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A S S O C I A T E . 

WHENCE come you, Socrates ? or is it not evident that you come from 
hunting about the beauty of Alcibiades ? For to me, as I lately beheld him, 
the man appeared to be beautiful. I fay the man : for between ourfelves, 
Socrates, he may be called fo, fince his beard begins now to make its appear
ance. 

Soc . But what then? Do you not indeed praife Homer *, who fays., 
that the age of a young man when he begins to have a beard is moft agree
able ? And this is now the age of Alcibiades. 
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A s s o c . But do you not at prefent come from him ? And how is the young 
man difpofed towards you f 

Soc . He appears to be well affected towards me, and efpecially fo to-day ; 
for he faid many things in defence of mc ; and I am juft now come from 
him. However, I wifh to tell you fomething very ftrange : though he was 
prefent I did not attend to him, and eveu forgot to look at him. 

A s s o c . What great affair then happened to both of you ? for you could 
not meet wilh any other beautiful perfon in this city. 

Soc. I did, however, and with cue far more beautiful. 
A s s o c . What do you fay r W a s he a citizen or a ftranger ? 
Soc . A ftranger. 
A s s o c . Whence came he. 
Soc , From Abdera. 
A s s o c . And did this ftranger appear to you fo beautiful as to furpafs in 

beauty the fon of Clinias? 
Soc . How can it be otherwife, O bltffed man, but that the wifeft muft 

appear to be the more beautiful perfon ? 
Assoc . Do you come to us then, Socrates, from a certain wife man ? 
Soc . I do, and from the wifeft indeed of thofe that exift at prefent; if 

Protagoras appears to you to be moft wife. 
A s s o c . What do you fay ? Is Protagoras arrived hither ? 
Soc . He has been here thefe three days. 
A s s o c . And have you then juft now been with him ? 
Soc . I ha\e ; and I have alfo both fpoken and heard many things. 
Assoc . Wil l \ou not therefore relate this converfation to us ? For if no

thing hinders, you may fit here, fince this boy will give you his place. 
Soc. I will certainly relate it to you : and I fhall alio thank you for at

tending to it. 
A s s o c . And we ft all thank you for the narration. 
S e c There will then be reciprocal thanks. Hear therefore :—This morn

ing, while it was yet da:k, Hippocrates, the fon of Apollodorus and the 
brother of Phafon, knocked very hard at my gate with his flick, and as foon 
a.- it was opened he h«ftily came to my bcdchamLer, crying with a loud 
voice, Socrates, a r c you afleep r—And I knowing his voice faid, This is Hip
pocrates, do \oubring any news :—None, he replied, but what is good.—You 
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fpeak well, faid I, but what is it? and what brought you hither?—Prota
goras, faid he, is come, and dwells near me.—He has been here, I replied, for 
fome time ; and have you only juft heard it ?—I only heard it, by the gods, 
faid he, this evening ; and at the fame time, taking a couch, he fat down at 
my feet, and faid, I returned laft night very late from the village of Oinoe ; 
for my boy Satyrus had made his efcape from me, and being defirous to tell 
you that I fhould purfue him, fomething elfe occurring, I forgot it. But after 
I had returned, fupped, and was going to bed, then my brother told me Pro
tagoras was come. On hearing this, I immediately attempted to go to you ; 
but afterwards it appeared to me that the night was already far advanced. 
Soon therefore falling afleep from wearinefs, when I awoke, I came hither.— 
And I knowing the fortitude of Hippocrates, and feeing his aftonifhment, 
faid, What is this to you ? Has Protagoras injured you in any refped?—By 
the gods, faid he laughing, he has, becaufe he alone is wife, and has not 
Jmade me to be fo.—But, by Jupiter, faid I, if you had given him money, and 
had perfuaded him, he would have made you alfo wife.—O Jupiter, and the 
other gods, he replied, I fhould neither fpare my own property, nor that of 
my friends, to accomplifh this, and I now come to you, that you may fpeak 
to him in my behalf. For I am younger than you, and at the fame time I 
never either faw or heard Protagoras; for I was a boy when he firft came to 
this place. However, Socrates, all men praife him, and fay that his difcourfes 
are moft wife. But why do we not go to him that we may find him within? 
And he refides, as I have heard, with Callias 1 the fon of Hipponicus. Let 
us then go.—To this I replied, We will not yet go thither, O good man, for 
it is too early ; but let us go into our court, where we will walk and con-
verfe till it is light; and afterwards we will pay a vifit to Protagoras. 
For, as he flays very much at home, we fhall moft probably find him within.— 
After this we rofe and went into the court, and I, in order to try the ftrength 
of Hippocrates, looked at him attentively, and faid, Tell me, O Hippocrates, 
do you now endeavour to go to Protagoras, that by giving him money he 
may teach you fomething ? What kind of man do you fuppofe him to be ? 
and what kind of a man would you wifh him to make you ? Juft as if you 
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mould go to your namefake, Hippocrates of Cos, who is a defendant of 
Efculapius, and mould offer him money on your own account, if any one 
fhould afk you, O Hippocrates, to what kind of man do you give money, 
and on what account ? what would you anfwer ?—I mould fay, he replied, 
that I give it as to a phyfician.—And with what view would you give it ?— 
Tha t I might become a phyfician, faid he.—But if you went to the Argive Poly-
cletus, or the Athenian Phidias, and gave them a reward on your own account, 
fhould any one afk you to what kind of men, andfor whatpurpofe, you offered 
money to Polycletus and Phidias, what wouldyouanfwer?—I mould anfwer, faid 
he,that Igave it as to ftatuaries,and in order that I myfelf might become a ftatu-
ary.—Beit fo,I replied. But we are now going, I and you, to Protagoras, and we 
are prepared to give him money on your account, if we have fuffkient for 
this purpofe, and can perfuade him by this mean ; but if it be not fufficient, 
we muft borrow from our friends. If therefore fome one, on perceiving our 
great eagernefs about thefe particulars, mould fay, Tell me, O Socrates and 
Hippocrates, to what kind of man, and for what purpofe do you intend to 
give money in offering it to Protagoras ? what anfwer fhould we give 
him ? Wha t other appellation have we heard refpecling Protagoras, as with 
refpecl to Phidias we have heard him called a ftatuary, and with refpecl: to 
Homer, a poet ? Wha t thing of this kind have we heard concerning Prota
goras ?—They call this man, faid he, a fophift, Socrates.—Shall we go there
fore, and offer money as to a fophift ?—Certainly.—If then fome one fhould 
afk you what do you defign to become by going to Protagoras ?—He replied, 
blufhing (for there was now day-light fufficient for me to fee him), from 
what we have already admitted, it is evident that my defign is to become a 
fophift.—But, by the gods, faid I, will you not be afhamed to proclaim your
felf a fophift among the Greeks?—I fhall, by Jupiter, if it is requifite to 
fpeak what 1 think.—Your defign then, Hippocrates, in acquiring the difci
pline of Protagoras, is not to become a fophift, but you have the fame in
tention as when you went to the fchool of a grammarian, or that of a mufi-
cian, or of a mafter of gymnaftic : for you went not to thofe mafters to 
learn their art, that you might become a profeffor yourfelf, but for the fake 
o f acquiring fuch inftruttion as becomes a private and a free man.—The dif
cipline which I fhall receive from Protagoras, faid he, perfectly appears to 
.me to be rather a thing of this kind.—Do you know therefore, I replied, 
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what you now intend to do ? or is it concealed from you ?—About what ?— 
That you are about to commit your foul to the care of a man, who, as you 
fay, is a fophift; and yet I fhould wonder if you know what a fophift is. 
Though if you are ignorant of this, neither do you know to whom you de
liver your foul, nor if to a good or a bad thing.—But I think, faid he, that 
I know.—Tell me then what you think a fophift is ?—I think, faid he, as 
the name implies, that he is one knowing in things pertaining to wifdom.— 
But, I replied, the fame thing may alfo be faid of painters and architects, that 
they alfo are knowing in things pertaining to wifdom. And if any one fhould 
afk us in what wife particulars painters are knowing, we fhould anfwer him, 
that their wifdom confifted in the production of images ; and we fhould re
ply in a fimilar manner with refpect to the reft. But if fome one fhould 
alk in what particulars is a fophift wife ; what fhould we anfwer ? O f what 
art is he the mafter?—He is mafter, Socrates, of the art which enables men 
to fpeak eloquently.—Perhaps, faid I, we fpeak the truth, yet we do not 
fpeak fufficiently. For this anfwer demands from us another interrogation, 
viz . in what a fophift renders men eloquent. For does not a harper alfo 
enable thofe that are inftructed by him, to fpeak about that in which he is 
knowing, viz . the playing on the harp ? Is it not fb ?—It is.—Be it fo then. 
But about what does a fophift render men eloquent ? For it is evident, that 
it muft be about things of which he has a knowledge.—It is l ikely.—What 
then is that thing about which the fophift is knowing, and which he teaches 
to others ?—By Jupiter, he replied, I can no longer tell you.—And I faid af
ter this, Do you know therefore to what danger you are going to expofeyour 
foul ? or if you were going to fubject your body to the hazard of becoming 
in a good or a bad condition, would you not diligently confider whether you 
fhould expofe it to this danger or not ? Would you not call your friends and 
relations to confult with them ? And would you not take more than one 
day to deliberate on the affair ? But though you efteem your foul far more 
than your body, and upon it depends your happinefs or unhappinefs, according 
as it is well or ill difpofed, yet, concerning this, you neither afk advice of 
your father nor brother, nor of any one of us your aflbciates, whether you 
fhould commit your foul to this ftranger. But having heard of his arrival 
yefterday evening, you come next morning before break of day, without 
confidering whether it is proper to commit yourfelf to him or not, and are 
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prepared to employ not only all your own riches for that purpofe, but alfo 
thofe of your friends, as if you already knew that you muft by all means 
affociate with Protagoras, whom, as you fay, you neither know nor have ever 
fpoken to. But you call him a fophift, though what a fophift is, to which 
you are about to deliver yourfelf, you arc evidently ignorant.—And he having 
heard me, replied,What you fay, Socrates, appears to be the truth.—Whether 
or not, therefore, O Hippocrates, is a fophift a certain merchant and retailer 
of things by which the foul is nourifhed ?—He appears to me, Socrates, to be 
a character of this kind ; but with what is the foul nourifhed ?—By difci-
plines, I replied. But we muft take care, my friend, left the fophift, while 
he praifes what he fells, deceive us, juft as thofe merchants and retailers do 
refpecting the food of the body. For they are ignorant whether the articles 
of their traffic are falubrious or noxious to the body, but at the fame time 
they praife all that they fell. Thofe alfo that buy thefe articles are alike igno
rant in this refpect, unlefs the purchafer fhould happen to be a mafter of 
gymnaftic, or a phyfician. In like manner, thofe who carry about difciplines 
in cities, and who hawk and fell them to thofe that defire to buy them, praife 
indeed all that they fell, though perhaps fome of thefe alfo, O moft excellent 
youth, may be ignorant whether what they fell is beneficial or noxious to 
the foul. And this alfo may be the cafe with thofe that buy of them, unlefs 
the purchafer fhould happen to be a phyfician of the foul. If therefore you 
fcientifically know what among thefe is good or bad, you may fecurely buy 
difciplines from Protagoras, or any other ; but if not, fee, O blefled youth, 
whether you will not be in extreme danger with refpect to your dearfcft con
cerns. For there is much greater danger in the buying of difciplines than in 
that of food ; fince he who buys meats and drinks of a victualler or mer
chant may take them away in other vefTels, and, before he receives them into 
his body, may place them in his houfe, and calling in fome perfon fkilled in 
thefe things, may confult what Ihould be eaten and drank, and what fhould 
not, and how much and when it is proper to eat and drink ; fo that there is 
no great danger in buying provisions. Difciplines, however, cannot be taken 
away in another veffel; but it is neceffary that he who buys a difcipline, re
ceiving and learning it in his foul, fhould depart either injured or benefited. 
Let us therefore confider thefe things with thofe that are older than we are : 
for we are too young to difcufs an affair of fuch great importance. Let us 
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now, however, go whither we intended, and hear the man ; and after we 
have heard him, let us alfo communicate with others. For not only Prota
goras is there, but Hippias the Elean, and Prodicus too, I think, and many 
other wife men. 

This being agreed upon by us, we go on ; but when we entered the porch, 
we ftopt to difcufs fomething which had occured to us in the way°. That it 
might not therefore be unflnifhed, but that being terminated we might thus 
enter the houfe, we flood difcourfing in the porch, until we agreed with 
each other. It appears therefore to me that the porter, who was a eunuch, 
heard us ; and that on account of the multitude of the fophifts he was en
raged with thofe that came to the houfe. When therefore we had knocked 
at the gate he opened it, and feeing us, Ha, ha, faid he, certain fophifts. He 
is not at leifure. And at the fame time taking the gate with both his hands, 
he fhut it with all his force. W e then knocked again, and he, without 
opening the gate, faid, Did not you hear me tell you that he is not at 
leifure ?—But, my good man, faid I, we are not come to Callias, nor are we 
fophifts. Take courage, therefore, for we come requefting to fee Protagoras. 
Announce this to him. Notwithftanding this the man would fcarcely open 
the gate to us. However, he opened it at length, and when we entered, we 
met with Protagoras walking in the veftibule of the porch. Many followed 
h im; on one fide Callias the fon of Hipponicus, and his brother by the mo
ther ; Paralus the fon of Pericles ; and Charmides the fon of Glauco. 
On the other fide of him were Xanthippus the other fon of Pericles, and 
Philippides the fon of Philomelus, and Antimocrus the Mendaean, who was 
the moft illuftrious of all the difciples of Protagoras, and who is inftructed 
in his art that he may become a fophift. O f thofe behind thefe, who fol
lowed them liftening to what was faid, the greater part appeared to be 
ftrangers, whom Protagoras brings with him from the feveral cities through 
which he paffes, and whom he charms by his voice like another Orpheus: 
and they, allured by voice, follow him. Some of our countrymen alfo were 
in the choir. On feeing this choir I was very much delighted in obferving 
how well they took care not to be an impediment to Protagoras in walking 
before him; but when he turned, and his company with him, thefe his auditors 
that followed him opened to the right and left in a becoming and orderly 
manner, and always beautifully ranged themfelves behind htm. After Prota
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goras, as Homer 1 fays, I faw Hippias the Elean feated on a throne in the 
oppofite veftibule of the porch, and round him on benches fat Eryximachus, 
the fon of Acumenus, Phaedrus the Myrrhinufian, Andron the fon of A n -
drotion, and fome others, partly ftrangers and partly his fellow citizens. 
They appeared, too, to be interrogating Hippias concerning the fublime parts 
of nature", and certain agronomical particulars; but he, fitting on a throne, 
confidered and refolved their queftions. I likewife faw Tantalus : for Prodi-
cus the Cean was there; but he was in a certain building which Hipponicus 
had before ufed for an office, but which Callias, on account of the multitude 
that came to his houfe, had given to the ftrangers, after having prepared it 
for their reception. Prodicus therefore was ftill in bed wrapt up in fkins and 
coverings, and Paufanias of Ceramis was feated by his bedfide ; and with Pau-
fanias there was a youth, who appeared to me to be of a beautiful and ex
cellent difpofition. His form indeed was perfectly beautiful; and his name, 
as I have heard, was Agatho. Nor did I wonder that he was beloved by Pau
fanias. There were alfo the two Adimantes, the one the fon of Cephis, 
and the other the fon of Leucolophides, and many others. But as I was 
without, I was not able to learn what was the fubject of their difcourfe, 
though I very much defired to hear Prodicus : for he appears to me to be a 
man perfectly wife and divine. But a certain humming found being pro
duced in the chamber through the grave tone of his voice, prevented me 
from hearing diftinctly what he faid. Juft as we had entered, Alcibiades, 
the beautiful as you fay, and as I am perfuaded he is, and Critias the fon of 
Callaifchrus, came after us. 

After we had entered therefore, and had difcuffed certain trifling particu
lars, and confidered what paffed, we went to Protagoras; and I faid, O Pro
tagoras, I and Hippocrates are come to fee you.—Would you wifh, faid he, to 
fpeak with me alone, or in the prefence of others ?—It makes no difference, I 
replied, to u s ; but when you hear on what account we come, you yourfelf 
fhall determine this.—What is it then, faid he, that hath brought you ?—Hip-
pocrates here is our countryman, the fon of Apollodorus, and is of a great 
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and happy family, and feems to contend with his equals in age for natural en
dowments. But he defires to become illuftrious in the city; and he thinks 
that he fhall efpecially effect this if he affociates with you, Confider, there
fore, whether it is proper for him to converfe alone with you about thefe parti
culars, or in conjunction with others.—Your forethought, faid he, Socrates, 
with refpect to me is right. For a ftranger who goes to great cities, and 
pei fuades young people of the greateft quality to leave the affociations both of 
their kindred and others, both the young and the old, and adhere to him 
alone, that they may become better men by his converfation, ought in doing 
this to be cautious. For things of this kind are attended with no fmall 
envy, together with much malevolence and many ftratagems. I fay indeed 
that the fophiftic art is antient, but that thofe men who firft profeffed it, 
fearing the hatred to which it would be expofed, fought to conceal it, fome 
with the veil of poetry, as Homer, Hefiod, and Simonides, and others with 
that of the myfteries and prophecy, as Orpheus and Mufaeus, and their fol
lowers. I perceive alfo, tnat fome have called this art gymnaftic, as Iccus of 
Tarentum, and as a fophift at prefent does who is inferior to none, v iz , 
Herodicus the Selymbrianian, who was originally of Megara. But your 
Agathocies, who was a great fophift, Pythoclides of Ceos, and many others, 
concealed it under the veil of mufic. Al l thefe, as 1 faid, being afraid of 
envy, employed thefe arts as veils. I however, in this particular, do not ac
cord with all thefe : for I think they did not effect any thing which they 
wifhed to accomplifh; fince thefe concealments are underftood by men of great 
authority in cities. The vulgar indeed do not perceive them; but praife 
certain things which they hear from the fophifts. This fubterfuge therefore, 
not being attended with any effect, but becoming apparent, neceffarily fhows 
the great folly of him that attempts it, and make* men much more inimical: 
for they think that a man of this kind is crafty in every thing. I therefore 
have taken an oppofite path : for I acknowledge myfelf to be a fophift, and a 
teacher of men : and I think that by this ingenuous confeflion I avoid envy 
more fafely than by diftimulation. I alfo direct my attention to other things 
befides this; fo that, as I may fay, with theafliftance of Divinity, 1 have fuf-
fered nothing dire throughconfefting that I am a fophift; though 1 have ex-
ercifed this art many years: for my age is very great, and I am old enough 
to be the father of any one of you. So that it will be by far the moft plea-

iant 
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fent to me, if you difcourfe with me concerning thefe particulars in the 
prefence of all thofe that are in the houfe. 

I then, fulpeding that he wifhed to exhibit himfelf to Prodicus and Hip
pias, and to boaft that we came to him as being enamoured of his wifdom, 
faid, W h y may not Prodicus and Hippias be called, and thofe that are with 
him, that they may hear us ?—By all means, faid Protagoras, let them be 
called.—Callias therefore faid, Shall we prepare feats for you, that you may 
difcourfe fitting ?—It was agreed to be proper fo to do. And at the fame 
time all of us being pleafed, as thofe that were to hear wife men converfe, 
took hold of the benches and couches, and difpofed them near to Hippias ; for 
the benches had been there previoufly placed. In the interim came Callias 
and Alcibiades, bringing with them Prodicus, who had then rifen from his bed, 
and thofe that were with him. When therefore we were all feated, Now, So
crates, faid Protagoras, you may tell me before all this company what you a 
little before mentioned to me about this youth. And I faid, My exordium, 
O Protagoras, is that which I employed before, viz . with what defign we 
came to you. Hippocrates then, here, is defirous of your converfe ; and fays 
he fhall gladly hear what advantage he fhall derive from afTociating with you. 
This is all we have to fay to you.—Protagoras then faid in reply, O young 
man, the advantage which you will derive from afTociating with me is this, 
that on the day in which you come to me you will go home better than you 
was before; you will alfo be more improved on the fecond than on the firft 
day, and you will always find that you have every day advanced in improve
ment.—And I, hearing him, faid, O Protagoras, this is by no means wonderful, 
but it is fit that it fhould be fo ; fince you alfo, though fo old and fo wife, 
would become better, i f any one fhould teach you what you do not know. 
But that is not what we require. But juft as if Hippocrates here fhould 
immediately change his mind, and fhould defire to aflbciate with the youth 
lately arrived at this place, Zeuxippus the fon of Heracletus, and coming 
to him in the fame manner as he is now come to you, fhould hear from him 
the fame things as he has heard from you, that every day by afTociating with 
him he would become better, and advance in improvement; if he fhould 
afk him, In what do you fay I fhall become better, and advance in proficiency, 
Zeuxippus would anfwer him,\ In the art of painting. And if he were to 
aflbciate with the Theban Orthagoras, and fhould hear from him the fame 

things 
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things as he has heard from you, and mould afk him in what he would 
daily become better by afTociating with him, he would reply, In the art of 
playing on the pipe. In like manner do you alfo reply to the youth, and to 
me afking for him: for you fay that Hippocrates here, by afTociating with 
Protagoras, will daily become better and advance in improvement; tell us 
then, O Protagoras, in what he will make this proficiency ?—Protagoras, on 
hearing me thus fpeak, faid, You interrogate well, Socrates, and I rejoice to 
anfwer thofe who afk in a becoming manner. For Hippocrates, if he comes 
to me, will not fuffer that which he would fuffer by afTociating with any 
other of the fophifts. Other fophifts indeed injure youth : for they force 
them to apply to arts which they are unwilling to learn, by teaching them 
arithmetic, aftronomy, geometry, and mufic. And at the fame time looking 
at Hippias *, he added, But he who comes to me, will not learn any thing 
elfe than that for the fake of which he came. The difcipline too which he 
acquires from me is the ability of confulting well about his domeftic affairs, 
fo that he may govern his houfe in the beft manner, and fo that he may be 
capable of faying and doing all that is advantageous for his country.—I un-
derftand you, I replied : for you appear to me to fpeak of the political art, 
and to profefs to make men good citizens.—This, faid he, is the profeflion 
which I announce.—What a beautiful artifice, faid I, you poffefs! i f you do 
poflefs it. For nothing elfe is to be faid to you than that which I conceive. 
For I, O Protagoras, do not think that this can be taught, and yet I cannot 
difbelieve what you fay. It is juft, however, that I fhould inform you 
whence I think it cannot be taught, nor by men be procured for men. For 
I, as well as the other Greeks, fay that the Athenians are wife. I fee, there
fore, when we are collected in the afTembly, and when it is neceffary to do 
fomething reflecting the building of houfes, that the architects t>eing fent 
for, are confulted about the bufinefs ; but that when fomething is to be done 
concerning the building of fhips, Shipwrights are confulted ; and in a fimilar 
manner with refpect to other things which they think may be taught and 
learnt. But if any other perfon whom they do not think to be an artift at
tempts to give them advice in thefe particulars, though he may be very fine 
and rich and noble, they pay no more attention to him on this account, but 

1 P r o t a g o r a s f ays t h i s , b e c a u f e H i p p i a s profef fed t o b e v e r y fk i l fu l i n t he fe f c i e n c e s . 
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laugh and make a noife, until he either defifts from fpeaking through the 
disturbance, or till the archers, by order of the magiftrates, lead or carry 
him out. In this manner therefore they act refpecting things which pertain 
to art. But when it is requifite to confult about any thing which relates to 
the government of the city, then the builder, the brazier, the Shoemaker, 
the merchant, and the failor, the rich and the poor, the noble and the ig
noble, rife, and iimilarly give their advice, and no one difturbs them, as was 
the cafe with the others, as. perfons who, though they have never learnt nor 
have had a preceptor, ^et attempt to give advice. For it is evident that they 
do not think this can be taught. Nor does this take place only in public 
affairs, but in private concerns alfo ; the wifeft and beSl of the citizens are 
not able to impart to others the virtue which they poffefs. For Pericles, the 
father of thefe youths, has beautifully and well instructed them in thofe 
things which are taught by mafters; but in thofe things in which he is wife, 
he has neither himfelf inftructed them, nor has he fent them to another to 
be inftructed ; but they, feeding as it were without restraint, wander about, to 
fee if they can cafually meet with virtue. If you will too, this very fame 
man Pericles, being the tutor of Clinias the younger brother of this Alcibiades, 
feparated them, fearing the former Should be corrupted by the latter, and 
fent Clinias to be educated by Ariphron. Before, however, Six months had 
elapfed, Ariphron, not knowing what to do with him, returned him to 
Pericles. I could alfo mention many others to you, who being themfelves 
good men, never made any other man better, neither of their kindred nor 
Grangers. I therefore, O Protagoras, looking to thefe things, do not think 
that virtue can be taught. When , however, I hear you aiferting thefe things, 
I waver, and am of opinion that you fpeak to the purpofe, becaufe I think 
that you are Skilled in many things, and that you have learned many and 
difcovered fome things ourfelf. If, therefore, you can more clearly Show 
us, that virtue may be taught, do not be envious, but demonftrate this to us. 

Indeed, Socrates, faid he, I Shall not be envious. But whether Shall I Show 
you this by relating a fable, as an older to younger men, or Shall I diicufs 
it by argument ? Many, therefore, of thofe that fat with him, left it to his 
choice. It appears, therefore, to me, faid he, that it will be more agreeable 
to you to relate a fable. 

2 
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" There wasa time, then,when the gods were a lone r , but the mortal genera 
did not exift. But when the defined time of generation came to thefe, the 

,gods fafhioned them within the earth, by mixing earth and fire together; 
and fuch things as are mingled with thefe two elements. And when they 
were about to lead them into light, theycommanded Prometheus and Epime
theus* to distribute to and adorn each with thofe powers which were adapted 
to their nature. But Epimetheus requefted Prometheus that he might dis
tribute thefe powers : And, faid he, do you attend to my distribution. And 
having thus perfuaded him, h6 distributed. But in his distributing, he gave 
to fome ftrength without fwiftnefs, and adorned with fwiftnefs the more 
imbecile. Some he alfo armed ; but giving to others an unarmed nature, he 
devifed a certain other power for their fecurity. For thofe whom he had 
invefted with a fmail body, he either enabled to fly away through wings, or 
distributed them in a fubterranean habitation ; but thofe whom he had in-
creafed in magnitude he preferved by their bulk. And thus equalizing, he 
distributed other things, taking care that no genus fhould be deprived of tba 
means of prefervation. 

" After, then, he had fecured them from mutual deftruction, he took care 
to defend them againft the injuries of the air and feafons, by clothing them 
with thick hairs and folid fkins, fo that they might be fufficiently protected in 
the winter frofts and fummer heats ; and fo that thefe very things might be
come appropriate and fpontaneous beds to each when they weut to reft. 
Under their feet, likewife, he partly added arms, and partly hairs and folid 
and bloodlefs Skins. He alfo imparted to different animals different nutri
ment ; to fome, indeed, herbs from the earth, to others the fruits of trees, 
and to others roots. There were fome alfo whom he permitted to feed on 
the fleSh of other animals : and to fome, indeed, he gave the power of gene
rating but a few of their own fpecies, but to thofe that are devoured by thefe 
he imparted fecundity, thus extending fafety to the race. However, as Epi-

1 B y t h i s n o t h i n g m o r e is m e a n t t h a n tha t a d i v i n e is p r io r t o a m o r t a l n a t u r e , a c c o r d i n g to 

c a u f a l , h u t n o t a c c o r d i n g to t e m p o r a l , p r i o r i t y . F o r , w h a t e v e r D i v i n i t y p r o d u c e s , i t p r o d u c e s 

c o n t i n u a l l y ; a n d h e n c e e v e r y effect p r o c e e d i n g f r o m a d i v i n e c a u f e is c o n f u b f i t t e n t w i t h t h a t 

c a u f e , in t he f a m e m a n n e r as f h a d o w w i t h i ts f o r m i n g f u b f t a n c e . 
1 P r o m e t h e u s , as w e h a v e o b f e r v e d in t h e n o t e s o n t h e G o r g i a s , i s t h e i n f p e & i v e g u a r d i a n o f 

the de f cen t o f t he r a t i ona l foul ; a n d E p i m e t h e u s is the g u a r d i a n o f t h e i r r a t i o n a l f o u l . 
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metheus was not very wife, he ignorantly beft owed all his powers on irra
tional animals; but the human race ftill remained unadorned by him. Pro
metheus, therefore, came to him while he was doubting, and confidered the 
diftribution which he had made. And he faw that other animals were well pro
vided for, but that man was naked, without fhoes, without a bed, and unarmed. 
But now the fatal day was arrived, in which it was neceffary that man fhould 
emerge from the earth into light. Prometheus, therefore, being dubious 
what fafety he could find for man, ftole the artificial wifdom of Vulcan and 
Minerva together with fire; fince it was impoftible that the pofleffion of 
this wifdom could be ufeful without fire; and thus he imparted it to man. 
By thefe means, therefore, man poflefled the wifdom pertaining to life. He 
had not, however, political wifdom. For this was with Jupiter; and Pro
metheus was no longer permitted to afcend to the citadel, the habitation of 
Jupiter *. T o which we may add, that the guards of Jupiter were terrible. 
Prometheus, therefore, fecretely entered into the common habitation of Mi
nerva and Vulcan, in which the arts were exercifed ; and ftealing the fiery 
art from Vulcan, and the other from Minerva, he gave them to man: and 
from this arifes the fertility of human life. But Prometheus afterwards, as 
it is faid, through Epimetheus, was punifhed for his theft. Since, however, 
man became a partaker of a divine allotment, in the firft place through this 
alliance with divinity, he alone of the other animals believed that there were 
gods, and endeavoured that the altars and ftatues of the gods fhould be 
eftablifhed. In the next place he articulately diftinguifhed by art, voice and 

' I n t b e f e t w o d i v i n i t i e s t h e c a u f e o f a l l a r t s i s p r i m a r i l y c o m p r e h e n d e d : t he f o r m e r o f thefe 

firft i m p a r t i n g t h e f a b r i c a t i v e p o w e r w h i c h t h e ar ts poffefs ; a n d t h e la t t e r i l l u m i n a t i n g t h e m w i t h 

t h a t w h i c h i s g n o f t i c a n d i n t e l l e c t u a l . 
2 P r o m e t h e u s w a s n o t p e r m i t t e d t o a f c e n d to t h e c i t a d e l o f J u p i t e r , w i t h w h o m the po l i t i ca l 

f c i e n c e firft fubf i f t s , b e c a u f e t h e g u a r d s o f J u p i t e r , i . e . t h e C u r e t e s , w h o a re o f a n u n p o l l u t e d 

g u a r d i a n c h a r a c t e r i f t i c , p r e f e r v e h i m e x e m p t f r o m aH par t i a l c a u f e s , a m o n g w h i c h P r o m e t h e u s 
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p . 2 9 9 ) , a c c o r d i n g t o i h e r u m o u r s o f t h e o l o g i f t s , i s a f y m b o l o f i n t e l l e c t u a l c i r c u l a t i o n a n d o f the 
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names, and invented houfes and garments, (hoes and beds, and nourish
ment from the earth. But men, being thus provided for in the beginning, 
lived difperfed ; for cities were not: hence they were deftroyed by wild 
beafts, through being every where more imbecile than them; and the fabri
cating art was indeed a fufficient aid to them for nutriment, but was inade
quate t Q the war with wild beafts: for they had not yet the political art, 
of which the military is a part. They fought therefore to collect them
felves together, and to fave themfelves, building for this purpofe cities. 
When , however, they were thus collected in a body, they injured each other, 
as not pofteSfing the political art; fo that, again being difperfed, they were 
deftroyed by the beafts. Jupiter, therefore, fearing for our race, left it 
fhould entirely perifh, fent Hermes, and ordered him to bring Shame and 
Juftice to men, that thefe two might be the ornaments and the bonds of 
cities, and the conciliators of friendfhip. Hermes, therefore, afked after 
what manner he fhould give Shame and Juftice to men. Whether, faid 
he, as the arts are distributed, fo alfo Shall I distribute thefe ? for they are 
distributed as follows :—One man who poffefles the medicinal art is fuffi
cient for many private perfons; and in a fimilar manner other artificers. 
Shall I, therefore, thus infert Shame and Juftice in men ? or fhall I diftri-
bute them to all ?—To all, faid Jupiter, and let all be partakers of them : 
for cities will not fubfift, if a few only participate of thefe, as of the other 
arts. Publifh alfo this law in my name, that he who is incapable of partak
ing of Shame and Juftice fhall be punifhed as the peft of the city." 

Thus, Socrates, and on this account, both others and the Athenians, when 
they difcourfe concerning building, or any other fabricative art, think that a 
few only Should be confulted ; and if any one unfkilled in thefe affairs offers 
to give advice, they do not allow him, as you fay ; and it is reafonable, as I fay, 
that they fhould not. But when they proceed to a confultation concerning 
political virtue, the whole of which confifts from juftice and temperance, 
they very properly permit every man to fpeak; becaufe it is fit that every 
one Should partake of this virtue, or there can be no cities. This, Socrates, 
is the caufe of that which was doubted. And that you may not think I de
ceive you in aSferting that all men in reality think that every man participates 
of juftice, and of the reft of politic virtue, take this as an argument: in other 
arts, as you fay, if any one afTerts that he is a good piper, or Skilled in any 

other 
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other art of which he is ignorant, thofe that hear him either laugh at, or are 
indignant with him, and his friends admonifh him as one infane ; but in jut. 
tice and the other political virtue, though it be known that a certain perfon 

•is unjuft, yet if he afferts the truth of himfelf before the multitude, they think 
that he is infane, and that he fhould not unfold his iniquity; and they fay 

-that all men ihould acknowledge themfelves to be juft, whether they are or 
not ; or that he who does not pretend that he is juft muft be mad ; as if it 
were neceffary that every one fhould, in a certain refpect, partake of juftice, 
or no longer be a man. I fay thefe things, to fhow that every mantis*very 
properly permitted to give his advice concerning this virtue, becaufe every 
one is thought to be a partaker of it. But that men do not think that it fub-
fifts from nature, nor from chance, but that it may be taught and obtained 
by ftudy, this I will in the next place endeavour to fhow you. N o one is 
enraged wi th another on account of thofe evils' which he thinks anfe either 
from nature or art; nor does he admoniih, or t ach, or punifh the poffeffors 
of thefe evils in order to make them otherwife than they are; but, on the con
trary, he pities them. Thus, for inftance, who would be fo mad as to repre
hend the deformed, or the little, or the difeafed I For I think they know 
that thefe things, v iz . fuch as are beautiful and the contrary, happen to men 
from nature and fortune. On the contrary, when they think that any one 
pofleffes certain evils from ftudy, cuftom, and learning, then they are indig
nant, admonifh, and punifh; among the number of which evils are injuftice 
and impiety, and in fhort every thing which is contrary to political virtue. 
And as this fpecies of virtue is obtained by ftudy and diicipline, they are on 
this account indignant with and admonifh every one who neglects to ac
quire it. For if you are willing, O Socrates, to confider what the pu
nifhment of the unjuft is able to effect, this very thing will teach you that 
men think virtue is to be acquired. For no one endued with intellect 
punifhes him who has acted unjuftly, merely becaufe he has fo acted ; for 
he who acts in this manner punifhes like a wild beaft, irrationally. But he 
who endeavours to punifh with reafon, does not punifh for the fake of paft 
guilt (for that which has been done cannot be undone), but for the fake of 
future injuftice, that neither this offender himfelf, nor any other who fees 
him punifhed, may again act unjuftly. And he who has this conception muft 
he perfuaded that virtue may be taught: for punifhment is inflicted for the 

fake 
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fake of turning others from guilt. A l l , therefore, that punifh, as well pri
vately as publicly, have this opinion. And both other men, and efpecial'y 
the Athenians your fellow citizens, take vengeance on and punifh thofe 
whom they think have acted unjuftly ; fo that, according to this reafoning, the 
Athenians alfo are among the number of thofe who think that virtue may be 
acquired and taught. Very properly, therefore, do your fellow citizens ad
mit the brazier and fhoemaker to give advice in political concerns ; and, as 
it appears to me, Socrates, it has been fuificiently demonftrated to you that 
they confider virtue as a thing which may be taught and acquired. 

There ftill, however, remains the doubt which you introduced concerning 
illuftrious men, viz . on what account they teach their fons, and make them 
wife in things which may be obtained from preceptors, but do not render 
them better than others in the virtue for which they themfelves are re
nowned. In order to remove this doubt, Socrates, I fhall no longer em
ploy a fable, but argument. For thus conceive : whether is there any one 
thing or not, of which it is neceffary all the citizens fhould partake, or a 
city cannot iubfift ? In this thing your doubt is fblved, but by no means 
otherwife. For if there is this one thing, which is neither the art of the 
architect, nor of the brazier, nor potter, but is juftice, and temperance, 
and holinefs, and in fhort the virtue of man ; if this be the thing, of which 
it is neceffary all fhould partake, and together with which every man fhould 
learn and perform whatever elfe he withes to learn or do, but by no means 
without this ; or if he does not partake of it, that he fhould be taught and 
punifhed, whether boy, or man, or woman, till through punifhment he be- -
comes better ; and he who is not obedient, when punifhed or taught, is ba-
nifhed from the city, or put to death as one incurable; if this then be the 
cafe, and thofe illuftrious men teach their children other things, but 
not this, confider in how wonderful a manner they become excellent men : 
for we have fhown that they think virtue may be taught both privately and 
publicly. But fince it may be taught, do you think that fathers teach their 
children other things, the ignorance of which is neither attended with death • 
nor a penalty; but that in other things in which a penalty, death, and exile are 
the punifhments attendant on their children, when they are not inftructed 
nor exerciled in virtue, and befides death, the confiscation of their qoods, . 
and in fhort the ruin of their families, they neither teach them thefe things, 

nor 
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nor ufe their utmoft endeavours that they may acquire them ? It is necefc 
fary to think, Socrates, that fathers, beginning with their children when they 
are very young, will teach and admonifh them as long as they live. For as foon 
as a boy understands what is faid to him, his nurfe, mother, pedagogue,and the 
father himfelf, drive to the utmoft that the boy may become a moft excellent 
character; teaching and pointing out to him, in every word and deed, that this is 
juft, and that unjuft ; that this is beautiful and that bafe; and that this is holy, 
and that unholy : likewife that he fhould do thefe things, and not thofe. 
And if the boy is willingly perfuaded, they think they have done wel l ; but 
i f not, they form him to rectitude by threats and blows, as if he were a dif-
torted and bent piece of wood. In the next place they fend him to mafters, 
and thefe they much more enjoin to pay attention to the morals of the boys, 
than to the teaching them to read and play on the harp. The preceptors like-
wife take care of the children ; and when the boys have learnt their letters, 
and their attention is directed to the meaning of what they read, inftead of 
oral precepts, the mafters give them the compofitions of the beft poets to 
read, and compel them to commit them to memory; becaufe in thefe there 
are many admonitions, and many tranfactions, and praifes, and encomiums, 
of antient illuftrious men, that the boy may be zealous to imitate them, and 
may defire to become a fimilar character. T h e mafters of the harp alfo do 
other things of al ike kind ; for they pay attention to temperance, and take 
care that the boys do not commit any vice. Befides this too, when they have 
learnt to play on the harp, they teach them the compofitions of other good 
lyric poets, finging them to the harp ; and they compel rhythms and harmo
nies to become familiar to the fouls of the boys, that becoming milder, more 
orderly, and more harmonious, they may be more able both to fpeak and act: 
for every life of man requires rhythm and harmony. Further ftill, befides 
thefe things, they fend them to mafters of exercife, that their bodies being 
rendered better, may be ufefully fubfervient to the rational part of the foul, 
and that they may not be compelled to cowardice, through the depravity of 
their bodies, in war and other actions. And thefe things are done by thofe 
who are moft able to do them: but the moft able are the moft wealthy ; 
and the fons of thefe begin their exercifes the earlieft, and continue them the 
longeft. But when they leave their mafters, the city compels them to learn 
the laws, and to live according to the paradigm of thefe, that they may not 
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aft cafually from themfelves ; but in reality, juft as writing mafters give their 
fcholars, who have not yet learnt to write well, letters to be traced over by 
them which they have written, and thus compel them to write conformably 
to their copy ; fo the city prefcribing laws which were the inventions of i l 
luftrious and antient legislators, compels them to govern and to be governed 
according to thefe. But it punifties him who tranigreffes thefe; and the 
name which is given to this punifhment, both by you, and in many other 
places, is £u0uv«t, corrections, as if it were juftice correcting depravity. 

As fo much attention therefore is paid, both privately and publicly, to vir
tue, can you ftill wonder and doubt, O Socrates, whether virtue may be 
taught ? It is not, however, proper to wonder that it can be taught, but it 
would be much more wonderful if this were not the cafe. But why then are 
unworthy fons frequently the offspring of worthy fathers ? Learn again the 
reafon of this. For this is not wonderful, if what I have before faid is true, 
that this thing virtue ought not to be peculiar to any one perfon, in order to 
the exiftence of a city. For if this be the cafe, as 1 fay (and it is fo the 
moft of all things), confider and felect any other ftudy and difcipline whatever. 
Thus, for inftance, fuppofe that this city could not fubfift unlefs we were all 
of us players on the pipe, fhould we not all apply ourfelves to this inftru-
ment ? and would not every one* teach every one, both privately and pub-
lickly, to play on it .* and would he not reprove him who played unfkilfully, 
and this without any envy ? Juft as now, no one envies or conceals things 
juft and legal, as is the cafe in other arts. For mutual juftice and virtue are, 
I think, advantageous to us : and on this account every one moft willingly 
difcoui fes about and teaches things juft and legal. If then in playing on the pipe 
we are thus difpoied, with all alacrity and without reierve, to teach each other, 
do you think, Socrates, faid he, that the fons of the moft excellent players on the 
pipe would become good pipers, rather than the fons of bad players on this in
strument? I indeed think not; but the boy moft happily born for that art 
would be found to be him who made the greateft proficiency ; and he who 
was not naturally adapted for it would purfue it without glory. And the fon 
of an excellent piper would often be unskilled in that ar t ; and again, a good 
piper would frequently be the offspring of a bad one. However, they would 
be all fufficiently excellent, if compared with the unfkilful, and with thofe 
who know nothing of the piper's art. In like manner think that the man 
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who appears to you to be the moft unjuft of thofe who are nurtured by the 
laws, and among men, is juft and the artificer of this thing (juftice), if he is 
compared with men, who have neither difcipline, nor courts of juftice, nor 
laws, nor any neceflity which compels them to pay every attention to virtue, 
but are mere favages, fuch as thofe which Pherecrates the poet caufed to be 
acted laft year, during the feftivals of Bacchus. And if you fhould chance to 
be among fuch men as the mifanthropes in that play, you would rejoice if you 
met with Eurybates and Phrynendas 1, and deploring your fortune, you would 
defire the depravity of our men. But now you are delicate, Socrates, be
caufe all men are teachers of virtue to the utmoft of their abilities, though 
no one appears to you to be fo. For if you fhould fearch for the man who 
taught us to fpeak the Greek tongue, he would be no where to be found : 
nor, if you were to inquire who t it is that can teach the fons of manual ar
tificers this very art which they have learnt from their father, and which both 
the father and the fellow artifts his friends exercife, you would not, I think, 
O Socrates, eafily find the preceptor of thefe ; but it is every where eafy to 
find teachers of the ignorant. And thus it is alfo with refpect to virtue and 
every thing elfe. W e fhould likewife rejoice, if he who furpaffes us caufes 
us to advance in virtue, though but in a fmall degree, among the number 
of which I,think I am one, and that I know in a manner, fuperior to other 
men, what will contribute to the beautiful and the good, and that I am worthy 
of the reward which I receive for my instruction, and indeed of more than I 
receive, as is alfo the opinion of my difciples. Hence this is the bargain 
which I ufually make : when any one has learnt from me, if he is willing, he 
pays me the fum of money which I require ; but if not, going to a temple 
andfwearing how much the difciplines which I teach are worth, he depofits 
the fum which he is to pay me. And thus much, faid he, O Socrates, I, and the 
fable, and argument have afferted, to prove that virtue may be taught; and 
the Athenians alfo are of the fame opinion. W e have likewife fhown that it 
is not in any refpect wonderful that depraved fons fhould be the offspring of ex
cellent fathers, fince the fons of Polycletus, who are of the fame age with 
Paralus and Xanthippus, are nothing when compared with their father ; 
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and in like manner with refpect to the fons of other artifts. Thefe, however, 
are not yet to be condemned ; for they are young, and hope may be yet en
tertained of their making a proficiency. 

Protagoras therefore, having pointed out thefe and fimilar things, ceafed 
to fpeak ; and I having been for a long time charmed, looked ftill at him, as 
defiring to hear him ftill fpeak. But when I perceived that he had in 
reality finifhed his difcourfe, and when 1 had with difficulty collected my
felf, looking to Hippocrates I faid, O fon of Apollodorus, how much do I 
thank you for having brought me hither ! For I make much of what I have 
heard from Protagoras; fince before this, I thought that it was not human 
care by which worthy men become worthy, but now I am perfuaded that it 
is. There is however a fmall impediment to my belief, which Protagoras 
will doubtlefs eafily remove, fince he has unfolded fo much. For if fome 
one fhould difcourfe with any one of the popular orators, perhaps he would 
hear arguments of this kind, fuch as Pericles delivered, or fome other 
eloquent man ; but if fome one ihould afk them concerning any thing, they 
like a book would have nothing to reply, nor any thing to fay. And if a 
man fhould afk them any trifling particular refpecting what was faid, they 
would refemble brafs when ftruck, which keeps and extends its found for a 
long time, unlefs fome one lays hold of it. For thus rhetoricians, when 
afked fome trifling thing, reply in an extended fpeech. But Protagoras here 
is fufficient to deliver both long and beautiful difcourfes, as he has juft now 
made it appear ; and he is alfo fufficient, when interrogated, to anfwer with 
brevity, and interrogating, to wait for and receive an anfwer; which can 
be afferted but of a few. Now then, O Protagoras, I am in want of a cer
tain trifling particular, and if you anfwer me this, I fhall have all that I 
want. You fay that virtue may be taught; and I, if I could be perfuaded by 
any man, fhould be perfuaded by you. But I befeech you to remove the 
wonder which you excited in my mind while you were fpeaking. For you 
fay that Jupiter fent juftice and fhame to men ; and afterwards, in many parts 
of your difcourfe, you fpeak of juftice, temperance, and fanctity, and of all 
thefe collectively, as if virtue were but one thing. Accurately explain to 
me, therefore, this very thing, whether virtue is oue certain thing, but the 
parts of it are juftice, temperance, and fanctity ; or whether all thefe which 
1 have juft now mentioned are names of one and the fame thing. This it is 
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which I ftill defire to know.—But it is eafy, faid he, Socrates, to anfwer 
this queftion, that virtue being one thing, the particulars which vou have ad-
duced are the parts of it.—But whether, faid I, are they parts, in the fame 
manner as the mouth, noftrils, eyes and ears are parts of the face? or are 
they parts like the parts of gdld, which do not differ from each other and 
the whole, except in magnitude and parvitude ?—It appears to me, Socrates, 
that the parts of virtue have the fame relation to the whole, as the parts of 
the face to the whole face.—Whether then, faid I, do different men receive 
a different part of virtue? oris it neceffary that he who receives one part 
fhould poffefs all the parts of virtue r—By no means, faid he ; fince many 
men are brave, but unjuft ; and others again are juft, but not wife.—But, 
faid I, are thefe parts of virtue, v iz . wifdom and fortitude ?—Certainly, the 
moft of all things, he replied ; and the greateft of all the parts, is wifdom.— 
But, faid I, of thefe parts, is this one thing, and that another ?—Yes.—Has 
each of them alfo its proper power, in the fame manner as each of the parts 
of the face ? As for inftance, the eye is not fimilar to the ears, nor is the 
power of it the fame; nor do any of the other parts refemble each other, 
nor are their powers the fame, nor are they mutually fimilar in any other 
refpecl. Is it therefore thus alfo with the parts of virtue, fo that the one 
does not refemble the other, neither in itfelf, nor in its power ? Or is it not 
evident that it is fo, fince it is fimilar to the paradigm which we have intro
duced ?—But it does thus fubfift, Socrates, faid he.—And I replied, no other 
part of virtue therefore, is fuch as fcience, nor'fuch as juftice, nor fuch as 
fortitude, nor fuch as temperance, nor fuch as fan&ity.—It is not, faid he. 

But come, faid I, let us confider in common what kind of a thing each of 
thefe is. And, in the firft place, is juftice a certain thing, or is it nothing? 
For to me it appears to be fomething. But what does it appear to you to 
be ?—That it is alfo fomething.—What then ? If fome one fhould afk you 
and me, O Protagoras and Socrates, tell me with refpect to this very thing 
which you have juft now named juftice, whether it is juft or unjuft ? I in
deed fhould anfwer him that it is juft. But what would you fay ? would 
your anfwer be the fame with mine or not ?—The fame, faid he.—I there
fore fhould fay that juftice is a thing fimilar to the being juft, in reply to 
the interrogator. And would not you alfo affert the fame ?—Yes, faid he.— 
If then, after this, he fhould afk us, Do you alfo fay that fanaity is 
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fomething ? we mould reply, I think, that we do .—We mould, faid he.— 
But whether do you fay that this very thing fan&ity is actually adapted to be 
unholv, or to be holy ? For my part, I fhould be indignant with this quefc 
tion, and fhould fay, Predict better things, O man : for by no means will any 
thing elfe be holy unlefs holinefs itfelf be holy. But what do you fay ? 
would not you thus anfwer r—Entirely fo, faid he.—If then, after this he 
fhould fay, afking us, How then have ye fpoken a little before ? Or have I 
not rightly underftood you ? For you appear to me to affert that the parts of 
virtue fubfifted in fuch a manner with refpect to each other, that one of them 
does not refemble the other ; I ihould reply, that as to other things, you 
have underftood rightly, but you are miftaken in thinking that I alfo have 
faid this : for Protagoras gave this anfwer, but I interrogated him. If then 
he fhould fay, he fpeaks the truth, Protagoras: for you fay that one part of 
virtue does not refemble another. This is your affertion. What would be 
your anfwer to him ?—It is neceffary, faid he, Socrates, to acknowledge it.— 
What then, O Protagoras, affenting to thefe things, fhall we anfwer him, if 
he fhould add, holinefs therefore is not of fuch a nature as to be a juft thing, 
nor is juftice fuch as a holy thing, but fuch as that which is not holy; and 
holinefs is fuch as that which is not juft. So that what is juft is unholy. 
What fhall we fay to him in reply ? For I, for my own part, fhould fay that 
juftice is holy, and that holinefs is juft. And for you, if you will permit me, 
I fhould reply this very thing, that either juftice is the fame with holinefs, 
or that it is moft fimilar to it; and that the moft of all things, juftice is fuch 
as holinefs, and holinefs fuch as juftice. But fee whether you hinder me 
from giving this anfwer; or does this alfo appear to you to be the cafe ?—It 
does not entirely, faid he, Socrates, appear to me to be fimply thus, foas to 
grant that juftice is holy, and holinefs juft ; but there appears to me to be a 
certain difference between them. However, of what confequence is this ? 
For, if you will, let juftice be holy, and let holinefs be juft.—I have nothing 
to do, faid I, with I will; and if it is agreeable to you, let it be reprobated. 
And let us alfo be perfuaded that the fubject of our converfation will be dif-
cuffed in the beft manner, when the particle if is removed from it.—But 
indeed, he replied, juftice has fomething fimilar to holinefs. For one thing 
always refembles another in a certain refpect, contraries alone excepted : 
for white has no fimilitudc to black, nor hard to foft; and fo with refpect 
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to other things which appear to be mod: contrary to each other, and which, 
as we before obferved, polTefs another power, and of which one does not re
femble the other. But there are other things, fuch as the parts of the face,4n 
which the one is fimilar to the other. So that although you fhould confute 
thefe things after this manner, if you are of opinion that all things are 
fimilar to each other, yet it is not juft to call thofe things fimilar which po£ 
fefs a certain Similitude to each other; as neither is it juft to call thofe things 
which poftefs a certain diflimilitude, diftimilars, though they have but very 
little of the fimilar.—And I wondering, faid to him, do the juft and the 
holy appear to you to be fo mutually related, as to poffefs but a fmall degree 
of fimilitude to each other ?—Not entirely fo, faid he ; nor yet again, do I 
confider them in the fame way as you appear to me to confider them.—But 
I replied, Since thefe things dq not feem to be agreeable to you, we will 
difmifs them, and confider this other thing which you fay. What do you 
call folly ? D o you not fay that wifdom is perfe6tly contrary to it ?—To 
me it appears to be fo, faid he.—But when men act rightly and profitably, 
do they then appear to you to act temperately; or when they act in a con
trary manner ?—They appear to me, faid he, to act temperately, when they 
actlrightly and profitably.—And do they not act temperately by temperance?— 
It is neceffary.—Do not therefore thofe that act wrongly, act foolifhly, and 
thus acting, not act by temperance?—I agree with you, faid he, that they do.— 
The acting foolifhly, therefore, is the contrary to acting temperately.—He 
faid it was.— Are not, therefore, things which are done foolifhly, fo done by 
folly, but by temperance things which are done temperately ?—He granted 
it.—If then any thing is done by ftrength, is it not done ftrongly, and if by 
weaknefs, weakly.—So it appears.—And if any thing is done with fwiftnefs, 
is it not done fwiftly, and if with flownefs, flowly ?—He faid it was.—And if 
any thing is done after the fame manner, is it not done by the fame, and if 
fti a contrary manner by the contrary ?—He granted it.—Come then, I re
plied, is-there fomething beautiful ?—He admitted there was.—And is any 
thing contrary to this except the bafe ?—There is not.—But what ? Is there 
fomething good ? And is any thing contrary to this except evil ?—There is 
not.—Is there alfo fomething acute in voice ?—He faid there is.—And is any 
thing contrary to this except the grave ?—There is not, faid he.—To every 
one of contraries therefore, I replied, there is only one contrary, and not 
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many.—He granted it.—Let us then, faid I, repeat the particulars to which 
we have a (Ten ted. W e have acknowledged that there is only one contrary 
to one thing, but not more than one.—We have.—But that which is done 
contrarily is done by things contrary.—He admitted i t .—We alfo granted 
that what is done foolifhly is done in a manner contrary to that which is done 
temperately.—He faid we did.—But that which is done temperately is done 
by temperance, and that which is done foolifhly, by folly.—He granted it.— 
But if a thing is done contrarily, is it not done by a contrary ?—Yes .— 
And the one is done by temperance, and the other by folly.—Yes.—And are 
they not done contrarily ?—Entirely fo.—Are they not therefore done by 
contraries ?—Yes.—Folly therefore is contrary to temperance.—So it ap
pears.—Do you remember, then, that it was before acknowledged by us, that 
folly is contrary to wifdom ?—He agreed that it was.—And did w e not 
alfo fay, that there is only one contrary to one thing.—We did.—Which 
therefore of thefe pofitions, O Protagoras, fhall we reject ? That which fays 
there is only one contrary to one thing, or that in which it is afferted, that 
wifdom is different from temperance ? but that each is a part of virtue ? 
And that befides being different, both they and their powers are diffimilar, 
in the fame manner as the parts of the face? Which therefore of thefe 
fhall we reject ? for both of them are not very mufically afTerted; fince 
they do not accord, nor coharmonize with each other. For how can they 
accord, if it be necelTary that there fhould only be one contrary to one 
thing, but not to more than one ? But to folly, which is one thing, wifdom 
and temperance have appeared to be contrary. Is it fo, faid I, O Protagoras, 
or not ?—He acknowledged that it was fo, but very unwillingly.—Will not, 
therefore, temperance and wifdom be one thing ? And again, prior to this, it 
appeared to us that juftice and fanctity were nearly the fame thing. But 
come, faid I, Protarogas, let us not be weary, but confider what remains. 
Does it then appear to you that a man who acts unjuftly is wife, becaufe he 
acts unjuftly ?—I, faid he, Socrates, fhould be afhamed to acknowledge this, 
though it is afferted by many men.—Whether then fhall we addrefs ourfelves 
to them, or to you ?—If you are willing, faid he, fpeak firft to this affer-
tion of the many.—But it makes no difference to me, if you only an
fwer, whether thefe things appear to you or not; for I efpecially direct 
my attention to the affertibn. It may, however, perhaps happen, that I 
fhall both explore myfelf interrogating, and him who anfwers. 
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A t firft, therefore, Protagoras began to afliime fome confequence (for he 
was averfe to difcufs this affair, and faid it was difficult) ; but afterwards he 
Submitted to anfwer.—Come then, faid I, anfwer me from the beginning: 
D o certain perfons who a6t unjuftly, appear to you to be wife ?—Let them 
be fo, faid he.—And does not the being wife confift in confulting well, even 
when they act unjuftly ?—Be it fo, laid he.—But whether, I replied, does 
this take place if they do well, acting unjuftly, or if they do ill ? — If they do 
wel l .—Do you then fay that certain things are good ?—I do.—Whether, 
therefore, faid I, are thofe things good which are advantageous to men ?—By 
Jupiter, faid he, they are; and I alfo call lome things good, though they are 
not advantageous to men. And Protagoras, when he faid this, appeared to 
me to be ruffled, afraid, and averfe to anfwer. Seeing him, therefore, in 
this condition, I cautioufly and gradually interrogated him ; and I faid, 
Whether, O Protagoras, do you fpeak of things which are advantageous to no 
man, or of thofe which are in no refjiecl advantageous ? And do you call 
fuch things as thefe good ?—By no means, faid he; but 1 know many things 
which are ufelefs to men, meats and drinks, and medical potions, and ten 
thoufand other things ; and I alfo know fome things which are advantageous 
to them. There are likewife fome things which are by no means profitable 
to men, but are beneficial to horfes; fome which are advantageous to oxen 
only; and others to dogs : others again which are beneficial to no one of 
thefe, but to trees; and others which are good to the roots of trees, 
but pernicious to their bloflbms. Thus, for inftance, dung is beneficial to 
the roots of all trees when thrown upon them ; but if you were to throw it 
on their branches and fhoots, you would deftroy them all. Thus too, oil is 
a very excellent thing for all plants: but is moft hoftile to the hairs of all 
animals except man. For it is beneficial to the hairs of man, and to the 
reft of his body. And fo diverfified and all-various a thing is good, that this 
very thing, oil, is good to the external parts of the body of man, but is moil 
pernicious to his inward parts. And on this account all phyficians forbid the 
difeafed the ufe of o i l ; or at leaft only permit them to ufe it in a very fmall 
degree, and juft fufficient to correct the bad fmell of the food which they take. 

Protagoras having thus fpoken, thofe that were prefent loudly applauded 
him as one that had made a good fpeech. And 1 faid, O Protagoras, I am a 
man naturally forgetful, and if any one makes, a long difcourfe to me, I forget 
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what was the fubject of his difcourfe. As , therefore, if I were deaf, and you 
intended to difcourfe with me, it would be neceffary for you to fpeak a little 
louder to me than to others ; fo now, fince you happen to have met with a for
getful man, cut your anfwers for me, and make them Shorter, if you wifh that 
I fhould follow .you.—How would you have me fhorten my anfwers ? Muft 
I anfwer you, faid he, fhorter than is neceffary ?—By no means, I replied.—. 
But as much as is proper, faid he ?—Yes, faid I.—Whether, therefore, muft 
my reply be fuch as appears to me to be neceffary, or fuch as appears to be 
fo to you ?—I have heard, I replied, that you can both fpeak with prolixity 
yourfelf about the fame things, and teach another to do the fame, fo as 
never to be in want of words; and again, that you can fpeak with brevity, 
fo that no one can deliver himfelf in fewer words than you. If, therefore, 
you intend to difcourfe with me, ufe the other method, that of fpeaking with 
brevity.—O Socrates, faid he, I have had verbal contefts with many men, 
and if I had done this which you urge me to do, v iz . if I had fpoken as my 
antagonift ordered me to fpeak, I fhould not have appeared to excel any onej 
nor would the name of Protagoras have been celebrated in Greece.—And 
I (for 1 knew that the former anfwers did not pleafe him, and that he would 
not be willing to anfwer my interrogations) thought that I had no longer 
any bufinefs in the conference. I therefore faid, O Protagoras, I do not 
defire you to difcourfe with me contrary to your w i l l ; but if you are difpofed 
to converfe fo that I can follow you, then I will difcourfe with you. For 
you, according to report, and as you yourfelf fay, are able to fpeak both with 
prolixity and brevity: for you are wife. But I am unable to make thefe 
long fpeeches ; though I wifh that I had the ability. It is fit, however, that 
you, who are capable of doing both, fhould yield to my inability, in order 
that converfation may take place. But now, as you are not willing to do this, 
and a certain bufinefs prevents me from ftaying to hear your long fpeeches, 
I muft depart whither it is requifite I fhould go ; though perhaps it would not 
be unpleafant to me to hear thefe things from you.—And at the fame time 
having thus fpoken, I rofe in order to go. But as I was riling, Callias taking 
hold of me with his right hand, and of my cloak with his left, faid, W e fhall 
not difmifs you, Socrates: for if you depart, our converfation will be at an 
end. I befeech you, therefore, ftay with us : for there is not any one thing 
which I would more willingly hear than you and Protagoras difcourfing 
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together. Gratify all of us therefore.—And I faid (for I was now ftanding 
as being ready to go), O fon of Hipponicus, I have always admired your 
philofophy; but I now both praife and love i t ; fo that I fhould wifh 
tQ gratify you, if you requeft of me poflibilities. But at prefent, it is juft as if 
you fhould defire me to run a race with Crifo the Himeraean, who is now in 
the vigour of youth, or with one of thofe who run and accomplifh the longs ft 
courfe, or with fome diurnal courier; I fhould fay to you, that I wifh much 
more than you do that I could keep pace with thefe runners, but that I cannot. 
If, therefore, you would fee me and Crifo running a race together, you muft 
fequeft him to keep pace with m e : for I am not able to run fwiftly, but he 
is able to run flowly. In like manner, if you defire to hear me and Prota* 
goras, youmuft requeft him, that as he at firft anfwered me with hrevity tht* 
queftions that were afked, he will now*aifo anfwer me in the fame manner r. 
for i f he does not,, what will be the mode of our difcourfe ? I indeed thought 
that it i*one thing to converfe together,, and another to harangue.—But yot» 
fee Socrates, faid Callias, that Protagoras appears to fpeak juftly> when he 
fcys that he ought to be permitted to fpeak as he pleafes* and you as youi 
pleafe* Alcibiades, therefore.taking up the difcourfe, faid, You do not fpeak 
well Callias: for Socrates here acknowledges that he cannot make a long, 
fpeech, and in this yields to Protagoras. But in the ability, of difcourfing* 
and knowing how to queftion and anfwer, I fhould wonder if he yielded to-
any man. If, therefore, Frotagoras-confefTes that he is inferior to Socrates 
in difputation,. it is fufficient for Socrates ; but if he denies it, let him dif* 
pute, both by queftioning and anfwering> without making a long fpeech to 
every, interrogation, and without deviating from the fubject fo as to prevent 
another from fpeafcing,. and lengthening his difcourfe till the greater part of 
the auditors forget what was the fubject of inveftigation. For as for Soc* 
cates, I wi l l be fecurity for hfcrifrthat he will not forget any thing: fince he 
only jefls when he fays he is forgetful; T o me, therefore, .Socrates appears 
to be more, reafonable in what he demands : for it is fit that every one fhould 
declare hia.own,opinion.. Bat after Alcibiades., it was Crkias, I^think, who 
feid, G Prodicus and Hippias,.Callias indeed appears tome to be very much 
for Rrotagowrs^; but Alcibiades U always fond of contention in every thing to 
which he applies himfel£ W e , however, ought not to contend with each 
ot^ex, either for Socrates or Protagoras, but we fhould requeft both o f them 

IA 
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in common not to diflblve the conference in the middle. But he having thus 
fpoken, Prodicus faid, You appear to me, Critias, to fpeak well : for it is re-
quifite that thofe who are prefent at thefe conferences fhould be the com
mon, but by no meaus equal auditors of both fpeakers. For thefe two are 
not the fame : for it is requifite to hear both in common, but not to diftrU 
bute equally to either; but to the wifer more, and to the more unlearned 
lefs. I indeed, O Protagoras and Socrates, think that you ought to concede 
fomething to each other, and to contend together, but not to quarrel : for 
friends contend with friends through benevolence; but adverfaries and ene
mies quarrel with each other. And thus this conference will be conducted in 
the moft beautiful manner. For you, the fpeakers, will be efpecially ap
proved, I do not fay praifed, by us the hearers : for auditors approve from 
their foul without deception; but praife is frequently beftowed in words, 
falfely, contrary to the real opinion. And thus again, we, the hearers, mail 
be efpecially delighted, but not pleafurably affected : for he is delighted who 
learns any thing and participates of wifdom in his dianoetic part; but he is 
pleafurably affected who eats fomething, or is paffive to fome other pleafant 
fenfation in his body. 

Prodicus having thus fpoken, many of thofe that were prefent approved 
what he faid. But after Prodicus, Hippias the wife thus addreffed them : — 
I confider all ye that are prefent as kinfmen, friends, and fellow-citizens BY 
nature, and not by law : for the fimilar is naturally allied to the fimilar* 
But law being the tyrant of men, compels many things to be done contrary 
to nature. It would be difgraceful, therefore, if we who know the nature 
of things, who are the wifeft of the Greeks, and who are now come for the 
purpofe of difplaying our knowledge into the very prytaneum itfelf of wi£ 
dom, and into this houfe, which is the greateft and moft fortunate in the 
city, fhould exhibit nothing worthy of this dignity, but difagree with each 
other like the vileft of men. I therefore both requeft and advife you, O 
Protagoras and Socrates, to fubmit yourfelves to us, as if we were arbitra
tors affembled for the purpofe of bringing you to an agreement. Nor do you, 
Socrates, purfue this accurate form of dialogue, which is fo very concife, un
lefs it is agreeable to Protagoras ; but give up the reins to difcourfe, that it 
xnay appear to us to be more magnificent and elegant. Nor do you, Prota
goras, extending all your ropes, fly with fwelling fails into the wide fea of 

s z difcourfe, 
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difcourfe, and lofe fight of more: but let both endeavour to preferve a mid
dle courfe. Be perfuaded alfo by me, and let fome moderator and prefident 
be chofen, who fhall oblige each of you to keep within bounds.—This expe
dient pleafed thofe that were prefent, and all of them praifed it. And Cal
lias faid, that he would not fuffer me to go, and required me to choofe a mo
derator. I therefore faid, that it would be difgraceful to felect a judge of 
our difcourfes : for if he be our inferior, it will not be right that the fubordi
nate fhould prefide over the more excellent ; and if he be our equal, neither 
thus will it be right. For he who is juft fuch a one as we are, will act fimi-
larly to us ; fo that the choice will be vain. But to choofe one better than 
we are, is, I think, in reality impofftble: fmce one wifer than Protagoras 
here, cannot be chofen. And if you fhould choofe a man in no refpect more 
able, but whom you affert however to be fo, this alfo will be difgraceful to 
Protagoras, by fubjecting him to a prefident, as if he were fome contemptible 
perfon : for it makes no difference as to myfelf. I am willing, therefore, to 
act as follows, that converfation and dialogue may take place between us, 
which are the objects of your defire : If Protagoras is not willing to anfwer, 
let him interrogate, and I will anfwer ; and at the fame time I will endea^ 
vourto fhow him in what manner I fay he who is interrogated ought to an
fwer. But when I reply to that which he may be williug to afk, he again in 
a fimilar manner fhall reply to me. If, therefore, he fhall appear not to be 
cheerfully difpofed to anfwer the interrogation, both you and I in common 
muft demand of him, that which you now demand of me, not to diffolve the? 
converfation. Nor for the fake of this is there any occafion to appoint a pre-
fiJcnt: for all of you will be prefidents in common.—It appeared to all that 
this was what ought to be done. And Protagoras, indeed, was not very 
willing to comply; but at the fame time he was compelled to confent to 
interrogate ; and that when he had fufficiently interrogated, he would in his 
turn anfwer with brevity. He began therefore as follows : 

1 think, faid he, O Socrates, that the greatefl part of a roan's erudition 
confifts in being fkilled in poetical compofitions. But this is the ability of 
knowing what is well or ill faid by the poets, foas to be capable of affigning 
a realon when interrogated concerning their poems. And uow indeed let 
the queftion be respecting virtue, the fubject of cur prefent difcourfe ; differ
ing only in this, that the difquifition is transferred topoetiy. Simonides then 
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fays to Scopas, the fon of Creon theTheffalonian, " That it is difficult to be
come a truly good man, fo as in hands, feet, and intellect, to be fafhioned a 
blamelefs fquare." Do you know the verfe, or fhall I repeat the whole paf
fage to- you ?—And I faid, there is no neceffity for this ; for I know, and 
have paid great attention to the verfe.—You fpeak well, faid he. Whether, 
therefore, does Simonides appear to you to have done well and rightly, or 
not ?-—Very well, faid I, and rightly.—But does the poetappear to you to have 
done well if he contradicts himfelf?—By no means, I replied.—Confider more 
attentively,faid he.—But, mygood man, I have fufficientlyconfidered i t .—You 
know therefore, faid he, that in the courfc of the poem he fays, " The affer-
tion of Pittacus does not pleafe me, though it was delivered by a wife man, 
viz, that it is difficult to continue to be a good man," Do you underftand 
that the fame perfon made this and the former affertion?—I do, I replied.— 
Does it therefore, faid he, appear to you that thefe things accord with thofe ?— 
T o me they do appear to accord. And at the fame time fearing left he 
fhould fay any thing in addition, I faid, But do they not appear to do fb to 
you?—How, he replied ; can he who made both thefe affertions accord with 
himfelf, when he firft fays, that it is difficult to become a truly good man,, 
and a little after, forgetting what he had afferted, he blames Pittacus for fay
ing the fame thing that he had faid, v iz . that it is difficult to continue to be 
a good man, though it is evident that in blaming him who faid this, he alfo 
blames himfelf? So that either the former or the latter affertion is not right.— 
Protagoras having thus fpoken, many of the auditors made a noife, and ap
plauded him. And I indeed at firft, as if 1 had been ftruck by a fkilful pu-
gilift, was incapable of feeing, and became giddy, on his faying thefe things,, 
and the reft making a tumult; but afterwards (to tell you the truth) r that I 
might have time to conlider what the poet faid, I turned my{eU to Prodicus,, 
and calling him, 1 faid, Simonides, O Prodicus, was your fellow-citizen, and 
it is juft that you fhould affift the man, 1 appear therefore to myfelf to call 
upon you, in the fame manner as Homer x fays Scamander called upon Simois 
when befieged by Achilles, " Dear brother, let us both join to repel the 
prowefs of this man," For I fay the fame to you, let us take care that Si
monides be not fubdued by Protagoras. For in order to affift Simonides, that 
elegant device of yours is requifite, by which you diftinguifh between to will 

* Iliad xxf. v . 3 0 8 . 
and 
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and to dejire, as not being the fame, and by which you have juft now faid 
many and beautiful things. And now confider whether the fame thing ap
pears to you as to me : for I do not think that Simonides contradicts himfelf. 
But do you, Prodicus, firft declare your opinion. Does it appear to you that 
to become is the fame as to be, or that it is fomething different ?—Something, 
different, by Jupiter, faid Prodicus—Does not Simonides then, faid I , in the? 
firft affertion, declare his own opinion, that it is difficult to become a truly 
good man ?—You fpeak the truth, faid Prodicus.—But he blames Pittacus, I 
replied, not as Protagoras thinks, for faying the fame thing that he had faid, 
but for afferting fomething different from it. For Pittacus does not fay this,, 
that it is difficult to become a good man, as Simonides does, but that it i# 
difficult to continue to be fo. But as Prodicus fays, to be is not the fame as to* 
become* And if this be the cafe, Simonides does not contradict himfelf. And 
perhaps Prodicus here, and many others, may fay with Hefiod 1 , " It is dif
ficult to become good : for the gods have placed fweat before virtue. But he 
who has arrived at the fummit will find that to be eafy, which it was dif
ficult to acquire." Prodicus therefore having heard thefe things, praifed me ;< 
but Protagoras faid, your emendation, Socrates, is more erroneous than that 
which you correct.—And I faid, Then I have done ill, as it feems, O Prota* 
goras, and I am a ridiculous phyfician; fince by attempting to cure, I in -
creafe the difeafe.—Thus however it is, faid he.—But how ? I replied.—The 
poet, faid he, would have been very ignorant, if he had afTerted that virtue is 
fo vile a thing that it may be eafily acquired, though, as it appears to all men, 
its poffeflion is the moft difficult of all things.—And I faid, by Jupiter, 
Prodicu?, here, is opportunely prefent at our conference. For the wifdom of 
Prodicus appears, O Protagoras, to be of great antiquity, whether it origi
nated from Simonides, or from a fource ftill more antient. But you, who are 
fkited in many other things, appear to be unfkiiled in this, and not fkilled in 
it as.I am, in confequence of being the difciple of this Prodicus. And now 
you appear to me not to underfland that this thing which is faid to be dif
ficult, was not perhaps fo apprehended by Simonides, as you apprehend i t ; 
but it is with that as with the word &m>?, deinos, concerning which Prodicus 
continually admonifhes me, when in praifing you, or any other, I fay, that 

' Op. et Dier. 
Protagoras 
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Protagoras is a wife and fkilful man, by afking me if I am not afhamed 
to call things excellent dreadful For TO leww^ fays he, llgniiies fome
thing bad. Hence no one fays dreadful riches, nor dreadful peace, nor dreadful 
health ; but every one fays dreadful difeafe, and dreadful war, and dreadfulpo* 
verty, as if thatwhich is ( I r m ) dcinon, is had. Perhaps, therefore, the inhabit* 
ants of Ceos and Simonides apprehended by the word difficult X r « X c 7 r ^ ) either 
that which is bad, or fomething different from what you conceive it to mean. 
Let us therefore inquire of Prodicus (for it is juft to aik him the figniflcatioa 
of words employed b) Simon des); What, O Prodicus, does Simonides mem by 
the word difficult ?—He meant, faid he, bad.- On this account, therefore, I 
replied, he blames Pittacus for faying that it is difficult to continue to be good, 
juft as if he had heard him faying, that it is bad to continue to be good.—rBut 
what elfe, Socrates, faid he, do you think Simonides intended, than to blame 
Pittacus becaufe he did not know how to diftinguifh terms rightly, as being 
aLefbian, and educated in a barbarous language?—Do you hear Prodicus,. 
faid I, O Protagoras ? And have you any thing to fay to thele things?*-* 
This is very far, O Prodicus, faid Protagoras, from being the caie ; for I weH 
know that Simonides meant by the word difficult, not that which is bad, but 
that which we and others mean by it, viz. a thing which is riot eafv, but i& 
accompl fhed through many labours.— But I alfo think, I replied, that Simo* 
nides meant this, and that Prodicus knows that he did ;*but he jefts, and it< 
willing to try whether you can defend your affertion. For that Simonides 
did not by the word difficult mean any thing bad, is very much confirmed by* 
what he adds immediately after : for he lays,, that Divinity alone poflefies 
this honourable gift. He does not indeed fay, that it is bad to continue to be 
good, and afterwards add that Divinity alone pofleffes this, and attribute this 
honour to Divinity alone : for if this were the cafe, Prodicus fhould have 
called Simonides a profligate, and not a divine man But I wifh to tell 
you what Simonides appears to me to have underftood in this verfe, if you: 
think proper to make trial of my poetical fkilL Or, if it is agreeable toyouj, 
I will hear you—Protagoras, therefore, hearing me thus ipeak, fa.d, Do fo, 
if you pleafe, Socrates : but Prodicus, Hippias, and the reft, very much urged • 

> Inftead of c.>J«vw« « F ^ , as in the printed Uxt, i t » neceffary to read, *sijvouf .yerfioo, eiSa^ 
key i as Dacicr ai& WELL obfcim. 
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me to do i t — I will endeavour then, laid I, to explain to you my concep
tions, refpecting this verfe. 

Philofophy is very antient among the Greeks, and particularly in Crete 
and Lacedaemon; and there are more fophifts there than in any other coun
try. They diffemble, however, and pretend that they are unlearned, in or
der that it may not be manifeft that they furpafs the reft of the Greeks in 
wifdom (juft as Protagoras has faid refpecling the fophifts); but that 
they may appear to excel in military {kill and fortitude ; thinking if their 
real character were known, that all men would engage in the fame purfuit. 
But now, concealing this, they deceive thofe who laconize in other cities. 
For there are fome that in imitation of them cut their ears, have a cord for 
their girdle, are lovers of fevere exercife, and ufe fhort garments, as if the 
Lacedaemonians furpaffcd in thefe things the other Greeks. But the Lace
daemonians, when they wifh to fpeak freely with their own fophifts, and are 
weary of converging with them privately, expel thefe laconic imitators, and 
then difcourfe with their fophifts, without admitting any ftrangers to be pre
fent at their converfations. Neither do they fuffer any of their young men 
to travel into other cities, as neither do the Cretans, left they fhould un
learn what they have learnt. But in thefe cities, there are not only men of 
profound erudition, but women alfo. And that I affert thefe things with 
truth, and that the Lacedaemonians are difciplined in the beft manner in phi
lofophy and difcourfe, you may know from the following circumftance : 
For if any one wifhes to converfe with the mcaneft of the Lacedaemonians, 
he will at firft find him, for the moft part apparently defpicable in converfa
tion, but afterwards, when a proper opportunity prefents itfelf, this fame 
mean perfon, like a fkilful jaculator, will hurl a fentence worthy of atten
tion, ihort, and contorted ; fo that he who con verfes with him will appear 
to be in no refpect fuperior to a boy. That to laconize, therefore, confifts 
much more in phiiofophifing, than in the love of exercife, is underftood by 
fome of the prefent age, and was known to the antients; they being per
fuaded that the ability of uttering fuch fentences as thefe is the province of a 
man perfectly learned. Among the number of thofe who were thus per
fuaded, were Thales the Milefian, Pittacus the Mitylenaean, Bias the 
Prienean, our Solon, Cleobulus the Lindian, Mifo the Chenean, and the 
feventh of thefe is faid to be the Lacedaemonian Chilo. A l l thefe were emu^ 

lators, 



T H E P R O T A G O R A S . 

lators, lovers, and difciples of the Lacedaemonian erudition. And any one 
may learn that their wifdom was a thing of this kind, v iz , fhort fentences 
uttered by each and worthy to be remembered. Thefe men alfo afTem-
bling together, confecrated to Apollo the firft fruits of their wifHom, writing 
in the Temple of Apollo at Delphi thofe fentences which are celebrated by 
all men, v iz . *' Know thyfelf," and " Nothing too much." But on what ac
count do I mention thefe things ? T o fhow that the mode of philofophy 
among the antients was a certain laconic brevity of diction. But the fen-
tence which is afcribed to Pittacus in particular, and which is celebrated by the 
wife, is this : " It is difficult to continue to be good." Simonides, therefore, as 
being ambitious of wifdom, knew that if he could overthrow this fentence, 
and triumph over it like a renowned athletic, he himfelf would be celebrated 
by the men of his own time. In oppofition to this fentence, therefore, and 
with a view to renown, he compofed the whole of this poem, as it appears 
to me. Let all of us, however, in common, confider whether what I affert 
is true. 

In the firft place, then, the very beginning of the poem would indicate 
that its author was infane, if he, wifhing to fay that it is difficult to become 
a good man, had afterwards inferted the particle f/xfv) indeed. For this would 
appear to have been inferted for no purpofe. Unlefs it fhould be faid, that 
Simonides in what he fays contends as it were againft the fentence of Pit
tacus : and that Pittacus, having afferted that it is difficult to continue to be 
good, Simonides difputing this, fays it is not difficult; but it is difficult //*-
deed, O Pittacus, to become a good man, and to be truly good. For he does 
not ufe the word truly, as if there were fome men that are truly good, and 
others that are good indeed, but not truly fo (for this would have been ftupid 
and unworthy of Simonides); but it is neceffary to confider the word truly as 
an hyperbaton1 in the verfe; and we muft fuppofe Pittacus fpeaking, as i f 
there was a dialogue between him and Simonides, and faying, O men, it is 
difficult to continue to be good ; but Simonides anfwering, O Pittacus, your 
affertion is not true : for it is not difficult to be truly good, but to become 
fo, in hands and feet, and intellect, being fafhioned a blamelefs fquare. 

1 An hybcrbaton is a rhetorical figure, and fignifies the tranfpofition of words from their plain 
grammatical order. 
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And thus it appears that the particle indeed is introduced with reafon, and 
that the word truly is rightly added in the lall place. Al l that follows like-
wife teftifies that this is the meaning of the paffage. There are alfo many 
fentences in this poem, each of which might be proved to be well written ; 
for it is very elegantly and accurately compofed. T o evince this, however, 
would take up too much time; but let us fummarily confider the whole form 
and intention of the poem, that we may fhow that the defign of it through
out is more than anything to confute that fentence of Pittacus. For a lit
tle after he fays, as follows: " It is indeed truly difficult to become a good 
man; yet for a certain time it is poffible to be fo. But having become a good 
man, to continue in this habit, and to be a good man, (as you f a y O Pitta
cus,) is impoflible. f o r this is not human, but Divinity alone poffeffes this 
honourable gift. For man, who may be overwhelmed by unexpected cala
mity, cannot continue free from vice. 

W h o m , then, does an unexpected calamity overwhelm in the government 
of a fhip ? Evidently not an idiot; for the idiot is always overwhelmed. 
A s therefore no one throws to the ground him who is lying on it, but fome
times he who ftands upright is thrown down, fo as to be proftrate ; but this 
is never the cafe with him who is already proftrate ; fo an unexpected cala
mity may fometimes overwhelm a fkilful man, but never him who is always 
unfkilful. And a mighty ftorm burfting on the head of the pilot may render 
him unfkilful; bad feafons may confound the hufbandman ; and things fimi
lar to thefe may be applied to the phyfician : for a good may indeed become 
a bad man. And this is alfo teftified by another poet, who fays, " A good 
man is fometimes bad, and fometimes worthy." But it is not poffible for a 
bad man to become bad, but it.is always neceffary that he fhould be fo. So 
that when an unexpected calamity overwhelms a fkilful, wife, and good man, 
it is not poffible for him not to be wicked. But you, O Pittacus, fay, that it 
is difficult to continue to be good. T h e truth however is this, that it 
is difficult indeed, but poffible, to become good ; but impoffible to continue to 
be <rood. For every man who acts well is good ; but bad if he acts ill* 
W h a t then is a good action with refpect to literature? and what makes a 
man excellent in literature ? Evidently the being difciplined in it. What 

Meaning that it is impoflible for man in the prefent life to continue invariably good. 
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good action likewife makes a good phyfician ? Evidently the learning the 
art of curing the fick. For a good phyfician cures properly 1 , but a bad one 
improperly. W h o is it then that becomes a bad phyfician ? Evidently the man 
to whom it belongs in the FIRFT place to be a phyfician, and in the next place 
to be a good phyfician ; for he may become a bad phyfician. But we who 
are ignorant of the medicinal art, can never by acting ill become bad phy
ficians ; nor being ignorant of architecture can we become bad architects, or 
any thing elfe of this kind. But whoever does not become a phyfician by 
acting ill, it is evident that neither is he a bad phyfician. Thus alfo a good 
man may fometimes become a bad man, either from time, or labour, or 
difeafe, or from fome other circumftance (for this alone is a bad action to be 
deprived of fcience); but a bad man can never become bad (for he is always 
fo) ; but if he is to become bad, it is neceffary that prior to this he fhould 
have been good. So that to this alfo the verfes of Simonides tend, that it is 
not poffible to be a good man, fo as to be perfeveringly good ; but that it is 
poffible to become a good man, and for this fame good to become a bad man. 
And alfo that for the moft part, thofe are the beft men whom the gods love. 
Al l thefe things therefore are faid againft Pittacus, which the verfes follow
ing thefe ftill more clearly evince. For he fays, " Wherefore I fhall not ex
plore in vain and hope for that which cannot be found, viz . a man nourifhed 
by the fruits of the earth, who lives a blamelefs life and is perpetually good." 
Afterwards he adds, " I will tell you when I have found him." So vehe
mently, and through the whole of the poem, does he attack the faying of 
Pittacus. He alfo adds, " I willingly praife and love the man, who does 
nothing bafe; and the gods themfelves are not able to contend with necef. 
fity." And this likewife is faid in oppofition to Pittacus. For Simonides was 
not fo unlearned as to fay that he praifed him who willingly did nothing bad, 
as if there were fome who committed bafe actions willingly. For I nearly 
think this, that no wife man confiders any man as erring voluntarily, and as 
acting bafely and wickedly with the concurrence of his wi l l ; but he well 
knows that all thofe who act bafely and wickedly, do fo involuntarily. But 

1 In the original here there is nothing more than HOMOS h xanut; but from the verfion of Ficinus, 
it appears that the words ayaQos yccf laTfoj S e f a 7 r c v « muft be fupplied as in our tranflation. 
The fenfe indeed evidently requires this addition. 
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Simonides does not fpeak as if he faid, that he praifes the man who does 
not willingly do wrong, but he fays this word willingly of himfelf. For he 
thought that a worthy and good man is frequently compelled to love and 
praife a certain perfon. Thus , for inftance, it often happens that a man has 
a monftrous father, or mother, or country, or fomething elfe of this kind. 
Depraved characters, therefore, when any thing of this nature happens to 
them, are in the firft place glad to fee it, and in the next place blame and 
every where divulge the depravity of their parents or country, that they 
may not be accufed of having neglected thefe, nor fall into difgrace for their 
neglect. Hence they blame their parents or country in a ftill greater de
gree, and add voluntary to neceffary enmity. But the worthy man conceals 
the faults of his parents or country, and if any unjuft conduct has led him to 
be enraged with them, he is their mediator to himfelf, and compels them to 
love and praife their own offspring. I alfo think that Simonides himfelf fre
quently praifed and was the encomiaft of a tyrant, or fome other character 
of this kind ; and this not willingly, but by compulfion. This , then, is what 
he fays to Pittacus ; " I, O Pittacus, do not blame you, from being myfelf 
one who loves to blame : for I am fatisfied if a man is not wicked, nor very 
indolent, as knowing that a fane man benefits his country. Nor will I find 
fault; fince I am not a lover of detraction. For the race of fools is infinite; 
fo that he who delighte in blaming will be fatiated with it. Al l things, in
deed, are beautiful with which fuch as are bafe are not mingled." His 
meaning however in this, is not as if he had faid, all things are white with 
which black is not mingled (for this would be very ridiculous), but he in
tends to fignify that he admits mediocrity, fo as not to blame it. " And I do 
not feek," fays he, " a man perfectly blamelefs, or expect to find him among 
fuch as gather the fruits of the wide-bofomed earth : for I will tell you when 
I find fuch a one. So that on this account I fhall praife no one as perfect. 
But I am fatisfied with a man of moderate excellence, and who does no ill : 
and all fuch as thefe I both love and praife." Here too he ufcs the lan
guage of the Mitylenaeans as fpeaking to Pittacus, and faying, " I willingly 
praife and love all thefe." But here it is neceffary to confider the word 
willingly as connected with the words " W h o does nothing bafe," and to fe-
parate it from the verfe in which he fays, " There are alfo thofe whom I un
willingly praife and love. You therefore, O Pittacus, I fhould never have 
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blamed, if you had fpoken of that equitable and true mediocrity ; but now, 
though you are very much miftaken about things of the greateft moment, 
yet you appear to fpeak the truth, and on this account I blame you."—It ap
pears to me, faid I, O Prodicus and Protagoras, that Simonides compofed this 
poem in confequence of thefe conceptions. 

Then Hippias anfwering faid, Y o u feem to me, Socrates, to have well 
explained thefe verfes : and I alfo have fomething pertinent to fay concern
ing them, which, if you pleafe, I will point out to you.—Do fo, O Hip
pias, faid Alcibiades, but let it be at another time ; for now it is juft to 
attend to the coincidence in opinion of Protagoras and Socrates with each 
other. And indeed, if Protagoras wifhes ftill to interrogate, Socrates 
fhould anfwer ; but if he wifhes to reply to Socrates, then Socrates fhould 
interrogate.— And I faid, I leave it to Protagoras to do whichever of the 
-two is more agreeable to him : but if he is willing, let us difmifs any fur
ther confideration about the verfes. And I would gladly, O Protagoras, 
complete with you the difcuftion of thofe things, concerning which I at 
firft interrogated you. For it appears to me, that a difcourfe about poetry 
is moft fimilar to the banquets of vile and ruftic men ; fince thefe, not being 
able, through the want of education, to converfe with each other while 
they are drinking, in their own language, and with their own words, intro
duce the players on the flute as honourable perfons, hire at a great expenfe 
a foreign voice, v iz . that of flutes, and through the found of thefe affociate 
with each other. But when worthy, good, and well-educated men feaft 
together, you will fee neither pipers, nor dancers, nor lingers, but they being 
fufficient to converfe with themfelves, without thefe trifles and fportive 
amufements, fpeak in their own language, and in a becoming manner reci
procally hear each other, even though they have drank a coniiderable quan
tity of wine. In like manner, fuch converfations as the prefent, when they 
are between men fuch as moft of us affert ourfelves to be, require no 
foreign voice, nor poets, of whom it is impoftible to afk the meaning of 
what they fay, and to whom moft of thofe by whom they are cited attri
bute different conceptions, without being able to explain their real meaning. 
Wife men, therefore, bid farewell to fuch conferences as thefe, but converfe 
with each other through themielves, and in their difcourfes make trial of 
each other's fkill. It appears to me, that you and I ought rather to imitate 
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conferences of this kind, laying afide the poets, and difcourfing with each 
other through ourfelves, make trial of the truth of ourfelves. And if you 
wifh ftill to interrogate, I am prepared to anfwer y o u ; but if you do not 
wifh it, impart yourfelf to me, and affift me in giving completion to thofe 
things, the difcuffion of which we left unfinifhed.—When I had faid thefe 
and other fuch like things, Protagoras did not clearly fignify what part he 
would take. Alcibiades, therefore, looking to Callias, faid, Does Protagoras, 
O Callias, appear to you to do well, in not now being willing to fay clearly, 
whether he will anfwer or not ? For to me he does not; but let him fay, 
whether he is willing or not willing to converfe, that we may know this 
from him, and that Socrates may converfe with fome other perfon, or that 
fome one of the company who is fo difpofed may difcourfe with fome other.— 
And Protagoras, as it feemed to me, being afhamed in confequence of 
Alcibiades thus fpeaking, and Callias, and nearly all thofe that were prefent, 
foliciting him, fcarcely at length agreed to difpute, and defired me to inter
rogate him that he might anfwer. 

I then faid to him, O Protagoras, do not think that I fhall converfe with 
you with any other defign, than that thofe things may be difcuffed of which I 
am continually in doubt. For I think that Homer fpeaks very much to the pur
pofe, when he fays, " When two come together, the one apprehends prior 
to the other." For with refpect to us men, we are all of us more prompt 
in every deed, and word, and conception, when collected together. But he 
who thinks of any thing by himfelf alone, immediately fearches for fome 
one to whom he may communicate it, and from whom he may derive ftabi-
lity till he meets with the object of his fearch. Juft as I , alfo, for the fake 
of this, more willingly converfe with you than with any other, thinking 
that you difcriminate the belt of all men, both about other things which it 
is likely a worthy man would make the object of his confideration, and alfo 
concerning virtue. For what other perfon can do this befides you ? Since 
you not only think yourfelf to be a worthy and good man, as fome others 
alfo are indeed themfelves worthy, but are not able to make others fo ; but 
you are both worthy yourfelf, and are able to make others good. And you 
have fuch confidence in yourfelf, that while others conceal this art, you 
openly proclaim yourfelf to all the Greeks to be a fophift, declare that you 
are a mafter of erudition and virtue, and you are the firft that has thought 
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fit to fet a price on his inftructions. Is it not proper, therefore, to call upon 
you to the confideration of thefe things, and to interrogate and communicate 
with you concerning them ?—There is no reafon why this fhould not be 
done.—And now, with refpect to thofe things which were the fubject of my 
former interrogations, I again defire from the beginning, partly to be re
minded of them by you, and partly to confider them in conjunction with 
you. But the queftion, I think, was this, whether wifdom, temperance, 
fortitude, juftice, and fanctity, which are five names, belong to one thing, or 
whether a certain proper effence pertains to each of thefe names, fo that 
each is a thing having a power of its own, and no one of them poffeffes a 
quality fimilar to the other. Y o u faid, therefore, that thefe were not names 
belonging to one thing, but that each of thefe names pertained to a proper 
thing. You likewife obferved, that all thefe are parts of virtue, not in the 
fame manner as the parts of gold are fimilar to each other, and to the whole 
of which they are parts, but juft as the parts of the face are diflimilar to the 
whole of which they are parts, and to each other, and each poffeffes a pro
per power of its own. Inform me if thefe things ftill appear to you as they 
did then ; or if you think otherwife concerning them. For I fhall not ac-
cufe you, if you now fpeak differently ; fince I fhould not wonder if you 
faid thefe things for the purpofe of trying me.—But, Socrates, he replied, I 
fay that all thefe are parts of virtue ; and that four of them may juftly be con
fidered as fimilar to each other, but that fortitude very much differs from all 
thefe. By the following circumftance you may know that I fpeak the truth. 
You will find men who are moft unjuft, moft unholy, moft intemperate, 
and moft unlearned, who are notwithftanding remarkably brave.—Stop, faid 
I ; for what you fay deferves to be confidered. Whether do you call brave 
men, daring men, or any thing elfe ?—I do, he replied, and I likewife fay that 
they rufh headlong on things, which the multitude are afraid to approach.— 
Come then ; - Do you fay, that virtue is fomething beautiful; and that you 
are a teacher of it, as of a thing beautiful ?—Yes, faid he, and a thing moft 
beautiful, unlefs I am infane.—Whether then, faid I, is one thing belonging 
to it bafe, and another beautiful ? Or, is the whole beautiful ?—The whole is 
as much as poffible beautiful.—Do you not know, then, that there are fome who 
boldly merge themfelves in wells ?—I know thac divers do.—Whether do 
they do this in confequence of poffefling knowledge, or on account of fome

thing 
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thing elfe?—In confequence of poffefling knowledge.—But who are they 
that fight boldly on horfeback ? Are they horfemen, or thofe that are un-
fkilled in horfemanfhip ?—They are horfemen.—And who are they that 
fight boldly with fhort fhields? Are they thofe that are fkilled in the ufe of 
fuch fhields, or thofe that are not fkilled ?—Thofe that are fkilled. And in 
every thing elfe, faid he, you will find that thofe who poffefs know
ledge, are bolder than the ignorant; and the fame men after they have been 
difciplined are bolder than they were before.—But did you ever fee any, 
I faid, who being ignorant of all thefe things, were yet daring with refpect 
to each of thefe?—I have, he replied, and fuch as were very daring.—Are, 
therefore, thofe daring perfons brave alfo ?—If they were, faid he, fortitude 
would be a bafe thing, fince thefe men are infane.—What then, faid I, have you 
afferted of the brave r Is it not that they are bold ?—I have, faid he, and 
now alfo I affert the fame.—But, I replied, do not thofe who are thus bold 
appear, not to be brave, but infane ? And again, did not the moft wife ap
pear to us to be alfo the moft daring ? And being moft daring, were they 
not alfo moft brave ? And according to this reafoning, will not wifdom be 
fortitude ?—You do not well remember, Socrates, faid he, what I faid, and 
what was my anfwer to you ? For being afked by you if the brave were 
bold, I acknowledged that they were ; but you did not alfo afk me if the 
bold were brave. For if you had afked me this, 1 fhould have faid that all 
the bold were not brave. But you have by no means fhown that I was not 
right in granting that the brave are bold. In the next place, you fhow that 
men, when they poffefs knowledge, are bolder than when they were igno
rant, and than others who are ignorant; and in confequence of this, you 
think that fortitude and wifdom are the f a m e But from this mode of 
reafoning, you may alfo think that ftrength is wifdom. For in the firft 
place, if you fhould in like manner inquire of me, if the ftrong are power
ful, I fhould fay that they are ; and in the next place, if you fhould afk me, 
if thofe who know how to wreftle are more powerful than thofe who do 
not pofTefs this knowledge, and if they are more powerful after they have 
learnt than before, I fhould fay that they are. But from my acknowledging 
thefe things, it will be poffible for you, by ufing the fame arguments, to fay 
that, by my own confeflion, wifdom is ftrength. I, however, fhall by no 
means here acknowledge that the powerful are ftrong; but I fhall admit, 
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indeed, that the ftrong are powerful; fince power and ftrength are no t t h e 
fame. For, indeed, power may be produced from infknity, and from anger; 
but ftrength derives its fubfiftence from nature, and the proper nutrition of 
bodies, In like manner, boldnefs and fortitude are not the lame ; fo tha t it 
wiJJ happen, that the brave are bold, but not that all the bokl are brave. 
FOR boldnefs is produced in men from anger, and from infanity, in the fame 
manner as we obferved of power ; but fortitude arifes from nature, and the 
proper nutrition of fouls.—But do you lay, O Protagoras, that fome men 
live well, and others ill ?—I do, faid he.—Does, therefore, a man appear to 
you to live well, if he lives in moleftation and forrow ?—He does not, faid he . 
—But what, if he has lived pleafantly to the end of life, will he not thus 
appear to you to have lived well ?—To me he will, faid he .—To live plea
fantly, therefore, is a good, but unpleafantly a bad thing.—If, faid he, he has 
lived delighted with worthy things.—But what, O Protagoras, Do you, like 
the multitude, call certain things that are pleafant bad, and fome things that 
are difagreeable good ?—I do.—How do you fay ?—So far as they are agree
able, are thefe things according to this not good, unlefs fomething elfe hap
pens from them ?—And again, is this alfo the cafe with things difagreeable f 
—It is.—Are they not then bad fo far as they are difagreeable ?—I do not 
know, Socrates, faid he, whether I fhould fimply anfwer as you afk m e , 
that all pleafant things are good, and all difagreeable things ev i l ; but it ap
pears to me to be more fafe to anfwer, not only to the prefent queftion, but 
alfo to every other during the reft of my life, that there are fome pleafant 
things which are not good, and again, that there are fome difagreeable 
things which are not evi l ; and that there are alfo a third fort, which are neither 
good nor evil.—But do you not call, I faid, thofe things pleafant, which 
either participate of pleafure, or produce pleafure ?—Entirely fo, faid he.— 
I afk, therefore, whether they are not good, fo far as they are pleafant; 
afking with refpecl: to pleafure itfelf, if it is not good?—Juft as you conti
nually fay, Socrates, he replied, we muft examine it, and if it fhall feem to 
be conformable to reafon, and the fame thing fhall appear to be pleafant and 
good, we muft acquielce in i t ; but if not, we muft controvert i t .—Whe
ther, therefore, faid I, are you willing to be the leader of the inquiry ? 
or flig.ll I lead ?—It is juft, faid he, that you fhould lead : for you began the 
conference.—Perhaps then, laid I, that which we inveftigate will become 
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manifeft after the following manner: for juft as if any one, directing his 
attention to the form or health of a man, or any other of the works of hi9 
body, on beholding his countenance and his hands, fhould fay, Come, ftrip 
yourfelf, and fhow me your breaft and back, that I may fee more clearly; I 
alfo defire fomething of this kind in the prefent inquiry, perceiving that 
you being fo affected as you fay you are, with refpect to the good and the 
pleafant, it is requifite I fhould fay to you fome fuch thing as this, Come, 
Protagoras, lay your mind open to me, and inform me what are your con
ceptions with refpect to fcience. Does the fame thing appear to you 
concerning it as to other men, or not ? But a thing of this kind appears to 
the many concerning fcience; that it is not ftrong, and that it neither pof. 
feffes a leading nor a governing power ; nor is it conceived to be. a thing of 
this kind : but fcience being frequently inherent in man, they are of opinion, 
that it is not fcience that governs him, but fomething elfe; at one time anger^ 
at another pleafure, and at another pain: and that he is fometimes governed 
by love, and frequently by fear. And, in fhort, their conceptions of fcience 
are, as i f it were a flave dragged about by every thing elfe. Does, therefore* 
a thing of this kind appear to you alfo refpecting it ? Or\ do you think that 
fcience is fomething beautiful, and as it were the governor of man ? And, 
fhat he who knows good and evil, will never be fubdued by any thing, fo as 
to act contrary to the mandates of fcience, but that intellectual prudence will 
be a fufficient aid to fuch a man ?—It appears to me alfo, he replied, Socrates, 
as you fay : and it would be bafe in me, if it ever were fo in any man, not to 
affert that wifdom and fcience are the moft powerful of all human affairs.— 
You fpeak well, and with truth, I faid.—You know, therefore, that the mul
titude of men are not perfuaded by you and me, but fay that many who 
know what is beft, are unwilling to do it, when they have the power of act
ing in the beft manner, but do other things. And fuch as I have afked what 
is the caufe of this, have replied, that being vanquifhed by pleafure or pain, or 
fome one of the things which I have juft now mentioned, they have acted 
in this manner. For I think, faid he, Socrates, that men affert many other 
things erroneoufly. 

Come then, faid I, endeavour with me to perfuade and teach men what 
this pafEon is, which they call the being vanquifhed by pleafures, and through 
which they do not perform the moft excellent things, though they have a 

knowledge 



T H E P R O T A G O R A S . 147 

knowledge of them. For, perhaps, if we mould fay, you fpeak erroneouily, 
O men, and are deceived, they would afk us, O Protagoras and Socrates, if 
this paffion is not the being vanquifhed by pleafure, but fomething elfe, tell 
us what you fay it is ?—But, why is it neceffary, Socrates, that we fhould 
confider the opinion of the multitude, who fpeak that which cafually pre-
fents itfelf ?—But I think, I replied, that this will contribute to our difco-
vering how fortitude is related to the other parts of virtue. If, therefore, 
you are willing to abide by that which was juft now agreed upon by us, 
that I fhould be the leader, follow me in that in which I think this thing will 
become moft beautifully apparent; but if you are not willing, difmifs it, i f 
you think fit .—You fpeak well, faid he; but proceed as you begun.—-Again, 
therefore, faid I, if the multitude Ihould afk us, Wha t then do you affert this 
thing to be, which we call the being vanquifhed by pleafures? I fhould anfwer 
them as follows: Hear then, for I and Protagoras fhall endeavour to tell you, 
Do you, O men, fay that any thing elfe happens to you in this cafe, than that 
which often happens to thofe who are fubdued by meats and drinks, and vene
real pleafures; who, though they know that thefe things are baneful, yet at 
the fame time they do them becaufe they are pleafant ? They will fay, that 
nothing elfe happens. You and I, therefore, will again afk them, Do you 
fay that thefe things are baneful? Whether, therefore, is it becaufe they 
immediately impart pleafure, and each of them is pleafant ? Or is it becaufe 
that in fome future time they produce difeafes and poverty, and procure many 
other things of this kind? Or, though they fhould be followed by nothing 
of this kind, are they bad in confequence of caufing men to rejoice ? Shall 
we think, O Protagoras, that they will anfwer any thing elfe than that they 
are not evil from the immediate pleafure which they produce, but from the 
difeafes and other things with which they are followed ?—T indeed think, 
faid Protagoras, that the multitude would thus anfwer. If they caufe difeafes, 
therefore, and poverty, do they not alfo caufe forrow ?—I think they would 
acknowledge that they did.—Protagoras affented.—It appears, therefore, O 
men, as I and Protagoras fay, that thefe things are bad, for no other reafon 
than becaufe they end irt forrow, and deprive their votaries of other pleafures. 
—It appeared to both of us, that they would acknowledge this to be the 
c a f e # — A g a i n , therefore, if, taking the contrary fide, we fhould afk them, O 
men ! ye who fay that difagreeable things are good, do you not fpeak of fuch 
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thutrgs a» gymnaftic exercifcs, military labours, and things which arc 
effected through burnings, and incifions, and medicines, and faffing ? And 
do you not fay, that thefe things are indeed good, but difagreeable ? They 
would fay fo,—It alfo appeared to Protagoras, that they would.—Whether, 
therefore, do you call thefe things good, becaufe they immediately impart 
extreme pain and torment; or becaufe they are followed by health, and a 
good habit of body, together with the fafety of cities, dominion and wealth.* 
They would fay, becaufe of the latter confequence.—And to this alfo Pro-' 
tagoras affented.—But are thefe things good through any thing elfe, than 
becaule they end in pleafures, and liberations from pain ? Or can you 
mention any other end than pleafures and pains to which looking they call 
thefe things good ? They will fay, I think, that they cannot.—So, likewife, 
it appears to me, faid Protagoras.—Do you, therefore, purfue pleafure as being 
good, and avoid pain as an evil ?* They will fay, that they do.—And to this 
alfo Protagoras affented.—You, therefore, are of opinion, that this thing is 
evil, v iz . pain, and that pleafure is good ; fince delight alfo is then faid to be 
«vil, when it deprives us of greater pleafures than it poffeffes, or when it 
procures pains greater than the pleafures which it contains. For if you 
call delight an evil on any other account, and look to any other end, you 
would alfo be able to inform us ; but you cannot.—Nor do they appear to 
me, faid Protagoras, to regard any other end.—Again, therefore, after the 
fame manner with refpect to pain, do you not then call the being in pain a 
good, when it liberates from pains greater than thofe which it contains, or 
when it procures pleafures greater than the pains? For if you looked to 
any other end, when you call the being in pain a good, than that which I 
have mentioned, you would be able to inform us; but you cannot.—You 
fpeak the truth, faid Protagoras.—Again, therefore, faid I, if you fhould afk 
me, O men, on what account I fpeak fo much and fo frequently about this, I 
fhould fay, Pardon me. For, in the firft place, it is not eafy to fhow what 
this thing is which you call the being fubdued by pleafures; and, in the 
next place, alldemonftrations are contained in this. But now, alfo, you are 
at liberty to inform me, if you have any thing elfe which you affert to be 
good befides pleafure, or any thing elfe befides pain, which you call evik 
Or are you fatisfied with paffing your life pleafantly without pain ? For if 
you are fatisfied with this, and if you cannot mention any good or evil which 
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does not end in thefe things, hear what follows : I fay, then, that, If this be 
the cafe, the affertion is ridiculous when you fay that frequently, though a 
man knows that evil things are evil, he at the fame time does them (though 
he has the power of not doing them), in confequence of being led and afto-
nifhed by pleafure: and again, when you fay that a man, knowing what h 
good, is not willing to do it, in confequence of being vanquifhed by imme
diate pleafure. For it will be manifeft that thefe things are" ridiculous, 
unlefs we employ a multitude of names ; fuch as Jileafant and difagree abb9 

good and evil. But fince it appears that there are thefe two things, we muft 
alfo call them by two names ; in the firft place by good and evil, and hi the 
next place by jileafant and difagreeable. Thefe things, therefore, being ad
mitted, we will fay that a man, knowing things evil to be evil, at the fame 
time does them. If, then, fome one fhould afk us why he does them, We 
muft fay, becaufe he is vanquifhed. By what ? he will fay to us. But We 
are no longer permitted to fay, by pleafure ; for it affumes another name hi 
the place of pleafure, v iz . good. W e muft, however, anfwer him, and 
fay that he does it becaufe he is vanquifhed. By what ? he will fay. By-
good, we muft fay, by Jupiter. I f it fhould happen, therefore, thaf fie wfio 
interrogates us is an infolent man, he will laugh and fay, You fpeak of a 
ridiculous thing when you affert that any one does evil, knowing that it is 
evil (and it is not proper to do it), in confequence of being vanquifhed by 
good. For he will fay, Is fuch a one vanquifhed becaufe the good in him is 
not worthy to vanquifh the evil ? Or is it becaufe it is worthy ? W e fhall 
evidently fay in reply, that it is becaufe it is not worthy. For otherwife he 
would not err whom we fay is fubdued by pleafure. But perhaps he will 
fay, Why is the good in fuch a one unworthy to vanquifh the evil ? Or the 
evil to vanquifh the good ? Is it for any other reafon than becaufe the one" is 
greater, and the other leffer? or becaufe the one is more, and the other 
fewer in number ? Have we any other caufe to aflign than this ? It is evident, 
therefore, he will fay, that this thing which is called the being vanquifhed, is 
to receive greater evils inftead o f leffer goods. And thus much for thefe 
particulars. 

Let us then again change the names, and introduce in thefe very fame 
things the pleafant and difagreeable, as follows: W e formerly faid that a 
man does evil* let us now fay that he does things difagreeable, knowing that 
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they are difagreeable, in confequence of being vanquifhed by pleafures, viz, 
by fuch as are unworthy to conquer. And what other unworthinefs is there 
in pleafure with refpect to pain, than the excefs and defect of each other; 
that is, when they become greater and leffer, more or lefs numerous ? For 
if any one fhould fay, Immediate pleafure, O Socrates, very much differs 
from future pleafure and pain, I indeed fhould reply by afking, Whether it 
differs in any thing elfe than in pleafure and pain ? For it cannot differ in 
any thing elfe. But it is juft as if a man who is fkilful in weighing, having 
collected together things pleafant and painful, and placed thofe which are 
near, and thofe which are remote, in the balance, fhould fay which are the 
more numerous. For if you weigh pleafures with pleafures, the greater and 
more numerous mufl always be chofen ; but, if you weigh pains with pains, 
the fewer and the fmaller muft be felected. If likewife you weigh pleafures 
with pains, if the difagreeables are furpaffed by the pleafures, thofe that are 
near by thofe that are remote, or thofe that are remote by thofe that are near, 
we muft yield to the more weighty; but if the pleafures are furpaffed by the 
difagreeables, this conduct muft not be adopted. Is it not fo, O men, with 
refpect to thefe things ? I know that they will not be able to fay otherwife. 
It alfo appeared to Protagoras that they would not. Since, therefore, this is 
the cafe, I will thus interrogate them, D o the fame magnitudes agpear to 
your fight greater when near, but leffer when at a diflance ? They will fay, 
that they do. And is not this the cafe alfo with things bulky, and with 
things numerous ? And are not equal voices greater when near, but leffer 
when at a diflance ? They will fay that they are. If therefore our acting 
well confifted in this, v iz . in making and receiving great maffes, but rejecting 
and not making fuch as are fmall, what would appear to be the fafety of our 
life ? Would it be the art of meafuring, or the power of fight which judges of 
that which is apparent ? Or rather would not the latter deceive us, and involv
ing us in error, often compel us to judge differently at different times of the 
fame thing, and change our opinion in the actions and elections of things great 
and fmall I But the art of meafuring would make this phantafm void, and ma-
nifefting the truth, would caufe the foul, by abiding in reality, to be at reft f 

and would preferve our life. Would the men affent to thefe things, and 
acknowledge that the art of meafuring preferves us, or that this is ef
fected by any other art ? They would acknowledge that we fhould be pre-

ferved 
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ferved by the meafuring art. But what, if the fafety of our life confuted in 
choofing the even and the odd, fo as to know when more ought to be 
rightly chofen, and when lefs, either one of thefe with refpect to itfelf, or 
one with refpect to the other, whether they be near or at a diitance, what 
is it that in this cafe would preferve our life ? Is it not fcience? For it 
would no longer be the art of meafuring, fince this is the art of excefs and 
defect. But fince that of which we are fpeaking is the art of the even and 
the odd, is it any thing elfe than arithmetic ? T h e men would acknowledge 
thatitis nothing elfe : or would they not ? It appeared alfo to Protagoras that 
they would. Be it fb, O men ; but fince the fafety of our life has appeared 
to confift in the right choice of pleafure and pain, and in the choice of the 
more and the lefs, of the greater and the fmaller, of the more diltant and 
the nearer ; of thefe, in the firft place, does not the art of meafuring ap
pear to be the confideration of the excefs and defect, and alfo of the equality 
of thefe to each other ? NecefTarily fo. But fince it is converfant with 
meafuring, it is neceffary that it fhould be both an art and a fcience. They 
will agree to this. What then this art and fcience may be, we will con
fider hereafter; but that it is a fcience is fufficient to the demonftration which 
it is neceffary that Protagoras and I fhould give to your queftion. And, i f 
you remember, when we mutually agreed that nothing is fuperior to fcience, 
but that this always governs, wherever it may be, both pleafure and every 
thing elfe, then you faid that pleafure frequently fubdues a man, even though 
he poffeffes fcience. But as we did not agree with you, after this you afked 
us, O Protagoras and Socrates, if this paffion is not to be vanquifhed by 
pleafure, tell us what it is, and what you affert it to be ? If, therefore, we 
then had immediately faid to you that it is ignorance, you would have de
rided us. For ye have acknowledged that thofe that err in the choice of plea
fures and pains (and thefe are things good and evil) err through the want o f 
fcience; and not only through the want of fcience, but, ye have alfo added, 
of the fcience of meafuring. But an erroneous action without fcience, is, as 
ye alfo know, performed Jfhrough ignorance. So that to be vanquifhed by 
pleafure is the greateft ignorance; of which Protagoras here, Prodicus and 
Hippias, fay they are the phyfician. But ye, becaufe ye think this is fome
thing elfe than ignorance, neither go yourfelves, nor fend your children to 
the fophifts, the teachers of thefe things, as i f this fcience of meafuring could 

not 
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not he taught: and by giving your money, and not giving it to thefe men, ye 
act badly bptfi in private and puhlic. And in this manner we, fhould anfwer 
the multitude. 

Together with Protagoras, however, I afk you, O Hippias, and you, O 
Prodicus (for let my difcourfe be in common to you), whether I appear to 
fpeak the truth, or that which is falfe It appeared to all that what had 
keen faid was tranfcendently true.—You confefs, therefore, I faid, that the 
pleafant is good, but the difagreeable evil. But J requeft Prodicus to excufe 
m y adopting his divifion of names. For whether you call it pleafant, or 
delightful, or joyful, or in whatever way you may think fit to denominate 
things of this kind, Q moft excellent Prodicus, only anfwer what I wifh to 
fpjk you.—Prodicus therefore laughing affented, and fo likewife did the reft.— 
I then faid, But what, my friends, as to this particular, are not all actions 
which contribute to the living well aqd pleafantly, beautiful and profitable ? 
And is not a beautiful deed good and profitable ?—They granted this.-r-If, 
therefore, I faid, the pleafant is good, up one either knowing or thinking that 
other things are better than thofe which he does, and is able to do, will 
afterwards do thefe things, when he has the power of doing thofe that are 
better. Nor when a man is inferior to himfelf, is it any thing elfe than ig
norance ; nor, when he is fuperior to himfelf, is it any thing elfe than wif
dom.—To this all of them affented.—But what? Do you fay that ignorance 
is a thing of this kind, viz. to have a falfe opinion, and to be deceived about 
things of great importance ?—And to this, likewife, all of them affented.— 
Does it not then follow, faid I, that no one willingly betakes himfelf to 
things evil, or to thofe things which he thinks are evil ? For, as it appears, 
it is not in the nature of man to betake himfelf to things which he conuders 
as evil, inftead of applying himfelf to fuch as are good. And when it is 
neceffary to choofe one of two evils, no one will choofe the greater if he has 
it in his power to choofe the leffer.—All thefe things were affented to by all 
0 f u s < _-_^ha t then, faid I, do you call dread and fear ? Js it that which I fay it 
is to you, O Prodicus, viz. a certain expectation of evil, whether you call it 
fear or dread ?—It appeared tp Protagoras and rfippias that dread and fear 
were this; but to Prodicus it appeared that dread was this, but not fear.—It 
is, however, faid I, O Prodicus, of no confequence ; but this is of importance, 
whether what has been formerly afferted is true. Js, therefp/e, any man 
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willing to betake himfelf to thole things which he dreads, when he has the 
power of betaking himfelf to things which he does not dread ? Or is not this 
impoftible from what we have granted ? For we have granted that he thinks 
thofe things to be evil which he dreads; and that no one betakes himfelf to, 
or willingly receives things which he confiders as evil.—Thefe things, l ike-
wife, were affented to by all of them.—This, then, being admitted, faid I, O 
Prodicus and Hippias, let Protagoras, here, defend to us the rectitude of his 
firft anfwer. For then, there being five parts of virtue, he faid that no one of 
them refembled the other, but that each had a peculiar power of its own. I 
do not, however, urge this at prefent, but I fpeak of that which he afterwards 
faid, v iz . that four of the parts might juftly be confidered as fimilar to each 
other, but that one of them, fortitude, very much differed from the reft. 
He alfo faid that this might be known from the following circumftance. 
You will find, faid he, Socrates, men that are moft unholy, moft unjuft, moft: 
intemperate, and moft undifciplined, but who are, at the fame time, moft: 
brave; by which you may know that fortitude very much differs from the 
other parts of virtue. And I indeed, at that time, immediately very much 
wondered at the anfwer, and my furprife has been greatly increafed fince I 
have difcuffed thefe things with you. I therefore afked him this, If he called 
brave men bold men * He faid he did, and likewife impetuous. , Do you 
remember, Protagoras, that this was your anfwer ?—I do, faid he .—Tell us, 
then, faid I, in what, according to you, the brave are impetuous? Is it in 
things which the timid attempt ?—It is not, faid he.—In other things, there
fore.—Yes.—But whether do the timid engage in bold attempts, but the 
brave in fuch as are dreadful ?—It is fo faid, Socrates, by the multitude.— 
You fpeak the truth, I replied. I do not, however, afk this : but in what do 
you fay the brave are impetuous ? Is it in dreadful things, thinking that they 
are dreadful, or in things that are not dreadful ?—But, faid he, this, in what 
you juft now faid, has been fhown to be impoflible.—And in this, alfo, I 
replied, you fpeak the truth. So that if this is rightly demonftrated, no one 
betakes himfelf to things which he thinks are dreadful, fince it has been 
found that it is ignorance for a man to be inferior to himfelf.—He acknow
ledged it .—All men, however, both the timid and the brave, engage in 
things in which they boldly confide ; and, in confequence of this, both the 
timid and the brave engage in the fame things.—But indeed, Socrates, faid 
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he, the things in which the timid and the brave engage are perfectly con
trary to each other; for the latter wifh, but the former are unwilling to 
engage in war.—But whether, faid I, is it a beautiful, or a bafe thing to 
engage in war ?—A beautiful thing, faid he.—If, therefore, it is a beautiful 
thing, we have above agreed that it is a good thing. For we have acknow
ledged that all beautiful are good aftions.—You fpeak the truth, and to me 
this has always appeared to be the cafe.—Right, faid I. But which of the 
two do you fay is unwilling to engage in war, though it is a beautiful and 
good thing.—The timid, he replied.—If, therefore, faid I, it be beautiful 
and good, is it not alfo pleafant ?—It is granted, faid he.—Are the timid, 
therefore, unwilling to proceed to that which is beautiful, better, and more 
pleafant, knowing it to be fuch ?—But, faid he, if we affented to this, we 
fhould deftroy what we have before acknowledged.—But what with refpect 
to the brave man ? Does he not engage in that which is more beautiful, 
more excellent, and more pleafant ?—It is neceffary, faid he, to acknowledge 
that he does.—Hence, in fhort, the brave have not any bafe fears when they 
are afraid ; nor when they are bold, are they bafely daring.—True, faid he.— 
But if they are not bafely, does it not follow that they are beautifully daring ?— 
He affented.—And if their boldnefs is beautiful, is it not alfo good ?—Yes.— 
Are not, therefore, the timid, and the rafh, and the infane, on the contrary, 
bafely afraid, and bafely bold ?—He agreed they were.—But are they bafely 
and wickedly bold, through any thing elfe than ignorance and the want of 
difcipline ?—It is fb, faid he.—What then ? Do you then call this thing, 
through which the timid are timid, timidity or fortitude ?—Timidity, faid 
be.—But have not the timid appeared to be what they are, through the igno-
-ance of things dreadful ?—Entirely fo, faid he.—They are timid, therefore, 
:hrough this ignorance.—He acknowledged it.—But that through which 
:hey are timid, you have granted to be timidity.—He faid, he had.—Will 
lot, therefore, the ignorance of things dreadful, and not dreadful, be timi-
lity ?—He affented.—But, faid I, fortitude is contrary to timidity.—It is.— 
Will not then the wifdom of things dreadful, and not dreadful, be contrary 
o the ignorance of thefe things ?—To this alfo he affented.—But is not the 
gnorance of thefe things timidity ?—He, with great difficulty, affented to 
his.—The wifdom, therefore, of things dreadful, and not dreadful, is for-
itude, being contrary to the ignorance of thefe.—Here, however, he was no 
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longer willing to affent, but was filent.—And I faid, W h y , O Protagoras, do 
you neither affent to, nor deny what I lay ?—Come to a conclufion, faid he.— 
Immediately, faid I ; let me only firft afk you, if it ftill appears to you as it 
did before, that there are certain men who are moft ignorant, and yet moft 
brave ?—You ftill, Socrates, feem to be very anxious that I fhould anfwer you. 
I will therefore gratify you ; and I fay, that from what has been granted, it 
appears to me impoflible that this fhould be the cafe.-—But, faid I, I do .not 
afk you all thefe particulars on any other account, than becaufe I wifh to 
confider how the things pertaining to virtue fubfift, and what virtue itfelf is. 
For I know that this becoming apparent, that which has been the fubject 
of a long difcuffion to you and me will be made manifeft; I indeed, affert-
ing, that virtue cannot be taught, but you that it can. And it feems to me, 
that the conclufion of our arguments, as i f it were a man, reviles and 
derides us ; and that if it had a voice, it would thus addrefs us : — Y o u are 
abfurd, O Socrates, and Protagoras ; you indeed, in afferting in the for
mer part of your difcourfe, that virtue cannot be taught, and now, being 
anxious to contradict yourfelf, by endeavouring to fhow that ail thefe things, 
viz . juftice, temperance, and fortitude, are fcience; by which mode 
of proceeding virtue will efpecially appear to be a thing which may be 
taught. For if virtue were any thing elfe than fcience *, as Protagoras 
endeavours to evince it is, it clearly could not be taught; but now, if it 
fhould appear that it is fcience, as you, Socrates, are anxious to infer, it will 
be wonderful if it cannot be taught. Again, Protagoras at firft admitted 
that it could be taught, but now, on the contrary, he feems earneftly to 
endeavour that virtue may appear to be any thing elfe rather than fcience ; 
and thus it will be a thing in the fmalleft degree capable of being taught. 
I therefore, O Protagoras, feeing all thefe things agitated upwards and down
wards with, fuch dire confufion, am in the higheft degree anxious that they 
may become apparent. And I could wifh that we, in confequence of 
difcufting thefe things, might difcover what virtue i s : and again, that we 
might fpeculate concerning it, whether it can be taught, or whether it can-

1 Inftead of fi yap a\*o n nv * eTrtarnpn rj apery, as in the printed text, the fenfe requires we 
fliould read e» yap aXAo T I nv v wtampm h aptm. Ficinus in his verlion has adopted the error of the 
original; for he renders this paffage, " Si enim aliud quiddam eflet fcientia quam virtus." 
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not. For I fear that your Epimetheus has frequently deceived us in our 
inquiry, juft as you fay he neglected us in the diftribution which he made. 
I am more pleafed, therefore, with Prometheus in the fable, than with 
Epimetheus. Hence, following his example, and paying a providential 
attention to the whole of my life, I diligently confider alfthefe things. And 
i f you are willing, as 1 faid at the beginning, I would moft gladly examine 
thefe particulars with you .—To this Protagoras faid—I, O Socrates, praife 
your alacrity, and the evolution of your difcourfe. For I am not, in other 
refpe&s, I think, a bad man, and I am envious the leaft of all men : indeed 
I have often faid refpe&ing you to many, that I admire you by far the moft 
o f thofe with whom I aftbeiate, and confider you as greatly furpaffing your 
equals in age. And I fay, that I fhall not wonder if you rank among the 
men renowned for wifdom. And, with refpect to thefe things, we will 
again difcufs therm when you pleafe ; but it is now time for me to betake 
myfelf to fomething elfe.—But, I replied, it is requifite fo to do, if it feems 
fit to you. For I ought to have gone elfewhere fome time ago ; but I ftaid 
in order to gratify the beautiful Callias.-—Having fpoken and heard thefe 
things, we departed. 

THE END OF THE PJtOTAGORAS. 




