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T T H I S Dialogue has been always juftly entitled " Concerning Virtue/* 
For the true fubject of it is the nature and origin of virtue. T h e queftion, 
indeed, propofed to Socrates by Meno in the very outfet of the Dialogue, is 
this other, " How virtue is acquired.'* But Socrates immediately waves 
tlic queftion, and draws the converfation to an inquiry " what virtue is," as 
of neceftity previous to the inquiry, " whence it comes." However, from 
the refult of the reafoning, we (hall perceive both thefe queftions anfwerable 
together : we fhall be convinced, that none can know the nature and eflence 
of virtue, without knowing the fountain whence it is derived; and that 
whoever knows what this is, cannot fail of knowing at the fame time what 
that is in which virtue confifts. For, if we attend clofely to the fteps or 
gradual advances made in thefe inquiries, through the courfe of this Dialogue, 
we fhall difcover that virtue confifts in that kind of knowledge and that 
kind of power, taken together, the capacity of both which is in the human, 
as fhe partakes of a divine intellect, whofe effence is its own object, and 
whofe energy is the contemplation of itfelf, and the government of the 
univerfe. That kind of knowledge, therefore, which belongs to virtue is 
the knowledge of true good; and that kind of power in the foul, through 
which, joined to that knowledge, a man is virtuous, is the power of the' 

1 The whole of this Introduction is extracted from the Argument of Mr. Sydenham to this 
Dialogue; excepting a few palTages, which, from his not being fufficiently (killed in the more 
profound parts of Plato's philofophy, it was neceffary to alter.—T. 

intellect 
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intellect over the inferior part of the foul, the imagination and the paflions. 
T h e gradual advances made toward this difcovery form the conduct of this 
divine Dialogue. And the !frr& ftep is l e ¥how, mat virtue, though it feems 
to be a very complex idea, and made up of many virtues, different in their 
natures, and reflectively belonging to different perfbns, is but one fimple 
idea, though called by different names, as the particular fubjects on which it 
operates, or the particular objects which it has in view, differ one from 
another. In the nextftep, we find that this idea includes power and govern
ment, to which account immediately are fubjoined, by way of explanation, 
thefe reftrictions, power well and wifely exercifed, and government well 
and juftly adminiftered. Here then, we difcover that the Wel l , the Wifely, 
and the Juftly, are effential to the idea of virtue. Next, we march in lome 
obfcurity : for here we fee only by help of a metaphor, feemingly introduced, 
but in the way of a ftmili'tude, to iltuftrate a point fufficiently made clear 
already, that is, the wholene'fs or rather onenefs of the idea of virtue. The 
metaphor is taken from outward figure, the definition of which being given, 
that it is bound, the bound of folid bodies, fuggefts to every difciple or 
ftudious reader of Plato, that virtue itfelf is bound, that virtue intellectual 
is the bound of things within the mind, and that virtue practical is the 
bound of human actions and human manners 1 . W e then move a ftep 
further, in the fame manner, by the light only of metaphor. The metaphor 
here is taken from the corpufcular philofophy, then newly brought into vogue 
by Protagoras, who had learnt it from Democritus, and by Gorgias, who 
who had learnt it from Empedocles. And Socrates here profecutes the 
fubject of inquiry in this dialogue, under a pretence of giving a definition of 
colour, according to the doctrine of this philofophy which Meno had im
bibed. Colour, he fays, is owing to effluvia from the furfaces of bodies enter
ing the pores of the organs of fight; thefe being exactly fitted for the recep
tion of fuch effluvia: by which means thofe effluvia, being commenfurate 

1 Our explication of this part of the Dialogue may p e r h a p s a p p e a r fanciful to r e a d e r s 
unacquainted with Plato. To obviate this appearance, we are to obferve, that, as Pythygorat 
ufed to illuftrate things mental by mathematical numbers, fo Plato frequently illuflrates them 
from the principles of geometry, and frequently alfo through fcnfible images, or things corporeal. 
And perhaps thefe two ways of illuftration a r e the eafieft and the plained ways, through which 
we can at firft be led t o c o n c e i v e t h i n g s purely a b f t w c t , t he o b j e c t s o f i n t e l l e c t . — S . 

with 
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with thefe pores, become the objects of fight. Thus the philofopher plays 
with the prejudices of Meno, a difciple of the fophifts, and therefore not a 
proper fubject for his instruction ; and introduces, with a profefled view of 
only gratifying him, a point which feems very foreign to the fubject, and not 
at ail neceflary to illuftrate his meaning. But to his own friends and fol
lowers, who were acquainted with his doctrine, and were then near him, he 
thus aenigmatically infinuates that virtue and vice are as it were the colours 
of human actions; that by the light of mind we are able to diftinguifh 
them ; that the fcience of virtue is as natural to the human underftanding, 
as the perception of outward objects is to the eye of fenfe ; that the mental 
eye is exactly adequate to its objects ; and that all truth in general, and 
moral truth in particular, the prefcnt fubject, is commenfurate with the 
mind. The next advance we make difcovers to us that virtue confifts in a 
love and defire of true good, and true beauty, neceffarily confequent to the 

w'ecKeof what is truly good and truly beautiful: it being impoffible to 
forbear loving what appears beautiful, or defiring what appears good. And 
having already found that the idea of virtue includes power and government, 
we find that the whole idea of virtue is the power of preferving or of recover
ing true good and beauty, known to be fuch, and loved and defired becaufe 
known. The next ftep brings us to the end of our journey in this inquiry 
concerning virtue ; by mowing us that the knowledge of all truth, and con-
fequently of true good and beauty, is connatural to the foul of man : and is 
fo, becaufe her origin is divine, and her effence immortal. Now, the demi
urgic intellect, the fource of her being, is immortal and divine, and truth 
eternally there refides, the ftable and invariable object of intellect. Plato, 
therefore, in proving to us, as he does in this part of the Dialogue by an in-
conteftable inftance, that the foul of man naturally affents to and embraces 
truth, when fairly prefented to her, and exhibited in a clear light, proves to 
us at the fame time, that fhe participates of this eternal intellect and 
truth. 

Thus much coi cerning the firft part, about one-half the Dialogue. In 
the latter half the inquiry into the nature of virtue is refumed, but in a dif
ferent way. For Meno, having here urged the confideration of his firft 
queftion, " how virtue is acquired," Socrates, in pretending to yield at 
length to this inquiry, brings us. round by another road to the end, which he 

3 himfelf 
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himfelf had all along in view, the teaching " what virtue i?." And here it 
is fuggefled, through a geometrical enigma, in the fir ft place, that not every 
foul is capable of virtue ; that a certain predifpofition is requifire ; that the 
parts of the foul muft be well proportioned to each other, in their natural 
frame, in order that the whole man may, through virtue, be made totus teres 
atque rotundus. In the next place, we find, that virtue confifts not in any 
particular virtuous habit or habits of the foul, whether intellectual or moral, 
but in the prudential ufe and exercife of them ; whence it follows, that vir
tue is not acquired by mere practice or habit. Thirdly, we find that virtue 
confifts not merely in a good difpofition, without being well cultivated, and 
confequently comes not by nature. Fourthly, that it confifts not in any par
ticular fcience or fcienccs, and therefore is not acquired by learning, and is 
not to be taught in the ordinary method of inftruction or difcipline. Prepa
ratory to this part of the inquiry, a new character is introduced into the 
Dialogue, Anytus, (a great enemy to the fophifts, and defirous of being 
thought a politician,) as a neceffary perfon to fhow, that neither the pro
fefled men of wifdom, the fophifts, nor the allowed men of virtue, the pre-
fervers of the Athenian ftate through their good government, were fit maf-
ters or teachers in the fcience of virtue. At length, by the help of all thefe 
negatives, we find in what it politively doth confift, that is, in true wifdom, 
not only derived originally from the divine mind by participation, but alfo 
infpired immediately by it through continual communication ; prefuppofing, 
however, as a neceffary foundation, or fit fubject for the reception of this 
wifdom, a foul well difpofed by nature, cultivated by right difcipline, and 
ftrengthened by conftant care and attention. But as the two firft requifites, 
a good natural difpofition, and right inftitution, depend on the divine Pro
vidence ; and as the laft, the conftant practice of virtue, depends on the di
vine affiftance ; all thefe co-operating caufes of virtue are, in the conclufion 
of this Dialogue, fummed up by Plato in one word, 3-g.a poica, the divine 
portion or allotment to men juftly ftyled divine. Thus much may fuffice at 
prefent for unfolding the fubject, and delineating the parts of this Dialogue. 
What is here wanting in cleamefs, or in fulnefs, we fhall endeavour in the 
notes to illuftrate and to amplify. T h e end and defign of the Dialogue is to 
excite men, well-difpofed by nature, and prepared by the rudiments of good 
education, to the afliduous culture and improvement of their minds by think

ing 
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ing and reafoning. This defign appears, firft, from the uncommon warmth 
and zeal with which Socrates is reprefented in the latter half of the Dialogue, 
preMing an inquiry after loft knowledge, and an endeavour to difcover latent 
truths. The fame defign appears further from the long time taken up in re
counting many fad inftances of a neglect of virtuous ftudies in the youths of 
higheft rank in Athens ; the enumeration of which, being fo prolix, can have 
no other view than to deter us from the fame neglect. But the tendency of 
the Dialogue heft appears from that effect, which the grand doctrine of it, as 
before explained, naturally muft have on every docile and candid mind. For, 
if the human partakes of a divine intellect, and of all therefore which is of 
its effence; if truth has thus defcended from Heaven into the fouls of men, 
and Divinity himfelf be there, ready to communicate more and more the 
heart-felt knowledge of things divine and eternal to every foul which retires 
within itfelf; who would not wifh thither to retire, and there, in that facred 
filence, the filence of the paflions, in that facred folitude, the abfence of all 
the objects of imagination, that flight of the alone to the alone, (pvyt\ povov 

vrpos povov1, to enjoy the prefence and converfe of the divinely folitary prin
ciple of things? Agreeably to this defign of Plato, and alfo on account of 
the audience, which was compofed partly of ftrangers, and partly of the 
friends and followers of Socrates, (as ufual in that place where the conver-
fation was held,) the inquifitive turn is given to this Dialogue, partly excit
ing and partly affifting, by means of leading queftions, every where pro-
pofed by Socrates, and of hints thrown in here and there of his profound 
meaning. Meno is reprefented but as an humble difciple of the fophifts, and 
prefumes not to difpute or to argue like his mafters. And Anytus appears 
as an enemy to all philofophical difputation. There is not fo much as the 
fhadow of a fkirmifh throughout the Dialogue. Yet the divifion of Plato's 
Dialogues, made by Thrafyllus, and followed by Albinus, led them to number 
itamongft thofe of thePeiraftic kind, as not knowing where elfe to place it 
with lefs impropriety. The outward form of it is purely dramatic ; and the 
character of Anytus, as here exhibited, affords a juft fpecimen of the part he 
foon afterwards acted in the accufation of Socrates, and the bringing him to 
a public trial as a malefactor. 

1 T h u s P l o t i n u s , i n the c lo f e o f h i s laft E n n e a d , Ye ry finely a n d j u f t l y exprelTes o u r f e n f e . — S . 

VOL. v . F T H E 
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PERSONS OF THE DIALOGUE, 

MENO \ SOCRATES, 

A Servant Boy of Meno's, ANYTUS *• 

SCENE.—The LYCJEUM \ 

1 This is the fame Meno mentioned by Xenophon, in his expedition of Cyrus the Younger, as 
one of the generals of the Grecian allied army in that expedition. Plutarch, in his Life of 
Phocion, relates, that Meno commanded all the cavalry. Certain it is from Xenophon, that he 
had the command of the forces fent from Thcflaly. Near the end of the fecond book of that 
incomparable hiftory above mentioned, the elegant and faithful writer of it, having before given 
us an inftance of Meno's bafenefs, prefents us with a portrait of him drawn at full length, the 
features of which are odious. But at the time of his conversation with Socrates, recited in this 
Dialogue, he was fo young, that his mind and true character could not as yet have appeared 
openly, or have been known in the world. He firft made a figure in the expedition with 
Xenophon, whilft he was ftill in the flower of his youth; but he was foon taken prifoner, and 
brought to Artaxerxes, by whofe orders he was put to a lingering and ignominious death, not as 
an enemy but as a malefactor. Some flight ftrokes, however, appear even in this Dialogue, 
giving us a (ketch of his turn of mind; as will be obferved in their proper places. 

a Enough has been faid of this fellow, in the Introduction to this Dialogue, to prepare the 
reader for his appearance in the figure he there makes. 

3 The following circumftances, confidcred together, evince the fcene to be laid in the Lycaeunu 
Firft, it was the place ordinarily frequented every day by Socrates, with his difciplcs and followers. 
Next, it was the place of refort for all ftrangers, efpecially the young and noble, fuch as Meno 
was, to fee the Athenian youth exercife themfelves, and to hear the fophifts, if any happened to 
be at Athens, difpute and harangue. See note on the fcene of the Greater Hippias. Laftly, it 
cannot be fuppofed, that Socrates fhould meet with Anytus, his enemy, at any other than a 
public place, free to all men.—S. 

MENO. 
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ME NO. 

C A N 1 you tell me, Socrates, whether virtue 1 is to be taught; or whe
ther it is acquired, not through teaching, but through exercife and habit; 

1 The reader will obferve this to be a very abrupt way of beginning a converfation, efpecially 
with a ftranger, known only by his name and character. What makes it the more remarkable 
is, that a young perfon, but juft arrived at the age of manhood, ihould thus accoft an old man in 
his feventieth year, venerable from his known wifdom and a long life of virtue. Some may 
think that Plato intended here to paint the infolcnt familiarity of young men of large fortune 
and bad education, in their manner of addreflmg their inferiors in point of wealth. Such a 
thought has, perhaps, fome foundation in truth. But Plato's principal purpofe, in beginning the 
Dialogue with an impertinent queftion from the mouth of Meno, is, as appears plainly from the 
reply of Socrates, to exhibit to us the arrogant pretenfions of the fophifts, and particularly of 
Gorgias, in taking upon themfelves to anfwer every philofophical queftion propofed to them. 
Meno had in his own country been ufed to this behaviour of theirs; and Socrates had, long 
before- this, acquired a diftinguifhed character for his fuperior (kill in philofophical difputations. 
Meno, therefore, who knew no difference between Socrates and the fophifts, attacks him directly, 
without the ceremony of a preface, with a queftion, point blank, on one of the moft knotty fubject s 
of inquiry in all philofophy. For he prefumed that Socrates was fitting in the Lycaeum, like one 
of the fophifts, ready to anfwer all fuch queftions. The only other dramatic Dialogue of Plato 
which begins thus abruptly is the Minos. There is the fame kind of propriety in both. The 
only difference is this, that in the Minos, a Dialogue between Socrates and a fophift, Socrates is 
the queftioner; and in the Meno, he is the perfon qucftioned.—S. 

a Many years before the time of this Dialogue, Socrates had held a difputation with Prota
goras on this very point, whether virtue could be taught; a difputation, recited by Plato in a 
Dialogue called after the name of that great fophift. The queftion was then debated before a 
numerous audience of fophifts and their followers, as well as of the friends and difciples of 
Socrates him Lit". The difputants, however, came to no agreement on the matter in difpute. 
The refult of their converfation was only this, that Protagoras, the prince of fophifts, was fo 
generous as to beftow his commendations on the great philofopher, and was gracioudy pleafed to 
fay, that " he (hould wonder if Socrates in time did not become confiderable in fame for wifdom." 
The commendations of a fophift, no lefs renowned for his philofophical knowledge, than vener
able on account of his experienced age, (for he was then about 7 5 years old,) increafed the repu
tation of Socrates amongft the tribe of fophifts; and it is probable that thefe men fpread the fame 
of that difputation throughout all Gr*.;-ce. It feems, therefore, as if Meno, an admirer of tl.e 
fophifts, and bred up under one of th ir difciples, was defirous of hearing Socrates himklf fpeak 
on that celebrated fubject of formei deb.itc. Accordingly, meeting with Socrates in a convenient 
place, he atta<t ks him at once with a queftion on that very point. We may obferve, however, 
that Meno here Hates the queftion in a more ample manner than that in which it had been con
fide red in the debate between Socrates and Protagoras : for he particularly mentions all the 
other ways, betide that of teaching, ir. which it ever was fuppoled that virtue wa? attainable. 
So that this Dialogue, The Aieno, though not fo entertaining as The Protagoras, is more com-
prehcufive and at'ords a wider ikhl for fp^adaiion.—S. 

F 2 o r 
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or whether it comes neither by exercife, nor yet by teaching, but is by 
nature with thofe who are poflefled of it ; or comes it to them by fome 
other way ? 

Soc. You ThefTalians, Meno, have been of old eminent among the 
Grecians Y o u have been long admired for your fuperior (kill in horfe-
manfhip 1 , and famed for the great wealth you are poflefled o f 3 . But I 
think you have now acquired no lefs fame for wifdom 4 . And amongft 
others of you, the fellow-citizens of your friend Ariftippus 5 of Larifla 
have diftinguifhed themfelves not a little in this refpecl. Now this is 
entirely the work of Gorgias. For in his travels, when he came to their 
city, he drew the chiefs of the Aleuadian family * (one of whom is your 
friend Ariftippus), and indeed all of higheft quality in the other ftates of 

1 The ThefTalians were the moft antient inhabitants of Greece; and from time to time fending 
out colonies from their own country, ThefTaly, fpread themfelves by degrees over all the reft of 
Greece; as we are told by the old geographers.—S. 

a The people who lived in ThefTaly had the reputation of being the beft horfemen, and in war 
the beft cavalry, in the world. See Suidas in voce 'I7r7ru? teuxoQvpctKts. This was owiw to their 
breeding of excellent horfes, which were every where valued as the beft, both for fervice and for 
beauty ; as may be feen in the Zwfa and the E^WTE? of Lucian, and in a note to The Greater 
Hippias. And this valuable breed of horfes was favoured by the foil of their country, which was 
partly mountainous, and partly well watered by fine rivers running through the inidft of fpacious 
and open plains.—S. 

3 Tn the time of Plato thefe people were grown very rich ; but were thought to have acquired 
their riches chiefly by very unjuft mpans, by fraud, by theft, and by kidnapping and felling free 
men as (laves: for which crimes they were infamous throughout the reft of Greece. See Xenophon. 
Mcmorahi!. lib. i. cap. 2 . § 2 4 . — S . 

* Meaning the pretended wifdom taught by the fophifts.—S. 
5 This Ariftippus was a man of the higheft rank and power in the city of LarifTa. We here find 

him to have been fophifiicalcd by Gorgias: and it may juftly he inferred, from the mention of him 
in this manner, that he himfelf had fophifticated Meno. But it appears in the higheft degree 
improbable that he fhould be the fame perfon with an Ariftippus mentioned by Ariftotle in the 
beginning of the third Book of his Mctaphyfieks : for this latter was a fophift by profeffion; and the 
profefllon of a fophift was no more becoming to men of high birth and quality, than that of an 
itinerant quack-doctor or drolling ftage-player is now-a-days amongft us. See Plato in Protag.—S. 

6 This was thenobleft family in Larilfa. They were defceijdcd from Aleuas, one of the kings 
of ThefTaly, of the race of Hercules ; and were at this time the oligarchic tyrants of their coun
try. Meno is here complimented in the feemingly honourahlt mention thus made of his friend, 
whom we prefume to have been alfo his immediate inftruclor. For at the time fuppofed in this 
Dialogue, Gorgias was upwards of ninety years of age, and Meno a very young man.—S. 

ThefTaly,. 
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ThefTaly, • to be the admirers of his wifdom 1 . From him you ThefTilians 
learned the habit of anfwering to any queftion whatever with an undaunted 
and a noble confidence, fuch indeed as becomes thofe who have a thorough 
knowledge of the fubject propofed to them. For he 1 in the fame manner 
offered himfelf to be freely interrogated by any one of the Grecians, whom 
it fhould pleafe to afk him, concerning any point which the party queftion-
ing might choofe : and to no queftion of any perfon did he ever refufe an 
anfwer. But we in this place, my friend Meno, are in a condition quite 
the contrary. Amongft us there is a dearth, as it were, of wifdom ; which 
feems to have forfaken our country, and to have fled to yours. So that if 
vou fhould take it into your head to propofe to any one here the queftion 
you have propofed to me, there is not a man of us who would not laugh 
and fay, " Friend ftranger, you muft think me wonderfully wife, to know 
whether virtue is a thing which can be taught, or by what other means it is 

1 The great reputation of Gorgias appears to have had its firft rife in ThefTaly. For thus Phi-
loftratus, in the Proem to his Lives of the Sophifts,—rj^|e 
b Atovnvos tv 0£T?aXo»{. Indeed Theflaly was the moil proper of all places for Gorgias to difplay 
his art in, and by that means to acquire reputation. For his art was the art of deluding through 
fophiftical oratory and fophiftical argumentation ; and theft are the fitteft and moft fucccfsful en
gines that can be employed for the purpofeof deceiving. If therefore the people of Theflaly were 
fuch as they are reprefented, Gorgias could not fail of meeting there with a multitude of followers 
and admirers. In faft, thefe people became fo great proficients in the art of deceiving, and fo fa
mous for the practice of it, that every ingenious or dextrous ftrokc of deceit was proverbially called 
0£-T)a>,ov o-ott'sa*, a Theflalian fophifm. In Athenceus, p. 3 0 8 , Myrtilus, the fophift of Theflalv, 
is called Qnlxtov isar-airrjxay a cunning and crafty wreftler in difputation ; or, as Euftathius 
explains the term, 0£T7«XO$ tteyxrtHos, fubtle in refuting any argument. The fame Myrtilus is 
called joeofely by the f.ime author, p. 1 1 , himfelf ©sVJaXav croQiaixa, a Theflalian cheat (in his way 
of arguing). 

a Plato, in his Dialogue named Gorgias, ufhers in this great father and prince of fophifts by 
relating, that he had juft now, at a private houfe, challenged any of the company to interrogate 
him on whatever point they pleafed, and had undertaken to anfwer all forts of queftions. This 
ap ears to have been ufual with him. For Philollratus reports, that when he came to Athens he 
had ilu confidence to prefent himfelf in the midft of the theatre, and to fay to the whole afl'embly 
Ylit?a,MtT!9 " propofe," meaning, any argument lor him to diflert on : agreeably to which is the 
recount given of him by Cicero in the beginning of his fecond Book de Finibus, that he was the 
firft that ever dared in conveniu fojeere qu«Jlionem> in public to demand the queftion, id e'Ii fays 
Tullv, jubere Jicere qud de re quis veild audire, to bid any man declare what fubjett he chofe to 
hear a difcourfe upon.—S. 

attained : 
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attained: when I am fo far from knowing whether it can be taught.or 
not, that I have not the good fortune to know fo much as what virtue is." 
N o w this, Meno, is exactly my own cafe. I am in the fame-poverty of 
knowledge as to this affair, and confefs myfelf to be totally ignorant con
cerning the effence of virtue. How then mould I be able to fay what 
qualities are to be attributed to that which is utterly unknown to me ? Or 
do you think it pofiible for a man, wholly ignorant who Meno is, to know 
whether Meno is a man of honour, a man of fortune, a man of a generous fpirit, 
or whether he is the reverfe of all thefe characters? Do you think it poffible? 

MENO. I do not. But in good earneft, Socrates, do you really not know 
what virtue is ? and do you give me leave to carry home fuch a character of 
you, and to make this report of yon in my country ? 

Soc . Not only that, my friend, hut this further—that I never met any 
where with a man whom 1 thought mafter of fuch a piece of know
ledge. 

M E N O . Did you never then meet with Gorgias, during his ftay in this 
ci ty ? 

Soc . I did. 
M E N O . And did you think: that he knew nothing of the matter? 
Soc . I do net perfectly remember, Meno, and therefore am not able to 

fay directly what I then thought of him. l?ut perhaps not only was he him
felf knowing in the nature of virtue, but what he ufed to fay on that fub
ject you alfo know. Do you then remind me what account he gave of 
virtue ; or, if you are unwilling fo to do, give me an account of it your
felf ; for I fuppofe you agree with him in opinion. 

M E N O . I do. 
S o c . Le t us leave him, therefore, out of the queftion, efpecially confi-

dering that he is abfent. But what you yourfelf think virtue to be, tell me, 
Meno, and freely communicate your knowledge of it, that I may be happy 
in being convicted of having uttered what is fo happily an untruth, when I 
faid that 1 never any where met with a man who knew what virtue was; 
when, at the fame time, both yourfelf and Gorgias fhall appear to have 
-been fo well acquainted with the nature of it, 

MENO. Whatever you may imagine, Socrates, it is by no means difficult 
to tell what you defire to know. In the firft place, to inftance in the 

virtue 
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virtue of a man, nothing is eafier to tell than that a man's virtue confifts in 
his ability to manage affairs of ftate, and, in managing them, to be of fervice 
to the public and to its friends, to diftrefs its enemies, and to guard, at the 
fame time, with vigilance and circumfpeclion, againft any harm that might 
arife from thofe enemies in their turn. Then, if you would know what is 
the virtue of a woman, it is eafy enough to run over the particulars : it is to 
manage well the affairs of her family, carefully to keep fafe all that is in 
the houfe, and to hearken with due obfervance to her hufband. Another 
kind of virtue belongs to a child, different too in a girl from what it is in a 
boy : fo is it likewife of the aged. And if you choofe to proceed further,, 
the virtue of a free man is one thing, that of a flave is another thing. Many 
more virtues are there, of all forts; fo that one cannot be at a lofs to 
tell, concerning virtue, what it is. For in every action, and in every age of 
life, with reference to every kind of bufinefs, fome peculiar virtue belongs to 
each perfon : and in vice alfo, I fuppofe, Socrates,, there is the fame refpective 
difference, and the fame variety. 

Soc. I think myfelf much favoured by Fortune, M e n o ; for, when I wa* 
only in queft of one virtue, I have found, it feems, a whole fvvarm of virtues 
hiving in your mind. But, to purfue this fimilitude, taken from bees:— 
Suppoiing, Meno, I had afked you what was the nature of a bee, and you 
had told me that bees were many and various, what would you have an* 
fwered me if 1 had demanded of you further, whether you called them many 
and various, and differing one from another, in refpect of their being bees ; 
or whether you thought they differed not in this reipect, but with regard to 
fomething elfe, as beauty, or fize, or other thing of like kind, accidental ? 
What anfwer would you have made to fuch a queftion ? 

M E N O . I ihould have anfwered thus ; that fo far as they were bees, and in 
this refpect, they differed not at all one from another. 

Soc. Suppofe, then, that I had afterwards faid,Tell me, therefore, Meno, 
concerning this very nature of bees, in refpect of which they do not differ, 
but all agree and are alike ; what fay you that it is ? Should you have had 
any anfwer to have given me to this queftion ? 

MENO. I fhould. 
Soc. Juft fo is it with the virtues. Many indeed are they, and of various 

kinds : but they all agree in one and the lame idea ; through their agree-
3 ment 
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ment in which they are, all of them alike, virtues. This idea the man, who 
is afked the queftion which I have aiked of you, ought to have in hU eye 
when he anfwers i t ; and, copying from this idea, to c'r.iw a defcription of 
virtue. Do you not apprehend the meaning of what I fay ? 

M E N O . Tolerably well, I think I do. But I am not in the poffcffion of 
it fo fully as 1 could wifh. 

Soc. T a k e it thus then. Do you think after this manner concerning 
virtue only, that the virtue of a man is one thing, the virtue of a woman 
another thing, and fo of other refpective virtues, that they are all different ? 
or have you the fame way of thinking as to the health, fize, and ftrength of 
the body ? Do you think the health of a man to be one thing, the health of 
a woman to be a thing different ? or is the fame idea of health every where, 
wherever health is, whether it be in a man, or in whatever fubject. it be 
found ? 

' M E N O . The health of a man and the health of a woman, I think, are 
equally and alike health, one and the fame thing. 

Soc. Do you not think after the fame manner with regard to fize and 
ftrength ; that a woman, if fhe be ftrong, is ftrong according to the fame 
idea, and with the fame ftrength, which gives a ftrong man the denomina
tion of ftrong? By the fame ftrength I mean this, that whether ftrength be 
in a man, or in a woman, confidering it as ftrength, there is no difference ; 
or do you think that there is any difference between ftrength and ftrength ? 

M E N O . I think there is not any. 
Soc. And will any difference, think you then, be found in virtue, with 

refpect to its being virtue, whether it be in a child or in an aged perfon, in 
a wo ran or in a man ? 

M E N O . This cafe of virtue, Socrates, feems fomehow to be not exactly 
parallel with thofe other inftances. 

Soc. Why ? Did you not tell me that the virtue of a man confided in his 
well-managing of civil affairs, and that of a woman in the well-managing 
of her houfehold ? 

MENO. I did. 
Soc. I afk you, then, whether it is poffible to manage any affairs well, 

whether civil or domeftic, or any other affairs whatever, without a prudent 
and a juft management ? 

MENO. 



T H E M E N O . 41 

MENO. By no means. 
Soc. If then the management be juft and prudent, muft not the managers 

manage with juftice and with prudence ? 
M E N O . They muft. 
Soc. Both of them, therefore, have occafion for the fame things, to qua

lify them for being good managers, both the woman and the man, namely, 
juftice and prudence. 

M E N O . It appears they have. 
Soc . And how is it in the cafe of a child, or that of an old man ? Can 

thefe ever be good, if they are diflblute and difhoneft? 
M E N O . By no means. 
S o c But only by their being fober and honeft ? 
M E N O . Certainly, 
Soc . All perfons, therefore, who are good, are good in the fame w a y ; 

for they are good by being poflefled of the fame qualities. 
M e n o . It feems fo. 
Soc. Now if virtue were not the fame thing in them all, they would not 

be good in the fame way. 
MENO. They would not. 
Soc. Seeing, therefore, that virtue is the fame thing in all of them, en

deavour to recoiled and tell me, what was the account given of it by 
Gorgias, which was the fame, it feems, with the account you would give 
of it yourfelf? 

MENO. What elfe is it than to be able to govern men ? If you are in 
.fearch of that, which is one and the fame thing in all perfons who have 
virtue. 

Soc. It is the very thing I am in fearch of. But is this then the virtue 
of a child, Meno ? And is it the virtue of a flave, to be able to govern his 
mafter ? Do you think him to be any longer a flave, when he can govern ? 

MENO. I think he is then by no means a flave indeed, Socrates. 
Soc . Neither is it proper, my friend, that he mould be fo. Confider 

this alfo further. You fay it is virtue to be able to govern. Should we not 
immediately fubjoin the word juflfy, and fay, to govern juftly ? For you 
would not fay, that to govern unjuftly is virtue. 

MENO. I think we fhould. For juftice, Socrates, is virtue. 
V O L . V . G SOC. 
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Soc. Virtue is it, Meno, or fome certain virtue ? 
M E N O . H O W mean you by this diftinclion ? 
Soc. I mean no otherwife than as every thing elfe whatever is diftin-

guifhed : to inftance, if you pleafe, in roundnefs. O f this I mould fay that 
it is fome certain figure, and not thus fimply and abfolutely that it is figure. 
And for this reafon mould I exprefs myfelf in that manner, becaufe there 
are other figures befide the round. 

M E N O . Y O U would thus fpeak rightly. And indeed, to fay the truth, I 
myfelf not only call juftice a virtue, but fay that other virtues there are be
fide. 

Soc. Say, what thefe other virtues are. As I would recount to you, 
were you to bid me, other figures befide the round; do you recount to me, 
in like manner, other virtues befide juftice. 

M E N O . Wel l then ; courage I think to be a virtue, and temperance 
another, and wifdom, and magnanimity, and a great many more. 

S o c . Again, Meno, we have met with the fame accident as before; 
we have again found many virtues, while in fearch of one only ; though 
then indeed in a different way from that in which we have now alighted on 
them : but the one virtue, which is the fame through all thefe, we are not 
able to find. 

M E N O . For I am not able as yet, Socrates, to apprehend fuch virtue as 
you are inquiring after, that one in all, as in other things 1 am able. 

Soc . Probably fo ; but I will do the beft I can to help us onward in our 
inquiry. Already you apprehend, in fome meafure, that thus it is in every 
thing. For fhould any perfon have afked you what was figure, the thing I 
juft now mentioned, and you had faid it was roundnefs; were he then to afk 
you, according to the fame diftinclion which I made concerning juftice, whe
ther roundnefs was figure, or fome certain figure ; you would anfwer, it was 
fome certain figure. 

M E N O . Without all doubt. 
Soc. And would you not anfwer thus for this reafon, becaufe there are 

other figures befide the round ? 
M E N O . For that very reafon. 
Soc. And were he to afk you further, of what fort thofe other figures 

were, you would tell him ? 
MENO. 
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M E N O . I fhould. 
S o c Again ; queftioned in the fame manner concerning colour, what it 

is ? had you anfwered, It is whitenefs; fhould the queftioner immediately 
proceed to this further queftion, whether whitenefs is colour, o r fome 
certain colour? you would fay, Some certain colour; becaufe there happen 
to be other colours. 

M E N O . I fhould. 
Soc. And if he were to bid you enumerate thofe other colours, you would 

fpeak of colours, which happen to be colours no lefs than the white. 
M E N O . Certainly. 
Soc . If then he were to profecute the argument, as I do, he w o u l d 

fay, W e are always getting into multitude ' ; deal not with me in this 
manner: but fince to all this multitude you give one common name; 
fince you tell me there is none of them which is not figure; and that, not-
withftanding, they are contrary fome to others a ; what is this which com
prehends the round as well as the the ftraight, this thing to which you give 
the name of figure, and tell me that the round is figure not more than is 
the ftraight ? or do you not fay this ? 

M E N O . I do. 

Soc. I alk you, then, whether when you fay this, you mean it in refpect: 

* For t h e fenfes are always drawing us into multitude; which, confidered as multitude, belongs 
Cfnly to fenfible and outward things. But as foon as any multitude, or many, are confidered 
together, and comprehended in one idea, they become the object of mind, and are then one a n d 
many ; fenfe and imagination being now accompanied by mind. To this confidcration of things, 
this comprehenfion of many in one, Socrates here endeavours to lead Meno in the fame way in 
which he elfewhere leads Thcaetetus, that is, by means of mathematical objects, to which his 
mind was familiarized ; this being a ftep the eafieft t o him, and perhaps naturally the firft to
ward the attainment of univerfal ideas, things purely mental. For the opening of the mind is 
i n the firft place to numbers; thence (lie proceeds to figures as the bounds of body, and is at firft 
fight delighted with figures mathematical. If afterwards (he is taught the mathematical fciences, 
then i n proportion as her powers open more and become enlarged, fhe ealily attains to view 
many i n one; t o view, for inftance, the properties of all triangles contained in the triangle itfelf. 
And in the circle, the fquare, the pentagon, and all other figures, (he has the fame comprchenfive 
view. With thefe mathematical figures Meno was well acquainted; and upon this foundation 
did Socrates propofe t o him to confider the nature of figure in general, or that one thing i n which 
all figures agree and are the fame.—S. 

* As rectilinear figures a re contrary to circles; the whole periphery of thefe l a t t e r b e i n g a 
curve line.—S. 
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of roundnefs, and that the round is not more round than is the ftraight? or 
with regard to ftraightnefs, and that the ftraight is not more ftraight than is 
the round ? 

M E N O . I mean not thus, Socrates. 
S o c But it is with a view to figure, that you affert the round not more 

to be figure than is the ftraight, nor the ftraight more than is the round. 
M E N O . True . 
Soc . Try then if you can tell me, what that thing is which is called by 

this general name of figure. N o w fuppofe, that to an inquirer in this way 
concerning figure, or concerning colour, you were to lay, I do not compre
hend what it is you would have, man; nor do I know what it is you mean: 
he perhaps would wonder; and would (ay, D o you not comprehend 
that I am inquiring, what is the fame in all thefe ? Would you have 
nothing to fay neither after this, Meno, were you to be afked, what that 
was in the round, in the ftraight, and in the other things you call figures, in 
all of them the fame ? Endeavour to find out and tell me what it is ; that you 
may the better afterwards confider of, and anfwer to, the like kind of queftion 
concerning virtue. 

M E N O . Not fo, Socrates; but do you yourfelf rather fay what figure is, 
Soc . Would you have me oblige you in this point ? 
M E N O . By all means. 
Soc . Shall you then be willing to tell me what virtue is? 
M E N O . 1 fhall. 
Soc . Le t us then do our beft ; for the caufe deferves it. 
M E N O . Without all doubt. 
Soc. Come then ; let us try if we can tell you what figure is. See if you 

can accept the following account of figure. Le t us fay, figure 1 is that which 
of all things is the only one that always accompanies colour. Are you fatisfied 
with this account ? or do you inquire any further? For my part, I fhould be 
well contented if you would give me but as good an account of virtue *. 

MENO. 

1 In this firft definition of figure, Socrates confiders it only as it belongs to body; that is, not 
mathematical figure, but corporeal; figure which always accompanies colour, becaufe it is 
alwavs feen by the fame outward light, which exhibits to us the different colours of all bodies, 
and without which they have indeed no colour at all.—S. 

* Socrates was very fcnfiblc, that his definition had not explained the nature of the thing, 
and that he had only defcribed it by that which Porphyry terms ffupStinns axup-arw, an infepar-

ab le 



T H E M E N O . 45 

M e n o . But, Socrates, this is weak and filly. 
Soc . How fo ? 
MENO. According to your account, that is figure which always accorr> 

panies colour. 
Soc. Wel l . 
MENO. But mould any perfon now reply, that he knew not what colour 

was, and was equally at a lofs concerning colour and concerning figure, what 
could you think of the anfwer that you had given to his queftion ? 

Soc . I?—that 1 had anfwered with truth. And if my queftioner hap-
pened to be one of your wife men, your difputers and contenders, I would 
tell him that I had fpoken ; and that, if I had not fpoken rightly, it was 
his bufinefs to take up the argument, and to refute what 1 had faid. But 
if two parties, fuch as you and I here, as friends, and in a friendly way, 
were inclined to have difcourfe together, their anfwers to each other'9 
queftions ought to be made in a milder manner, and to be more rational. 
Now it is perhaps more rational, that an anfwer fhould not only be agree-
able to truth, but befides, fhould be conceived in terms confeffedly under
stood by the party queftioning. Accordingly, 1 fhall now attempt to make 
you fuch a kind of anfwer. For tell me ; do you not call fome certain thing 
by the name of end, fpeaking of fuch a thing as bound or extreme ? For by 
all thefe words 1 mean the fame thing. Prodicus, indeed, might poflibly 
difpute it with us: but you would ufe thefe expreflions indifferently, that 
fuch or fuch a thing is bounded, or, that it has an end. This is all I mean ; 
nothing of fubtle difquifition, or nice diftinclion. 

able accident of it, that is, a circumftarfce which, though accidental, or not of neceflity attending 
on its cllence, yet in fact always did attend on it, namely, the accompaniment of colour. And 
he here profefles, that he would be fatisficd with fuch a dclcripiion of virtue denoting any cir-
cumftanec which always attended on her: as if we defcribed virtue thus ; Virtue is that which 
always acecompanies wifdom.—S. 

1 Socrates, in converting with the fophift?, never ufed *<ryov J»&xcrxa>i*or, the in ft motive method 
of delivering his doctrine: becaufe, fencing themfelves fuflEic icnily knowing and wife already, they 
were not difpofed to learn. Nor did he ever take the truly dialectical way with them ; or make 
ufe of >o;-ou $,a-MMTi*ov: becaufe they were not concerned about truth in anv argument; and be-
catife alfo they cither had : ot, or would not, acknowledge any firft principles to argue from. But 
he d f|v ted with them always ir. their own way, l.u >.oyw tp.vTinuv; confining them from their 
own conceflions, and redjeing to abfurdities the anfwers which they gave to hi* queftions. S. 

M E N O . 
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M E N O . W e l l ; there is fomething which I call end : and I think I under
stand what you mean. 

S o c . And is there not fomething which you call fuperficies ? another, 
which you call folid ? fuch as thofe, I mean, which are the fubje&s of 
geometry. 

M E N O . I call certain things by the names you mention. 
Soc . Now then, from thefe premifes which you admit, you may understand 

what I mean by figure in general. In every figure, that which bounds the 
fblid, I call figure. And to exprefs this in one fhort propofition, I mould 
lay that figure is the bound of folid. 

M E N O . And what fay you colour is ? 
S o c You ufe me ill now, Meno. Y o u put an old man to the tafk of 

anfwering, yet are unwilling yourfelf to take the trouble only of recollecting 
and telling me what Gorgias faid that virtue was. 

M E N O . But I w i l l ; after you have told me what colour is. 
S o c . A man with his eyes hoodwinked might perceive from your way of 

converting, Meno, that you are handfome, and (till have your admirers. 
M E N O . HOW fo ? 
S o c . Becaufe you do nothing but command in converfation, as fine ladies 

do, that are ufed to have their wills in all things ; for they tyrannize fo long 
as their beauty lafts. At the fame time too, perhaps, you have difcovered 
«ie, how eafy I am to be fubdued by beauty, and how apt to ftoop to it* 
I fhall do therefore as you would have me, and (hall anfwer to your quek 
tion. 

MENO. By all means do, and gratify my requeft. 
S o c Do you choofe that I fhould make my anfwer in the ftyle of Gor

g i a s 1 , that by this means you may apprehend it the more ealily ? 
MENO. 

• G o r g i a s , a s a p p e a r s f r o m w h a t f o l l o w s , a c c o u n t e d for afll t h e f e n f i b l e q u a l i t i e s o f t h i n g s , tha t 

i s , for e v e r y t h i n g p e r c e i v e d t h r o u g h a n y o f t h e f ive o u t w a r d f e n f e s , b y c o r p u f c u l a r , o r l i t t le i n -

v i f i b l e b o d i e s , c o n t i n u a l l y aircpftorra, flowing f o r t h , o r e m i t t e d , f r o m all l a r g e r , v i f i b l e , a n d a p p a 

r e n t l y f igu red b o d i e s , a n d f i n k i n g t h e fenfc o f a l l fenf ib le a n i m a l s w i t h i n t h e i r r e a c h . W i t h 

r e g a r d to o n e k i n d o f t h e f en f ib l e q u a l i t i e s o f b o d i e s , n a m e l y , o d o u r s , w h e t h e r t h e f r ag ran t o r the 

f o e t i d , the f a m e a c c o u n t i s g i v e n o f t h e m b y m o f t o f t h e m o d e r n p h i l o f o p h e r s . F o r t h e y are 

^ g e n e r a l l y h e l d to b e t h e e f f luv ia o f b o d i e s o d o r i f e r o u s , ( h i k i n g a n d a f f e c t i n g e i t h e r a g r e e a b l y o r 

3 d i f a g r e e a b l y 
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MENO. T fhould be glad that you would do fc, moft undoubtedly. 
Soc. Do you not hold, you and Gorgias, that certain effluvia flow forth 

from bodies, agreeably to the doctrine of Empedocles '? 
M E N O . W e hold that doctrine flrongly*. 

Soc. 

difagreeably the olfactory nerves, where the particular fenfe of fmell is fuppofed to be featcd. 
We (hall prefently obferve, in what manner the antient Corpufcuhrians, whofe fyftem was more" 
uniform and fimple than that of the moderns, extended the power of thefe effluvia to all the reft 
of the outward fenfcs.—S. 

x Empedocles was a Pythagorean philofopher of Agrigentum in Sicily; and wrote a poem in> 
three books, concerning Nature, on the principles of Pythagoras. For this great founder of the 
Italic feet, though he applied himfelf chiefly to the Uudy of mind, the governing principle in 
nature, a;; the only way to underftand nature rightly, yet philofophized alforf)n the outward and 
corporeal part of the univerfe : the elements of which, confidently with his notions of mind r 

he held not to be irregular and infinite, as the Atomic and Atheiftic philofophers imagined : but 
to be formed by rule in number, and in meafurc, as being the work of mind. Plato, in his 
Timaeus, hath introduced the Pythagorean, from whom thai dialogue takes its name, telling us* 
the meafures and proportions of thefe elements. It fufticeth at prefent to fay of them, that they 
are the four generally confidered ever fince as the elements of nature, fire, air, water, and earth. 
On this foundation Empedocles built his poem, explaining all the appearances of outward nature 
from the combination and motion of thefe four elements. His poetry was deemed by the anlients, 
in point of vctfification, equal to that of Homer. And he feems to have been a celebrated poet, 
before he commenced philofopher. For though it does not appear that in this poem he divulged 
any of the Pythagorean fecrets, yet his brothers of that feet, who were all ilriclly united together 
in fellowfhip, did, on the publication of his poem, as fearful of the precedent (and no writings 
had till then been ever publifhed by any Pythagorean), expel him from their fociety; at the fame 
time making a law, that from thenceforth no poet fhould ever be admitted amongft them as a 
member of their body.—S. 

1 Empedocles differed from the Atomic philofophers of old in this, that he held all natural 
bodies, and even their minuteft parts, fo long -*s they remained parts of thofe bodies, to be com-
pofed of the four elements. Now as air and fire, two of thofe four, are active elements perpetually 
in motion \ and as all compound bodies are more or lefs porous: he fuppofed a continual efflux 
of igneous and aerial particles from thofe bodies into whofe compofition they had entered, through-
fuch meamfes or pores, whether ftraight or winding, as were fitted for their paflage and their exit. 
To fupply the place of thefe departed particles, and to maintain the fame ftate in the compofition 
of the bodies they had quitted, he fuppofed a continual influx of frefh air and fire from without, 
uniting themfelves to their congenial elements within, and thus becoming ingredients in the 
frame of the compounded or mixt bodies into which they had entered. Thefe 'frtflt ft reams h* 
held to be almoft pure and elementary air and fire, as pure however as the circumambience. 
But the particles, flreaming forth from thofe bodies, he fuppofed to be impure, and to be mixed 
or combined with aqueous particles, anj alfo with cart'iy ones of various kinds, according to the 

nature. 
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S o c . And do you not hold certain pores x , into which and through which 
t! ofe effluvia pafs ? 

M .NO. Certainly. 
boc. And that tome of thofe effluvia * are adapted to fome of thefe pores, 

but are either lefs or greater than other pores ? 
MENO. 

nature o f the body from which they iflued. For the union of the four elements in compound 
bodies he held to be fo intimate, and the particles of different elements to adhere fo clofely one 
to another, that none pafs out pure as they entered ; but that every particle of the fubtler and 
lighter elements, in departing, carries along with it fome particles of the groffer and heavier, 
earth and water. Now this is obvious to fight in moift bodies, vehemently heated by fire from 
without acting on them ; that is, in bodies into which fo great a number of igneous particles 
have entered as tend to operate the diflblution of thofe bodies. For we here fee the aqueous 
particles, pregnant with air and fire, iffuing forth and afcending in the form of fleams and vapours. 
And that earthy particles are combined with them, we may reafonably conclude from the different 
colours of thefe ftearns or vapoxirs. For the fleam, which arifes from pure water heated, hath 
always the fame uniform colour. The difference therefore of colour in fleams or vapours muft 
be derived from the different kinds of earthy particles, or, as the chemills love to exprefs thim-
felves, the different falts, in thofe liquors and thofe moift bodies, from which the diverfe coloured 
(learns or vapours arife. The like appearances may be obferved in the perfpiration of animal 
bodies, when they fuffer a higher degree than ufual of intefline heat; that is, when the igneous 
particles within are put into vehement commotion, and fet loofe through violent exercife of the 
body: the pcrfpired moifture we may then fee, by retaining it on linen, to be tinged with the 
colour of thofe falls, which are conllantly fe para ted from the blood by the kidneys and thrown 
off in urine. It may perhaps not be impertinent to take notice here by the way, that Empedocles, 
and the reft of the antient Elementarian phyfiologers, attributed this difference of earth or earthy 
falts, from whence they fuppofed all bodies to derive the difference of their colours, to different 
mixtures of the four elements conftituting thofe very minute earthy particles ; the mere earthy 
part of which is -the caput mortuum of <he chemifts, if this be indeed elementary pure earth. 
From hence the Corpufcularians, by parity of reafon, drew this conclufion ; that as, in all ap
pearance, bod cs derived their different colours from the different kinds of earth which made the 
grofler part of thoir compofition, the colours which reached our eyes, and which we faw, were the 
flnefl earthy particles of thofe bodies, combined with particles of elementary fire, the efTence of 
light unco loured of itfelf, continually dreaming forth in effluvia too minute for the eye to difcern 
their figures, and vifible only in the cojour.—S. 

1 Meaning here the pores of other bodies, furrounding thofe which emit the effluvia, and 
either dole to them in contact, or at lcalt near to them enough to be reached by thofe effluvia, 
before their combination is quite broken, and they are relblved into their pure elements—S. 

3 The Elementarian phyfio'ogers held, that the effluvia o f all compound bodies were of diffe
rent figures and dimenfions, according to the natures and different proportions of their com-
pofing elements. And confequently to this they muft have held, that the pores of thefe bodies 

were 
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M E N O . Things are fo framed, 
Soc . And do you not admit of fomething which you call fight ? 
MENO. I do. 

Soc . Thefe premifes being granted, " N o w let your mind accompany my 
words V as Pindar fays. Colour then is the flowing off from figures, com-
menfurate with the fight, and by that fenfe perceived *• 

M E N O . 

were large enough for the pafiage and emiffion of their own effluvia, as well as for the admiffion 
and reception of other particles from without to fupply their places. But this was not fufficient 
to account for the different kinds of fenfation, arifing in the feveral fenfes of fentient anrmals, 
from the operation and effect of the effluvia of other bodies tranfmitted to them. They fuppofed, 
therefore, that the pores of the organs of fenfe were exactly adequate, in figure and dimenfion, to 
thefe foreign effluvia; not all of thofe pores adequate to all of thefe effluvia indifcriminately; for 
this is impoffible, unlefs the fouls of any animals had the power of adapting the pores of their 
organs of fenfation, occafionally, to the reception of all kinds of effluvia: and in this cafe, all fuch 
animals would be like Milton'* angels, all eye, all ear: and would feel, at pleafure, the other 
various kinds of fenfation in all parts of their bodies indifferently. But th* hypothefis of thofe 
phyfiologers we are fpeaking of was this, that the organs of each fenfe had their pores refpe&ively 
fitted to admit thofe effluvia which were the objects of that fenfe, and none other; the eye, for 
inftance, thofe effluvia which gave colour; the ear, thofe which made found; and that the 
organs of the other fenfes were framed in like manner. The heterogeneous effluvia, therefore, 
which could not enter, as being either too large for the pores, or elfe figured differently, pafTed 
by; and the too minute pafTed in and through, without affecting the fenfe.—S. 

1 Socrates here cites a verfe from Pindar, to ufher in his definition with folemnity, a3 if it was 
to be fomething very fine. But this folemnity is merely burlefque: for it is in mimickry of the 
fophifts, who valued at a high rate their doctrines of this kind, and taught them to their difciples 
as wonderful difcoveries and pieces of profound wifdom.—S. 

2 Ariftotle tell us, in his trcatife mipi euaOvTsof nxi aurSnTov, that Empedocles held the eye, that 
is, the fight of the eye, to be fire; meaning pure elementary fire collected in the pupil of the 
eye ; as appears from Timaeus in Plato's dialogue of his name; and that he fuppofed vifion to 
be performed by the emiflion of light from the eye, as from a lantern. In proof of which he 
cites a paffage out of the fine poem of Empedocles, mentioned in a preceding note. We prefume 
it may be agreeable to many of our learned readers, if we here prefent them with that beautiful 
paffage at full length; and the more fo, becaufe Stephens has ftrangely omitted it, with many 
other choice fragments of the philofophic Greek poets, in that flender collection of his which he 
entitles Poefis Philofophica. The verfesare thefe: 

fig OTE TJf, TTpOohoV VOf&JV, U%'Kl<J(XarO >.vxvcvt 

Xfifxtptw ha Mara, <xupo<; creKac atQopievoio, 
*A^>a<; 7ravToiut a'/t/iuv bapLmvpa', apopyovg, [ f . ansifyo^;] 
Ot T*av£/xuv (xev vrvevfAa cWx«Jy*<7iv aivru*' 

V O L . T . h 
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M e n o . In tins anfwer, Socrates, I think you have anfwered as well as 
poflible. 

Soc. 
AafATrtoxtv neeta arstpew a*Tm<r<riv. 
'lit h t o t ' , [f. it<rf\ ev /uwty|<v itpyvvm, uyvyiot vcup 

Atrrntrn oQomjaiv exewoto xvxhona *oup*r 

Al 3* v&xto? (xtv fcv9os antirrEyov apptvaovTo;' 
Hup e | « diaQpuaxov, [f. fatyuTHtv] baov ravauTepov ntv. 

W e are u n a b l e t o d o j u f t i c e t o the fe e l e g a n t l i n e s i n a l i t e ra l t r a n f l a t i o n . In f t ead o f i t , t he re fo re , 

w e h o p e o u r E n g l i f l i r e a d e r s w i l l n o t refufe t o a c c e p t o f t h e f o l l o w i n g p a r a p h r a f e : 

A s w h e n t h e t r a v ' l e r , i n d a r k w i n t e r ' s n i g h t , 

I n t e n t o n j o u r n e y , k i n d l e s u p a l i g h t , 

T h e m o o n - l i k e f p l e n d o u r o f a n o i l - f e d f l a m e ; 

H e fets i t i n f o m e l a n t e r n ' s h o r n y f r a m e . 

C a l m a n d fe rene t h e r e fits t h e t e n d e r f o r m , 

S c r e e n ' d f r o m r o u g h w i n d s , a n d f r o m t h e w i n t r y ftorm. 

I n v a i n r u d e a i r s affaul t t h e g e n t l e fire: 

T h e i r fo rces b r e a k , d i fper fe , a n d t h e y re t i r e . 

F e n c e s f e c u r e , t h o u g h t h i n , t h e fa i r e n c l o f e 5 

A n d h e r b r i g h t h e a d {he l i f ts a m i d h e r f o e s . 

T h r o u g h t h e ftraight p o r e s o f t h e t r an fpa ren t h o r n 

S h e ( h o o t s h e r r a d i a n c e , m i l d as e a r l y m o r n . 

F o r t h fly t h e r a y s ; t h e i r m i n i n g p a t h e x t e n d s ; 

T i l l , loft i n t h e w i d e a i r , t h e i r l e f s ' n i n g luf tre e n d s . 

S o w h e n t h e fire, frefh l i g h t e d f r o m o n h i g h , 

S i t s i n t h e c i r c l i n g p u p i l o f a n e y e ; 

O ' e r i t , t r a n f p a r e n t v e i l s o f f ab r i c fine 

S p r e a d t h e t h i n m e m b r a n e , a n d d e f e n d t h e ( h r i n e ; 

T h e f u b t l e flame e n c l o s i n g , l i k e a m o u n d , 

S a f e f r o m t h e flood o f h u m o u r s flowing r o u n d . 

F o r t h fly t h e r a y s , a n d t h e i r b r i g h t p a t h s e x t e n d ; 

T i l l , i n t h e w i d e a i r l o f t , t h e i r lu f t res e n d . 

A f t e r c i t i n g t h e f e v e r f e s , A r i f t o t l e i s p l ea fed t o f a y , ore (*ev ouv ovrw bpav $tmf ore fo recig unofpouus 

rati avro rm bpoptvuv. " S o m e t i m e s h e [ m e a n i n g E m p e d o c l e s ] a c c o u n t s for v i f i o n i n t h i s m a n n e r ; 

a t o t h e r t i m e s , b y t h e e f f luv ia w h i c h p r o c e e d f r o m t h e o b j e c t . " N o w , i n t r u t h , thefe t w o 

f e e m i n g l y d i f fe ren t a c c o u n t s a r e n o t o n l y v e r y c o n f i d e n t , t h e o n e w i t h t h e o t h e r , b u t n e i t h e r 

o f t h e m is fu f f i c i en t , w i t h o u t t h e o t h e r , t o e x p l a i n h o w t h e o b j e c t s o f fight a re f een , a c c o r d i n g 

t o t h e m i n d o f E m p e d o c l e s . W e f ay t h i s o n fuppof i t i on t h a t h e a g r e e d w i t h T i m a e u s , a 

p h i l o f o p h e r o f t h e f a m e f e e t , w h o , i f P l a t o r e p r e f e n t s h i m r i g h t l y , a c c o u n t e d for v i f ion in t he 

f a m e w a y . H e f u p p o f e s , t h a t pa r t o f t h e p u r e e l e m e n t o f fire i s f ea ted i n t h e e y e 5 t h a t the r a y s 

i f f u m g 
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Soc. It may be that you think fo, becaufe you are accuftomed to a lan
guage of this kind ; and becaufe at the fame time you perceive yourfelf, as 
I imagine, able from thence to account in the fame way for found 1 , and 
fmell, and many other things of like kind. 

M E N O . It really is fo. 
Soc. The anfwer, Meno, was theatrical and pompous ; and fo it pleafed 

you more than that which I gave you concerning figure. 
MENO. Indeed it did. 
S o c , And yet I perfuade myfelf, O fon of Alexidemus, that not this, 

but that other, was the better anfwer. I think too, that you yourfelf 
would be of the fame opinion, if you are not, as you faid you were yefter-

ifluing from it are, in the darknefs of night, extinguifhed by the air, which is then void of that 
element; but that as foon as the air, from the return of day, is filled with light, whofe efTence is the 
fame pure element of fire, the rays of light, ifluing from the eye, unite themfelves to their kindred 
element without; and being in motion themfelves, put into the fame motion thofe particles of 
outward light with which they are united : that rays of light are in this manner extended from 
the eye to all bodies within a certain diftance, wherever the eye directs the motion of her own 
rays; that thefe rays of light, thus extended to the furface of thofe bodies, meet there with the 
fined: effluvia iffuing from them, which are particles of the fame element of fire, mixed and coloured 
with particles of the other elements, carried with them out of the fame bodies; a mixture or 
compofition by the chemifts called oil: that thefe effluvia naturally unite themfelves with the 
rays of light falling on the furfaces of thofe bodies whence they are emitted, as being chiefly of 
the fame nature; fo that thofe rays of light, pure and uncoloured of themfelves, participate now 
of the colour of thefe effluvia; and being reflected back from bodies, into which the effluvia, 
ftreaming forth, hinder them from entering, communicate their colour, in returning, to all thofe 
continuous particles of light between the object and the eye, with which they unite themfelves ; 
forming continued rays coloured by thofe effluvia, and reaching home to the eye, whofe pores 
they thus enter. Modern philofophers account for colour from different refractions of the rays 
of light refleacd.—S. 

1 As thus; that found was air, violently forced out of fome body ftricken, and propagating its 
motion by ftrokes continually repeated along the element of air, until it reach the ear; in the 
fame manner as colour along the rays of light, until it reach the eye : that odours were the fubtle 
oily effluvia of bodies, united with the aerial, emitted together with them, and therefore mixing 
with the element of air, and conveyed along it to the organ of fmell: that from moift bodies, 
applied to the palate, juices were expreffed, a groffer oil, infinuating themfelves immediately into 
the pores of the organ of tafte : that the caufes of heat and cold were the fulphureous and the 
nitrous particles of body, or of the circumambient air, penetrating the pores of the fkin, and thus 
affecting with thofe different fenfations the fenfe of feeling.—S. 

H 2 day, 
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day, under a ncccflity of going away before the myfteries, but could ftay and 
be initiated. 

M E N O . But i f you would tell me many other things fuch as this, I would 
certainly flay and hear them. 

Soc . My beft endeavours to fay other fuch things fhall certainly not be 
wanting, for my own fake as well as yours. But I fear I fhall not be able 
to utter many fentences of that kind. But now it comes to your turn to try 
i f you can perform your part of the engagement, in giving me an account of 
what virtue is, virtue in general, the fame in all particular virtues. And do 
not go on, making many out of one; as is often faid jocofely of thofe who 
pound or beat any thing to pieces. But leaving virtue as it is, whole and 
entire, define the nature of it, and tell me what it is. Patterns of fuch a 
definition you have had from me. 

M E N O . I think then, Socrates, that virtue is agreeably to that of the poet, 

T o fee l a j o y f r o m w h a t i s f a i r , 

A n d [ o ' e r i t ] t o h a v e p o w V 

and accordingly I fay, that virtue is this; having the defire of things that are 
fair, to have it in our power to gain them. 

Soc . 1 afk you then, whether you fuppofe the perfons^ who defire things 
that are fair, to defire things that are good ? 

M E N O . Certainly. 
Soc. In giving that definition of virtue then, did you fuppofe that fome 

men there were who defire things which are evil, others who defire things 
which are good ? Do you not think, my friend, that all men defire things 
which are good ? 

MENO. I do not. 
S o c But that fome defire things which are evil ? 
M E N O . I do. 
S o c . Th ink you that thefe men defire things evil, with an opinion of 

1 T h i s f c r a p o f p o e t r y i s t a k e n f r o m f o m e o l d l y r i c p o e t , w h o f e w o r k s a r e n o t r e m a i n i n g : t is 

c i t e d fo r t h i s p u r p o f e , t o p r e p a r e us f o r a m a t t e r o f g r e a t i m p o r t a n c e , t o b e n e x t b r o u g h t u p o n t h e 

c a r p e t . — S . 

their 
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their being good? or that, knowing them to be evil, yet they neverthelefs 
defire them ? 

M E N O . I anfwer Yes to both thofe queftions. 
Soc . Is there any man then, do you imagine, who knowing the things 

which are evil to be what they are, that is, evil, yet neverthelefs defires 
them ? 

M E N O . Without doubt. 
Soc . What do you mean, when you fay he defires them ? D o you not 

mean, that he defires to have them ? 
M E N O . T O have them. For what can I mean befides ? 
Soc . Does he defire them, think you, imagining that evil things are 

advantageous to the perfon who has them, or knowing that evil things are 
hurtful wherever they are ? 

M E N O . There are perfons who imagine of things which are indeed evil, 
that they are advantageous ; and there are who know them to be hurtful. 

Soc . Do you think that they know the evil things to be evil, thofe who 
imagine fuch evil things to be advantageous ? 

M E N O . By no means do I think that. 
S o c . Is it not then evident, that fuch perfons defire not things evil, fbch 

as know not the nature of thofe things which they defire; but rather, that 
they defire things which they imagine to be good, but which in reality are 
evil ? So that thofe who are ignorant of them, and falfely imagine them to 
be good, plainly defire good things. Do they not? 

M E N O . Such fort of perfons, I muft own, feem to be defirous of good 
things. 

Soc . But thofe others, thofe who defire things which are evil, as you fay, 
and who at the fame time know that evil things are hurtful to the pofTefTor, 
do they know that they themfelves fhall receive harm from thofe evil things 
in their having them ? 

M E N O . It is clear that they muft know it. 
Soc . But know they not, that fuch as receive harm are in evil plight, fo 

far as harm has befallen them ? 
MENO. This alfo mull they know. 
Soc . And know they not befides, that fuch as are in evil plight are un

happy too ? 
M E N O . 
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M E N O . I prefume they do. 
S o c . Is there any man then, who choofes to be in evil p l igh t 1 , and to be 

unhappy ? 
M E N O . I fuppofe there is not any, Socrates. 
S o c . N o man, therefore, O Meno, wills or choofes any thing e v i l ; if it 

be true, that no man wills or choofes to be in evil plight, or to be unhappy. 
For indeed what elfe is it to be thoroughly unhappy, than to defire things 
which are evil, and to have them our own ? 

M E N O . I fufped that what you fay, Socrates, is true. And no man wills 
or choofes any thing evil. 

Soc . Did you not fay juft now, that virtue confifted in the willing or 
detiring things which are good, and in the having it in our power to gain, 
them ? 

M E N O . I did fay fo ; it is true. 
Soc . Is not this will or defire * according to what has been faid in 

all men ? fo that, in this refpecl, one man is not at all better than another 
man. 

M E N O . It appears fo. 
S o c . It appears, therefore, that if one man is better than another, he 

muft be lb in refpect of his power. 
M E N O . Undoubtedly. 
S o c . This therefore, as it feems, according to your account, is virtue, the 

power of gaining things which are good. 
M E N O . T h e cafe feems to me, Socrates, to be entirely fo, as you now 

ftate it. 

» T h i s i s referable t o t h a t v e r f e o f a n o l d p o e t , c i t e d b y A r i f t o t l e i n h i s N i c o m a c h e a n E t h i c k s , 

l i b . i i i . c a p . 5 . 

OvXttg tMut irompo(, 9V? atcup fteutap. 
N o m a n i n e v i l w i l l i n g l y c a n r e f t : 

N o m a n w i t h g o o d u n w i l l i n g l y i s b l e f t . — S . 

* I n t h e G r e e k rovrcu XtxJItvTog. B u t i t a p p e a r s f r o m F i c i n u s ' s t r a n f l a t i o n , t h a t i n h i s m a n u -

f c r i p t i t w a s r e a d ex tqv x i ^ & r r o * . T h e f en fe r e q u i r e s th i s r e a d i n g ; a n d w e p r e f u m e , t he re fo re , 

t h a t i t o u g h t t o b e f o p r i n t e d . W e h a v e f o l l o w e d b o t h t h e B a f i l e d i t i o n s , a n d a l l t h e t r a n f l a t i o n s , 

i n m a k i n g t h e f e n t e n c e i n t e r r o g a t i v e : a n d i n a l l fu tu re e d i t i o n s o f P l a t o w e h o p e i t w i l l b e fo 

m a r k e d . — S . 

Soc. 



T H E M E N O . 55 

Soc. Let us examine then if this account of yours be true: for perhaps 
it may be fo. You fay, that to be able to gain good things is virtue. 

M E N O . I do. 
Soc. Good things do you not call fuch things as health and riches, that is, 

the poffeflion of gold and filver, honours alfo in the ftate, and offices in the 
government ? You do not fpeak of any other things as good, befide things of 
this kind ? 

MENO. N O other ; I mean all fuch fort of things. 
Soc . We l l then, to get money 1 is virtue; as fays Meno, the hereditary 

gueft of the great king \ But let me afk you a queftion concerning this 
point; whether you would choofe to add fomething to this account of virtue, 
and to fay that virtue is to get money honeftly and religioufly ? or whether 
this addition makes no difference in your account; but that, however un
juftly it be acquired, you call the mere acquifition of money, equally in any 
way, virtue ? 

1 W e l e a r n f r o m X e n o p h o n ( i n E x p e d i t . Cyri, l i b . ii.) t h a t t h e p a f f i o n p r e d o m i n a n t in M e n o ' s 

foul w a s t h e l o v e o f m o n e y j t h a t h i s def i re o f h o n o u r s a n d o f p o w e r i n t h e ftate w a s f u b f e r v i e n t 

to t h a t o t h e r h i s m a f t e r - p a f f i o n ; f o r , t h a t h e r e g a r d e d p o w e r a n d h o n o u r n o o t h e r w i f e t h a n a s 

t h e m e a n s o f a c c u m u l a t i n g w e a l t h . I n t h e p a f f a g e , t h e r e f o r e , b e f o r e u s , i t f e e m s a s i f P l a t o 

m e a n t , f l i ly a n d i n d i r e c t l y , t o e x h i b i t t o u s t h i s ftrong f e a t u r e i n t h e c h a r a c t e r o f M e n o , o r r a t h e r 

as i f S o c r a t e s h a d a m i n d , i n h i s u f u a l j o c o f e m a n n e r , to e x h i b i t t o M e n o a t r u e p i c t u r e o f h i m 

felf. 

* I n t h e m o r e a n t i e n t t i m e s o f G r e e c e , w h e n e v e r m e n , i l l u f t r i ous for t h e i r b i r t h o r ftation i n 

l i fe , t r a v e l l e d f r o m o n e G r e c i a n ftate o r k i n g d o m t o a n o t h e r , o r crofTed t h e fea to A f i a , wi th - a 

v i e w o f o b f e r v i n g t h e m a n n e r s o f o t h e r p e o p l e , o r o f l e a r n i n g t h e p o l i c y o f o t h e r g o v e r n m e n t s 

( and t h e y f e l d o m t r ave l l ed w i t h a n y d i f fe ren t v i e w ) , t h e y w e r e a l w a y s n o b l y e n t e r t a i n e d a t t h e 

h o u f e o f f o m e g r e a t m a n i n e v e r y c o u n t r y t o w h i c h t h e y c a m e . P e r f o n s o f i n f e r i o r r a n k , w h e n e v e r 

t h e y t r ave l l ed , w h i c h t h e y r a r e ly d i d , w e r e e v e r y w h e r e t r ea t ed c o u r t e o u f l y at t h e p u b l i c c o f t s . I n 

t h e f o r m e r c a f e , t h a t o f p r i v a t e e n t e r t a i n m e n t , n o t o n l y t h e n o b l e ho f t h i m f e l f b e c a m e e n t i t l e d t o 

t h e f a m e h o f p i t a b l e r e c e p t i o n f r o m h i s g u e f t , i f e v e r h e f h o u l d r e t u r n t h e vi f i t o n a l i k e o c c a f i o n $ 

b u t t he r i g h t s o f m u t u a l hofp i t a l i ty a c c r u e d a l fo f r o m t h e n c e t o t h e d e f c e n d a n t s o f b o t h t h e p a r t i e s . 

M e n o i t f e e m s h a d t h i s c o n n e c t i o n w i t h t h e P e r f i a n m o n a r c h , b e i n g h imfe l f , , p r o b a b l y , a s w e l l a* 

h i s f r iend A r i f t i p p u s , d e f c e n d e d f r o m o n e o f t h e a n t i e n t k i n g s o f T h e f T a l y . H o w e v e r t h i s w a s , t h a t 

h i s f a m i l y w a s v e r y n o b l e a p p e a r s f r o m h i s a p p o i n t m e n t t o t h e c o m m a n d o f t h e f o r c e s w h i c h , h i s 

c o u n t r y fent to t h e a f l i f tance o f C y r u s , i n h i s y o u t h f u l t i m e o f l i f e . - T h u s m u c h for t h e e x p l i 

c a t i o n o f t h e paffage n o w b e f o r e u s . T h e b e a u t y o f it a r i fes f r o m t h e o p p o f i t i o n h e r e f een b e t w e e n 

M e n o ' s h i g h r a n k , n a t u r a l l y p r o d u c t i v e o f h i g h fp i r i t j a n d h i s fo rd id a v a r i c e , t h a t pa f f ion o f t h e 

m e a n e f t f o u l s . — S . 
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M E N O . By no means; foe, to acquire it unjuftly, I call vice and wicked-
nefs. 

Soc. By all means, therefore, as it appears, this acquifition of money 
ought to be accompanied by honefty, or prudence, or fanclity, or fome other 
part of virtue; for otherwife it will not be virtue, notwithftanding it pro
cures for us good things. 

MENO. For without that how mould it be virtue ? 
Soc. And if a man forbear to gain money, whether for himfelf or others, 

when he cannot gain it without difhonefty, is not the forbearance of this 
gain alfo virtue ? 

M E N O . It is apparent. 
S o c . Not the gaining of thefe good things, therefore, muft be virtue, more 

than the forbearance of that gain; but, as it feems, that which comes accom
panied by honefty is virtue ; that which is without any thing of that kind is 
vice and wickednefs. 

M E N O . I think it muft of neceflity be as you fay. 
Soc . Did we not fay, a little while fince, that honefty and prudence, and 

every thing of that kind, was a part of virtue ? 
M E N O . W e did. 
Soc. Then , Meno, you are in jeft with me. 
M E N O . HOW fo, Socrates ? 
Soc. Becaufe, when I had defired you, as I did juft now, not to fplit vir

tue into pieces, and had given you patterns to copy after, that you might an
fwer as you ought; you, without paying any regard to them, tell me that 
virtue is the power of gaining good things with honefty or juftice ; yet this, 
you fay, is only a part of virtue. 

M E N O . I do. 
Soc. It is to be collected then, from your own conceflions, that with a part 

of virtue, to do whatever one does, this is virtue. For juftice, you fay, is but 
a part of virtue, and fo of every other thing of like kind. 

M E N O . W h a t then? granting that I fay this. 
Soc. It follows that, having been requefted to tell me what the whole of 

virtue is, you are far from giving fuch a complete account of i t : for you fay, 
that every acYion is virtue which is performed with a part of virtue ; as 
though you had already told me what virtue was in the whole, and that I 

fhould 
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mould now know it when you come to fplit it into parts. W e muft there
fore, as it feems to me, take the matter again from the beginning, and recur 
to this queftion, What is virtue ? Or fhould every action, accompanied with 
a part of virtue, be faid to be virtue itfelf? For it is faying this, to fay that 
every action, accompanied with juftice, is virtue. Do you think there is 
no occafion for us to refume the fame queftion; but that a man may know 
a part of virtue, what it is, without knowing what virtue is itfelf? 

MENO. I think he cannot. 
Soc. For, if you remember, when I anfwered juft now your queftion con

cerning figure, we rejected fuch a kind of anfwer as aimed at explaining the 
propofed fubject in terms not as yet confeffedly underftood, but whofe mean
ing was ftill the fubject of inquiry. 

MENO. And we did right, Socrates, in rejecting fuch an anfwer. 
Soc. I would not have you imagine then, while we are as yet inquiring 

what virtue is, the whole of it, that by anfwering in terms which fignify the 
parts of virtue, you will be able to explain to any man the nature of virtue ; 
or, indeed, that the nature of any other thing can be explained in fuch a way, 
but that ftill there will be need of repeating the fame queftion what virtue 
is, that which is the fubjec~t of our converfation. Or do you think that I 
fpeak idly and nothing to the purpofe ? 

MENO. I think you fpeak rightly. 
Soc. Begin again, therefore, and tell me what it is you hold virtue to be, 

you and your friend Gorgias ? 
M E N O . Socrates, I heard, before I had converfed with you, that the only 

part you take in converfation is this :—You pretend to be at a lofs and doubt
ful yourfelf upon allfubjects, and mr.ke others too no lefs to beat a lofs what 
to think and fay. You feem to be now playing the fame conjurers tricks upon 
m e ; you manifeftly ufe incantations to bewitch me, and to fill me with fuch 
perplexity that I know not what to fay. If you wiil allow me to joke a lit
tle, I think you refemble exactly, not only in form but in other refpecls alfo, 
that broad fca-fifh called the cramp-fifh ; for that too never fails to give a 
numbnefsto every perfon who either touches or approaches it You feem 

to 

' The benumbing faculty of this fifh, by which it is enabled to catch its prey, is mentioned by 
Ariftotle, in his Hiftory of Animals, b. ix, c 3 7 , where he tells us that fome perfons have been 

VOL. V. I eye-
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to have done fome fuch thing at prefent to me, and to have benumbed me. 
For I actually fuffer a kind of numbnefs and itupidity, both in mind and 
body, and find myfelf difabled from giving you any anfwer ; and yet have I 
a thoufand times difcourfed much about virtue, and to many perfons, and ex
tremely well too, as I thought; but I am now not in the leaft able to tell fo 
much as what virtue is, I think that you have acted very prudently in never 
going out of your own country either by fea or land. For if you was to be
have in this manner in any other city where you are a ftranger, you would 
run a rifque of being driven thence as a magician or enchanter. 

Soc. You are full of craftinefs, Meno ; and I was very near being deceived 
by you. 

MENO. T e l l me how, Socrates, I pray you? 
S o c 1 know with what dcfigu you brought aiimile to which you likened 

me. 
M E N O . Wi th what defign now, do you imagine? 
Soc . That I, on my part, might bring fome iimile or refemblance of you. 

For this I know to be true of all hand fome perfons, they love to have images 
and pictures made of them. And indeed it is their intereft; for of handfome 
perfons the pictures are handfome too. But 1 fhall forbear the drawing of 
your picture in return. And AS to that which you have produced of me, if the-
eramp-fifh be itfelf numb, and through its numbnefs benumb others alfo, then 
MM I like to it, but otherwife I am not. For I do not lead others into 
rloubtfulnefs on any fubject, and make them be at a lofs what to fay ; when 
it the fame time I can eafily explain the matter in hand, and have no doubts 
ut all within my own mind : but as I AM entirely diftreffcd for true defini
tions of things myfelf; in this condition I involve in the fame diftreffes thofe-
with whom I am converting. Thus at prefent concerning the nature of vir
tue ; what it is, 1 , for my part, know not: you indeed knew formerly, 
perhaps, before that you had touched me; but now you are like one 1 who 

knows 

eye-witneffes of the manner in which it is done. Plutarch, in his Treatife OF the Sagacity OF. 
Animals, relates the matter more circumftantially; and farther allures us, that this power of the 
numb-fifh not only operates on other fifh, but on men too ; and that it acts ATIOME fmall diftance, 
as well as through immediate touch.—S. 

1 I n all the editions of the Greek, we here read m fAevrot epaa; u ax EIJUTI. This reading we 
h a v e 
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knows nothing; of the matter. I am defirous, however, of confiderino; it to-
gether with you, and of our fearching out jointly what kind of a thing 
virtue is. 

M E N O . But in what way, Socrates, will you fearch for a thing of which 
you are entirely ignorant ? For by what mark which may difcover it will 
you look for it when you know none of the marks that diilinguifh it? 
Or, if you fhould not fail of meeting with it, how will you difcern it, when 
met with, to be the very thing you was in fearch of, and knew nothing of 
before? 

Soc. I apprehend, Meno, what it is you mean. Do you obferve how 
captious a way of reafoning you introduce ? For it follows from hence, that 
it is impoffible for a man to feek, either for that which he knows, or for that 
of which he is ignorant. For no man would feek to know what he knows, 
becaufe he has the knowledge of it already, and has no need of feeking for 
what he has. Nor could any man feek for what he is ignorant of, becaufe 
he would not know what he was feeking for. 

M E N O . Do you not think then, Socrates, that this way of reafoning is 
fair and right ? 

Soc. Not I, for my part. 
MENO. Can you fay in what refpect it is wrong? 
Soc. I can. For I have heard the fayings of men and women who were 

wife, and knowing in divine things? 
M E N O . What fayings ? 
Soc . Such as I think true, as well as beautiful. 
M E N O . But what fayings were they ? and by whom were they uttered ? 
Soc . Thofe who uttered them were of thepriefls and prieftefTes, fuch as 

made it their bufinefs to be able to give a rational account of thofe things in 
which they were employed. The fame fayings are delivered alfo by Pindar, 
and rnany other of the poets, as many as are divine. The fayings are thefe ; 

have followed in our translation, as thinking it to be right: but it is to be obferved, that Ficinus 
feems, from his tranflation, to have read in his manufcript copy of Plato, wv pet-Tot t/xoi c/xoio; ti »* 

fiJ&Ti. And as this reading produceth a fenfe agreeable to that mafk of ignorance worn by Socrates 
throughout this dialogue, and wherever elfe he is introduced converting with any of the fophifts, 
or of their difciples, it deferves a place amongft the various readings which it will become a future 
editor of Plato to collect and pivblifli.—S. 

• I 2 but 
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but do you confider with yourfelf whether you think them true. Thefe per
fons then tell us that the foul of man is immortal ; that fometimes it ends *, 
which is called dying ; and that afterwards it begins again, but never is dif-
folved ; and that for this reafon we ought to live, throughout our lives, with 
all fanclity. For 

STROPHE. 

* When guilt of lefTer crimes the foul hath ftain'd, 
Not meriting fharp pains for aye ; 

And eight dark dreary years the hath remain d 
In Hades, barr'd from gladd'ning day; 
Preferving all that time her fenfe 

Of good, lamenting her loft innocence 5 
With forrow if her guilt {he rue, 

And Proferpinc mould deem that forrow true, 
She accepts in full atonement fuch repentance due. 

ANT I STRPOHE. 

Then the ninth year fends back the foul to light, 
And former objects here on earth : 

Of thefe, thro* death, again (lie lofes fight; 
Again to life renews her birth. 
3 At length, two trials well endur'd, 

The foul, to Iefter virtues well inur'd, 
Is born fome king, for good renown'd; 

Orfage, well learn'd in wifdom's lore profound; 
Or hero, by his prowefs fpreading peace around. 

EPODJE, 

1 That is, ends its prefent life, and begins a new life. For as Plato obfervcs juftly in his 
Phsedo, life and death fucceed each other alternately throughout nature. In the paffage, how
ever, now before us, the ending of the human foul and its beginning again may be taken in dif
ferent fenfes. The moft obvious meaning is the diflolution of that body which it inhabits, and 
its departure into the feeds of a new body, which it then animates, and gradually forms fuitable to 
its own temper and difpofition. This fenfe is agreeable to thofe verfes immediately after cited out 
of Pindar.—S. 

2 In tranflating the fine fragment of Pindar, which Plato has here preferved to us, we found 
ourfelves under a neccfnty of paraphrafing very largely, to free it from that obfcurity in which it 
would otherwife appear to an Englifh reader, partly becaufe of the concifenefs of Pindar's ftyle,. 
and partly becaufe of the fenliments, taken from the antient mythology, with which our age is 
little acquainted. However, we have adhered clofely to the fenfe of our original, completing it 
only from the fame mythology, without adding any new thoughts or concetti of our own.—S. 

3 Tn this place wc have made our tranflation conformable to the reading found, a* we prefume, 
by Ficinus in the manufcript from which he tranflated, and taken notice cf by Stephens in the 

margin 
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EPODE. 

Thro* goodnefs, wifdom, virtue, truly great j 
And greatly meriting advancement high; 

Loofen'd from body, wing'd and fleet, 
Freely (lie mounts to pureft Iky ; 

,Ne'er more on earth to live, ne'er more to die. 
Amongft the gods in ftarry fheen, 
Far oft' and wide thro' Nature feen, 

She fixes her abode ; 
Afluming her celeftial throne, 
To godlike ftate of being grown, 

A deathlefs demUgod. 
Thence thro* the reft of time, 

In hymns religious and in holy rhyme, 
Mortals below fhall lift their lays, 
The deal hlefs demi- god to praife; 

Who, freed from earthy drofs, 
And ev'ry element of body grofs, 

To intellectual blifs in heav'nly feat could climb. 

The foul then being immortal, having been often born, having beheld the 
things which are here, the things which are in Hades, and all things, there is 
nothing of which fhe has not gained the knowledge. N o wonder, therefore, 
that fhe is able to recolle6f, with regard to virtue as well as to other things, 
what formerly fhe knew. For all things in nature being linked together in rela-
tionfhip, and the foul having heretofore known all things, nothing hinders but 
that any man, who has recalled to mind, or, according to the common phrafe,, 
who has learnt, one thing only, fhould of himfelf recover all his antient 
knowledge, and find out again all the reft of things ; if he has but courage,, 
and faints not in the midft of his refearches. For inquiry and learning is 
reminifcence 1 all. W e therefore ought not to hearken to that fophiftical. 
way of reafoning afore-mentioned ; for our believing it to be true would 
make us idle. And, accordingly, the indolent,, and fuch as are averfe to 

margin of his edition. Not only the fenfe of the fragment is bettered by that reading, but Plato's 
illuftration of it evidently fhows that he read it fo himfelf.—S. 

1 For a defence of reminifcence, which Plato juftly conliders as ranking among the m o f t im
portant doctrines of philofophy, fee the notes on the Pheedo.—1\ 

2 taking * 
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taking pains, delight to hear it. But this other way of thinking, which I 
have juif now given you an account of, makes men diligent, lets them at 
work, and puts them upon inquiry. And as I believe it to be true, 1 am 
willing, with your afliflance, to inquire into the nature of virtue. 

MENO. With all my heart, Socrates, But fay you this absolutely, that 
we do not learn any thing; and that all, which we call learning, is only 
reminifcence ? Can you teach me to know this doctrine to be true ? 

S o c I obferved to you before how full you are of craltinefs, O Meno. 
And, to confirm my obfervation, you now all; me if 1 can teach you ; 1, who 
fay that there is no inch thing as teaching, but that all our knowledge is 
reminifcence ; that I may appear directly to contradict myfelf. 

MENO. Not fo, Socrates, by Jupiter. I did not exprefs myfelf in thofe 
terms with any fuch defign ; but merely from habit, and the common 
ufagc of that expreflion. But if any way you can prove to me that your 
doctrine is true, do fo. 

Soc . This is by no means an eafv talk. However, for your fike, 1 am 
'willing to try and do my utmoft. Call hither to me then one of thole your 
numerous attendants, whichever you plcafe, that I may prove in hhii the 
truth of what I fay. 

M E N O . I will, gladly. Come hither, you, 
S o c Is he a Grecian, and fpeaks he the Greek language? 
M E N O . Perfectly well. He was horn in my own family. 
S o c . Be attentive now, and obferve whether he appears to recollect within 

himfelf, or to learn any thing from mc. 
M E N O . I fhall. 
S o c J T e l l me, boy ; do you know what a fquare fpace is ? Is it of fuch 

a figure as (fie. i ) this ? 
BOY. 

1 The bef t explanatory notes to this part of the Dialogue will be mathematical figures, drawn 
after the manner of thofe ufed in demonftrating geometrical proportions. Socrates is here fup
pofed, in the firft place, to draw a fquare ; and afterwards, while he is putting queflions to the l.oy, 
h e is fuppofed to be drawing new lines, fuch as I'crm and bound the fevcral other figures of v\ huh 
he fpeaks. But, in reading, the figures n>ufl be reprefented as already drawn ; and therefore, in 
every part of the procefs, a new figure is neceflary. All thefe w e have exhibited together, printed 
from a copper pl:Ue; numbering ea».h figure, and referring to each, in its proper place, by the 
fame number. Such figures ought to have been printed in the editions of Plato himfelf. The 

editor* 
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BOY. It is. 
Soc . A fquare fpace then is that which has (fig. 2 ) all thefe lines equal, 

A B , B C , C D , D A , four in number. 
B O Y . It is fo truly. 
Soc . Has it not alfo (fig. 3 ) thefe lines, which are drawn through the 

middle of it, A C and B D, equal each to the other ? 
B O Y . Yes . 
Soc. Cannot vou imagine a fpace, fquare like this, but larger ; and an

other fuch, but leffer ? 
B O Y . Ye% for certain. 
S o c Now if (fig. 2) the fide A B fhould be two feet long, and the fide 

A D fhould be two feet long alfo, how many feet fquare will the whole 
fpace contain ? O-nfider it in this manner. If, in the fide A B, the fpace 
fhould be two feet long, and in the fide A D it fhould be but one foot; 
would not the fquare be that of two feet once told ? 

Bov. It would. 
S o c But fince it is two feet this way as well as the other way, is it not a 

fpace of two feet twice told ? 
B O Y . Juftfo. 
S o c It is then a fpace of two feet 1 ? 
B O Y . So it is. 
Soc. How many feet are twice two ? reckon them, and tell me. 
B O Y . Four feet, Socrates. 
Soc . May not a fpace be made (fig. 4), E F G H, double to that other in 

fize, but of the fame kind, having, like that, all its fides equal ? 
B O Y . Yes, fure. 
Soc . How many fquare feet then will this fpace be of? 
B O Y . Eight. 
S o c Come now, try and tell me, of what length is each of the fides in-

this fquare fpace. Now the fides ot that fquare, you know, we have fup-

editors of a riftotlc have not been fo much wanting in this refpect, where it was necefTarv : though 
fometimcs indeed, through carelefihefs, they have printed wrong figures, which are woife than 
none; as, for inliance, equilateral triangles infiead of right-angled.—£>. 

1 Meaning fquare feet,—S, 
1 pefed 
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pofed to be two feet long. O f what length then are the fides of this fquare, 
which is double in largenefs to that other ? 

B O Y . It is plain, Socrates, that they are twice as long. 
S o c . You fee, Meno, that I teach him none of thefe things which he af. 

ferts ; I only afk him queftions. And now this boy imagines that he knows 
of what length the lines are which contain a fpace of eight fquare feet. Do 
you not think he does ? 

M E N O . I do. 

Soc . And does he really know ? 
M E N O . Certainly not. 

Soc. But he imagines them to be twice as long as the lines, which contain 
a fpace of four fquare feet. 

M E N O . He does. 

S o c I now view him ready to recollect, from this time forward, rightly 
and as he ought. Now hear me, boy. You fay that lines, double in length 
to the fides of the fquare A B C D , contain a fpace double to it in largenefs: 
I mean a fpace of the fame kind ; not one way long, the other way fhort; 
but every way of equal length, like the fpace A B C D , only twice as large, 
that is (fig. 4), a fpace of eight fquare feet 1 . Confider now whether you 
ftill think this fquare E F G H to be meafured by a line twice as long as the 
line which meafures the fquare A B C D. 

B O Y . I do. 
S o c . Suppofe we add to the line A B , from hence, from the point B , an

other line of equal length (fig. 5), the line B I. Is not the line A I of a 
length double to that of the line A B ? 

B O Y . Yes , fure. 
S o c N o w , from the line A I, do you fay that a fpace will be made of 

eight fquare feet, if four lines, each of them as long as the line A I, be drawn 
fo as to contain fpace ? 

B O Y . I do. 
S o c Let us then draw (fig. 6) thefe four equal lines fo as to contain 

fpace, A I, I K , K L , L A . Is this fpace now any other than that which 
you fay is of eight fquare feet ? 

1 Meaning a fquare equal in largenefs to eight fquare feet; 
B O Y . 
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B O Y . N O ; it is the very fame. 
Soc . Are there not in this fpace A I K L thefe (fig. 7 ) four fpaces, 

A B M O, B I P M , M P K N , N L O M , each of which is equal to that 
fpace of four fquare feet, A B C D ? 

B O Y . SO there be. 
Soc. How large is the whole fpace A I K L ? Is it not four times as large 

as the fpace A B C D ? 
B O Y . T O be fure it is. 
Soc. Is it only double now to the fpace A B C D , when it is four times as 

large ? 
BoV. No, by Jupiter. 
Soc . What proportion then has it to the fpace A B C D ? 
B O Y . A quadruple one 
S o c . From a line, therefore, double in length, is drawn a fquare fpace, 

not double, but quadruple, in largenefs. 
B O Y . Why , it is very true. 
Soc. Four times four make fixteen : do they not? 
B O Y . They do. 
Soc . But from a line of what length is to be drawn a fquare, fuch a one 

as we fuppofe (fig. 4) the fquare E F G H to be, that is a fpace of eight 
fquare feet ? You fee that from the (fig. 6) line A I is drawn a fquare, qua
druple in largenefs to the fquare A B C D . 

B O Y . I fee it. 
Soc. And from the line A B , which is half of the line A I (fig. 6 ) , a 

fquare, you fee, is drawn, which is but the fourth part of the fquare A K . 
B O Y . It is. 
Soc . W e l l ; but that fquare of eight feet E F G H, is it not twice as large 

as the fquare A B C D , and half as large as the fquare A I K L ? 
B O Y . It is fo, to be fure. 

1 We may obferve that this boy, whom Meno feems to have chofen out from his retinue on 
account of his ignorance and total want of education, is reprefented as not wholly ignorant of 
common arithmetic. Perhaps Socrates meant to gain fome ground in his argument by this cir-
cumftancc; infinuating, that the principles of the art of numbering were natural to man, and 
required no teaching. Accordingly we find that the moft barbarian nations, and the moft unlet
tered perfons in thofe which are civilized, acquire of themfelves fo much of that art as is neceflary 
for the ufes of common life.—S. 

V O L . V . K SOC. 
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Soc. Muft it not then be drawn from a line longer than the line A B , 
and fhortcr than the line A I ? 

B O Y . I think it muft. 
Soc. You fay well ; for fpeak that only which you think. And tell me, 

was not the line A B fuppofed to be two feet long, and the line A I four feet 
long ? 

B O Y . Y e s . 
Soc. T h e fide therefore of the fquare E F G H muft be fhorter than a 

line of four feet, and longer than a line of two feet. 
B O Y . It muft fo. 
Soc. Try now, and tell me how long you think it is. 
B O Y . Three feet long. 
Soc . If then it be fo, let us take half of the line B I (fig. 8 ) , namely, 

B Q , and add it to the line A B ; and now this line A Q will be fuch a line 
as you fpeak of, a line three feet long. For the lines A B , B I , are each of 
them two feet long, and the line B Q is half of the line B I, and therefore 
is one foot long. In the fame manner, let us take half of the line O L , 
namely O R , and add it to the line A O ; and thus the line A R will be 
three feet long alfo. For the lines A O , O L , are each of them two feet 
long, and the line O R is one foot long. From thefe two lines, A Q , A R, 
let us complete the fquare A Q S R ; and it is fuch a fquare as you was fpeak-
ing of, the fquare of a line three feet long. 

B O Y . It is fo. 
Soc. If then the whole fpace be three feet long and three feet broad, it is 

a fpace of thrice three feet. 
B O Y . It appears fo to be. 
Soc. And how many feet are thrice three ? 
B O Y . Nine. 
Soc. But how many feet were there to be in a fquare twice as large as 

the fquare A B C D ? 
B O Y . Eight. 
Soc. It is not true then that from a line three feet long is to be drawn a 

fquare containing only eight fquare feet. 
B O Y . It is not. 
Soc. T r y and tell us then exactly how long the line muft be from which 

2 fuch 
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fuch a fquare is to be drawn. Or , if you choofe not to tell us the meafure 
of it in numbers 1 , at leail point out to us from what line it may be 
drawn a . 

B O Y . N O W , by Jove, Socrates, I do not know, 
Soc . Do you obferve, Meno, what progrefs this boy has already made, 

and whereabouts he is, in the way to recollection ? You fee that, from the 
beginning of his examination, he knew not from what line a fquare eight 
feet large was to be drawn ; as indeed neither does he yet know ; but he 
then fancied that he knew, and anfwered boldly as a knowing perfon would, 
without fufpecYing that he fhould ever be at a lofs for a true anfwer. But 
he now finds himfelf at a lofs, and thinks himfelf as ignorant as he 
really is. 

M E N O . Y O U fay what is true. 
Soc. Is he not then in a better difpofition with regard to th© matter 

which he was ignorant of ? 
M E N O . I agree with you in this too. 
Soc. In making him therefore to be at a lofs what to anfwer, and in 

benumbing him after the manner of the cramp-fifh, have we done him 
any harm ? 

M E N O . I think, we have not. 
Soc. And more than this, we have advanced him a little, as it feems, 

in the way of rinding out the truth in the fubjecl laid before him. For, 
being now fenfible of his ignorance, he is prepared to feek and to inquire. 
But he then fancied, that he could readily, at any time, and in the prefence 
of any number of people, fhow with certainty, that a fquare, twice as large 
as fome other fquare, was produced from a line twice as long. 

M E N O . SO it feemed. 
Soc. Think you then, that he would have fet about feeking or learning 

that, which, however ignorant of it, he fancied that he knew ; till he had 

1 If Socrates had not added this, he would feem to have put the boy on telling what was im-
poffible for him to tell. For how long the fide is of a fquare, equal in largenefs to eight fquare 
feet, is impofiible to be told in any whole number.—S. 

* For it lay before his eyes5 being the line A C (fig. 3 ) , the diameter of the fquare 
A B C D . — S . 
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found himfelf at a lofs, and felt his ignorance ; and was become therefore 
defirous of finding it out ? 

M E N O . I think, Socrates, that he never would. 
Soc . The benumbing him then was of advantage to him. 
M E N O . I think it was. 
Soc . N o w obferve how, from this fenfe of his ignorance, he will find 

out the truth in fearching for it with m e ; though the part which I fhall 
bear in the inquiry will be merely to afk queflions, and not to teach. But 
be fure to mind, if any where you can catch me teaching or telling him any 
thing, inftead of afking him his own opinions. Now, boy, tell me, is not 
this fpace (fig. 2 ) A B C D our fquare, four feet large ? Do you apprehend 
me ? -i 

B O Y . I do. 
Soc . Suppofe we add to it this other fquare (fig. 9) B T U C , equal to it in 

largenefs ? 
B O Y . W e l l . 
S o c . And a third fquare too, this (fig. 10), D C W X , equal in largenefs 

to either of the others ? 
B O Y . Very well. 
Soc . What , if we add another fquare of equal fize, to fill up the corner 

here, this (fig. 11) , U C W Y ? 
B O Y . Very w e l l : and fo it does. 
Soc. Are not then thefe four fquares equal all, A B C D , B T U C , C D X W , 

W Y U C ? 
B O Y . Yes . 
Soc . This whole large fquare then, A T Y X , how much larger is it than the 

fquare A B C D ? 
B O Y . Four times as big. 
Soc . But we wanted a fquare only twice as big. Do you not re

member ? 
B O Y . I remember it very well . 
Soc . D o not thefe lines, which I draw from corner to corner in each of 

thefe fquares (fig. 12) , B D , B U , D W , W U , cut each fquare in half? 
B O Y . They do. 

Soc. 
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Soc . Are not thefe four lines drawn of equal length, thefe, which enclofc 
the fquare fpace, B D W U ? 

B O Y . They be fo. 
Soc . Now confider, how large this fquare is which is enclofed by thole 

four lines. 
B O Y . Why, I do not know. 
Soc . Are not thofe four fquares (fig. 12), A B C D , B T U C , C D X W , 

W Y U C , cut each of them in half by thefe four lines, B D , B U , D W , W U , 
drawn within them ; or are they not ? 

B O Y . They be. 
Soc . In the fquare (fig. 12), A T Y X , how many fpaces are there then, 

as large as the fpace A B C D ? 
B O Y . Four. 
Soc. And how many fuch in the fquare (fig. 12), B D W U , from which 

half the other is cut off? 
B O Y . T W O . 

Soc. How many more are four than two ? 
B O Y . T w i c e as many. 
Soc . How many fquare feet then doth this fquare, B D W U , contain ? 
B O Y . Eight. 
Soc . From what line is it drawn ? 
B O Y . From this here. 
Soc. From (fig. 12) the line B D , do you fay, reaching from corner to 

corner of the fquare A B C D , which contains four fquare feet ? 
B O Y . Yes . 
S o c T h e fophifts call fuch a line the diameter. If the diameter then 

be its name, from the diameter of a fquare, as you fay, you boy of Meno's, 
may be drawn a fquare twice as large as the fquare of which it is the 
diameter 1. 

B O Y . 

1 This theorem, faid to have been discovered by Pythagoras, is perhaps the moft beautiful of 
all fimple theorems in geometry: and yet is not to be found, in exprefs terms, among thofe fun
damental theorems, demonftrated in Euclid's Elements. It is cited, however, in the demonftra-
tion of the laft propofition in the tenth book: and a reference is there made to the 4 7 t h 
proportion of the firft book; in which indeed this fine theorem is implicitly contained : for 

Omnt 
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Boy, It is fo, Socrates, for certain. 
Soc . Wel l ; what think you, Meno ? Has this boy, in his anfwers, 

given any other opinion than his own ? 
M E N O . None other: he has given his own opinion only. 
Soc. And yet, but a little before, as we both obferved, he had no 

knowledge of the matter propofed, and knew not how to give a right 
anfwer. 

M E N O . True, 

S o c But thofe very opinions, which you acknowledge to be his own, 
were in him all the time : were they not ? 

M E N O . They were. 
S o c In a man therefore, who is ignorant, there are true opinions con

cerning thofe very things of which he is ignorant. 
M E N O . It appears there are. 
S o c . Thofe opinions then are ftirred up afrefh in the mind of that boy, 

as fancies are in dreaming. And if he fhould frequently be queftioned of 
thefe things, and by many different perfons, you may be allured he will 
at length know them with as much certainty as any man. 

M E N O . Indeed, it feems fo, 
Soc. Wi l l he not then know them without being taught them,, having 

only been afked queftions, and recovering of himfelf from within himfelf 
his loft knowledge ? 

M E N O . He will. 

S o c . But our recovery of knowledge from within ourfelves, is not this 
what we call reminifcence ? 

M E N O . Without doubt. 
S o c And this knowledge, which he now has, muft he not at fome time 

or other have acquired it, or elfe have always been poffefled of it ? 
M E N O . Certainly. 

Omne majus continet in fe minus.—Proclus, in his Commentary on the Firft Book of thofe 
Elements, admires Euclid, becaufe the noble theorem, introduced here by Plato, relating only 
to right-angled ifofceles-triangles, is by Euclid extended to all right-angled triangles, fcalene as 
well as ifofceles. W e heartily join with him in this admiration; but could wifh that the 
original theorem of Pythagoras had been fubjoined, as a corollary, to that truly admirable pro
pofition, the 4 7 th.—S. 
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Soc. Now if he was always poffeffed of it, he was always a perfon of 

knowledge. But if at any time he firft received it, was it not in this prefent 
life ? unlefs fome perfon has taught him the fcience of geometry. For he 
will make his anfwers with no lcfs certainty in every part of geometry, 
and indeed in all the other mathematical fciences *. Is there any one, then, 
who has taught the boy all this? I afk } o u ; becaufe you ought to know, 
fince he was born and bred up in your family. 

M E N O . I am certain that no perfon has ever taught him thofe fciences. 
Soc. And yet he entertains thofe opinions, which he has juft now 

declared : does he not ? 
M E N O . It appears, Socrates, that he muft. 
Soc. If then he had this knowledge within him *, not having acquired 

it in this prefent life, it is plain that in fome other time he had learnt it and 
actually poffeffed it. 

M E N O . It appears fo. 

Soc . And was not that time then, when he was not a man ? 
M E N O . Certainly. 

Soc. If true opinions then are in him, at both thefe times, the time 
when he is 3 , and the time when he is not a man; opinions which, 
awakened and roufed by queftions 4 , rife up into fcience ; muft not his foul 
be well furnifhed with this difcipline 5 throughout all ages ? for it is plain, 
that in every age he either is, or is not a man. 

M E N O . In all appearance it muft be fo. 

1 For every mathematical demonftration depends on viewing equal and unequal, like and 
unlike, in all computations, in all diagrams, and in all meafures, whether of found or of 
motion.—S. 

* In the Greek we here find a negative, u—ovk nhi rovro, which, however, if it be retained, 
alters not the fenfe upon the whole; but the fentence is then to be tranflated thus ; " If then, not 
having acquired this knowledge in the prefent life, juft now he had it not," (becaufe he had for
gotten it;) &c. But the meaning feems eafier to be conceived, if the ovk be omitted.—S. 

3 Future editors of Plato may confider, whether we ought not here to read 5v av n XPovor* in" 
ftead of brxv m xf>ovc>- Cornarius alfo, we find, has made this emendation.—S. 

4 We have here fuppofed, that the Greek of this place fliould be thus read, al xv tpurri<ms 

t7reytffai<rai.—S. 

5 That is, with the principles of fcience effential to the foul of man.—S. 
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Soc. I f the truth of things 1 therefore is always in the foul, the foul 
fhould be immortal. So that whatever you happen now not to know, that 
is, not to remember, you ought to undertake with confidence to feek 
within yourfelf, and recall it to your mind. 

M E N O . Y O U feem to me, Socrates, fome how or other to fpeak rightly. 
S o c As to my own part, Meno, I would not contend very ftrenuoufly 

for the truth of my argument in other refpects ; but that in thinking it our 
duty to feek after the knowledge of things we are at prefent ignorant of, 
we mould become better men, more manly, and lefs idle, than if we fup
pofe it not poffible for us to find out, nor our duty to inquire into, what we 
know not; this I would, if 1 was able, ftrongly, both by word and deed, 
maintain. 

M E N O . In this alfo, Socrates, you feem to me to fay well. 
Soc. Since then we are agreed in this point, that what a man knows not, 

he ought to inquire after and feek to know, are you willing that we attempt 
jointly to inquire into the nature of virtue ? 

M E N O . By all means, willing. Not but that I fhould have moft pleafure 
in taking into confederation, and hearing what you have to fay on the 
queftion I firft afked you, whether, in fetting about our inquiries concerning 
virtue, we fhould confider it as a thing that may be taught, or as being by 
nature with thofe who have it, or as attainable by fome other means, and 
what they are. 

Soc. W e r e I to govern not only myfelf, Meno, but you too, we would 
not confider whether virtue could be taught or not, before we had inquired, 
in the firft place, what virtue was. But fince you, without fo much as 
attempting to govern yourfelf, for fear (I fuppofe) of being lefs free and lefs 
a gentleman, undertake however to govern me, and actually do govern 
me, I fhall yield to you. For indeed how can I help myfelf? or what is to 
be done without it ? W e are to confider then, it feems, what belongs to 
fome certain thing, whilft yet we know not what the thing is. But if you 

1 The words of Plato are axrAna ruv ovruv. The truth or reality of all things which are, 
depends on the truth of the firft principles of things. For truth jnctaphyfical is here meant. 
But in truths logical it is the fame : all thefe depend on the truth of the firft principles of 
fcience.—S. 

FTILL 
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ftill perfift, however relax a little the ftri&nefs of your command, and fuffer 
the queftion, whether virtue can be taught a man, or how otherwife it is 
attained, to be confidered hypothetically. By hypothetically I mean in the 
fame manner as geometricians often treat a queftion ; for inftance, when 
they are afked concerning fome geometrical figure l , whether it is poffible 
for (fig. 13) fuch a particular triangle to be infcribed a in (fig. 14) fuch a 
particular circle. A geometrician would anfwer,—I know not 3 as yet, 
of what kind this triangle is 4 . But I can make a fuppofition, which I think 
may be of ufe in anfwering your queftion, this; Suppofing the 
triangle to be of fuch a kind, as that a circle being drawn about s a given 
fide of it, the whole fpace of the triangle be included within the circular 
fpace defcribed around i t 6 , the confequence will then be one thing ; but quite 
another confequence will follow, if it cannot be fo included 7 . Laying 

1 Or rather the largenefs of the fpace contained in that figure. The words of Plato are 
wtpt xupiov. And xuPl0v w a s a t e r m u u ; d by the old Greek mathematicians to fignify the fpace 
comprehended by the lines of any geometrical figure. S. 

* The Greek word here is svT<z9nvcu, that is, to be extended within* The meaning of which 
•words feems, at firft fight, to be the fame with that of eyypxptaQxi in Euclid's Elements, Lib. iv. 
Def. 3 . But probably there is a difference between them, as will prefently be remarked.—S. 

3 The angles of this triangle being not, as yet, either meafured or fuppofed.—S. 
4 Whether right-angled, obtufe, or acute-angled.—S. 
* It feems neceffary here to make a fmall alteration in the text as it is printed : by reading 

I1EP1 Tw$o6ei<rav avrou ypapunv ITEPI Tf»vavra, inftead of vapa and vrapaTtivavra. Uepireivttv feems, 
at FIRFT view, to have the fame meaning with ntptypaQuv in the fourth book of Euclid's Elements. 
The difference between them, as alfo between tvreivm and eyypaQeiv, will be conjectured in a fub-
fiquent note.— S. 

6 If the alteration, made in the preceding note, be juft, we are obliged, in confequence of it, 
to read here HEPlTtra/xtvov in the Greek, inftead of TrtxparEranevov, the word in Stephen's edition. 
The former editions, by a miftake ftill greater, give us ^apscrtTay.tvuv. For want of this fmall* 
emendation, Grynaeus, who undertook to amend Ficinus's tranflation, was led to fancy I kn^w 
not what parallelograms; which throw fo much obfeurity over this whole paffage, that the true 
meaning of it has never fince been fo much as conjectured. Ficinus himfelf indeed feems to 
have had a flirewd guefs at it, even without making the emendation; as appears by his marginal* 
reference to the fourth book of Euclid's Elements, and by the triangles he prefents us with.—S. ' 

7 That is, if it be impoffible to include the whole triangle within that circle, which is drawn' 
about one of its fides. And impoflible this is, when fome part of the circle b7r;pGa?.tei exceeds,-
or reaches beyond the circle; and OUK tXKunu does not fall within it, as it does in the other, the 
cafe put firft. See the figures referred to. It feems to be fuppofed in both the cafes," 
that it may appear by infpeclion, or be found by menfuration of the diameters, whether a 
•circle, drawn about the given fide of the triangle, be equal or unequal to the circle given-—S. 
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down therefore thefe two hypothefes diftin&ly, I can tell you what will follow, 
in each of thefe cafes 1 , as to the infcribing that triangle within the circle, 
whether it be impoffible or poffible. N o w the fame way (hall we take in our 
inquiry concerning virtue : fince we know not, either what it is, or what is to 
be attributed to it, we fhall lay down an hypothecs concerning i t ; and, on that 
footing of that hypothefis, fhalj qonftder whether it is to be taught or not* 
Let us then ftate the queftion thus : Suppofing virtue to be in that order of 
things which belongs to the foul, is virtue, on this hypothefis, to be taught* 
or not to be taught ? In the firft place, it is either a different kind of tiling 
from knowledge, or a thing of the fame kind with knowledge : and on each* 
of thefe hypothefes le/t us inquire, whether virtue is or is not to be taught, 
or (as we lately expreffed it) recalled to mind ; for whichever of thefe e x -
greffions we ufe, let it make no difference to us. The queftion is then, 
whether virtue is to be taught. N o w is it not evident to every one, that 
man is taught no other thing than knowledge ? 

M E N O . T O me it feems fo. 
Soc. 

1 I n ftating t h e q u e f t i o n , i t m u f t b e fuppofed a s e v i d e n t , t h a t t h e g i v e n fide o f t h e t r i a n g l e 

n o t g r e a t e r t h a n , t h e d iamete r , of] t h e g i v e n c i r c l e . F o r i f i t b e g r e a t e r , n o f u c h q u e f t i o n c a n b e 

p r o p o f e d b y a n y m a n ; t h e a b f u r d i t y o f i t , o r i m p o f l i b i l i t y o f t h e t h i n g p ropofed t o b e d o n e , 

a p p e a r s t o o p l a i n l y . — I t m o u l d f e e m a l f o , t h a t t h i s g i v e n fide is t o b e m a d e t h e d i a m e t e r o f t he 

c i r c l e t o b e d r a w n , b y t a k i n g t h e m i d d l e p o i n t . o f t h i s fide for t h e c e n t r e . F o r t h u s , a n d thus, 

o n l y , , c a n . t h e c i r c l e p r o p e r l y be faid TrepfruvtcrQxi wtpi my hofoicxv ypa^nv, to be drawn around, o r 

a b o u t the given fide* f f t h i s . b e g r a n t e d . ; , t h e n , i n t h e ca fe w h i c h is p u t firft ( t he poff ib le o n e ) , , 

t h a t a n g l e o f t h e t r i a n g l e , w h i c h is f u b t e n d e d b y t h e g i v e n fide, m u f t b e e i t h e r ( f ig . 1 5 ) a r i g h t 

a n g l e , o r ( f i g . 1 6 ) a n o b t u f e a n g l e : i n t h e o t h e r ( t h e i m p o f f i b l e ) c a f e , t h a t a n g l e m u f t b e 

( 6 g - 17) A^ u *e. I f t h e a n g l e b e fuppofed a r i g h t a n g l e , t h e n wi l l , t h e c i r c l e d r a w n be ntpiypaQotAwv, 

circumjcrikid a b o u t t h e t r i a n g l e ; a n d t h e t r i a n g l e m a y a l fo tyypatpeirQai, b e infcribed w i t h i n the . 

e q u a l g i v e n c i r c l e : fo r e v e r y ayjgle o f i t w o u l d , t o u c h t h e c i r c u m f e r e n c e o f t h a t c i r c l e . N o w i n 

t h e c a f e , firft f u p p o f e d b y P l a t o , h a d h e m e a n t t h i s o n l y , w e p r e f u m e h e w o u l d h a v e ufed. thofe 

^ e r y \VORD6 o f E u c l i d , , TupiypapQjjLurov a n d eyyfaQeaSai. F o r E u c l i d , t he a u t h o r o f t h e E l e m e n t s , w a s 

q n e o f P l a t o ' s d i f c i p l e s ; a n d U i s p r o b a b l e , b e f i d e s , t h a t t h e t e r m s o f g e o m e t r y w e r e fet t led b e f o r e 

t h e t i m e o f P l a t o . B u t i f t h e a n g l e i n q u e f t i o n b e fuppofed ( f ig . 1 8 ) a n o b t u f e a n g l e , t h e n 

t j aough t h e t r i a n g l e m a y tyypx$to-9ai} be infcribed i n a c i r c l e , w h o f e d i a m e t e r is g r e a t e r t h a n the fide 

f u b t e n d i n g t h e ob tufe . a n g l e ; y e t it c a n n o t tyypxjpio^oc^ be infcribed ( f i g . 1 6 ) i n a c i r c l e , w h o f e 

d i a m e t e r i s e q u a l to t h a t fide. H o w e v e r , i t m a y p r o p e r l y . e n o u g h b e faid tvrxQwat, to be extended 

within f u c h a c i r c l e ; b e e a u f e t h e u t m o f t e x t e n t o f it i s i n c l u d e d w i t h i n t h a t c i r c l e . A n d j u f t i n 

t h e f a m e m a n n e r , t h o u g h f u c h a c i r c l e ( f ig . 1 6 ) c a n n o t b e f a i d , i n f p e a k i n g ftrict.ly, a n d a c c o r d 

i n g t o E u c l i d ' s d e f i n i t i o n , mpiypa^ah to k$ circumfcrihd a b o u t i t ; y e t i s t h e c i r c l e irspntivcpsvov, 
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Soc. If vhtoe, therefore, he ^ •certairi kind of knowledge, it is evident 
that virtue is to be taught. 

M E N O . Undoubtedly. 
Soc. W e have quickly then difpatched this part of the inquiry; and arte 

fairly come to this conclufion, that if virtue b e a thing of the fame kind 
with knowledge, it is to b e taught; otherwife not. 

M E N O . Very true. 
S o c Next after this, it feems, that we mould confider whether virtue be 

knowledge or of a kind different from knowledge. 
M E N O . W e ought, I think, in the next place to confider this. 
Soc . W e l l now ; ihall we fuppofe that virtue is a thing which is good; 

and fhall we abide b y this hypothefis^ laying it down for certain that virtue 
is fomething good ? 

M E N O . By all means. 

SOC N o w if there be alfo any other good fcpamted from knowledge, then 
perhaps virtue may not be a certain kind of knowledge. But if there be 
no fort of good which is not comprehended under knowledge, then a fuf-
picion that virtue was knowledge of a certain kind would be a juft fufpicioft. 

M E N O . What you fay is true. 
Soc. But further; is it not through virtue that W e are good ? 
M E N O . It is. 

Soc . And if good, then advantageous. For ail things that are good are 
advantageous : are they not ? 

M E N O . They are. 

Soc . Virtue then is a thing advantageous too. 

Jiretcbed around it, and contains it. So by the Greek hiftorians is a wall faid h-£jmt«i**0«I, around 
a camp or a city, when the wall furrounds and enclofes it, although no tent or houfe fhould touch 
the wall. But Plato's meaning is, we think, put out of difpute by the word e\htnrtiv, which agrees 
not to a triangle that touches the circle by every one of its angles ; and is compatible only to a 
triangle, one angle of which, at the leaft, falls fhort of the circumference of that {fig. 1 6 ) circle 
drawn around it. EMfi^reiv is alfo oppofed to u7rep€a^\eit. And in the latter cafe, fuppofed by Plato, 
where the whole triangle cannot be contained within the (fig. 1 7 ) circle drawn about the given 
fide, the angle, which is fubtended by this fide, muft be an acute angle; and the fides, which contain 
this angle, will, to meet and form the angle, reach beyond the circumference of the circle.—S. 

L A M E N O . 
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M E N O . Jt follows of neceflity from what we juft now granted. 
S o c . Now let; us confider what fort of things thofe are which profit and 

are advantageous to us ; enumerating the particulars : health, we all fay, 
and ftrength, and beauty, and riches. Thefe things and others of like kind 
we call advantageous: do we not ? 

M E N O . W e do. 

Soc . And fay we not, that thefe very things are fometimes hurtful to us ? 
or do you pronounce otherwife ? 

M E N O . N O otherwife; I lay the lame. 
S o c . Confider now, what is the leading caufe when any of thefe things 

profit us ; and 1 what when they hurt us. Is it not, when right ufe prefides 
in the management of them, that they profit us, and when right ufe is 
wanting, that they hurt us ? 

M E N O . Certainly fo. 
Soc. Further then, let us confider things belonging to the fouL Do you 

admit that temperance is fomething in the foul ; and fo of juftice, and for
titude, and docility, and memory, and magnanimity, and all things of like 
kind? 

M E N O . I do. 

Soc. Now confider fuch of thefe things, as you think not to confift in 
knowledge, but to be of a kind different from knowledge. Do not thefe 
procure us fometimes hurt, and fometimes advantage ? for inftance, forti
tude ; unlefs fortitude is not where prudence is wanting: let our inftance 
then be boldnefs. When a man is bold without reafon or underftanding, 
does he not incur mifchief ? And when he is bold rationally and wifely, 
does he not gain advantage ? 

M E N O . It is true. 
S o c Is it not true of temperance alfo, and docility, that to a man who 

1 W e h a v e m a d e o u r t r a n f l a t i o n h e r e c o n f o r m a b l e t o t h e t e x t o f P l a t o , a s p r in t ed b y S t e p h e n s , 

a n d e x p l a i n e d in t he m a r g i n o f h i s e d i t i o n , brav T I , fax-nrst. B u t w e f u f p e d a n e r ro r in thofe 

w o r d s , a n d t h a t t h e r i g h t r e a d i n g i s , brav $\aircu. F o r i f P l a t o w r o t e TI , wrong ufe o u g h t to 

b e m e n t i o n e d i n w h a t i m m e d i a t e l y f o l l o w s . B u t i t is n o t ; a n d r i g h t l y n o t : b e c a u f e w r o n g ufe 

i s n o t h i n g p o f i t i v e , a n d c a n m a n a g e n o t h i n g ; it is o n l y t h e w a n t o f r i g h t u f e . A s a c r o o k e d l ine 

i s n o t h i n g c e r t a i n o r d e t e r m i n a t e ; i t i s a d e v i a t i o n o n l y f r o m a ftraight l i n e . — S . 

has 
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has learnt and is provided with them, if his foul at the fame time be fraught 
with underftanding, they are advantageous; but, i f he wants underftanding, 
they are hurtful ? 

M E N O . Moft undoubtedly. 
Soc . In a word, all the abilities of the loul, whether they be of he active 

kind or of the paflive, under the conduct of prudence, do they not tend to 
happinefs ; but managed with imprudence, do they not produce the contrary 
effect ? 

M E N O . It is probable they do. 
Soc. If virtue then be one of thofe things belonging to the foul, and if 

it be of neceflity, as yoivfay, always advantageous, virtue muft be prudence: 
for we fee, that all other things belonging to the foul are of themfelves 
neither advantageous nor hurtful; but let there be added to them impru
dence or prudence, and they thus become either hurtful or advantageous. 
Now according to this reafoning, virtue being always advantageous, muft be 
fome kind of prudence. 

M E N O . T O me it feems fb. 
Soc . Now then as to thofe other things, which we faid juft now were 

fometimes beneficial and fometimes hurtful, riches, and the reft of external 
goods ; I afk whether or no as prudence,, prefiding in the foul, and governing 
her other powers and poffeffions, applies them to our advantage ; and as im
prudence, having the lead, turns them all to mifchief; whether in the fame 
manner the foul, rightly ufing and adminiftering thofe outward things, em
ploys them for our benefit, but by a wrong ufe renders them prejudicial and 
pernicious? 

M E N O . Moft certainly. 
Soc . And are not things adminiftered and ufed rightly by a foul poffefTed 

©f prudence ; but amifs and ill by a foul poffeffed with folly ?~ 
M E N O * They are. 

Soc. Thus then we may pronounce it to hold good univerfally: to man 
airexternal things 1 depend on his foul; and all things belonging to the foul 
itfelf depend on prudence for their being good and beneficial to him. N o w 

1 I n the Greek raaxxa, all other things; a l l w h i c h a r e n o t w i t h i n t h e f o u l . T h e ftorcal w o r d 

w e h a v e ufed is e x a c t l y a g r e e a b l e t o t h e m i n d o f P l a t o . — S . 

it 



it TOUGWS from this Tenfening, that prudence is attwrys advantageous. Bat 
did we not juft now fay the fame of virtue too ? 

M E N O . True. 
Soc. We conclude, therefore, that prudence is vfrtue ; either the whole 

.of virtue, or fome part atleaft. 
M B N O . What has been fcid&ettfe to ME, Socrates, to have been well 

ifaid. 
Soc. If then it be fo, the good are not good by nature, 
M E N O . It feems to me, they are not. 
Soc. For then, this too would follow. If the good were good by nature 

we fhouW have, fomewhere or other, perfofts who knew which of ©or youth 
were good and virtuous in rfieir natures ; and thefe, when they haddifcovercd 
them to us, we mould take and guard in the citadel, putting our feal on them 
more carefully than we mould on gold ; that no perfon might corrupt them, 
and that when they arrived at the age of manbood, they might become ufefai 
to the ftate. 

M E N O . It is likely, Socrates, that in that cafe this would be done. 
Soc. Since the good, therefore, are not good by nature, whether are they 

good by teaching or not ? 
M E N O . I think it now neceffary to hold this in the affirmative. And it is 

plain, Socrates, that if virtue be knowledge, according to our hypothefis 
before, then it may be taught. 

Soc. Perhaps fo, by Jove. But I fear we did amifs in admitting that 
hypotheiis. 

M E N O . And yet very lately it feemed to be maintained fairly. . 
Soc. But I fufpeel, it ought not only to have lately feemed to be main

tained fairly, but to feem fo at prefent, and hereafter too, if there be any 
thing in it found or faultlefs. 

M E N O . What is the matter now ? in what refpect do you find fault with 
it ? and why doubt of its being true, that virtue is a kind of knowledge ? 

Soc. I will tell you, Meno. That virtue is to be taught, fuppofing it to 
be a fcience, or fome kind of knowledge, this pofition of ours I call not into 
queftion, nor have any doubt of its being true. But confider whether I 
appear not to have reafon for doubting the truth of the fuppofition, that 

* virtue 
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virtue is a kind of knowledge. For anfwer me to this queftion; whatever 
is taught, I fpeak not of virtue only, but of every other fubject of difcipline 
or teaching, muft there not be of neceflity both teachers of it and fcholars ? 

M e . n o . I think there muft. 
S o c That thing, therefore, on.the contrary, of which there are neither 

teachers no* fcholars to he found, fhould we not think rightly, in thinking 
it probable that it is not the fubject. of teaching ? 

M e n o . True. Bu tdo you really think that no mafters are to be found 
who teach virtue f 

Soc . Though I have often fought about, and inquired if there were 
any teachers of virtue, with my utmoii endeavours I cannot find any. And 
yet I invite many perfons to join with me in the fearch, tefpecially fucb as 
I: might prefume to have the moft experience in-that affair. And juft 
now, Meno, in happy time, is this man T i fat down by us, who may be a 
party in our inquiry. And it fhoukl feem reafonable. for us to make him 
a party: for, in the firft place, he is the foil of the. wealthy and the wife 
Anthemion, a man who is become rich, not by accident, nor yet by legacy, 
as he has done to whom the riches of Polycrates * are now of late devolved, 
Ifmenias r of Thebes, but having acquired his wealth through his own 
wifdom and induftry ; and then as to his. other; good qualities, he is a citizen 
who is. thought neither contemptuous and iojColent^ nor ofteu^ajtious and 

giving 

1 S h e w i n g A n y t u s t o M e n o , w i t h o u t m e n t i o n i n g h i s n a m e , b e c a u f e M e n o w a s w e l l a c q u a i n t e d 

w i t h h i m , as be ings a t tha t t i m e e n t e r t a i n e d a t h i s h o u f e . I t is p r o b a b l e , t h a t A n y t u s ' h a d n o w 

ftated h i m f e l f c lo f e to S o c r a t e s , t o c a t c h a t f o m e w o r d s o r o t h e r m h i s - d i f c o u r f e w i t h - M e n o ^ FOR 

A be t t e r hand le , to t h e a c c u f a t i o n h e w a s n o w m e d i t a t i n g a g a i n f t h i m . — S . 
8 T h e P o l y c r a l e s , w h o m w e p r e f u m e to h e h e r e m e a n t , w a s t y r a n t o f SamoSj fo f a m o u s for 

f u c c e e d i n g in e v e r y affair t h a t h e e n g a g e d in, (as w e l e a r n f r o m H e r o d o t u s , l i b . i i i . ) t h a t L u c i a r r , 

i n h i s C h a r o n , , c a l l s h i m navtutiaifxmv, fortunate in all things; a n d fb i m m e n f e l y r i c h , t t tat t h e 

f a m e L u c i a n , in. h i s vrxow, r a n k s h i m w i t h Crcefus<in t h a t re fpe£h T h e u n h a p p y e n d h e m e t 

w i t h , in b e i n g m u r d e r e d b y o n e o f h i s ( l a v e s , a t t h e p r o c u r e m e n t o f o n e o f h i s c o u r t i e r s , O t o n tes*, 

A. Perfian n o b l e m a n b y b i r t h , w h o fe ized" on all* bis vaft r i c h e s , w a s fortunate for I f m e n i a s , TO 

w h o m at l e q g t h t h e y c a m e by l e g a c y . — S . 

* I f m e n i a s w a s c o m m a n d e r in c h i e f o f all t h e T h e b a n forces*, a n d a m b a f l a d o r f r o m T h e b e s - at 

t h e c o u r t o f A f t a x e r x e s . ; , w h e r e h e i n g r a t i a t e d h i m f e l f fo m u c h b y h i s a d d r e f s , in c o m p l y i n g w i t h 

t h e c e r e m o n i a l o f t h a t h a u g h t y c o u r t , w i t h o u t d e p a r t i n g f r o m t h e d i g n i t y o f a free G r e c i a n , t h a t 

h e n o t o n l y m e t w i t h fucce f s in t he p u b l i c . e n d s o f h i s embaf l fy , b u t o b t a i n e d that- p r o d i g i o u s 

i n c r e a f e 
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giving trouble to all about him, but behaves decently and conducts himfelf 
like a modeft and frugal man. And befides all this, he has educated and 
inftructed his ion here excellently well , in the opinion of the Athenian 
multitude ; for they elect him to the higheft offices in the ftate. Such men 
i t is right to make of our party, when we are inquiring after mafters who 
teach virtue, whether any are to be found and who they are. Join yourfelf 
therefore, Anytus, to us, to me, and Meno here, your gueft at Athens, in 
our inquiry concerning virtue, who are the teachers of it. And confider the 
queftion thus; Suppofe this Meno had an inclination to be made a good 
phyfician, and applied to us for our advice in the affair, to what mafters 
mould we fend him ? fhould we not fend him to the phyficians ? 

A N Y . By all means. 
S o c And to make him a good currier *, fhould we not fend him to the 

•curriers ? 
A N Y . T O be fure. 
Soc . And in all other fubjects of inftruction, mould we not take the fame 

way ? 
A H Y . Without doubt. 
S o c But concerning this point, let me afk you another queftion. In 

fending him to the phyficians, we fay we fhould do well, if we intended the 
making him a good phyfician. Now when we fay this, do we not mean, 
that we fhould act with prudence in fending him, not to any who profefs 
not the art of healing, but to thofe who make it their profeffion ; and who, 
befides, are paid for teaching * it to others; and thus, by this very acceptance 
of pay, take upon themfelves to teach any one who is willing to come and 

i n c r e a f e o f h i s p r i v a t e f o r t u n e , t h e i n h e r i t a n c e o f O r o n t e s , left t o h i m p r o b a b l y b y t h e laft o f 

O r o n t e s ' s d e f c e n d a n t s . T h a t p i e c e o f a d d r e f s , h o w e v e r , a s re la ted b y P l u t a r c h i n h i s L i f e o f 

A r t a x e r x e s , a n d m o r e fu l l y b y . / E l i a n in h i s v a r i o u s h i f t o r i e s , w a s n o o t h e r t h a n f u c h as w o u l d 

h a v e r e c o m m e n d e d h i m t o o u r K i n g J a m e s t h e F i r f t . N o t t h a t w e c a l l i n q u e f t i o n t h e per fona l 

m e r i t o f I f m e n i a s ; fo r w e f u p p o f e i t t o b e w i t h r ega rd to t h i s v e r y m e r i t , as w e l l as t o t he r eward 

i t m e t w i t h , t h a t h e i s h e r e fet i n c o n t r a f t w i t h A n t h e m i o n . — S . 
1 A r e f l e c t i o n t h i s o n t h e e d u c a t i o n o f A n y t u s , i l y l y h i n t i n g t h a t h e w a s fit for n o t h i n g e l fe . 

P l a t o , i n t h i s p a r t o f t h e d i a l o g u e , i n d u l g e s a l i t t l e h i s fa t i r i ca l g e n i u s , o u t o f r e v e n g e for t he dea th 

o f S o c r a t e s , c o n t r i v e d a n d c o m p a t T e d b y t h i s A n y t u s . — S . 

* I t a p p e a r s f r o m t h i s paflfage, t h a t t he r e w e r e , i n t h o f e d a y s , p rofe f lb r s o f p h y f i c a t A t h e n s , 

f u c h a s t h e r e a r e i n m o d e r n u n i v e r f i t i e s . — S . 

- learn? 
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learn; I afk you whether it is not from thefe confiderations that we fhould 
do well in fending him to the phyficians ? 

A N Y . I anfwer, yes, 
S o c . In the learning mufic too, and every other art, are not the fame con

fiderations juft? Surely it is great want of underftanding in us, if we are 
defirous of having fome perfon taught mufic, not to choofe for his mafters 
fuch as profefs the teaching of the art, and the taking of money too for 
their teaching ; but, inftead of this, to give trouble to other people, expecting 
him to learn from thofe who do not pretend to be teachers, and have not 
one fcholar in that learning in which we expect our ftudent mould be by 
them inftructed. Think you not that fuch an expectation would be very 
unreafonable ? 

A N Y . I do, by Jupiter ; and a great fign of ignorance too, befides. 
Soc . You fay well. Now then you have an opportunity of confidering 

together with me, and giving your advice about this gueft of yours, Meno 
here. For he has often told me long a g o 1 , Anytus, that he wifhed to 
acquire that wifdom and v i r tue 2 , through which men govern well both 
their families and the commonwealth; through which alfo they brhave 
refpectfully to their parents; and know how to entertain both their country
men and foreigners, and what prefents to make them at their departure, in 
fuch a manner as becomes a good man. Were we then to recommend to 
him any perfons 3 from whom he might learn this virtue, confider 
whom we fhould do right in recommending. Is it not clear that, agreeably 
to what we have juft now faid in other cafes, they would be thofe perfons 
who profefs to be teachers of virtue, and publicly through all Greece offer 
themfelves to teach it to any one who defires to learn; fixing the price of 
this their teaching, and demanding it as their juft fee ? 

1 T h i s w a s p r o b a b l y in f o m e f o r m e r t r ip w h i c h M e n o h a d m a d e to A t h e n s w h e n a y o u t h . S . 

1 H e r e w e h a v e a n a c c o u n t o f t he p r i n c i p a l t o p i c s o f praife a n d a d m i r a t i o n in t ho fe a n t i e n t 

d a y s . — S . 

3 In t he G r e e k o f th is pa f i age i t is e v i d e n t t h e r e is f o m e w o r d o m i t t e d . S t e p h e n s faw t h i s , 

a n d in the m a r g i n o f h i s e d i t i o n c o n j e c t u r e s t he w o r d & a t o b e w a n t i n g in t h e b e g i n n i n g o f t h e 

f e n t e n c e . B u t as t h i s c o n j e c t u r e is n o t f a t i s f ac lo ry t o u s , w e b e g l e a v e to o i l e r to t h e fu tu re 

e d i t o r s o f P l a t o o n e o r t w o o f o u r o w n ; v i z . to read c i t h e r Jf&s&ntTa;, o r ^ u o - j / u f v o r , af ter aftrnY, 

i n the m i d d l e o f the f e n t e n c e , o r t h e l a t t e r o f thofe t w o w o r d s a t t h e e n d o f i t . — - S . 

V O L . v. M A N Y . 



92 T H E M E N O . 

A N Y , And what perfons, Socrates, do you mean ? 
S o c You cannot be ignorant that I fpeak of thofe who are called 

fophifts 1. 
A N Y . O Hercules ! fpeak not fo fhamefully, Socrates. May none of my 

relations, friends, or acquaintance, fellow-citizens, or foreign guefts, ever 
be feized with fuch a madnefs as to go and be fpoiled by thofe men. For 
the bane and corruption thofe men are of all who follow them. 

Soc . How fay you, Anytus ? Are thefe the only men among thofe who 
profefs the knowledge of fomething beneficial to human kind, fo widely dif
ferent from all the reft, as not only not to improve and make better what is 
put into their hands as the others do, but on the contrary to corrupt and fpoil 
it ? and do they think fit openly to demand fees to be paid them for fo doing ? 
I cannot tell how I fhould give credit to this account of yours. For I know 
one man in particular, Protagoras, to have acquired fingly more riches from 
having this wifdom, than Phidias has from his works fo celebrated for their 
beauty, together with any ten other ftatuaries befides. It is a prodigy what 
you tell me ; when the menders of old fhoes and of old clothes could not 
efcape a month from being publicly known, if they returned the clothes or 
fhoes in a worfe condition than they received them; but doing fo would be 
foon reduced to ftarving; yet, that Protagoras fhould corrupt and fpoil his 
followers, and fend them home worfe men than when they firft came to him, 
without being difcovered by all Greece, and this for above forty years. For 
1 think he was near feventy years of age when he died, after having fpent 
forty of them in the practice of his profeffion. And during all that time lie 
maintained a high reputation, which continues even to this day. And not 
only Protagoras met with this fuccefs, but very many others : fome of whom 
were prior to him in time, and fome flourifh at prefent. Now fhall we fup
pofe that they deceived and corrupted the youth, as you fay they did, know
ingly ? or fhall we fuppofe they did fo unconfcious of it to themfelves ? Shall 
we deem them to be fo much out of their fenfes, fuch men, who are faid by 
fome to be the wifeftof mankind r 

* T h a t S o c r a t e s i n t h i s f p e a k s i r o n i c a l l y a n d in j e f t , t he r eade r s o f P l a t o w i l l o f t h e m f e l v e s o b 

s e r v e . B u t le t t h e m b e p lea fed to o b f e r v e fu r the r , h o w l i t t l e A n y t u s c o u l d k n o w o f S o c r a t e s , o f 

h i s w a y o f t h i n k i n g , o r h i s c o m m o n c o n v e r f a t i o n , i n t a k i n g h i m a s h e d o e s to be h e r e i n 

e a r n e d . — S . 

A N Y . 
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A N Y . They are far from being out of their fenfes, Socrates: rather fo are 
thofe of the youth, who give them money for corrupting them ; and ftill 
more fo than thefe youths are their relations in committing them to the 
guidance of fuch men ; but moft of all fo are thofe cities which fuffer fuch 
men to come in amongft them, and drive not away and banifh every man, 
whether foreigner or citizen, who fets up in any fuch profeflion. 

Soc . Has any of the fophifts done you any injury, Anytus ? or why elfe 
are you fo angry with them ? 

A N Y . I have never, by Jupiter, converfed with one of them myfelf; nor 
would I fuffer fo to do any perfon who belonged to me. 

Soc. You have no experience at all then of thofe men. 
A N Y . And never defire to have any. 
Soc . How then fhould you know if there is any good or any harm in their 

teaching, when you have no experience of it at all ? 
A N Y . Eafily enough. For I know what fort of fellows they are, whe

ther I have had any experience or not of them and of their teaching. 
Soc. You have the gift of divination perhaps, Anytus. For how other-

wife you could know what they are, according to your own account, I 
fhould much wonder. But we were not inquiring to what perfons Meno 
might go, and be made a bad man. As to thefe, if you will, let them be 
the fophifts. But now tell us of thofe others : and do an act of kindnefs to 
this hereditary friend of yours, in directing him to what perfons in this great 
city he may go and be made eminent in that virtue which I gave you a de-
fcription of juft now. 

A N Y . But why did not you direct him to fuch perfons yourfelf? 
Soc. What perfons I had imagined were the teachers of thefe duties I 

have told you. But I happen to have faid nothing to the purpofe, as you 
inform me. 

A N Y . There is fome truth however in that perhaps. 
Soc. Now, therefore, do you in your turn tell him to whom of th* Athe

nians he fhould go. Name any one you choofe. 
A N Y . What occafion has he to hear any one man's name? For of the 

men of honour and virtue among the Athenians, there is not one, the firft 
he meets with, who would not make l.im a better man than the fophifts 
would, if he will but hearken and be ob;ervant. 

M 2 S O C 
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S O C Bu* did thefe men of honour and virtue become fuch fpontaneoufly, 
and without having learnt from any man to be what they are ? and are they 
able to teach others what they were never taught themfelves ? 

A N Y . They, I prefume, learnt from thofe who went before them, men 
of like honour and virtue. Or think you not that our city has produced many 
excellent men ? 

S o c . I think, Anytus, that in this city there are men excellent in politi
cal affairs, and that there have been others no lefs excellent before therm 
But were they good teachers of that political excellence? For it is this 
which happens to be the fubject of our prefent debate: not whether men of 
honour and virtue are to be found at prefent in this city or not; nor whether 
fuch were to be found here formerly : but whether virtue is to be taught or 
not. This we have been of a long time confidering and inquiring ; and in 
profecuting the inquiry, we are fallen upon this queftion, whether thofe. 
excellent men, either of thefe or of former days, knew how to impart, or 
to deliver down to others, that virtue in which they themfelves are fo excel
lent ; or whether it be impoffible for man to deliver down or to impart vir
tue, and for men to receive it one from another. This it is which we have 
boen long examining, I and Meno. Confider the queftion now in this man
ner, on the footing of your own argument. Would you not fay that The
miftocles 1 was a man of virtue ? 

Any. I would ; and that he was fo the moft of all men too. 
S o c And would you not then fay, that if ever any man could teach his 

own virtue to another, Themiftocles was a good teacher ? 
A N Y . I fuppofe he was, had he had a mind to teach. 
S o c But do you fuppofe that he had no mind to have fome others made 

men of honour and virtue, and efpecially his-own fon ? or do you imagine 
that he malicioufly and defignedly withheld from him that virtue in which 
he himfelf was excellent ? Did you never heaj that Themiftocles taught 1 his 

1 F o r t h e c h a r a c t e r o f t h i s e x c e l l e n t g e n e r a l a n d ftatefman fee P l u t a r c h , w h o h a s w r i t t e n 

h i s l i f e . — - S . 

1 P l u t a r c h h a d in v i e w t h i s p a f f a g e o f P l a t o , w h e r e , i n r e c k o n i n g u p t h e c h i l d r e n o f T h e m i f 

t o c l e s , a n d c o m i n g t o C l e o p h a n t u s , he f a y s , ou xai 7rharuv 6 tpihoacxpog <7nre<»f aperou, TaXKa 

& ovfovog a£iov yevoptvov, fAvnfjuvsvH, thai be is mentioned cdfo by Plato tbi Pbilofopbtf', as an excellent 

borfeman, but in other refpecls wortble/s.—Si 

fon 
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fon Cleophantus 1 to be an excellent horfeman ? and that his fon attained to 
'fuch a pitch of excellence, that he would keep himfelf for a long time land
ing upright upon horfes in full fpeed, and in this fituation would throw his 
javelin ; and performed many other furprifing feats 1 of horfemanfhip, in 
which his father had him inftru&ed ; and that he niade him fkilled in all other 
accomplifhments, fuch as depend on having had good mafters? Have you 
heard all this from elderly people who remember it ? 

A N Y . I have, 
Soc. T h e difpofition of his fon therefore is not to be found fault with as 

untowardly and unreachable.. 
A N Y . Perhaps it is not.. 
Soc . But what fay you to this ? That Cleophantus the fon of Themi

ftocles was a fkilful and an excellent man in the fame way as his father was, 
have you ever heard this from any man, either young or old ? 

A N Y . N O , truly. 
Soc. Do we imagine then that he chofe to breed him up in fuch ftudies 

and exercifes as he did ; and yet, in that wifdom and fkill in which he him
felf excelled, to make him, his own fon, not at* all-a-better man than his 
neighbours, if virtue could be taught ? 

A N Y . That indeed is, perhaps, not to be fuppofed. 
Soc . Such a teacher of virtue now is this teacher of yours, a man whom 

you yourfelf acknowledge to have, been one of the beft men of the laft age. 
And now let us confider another, Ariftides 3 , the fon of Lyfimachus. Do 
you not agree that he was a man of virtue? 

A N Y . 1 do entirely. 

1 I n the G r e e k o f t h i s f e n t e n c e t h e w o r d m<st\ i s p l a i n l y d r o p p e d , a n d o u g h t t o b e ref tored i n 

al l fu ture e d i t i o n s o f P l a t o . I n t h e D i a l o g u e <xtf\ apniK, a t t r i bu ted b y f o m e t o v E f c h i n e s t h e 

S o c r a t i c , b u t w h i c h is a l m o f t c o p i e d f r o m th i s pa r t o f t he M e n o , t h e n e c e f f a r y word-mat is n o t 

o m i t t e d . I t is ftrange t h a t n e i t h e r C o m a r o n o r S t e p h e n s o b f e r v e d fo g r o f s a n o m i f f i o n in t h e 

m a n u f e r i p t s o f P l a t o . — S . 
2 I t is o b f e r v a b l e t h a t P l a t o he re ufes t h e p lu ra l n u m b e r : f r o m w h e n c e w e m a y c o n c l u d e t h a t 

t h e fume w o n d e r f u l p e r f o r m a n c e s in h o r f c m a n h S i p w e r e t h e n t a u g h t at A t h e n s w h i c h h a v e l a t e l y 

b e e n e x h i b i t e d in o u r o w n c o u n t r y , fuch as t h e fteppingor f l a p p i n g u p r i g h t f r o m hor fe t o h o r f e i n 

ful l g a l l o p , & c . — S . 
3 How g r e a t a n d h o w g o o d a f l a t e f m a n A r i f t i d e s w a s a p p e a r s i n P l u t a r c h ' s L i f e o f 

h i m . — S . 

2 Soc . 
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Soc. And did he not give his fon Lyfimachus 1 the beft education to 
be had at Athens, fo far as depended on mafters and teachers ? and do vou 
think he has made him a better man than common ? You have had fome 
acquaintance with him, and you fee what fort of a man he is 2 . Let ano
ther inftance, if you pleafe, be Pericles 8 , a man fo magnanimoufly wife 4 . 
You know that he bred up two fons, Paralus and Xanthippus 5 . 

A N Y . I do. 
Soc . Thefe, as you know alfo, he taught horfemanfhip fo as to make them 

equal in that lkill to any of the Athenians. In mulic too, and gymnaftic, 
and all other accomplimcnts which depend on art, he inftructed them fo well 
that none excelled them. But had he no mind to make them good men ? 
I believe he wanted not inclination fo to do 6 ; but I fufpect it to be impof-
fible to teach virtue. And that you may not imagine that I fpeak only of 
a few, and thofe of the meanefV birth ? among the Athenians, and fuch as 

1 I t w a s c o m m o n a m o n g f t t h e A t h e n i a n s t o g i v e t h e eldeft fon t h e n a m e o f h i s g r a n d f a t h e r ; 

fo t h a t t w o n a m e s w e r e c o n t i n u e d a l t e r n a t e l y i n t he f a m e f a m i l y . — S . 
2 W e find n o t h i n g m o r e o f t h i s L y f i m a c h u s , t h a n w h a t w e read in P l u t a r c h , t h a t t h e A t h e 

n i a n s , o u t o f r e fpec t t o t h e m e m o r y o f h i s f a t h e r , w h o d i ed p o o r , g a v e h i m a l i t t le l a n d e d ef ta te , 

a f u m o f m o n e y i n h a n d , a n d a f m a l l p e n f i o n ; p r o b a b l y f i n d i n g h i m unfit for a n v office in t he 

ftate. H e is o n e o f t h e f p e a k e r s , h o w e v e r , i n P l a t o ' s D i a l o g u e c a l l e d L a c h e s : in w h i c h he c o m 

p l a i n s t h a t h i s f a t h e r , A r i f t i d e s , h a d t o o m u c h i n d u l g e d h i m in l e a d i n g a n id le a n d l u x u r i o u s 

l i f e , a n d , g i v i n g h i m f e l f u p w h o l l y t o ftate af fa i rs , h a d n e g l e c t e d to c u l t i v a t e h i s f o n ' s m i n d 

a n d to f o r m h i s m a n n e r s . — S . 

3 P l u t a r c h h a s w r i t t e n t h e l i fe o f t h i s c o n f u m m a t e p o l i t i c i a n , t h i s t r u l y g r e a t m a n . — S . 
4 I n t h e G r e e k sro /xiya\07rpt7rui <ro(pov. W i t h w h a t p r o p r i e t y t h i s e p i t h e t is b e f t o w e d o n h i m 

m a y b e feen i n P l u t a r c h . — S . 

s C o n c e r n i n g P a r a l u s , n o t h i n g is r e c o r d e d b y P l u t a r c h to h i s d i f a d v a n t a g e . I n d e e d h e o n l y 

m e n t i o n s h i s n a m e , a n d t h a t h e , as w e l l as h i s b r o t h e r a n d f i l l e r s , d i ed o f t h e p l a g u e , tha t g r e a t 

p l a g u e d e f c r i b e d in fo l i v e l y a m a n n e r b y T h u c y d i d e s t h e h i f t o r i a n . B u t as to X a n t h i p p u s , w e 

l e a r n f r o m the g r e a t b i o g r a p h e r , h o w u n w o r t h y h e w a s o f f u c h a f a the r a s P e r i c l e s , a n d h o w dif -

r e fpec t fu l a n d u n d u t i f u l to h i m w a s h i s c o n d u c t . — S " . 
6 T h i s i n f t a n c e o f P e r i c l e s i s p r o d u c e d for t h e f a m e pu rpo fe as i t i s h e r e , b y P l a t o i n h i s P r o 

t a g o r a s . — S . 

7 I t is h e r e p l a i n l y i n t i m a t e d , t h a t t h e t h r ee g r e a t m e n , w h o m h e h a d j u f t b e f o r e c e l e b r a t e d , 

w e r e o f m e a n e x t r a c t i o n . O f T h e m i t t o c l e s t h i s is e x p r e f s l y c o n f i r m e d b y P l u t a r c h , w h o fays 

t h a t h e w a s o f a n o b f e u r e f a m i l y . O f i \ r i f t i d e s it is p r o b a b l e , f r o m t h e g r e a t p o v e r t y u n d e r 

w h i c h h e l a b o u r e d a l i b i s l i f e - t i m e . B u t o f P e r i c l e s , P l u t a r c h r e p o r t s , o n t h e c o n t r a r y , t h a t h i s 

m o t h e r w a s o f a c o n f i d e r a b l e f a m i l y , a n d h i s f a t h e r a m a n o f g r e a t per fona l m e r i t . — S . 

wanted 
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wanted abilities for fuch an affair, confider that Thucydides 1 alfo bred up 
two fons, Melefias and Stephanus % giving them a good education in all other 
refpects, and particularly in the exercife of wreftling, in which they ex
celled all their countrymen. For he had one of his fons inftructed by Xan-
thius, the other by Eudorus 3 ; and thefe two mafters, in the art of wreftling, 
were thought to be the beft of the age. Do you not remember this ? 

A N Y . I remember that I have heard fo. 
Soc . Is it not evident then, that he would never have taught his children 

thofe things, the teaching of which muft have put him to expenfe, and, at 
the fame time, have neglected what would have coft him nothing, the teach
ing them to be good men, if fuch a thing was poffible to be taught ? But 
Thucydides, perhaps it may be imagined, was a mean inconfiderable perfon, 
who had but few friends among the Athenians or their allies. It was not fo. 
For he was of a noble houfe*, and had great power in Athens, and much 
weight in the other Grecian ftatess. So that, if his fons could have made 

good 

* Thucydides, here mentioned by Plato, was a different perfon from the hiflorian of the fame 
name. Plutarch tells us, and it is confirmed by Marcellinus, that he was a great politician and 
haranguer in the forum, and was fel up by the aridocratical party in the commonwealth to op
pofe Pericles, who favoured the other fide, the democratic. It is highly probable that he was the 
fn.ie Thucydides who, as we are told by the celebrated w;riter of the Hiltory of the Peloponnefian 
War, was one of the commanders of the Athenian fleet fent to Samos, to fecond that which had 
been fent thither before, under the command of Pericles; for the fon of Melelias feems to have 
been a proper perfon to counterpoife the cxceflive weight of the power of Pericles, and to pleafe and 
conciliate to the Athenians the ariftocratic party among the Samians.—S. 

2 This Melefias is introduced by Plato in his Laches, as joining Lyfimachus in lamenting his 
want of the better parts of education, and in complaining of his father Thucydides's too great in
dulgence to him.—S. 
' 3 In all the editions of Plato he is called Euodojus; a name, we believe, not to be met with 
elfewhere. We have therefore not fcrupled to follow the tranflation of Cornarius, who, we 
prefume, read in his manufcript Eudorus, a name to be found in Homer.—-S. 

* Of the grcalnefs of his family, we know not of any thing appearing on record exprefsly to 
confirm this paffage. But his alliance with Cimon, the fon of Mihiades, makes it probable: 
for it is not ufual for either men or women, of noble anceftry, to intermarry with the bafe-born. 
Now Plutarch fays of this Thucydides, that he was X»&3TJI$ KI/AWVO,-, a near relation of Cimon's 

by marriage.—S. 

5 This i»very probable, if he was, as Plutarch relates, st( ruv xtzXuv xayo&uv arJjoav, one of the 

men of honour and virtue in that age. Plutarch, in another place, calls him avha <ru<p~ovu} a 

man of found under/landing. Stefinibrotus the Thracian, alfo wrote a treatife, as we are informed 

b y 
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good men by teaching, he might eafily have found out fome perfon to make 
them fo, either one of his own countrymen, or a foreigner, if he himfelf 
wanted leifure, on account of his public employments and his adminiitration 
of the ftate. But I fear, friend Anytus, that virtue is a thing impoftible to 
•be t aught x . 

A N Y . You feem to me, Socrates, to be ready at abufe, and to fpeak ilk of 
others with great facility. But I would advife you, if you choofe to hearken 
to me, to be more cautious, and to take care of yourfelf. For that, in other 
cities too, it is perhaps an eafy matter to do a man a mifchief, as well as a 
piece of fervice ; but here, at Athens, it is fo more efpecially * ; and, ff I mi£ 
take not, you are s fenfible of it yourfelf*. 

b y A t h e n a e u s , p . 5 8 9 , c o n c e r n i n g T h e m i f t o c l e s , T h u c y d i d e s , a n d P e r i c l e s , F r o m the c o m p a n y , 

- t h e r e f o r e , i n w h i c h h e is p l a c e d , b o t h b y 'P l a to a n d S t e f i m b r o t u s , i t a p p e a r s h o w ve ry cons ide r ab l e 

a pe r fon h e w a s a c c o u n t e d . W e h a v e w r i t t e n thefe laft n o t e s t o p r e v e n t i ts b e i n g t h o u g h t t ha t 

S o c r a t e s f p e a k s h e r e o f T h u c y d i d e s i r o n i c a l l y , a n d r ea l l y m e a n i n g to d i fpa rage h i m . B u t w e c a n 

n o t c o n c e i v e w h a t , b e f i d e m a l i c e , c o u l d d a r k e n the u n d e r f t a n d i n g o f A t h c n x u s to fuch a d e g r e e , 

a s t o m a k e h i m i m a g i n e t h a t P l a t o in th i s d i a l o g u e fpeaks ill o f a n d vi l i f ies P e r i c l e s a n d T h e m i f 

t o c l e s , t h o f e g rea t e f t o f t h e G r e c i a n s , f ays t h a t w r i t e r , p . 5 0 6 . A n y t u s , h o w e v e r , as w e (hal l p r e 

s e n t l y f ee , w a s f m i t t e n w i t h t he f a m e b l i n d n e f s , a n d p e r h a p s f r o m t h e f a m e c a u f e , t h e m a l i g n i t y 

o f h i s o w n t e m p e r . — S . 
1 M e a n i n g tha t it is i n i p o f l i b l e for thofe to l e a rn i t w h o w a n t t he tvQuix, a t ru lv g o o d na tu ra l 

d i fpof i t ion ; a n d i m p o f t i b l e a l fo for thofe to t e a c h i t w h o c a n n o t t e a c h it f c i e n t i f i c a l l y , for w a n t 

o f t h e p r i n c i p l e s o f w i f d o m , tha t i s , i m p o f t i b l e for a n y b u t t rue p h i l o f o p h e r s . F o r th is is w h a t 

P l a t o w o u l d i n f i n u a t e in a l l th i s la t ter p a r t o f t h e d i a l o g u e . — S . 
2 B e c a u f e o f t h e p o w e r o f t he p o p u l a c e , w h o w e r e eaf i ly led a w a y b y f o m e favour i t e d e m a 

g o g u e . O n w h i c h a c c o u n t S o c r a t e s , a s ^ K l i a n repor t s - in h i s V a r i o u s H i f t o r y s , b . i i i . c h . x v i i . j 

l i k e n e d t h e A t h e n i a n d e m o c r a c y to a t y r a n n y , t h e a r b i t r a r y g o v e r n m e n t o f o n e m a n ; or to a 

m o n a r c h y ( a b f o l u t e ) , w h e r e t h e l e g i f l a t i v e p o w e r is in t h e h a n d s o f o n e : fo far w a s it f rom an 

e q u a l r e p u b l i c o r c o m m o n w e a l t h , w h i c h f e c u r e s t h e r i g h t s , b o t h na tu ra l a n d a c q u i r e d , o f every 

c i t i z e n ; a n d is e q u i t a b l e a l i k e to a l l . W i t h i n t h r e e y e a r s b e f o r e t he d e a t h o f S o c r a t e s , an 

o l i g a r c h y w a s fo rced u p o n t h e A t h e n i a n s b y t h e i r L a c e d x m o n i a n c o n q u e r o r s . T h e n w a s that 

g r e a t L e v i a t h a n , w i t h t h e d e m a g o g i c h e a d , t h r o w n to the g r o u n d , a n d a m o n f t e r w i t h thir ty 

h e a d s t y r a n n i z e d in "his r o o m , flaughtered t h o u f a n d s w i t h o u t e v e n p r e t e n c e o f l a w , and favoured 

o n l y i ts o w n a b e t t o r s . T h e t i m e o f t h i s d i a l o g u e f e e m s t o b e , e i t h e r t o w a r d s t he e n d o f the 

o l i g a r c h i c t y r a n n y , o r (bon a f t e r t h e r e l i o r a t i o n o f t h e d e m o c r a c y : w h a t A n y t u s here fays is 

e q u a l l y a p p l i c a b l e to b o t h . — S . 

3 H i n t i n g a t t h e d a n g e r s w h i c h S o c r a t e s h a d i n c u r r e d u n d e r b o t h g o v e r n m e n t ? , b y a m a n l y o p -

.pofi t ion t o t h e a c t s o f t y r a n n y c o m m i t t e d in e a c h , a n d b y a ftricl a d h e r e n c e to the a n t i e n t laws 

.o f b i s c o u n t r y , a s i n t e r p r e t e d a n d e x p l a i n e d b y the e t e rna l l a w s o f j u f t i c e a n d e q u i t y . — S . 
4 A n y t u s , h a v i n g finithed h i s m e n a c i n g f p e e c h , a p p e a r s to h a v e t u r n e d h i m f e l f a w a y from 

Socrates 
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Soc. Anytus feems to me to be angry, Meno. Am! I am Aot at all 
furprifed at it. For, in the firft place, he fuppofes that I fpoke ill of thofe 
perfons I mentioned : and then he take* himfelf 1 to be fuch another as they 
were. Now if this man mould ever come to know what it is tor fpeak i l l 
of others, he will ceafe to be angry : but at prefent he is ignorant of it. Do 
you therefore anfwer now, and tell me; are there not arooUgft i* men of 
honour and virtue ? 

M E N O . Certainly there are. 
S o c . But are thefe men willing to offer themfelves to the youth to teach 

them virtue ? do they profefs the teaching OF it ? OR DO they agree that vir
tue is a thing which can be taught ? 

M E N O . N O , by Jupiter, Socrates, they do not. F O R you may hear them 
fometimes maintaining that it may be taught, at other times that it cannot 
be taught. 

Soc . Shall we fay then that thefe men are teachers of virtue, when they 
have not fettled fo much as this point, whether virtue can be taught OT 

not ? 
M E N O . I think we fhould not, Socrates. 
S o c W e l l ; but what fay you of thofe fophifts, the only perfons who pro

fefs to teach virtue, think you that they are the teachers ? 
M E N O . It is for this, O Socrates, that I efpecially admire Gorgias ; for 

that one fhall never hear him making any fuch profeffions, or taking upon 
himfelf an office of that kind. On the contrary, he laughs at thofe others 
whenever he hears them engaging to teach men to be virtuous ; and thinks 
it the office of a fophift only to make men great orators and powerful in 
lpeaking. 

Soc . You do not think then that the fophifts neither arc the teachers of 
virtue ? 

M e n o . I know not what to fay, Socrates, to this point. They have the 
fame efFect on me as they have on moft other people; fometimes I think 
they are, and fometimes that they are not. 

S o c r a t e s , b u t n o t to h a v e w i t h d r a w n f r o m t h e f c e n e o f c o n v e r f a t i o n , w h i c h i s c o n t i n u e d o n b e 

t w e e n S o c r a t e s a n d M e n o to t h e e n d o f t h e d i a l o g u e . — S . 
1 T h a t i s , h e t akes h i m f e l f t o b e a g r e a t m a n l i k e t h e m ; /ury&Xotyover epy

 ratrrw, thinking highly 
of himfelf f ays L a e r t i u s , i n h i s L i f e o f S o c r a t e s , r e f e r r i n g t o t h e M e n o j m e a n i n g u n d o u b t e d l y 

t h i s p a f l a g e , a n d r i g h t l y e x p l a i n i n g i t . — S . 
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Soc. D o you "know, that not only yourfelf and thofe others, who are verfed 
in-civil affairs, fometimes think that virtue is acquired through teaching, and 
fometimes that it is not; do you know that Theognis the poet is of the fame 
mind, and fpeaks exaclly in the fame manner ? 

M E N O . In what verfes of his ? 
Soc;: In his Elegiacs 1 ; where he fays, 

M i x e v e r m o r e w i t h m e n , t h r o u g h v i r t u e , g r e a t ; 

A n d n e a r t o t he i r s b e p l a c e d t h y h a p p y f e a t : 

S t i l l b e c o m p a n i o n o f t he i r b o a r d a n d b o w l , 

A n d ftill to w h a t d e l i g h t s t h e m b e n d t h y f o u l . 

F o r g o o d t h r o u g h f w e e t c o n t a g i o n (ha l l b e c a u g h t , 

A n d v i r t u e b e b y l i v i n g m a n n e r s t a u g h t . 

B u t c o n v e r f e o f b a d m e n is f o l l y ' s f c h o o l ; 

W h e r e f en fe , t a u g h t b a c k w a r d , finks i n t o a f o o l . 

D o you perceive,that in thefe verfes he fpeaks of virtue as if it might be 
acquired through teaching ? 

M E N O . It appears fo to me. 
Soc . And yet in other verfes a a little farther on he fays, 

T o f o o l s t h e i r w i f d o m c o u l d t h e w i f e i m p a r t ; 

C o u l d u n d e r f t a n d i n g b e i n f u s ' d b y a r t ; 

O r c o u l d r i g h t t h o u g h t i n t o t h e m i n d b e d r i v ' n ; 

F o r t h i s h o w oft w o u l d g r e a t r e w a r d s b e g i v ' n ? 

That is, to thofe men who were complete matters in this (kill. And again, 
he fays, 

1 A n e l e g i a c v e r f e , p r o p e r l y f p e a k i n g , i s a p e n t a m e t e r , a ve r f e c o n f i d i n g o f f o u r feet a n d t w o 

h a l f f e e t , e q u a l l y d i v i d e d j t w o feet a n d a h a l f c o n f t i t u t i n g t h e f o r m e r pa r t o f t h e ve r fe , a n d t w o 

fee t a n d a h a l f t h e l a t t e r . B u t v e r y f e w p o e m s w e r e e v e r w r i t t e n p u r e l y i n t h i s m e t r e . T h o f e 

v e r f e s w e r e c o m m o n l y c a l l e d e l e g i a c , w h e r e h e x a m e t e r a n d p e n t a m e t e r ver fes w e r e ufed a l t e r 

n a t e l y ; f u c h a s t h e v e r f e s c i t e d h e r e b y P l a t o . T h e y a r e f o u n d i n t h a t c o l l e a i o n o f t h e ver fes o f 

T h e o g n i s , e x t a n t a t t h i s d a y , u n d e r t h e t i t le o f Tvtofiat tXtyiaxat, b e g i n n i n g a t ve r fe 3 3 . O n e 

w o u l d i m a g i n e , f r o m t h e laft q u e f t i o n o f M e n o a n d t h i s a n f w e r o f S o c r a t e s , t h a t T h e o g n i s w r o t e 

f o m e o t h e r p o e m s i n a d i f f e ren t m e t r e . F a b r i c i u s a c c o r d i n g l y f a y s , t h a t Tvupai w e r e w r i t t e n b y 

T h e o g n i s i n 2800 v e r f e s o f h e r o i c m e a f u r e : a n d c i t e s S u i d a s a s h i s a u t h o r i t y for t h i s . W e p r e 

f u m e t h a t h e r e a d t h u s i n f o m e m a n u f c r i p t o r o l d e d i t i o n o f S u i d a s : b u t i n K u f t e r ' s e d i t i o n w e 

r ead e l e g i a c a n d n o t h e r o i c . — S . 
a T h e ve r f e s h e r e c i t e d , a n d t h o f e w h i c h f o l l o w , b e g i n a t l i n e 4 3 4 o f T h e o g n i s . — S . 

N e ' e r 
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N e ' e r d i d b a d fon f r o m v i r t u o u s f a the r r i fe , 

I f d u l y n u r t u r ' d b y h i s p r e c e p t s w i f e . 

B u t w h a t e ' e r c u l t u r e c a r e f u l w e b e l l o w , 

N e ' e r i n b a d foil c a n feed o f v i r t u e g r o w . 

Do you obferve, that in fpeaking again upon the fame fubjedt, he contradi&s 
himfelf, and fays the very reverfe of what he had faid before ? 

M E N O . S O it appears. 
Soc. Can you tell me now of any other thing, where they who profefs to 

be teachers are held by all men to be fo far from teaching it to others, as to 
be ignorant of it themfelves, and to have no merit in that very thing which 
they pretend to teach; and where thofe who are by all men allowed to be 
excellent themfelves, fometimes fay it may be taught, and fometimes that it 
cannot ? Thofe who are fo unfettled and perplexed about any fubject what
ever, would you fay that they are the proper mafters and teachers of it ? 

M E N O . By Jupiter, not I. 
S o c If then neither the fophifts, nor thofe who are themfelves excellent 

men, are teachers of virtue, it is plain there can be no others befide. 
M E N O . I think there can be none. 
Soc. And if no teachers, then no fcholars neither. 
M E N O . I think what you fay is true. 
S o c But we agreed before, that a thing in which neither teachers of it 

nor fcholars are to be found, is not the fubjecl; of teaching, and cannot be 
taught. 

M E N O . W e were agreed in this. 
Soc . Of virtue now there appear no where any teachers. 
M E N O . Very true. 
S o c And if no teachers of it, then no fcholars in it neither. 
M E N O . It appears fo. 

. S o c Virtue therefore muft be a thing which cannot be taught. 
M E N O . It feems fo, if we have confidered the matter rightly. And 

hence, Socrates, I am led to wonder, whether any men really good are ever 
to be found or not ; and if there are, by what means they became fuch, 

Soc. W e are in danger, O Meno! of being found, you and I, both of 
us, very infufficient reafoners on the point in queftion ; and you not to 
have been fully inftructed by Gorgias, nor I by Prodicus. Above all things 

N 2 therefore 
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therefore ought we to apply our minds to ourfelves ; and to fearch out a per
fon who by fome certain means would make us better men. I fay this 
with regard to the inquiry now before us ; in which we have been fo foolifh 
as not to confider, that it is not under the conduct of fcience that the affairs 
o f men are adminiftered rightly and w e l l ; or, i f we mould not choofe to 
grant that, at leaft that it is not under the conduct of fcience only, but of 
fome other thing alfo which is different from fcience; and perhaps the 
knowledge of the means by which men become good hath efcaped us. 

M E N O . H o w fo, Socrates ? 

S o c I will tell you how. That thofe men who are good and virtuous 
muft alfo be advantageous to us we have agreed rightly ; and that it is im
poftible it fhould be otherwife. Is not this true ? 

M E N O . Certainly. 
Soc. And that they are advantageous to us on this account, becaufe they 

conduct our affairs rightly, fhould we not do well in admitting this ? 
M E N O . Without doubt. 
S o c But we feem not to have done well in granting, that unlefs a man be 

prudent, it is not poftible for him to conduct affairs rightly. 
M E N O . What mean you now by the word rightly ? 
S o c I will tell you what I mean. If a man who knew the way to La -

rifla *, or wherever elfe you pleafe, were to walk at the head of others whom 
he had undertaken to conduct thither, would he not conduct them well and 
rightly ? 

M E N O . Without doubt. 
S o c . And how would it be were a man to undertake this who had only a 

right opinion about the way, but had never gone thither himfelf, nor had any 
certain knowledge of the way, would not he alfo conduct them rightly ? 

M E N O . T o be fure. 
Soc . And fo long as he had any how a right opinion of the way, which 

the other man knew with certainty, he would not in the leaft be a worfe 
guide, though only furmifingjuftly, and not knowing clearly, than the other 
with all his perfect knowledge ? 

1 T h e road to L a r i f l a i s m a d e t h e i n f t a n c e , b e c a u f e m o f t f a m i l i a r to M e n o , w h o w a s o f P h a r f a l u s , 

a c i t y o f T h e f T a l y , n e a r to L a r i f T a , t h e c h i e f c i t y o f a l l t h a t pa r t o f the c o u n t r y , a n d w i t h w h i c h 

M e n o w a s p a r t i c u l a r l y w e l l a c q u a i n t e d . — S . 
M E N O . 
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M E N O . Not at all worfe, 
Soc . Right opinion, therefore, with regard to right action, is not at all 

a worfe guide than fcience or perfect knowledge. And this it is which we 
omitted juft now in confidering the nature of virtue; when we faid that 
prudence only or knowledge led to right action; it is this, right opinion. 

M E N O . It feems fo. 
Soc. Right opinion therefore is not at all of lefs adantage to man than 

certain knowledge. 
M E N O . In this refpect, however, Socrates, it i s ; in that he who has a 

perfect knowledge of his end, would always attain to i t ; but the man who 
had only a right opinion of it, fometimes would attain to it, and fometimes 
would not. 

Soc . How fay you ? would not the man, who had a right opinion of it, 
always attain to it, fo long as he entertained that right opinion ? 

M E N O . It appears to me that he muft. And therefore I wonder, Socrates, 
this being the cafe, on what account it is that fcience is fb much more 
valuable than right opiuion ; and indeed in what refpect it is that they 
differ at all one from the other. 

Soc. Do you know now why you Wonder ? or fhall I tell yon? 
M E N O . By all means tell me. 
Soc . It is becaufe you never confidered attentively thofe images 1 made 

by Daedalus. But perhaps you have none of them in your country. 
M E N O . Wi th what view is it now that you fpeak of thefe images ? 
S o c Becaufe thefe, if they are not faftened, run away from us, and become' 

fugitives : but if they are faftened, they abide by us. 
M E N O . W e l l ; and what then ? 
Soc . T o have in one's pofleflion any of thefe works of his loofe and un-

faftened, is like to the being mafter of a runaway flave, a matter of little' 
value, becaufe not permanent: but when faftened and fecured, they are 
things of great value ; for indeed they arc works of great beauty. But you 
afk, with what view it is that I fpeak of thefe images. I anfwer,—It *s> 
with a view to true opinions. For true opinions alfo, fo long as they abide 

•» T h e f e w e r e f m a l l f i gu re s o f the* g o d s , r e p o r t e d to h a v e i n t h e m t h e p o w e r o f f e l f m c t i o n . — S , 
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by us, are valuable goods, and procure for us all good things: but they are 
not difpofed to abide with us a long time ; for they foon (lip away out of our 
fouls, and become fugitives. Hence are they of fmall value to a man, until 
he has faftened and bound them down, by deducing them rationally from 
their caufe r . And this, my friend Meno, is reminifcence, as we before 
agreed. But when they are thus bound and faftened, in the firft place they 
become truly known, and in confequence of this they become fta le and 
abide with us. Now it is on this very account that fcience is a thing more 
valuable than right opinion ; and in this i efpeel it is they differ, in that the 
parts of fcience only are faftened one to another, and bound down together. 

M E N O . By Jupiter, Socrates, they are fimilar to fome fuch things as thofe 
to which you refemble them. 

S o c . Nay, for my part, I fpeak thus not from knowledge ; but only from 
conjecture. But that right opinion and fcience are two different things, 
this, as it appears to me, I do not merely imagine or conjecture. For if I 
were to profefs the knowledge of a.ny things whatever (and there are but 

1 In the Greek, atrial xoyi^a), by a rational account of the caufe ; or by proving, how and from 
what caufe it is that they are true. The caufe of every truth is fome other truth, higher and 
more general, in which it is included. To thofe who have confidered the method, naturally 
ufed by the mind in reafoning, commonly but improperly called the art of reafoning, this will 
appear from hence;—A propofition is an opinion of the mind exprefli d in words, which affirm or 
deny fome one thing to belong to fome other. If the propofition, that is, if the opinion be true, 
it admits of a rational proof. And all rational proof confifts in fhowing or exhibiting of fome 
general truth, or true propofition, in which is virtually included the popofition to be pro\cd. In 
fyllogiftical reafoning (the only way of reafoning upwards, or tracing any truths from their 
caufes) that truth, or true propofition,' which is more general than the propofition to, be 
proved, is called the major propofition on that very account, becaufe it is of larger extent, 
or more general than the propofition to be proved, the conclusion; containing in it the truth 
of that conclufion, together with many other truths, collateral to one another, and all of them 
fubordinate to, or lefs general than, the major propofition itfelf. In the fame manner, the truth 
of this major and more general propofition is to be traced out and deduced from another pro
pofition ftill more general; and fo on till we arrive at fome truth felf-evident, apparently the 
caufe from which is4 deduced the truth of thofe other propofitions lefs general, which gra
dually and in order lead the mind up to it; the caufe why they are true. If many fubordinate 
truths arife out of one and the fame general truth, as they all equally depend from this, fo by 
means of this too they are all connected together, like the collateral chains, mentioned in the 
way of fimilitude (though to another fubject) by Plato in his Io, depending a l l from the iron ring-
a t top faftened to the magnet.—S. 
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a few things which I could profefs to know), this I would fet down for one 
of them r . 

M E N O . You are entirely right, Socrates a . 
Soc . W e l l ; and am 1 not right in this alfo, that true opinion, having 

the conduct; of any work or action whatever, executes her office full as well 
as fcience ? 

M E N O . In this too I think you are in the right. 
Soc . Right opinion, therefore, is a thing not at all inferior to fcience, nor 

lefs beneficial with regard to the execution of any work 3 , or the perform
ance of any action : nor is the man, who has right opinions, inferior (in 
this refpect) to the man of fcience. . 

M E N O . Very true. 
Soc. And we agreed before, that a good man was beneficial or advan

tageous to others. 
M E N O . W e did. 

Soc. Since, therefore, it is not through fcience only that men have been 
good and beneficial to their country (if any fuch men there may have been), 

1 T h i s f c n t e n c e , t o g e t h e r w i t h t h a t w h i c h i m m e d i a t e l y p r e c e d e s i t , f e e m s to u s t h e r i g h t k e y t o 

o p e n t h a t par t o f t he c o n v e r f a t i o n o f S o c r a t e s w i t h h i s f r i e n d s , i n w h i c h h e w a s g e n e r a l l y f u p p o f e d 

to d i f f e m b l e h i s g r e a t k n o w l e d g e . W e f ind h i m h e r e d i f c l a i m i n g t h e k n o w l e d g e o f t h o f e t h i n g s 

w h i c h are n o t the p r o p e r o b j e c t s o f k n o w l e d g e , b u t o f i m a g i n a t i o n a n d o p i n i o n o n l y ; a n d f u c h a r e 

a l m o f t a l l t h e fub jec t s e v e n o f p h i l o f o p h i c a l c o n v e r f a t i o n : a n d w e find h i m a t t h e f a m e t i m e o p e n l y 

a v o w i n g , n o t w i t h i r o n y , b u t w i t h m u c h f e r i o u f n c f s , t h a t h e k n e w t h e d i f ferent n a t u r e o f t h o f e t w o 

j u d g m e n t s o f t he f o u l , f c i e n c e a n d o p i n i o n ; o n e o f w h i c h is f r o m m i n d , t h e o t h e r f r o m f e n f e . N o w 

i f al l f c i e n c e d e p e n d s o n k n o w i n g t he p r i n c i p l e o f f c i e n c e , i f t h i s p r i n c i p l e i s m i n d , a n d i f t h e 

h u m a n foul p a r t a k e s o f m i n d , it f o l l o w s , t h a t t h e h u m a n m i n d k n o w i n g her fe l f , k n o w s i n w h a t (he 

differs f rom the l o w e r f acu l t i e s o f t h e f o u l , a n d h o w h e r o w n j u d g m e n t o f t h i n g s , w h i c h is f c i e n c e , 

differs f r o m t h e i r s , w h i c h a m o u n t s to n o m o r e t h a n m e r e o p i n i o n : i t f o l l o w s , t h a t fhe k n o w s w h a t 

f c i e n c e i s , a n d c o n s e q u e n t l y k n o w s w h a t fa l ls f l ior t o f i t : it f o l l o w s a l f o , t h a t fhe k n o w s w h a t t h e 

o b j e c t s a re o f f c i e n c e , a n d w h a t thofe o f o p i n i o n ; h a v i n g a n d c o n t e m p l a t i n g t h e f o r m e r fort i n 

h e r f e l f ; b u t r e j e c t i n g a n d d i f c l a i m i n g t h e l a t t e r , a s n o t b e l o n g i n g t o h e r p r o v i n c e . A c c o r d i n g l y 

w e fhall find tha t S o c r a t e s , w h o k n e w h i m f e l f , h i s t r ue felf, h i s m i n d , o n t h e o n e h a n d n e v e r p r e 

t e n d e d , as i g n o r a n t m e n are a p t to d o , t o k n o w t h i n g s w h i c h c a n n o t b e k n o w n ; n o r o n t h e o t h e r 

h a n d , affected no t to k n o w t h e na tu re o f t he h u m a n m i n d , t h e p r i n c i p l e s o f i t , o r a n y o f i t s o b j e c t s , 

fo far as t h e y are c o m m u n i c a t e d to p a r t i c u l a r m i n d s f rom a n d b y m i n d u n i v e r f a l . — S . 
2 T h a t i s , in d i f t i n g u i f h i n g f c i e n c e f r o m r i g h t o p i n i o n . — S . 

3 T h i s is b e c a u f e r i g h t o p i n i o n p r i n c i p a l l y v e r g e s t o f e n f i b l e s ; b u t f c i e n c e t o i n t e l l i g i b l c s . — T . 

but 
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but alfo by means of right opinion ; and fince neither of thefe is with men 
by nature, neither fcience nor right opinion ; or 1 do you think that either 
of them comes by nature ? 

M E N O . Not I. 

S o c Since then, they are not by nature, by nature neither is it that men 
could have been good and virtuous. 

M E N O . Certainly not. 
Soc. Seeing now, that virtue comes not by nature, we fhould, in the next 

place, after this confider if it comes through teaching. 
M E N O . T O be fure we mould. 
S o c Did it not appear to us both, that if virtue was wifdom, then it came 

through teaching ? 
M E N Q . It did. 

Soc . And that if virtue came through teaching, then virtue would be 
wifdom ? 

M E N O . Very true. 
Soc. And that if there were any teachers of virtue, virtue would in that 

cafe be a thing that came through teaching; otherwife not ? 
M E N O . Juft fo. 
S o c . But we have agreed that there were no teachers of it. 

* J i l l ? h e r e , i n a l l t h e e d i t i o n s o f t h e G r e e k , a re a d d e d thefe t w o w o r d s , ovr eirtKrr.rmy neither 

are they acquired. W h i c h p a r t o f t h e f e n t e n c e i s a p p a r e n t l y f a l f e : for f c i e n c e a n d r i g h t o p i n i o n 

a r e b o t h o f t h e m a c q u i r e d ; f c i e n c e t h r o u g h t e a c h i n g ; a n d r i g h t o p i n i o n t h r o u g h o t h e r a d v e n 

t i t i o u s m e a n t : b u t f u p p o f i n g i t e v e r fo t rue w i t h r e g a r d t o r i g h t o p i n i o n ; a n d f u p p o l i n g 

a l f o , t h a t t h e w o r d siri*inra m e a n s i n t h i i p l a c e acquired through teaching; i t w o u l d b e i m p e r 

t i n e n t t o t h i s p a r t o f t h e a r g u m e n t a t i o n , a n d p r e m a t u r e : fo r S o c r a t e s is h e r e p r o v i n g o n l y t h i s , 

t h a t v i r t u e c o m e s n o t b y n a t u r e : a n d t h i s h e p r o v e s b y m o w i n g t h a t a l l m e n w h o a c t r i g h t l y and 

w e l l , a c t t h u s e i t h e r f r o m f c i e n c e o r f r o m r i g h t o p i n i o n ; n e i t h e r o f w h i c h p r i n c i p l e s o f a c t i o n 

m e n h a v e f r o m n a t u r e . Tt is n o t ti l l a f t e r w a r d s , i n t h e n e x t p l a c e , t h a t h e p r o v e * v i r t u e n o t to be 

a p q u i r e d t h r o u g h t e a c h i n g * W i t h g r e a t j u d g m e n t , t h e r e f o r e , d id C o r n a r i u s , i n h i s t r anf la t ion , 

t a k e n o n o t i c e o f tho fe t w o w o r d s ; a n d , i n h i s E c l o g a e , h a s w i t h g r e a t p r o b a b i l i t y fuppofed the 

w o r d s ate* tirtKmra t o h a v e b e e n a n a n t i e n t f c h o l i u m w r i t t e n i n t he m a r g i n , a n d b y fubfequent 

t r a n s c r i b e r s , as h a p p e n e d f r e q u e n t l y , a (Turned i n t o t h e t e x t ; a n d a f t e r w a r d s t he w o r d <**x'to have 

b e e n c h a n g e d i n t o OI/T b y f o m e l a t e r c o p y i f t , n o t a t t e n d i n g to t he c o u r f e o f t he a r g u m e n t a t i o n , bu t 

t o t h e c o n c l u f i o n o n l y . T h e n e c e f l i t y o f t h e o i n i f l i o n is fo c l e a r , t h a t w e w o n d e r n o t fo m u c h at 

t h e a c c u t e n e f s o f C o r n a r i u s i n f e e i n g i t , a s a t t h e b i i n d n e f s o f S t e p h e n s i n n o t f e e i n g b u t exprefs ly 

d e n y i n g i t . — S . 

M E N O . 
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M E N O . True. 
Soc . W e are agreed, therefore, that virtue comes not THROUGH teaching; 

and that virtue is not wifdom. 
M E N O . Certainly fo. 
S o c But we agreed befides, that virtue was fomething good. 
M E N O . True. 
S o c And that whatever conducted affairs rightly was a thing good and 

ferviceable to us. 
M E N O . W e did clearly. 
S o c And that affairs are conducted rightly by thefe two things only, true 

opinion and fcience ; poffeffed of either of which two, a man makes a good 
leader and guide. Whatever comes from fortune is not the effect of human 
conduct. But fo far as man has to do in conducting rightly, it is only 
through one of thefe means, true opinion and fcience. 

M E N O . I think fo. 
Soc . Now fince virtue comes not through teaching, it is not theeffeft o f 

fcience. 
M E N O . It appears that it is not. 
Soc. O f the two only things then, which are good and ferviceable to 

man's right conduct, we have thrown one out of the queftion ; having agreed 
that fcience is not the thing through which civil affairs are adminiftered 
and conducted rightly. 

M E N O . I think it is not. 
Soc. Not therefore through any wifdom, nor as being wife, did fuch 

men govern in the ftate ; fuch as Themiftocles, and the iefr r whom Anytus 
here juft now recounted. And for this very reafon they were not capable of 
making others to be fuch men as themfelves ; becaufe it was not fcience that 
made them what they were. 

M E N O . The cafe, O Socrates, feems.to be as you reprefent it. 
S o c If then it is not fcience, it follows that it muft be the other thing 

which remains of the two, namely, right opinion, through which public af
fairs are adminiftered rightly by our ftatefmen and politicians ; men who, 
'in point of wifdom, are not at all fuperior to the oracle fingers and di
vine prophets. For thefe alfo utter many true fayings, but have no real 
knowledge of any one thing they utter. 

V O L . v. o M E N O . 
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M E N O . I fufpect this to be the cafe. 
Soc . Now do not thofe men, O Meno, deferve the character of divine 

men, who either fpeak or act aright in many things of great importance, 
without any intellectual knowledge of the fubjects concerning which they 
fpeak or act ? 

M E N O . By all means do they. 
S o c . Rightly then fhould we call thofe men divine, whom we juft now 

mentioned, the oracle fingers and the prophets, and all who are infpired by 
the Mufes. Nor at all lefs divine men than thefe fhould we fay that the 
politicians are, no lefs enthufiafts, infpired divinely, and poflefled by the 
Divinity, when in their fpeeches they direct aright many and great affairs, 
without any real knowledge of the fubjects they are fpeaking of. 

M E N O . Certainly we fhould. 
S o c . And accordingly the women, you know, Meno, call men of virtue 

by the name of divine men. And the Lacedaemonians, when they celebrate 
with encomiums any man of virtue, are ufed to fay of him that he is a di
vine man. 

M E N O . And they appear, O Socrates, to fpeak juftly too. And yet, per
haps, Anytus here is offended at what you fay. 

Soc. I give myfelf no manner of concern about it. With him, Meno, we 
fhall have fome difcourfe at another time. But if we, at this time, during 
all this converfation, have purfued our inquiries and reafonings aright, virtue 
can neither come by nature, nor yet through teaching; but to thofe with 
whom it is, it muft come by a divine portion or allotment, without the intel
ligence or true knowledge of i t ; unlefs amongft the politicians there fhould 
be found fome perfon capable of making another man a good politician. 
But if there fhould, he mi-ht almdft be faid to be fuch a one amongft the 
living, as Homer tells us that Tirefias is amongft the dead; where, fpeaking 
of him and of the reft who are in Hades, he fays T , 

« 
F i l l ' d i s h e o n l y w i t h d i f c e r n i n g m i n d ; 

T h e reft f l i t , e m p t y ( h a d o w s , d a r k a n d b l i n d . 

Exactly the fame pre-eminence hath fuch a man ; being as it were the 
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truth and fubftance of things, compared with fhadows *, in refpect of 
virtue. 

M E N O . What you fay, O Socrates, feems to me to be in the higheft degree 
juft. 

S o c . From this reafoning then, Meno, it appears to us, that fuch as are 
poflefled of virtue, have it as a divine portion or allotment to them. But 
on this point we (hall then arrive at certainty, when, previous to our in
quiries by what means it is that virtue comes to men, we let about fearching 
firft, what the effence is of virtue.——But it is now time for me to go fome-
where elfe. And do you, fince you are perfuaded yourfelf of the truth of thofe 
conclufions, the refult of our inquiries, perfuade your friend Anytus to be
lieve them alfo. For he may thus be foftened and become milder; and 
you, by thus perfuading him, may poflibly do a piece of fervice to your 
country. 

1 I t i s o b v i o u s t o b e f e e n , t h a t t h i s i s a m e t a p h o r t a k e n f r o m t h e fimile h e r e u f e d , o f T i r e f i a s 

a n d t h e reft o f t h e g h o f t s i n H a d e s ; o r a n a p p l i c a t i o n o f t h e f i m i l e t o t h a t w h i c h i t i s b r o u g h t t o 

i l luf t ra te i n t e r m s ufed p r o p e r l y i n t h e f i m i l e , b u t m e t a p h o r i c a l l y i n t h e a p p l i c a t i o n . F o r t h e 

a p p l i c a t i o n o f t h e f imi l e i s t h i s : — A s a l l t h e o t h e r g h o f t s i n H a d e s a r e t o T i r e f i a s , f o a r e m e n o f 

r i g h t o p i n i o n o n l y , v o i d o f f c i en t i f i c p r i n c i p l e s , t o m e n o f t r u e f c i e n c e , m e n w h o a r e k n o w i n g i n 

t h o f e p r i n c i p l e s . I n t h e f i m i l e , t h e c o m m o n h e r d o f g h o f t s a r e u n r e a l , u n f u b f t a n t i a l (hades, , o r 

f h a d o w s , c o m p a r e d w i t h T i r e f i a s , w h o t h e r e f o r e , w i t h r e f p e c t t o t h e m , is rea l f u b f t a n c e . I n t h e 

f u b j e c t , r e f e m b l e d t o th i s f i m i l e , m e n o f r i g h t o p i n i o n a r e a s ( h a d o w s w h e n c o m p a r e d w i t h m e n 

o f real f c i e n c e , — T h e j u f t n e f s o f t h e f i m i l i t u d e d e p e n d s o n the fe d o c t r i n e s o f P l a t o : t h a t m a t t e r s 

o f o p i n i o n a re o b j e c t s o f t h e i m a g i n a t i o n , a n d m a t t e r s o f f c i e n c e a r e o b j e c t s o f t h e m i n d o r i n t e l 

l e c t j t h a t a l l o b j e c t s o f t he i m a g i n a t i o n a r e o n l y i m a g e s o f t h e o b j e c t s o f f en fe , o r t h i n g s f e n f i b l e ; 

a n d t h a t t h e f e o b j e c t s o f f en fe , o r t h i n g s f e n f i b l e , a r e b u t t h e ( h a d o w s o f t h i n g s i n t e l l i g i b l e , t h e 

o b j e c t s o f i n t e l l e c t . — S . 
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