitted it was fo.—You, therefore, if you were friends to each other,
would be naturally mutually allied. They replied, And very much fo,—
And hence, I faid, if any one perfon defires or loves another, O
boys, he can never either defire, or love, or be a friend, unlefs he
is allied to the object of his love, ecither according to his foul, or a
certain cuftom of his foul, or according to manners, or according to fpecies,
—Mecnexenus faid, Entirely fo; but Lyfis was filent.—But I replied, It appears
to be neceffary for us, to love that which is paturally allied to us,—It feems
fo, he faid.—It is neceffary therefore, that he who is a gc:xuine, and nota
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pretended lover, fhould be beloved by the objects of his love.—To this Lyfis
‘and Menexenus fcarccly aflented r but Hippothales, through the pleafure
which he experienced, exhibited all-various colours. And I being willing
to confider the affertion, faid, }f that which is domeftic and' allied differs
from that which is fimilar, we have declared, as itappears to me, O Lyfis and
Menexenus, what a friend is: butif the fimilar and the allied are the fame,
itis not eafy to rejett the former affertion, that the fimilar is not ufelefs to
the fimilar, according to fimilitude ; but to acknowledge that a friend is ufe-
lefs, is inelegant,  Are you willing therefore, I added, ﬁnce we arc as it were
intoxicated by difcourfe, that we fhould grant and fay that the allied is
fomething different from the fimitar ?—Entirely fo.—Whether; thercfore,
fhall we admit that good is aHied, but evil foreign to every one? Or fhatl
we fay that evil'is alllcd to evil, but good te m)ocfP and that a thing which
is neither goad nor evil, is allied to- that whxch is neither good nor evxlP

Tach-of thefe appeared to us to- be allied to each.—Again therefore 1 faid}
© boys, we have fallen upon thofe affertions which we firft made refpe@ing.
friendfhip.  For an unjuft man will be nolefs a friend to the unjuft, and the
vicious to the vicious, than the good to the good:—So it feems, He faid:—But
what * if we thould fay the good-and the allied are-the fame, will any thing elf®
follow, than that the good alone is a friend to the good ?—Nothing elfe.—But
this affertion alfo we thought was confuted by us.. ©rdo you not remem-
ber =—We do remember.— What further then can we employ in our dif=
courfe }—1t is evident nothing further.—Like wife- men, therefore, in courts
of juftice, weought to repeat all that has been faid : for if neither thofe thatare
beloved, nor lovers, nor the fimilar, nor the diffimilar, nor the good, nor
the allied, norany other fuch particulars as we have difcuffed, (for I do not
remember any further, on account of their multitude),—if then no one of
thefe is a friend, I have not any thing more to-fay. When I had thus faid,
intending afterwards to excitc fome one who was more advanced in years,
the pedagogues of Lyfis and Menexenus approaching like certain daemons,
together with the brothers of thefe two, called to them, and ordered them
to return home : for it was then late. At firft, therefore, both we, and
thofe that furroubded us, drove them away : but they paid no attention to us,

but
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but fpeaking in a barbaric manner were indignant and continued no lefs
calling to the boys. Being vanquithed therefore by their importunity, and
it appearing to us, that as they had been fubdued in the Mercurial feaft, they
‘would not have any thing elfe to offer, we diffolved the conference. At the
fame time, after they had departed, I faid to Lyfis and Menexenus, We are
become ridiculous, I who am an old man, and you who are boys. For
they, now they have left us, will fay, that we think ourfelves to be friends
to cach other (for I rank myfelf among you), though at the fame time we
have not yet been able to find what a friend is.

THE END OF THE LYSIS.
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