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INTRODUCTION

TO

THE EUTHYPHRO.

THE whole of the_Euthyphro of Plato, fays Ficinus, is employed in confu-
tation ; whence fome Platonifts have called this dialogue, as well as the
Euthydemus and Greater Hippias, elenftic. However, as he juftly obferves,
while Socrates confutes the falfe opinions which Euthyphro entertained of
holinefs, he prefents certain veftiges of the truth to its inveftigators.
We may colleé therefore from this dialogue and the Gorgias that holinefs
according to Plato is that part of juftice which attributes to Divinity that
which is his own. But as man is a compofite being, and the different parts
of his compofition were produced, according to the Platonic theology, from
different divinities, perfect piety will confift in confecrating to each deity
that part of us which he immediately gave. 'This definition being premifed,
what Plato fays here and elfewhere refpe@ing holinefs will be apparent.
Hence, when it is faid that holinefs is that which s beloved by Divinity
it is true; but it is beloved by Divinity becaufe it is holinefs, and is not
holinefs becaufe it is beloved by him. Likewife becaufe it is beloved by
him it may be beloved, but is not beloved becaufe it may be beloved : for
the holy is not in every refpet the fame with that which may be beloved ;
fince neither does the effence of holinefs confift in being the obje& of love,

but rather in retribution and devotion. )
Again, when it is faid that holinef; is that which is miniftrant te the opera-
‘tions of Divinity, this alfo is truly faid : for it is miniftrant to the converfion
to Divinity of that which we receive from him. And the work of Divinity
B2 s



4 INTRODUCTION.

is to produce, convert, purify, illuminate, and perfe@®. Hence it is beau-
tifully obferved by Porphyry, ¢ that being conjoined and affimilated to the
higheft God, we fhould offer the elevation of ourfelves to him as a facred
facrifice ; for thus we fhall celebrate him and procure our own falvation.”
He adds, ¢ In the foul’s contemplation therefore of this Divinity, unattended
by the paffions, the facrifice to him receives its completion; but his progeny,
the intelligible gods, are to be celebrated vocally by hymns'.”” Laitly, when
it is faid that holinefs is the fcience of requefting and giving to the gods,
this likewife is true, though it is not a perfeét definition of fan&ity. For he
who properly prays to Divinity, will requeft him to impart that by which he
may be enabled to offer him{felf to him in the moft acceptable manner.

* For the fake of the Platonic reader I will give the whole of this very beautiful paffage.
Ouaopey Towuy kat nueis® adra Quacuer, ds wpoanker, diaPopovs Tas buoias, wg av diaPopois Jwamsse wpoT=
cyovtes. Oz ey T T TATY, G5 TIS AWM CoPes EQny ndey Twy aiTbnTa, rTE bupswyres, unte smovoualovrsgt
ovdev yap esw ewdov 6 un Tw avia £ufug e axabaprov. Ao owde Aoyos Toutw o xarTen Py, awsiogy oud’ b exdov,
otay wabes Juxns n peporvouevoss dia O aiyng xabapag xas Twv weps avtov xabagay evvoiwy Bproxcuouey auToy.
Jes apa cuvaPlevtas, xai opowbeyras avtw, THY avTey avayeynw Qusiay iepay wkonww/sw 7w Bew, TV avrny s
Xai vuvoy ovoay kas nuwy cwtwpiav. ev amalde apx Tng Juxng Toude Tov feov Bewpiz, n Pugia auTn TEAEITAL.
Tois e avrou eyyovoss, yontois S fecigy mdn man THY ex Tov Aoyou vpvadia TpoabeTiov.  Amary ns yap exasw wy
Jedwney n Qugia, xan & v mewy TPEQEL, Kol EVS TO EWAL GUVEXEL €45 Ty bvrtay. Qg ow YewpYos s}m'rlu.a'mv
aTApXETA KAk TWY axpaa‘puwv, ouTwg nueis amagbousa auTows, EVOIWY TWY TEGI QUTLY RANGY, EUXAPITOUVTES GV MUY
Jeduxaas n Oswpiav, Xau ors wuas dia mng avrwy beag arvwg TpsPouai, guvovres Xa Daurouevor xas Ty muereps
cwrnpie eminapmorres.  Porphy. de Abflinentia, lib. ii. p. 165, 4t0.1767: i. e. < Let us also sacrifice,
but let us facrifice in fuch a manner as is proper, offering different facrifices to ditlerent powers. To
that God, indeed, who is above all things, as a certain wife man fays, neither fumigating nor con-
fecrating any thing fenfible. For there is nothing material, which, to an immatcrial nature, is
not immediately impure.  Hence neither is external Janguage adapted to him, nor that which is
internal when it is defiled by any paffion of the foul; but we fhould adore him in pure filence, -
and with pure conceptions concerning him. It is neceffary, thercfore, that, being conjoined and
affimilated to him, we thould offer the clevation of ourfclves to Divinily as a facred facrifice; for
thus we fhall both celebrate him and procure our own falvation. Tu the foul’s contemplation,
thercfore, of this Divinity, unattended by the paffions, the facrifice to him reccives its com-
pletion ; but his progeny, the intelligible gods, are to be celebrated vocally by hymms. For
to each of the gods the firfk fruits are to he facrificed of what he hmparts to us, and thruugh
which he nourifhes and preferves us.  As, therefore, the hufbandman offers his firt fruits
from handfuls of fruits and acorns, fo alfo we fhould facrifice from Leautiful conceptions con-
cerning the gods, giving thanks for thofe things of which they have imparted to us the con-
templation, and that, through the vifion of themfelves, thev truly nourifh us, afToculum with
and appcaring to us, and (]umng upon us for our falvation.”

THE



THE EUTHYPHRO.

PERSONS OF THE DIALOGUE,
EUTHYPHRO, SOCRATES.

—————————

EUTHYPHRO.

WHAT novel circumftance has happened, Socrates, that you, leaving the
difcuffions in the Lyceum, are now waiting about the porch * of the king?
For you have not an aétion with the king, as I have.

Soc. The Athenians, Euthyphro, do not call it an a&ion, but an accu-
fation,

Eurtu. What do you fay? Some one, as it feems, has accufed you, For
I thould not think that you would accufe another.

Soc. I thould not, indeed.

Eutn. Has, then, another accufed you?

Soc. Certainly.

EutH, Who is he? )

Soc. I do not, Euthyphro, perfeitly know the man: for he appears to
me to be young, and of no note. But they call him, I think, Melitus;
and he is of the town Pittheus : if you have in your recolleGtion one Melitus,
a Pitthean, who has long hair, a thin beard, and an aquiline nofe.

Evurn. I do not recolleét him, Socrates. But what is his accufation
of you?

Soc. What is it ¥ Not an ignoble one, as it appears to me. For it is no

' The king’s porch was a place en the right fide of the Ceramicus, where the fecond of the
nine archons, who was called the king, prefided for the fpace of a year. See Paufanias in Atic.
lib.i. p. 5, and Meurfius in Attic, Le&, lib, vi, ¢, 27,

3 defpicable
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defpicable thing, for one who is a young man, to be knowing in a circum-
ftance of fuch a magnitude. For he knows, as he fays, how the youth are
corrupted, and who they are that corrupt them. And he appears to be a
certain wife man; and feeing my ignorance, and confidering me as one
who corrupts his equals in age, to have accufed me to the city, as to a mo-
ther. Inconfequence of this, he only of the citizens feems to me to have
begun rightly. For it is right to pay attention to youth, in the firft place,
that they may become the moft excellent chara&ers : juft as it is reafonable
that a good hufbandman fhould firft take care of the young plants, and after
this of the others. Thus alfo Melitus perhaps will firft cut us up who cor-
rupt the bloffoms of youth, as he fays, and afterwards he will certainly pay
attention to thofe of a more advanced age, and thus will be the caufe of the
moft numerous and the greateft goods to the city. Thisis what may be
expected to happen from one who makes fuch a beginning.

FurHn. I thould with it were fo, Socrates ; but I tremble, left the con-
trary thould happen. For, in reality, he appears to me, by trying to injure
you, to begin to hurt the city from the Veftal hearth ' itfelf. But tell me
by what part of your condugt it is that he fays you corrupt the youth?

Soc. The things of which he accufes me, O wonderful man, muft be
confidered, when they are heard, asabfurd. For he fays that I am a maker
of gods; and, asif I introduced new and did not believe in the aucient gods,
has brought this accufation againft me.

Evurn. I underftand you, Socrates; it is becaufe you fay that a dzmo-
niacal * power is every where prefent with you. This accufation, therefore,
is brought againft you as one that introduces novelties in divine affairs ; and
as well knowing that the multitude are always difpofed to receive fuch
kind of calumnies. For indeed they ridicule me as one infane, when I fay
any thing in a public aflembly conceining the gods, and predi& to them
future events; though I do not prediét to them any thing which is not true.
At the fame time, however, they envy all fuch as we are, But indeed it is

* The hearth, among the Greeks, contained the houfehold gods, of whom Vefta was the chief.
Hence ta begin from the Veftal hearth was a proverbial expreﬂion, when they fpoke of beginning
with what is moft excellent and facred.

3 This perfeftly accords with what we bave cited from Xenophan, in the Introdudtion to the
Apology of Socrates.

not
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pot fit to pay any attention to them; but we fhould ftill go on in our
own way,

Soc. But, dear Euthyphro, to be ridiculed is perhaps a trifling thing.
For the Athenians, as it appears to me, are not very much concerned whe-
ther or not a man is fkilful in any thing, fo long as he is not a teacher of
his wifdom ; but they are indignant with him whom they think makes
others to be fuch, whether thls is from envy, as you fay, or from fome
other caufe.

Eutn. With refpe@ to this circumftance, therefore, how they may be
affe@ed towards me I am not very defirous to try.

Soc. For perhaps you exhibit yourfelf but rarely, and are not willing to
teach your wifdom ; but I fear left, through philanthropy, 1 thould appear to
difclofe, with too much freedom, to every man whatever 1 poflefs, not only
without taking a reward, but even willingly adding one, if any perfon is
willing to hear me, As I therefore juft now faid, if they were only to ridi=
cule me, as you fay they do you, there would be nothing unpleafant in paff-
ing the time in a court of juftice, jefting and laughing; but if they are in
earneft, how this affair may terminate is immanifeft, except to you diviners.

Evurn. Perhaps, however, Socrates, the affair will be nothing ; but you
will plead your caufe fuccefsfully, and I alfo think that I fhall mine.

Soc. But what is the caufe, Euthyphro, which you have to plead> Are
you defendant or plaintiff ?

EvtH. I am plaintiff.

Soc. Whom do you profecute ?

Evutn. One whom, by profecuting, I appear to be infane.
Soc. What, then, do you purfue one that flies ?

EvutH. He is very far from flying; for he is very much advanced in
years.

Soc. Who is he?

EvTH. My father,

Soc. Your father? O beft of men'!
EvuTn. He is, indeed.

Soc. But what is the crime, and of what do you accufe him?
EvtH. Of murder, Socrates.

Soc.
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Soc. O Hercules! The multitude, Euthyphro, will be ignorant how this
can ever be right. For I do not think it is the province of any cafual perfon
to make fuch an accufation with reftitude, but of one who has made a very
great proficiency in wifdom.

Evurn. Very great indeed, by Jupiter, Socrates.

Soc. Is it any one of your relations who has been killed by your father ?
Though it certainly muft be fo ; for you would not profecute your father for
the murder of a ftranger.

Evurs. It is ridiculous, Socrates, if you think it makes any difference
whether he who is flain is a ftranger or a relation, and are not perfuaded that
this alone ought to be attended to, whether he who committed the murde.
did it juftly or not ; and, if juftly, that he thould be difmiffed ; but, if un-

_juftly, that he thould be profecuged, even though he thould be your domettic,
and partake of your table. For you become equally defiled with him, if you
knowingly aflociate with fuch a one, and do not expiate both yourfelf and
him, by bringing him to juftice. But to apprize you of the faét: The
deceafed was one of our farmers, who rented a piece of land of us when we
dwelt at Naxus. This man, baving one day drank too much wine, was fo
tranfported with rage againft one of our flaves, that he killed him. My
father, therefore, ordered him to be caft into a pit, with his hands and fect
bound, and immediately fent hither, to confult one of the interpreters of
facred concerns what he thould do with him; and in the mean time ne-
glefted this prifoner, and left him without fuftenance as an affaflin, whofe
life was of no confequence; fo that he died. For hunger, cold, and the
weight of chains killed him, before the perfon my father had {ent returned.
Hence my father and the reft of my relations are indignant with me, be-
caufe I, for the fake of a homicide, accufe my father of murder, which, as
they fay, he has not committed ; and if he had, fince he who is dead was a
bomicide, they think 1 ought not to be concerned for the fate of fuch a man,
For they fay it is impious for a fon to profecute his father for murder; fo
little do they know the manner in which a divine nature is affeéted about
picty and impiety,

Soc. But, by Jupiter, Euthyphro, do you think you poflefs fuch an accu-
rate knowledge about divine affairs, and how things holy and impious are

circumftanced,



THE EUTHYPHRO. 9

circumftanced, that thefe things having taken place as you fay, you are not
afraid, left in profecuting your father you thould commit an impious a€tion ?

EvtH. My profeflion, Socrates, would be of no advantage to me, nor
would EutLyphro furpafs in any refpeét other men, unlefs he accurately
knew all fuch particulars.

Soc. O wonderful Euthyphro, it will therefore be a moft excellent thing
for me to become your difciple, and before the determination of my procefs
to let Melitus know that I have hitherto confidered the knowledge of divine
concerns as a thing of the greateft confequence ; and that now, fince he fays
I am guilty of ating in a rath manner, and introducing novelties concerning
divine natures, I am become your difciple, If, therefore, I fhall fay, you
acknowledge, O Melitus, that Euthyphro is wife and thinks rightly in fuch
affairs, think and judge alfo the fame of me; but if you do not entertain
this opinion, call him, my preceptor, to account before you call me, as one
who corrupts elderly men, viz. me and his father ; me by inftruéting, but
him by reproving and punithing. And if he is not perfuaded by me, but
ftill continues his profecution, or accufes me inftead of you, it will be
neceffary to fay the very fame things on the trial, to which I fhall have pre-
vioufly called his attention.

Evutu. It will fo, by Jupiter, Socrates; and if he attempts to accufe
me, I thall fiud, as I think, his weak fide, and he will be called to account
in a court of juftice long before me,

Soc. And I, O my dear affociate, knowing thefe things, defire to become
your difciple, as I am perfuaded that no one, and not even Melitus himfelf,
dares to look you in the face, though he fo accutely, inartificially, and eafily
fees through me, that he has accufed me of impiety.—Now therefore, by
Jupiter, tell me that which you now ftrenuoufly contend you clearly know,
viz. what kind of thing you affert holinefs to be, and alfo unholinefs, both
refpe@ing murder and other things? Or is not holinels the fame with
itfelf in every action? And again, is not unholinefs, which is perfe@ly con-
trary to holinefs itfelf, fimilar to itfelf? And does not every thing which it
will be unholy to do, poflefs one certain idea according to unholinefs ?

Evrn. Certainly, Socrates.

Soc. Tell me, then, what you fay holinefs, and alfo what unholinefs is ?
VOL. V. c Lvtn.
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EvTn. I fay, therefore, that holinefs is that which I now do, viz. to pro-
fecute him who a&s unjuftly either with refpect to murder or facrilege, or
any thing elfe of a fimilar nature ; whether the offending perfon be a father
or mother, or any other whatever; and that not to profecute fuch a one
is impious. For fee, Socrates, what a great proof I will give you in law that
it is fo, and which I have alfo mentioned to others, viz. that it is right not
to fpare an impious man, whoever he may be. For men are firmly per-
fuaded that Jupiter is the beft and moft juft of gods, and yet they acknow-
ledge that he put his father in chains, becaufe he unjuftly fwallowed his
children; and again, that Saturn caftrated * his father, through other things
of a fimilar nature: but they are indignant with me, becaufe I profecute my
father who has a&ed unjuftly; and thus thefe men affert things contrary
to each other in what they fay concerning the gods and concerning me.

Soc. Isthis the thing then, Euthyphro, on account of which I am brought
to the bar, becaufe when auny one afferts things of this kind concerning the
gods, I admit them with pain; and through which, as it feems, fome one-
calls me an offender ! Now, therefore, if thefe things thus appear alfo to
you who are well acquainted with fuch particulars, it is neceffary, as it feems,
that we alfo thould admit them. For what elfe can we fay, who acknow-
ledge that we know nothing about fuch things? But tell me, by Jupiter,
who prefides over friendthip ; do you think that thefe things thus happeneci
in reality ?

* For the fignification of bonds and caftrations, when applied to divine natures, fee p. 141 of
the Introdu&ion to the Second Book of the Republic. I fhall only obferve here with Proclus,
that Plato was of opinion that all fuch narrations as thefe will be condemned by the multitude
and the ftupid through ignorance of ‘their arcane meaning, but that they will indicate certain
-wonderful conjectures to the wife. Hence, though he does not admit this mode of mythologizing,
yet, as is evident from what he fays in the Timewus, he thinks we ought to be perfuaded by thofe
antients who were the offspring of the gods, and to invefligate their occult conceptions. Hence
too, though he rejeéts the Saturnian bonds, and the caftrations of Heaven, when difcourfing
with Euthyphro and the auditors of his Republic, yet in his Cratylus, when he inveftigates
names philofophically, he admits other fecondary bonds about the mighty Saturn and Pluto.
Plato, therefore, by no means ridicules the religion of his country in what he here fays, as fome
moderns have pretended he does; but he admits fuch relations as thefe with pain, becaufe he
well knew that they would only be lmpwuﬂy perverted by, and were far beyond the compre-
henfion of, the vulgar.

3 Evrn.
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Evutn. Yes, and things {till more wonderful than thefe, Socrates, of which
the multitude are ignorant.

Soc. Do you thereforc think that the gods 7z reality wage war with
each other, and that there are among them dire enmities and battles, and
many other fuch like particulars as are related by the poets, with the repre-
fentation of which by good painters our temples are decorated ; and in the
great Panathenzx a veil * full of fuch like variegated ornaments is carried
into the Acropolis. Muflt we fay, O Euthyphro, that thefe things are true ?

EutH. Not thefe only, O Socrates; but,as I juft now faid, I can relate to
you many other things concerning divine affairs if you are willing, which
when you hear I well know that you will be aftonifhed.

Soc. I fhould not wonder ; but you may relate thefe things to me here-
after, when you are at leifure. Now, however, endeavour to tell me more
clearly that which I juft now atked. For you have not yet, my friend,
fufficiently anfwered my queftion what holinefs is, but you have only told
me that this which you are now doing is holy, viz. to profecute your father
for murder.

Evurna, And I fpoke the truth, Socrates.

Soc. Perhaps fo. But, O Euthyphro, do you not alfo fay that many
other things are holy ?

Evurn, I do.
Soc. Recolle@, therefore, that I did not requeft you to teach me one or

two from among many holy things, but what that form itfelf is by which
all holy things are holy. For you have faid that things unholy are unholy
by one idea ; and alfo that things holy are holy by another. Or do you not
remember ?

Eursu. 1 do. :
Soc. Teach me, therefore, what this very idea is, that looking to it, and

ufing it as a paradigm, 1 may fay that whatever thing of this kind you or
any other does is holy, and that whatever is not of this kind is unholy.
EvutH. But if you wifh it, Socrates, I will alfo tell you this.
Soc. Ido wifhit.

! For the explanation of this veil, fee the Additional Notes on the Republic, vol. i, p. 520.
c2 Evrs,
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EvTtH. That, therefore, which is dear to the gods is holy, but that which
is not dear to them is unholy.

Soc. You have now anfwered, O Euthyphro, moft beautifully, and in
fuch a manner as I withed you to anfwer., Whether truly or not however,
this I do not yet know. But you will doubtlefs in addition to this teach me
that what you fay is true.

Evuth. Certainly.

Soc. Come then, let us confider what we fay. That which is dear to
divinity, and the man who is dear to divinity, are holy ; but that which is
odious to divinity, and the man who is odious to divinity, are unholy. But
the holy is not the fame with the unholy, but is moft contrary to it, Isit
not fo ?

EvTH. It certainly is fo.

Soc. And thefe things appear to have been well faid,

"Evurs. I think fo, Socrates.

Soc. But has it not, O Euthyphro, alfo been faid that there is fedition
among the gods, and that they oppofe and are enemies to each other?

EuTs. It has been faid.

Soc. But let usthus confider, excellent man,"about what particulars difcord
produces enmity and wrath. If] therefore, I and you differed in opinion con-
cerning numbers, which of them were more in quantity, would this difference
make us enemies, and fhould we be enraged with each other ! Or, betaking
ourfelves to computation about things of this kind, thould we not be quickly
liberated from this diffenfion ?

Evuru. Entirely fo.

Soc. Hence alfo, if we differed concerning the greater and the leffer,
fhould we not, by applying ourfelves to meafuring, foon bring our difagree-
ment to an end ?

EuTH. We fhould.

Soc. And, as I think, by betaking ourfelves to weighing, we thould be
able to judge concerning the heavier and the lighter,

Evurtha., Undoubtedly.

Soc. About what then difagreeing, and not being able to recur to a
certain criterion, thould we become enemices to, and be enraged with, each

other?
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other ? Perhaps you cannot readily inform me; but confider whether they
are fuch as thefe, viz. the juft and the unjuft, the beautiful and the bafe,
good and evil. Are not thefe the things about wlich difagreeing, and not
being able to arrive at a certain judgment of them, we become enemies to
each other, when we do fo become, you and I, and all other men?

Evurn. This, Socrates, is indeed the diflenfion, and it is about thefe things..

Soc. But what? Do not the gods, O Euthyphro, if they difagree in any.
refpe, difagree on account of thefe very things?

Evutns. By an abundant neceffity.

Soc. Different gods, therefore, O generous Euthyphro, according to your
affertion, think different things to be juft, beautiful, bafe, good and evil..
For they never would oppofe each other unlefs they difagreed about thefe-
things. Or would they?

EvuTa. You fpeak rightly.

Soc. Do they not feverally, therefore, love thofe things which they think.
to be beautiful, good and juft, but hate the contraries of thefe ?

Eura. Entirely fo.

Soc. But with refpeét to thefe very things, fome of the gods, as you fay,
think them to be juft, and others unjuft; about which alfo being dubious, .
they oppofe and wage war with each other. Is it not fo?

EutH. It is.

Soc. The fame things therefore, as it feems, are hated and loved by the
gods ; and the things odious to and dear to the gods will be the very fame.

EvutH. So it appears.

Soc. Hence alfo the fame things will be holy and unholy, O-Euthyphro,
from this reafoning.

Evrth. It feems fo.

Soc. You have not therefore, O wonderful man, anfwered my queftion.
For I did not atk you this, to whom the fame thing is both holy and unholy :
but, as it feems, that which is dear is alfo odious to divinity., So that,
Euthyphro, there is nothing wonderful if in this which you are now doing,
viz, punithing your father, you fhould do that which is pleafing to Jupiter,
but odious to Saturn and Heaven; and which is pleafing to Vulcan, . but
odivus to Juno: and if any other of the gods differs from another. about

this
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this very circumftance, you thouid in like manner do that which is approved
by the one and hated by the other.

Evurn. But I think, Socrates, that no one of the gods will differ from
another in this affair, and affert that it is not proper for him to fuffer
punithment who has unjuftly flain any one.

Soc. But what? Have you ever heard any man doubting, O Euthyphro,
whether he who has unjuftly flain another, or has done any thing elfe
unjuftly, ought to be punithed ?

EvurH. They never ceafe doubting about thefe things, both elfewhere
and in courts of juftice. For thofe that aét unjuftly in a very great degree,
fay and do every thing in order to efcape punithment.

Soc. Do they alfo, O Euthyphro, confefs that they have atted unjufily ?
And confefling this, do they at the fame time fay, that they ought not to
be punithed. '

Evts. They by no means fay this,

Soc. They do not, therefore, fay and do every thing. For I thiuk they
dare not fay, nor even doubt this, that if they act unjuftly punithment muft be
infli®ed on them: but, as it appears to me, they deny that they have acted
unjuftly. Do they not ?

Evtn. You fpeak the truth.

Soc. They are not, therefore, dubious about this, whether he who a&s
unjuftly ought to be punifhed; but they perhaps doubt who he is that alts
unjuftly, and by what action, and when, his conduét may be confidered as
unjuft.

EvrtH. True.

Soc. Will not, therefore, the very fame things happen to the gods if
they oppofe each other concerning things juft and unjuft, according to your
affertion; and will not fome of them fay, that they a& unjuftly by each
other, and others again deny this? Since, O wonderful maun, no one, either
of gods or men, dares to affert that punifhment ought not to be inflicted on
him who aéts unjuitly.

Evurn. They will: and what you now fay, Socrates, is fummarily true.

Soc. But thofe who are dubious, as well gods as men, will be dubious

sefpecting each of the tranfations; if the gods difagree about any attion,
and
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and fome of them fay that it is done juftly, but others unjuftly, Is it not
fo?

Evtn, Certainly.

Soc. Come, then, my dear Euthypliro, teach me alfo that I may become
more wife, what proof you have that all the gods think that he unjuftly
died, who having flain his fellow-fervant, and being put in chains by the
mafter of the deceafed, perifhed before he that bound him received the anfwer
from the interpreters, which was to inform him how he ought to a&; and
that, on account of fuch a man, it is right for a fon to profecute his father
and accufe him of murder. Come, endeavour to demonftrate to me fome-
thing clear about thefe things, and that all the gods confider this aftion to be
right more than any thing. And if you demonftrate this to me fufficiently,
I will never ceafe praifing you for your wifdom.

EvuTi. But perhaps, Socrates, this isno trifling employment, otherwife I
could clearly demonftrate it to you.

Soc. I underitand you: I appear to you to be more dull of apprehenfion
than the judges; fince you will evidently prove to them that your father’s
condu@ was unjuft, and that all the gods hate fuch-like actions.

EuTtH. Ifhall demonftrate this very clearly, Socrates, if they will only hear
what I have to fay.

Soc. But they will hear, if you fhall appear to fpeak well. However,
while you was juft now f{peaking, I thus thought and confidered with myfelf :
1f Euthyphro thould efpecially convince me that all the gods think a death
of this kind to be unjuft, in what refpeét fhall [ have the more learned from
Euthyphro what the holy is, and al{o the unholy f For this action, as it ap-
pears, will be odious to divinity. It has not, however, yet appeared from
this, what is holy, and what not.  For that which is odious has al{o appeared
to be dear to divinity. Sothat [ will grant you this, Euthypiaro, and if you
pleaie Jet all the gods think it to be unjuft, and let them all hate it.  Shall
we, therefore, now make tiiis corretion in the definition, that what all the
gods hate is urholy, and what they all love is holy 5 but that what {ome of
them love, and others hate, is ncither, or both? Are you willing that at
prefent we thould thus define concerning tae holy and unholy ?

Futu. What thould hind.r, Socrates

£oc. Nothing hinders me, Euthyphro; but do you, as to what relates to
yourfelt,
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yourfelf, confider whether, admicting this, you can fo eafily teach me what
you promifed ?

Eutn. ButI fay the holy is that which all the gods love ; and its contrary,
the unholy, that which all the gods hate.

Soc. Shall we not therefore confider, Euthyphro, whether this is well
faid ? Or fhall we difmifs this confideration, and thus grant both to ourfelves
and others, that if any one only fays that a certain thing is fo, we fhall ad-
mit thatitis fo? Or thall we confider what he who fpeaks fays?

Evuta. Confider it certainly ; though I think that this is now well faid.

Soc. Perhaps, O good man, we thall know this more clearly, For cone
fider as follows : Is the holy, becaufe it is holy, betoved by thc: gods; or be-
caufe it is beloved by them, isit hely?

EvuTa. Ido not kaow what you fay, Socrates,

Soc. But I will endeavour to fpeak more clearly. We fay that a thing
may be carried, and that a thiang carries; that a thing may be led, and that
athing leads ; that a thing may be feen, and that a thing fees ; and every
thing elfe of this kind. Do you underftand that thefe are different fron
each other, and in what they differ ?

Evurtu. 1appear to myfelf to underftand this.

Soc. Is therefore that which is beloved a certain thing, and that which
Joves another different from this?

EurH. Undoubtedly.

Soc. Tell me, therefore, whether that which may be carried, may be car-

ried becaufe it is carried, or for fome other reafon ?

EuTH. For no other reafon but for this.

Soc. And is this the cafe with that which may be led, becaufeit is led ;
and with that which may be feen, becaufe it is feen ?

Eutn. Entirely fo.

Soc. A thing therefore is not feen becaufe it may be fcen; but, on the
contrary, becaufe it is feen, on this account it may be feen. Nor begzufe a
thing may be led, on this account is it led ; Lut becaufe it is led, on this ac-
count it may be led. Nor becaufe a thing may be carried, is it carried; bu
becaufe it is carried, it may be carricd. Is then what I with to fay
evident, Euthyphro? But what I with to fay is this: If any thing is mak-

ino,
2



THE EUTHYPHRO. 17

ing, or fuffers any thing, it is not making becaufe it may be made ; but be-
caufe it is making it may be made. Nor becaufe it may fuffer does it fuffer;
but becaufe it {uffers it may fuffer. Or do you not admit this to be the
cafe? :

EvutH. I do.

Soc. Is not this therefore alfo the cafe with that which is beloved, or
making, or fuffering fomething from fome one ?

EvutH. Entirely fo.

Soc. This therefore fubfifts in the fame manner as the things before
mentioned : it is ot beloved by thofe by whom it is beloved, becaufc it may
be beloved ; but becaufe it is beloved, it may be beloved.

EvTn. It is neceflary.

Soc. What then do we fay concerning holinefs, O Euthyphro? Is it not
this, that it is beloved by all the gods, according to your aflertion ?

Eutn. Yes.

Soc. Is it therefore beloved on this account, becaufe it is holy, or for fome
other reafon?

EvuTtH. For no other reafon but on this account.

Soc. Becaufe it is holy, therefore, it is beloved ; but not becaufe it is be-
loved, on this account it is holy.

Eurn. It appears fo.

Soc. Becaufc however it is beloved by the gods, it may be beloved, and
be dear to divinity,

EvuTtHx. Undoubtedly. .

Soc. That which is dcar to divinity, therefore, is not holy, O Euthyphro,
nor muft holinefs be defined to be that which is dear to divinity as you fay,
but it is fomething diffcrent from this.

Fure. How is this, Socrates?

Soc. Becaufe we have acknowledzed that holinefs is on this account be-
loved becaufe it is holy; and not that it is holy becaufe it is beloved. Did we
not?

Eurn. Yes,

Soc. But that which is dear to divinity, becaufe it is beloved by the gods,
from this very circumftance that it is beloved, is dear to divinity ; but not
becaufe it is dear to diriiity, on thic account is it beloved.

VoL, V. D Evrm,
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EvuTn. True. :

Soc. But, my dear Euthyphro, if that which is dear to divinity were the
fame with that which is holy, if holinefs were beloved through its being holi-
nefs, that alfo which is dear to divinity would be beloved through its being
dear to divinity, But if that which is dear to divinity were dear to divinity
" through being beloved by the gods, that which is holy would alfo be holy
through being beloved. Now, however, you fee that they are contrarily
affeCted, as being perfeftly different from each other. For the one, viz.
what is dear to the gods becaufe it is beloved, isa thing of that kind that it
may be beloved ; but the other, viz. holinefs, becaufe it is a thing which may
be beloved, on this account is beloved. And you appear, O Euthyphro,
when you was afked what holinefs is, to have been unwilling to manifeft
the effence of it to me, but to have mentioned a certain affection pertaining
to it, which this fame thing holinefs fuffers, viz. the being beloved by all
the gods; but you have not yet told me what it is, If therefore it is agree-
able to you, do not conceal this from me, but again fay from the beginning
what holinefs is, whether it be beloved by the gods, or has any other pro-
perty whatever pertaining to it. For we fhall not differ about this. But
tell me readily what the holy, and alfo what the unholy is ?

EuTH. But, Socrates, I cannot tell you what I conceive. For whatever
pofition we adopt, is always fome how or other circumvented, and is not
willing to remain where we have eftablithed it.

Soc. The things which you have afferted, O Euthyphro, appear to be the
offspring of our progenitor Dedalus*. And if I indeed had faid and adopted
thefe things, perhaps you would have derided me, as if my works al{o, which
confift in difcourfe, through my alliance with him, privately efcaped, and
were unwilling to remain where they were placed. But now (for they are
your hypothefes) the raillery of fome other perfon is neceflary. For they are
unwilling to abide with you, as it alfo appears to you yourfelf.

EutH. But it appears to me, Socrates, that what is faid ought to be ex-
pofed to nearly the fame ridicule. For I am not the caufe ot the circuitous

* Deedalus was a moft ingenious flatuary, and is faid to have made figures which moved of
themfelves, and feemed to be endowed with life.  Socrates, therefore, calls Dadalus his proge-
nitor, becaufe his father was a ftawary, and he himfelf when young exercifud his father’s an.

2 W auuering
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wandering of thefe affertions, and of their not abiding in the fame place ; but
you appear to me to be the Dzdalus. For fo far as pertains to me, thefe
things would have remained firm.

Soc. I appear therefore, my friend, to have become fo much more fkilful
than that man in this art, in as much as he only made his own produétions
unftable ; but I, befides my own, as it feems, make thofe of others to be fo.
And moreover, this is the moft elegant circumftance pertaining to my art,
that I am unwillingly wife. For Lhad rather that my reafonings thould abide,
and be eftablithed immoveable, than that the riches of Tantalus, together
with the wifdom of Dwdalus, fhould become my pofleffion. But enough of
this.—Since, however, you appear to be delicate, I, in conjunétion with you,
will endeavour to thow how you may teach me concerning holinefs, and not
be weary till this is accomplithed. For fee whether it does not appear to you
to be neceffary that every thing holy fhould be juft. .

EvuTtH. To me it does.

Soc. Is therefore every thing juft alfo holy ? or is every thing holy indeed
juft; but not every thing juft holy, but partly holy, and partly fomething
elfe?

Evrn. Ido not comprehend, Socrates, what you fay,

Soc. And yet you are younger no lefs than you are wifer than I am; but,
as I faid, you are delicate through the riches of your wifdom. However, O
bleffed man, colle@ yourfelf: for it is not difficult to underftand what I fay.
For I affert the contrary to the poet*, who fays,

You Jove, the fource of all, refufe to ﬁng:
For fear perpetually refides with thame.

I therefore differ from this poet. Shall I tell you in what refpe ?
Evtn. By all means. - .
Soc. It does not appear to me, that wherever there is fear, there alfo there
is fhame, For there are many, as'it feems to me, who fear difeafes, poverty,
and many other things of this kind, but who by no means are athamed of
thefe things which they fear, Does not the fame thing alfo appear to
you?

* The name of this poet appears to be unknown, - ) )
D2 Evurn,
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EuTH. Certainly.

Soc. But wherever fhame is, there alfo is fear. For is there any one
who is athamed of and blufhes at any thing, but who does not at the fame
time fear and dread the opinion of improbity ?

Evrtn. He will certainly dread this.

Sec. It is not therefore right to fay, that where there is fear, there alio
there is thame; but we fhould fay that where there is thame, there alfo fear
refides. For wherever there is fear, there is notalfo thame. For [ think
that fear extends further than thame ; fince thame is a part of fear, juft as th=
odd is a part of number. So that it does not fcllow that wherever there is
number, there alfo is the odc ; but wherever there is the odd, there alfo there
is number. Do you now apprehcnd me?

EvTs. Perfe@ly fo.

Soc. Refpe@ing a thing of this kiud, therefore, I inquired above, when I
afked you whether where the juft was, there alfo the holy was; or whether
where the holy was, there alfo the juft was, but the holy was not to be found
every where in conjun&@ion with the juft. For the holy is a part of the juft.
Does it appear to vou that we thould thus fpeak, or otherwife ?

EvTH. Not otherwife; but thus, For you appear to me to {peak rightly.

Sac. See then what follows : for, if the holy is a part of the juft, it is
neceffary, as it feems, that we fhould difcover what part of the juft the holy
will be. If therefore you thould afk me fome of the things juft now mentioned,
as, for inftance, what part of number the even is, and what number it is, 1
fhould fay that it is not fcalene, but ifofceles’. Or does it not appear fo to
you ?

EvuTH. Tt does.

Soc. Do you therefore alfo endeavour in like manner to teach me what
part of the juft the holy is, that we may teil Melitus he muft no longer alt
unjuflly by us, nor accufe us of impiety, as having now fufficiently learnt from
you what things are pious and holy, and what not.

Eutu. This part then, Sccrates, of the juft, appears to me to be pious

1 Socrates calls the even number ifofceles, becaufe it can be divided into two equal numbers
as if they were fides 3 but this is not the cafe with the old number, which may therefore be com-
pared to a fealene triangle, becaufe as in this all tue fid:s are unequal, fo all the parts of an odd
number are unequal.

and
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and boly; viz. that which is converfant with the culture of the gods; but
that which is converfant with the culture of mankind is the remaining part
of the juft.

Soc. Aund you appear to me, Euthyphro, to fpeak well. However, I am
ftill in want of a certain trifling particular, For I do not yet underftand
what culture you mean. For you certainly do not fay that fuch as is the
culture about other things, fuch alfo is that which pertains to the gods.
For inftance, we fay not every one knows the culture of horfes, but he who
is fkilled in equeftrian affairs. Do we not?

Evuth. Certainly.

Soc. For equeftrian fkill is the culture of horfes..

Evurn. Itis.

Soc. Nor does every one know the culture of dogs, but this belongs to the
huntf{man.

EvuTr. It does.

Soc. For the art of hunting is the culture-of dogs..

Eurn. Itis.

Soc. But the grazier’s art is the culture of oxen..

EvurH. Certainly.

Soc. But holinefs and piety are the culture of the gods, O Euryphro. Do
you fay fo ? .

Evurn. I do.
Soc. All culture, therefore, effefts the fame thing, viz. the good- and

advantage of that which is cultivated. Juft as with refpe& to horfes, you
fec that being cultivated by the equeftrian art, they are advantaged by it and
become better.  Or does it not appear {o to you ?

Evrn. It does..
Soc. Dogs allo are benefited by the huntfman’s art, and oxen by that of

.the grazier, and all other things in a fimilar manner. Or do you think that
culture is the injury of that which is cultivated?

Eurn. Not I, by Jupiter.

Soc. But the advantage therefore ?

Evrtu. How fhould it not ?

Soc. Is holinefs, therefore, fince it is a culture of the gods, an advantage -
to
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to the gods, and does it make the gods better ? And do you admit this, that
when you perform any thing holy, you render fome one of the gods better?

EvutH. Not 1, by Jupiter.

Soc. Nor do I, O Euthyphro, think that you fay this: it certainly is far
otherwife. And for this reafon I afked you what this culture of the gods is,
not thinking you would fay a thing of this kind.

EvurH. And you thought rightly, Socrates: for I do not fay any fuch
thing.

Soc. Beit fo. But what culture of the gods will holinefs be ?

Eurs. That culture, Socrates, which flaves pay to their matfters.

_Soc. I'underftand. It will be a certain fubferviency as it feems to the
gods.

Eutn. Entirely fo.

Soc. Can you then tell me, with refpec to the art fubfervient to phy-
ficians, to the accomplifhment of what work it is fubfervient ? Do you not
think it is fubfervient to health ?

Evra. Ido.

Soc. But what? with refpe& to the art fubfervient to thipwrights, to the
accomplithment of what work is it fubfervient ?

EutH. Evidently, Socrates, to that of a thip.

Soc. And is not the art fubfervient to archite&s, fubfervient to thc build~
ing of houfes?

EUTH. Yes.

Soc. Tell me, then, O beﬂ of men: with refpeét to the art fubfervient
to the gods, to the accomplithment of what work will it be fubfervient ?
For it is evident that you know, becaufe you fay that you have a knowledge
of divine concerns beyond that of other men.

EuTu. And I fay true, Socrates.

Soc. Inform me then, by Jupiter, what that all-beautiful work is which
the gods effc&t, employing our fubferviency.

Evuru: They are many and beautiful, Socrates.

Soc. The generals of an army too, my friend, accomplith many and
beautiful things; but at the fame time you can eafily tell what that priucipal
thing is which they effe&t, viz. viGory in battle. Or can you not ?

Evrn,
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Evrn. How is it poffible I fhould not?

Soc. Hufbandmen alfo, 1 think, accomplith many and beautiful things ;
but at the fame time the principal thing which they produce is aliment
from the earth.

Furn. Entirely fo.

Soc. Of the many and beautiful things then which the gods accomplifh,
what is the principal ?

Evrn. I told you a little before, Socrates, that to learn accurately how
all thefe things fubfift is an arduous undertaking ; but I now tell you finply
this, that if any one knows how to fay and do things acceptable to the gods,
praying and facrificing to them, thefe things are holy. Things of this kind
alfo preferve both private houfes and cities; but the contraries to things
acceptable to the gods are impious, and thefe fubvert and deftroy all things.

Soc. You might, if you had been willing, Euthyphro, have told me the
fum of my inquiries in a much thorter manuner. But it is evident that you
are not readily difpofed to inftru@ me. For now when you drew near for
this purpofe you receded; though if you had anfwered, [ fhould before this
perhaps have learnt from you what holinefs is.  But now (tor it is neceflary
that he who interrogates fhould follow him who is interrogated wherever
he may lead) what do you again fay the holy, and holinefs, is? Do you not
fay it is a certain {cience of facrificing and praying ?

Evtn. ldo.

Soc. Is not to facrifice to offer gifts to the gods; but to pray to requeft
fomething of the gods ?

EurtH. Very much fo, Socrates.

Soc. From this it follows that holinefs will be the {cience of requefting
and giving to the gods.

Evtu. You have very well underftood, Socrates, what I faid.

Soc. For I am very defirous, my friend, of your wifdom, and I pay
attention to it; fo that what you fay does not fall to the ground. But tell
me what this fubferviency to the gods is? Do you fay it is to requefl of
them and to give to them?

Evtn. I do.

Soc. Will it not follow, therefore, that to requeft rightly, will be to
sequefl of ihen thofe things of which we are in want?

Evrn.
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Euta, What elfe can it be?

Soc. And again, will not to give rightly confift in giving to them in our
turn fuch things as they are in waunt of from us? For it would not be con-
formable to art to beftow upon any one thofe things of which he is not in
want.

EvTts. You fay true, Socrates.

Soc. Holinefs, therefore, O Euthyphro, will be a certain mercantile art
between gods and men.

Futa. Let it be mercantile, if it pleafes you fo to call it.

Soc. But it is not pleafing to me unlefs it be true. Tell me therefore
what advantage the gods derive from the gifts which they receive from us?
For the advantage arifing from their gifts is evident to every one ; fince we
have not any good which they do not impart. But in what refpeé are they
benefited from what they receive from us? Or have we {o much the advan-
tage in this merchandife, that we receive every good from them, but they
receive nothing from us?

Eutn. But do you think, Socrates, that the gods are benefited by what
they receive from us? :

-Soc. What is the ufe then, Euthyphro, of thefe our gifts to the gods?

FEutu. What other ufe do you think except honour and reverence, and,
as | juft now faid, gratitude ?

Soc. Holinefs then, Euthyphro, is that which is acccptable to the gods,
but not that which is profitable to, or beloved by them.

EutHs. I think it is the moft of all things beloved by them.

Soc. This then again is as it fcems holinefs, viz. that which is dear to
the gods.

EuTu. Efpecially fo. . :

Soc. Afferting thefe things, can you wonder that your difcourfe does not
appear to be fixed, but wandering? And can you accufe me as being the
Dzdalus that caufes them to wander, when you yourfelf far furpafs Dzedalus
in art, and make vour aflertions to revolve in a circle ! Or do you not per-
ceive that our dilcourfe, revolving again, comes to the fame?  For you re-
member that in the former part of our difccurfe, the holy, and the dear to
divinity, did not appear to us to be the fame, but different from each other :
or do you not rcmember ?

Eurh,
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Evrn. 1do. _

Soc. Now, therefore, do you not perceive that you fay the holy is that
which is beloved by the gods? But is this any thing elfe than that which is
dear to divinity ?

Eutn, It is nothing elfe.

Soc. Either therefore we did not then conclude well, or, if we did, our
prefent pofition is not right.

Eurh. It feems fo.

Soc. From the beginning, therefore, we muft again confider what the
holy is. For I fhall not willingly, before I have learnt this, run timidly
away. Do not then defpife me, but paying all poffible attention, tell me the
truth in the moft eminent degree. For you know it, if any man does; and
you will not be difmiffed like Proteus till you hve told me. For if you had
not cleirly known what the holy, and alfo the unholy is, you never would
have attempted, for the fake of a man who is a hireling, to accufe your father
of murder, when he is now advanced in years ; but you would have dreaded
(left you thould not aé& rightly in this affair) the danger of incurring the
anger of the gods, and the reproach of men. But now I well know that
you clearly fu/pe@’, that you have a knowledge of what the holy and its
contrary are. ‘Tell me, therefore, moft excellent Euthyphro, and do not
conceal from me what you think it to be ?

Eurs. It muft be at fome other opportunity then, Socrates: for now I
am in hafte, and it is time for me to leave you.

Soc. What do you do, my friend ¢ By your departure you will throw me
from the great hope I had entertained of learning from you what things are
boly, and what are not fo, and of liberating myfelf from the accufation of
Melitus, by thowing him that I was become wife through Euthyphro in
divine concerns ; that I fhall no longer fpeak rathly, nor introduce any no-
velties relpeing them through ignorance ; and alfo that 1 thall aét better
during the remainder of my life.

* Plato here very properly ufes the word o, yeu fufteél, becaufe Euthyphro not being freed
from two-fold ignorance, or, in oither words, be'ng iguorant that he was ignorant, had nothing
more than a Jujgicion of the nature of holincfs.
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