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T H E Second Alcibiades, which in the fuppofed time of it is fubfequent to 
the firft- of the fame name, is on a fubject which ranks among the moft im
portant to a rational being ; for with it is connected piety, which is the fum
mit of virtue. Hence, as all nations in the infinity of time paft have believed in 
the exiftence of certain divine'powers fuperior to man, who beneficently pro
vide for all inferior natures, and defend them from evi l ; fo likewife they wor-
fhipped thefe powers by numerous religibus rites, of which prayer formed no 
inconfiderable part. T h e exceptions, indeed, to this general belief of man
kind are fo few that they do not deferve to be noticed. For we may fay,, 
with the elegant Maximus T y r i u s 1 , that, *' if through the whole of time 
there have been two or three atheifts, they were govelling and infenfate men, 
whofe eyes wandered, whofe ears were deceived, whofe fouls were muti
lated, a race irrational, barren, and ufelefs, refembling a timid lion, an ox 
without horns, a bird without wings." All others, as well thofe engaged in 
public affairs, as philofophers who explored the hidden caufes of things, moft 
conftantly believed that there were Gods, viz. one firft ineffable fource of all 
things, and a multitude of divine powers proceeding from, and united with, 
him ; and always endeavoured to render thefe divine natures propitious, by 
facrifice and prayer. Hence, the Chaldaeans among the Affyrians, the Brah
mins among the Indians, the Druids among the Gauls , the Magi among the 

1 In his Diflertation c« What God is according to Plato." See Reiike's edition^ p. 317. 
8 Perfians, 
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Perfians, and the tribe of priefts among the Egyptians, conftantly applied 
themfelves to the worfhip of Divinity, and venerated and adored the Gods 
by various facred ceremonies, and ardent and aftiduous prayers. 

As the leading defign, therefore, of the following dialogue is to fhow the 
great importance - of prayer, I perfuade myfelf, that I cannot do any thing 
more illuftrative of this defign, or more beneficial to the reader, than to pre
fent him with the divinely luminous conceptions of Porphyry, Jamblichus, 
Proclus, and Hierocles on prayer, together with what the pfeudo Dionyfius 
has ftolen from the Platonic philofophers on this fubject. As thefe obferva-
tions never yet appeared in any modern language, and as they are not to be 
equalled in any other writer for t.heir.pr^liindity and fublimity, I truft no 
apology will be requifite for their length. Previous to their infertion, there
fore, I fhall only give the following definition of prayer, viz. that it is a 
certain force fupernally imparted to the foul, elevating and Conjoining her to! 
Divinity, and which always unites in a becoming manner fecondary ;with! 
primary natures. 

Porphyry then obferves *, that prayer efpecially pertains to worthy men, 
becaufe it is a conjunction with a divine nature. But the fimilar loves to be 
united to the fimilar. And a worthy man is mofif imilar to the Gods. Since 
thofe alfo that cultivate virtue are enclofed in body as in a prifon, they ought 
to pray to the Gods that they may depart from hence. Befides, as we are 
like children torn from our parents, it is proper to pray that we may return 
to the Gods , as to cur true parents: and becaufe thofe that do not think it 
rcquilite to pray, and convert themfelves to more excellent natures, are like 
thofe that are deprived of their fathers and mothers. T o wjiich we may add, 
that as we are a part of the univerfe, it is fit that we fhould be in want of 
it-, for a converfion to the whole imparts fafety to every thing. Whether, 
therefore*, you poffefs virtue, it is proper that you fliould invoke that which 
caufally comprehends * the whole of virtue. For that which is all-good will 
alfo be the caufe to you of that good which it is proper for you to poffefs. 

1 1/ide Procl. in Tim. p. 64.—T. 
a The word ufed by Porphyry here i6 TrpcEitefcs, which always fignifies in Platonic writings 

caufal comprehenfion\ or the occult and indiftincl: prior to the actual and feparate fubfiftence of 
things. After this manner numbers fubfift caufally in the monad.—T. 
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Or whether you explore fome corporeal good, there is a power in the world 
which connectedly contains every body. It is neceffary, therefore, that the 
perfect mould thence be derived to the parts of the univerfe. Thus far Por
phyry, who was not without reafon celebrated by pofterior philofophers for 
his r^oTT^iTYi voYipocTx, or conceptions adapted to facred concerns. 

L e t us now attend to Jamblichus whom every genuine Platonift will 
acknowledge to have been juftly furnamed the divine. 

As prayers, through which facred rites receive their perfect confummation 
and vigour, conftitute a great part of facrifice, and as they are of general 
utility to religion, and produce an indiffoluble communion between the Di
vinities and their priefts, it is neceffary that we mould mention a few things 
concerning their various fpecies and wonderful effects,. For prayer is of 
itfelf a thing worthy to be known, and gives greater perfection to the fcience 
concerning the Gods. 1 fay, therefore, that the firjl fpecies of prayer is collec
tive, producing a contact with Divinity, and fubfifting as the leader and light 
of knowledge. But the fecondr is the bond oj confent and communion with the 
Gods, exciting them to a copious communication of their benefits prior to 
the energy of fpeech, and perfecting the whole of our operations previous to 
our intellectual conceptions. But the third and moft perfect fpecies of praver 
is the feal of ineffable union with the Divinities, in whom it eltablifhes all the 
power and authority of prayer : and thus caufes the foul to repofe. in the 
Gods, as in a divine and never-failing port. But from thefe three terms, in 
which all the divine meafures are contained, iuppliant adoration not only 
conciliates to us the friendfhip of the Gods, but fupernaliy extends to us 
three fruits being, as it were, three Hefperian apples of gold \ T h e firft 
pertains to illumination ; the fecond, to a communion of operation ; but through 
the energy of the third we receive a pcrfetl plenitude of divine fire. And 
fometimes, indeed, fupplication precedes; like a forerunner, preparing the 
way before the facrifice appears. But fometimes it intercedes as a mediator; 
and fometimes accomplices the end of facr/ficing. N o operation, however, 
in facred concerns can fucceeed without the intervention of prayer. Laft ly , 

1 D<* Myft. fee. 5, cap. 26V—T; 
* This particular refpecling the apples of gold is added from the verfion of Scutellius, who 

appears to have made his tranflation of Jamblichus from a more perfect manufcript than that 
which was ufed by Gale.—T. 

the 
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the continual exercife of prayer nourifhes the vigour of our intellect, and ren
ders the receptacles of the foul far more capacious for the communications of 
the Gods. It likewife is the divine hey which unfolds to men the penetralia of 
the Gods ; accuffoms us to the fplendid rivers of fupernal light; in a fhort time 
perfects our in moft receffes, and difpofes them for the ineifable embrace and 
cpntact of the G o d s ; and does not defift till it raifes us to the fummit of all. It 
likewife gradually and filently draws upwards the manners of our foul, by 
diverting them of every thing foreign from a divine nature, and clothes us 
with the perfections of the Gods . Befides this, it produces an indiffoluble 
communion and friendfhip with Divinity, nourifhes a divine love, and en-
flames the divine part of the foul. Whatever is of an oppofing and contrary 
nature in the foul it expiates and purifies ; expels whatever is prone to gene
ration, and retains any thing of the dregs of mortality in its ethereal and 
fplendid fpirit; perfects a good hope and faith concerning the reception of 
divine l ight; and in one word, renders thofe by whom it is employed the* 
familiars and domeftics of the Gods. I f fuch, then, are the advantages of 
prayer, and fuch its connection with facrifice, does it not appear from hence, 
that the end of facrifice is a conjunction with the demiurgus of the world ? 
And the benefit of prayer is of the fame extent with the good which is con
ferred by the demiurgic caufes on the race of mortals. Again, from hence 
the anagogic, perfeclive, and replenijhing power of prayer appears ; likewife 
how it becomes efficacious and unific, and how it poffeffes a common bond 
imparted by the Gods. And in the third and laft place, it may eafily be con
ceived from hence how prayer and facrifice mutually corroborate, and confer 
on each other a facred and perfect power in divine concerns. 

T h e following tranflation (from p. 64) of Proclus on the Timaeus, con
taining the doctrine of Jamblichus on prayer, with the elucidations of Pro-
cjus, rrray be confidered as an excellent commentary on the preceding ob-
fervations. 

All beings are the progeny of the Gods , by whom they are produced with
out a medium, and in whom they are firmly eftablifhed. For the progreffion 
of things which perpetually fubfift and cohere from permanei caufes, is not 
alone perfected by a certain continuation, but immediately fubfifts from the 
Gods, from whence all things are generated, however diftant they may be 
from the Divinities: and this is no lefs true, even though afferted of matter 

itfelf. 
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itfelf. For a divine nature is not abfent from any thing, but is equally pre
fent to all things. Hence, though you confider the laft of beings, in thefe 
alfo you will find Divinity : for the one is every where ; and in confequence 
of its abfolute dominion, every thing receives its nature and coherence from 
the Gods. But as all things proceed, fo likewife they are not feparated from 
the Gods, but radically abide in them, as the caufes and fuftainers of their 
exiftcnce : for where can they recede, fince the Gods primarily comprehend 
all things in their embrace ? For whatever is placed as feparate from the 
Gods has not any kind of fubfiftence. But all beings are contained by the 
Gods, and refide in their natures after the manner of a circular comprehen-
fion. Hence, by a wonderful mode of fubfiftence, all things proceed, and 
yet are not, nor indeed can be, feparated from the G o d s ; (for all generated 
natures, when torn from their parents, immediately recur to the wide-
fpreading immenfity of non-being,) but they are after a manner eftablifhed in 
the divine natures; and, in fine, they proceed in themfelves, but abide in the 
Gods. But fince in confequence of their progreffion it is requifite that they 
(hould be converted, and return, and imitate the egrefs and conversion of the 
Gods to their ineffable caufe, that the natures, thus difpofed, may again be 
contained by the Gods, and the firft unities, according to a telejiurgic, or per
fective triad, they receive from hence a certain fecondary perfection, by 
which they may be able to convert themfelves to the goodnefs of the G o d s ; 
that after they have rooted their principle in the Divinities, they may again, 
by converfion, abide in them, and form as it were a circle, which originates 
from, and terminates in, the Gods. All things, therefore, both abide in, and 
convert themfelves to, the G o d s ; receiving this power from the Divinities, 
together with twofold fymbols according to effence : the one, that they may 
abide there ; ,but the other, that having proceeded, they may convert them
felves : and this we may eafily contemplate, not only in fouls, but alfo in in
animate natures. For what elfe in generates in thefe a fympathy with other 
powers but the fymbols which they are allotted by nature, fome of which 
contract a familiarity with this and fome with that feries of Gods ? For na
ture fupernaliy depending from the Gods, and being diftributed from their 
orders, impreffes alfo in bodies the fymbols of her familiarity with the Divi
nities. In fome, indeed, inferting folar fymbols, but in others lunar, and in 
others again the occult characters of fome other God. And thefe, indeed, 

VOL. i v . 4 E convert 
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convert themfelves to the Divinities : fome as it were to the Gods fimply, 
but others as to paticular G o d s ; nature thus perfecting her progeny accord
ing to different peculiarities of the Gods. T h e Demiurgus of the univerfe, 
therefore, by a much greater priority, impreffed thefe fymbols in fouls, by 
which they might be able to abide in themfelves, and again convert them
felves to the fources of their being : through the fymbol of unity, conferring 
on them ftability; but through intellect affording them the power of con
verfion. 

And to this converfion prayer is of the greateff utility: for it conciliates 
the beneficence of the Gods through thofe ineffable fymbols which the father 
of the univerfe has diffeminated in fouls. It likewife unites thofe who pray 
with thofe to whom prayer is addreffed ; copulates the intellect of the Gods 
with the difcourfes of thofe who pray.; excites the will of thofe who perfectly 
comprehend good, and produces in us a firm perfuafion, that they will abun
dantly impart to us the beneficence which they contain : and laflly, it efta
blifhes in the Gods whatever we poffefs. 

But to a perfect and true prayer there is required, firff, a knowledge of all 
the divine orders to which he who prays approaches : for neither will any 
one accede in a proper manner, unlefs he intimately beholds their diffinguifh-
ing properties : and hence it is that the Oracle J admonifhes, " that a fiery 
intelleclion obtains the firft order in fiacred veneration!* But afterwards there 
is required a conformation of our life with that which is divine ; and this 
accompanied with all Jiurity, chafiity, difcipline, and order. For thus while 
we prefent ourfelves to the Gods , they will be provoked to beneficence ; and 
our fouls will be fubjected to theirs, and will participate the excellences of 
a divine nature. In the third place, a certain contact is neceffary, from 
whence, with the more exalted part of the foul, we touch the divine effence, 
and verge to a union with its ineffable nature. But there is yet further re
quired an acceffion and inhefion, (for thus the Oracle calls it, while it fays, 
44 the mortal adhering to fire will poffefs a divine light") from whence we re
ceive a greater and more illuffrious part of the light proceeding from the 
Gods. In the laff place, a union fucceeds with the unity of the Gods, re
storing and effablifhing unity to the foul, and caufing our energy to become 

1 Viz. one of the Chaldsean Oracles.—T. 

one 
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one with divine energy : fo that in this cafe, we are no longer ourfelves, but 
are abforbed, as it were, in the nature of the G o d s ; and refiding in divine 
light, are entirely furrounded with its fplendour. And this is, indeed, the 
heft end of prayer, the conjunction of the foul's conversion with its perma
nency ; eftablifhing in unity whatever proceeds from the divine unities ; and 
furroundiug our light with the light of the Gods. 

Prayer, therefore, is of no fmall affiftance to our fouls in afcending to their 
native region : nor is he who poffeffes virtue fuperior to the want of that 
good which proceeds from prayer, but the very contrary takes place; fince 
prayer is not only the caufe of our afcent and reverfion, but with it is con
nected piety to the Gods, that is, the very fummit of virtue. Nor, indeed, 
ought any other to pray than he who excels in goodnefs : (as the Athenian 
gueft in Plato admonifties us,) for to fuch a one, while enjoying by the exer-
cife of prayer familiarity with the Gods, an efficacious and eafy way is pre-
pared for the enjoyment of a bleffed life. But the contrary fucceeds to the 
vicious : fince it is not lawful for purity to be touched by impurity. It is 
neceffary, therefore, that he who generoufly enters on the exercife of prayer 
fhould render the Gods propitious to h im; and fhould excite in himfelf 
divine conceptions, full of intellectual l ight: for the favour and benignity of' 
more exalted beings is the moft effectual incentive to their communication 
with our natures. And it is requifite, without intermiffion, to dwell in the 
veneration of Divinity : for, according to the poet, " the Gods are accuftomed 
to be prefent with the mortal conjlantly employed in prayer" It is likewife 
neceffary to preferve a ftable order of divine works, and to produce thofe 
virtues which purify the foul from the ftains of generation, and elevate her to 
the regions of intellect, together with faith, truth, and love : to preferve this 
triad and hope of good, this immutable perception of divine light, and feggra-
gation from every other purfuit; that thus folitary, and free from mate
rial concerns, we may become united with the folitary unities of the Gods : 
fince he who attempts by multitude to unite himfelf with unity, acts prepofte-
roufly, and diffociates himfelf from Divinity. For as it is not lawful for any 
one to conjoin himfelf by that which is not, with that which i s ; fo neither is 
it poffible with multitude to be conjoined with unity. Such, then, are the 
confequences primarily apparent in prayer, viz. that its effence is the caufe 
of affociating our fouls with the G o d s ; and that on this account it unites and 

.4 K z copulates 



5 6 0 I N T R O D U C T I O N T O 

copulates all inferior with all fuperior beings. For, as the great Theodorus1 

fays, all things pray, excejit the FIRST. 
But the perfection of prayer, beginning from more common goods, ends 

in divine conjunction, and gradually accuftoms the foul to divine light. And 
its efficacious and vigorous energy both repleniffies us with good, and caufes 
our concerns to be common with thofe of the Gods. W e may alfo rationally 
fuppofe that the caufes of prayer, fo far as they are ejfeclive, are the vigorous 
and efficacious powers of the Gods, converting and calling upwards the foul 
to the Gods themfelves. But that, fo far as they areperfeclive, they are the 
immaculate goods of the foul, from the reception of which, fouls are efta
blifhed in the Gods. And again, that fo far as they are paradigmatical, they 
are the primary fabricating caufes of beings; proceeding from the good, and 
conjoined with it by an ineffable union. But that fo far as they are formal, 
or poffefs the proportion of forms, they render fouls fimilar to the Gods, and 
give perfection to the whole life of the foul. Laftly, fo far as they are mate
rial, or retain the proportion of matter, they are the marks or fymbols con
ferred by the Demiurgus on the effences of fouls, that they may be wakened 
to a reminifcence of the Gods who produced both them and whatever elfe 
exifts. 

But we may alfo defcribe the modes of prayer, which are various, accord
ing to the genera and fpecies of the Gods. For of prayers, fome are fabrica-
tive; others of a Jiurifying nature; and others, laftly, are vivific. I call thofe 

falricative which are offered for the fake of fhowers and winds. For the 
fabricative Gods {hpwpyoi) are alfo the caufes of thefe: on which account,it 
is cuftomary with the Athenians to pray to fuch Divinities for the fake of 
obtaining winds procuring ferenity of weather. But I call thofe prayers of 
a purifying nature, which are inftituted for the purpofe of averting difeafes 
originating from peftilence, and other contagious diftempers: fuch as are 
written in our temples. And laftly, thofe prayers are vivifc with which we 
venerate the Gods who are the caufes of vivification, on account of the origin 
and maturity of fruits. Hence it is that prayers are of a perfective nature, 
becaufe they elevate us to thefe divine orders: and thofe who confider fuch 
prayers in a different manner, do not properly apprehend in what their na-

1 Viz. Theodorus Afinaeus, a difciple of Porphyry.—T. 

ture 
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hire and efficacy confiff. But again, with refpect to the things for which 
we pray, thofe which regard the fafety of the foul obtain the firft place ; 
thofe which pertain to the proper difpofition and ftrength of the body, the 
fecond ; and thofe claim the laft place which pertain to external concerns. 
And laftly, with refpecl: to the diftribution of the times in which we offer up 
prayers, it is either according to the feafons of the year, or the centres of the 
fblar revolution ; or we eftablifh multiform prayers according to other fuch-
like conceptions. 

With the above admirable paffages the following extract from Jambl ichus 
de M)ft . fee. i. cap. 12. may be very properly conjoined. Its defign is to 
fhow, that the Gods are not agitated by paflions, though they appear to be 
moved through the influence of prayer. 

Prayers are not to be dirccled to the Gods, as i f they were pa/five, and 
could be moved by fupplications: for the divine irradiation which takes place 
through the exercife of prayer, operates fpontaneoufly, and is far remote from 
all material attraction ; lince it becomes apparent through divine energy and 
perfection ; and as much excels the voluntary motion of our nature, as the 
divine will of the good furpaftes our election. Through this volition, the 
Gods, who are perfectly benevolent and merciful, pour their light without 
any parfimony on the fupplicating priefts, whofe fouls they call upwards to 
their own divine natures; impart to them a union with themfelves, and 
accuftom their fouls, even while bound in body, to feparate themfelves from 
its dark embrace, and to be led back by an ineffable energy to their eternal 
and intelligible original. Indeed it is evident that the fafety of the foul de-: 
pends on fuch divine operations. For while the foul contemplates divine 
vifions, it acquires another life, employs a different energy, and may be con
fidered, with the greateft propriety, as no longer ranking in the order of man. 
For it often lays afide its own proper life, and changes it for the moft bleffed 
energy of the Gods. But if an afcent to the Gods, through the miniftry of 
prayer, confers on the priefts purity from paffion, freedom from the bonds of 
generation, and a union with a divine principle, how can there be any thing 
paffive in the efficacy of prayer ? For invocation does not draw down the 
pure and impaflive Gods to us who are paffive and impure ; but, on the con
trary, renders us who are become through generation impure and paffive., 
immu:a")le and pure. 

But 



I N T R O D U C T I O N T O 

But neither do invocations conjoin, through paflion, the priefts with the 
Divinities, but afford an indiffoluble communion of connection, through that 
friendfhip which binds all things in union and confent. N o r do invocations 
incline the intellect of the Gods towards men, as the term feems to imply; 
but,according to the decifions of truth, they render the will of men properly 
difpofed to receive the participations of the Gods ; leading it upwards, and 
connecting it with the Divinities by the fweeteft and moft alluring perfuafion. 
And on this account the facred names of the Gods, and other divine fymbols, 
from their anagogic nature, are able to connect invocations with the Gods 
themfelves. 

And in chap. 1 5 of the fame lection, he again admirably difcourfes on the 
fame fubject as follows : 

T h a t which in our nature is divine, intellectual, and one, or (as you may 
be willing to call it) intelligible, is perfectly excited by prayer from its dor
mant ftate; and when excited, vehemently feeks that which is fimilar to 
itfelf, and becomes copulated to its own perfection. But if it fhould feem 
incredible that incorporeal natures can be capable of hearing founds, and it is 
urged, that for this purpofe the fenfe of hearing is requifite, that they may 
underftand our fupplications; fuch objectors are unacquainted with the ex
cellency of primary caufes, which confifts in both knowing and compre
hending in themfelves at once the univerfality of things. The Gods, there
fore, do not receive prayers in themfelves through any corporeal powers or 
organs, but rather contain in themfelves the effects of pious invocations ; and 
efpecially of fuch as through facred cultivation are confecrated and united 
to the Gods : for, in this cafe, a divine nature is evidently prefent with itfelf, 
and does not apprehend the conceptions of prayers as different from its own. 
N o r are fupplications to be confidered as foreign from the purity of intellect: 
but fince the Gods excel us both in power, purity, and all other advantages, 
we fhall act in the moft opportune manner, by invoking them with the moft 
vehement fupplications. For a confcioiuhefs of our own nothingnefs, when we 
compare ourfelves with the Gods , naturally leads us to the exercife of prayer. 
But through the benefits refulting from fupplication we are in a fhort time 
brought back to the object of fupplication ; acquire its fimilitude from inti
mate converfe ; and gradually obtain divine perfection, inftead of our own 
imbecility and imperfection. 

7 Indeed 
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Indeed he who confiders, that facred prayers are fent to men from the 
Gods themfelves ; that they are certain fymbols of the divine natures; and that 
they are only known to the Gods, with whom in a certain refpect they poffefs 
an equal power; I fay, he who confiders all this, cannot any longer believe 
that Supplications are of a fenfible nature, and that they are not very juftly 
efteemed intellectual and divine: and muft acknowledge it to be impoffible 
that any paftion fhould belong to things the purity of which the moft worthy 
manners of men cannot eafily equal. 

Nor ought we to be difturbed by the objection which urges, that material 
things are frequently offered in fupplications ; and this as if the Gods pof-
feffed a fenfitive and animal nature. For , indeed, if the offerings confifted1 

folely of corporeal and compofite powers, and fuch as are only accommo
dated to organical purpofes, the objection would have fome weight: but 
fince they participate of incorporeal forms, certain proportions, and more 
fimple meafures ; in this alone the correfpondence and connection of offer
ings with the Gods ought to be regarded. For, whenever any affinity or 
Similitude is prefent, whether greater or lefs, it is fufficient to the connection 
of which we are now difcourfing: fince there is nothing which approaches 
to a kindred alliance with the Gods, though in the fmalleft degree, to which 
the Gods are not immediately prefent and united. A connection, therefore, 
as much as is poffible, fubfifts between prayers and the Gods : at the fame 
time prayers do not regard the Divinities as if they were of a fenfitive or 
animal nature; but they confider them as they are in reality y and according 
to the divine forms which their effences contain. 

In the third place, let us attend to the admirable obfervations on prayer of 
Hierocles, who, though inferior in accuracy and fublimity of conception to 
Jamblichus and Proclus, yet, as Damafcius well obferves, (in his Li fe of 
Ifidorus apud Phot.) he uncommonly excelled in his dianoetic part, and in a 
venerable and magnificent fluency of diction. T h e following is a translation 
of his Comment on the Pythagoric verfe : 

• A x * ' Epxw tv epyov 
QtOKTlV ETrEuZiXfXiVOf TE\t<TCU. 

i. e. ( < Betake yourfelf lo the work, having implored the Gods to bring it to perfection.'* 

T h e verfe briefly dtfjribes all that contributes to t i e acquifition of good, 
v iz . 
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viz. the felf-moved nature of the foul, and the co-operation of Divinity. For, 
though the ele&ion of things beautiful 1 is in our power, yet, as we poffefs 
our freedom of the will from Divinity, we are perfectly indigent of his co
operating with and perfecting the things which we have chofen. For our 
endeavour appears to be fimilar to a hand extended to the reception of things 
beautiful; but that which is imparted by Divinity is the fupplier and the 
fountain of the gift of good. And the former, indeed, is naturally adapted 
to difcover things beautiful; but the latter to unfold them to him by whom 
they are rightly explored. But prayer is the medium between two bounda
ries, v iz . between inveftigation by us, and that which is imparted by Divi-
hity, properly adhering to the caufe which leads us into exiftence, and per
fects us in well-being. For how can any one receive well-being unlefs 
Divinity imparls it ? And how can Divinity, who is naturally adapted to 
give, g ive to him who does not afk, though his impulfes arife from the free>-
dom of his will ? That we may not, therefore, pray only in words, but may 
alfo corroborate this by deeds ; and that we may not confide only in our own 
energy, but may alfo befeech Divinity to co-operate with our deeds, and 
may conjoin prayer to action, as form to matter; and, in fhort, that we may 
pray for what we do, and do that for which we pray, the verfe conjoining 
thefe two, fays, " Betake yourfelf to the work, having implored the Gods to 
bring it to perfection." For neither is it proper alone to engage with ala
crity in beautiful actions, as if it were in our power to perform them with 
rectitude, without the co-operation of Divinity; nor yet mould we be fatisfied 
with the words of mere prayer while we contribute nothing to the acquifition 
of the things which we requeff. For thus we fhall either purfue atheiftical 
virtue (if I may be allowed fo to fpeak) or unenergetic prayer; of which the 
former, being deprived of Divinity, takes away the effence of virtue; and 
the latter, being fluggifh, diffolves the efficacy of prayer. For how can any 
thing be beautiful which is not performed according to the divine rule? And 
how is it poffible that what is done according to this fliould not entirely re
quire the co-operation of Divinity to its fubfiffence ? For virtue is the image 
of Divinity in the rational foul; but every image requires its paradigm, in 
order to its generation, nor is that which it poffeffes fufficient, unlefs it looks 

1 By things beautiful, with Platonic writers, every thing excellent and good is included.—rT. 
to 
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to that from the fimilitude to which it poffeffes the beautiful. It is proper, 
therefore, that thofe fhould pray who haften to energetic virtue, and having 
prayed, that they fhould endeavour to poffefs it. It is likewife requifite that 
they fhould do this, looking to that which is divine and fplendid, and fhould 
extend themfelves to philofophy, adhering at the fame time in a becoming 
manner to the firft caufe of good. For that tetraclys the fountain of pe
rennial nature, is not only the eternal caufe of being to all things, but like-
wife of well-being, expanding proper good through the whole world, like 
undecaying and intellectual light. But the foul, when fhe properly adheres 
to this light, and purifies herfelf like an eye to acutnefs of vifion, by an 
attention to things beautiful, is excited to prayer ; and again, from the ple
nitude of prayer fhe extends her endeavours, conjoining actions to words, 
and by divine conferences giving ftability to worthy deeds. And difcovering 
fome things, and being illuminated in others, fhe endeavours to effect what 
fhe prays for, and prays for that which fhe endeavours to effect. And fuch 
indeed is the union of endeavour and prayer. 

In the laft place, the pfeudo Dionyfius has decorated his book On the 
Divine Names with the following admirable obfervations on prayer, ffolen* 
from writers incomparably more fublime than any of the age in which he 
pretended to have lived. 

Divinity is prefent to all things, but all things are not prefent to him ; but 
when we invoke him with all-facred prayers, an unclouded intellect, and an 
aptitude to divine union, then we alfo are prefent to him. For he is neither in 
place, that he may be abfcnt from any thing, nor does he pals from one thing 
to another. But, indeed, to affert that he is in all things, falls far fhort of 
that infinity which is above, and which comprehends, all things. L e t us 
therefore extend ourfelves by prayer to the more fublime intuition of his 

1 This tetraclys, which is t h e fame as the pbanes of Orpheus, and the auroZuov, or animal itfelf, 

of Plato, firft fubfifts at the extremity o f t h e intelligible order, and is thence participated by Ju
p i t e r , t h e fabricator of t h e univerfe. See t h e InlroducTion to the Timasus.—T. 

- F a b r i c ius, in the 4th vol. of his B i b l i o t h e c a Graeca, has inconteftably proved that this 
Dionyfius lived feveral hundred years after the t i m e of S t . Paul; and obferves, t h a t his woiks are, 
doubtlefs, compofed from Platonic writings. In confirmation of this remark, it is necelTary to 
inform the learned reader, that the long difcourfe on Evil in the treatife of Dionyfius, irtfi $s.uv 

ovtfxarojv, appears to have been taken almoft verbatim from one of the loft writing* of Proclus On 
the Subfiftenec of Evil, a? will be at once evident by comparing it with the Excerpta from that 
w o r k , preferved by Fahrieius in Bibliolh. Gra*c. toin. viii. p.50a.—T. 

VOL. iv . 4 F therefore 
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d iv ine and benef icent r ays . J u f t a s i f a cha in , c o n f i d i n g o f n u m e r o u s l a m p s , 

w e r e fufpended f rom the f u m m i t o f h e a v e n , and e x t e n d e d to the ear th . F o r 

i f w e a f ccnded this c h a i n , by a l w a y s a l t e rna te ly (1 r e tch ing forth our hands , 

w e fhould a p p e a r i n d e e d to our fe lves to d r a w n d o w n the cha in , though we 

m o u l d not in rea l i ty , it b e i n g prefent u p w a r d s a n d d o w n w a r d s , but we 

m o u l d e l e v a t e our fe lves to the m o r e fub l ime fp lendours o f the abundan t ly -

l u m i n o u s r a y ? . O r , as i f w e a fcended in to a fhip, and held by the r o p e s 1 

e x t e n d e d to us f r o m a ce r t a in r o c k , a n d w h i c h w e r e g iven to us for our 

affiffance ; w e fhould not in this cafe d r a w the rock to us , but w e in reality 

fhould m o v e both our fe lves and the fhip to the roc k . J u f t as, on the con

t r a r y , i f any one ftanding in a fhip pufhes a g a i n f t a rock fixed in the fea, he 

i n d e e d effects n o t h i n g in the firm and i m m o v a b l e r o c k , but caufes h imfel f 

t o r e c e d e f rom it : and by h o w m u c h the m o r e he pufhes aga in f t , by fo m u c h 

the m o r e is he repel led f rom the*rock. H e n c e , pr ior to every u n d e r t a k i n g , 

a n d efpecia l ly that w h i c h is t h e o l o g i c a l , it is neceffary to beg in f rom prayer , 

n o t as i f d r a w i n g d o w n that p o w e r w h i c h is every w h e r e prefen t , and is at 

the f a m e t i m e no w h e r e , but a s c o m m i t t i n g a n d un i t ing ourfelves to it by 

d iv ine r eco l l ec t ions and i n v o c a t i o n s . 

I fhall only a d d , that the an t i en t s a p p e a r ve ry p rope r ly to have p l a c e d this 

d i a l o g u e in the c lafs w h i c h they ca l led maieutic: a n d , a s M r . S y d e n h a m 

juf t ly o b f e r v e s , " the o u t w a r d f o r m o f it, f rom the b e g i n n i n g to the end , is 

dramatic ; the caiajlrophe b e i n g a c h a n g e o f m ind in A l c i b i a d e s , who refolves 

to fo l low the a d v i c e o f S o c r a t e s , by f o r b e a r i n g to fpecify, in his addreffes to 

D i v i n i t y , his w a n t s and his w i fhe? , till he fhall have a t ta ined to a fenfe o f his 

rea l i n d i g e n c e t h r o u g h the k n o w l e d g e o f his rea l g o o d , the only r ight and 

p r o p e r object o f p r a t e r . " 

1 T h i s p a r t i s ftolen f r o m t h e C o m m e n t a r i e s o f S i m p l i c i u s o n E p i c t c t u s , a s is e v i d e n t f r o m t h e 

f o l l o w i n g e x t r a c t : Tcturnv mv T./AWV zzi<7ip<.<?r,v TT^QC CCVTCV ( 9»oy ) w j auxov mp'jg vi/xa; teyoiw roiourov T 

7ret?x J V T f>> c ' o v
 01 7rt~r?:i$ Ttv'i 7rccpiX>.ia; xx>-.av p ^ a x ^ x v T f ? , xai ra IXEIVOV e^ia^ajOai eaurous re XM TG CCXAHQV 

T» <ntipct TTfoaayovTii' xai 3 i ' antipixv TOU y.v.fxsicv ocxcwTtg ovx UUJOI Trpoffwoci T»I 7rerpa, cfohot. TKV Trirpav Har' 

o X » v c v £7r ' CL'JTCVS itvxi' (jUTctuf.X£:ai hy xxi iKETEiy-.i , x a i (uxaL> XAI ra roixvra, avahoy<,v<ri T j ) xa>a. p . 2 2 ] , 

8 v o i . e . " W e f p e a k o f t h i s o a r c o n v e r f i o n to D i v i n i t y , a s if it w a s a c o n v e r f i o n o f h i m to u ? ; 

foeinjr a f f e c t e d in f o T . i e w h a t t h e f a m e m a n n e r a ? t h o f e w h o , f a t t e n i n g a r o p e to a c e r t a i n r o c k in 

t h e f e a , a n d d r a w i n g b o t h t h e m f e l v e s a n d t h e b o a t to t h e r o c k b y p u l l i n g it , a p p e a r , t h r o u g h 

t h e i r i g n o r a n c e o f t h i s c i r c u m f t a n c e , n o t to a p p r o a c h t h e m f e l v e s to t h e r o c k , b u t t h i n k t iu.t the 

i o c k g r a d u a l l y a p p r o a c h e s to t h e m . F o r r e p e n t a n c e , f u p p l i c a t i o n , p r a y e r , a n d t h i n g s o f th i s 

k i n d , a r e a n a l o g o u s t o t h e r o p e . " 

T H E 



THE SECOND ALCIBIADES. 

PERSONS OF THE DIALOGUE, 

SOCRATES, ALCIBIADES. 

SCENE.—The Way to the TEMPLE of JUPITER*. 

SOCRATES. 

A l C I B I A D E S ! are you going to the temple to make your petitions to 
the God ? 

A L C Your conjecture is perfectly right, Socrates. 

1 At Athens were two edifices, built in honour of Jupiter. One of thefe was a m o d magnificent 
Xemple, called the Olympium, and fituatc in the lower city. The other was only a chapel in the 
.upper city, facred to Zu/g b aarnp, Jupiter the [univcrfal} faviour, and adjoining to another chapel, 
facred to AOnva « (rurttpa, Minerva the faviour [of Athens]. Both thefe chapels flood at the en
trance of the treafury; one probably on each fide, as guardians of the public m o n e y ; and this 
treafury flood a t the back of that beautiful temple of Minerva, called the Parthenon. Now had 
Socrates met Alcibiades in the afcent, which led firft: lo the Parthenon, and thence to the c h a 
pels behind it, no reafon appears for his fuppofing that Alcibiades was going to pay his devotions 
to Jupiter, rather than to Minerva, the guardian Deity of Athens. But the mafculine article rov, 
ufed in this place by Plato before the noun Stov, forbids us to imagine that Minerva could be here 
iv.e:ml. For at Athens, as Minerva was ftyled h Scoj, the Goddfs, by way of eminence, fo Jupiter 
was ft\led either (imply SEO?, God, or b SEOJ, the God, as being Supreme. Befide this, we are to 
obferve, that in the chapel of Jupiter in the upper city, he was worfhipped in a particular cha
racter, as the preferver of his votaries in dangers from which they had efcaped ; as not only is to 
be prefumed from the title of Saviour, by which he was there invoked, but alfo is clearly proved 
from the Plutusof Ariftophancs, ae^^, fe. 2, aud from ihc oration of Lycurgus agaiuft Lcocrates, 
p. 168 and 253, edit. Taylor. N o w there is not the leaft appearance that Alcibiades had had 
any fignal deliverance from danger, or that he was now going to oiler a thankfgiving facrifice, as 
it was cuftomarv to do on fuch occafiohs. From all this we juftly may conclude, that the fcene 
of this dialogue lies in a itrcct leading to the temple of Olympian Jupiter in the lower 
city.—S. 

4 F 2 SOC. 
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S o c . Indeed your countenance appears clofe and cloudy; and your eyes 
are turned toward the ground, as if you were wrapped in fome profound 
t h o u g h t 1 . 

A L C . What profound thoughts could a man have at fuch a time, Socrates? 
S o c . Thoughts , Alcibiades, fuch as feem to me of the higheft importance. 

For tell me, in the name of J u p i t e r , do you not think, when we happen, 
whether in private or in public, to be making our petitions to the Gods, that 
fometimes they grant a part of thofe petitions, and reject the reft; and that 
to fome of their petitioners they hearken, but are deaf to others ? 

A L C N O doubt of it. 
S o c . D o you not think, then, that much previous confideration is requifite 

to prevent a man from praying unwittingly for things which are very evil,but 
which he imagines very good ; if the Gods at that time when he is praying to 
them fhould happen to be difpofed to grant whatever prayers he happens to 
make ? As CEdipus, they fay, inconfideratelym prayed the Gods that his 
fons might divide their patrimony between them by the fword 3 . Inftead, 

1 The firft lymbolical precept which the Pythagorean philofophers gave to their difciples was 
this : " When you go from your houfe with intention to perform your devotions at the temple, 
neither fpeak nor do any thing in the way thither concerning any bufinefs of human life"—A 
precept recorded, among others of like kind, by Jamblichus, in the laft of his Xoyot irporptTrrixoi, and 
rightly there interpreted, p. 134, to this purport:—that a man ought to purify his mind, by 
abftracting it from earthly cares, and from all objects of fenfe, whenever he contemplates divine 
things; becaufe thefe are abftra&ed or pure from matter themfelves; and pure naturally joins 
and unites with homogeneous pure. Further, divine things being ftablc, and always the fame, 
but human things unliable, and for ever changing ; they are in this refpecl: alfo heterogeneous, 
and, as the fame great Platonift elfewhere elegantly fpeaks, incommenfurable, the one fort of 
things with the other; fo that they mix not amicably together in the mind.~S. 

a This fentence is evidently meant to prove the neceffity of much confideration before a man 
prays ; by fhowing, from the example of CEdipus, the mifchiefs often confequent to rafh and un
premeditated prayer. An oppofition, therefore, feems intended between the aurixa in this paffkore, 
and the 7rpofA.r,dua, premeditation, or previous confideration, above recommended. Accordingly, we 
have ventured, againft the opinion of Erncftus, in his Notes to Xenophon's Memorab. lib, iv. 
cap. 7, to give this oppofed meaning here to the word aurixa, by rendering it in Englifh inconfi
derately ; a meaning very little different from the primary and ufual fenfe of the word, in which 
it fignifies the fame with napauTtxa, that is, immediately, direclly, without delay.—S. 

3 The fame relation of this curfe is given by Euripides, in Phaeniflae, ver. 68; by Sophocles, in 
CEdipus Colon, ver. 1437, 1447, e t ^ e c l * (where CEdipus himfelf reiterates the curfe:) and by 
the Scholiaft on JSfchylus, in Septem apud Thebas, ver. 613, 713, 729, and 853.—S. 

therefore, 
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therefore, of praying for his family, as he might have done, that the evils 
which it then fuffered might be averted, he curled it by pray ing 1 that more 
might be fuperadded. T h e event of which curfe was this, that not only 
what he prayed for was accomplifhed, but from that accomplifhment fol
lowed other evils, many and terrible, which there is no need to enumerate*. 

A L C . But, Socrates, you have now fpoken of a man who was infane, for 
who, think you, in his found mind would venture to make fuch fort of 
prayers ? 

Soc . Whether is it your opinion, that to be infane is to be in a ftate of 
mind contrary to that which is found ? 

A L C I am quite of opinion that it is. 
S o c . And are you not of opinion, too, that there are men who want un-

derftanding, and men who have not that want ? 

1 Curfes in thofe antient clays were prayers addrefled to the Infernal Deities,—to Tartarus,— 
to primxval Night, but chiefly to the daughters of Night, the Eumenides. For no Deities who 
dwelt in light were imagined to be the authors o f evil ever to any. In conformity with thefe 
practices and opinions, Sophocles, in the laft of the two paflages cited from him in note 7, 
and Statins, in his Thebaid, lib. i. ver. $6 et feq., give to this curfe, pronounced by CEdipus 
againft his fons, the form of a prayer, addrefled to thofe powers of darknefs. Hence appears the 
ignorance of the author of the X I / X M * » OuCafr, or old Greek ballad of the Siege of Thebes, 
cited by the fcholiaft on Sophocles, p. 577, edit. P. Steph. For, after he has told a rery filly 
tale, how the two fons of CEdipus, having had an ox killed for a facrifice, fent a joint of it to 
their father who was then blind,—and how CEdipus had expected the prime piece of all,—he 
concludes this part o f the ftory in manner and form following; that is to fay, being interpreted 
(as it ought to be) in ballad ftyle and ballad metre, 

As foon as e'er he underftood 
'Twas only the ache-bone, 

For him too mean, unworthy food ; 
Againft the ground, in wrathful mood, 

He ftraightway dafh'd it down. 

Then pray'd he to th' immortals all, 
P)Ut chief t o Jove on high, 

That each by th'other's hand might fall; 
And fo to Pluto'sdarkfome hall 

They both at once might fly.—S. 

» The particulars arc briefly nkted by Appollodorus, in Bibliothec. lib. iii. cap. 6 and 7.—S. 
5 A L C . 
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A L C . I am. 
S o c Come, then, let us confider what fort of men thefe are. You have 

admitted, that men there are who want underftanding, men who do not 
want.it, and other men, you fay, who are infane. 

A L C T r u e . 
S o c . Further now ; are there not fome men in a good ftate of health ? 
A L C . There are. 
S o c . And are there not others in a bad ftate of health ? 
A L C . Certainly. 
S o c . Thefe, then, are not the fame men with thofe. 
A L C . By no means. 
S o c . Whether now are there any men who are in neither of thofe ftates ? 
A L C . Certainly, none. 
S o c . For every man muft of neceffity either have good health, or want 

good health. 
A L C 1 think fo too. 
S o c . W e l l : do you think after the fame manner with regard to the hav

ing of underftanding and the want of underftanding? 
A L C . How do you mean ? 
S o c . D o you think it to be neceffary that a man fhould either have or 

want a good underftanding ? Or is there, befides, fome third and middle ftate, 
in which a man neither has nor wants a good underftanding? 

A L C There certainly is not. 
S o c Every man, then, of neceffity muft be either in the one or in the 

other of thofe two conditions. 
A L C . So it feems to me. 

1 In all the printed editions of the. Greek we.here read, AQKU <roi oicvrt tivxi, Doyou think it 
pofiible, &c. And Cornarius, as if he found this reading in the HefTenftcin manufcript, tranflates 
it into Latin thus: Videtur tihi fieri prfie, &c. Ficitius and Stephens tranflite it, as if t h e y had 
read in their manufcripts, Aoxu aoi foiv eivat. Do you think that a man ought to be, 8cc. Neither of 
thefe readings can h e right, becaufe thev, both of them, make this dialectical queftion to befioolijb 
as well as impertinent; and becaufe alfo either of them fpoils the argumentation. To make t h e 
inference, in t h e next fentence of Socrates, juft and conclufive, we muft here read Acxu <ra a.ay-
vaiov t . va i , as \vc have fuppofed in translating it. The neccflily of making this emendation in the 
Greek tê xt was feen alfo b y Dacier, as appears from his French tranflation.—S. 

S o c . 

http://want.it
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S o c . D o you not remember that you admitted this, that infanity was 
contrary to foundnefs of understanding ? 

A L C . I do. 
S o c . And do you not remember that you admitted this alfo, that there 

was no middle or third ftate, in which a man neither has nor wants a good 
understanding ? 

A L C I admitted this too. 
S o c But how can two different things be contrary to one and the fame 

thing ? 
A L C It is by no means poffible, 
S o c Want of underftanding, therefore, and infanity, are likely to be 

found the fame, thing. 
A L C . It appears fo. 
S o c . If then we fhould pronounce that all fools were madmen *, we fhould 

pronounce rightly, Alcibiades. 
A L C . W e fhould. 
S o c . In the firft place, your equals in age, if any of them happen to 

be fools, as indeed they are, and fome of your elders too, all thefe we 
muft pronounce madmen. For confider, are you not of opinion, that in 
this city there are few wife men, but a multitude of fools, whom you ca l l : 

madmen ? 
A L C I am of that opinion. 
S o c Can you imagine then, that, living in the fame city with fo many 

madmen, we fhould live with any eafe or comfort? or that we fhould not 
have fuffered from them long ago, have been buffeted, and pelted, and have 
met with all other mifchiefs which madmen are wont to perpetrate? But 
confider, my good fir, whether we live not here in a different ftate of 
things. 

A L C What is then the truth of the cafe, Socrates, with refpecl to the . 
multitude ? For it is not likely to be what I juft now imagined. 

1 That the philofophers of the Stoic feft derived from Socrates that celebrated paradox of 
theirs,-ravTaff TOJ/J a^ov«f ^.-WMJS.W, that all fods are mad, is a juft ohfervation of Cicero's in 
Tufeul. Difputat. 1. iii. § 5 ; and Dr. Davis, in his notes thereon, fhows the juflnefs of it, bv 
referring to the paifage in Plato how before us.—S. 

S o c . 
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S o c . Neither do I think it is fo myfelf. But we fhould confider it in 
fome fuch way as this. 

A L C . In what way do you mean ? 
S o c . I will tell you. W e prefume that fome men there are who are ill 

in health : do we not ? 
A L C Certainly we do. 
S o c . D o you think it neceffary then that every man, who is ill in health, 

fhould have the gout, or a fever, or an ophthalmy '? do you not think that a 
man, without fuffering from any of thefe difeafes, may be ill of fome other? 
For difeafes, we fuppofe, are of many various kinds, and not of thofe only. 

A L C I fuppofe they are. 
S o c . Do you not think that every ophthalmy is a difeafe ? 
A L C . I do. 
S o c . And do you think that every difeafe, therefore, is an ophthalmy ? 
A L C By no means, not I . Yet ftill I am at a lofs about your meaning. 
S o c . But if you will give me your attention, in confidering the matter, 

both of us together, we fhall go near to find the truth of it, 
A L C . I give you, Socrates, all the attention I am mafter of. 
S o c . W a s it not agreed by us, that every ophthalmy was a difeafe; 

though not every difeafe an ophthalmy ? 
A L C . It was agreed fo. 
S o c . And I think it was rightly fo agreed. For all perfons who have a 

fever have a difeafe; not all, however, who have a difeafe have a fever; 
neither have they all of them the gout, nor all of them an ophthalmy. 
Every thing indeed of this kind 1 is a difeafe ; but they whom we call 
phyficians fay that difeafes differ in their effects on the human body. For 

1 We have no fingle worll in our language to denote that difeafe of the eyes, called by th* 
Grecian phyficians op&zfyua , the word here ufed by Plato. They meant by it fuch a ferous 
inflammation of the eyes, or defluxion of humours on them, as in Latin is called lippifudo.—S. 

2 That is, every continued indifpofition of the body; whether the whole body fuifer from it 
throughout, as in a fever; or whether it be feated in any organical part ferving to motion, as in 
the gout; or ferving to fenfation, as in an ophthalmy. Plato, in his choice of fur ilitudcs and 
inftances, where they are requifite to illuftrate his fubject, (and he never ufes any but on fuch 
occafions,) is always fo exquifitely curious, and often, as here, fo fcientifically judicious, that, 
with refpecl: to this ingredient in good writing on ideal or intellectual fubjects, we know of no 
writer who is his equal.—S. 

all 
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all difeafcs are not alike, neither are they all attended with like fymptoms; 
but each of them operates with a power peculiar to itfelf, and yet difeafes 
arc they all. Juft as it is with refpecl to workmen ; for workmen we fuppofe 
fome men are, do we not 1 ? 

A L C Certainly we do. 
Soc . Such as fhoemakers, fmiths, ftatuaries, and a great multitude of 

others, whom it is needlefs to enumerate diftinclly. All thefe have diiferent 
parts of workmanfhip divided amongft them ; and they all are workmen. 
They are not, however, fmiths, nor fhoemakers, nor ftatuaries, indifcrimi-
nately all of them together. Juft fo folly is divided amongft men. And 
thofe who have the largeft fhare of it, we call madmen ; fuch as have a 
portion fomewhat lefs, we call fenfelefs and ftupified *: but if we choofe to 
fpeak of thefe in gentler terms, fome of us fay they are magnanimous 3 ; 
others call them fimpletons ; and others again, harmlefs and inexperienced 
in the world and fpeechlefs 4 . You will alfo find, if you refleel, many other 
names given them befide thefe. But they are all comprifed under the 
general term, folly or want of underftanding. T h e r e is, however, a diffe
rence between them, as one art differs from another, one difeafe from 
another. Or how otherwife doth the cafe feem to you ? 

A L C T o me exactly as you reprefent it. 
S o c This point, therefore, being fettled, let us from hence return back 

again. For it was propofed, I think, in the beginning of our inquiry, to be 

1 In the Socratic manner of arguing from anfwers given to interrogations, the interrogating 
party afferts nothing pofitively; nor even lays down the moft certain principles for a foundation 
of the future reafoning, until they are admitted for truths by the refponding party—S. 

2 In the Greek, E/xSpcvrnTouj, literally to be tranflated thunder-ftricken. For the effect of 
lightning, (when attended by thunder,) and indeed of all aethereal or electrical fire, is to ftupify, 
at leaft for a time, whatever animal it ftrikes.—S. 

^ This euphemifmus is applied in the way of raillery or good-humour, to fuch men as want 
fenfe or underftanding in the common affairs of human life; as men really magnanimous, being 
ufually regardlefs of things really little and appearing fo to them, are looked upon as fools or a3 
fenfelefs by the multitude, to whom thofe little things appear great and important—S. 

4 In the Greek, 'Emeus, a word which, in the proper fenfe of it, is applied only to infants 
before they have attained to the ufe of fpeech. This epithet, and the two preceding it, are 
ufed in the way of extenuation or apology ; the firft for the wholly ufelcfs or unferviceable in any 
affair; the next for the filly or eafy to be impofed on ; the laft for the filent from want of ideas, 
having nothing to fay.—S. 

VOL. iv. 4 0 confidered 
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confidered by us> what fort of men wanted underftanding, and what fort 
were men of good underftanding. For it was agreed that fome there were 
of each fort. W a s it not ? 

A L C . It was fo agreed. 
Soc . Whether then do you fuppofe, that fuch perfons have a good under

ftanding who know how they ought to act, and what they ought to fay r 
A L C . I do. , 
S o c . And what perfons do you apprehend to be wanting in underftand* 

ing ? are they not inch as are ignorant in both thofe cafes ? 
A t e . Thefe very perfons. 
S o c . Will not thefe perfons then, who are ignorant of what they ought 

to do and to fay, both fay and do what they ought not without being fenfible 
of it ? 

A L C It appears fo. 
S o c . Wel l then, Alcibiades, of this fort of perfons, I faid, was CEdipus. 

And you may find many in our own times, who, though they are not feized 
with fudden anger, as he was, yet pray for things hurtful to themfelves ; not 
fufpecting evil in them, and imagining nought but good. CEdipus indeed, 
as he did not wiili for any thing good, fo neither did he imagine the thing he 
prayed for to be good. But fome others there are, whofe minds are in a 
difpofition quite contrary to that of CEdipus. For you yourfelf, in my 
opinion, if the God to whom you are going to offer your petitions mould 
appear to you, and, before you had made any petition to him, fhould afk 
you, " whether your defires would be fatisfied with your becoming tyrant of 
Athens ;" and (if you held this favour cheap, and no mighty grant) fhould 
add further, " and tyrant of all Greece and, if he fhould perceive that 
you deemed it ftill too little for you, unlefs you were tyrant 1 of all Europe, 
fhould promife you that a l fo; and not merely promife, but make you fo 
immediately on the fpot, if you were in hafte to have all the Europeans 
acknowledge Alcibiades, the fon of Clinias, for their lord and mafter; in 
this cafe, it is my opinion, that vou yourfelf would march away full of joy, 
as if the greateft good had befallen you. 

A L c . 1 believe, Socrates, that 1 fliould; and that fo would any other man 
whatever, had he met with fuch an adventure. 

1 The uord tyrant, every where in Plato, fignifies a dcfpoiic or arbitrary monarch.—S. 
S o c 
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S o c . You would not, however, accept of abfolute dominion over the 
eftates and perfons of all the Grecians and Barbarians together, on condi
tion of giving your life in exchange for it. 

A L C I fuppofe not. For why fhould I , when it could be of no ufe to 
me ? 

Soc . And, if you knew that you fhould make an ill ufe of it to your 
own detriment, would you not alfo in fuch a cafe refufe it r 

A L C . Certainly I fhould. 
S o c . You fee, then, how dangerous it is, either inconfiderately to accept 

of i% when offered, or to wifh and pray for it of yourfelf; fince a man, by 
having it, may fuffer great detriment, if not the total lofb of his life. In con
firmation of this, we could mention many perfons who longed after 
tyranny, and laboured to obtain it, as if fome mighty good were to be 
enjoyed from it ; but having obtained it, were, from plots and confpiracies 
to deprive them of it, forced to part with their very lives. Nay, it cannot, 
I fuppofe, have efcaped your own hearing, what happened as it were but 
yefterday, that Archelaus, tyrant of the Macedonians, was murdered by his 
favourite ; fortius favourite was no lefs fond of the tyranny, than the tyrant 
was of him ; and imagined that, by obtaining the tyranny himfelf, he 
mould be made a happy man ; but that, after he had held the tyranny three 
or four days, he himfelf was, in his turn, fecretly murdered by fome others, 
who had confpired againft him. Amongft our own fellow citizens, alfo, 
you fee, (for this we have not from the report of others, but have been 
eye-witnelTes of it ourfelves,) that of thofe who fucceeded in their ambition 
to command our armies, fume were banifhed 1 , and ftill at this day Wvz in 
exile from 1110 city ; others loft their lives 1 ; and fuch as feem to have fared 
the belt, fuch as had gone through many terrifying dangers 3 in their 

campaigns, 

1 Thucydides, llie fon of MeMias, had been banifhed by oftracifm, four or five years before 
what we fuppofe the time of this dialogue ; and we no where read, that ever he was recalled from 
exile ; nor indeed is it probable that he was, at lead dining the life of Pericles.—S. 

* This was the cafe of Callias, the fon of Calliades; he was (lain in battle, about the lime 
when the above-mentioned Thucydides was banifhed from Athens. See Thucydides the 
Iliflorian, lib i. §. 6 1 , 2, and 3.—S. 

3 In the Creek, wow.«v xivfovw t?f f»Tf j kcu Q:-Cw.—But we fhould be glad to have the au-
4 G 2 thotiit 
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campaigns, and were returned to their own country, have ever afterwards 
fuffered at home, from fycophants and detractors, a fiege as fierce and as 
dangerous as any from open enemies in the field, fo that fome of them at 
length wifhed they had never known how to command an army, much rather 
than ever to have born the burden of that command. Indeed if the dangers 
and toils, which they underwent, had tended to their advantage, they 
would have had fomething plaulible to plead in behalf of their ambition : 
but their cafe is quite the reverfe of that. In the fame manner, with refpecl: 
to the having of children, you will find many men who wifh and pray for 
them ; but after they have 1 them, are brought, on that very account, into the 
greatefl calamities and griefs : for fome, whofe children were incurably 
wicked, have fpent all their after days in forrow; and fome, who had 
good children, but loff them by fome bad accident, have been reduced to 
a ftate of mind no lefs miferable than the others, and, like them, have 
wifhed that their children never had been born. And yet, notwithstanding 
the evidence of thefe and many other cafes of like kind, it is rare to find a 
man who would refufe thofe gifts of fortune, were they offered to him ; or 
who, could he obtain them by his prayers, would forbear to pray for them. 
F e w men would reject even a tyranny, if offered them ; or the chief com
mand of an army ; or many other things, which often bring more mifchief 
than benefit to the poffeffor. N a y , there are few men, of thofe who happen 
not to have them at prefent, who would not be glad if ever they came into 
their poffeffion. And yet fuch, as obtain them, every now and then recant 
their wifhes, and pray to be difencumbered of what they before prayed to 
have. Ifufpect, therefore, that in reality men accufe the Gods unjuftly*, 
in faying, that the evils which they fuffer come from them : 

For on themfelves they draw, through their own crimes, 

thority of fome antient manufcript, for reading the Iaft word in this fentence *owv, inftead of 
poCav' not only becaufe the word TTHVUV conveys a better meaning, but becaufe alfo the words 01 

xivfuvoi TE xai wow in the next fentence evidently appear to have refpecl to the mention of them 
both, made juft before.—S. 

1 Perhaps the word »3V| in the Greek, which, as it is printed, precedes the word ymakxi, fliould 
bfc transferred from thence hither, that we might here read n$>} y * w / w w u » . — S . 

a.This paffage evidently alludes to a fpeech of Jupiter in Homer's OdyfTey, lib. i. v. 33, et 
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(or follies mould we fay ?) 

More griefs than fate allots to human life. 

And to me, Alcibiades, it feems probable, that fome wife man or other, happen
ing to be connected with certain perfons void of underftanding, and obfcrving 
them to purfue and to pray for things, which it were better for them ftill 
to be without, but which appeared to them good, compofed for their ufe a 
common prayer 1 ; the words of which are nearly thefe 

Sov'reign of Nature ! grant us what s good, 
Be it, or not, the fubjecl: of our pray'rs ; 
And from thy fupplicants, whate'er is ill, 
Tho' fupplicating for it, dill avert. 

Now in this prayer, it feems to me, that the poet fays what is right ; and 
that whoever makes ufe of it, incurs no danger. But if you have anv t h i n o -

to fay againft it, fpeak your mind, 
A L C It is a difficult matter, Socrates, to fpeak againft any thing which 

is rightly faid. But what I am thinking of is, how many evils are brought 
on men by ignorance : fince to this it feems owing, that we labour to pro
cure for ourfelves the greateft mifchiefs, without knowing what we are 
about ; and how extreme our ignorance is, appears in our praying for them. 
And yet no man would imagine that to be his own cafe ; and every one 
fuppofes himfelf fufficiently knowing, to pray for things the moft advan
tageous to himfelf, and to avoid praying for things the moft mifchievous : 
for to pray for thefe things would in reality be like a curfe, and not a prayer. 

S o c . But perhaps, my good friend, fome man or other, who happens to 
be wifer than you or I, might fay, that we are wrong, in laying the blame 
fo rafhly on ignorance, unlefs we proceed to fpecify what things we mean 

1 It isnccelTary to obferve, that this prayer is adapted folely to that part of mankind (and a very 
numerous part it is) who have not arrived at a fcientific knowledge of divine concerns, and there
fore know not what to pray for as they ought. See an excellent remark on this paflage from 
Proclus in a note on the Republic, vol. i. p. 443. Mr. Sydenham, from miftaking the intention 
of this prayer, has made Socrates aflert, without any authority from the text, that the author of 
it compofed it for his own ufe as well as that of the ignorant. Hence he tranflatesj "compofed 
for his own ufe And theirs a common prayer."-—T. 

the, 
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the i g n o r a n c e of. T o f o m e per fons a l fo , in ce r ta in condi t ions and c i rcum-

l i a n c e s , i g n o r a n c e is a g o o d ; t h o u g h it be an evil to thofe o thers w e have 

b e e n f p e a k i n g of. 

A L C HOW fay you ? I s it poffible there m o u l d be any th ing , which it 

is be t te r for any perfon in a n y cond i t ion w h a t e v e r to be i g n o r a n t o f than to 

k n o w ? 

S o c I th ink it is : a r e not you o f the f a m e op in ion ? 

A L C N o t I , by J u p i t e r . 

S o c . W e l l n o w ; — b u t ob fe rve , I a m not g o i n g to c h a r g e you wi th having 

a w i l l , d i fpofed to h a v e eve r p e r p e t r a t e d 1 a deed , l ike that o f O r c f l e s , upon 

h i s o w n m o t h e r , a s it is r epo r t ed ; or l ike that o f A l c m a s o n , or whoever 

elfe h a p p e n e d to a d in the f a m e m a n n e r . 

A L C M e n t i o n not fuch a horr id d e e d , I befeech y o u , S o c r a t e s . 

Soc. T h e m a n , w h o a c q u i t s ' y o u o f a difpofition to have ac ted in that 

1 That part of the (lory of Orcfles, which is here alluded to, is well known to thofe who are 
verfed in Greek learning, from the Xcr$opot of ̂ Efchylus, the Elect™ of Sophocles, and the Licet ra 
of Euripides.—For the (lory of Alcmaeon, we refer them to the old Scholia on Homer's Odytfey, 
lib. xi. v. 3 2 6 ; or to Scrvius's Commentary on Virgil's iEneid, lib. vi. v. 445. It is told more 
at large by Apollodorus, in lib. iii. cap. 6 and 7. But left fuch of our readers, as happen to be 
unlearned in the hiftory of antient Greece, (hould miftake the meaning of this pillage, they are 
to be informed that Oreftes and Alcniseon were guilty of fo atrocious a crime, as the murder of 
their own mothers, out of a miftaken notion of filial piety, and an ignorance of the bounds of 
duty towards a father. Oreftes was the fon of Agamemnon and Clytemneftra. His mother, in 
the abfence of his father during the fiege of Troy, carried on an amour with ./Egillhus, eonfin-
german to Agamemnon. At her hufband's return home, after the deftruction of Troy, (lie and 
her paramour procured his death; which was afterwards avenged by his children : for Oreftes, 
at the inftigation of his fiftcr Eleclra, flew the adulterous pair together. Alcmneon was the fon of 
Amphiaraus and Kriphyle. This lady betrayed her hufband into a fituation in which he nuift 
inevitably lofe his life. He knowing how fhe had acted, and forefeeing the event, enjoined his 
fon Alcmaeon to avenge his death on Eriphyle, by taking away her life. In neither ol thefe 
cafes, cited here by I'iato, does there appear anv malice in the \oung princes againft their 
mothers; no fpirit of re\enge for perfonal injuries done to them ; no luft of riches or of domi
nion ; in fhort, no fellifh paflion or appetite whatever; no other intention than lo perform an 
imagined act of duty to their fathers, by doing fuch an a'ct of juftice on their mothers as belonged 
not to them to execute. It appears, that both of thefe unhappy princes perpetrated a deed fo 
unnatural, from erroneoos notions of duty, juftice, and honour; that is, through want of moral 
wifdom, or true prudence. We apprehend, therefore, that the drift of Plato in this paflage is to 
prove, from thefe fad infLnces of the fatal effects of ignorance in the laws of nature and reafon, 
the necelfity of applying our minds to the ftudy of moral fcience, in order to act rightly and to he 
happy.—S. 

manner , 

file:///oung
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manner, you ought not, Alcibiades, to bid him avoid the mention of fuch 
a deed ; but much rather ought you to lay that injunction on a man who 
fhould exprefs a contrary opinion of you ; fince the deed appears to you fo 
horrid, as not to admit a cafual mention of it in converfation. But do you 
think that Orefles, had he been a wife and prudent man, and had he 
known how it was bed for him to act, would have dared to be guilty of any 
fuch action ? 

A L C By no means. 
S o c Nor, I fuppofe, would any other man. 
A L C . Certainly, not. 
Soc. T h e ignorance therefore of what is belt is an evil thing ; and who

ever is ignorant of that belt will always fuffer evil. 
A L C . SO I think. 
S o c And did not he think fo too ? and do not all other men think the fame? 
A L C 1 cannot deny it. 
Soc . Further then, let us confider this alfo. Suppofing, that it fhould 

come into your head all at once, from a fudden fancy of its being the beft 
thing you can do, to take a dagger with you, and go to the houfe of Pericles, 
your guardian and your friend ; and fuppofing that, when you came there, 
upon your alking if Pericles was within, with intention to kill him only 
and no other perfon, you fhould receive this anfwer, He is .within ; — I do 
not fav, that you have a will or inclination to verify any of thefe fuppofi-
tions ; I fav no more than this—fuppofing you fhould be feized with fuch 
a fancy 1 , (and nothing, 1 think, hinders a man, who is ignorant of what is 
beft, from being at fome time or other fo feized,) in that cafe an opinion 
might be conceived, that the worft thing a man can do is, in fome circum-
fiances, the beft: do'uot you think it might ? 

ALC. Certainly fo. 
Soc . If then, upon being admitted to his prefence, you fhould fee and 

1 In the Greek, ti, oifxai, 3b|£i aoi ortp ouQev Kuixutt, x , T. X. The word oifiai here feems to be out 
of its proper place, and to belong to the parenthetical part of this fentence, thus, ti fo£u aoi' b-rrsp, 

(or rather, as Stephens conjectures, in j^ ) OI/*JW, ov6tv xwAt/H tirxov TU yg ayvoowri TO fiehTicnov 

ircifizinnvai next $£ay LTTI, * . T. X.—S.' 

yet 
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yet not know him, but mould miftake him for fome other perfon, 1 afk you, 
whether you would, notwithftanding that, be fo furious as to kill him ? 

A L C , N o , by J u p i t e r ; I do not imagine that I fhould. 
S o c For you would not be fo furious as to kill any perfon, whom chance 

threw in your way ; but him only at whom you aimed. Is it not for this 
reafon that you w ould not kill him ? 

A L C Without doubt. 
S o c . And if you attempted the fame thing ever fo often, and ftill miftook 

Pericles, whenever you were about to execute your defign, you never would 
lay violent hands on him. 

A L C . Certainly I fhould not. 
S o c . W e l l ; and can you think that Oreftes would ever have laid violent 

hands on his mother, if in like manner he had miftaken her for fome other 
perfon ? 

A L C I think he would not. 
S o c . For he too had it not in his mind to kill any woman he mould 

chance to meet with, nor the mother of any man whatever, but his own 
mother only. 

A L C It is true. 
S o c . T o miftake therefore, and not to kno whings of that kind, is better 

for men who are in fuch difpofitions, and who are feized with fuch imagi
nations. 

A L C . It appears fo to be. 
S o c D o you now perceive, that for fome perfons, in fome circumftances, 

to be ignorant of fome things, is a good, and not, as you juft now imagined it, 
an evil ? 

A L C . It feems to me probable. 
S o c Further ; if you are willing to confider what follows after this, though 

it be ftrange and paradoxical, you may perhaps be of opinion that there 
is fome truth in i t 1 . 

A L C Above all things, Socrates, tell me what. 

1 Immediately before mat, which is the laft word of this fentence in the Greek, the word T I 
ieems to be omitted.—S. 

r S o c . 
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S o c T h a t the acquifition of other fciences, without the fcience 1 of 
what is beft, is, I may venture to fay, likely to be found rarely beneficial, 
and generally hurtful to the perfon who has acquired t h e m 2 . And confider 
it in this way : do you not think it neceffary that, when we are about to 
engage in any affair, or to fpeak on any fubjecT, we mould really know, or 
at leaft fhould fancy that we know, the fubject we are about to fpeak on, or 
the affair we are going fo readily to engage in ? 

A L C I do think it is. 
S o c And do not our public orators, either knowing, or fancying that 

they know, what the city ought to do, give us accordingly their counfel 
offhand on every occafion ? Some of them, on the fubject of war and peace; 
others, when the affair of building walls, or that of furnifhing the port-towns 
with proper ftores, is in debate. In a word, all the negotiations between 
our city and any other, and all our domeftic concerns, are they not con
ducted juft as thefe orators advife ? 

A L C T r u e . 
S o c . Obferve then, how we proceed in this argument, if poffible, Some 

men you call wife, and others you call foolifh. 
A L C I do. 
S o c Foolifh do you not call the many, and wife the few ? 
A L C Juft fo. 
S o c . And do you not give thofe different epithets to thofe two forts of 

perfons, in confideration of fomething in which they differ ? 
A L C I do. 
S o c . Whether do you call him a wife man, who knows how to harangue 

the people on thofe fubjecls of debate we mentioned, without knowing what 
advice is the beft in general, and what on the prefent occafion : 

1 The words ruv ateuv Esrwm^av, in the Greek of this fentence, are fufticicnt to fhow, that, 
prefently afterwards, wc ought to read <xnu TWJ TOO fchrto-rou [fc. tTiiaiy\>xr\{\. And this reading, if 
it wanted confirmation, is indifputably confirmed by a fubfequent paffage, in which the very lame 
.paradoxical pofition, having been proved, is repealed as a conclufion from the prcofs.—S. 

* The laft word of ibis fentence in the Greek, we prefume, fhould be read, not aura, as it 
is printed; but, either avraq [fc. tm<rrv\^ai\, or avro [fc. a-ni/xa]. The latter of thefe two 
emendatory readings is confirmed by that palfage, to which we have referred in the preceding 
note.—S. 

VOL . i v . 4 H A L C * 
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A l c . Certainly not. 
S o c . N o r him neither, I fuppofe, w h o hath the knowledge of military 

affairs, but knows not when it is beff to g o to war, nor how long a time to 
continue it. Is not my fuppofition juft ? 

A l c . It is. 
S o c . Neither then do you call him a wife man, who knows how to pro

cure another man's death, or the confifcation of his eftate, or the banifh-
ment of him from his country, without knowing on what occafion, or 
what perfon, it is beft fo to perfecute. 

A l c . Indeed I do not. 
Soc. T h e man, therefore, who poffeftes any knowledge of fuch a kind, if 

that knowledge of his be attended with the knowledge alio of what is beft, 
(and this I prefuoae to be the fame with the knowledge of what is beneficial; 
Is it fo ? 

A L C Certainly it is :) 
S o c W e fhaJl fay, that he is a wife mati, and fufficiently well able to 

judge for himfelf, and to be alfb a counfellor to the city. But of the man 
who has not the knowledge of what is beneficial' , we (hall fay the contrary. 
Or what is your opinion that we ought to fay ? 

A l c . Mine agrees with yours. 
S o c . Wel l now; let us fuppofe a man fkilled in horfemanfhip, or # in 

fhooting with a bow, or in wreftling, or boxing, or other combat; or in 
any thing elfe which art teaches: what do you fay concerning him who 
knows what is executed beft, in that art which he has learnt ? T h e man, for 
inftance, who knows what is performed beft in horfemanftiip, do you not 
fay of him, that he is fkilled in the horfeman's art ? 

A L C I do. 
S o c And the man who knows what is performed beft in wreftling, I 

prefume you fay of him, that he is fkilled in the wreftler's art. O f a man 
who has the like knowledge in mufic, you fay, that he is (killed in the 

1 In the Greek, as it is printed, we here read rotowra, a word which is foreign to the fenfe. 
From what goes before, we conjecture the right reading to be either utptxoufra, that is, wftxuv 

tntrrapuvov, or elfe rowuro*, that is, fucb a one as before defcribed, u vctptTrirai h IOU ftexritrrov im-

•TTWJOMI, whofe particular knowledge or (kill is attended with the fcience of what is beft.—S. 

muficiaifs 
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muf ic i an ' s art . A n d o f m e n w h o h a v e the l i ke k n o w l e d g e in the p e r f o r m 

ances o f other a r t s , you fpeak af ter a l ike m a n n e r : or h o w o therwi fe ? 

A L C . N O o the rwi fe than juf t as y o u fay . 

S o c . D o you th ink n o w , tha t a m a n , (ki l led in any o f thefe a r t s , muf t o f 

neceffity be a wife m a n ? or fhall w e fay, that he w a n t s m u c h o f b e i n g fo ? 

A L C M u c h indeed d o e s he , by J u p i t e r . 

S o c . S u p p o i e then a c o m m o n w e a l t h , c o m p o f e d o f g o o d b o w m e n and 

;yiy.:vi:iuS o f wreft lers too and o ther artifts ; and m i x e d with thefe , fuch 

P'jrl'>n> as we juft n o w m e n t i o n e d fuch as underf tand mi l i t a ry affairs , a n d 

fuch as k n o w how to pe r i ecu t c a m a n to dea th ; and fuperadded to t h e m , 

vour po l i t ic ians , fwoln wi th the pr ide o f m a n a g i n g ftate-atfairs ; al l thefe 

people void o f the fc ience o f wha t is beft ; and not a m a n o f t h e m k n o w i n g 

when , or in wha t cafe , it is beft to e x e r c i i c the p a r t i c u l a r fkill or k n o w l e d g e 

that each man L maf ter o f ; w h a t fort o f a c o m m o n w e a l t h do you th ink this 

wou ld pro \ i: : 

A L C B u t a bad one , S o c r a t e s , I th ink for m y pa r t . 

S o c N e i t h e r wou ld y o u , 1 fuppofe , hefi tate to p r o n o u n c e it fo, w h e n 

vou law everv one o f thefe m e n a m b i t i o u s o f be ing h o n o u r e d , a n d m a k i n g it 

hij c h i e f bufmefs in the c o m m o n w e a l t h , 

To attain to more, and ftill more, excellence 2, 

(by exce l l ence 1 m e a n that wh ich is the beft in his o w n a r t , ) bu t in w h a t is 

1 Infkad of oi? a^n ufrvtaptv, printed here in the Greek, we fufpect that we ought to read uv 

a. u.—S. 
a Plutarch, towards t h e end o f his trcatifc xtfi aooM<rxia(y concerning Talkativenefs, cites the two 

followiim v e r f e s , which appear to b e taken out of fome antient Greek poet, 

N t j K E i TO -nXtiaToi r\fj.tpar, rouTu fxtpof, 

'Iv' aurui avciu r-JifXaiV *f<*Ti<7TOf 

He makes it the chief bufinefs of the day, 
T' attain to more, and ftill more, excellence. 

In the pafTagc now before us, we *hid the latter of thefe two verfes cited by Plato, word for word. 
The former of them indeed b«- has a little altered ; but only juft fo much as to adapt it to his own * 
purpofe; which could not be uonc without weaving it into his own profaic ftyle.—S. 

4 H 2 beft 
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beft for the public, and beft alfo for himfelf 1 , generally miftaken ; as being, 
I fuppofe, without rational principles, and governed only by opinion. In 
this cafe, fhould we not be right in pronouncing that fuch a common
wealth was full of great diforder and of lawlefs doings ? 

A L C . Right indeed, by Jup i t er . 
S o c . Did we not think it neceffary for us, either to fancy that we know, 

or really to know previoufly, the bufinefs we are going to engage in, or off
hand to fpeak upon ? 

A L C . W e did. 
S o c . And did we not alfo think, that if a man engages in any bufinefs 

which he knows, and his knowledge of it be attended with the knowledge 
of what is beneficial, he will be in a way of profiting both the public and 
himfelf 1 ? 

A L C 

1 In the Greek, avrovauru @e\n<rrov, Stephens perceiving this to be quite ungrammatical, pro-
pofes, by a very fcholar-like as well as fenfible emendation, that inftead of amot we fliould read 
etvrou. But perhaps the word avroi was altogether intruded here by fome tranfcriber, inattentive 
to the grammatical conftruction of this fentence, but who obferved the words aurov aura ufed 
in many following fentences, which have the fame meaning with that now before us.—S. 

2 This interrogative fentence of Socrates no lefs evidently refers to a former fentence be
ginning with thefe words, The man therefore—a fentence that will greatly help us in amending 
this; the Greek of which, as it is printed, runs thus: Ouxouv xav (AIV mpavr* a nt oifov, r\ Joxn 
ttforai, wapeTTtrai &i T O wpeXi/xsj xai \u<rirt*ouvTUf r\fjuxq i£f»y, xai ni noXti xai atnov avru. Now in this 
fentence the words » 3b*s» tibivai not only are not found in the fentence to which this refers, and 
the fenfe of which it repeats with but little variation in the words, but they alfo convey a mean
ing contrary to the mind of Socrates. For he takes every occafion to inculcate, that only a man's 
real knowledge, (liown by his fpeeches, or his actions, and not his own falfe conceit of it, nor 
other men's too high opinion of it, can be of any lafting advantage either to himfelf or to others. 
Of equal moment with this interpolation, (a fault to which the words oir\9nvai eifovat in the pre
ceding fentence, where they are ufed rightly, feem to have given occafion,) is another fault in 
the fentence now before us, an omimon of the words fi TOU fiehn<rrov tmcrr^riy or others to the 
f;»me purport. For, without fome fuch words, this fentence, in which Socrates delivers his 
opinion in the way of a queftion, is quite contradictory to his opinion, delivered but a little before 
in that fentence above referred to. Our fuppolition, that fuch words arc here omitted in the 
.printed editions of Plato, but ought to be inferted, is confirmed by the Latin of Ficinus, who 
translated faithfully from a manufcript copy of Plato, (probably the Mcdicean,) with which 
Grynaeus afterwards compared and corrected that tranflation. For both Ficinus and Grynaeus, 
in their Latin, infert thefe words; " adJ'tt autem fcientiam oftimi." In this fentence alfo arc 

wanting 
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A L C . HOW could wc think otherwife? 
S o c . But that if it be attended with ignorance of what is beneficial, the 

Contrary will happen ; he will neither profit the public nor himfe l f 1 ? 
A L C . Certainly we thought he would not. 
Soc . And what? are you ftill of the fame opinion? or have you in any 

refpecl altered your way of thinking about thefe matters ? 
A L C Not at al l : I think as I did ftill. 
S o c Let me afk you then, whether you did not fay that you called the 

many fools, and the few wife men? 
A L C I acknowledge it. 
S o c And do we not ftill fay, that the many are miftaken in their opinion 

of what is beft, for that they are generally, I fuppofe, without rational prin
ciples, and only governed by opinion ? 

A L C . W e ftill fay the fame. 
S o c It is the intereft, therefore, of the many not to be knowing in any 

affairs, nor to conceit themfelves knowing ; if what affairs they know, or 
conceit they know, they will be the more forward to engage in ; and, en
gaging in them, will receive more harm than benefit. 

wanting the words EJOKEI V ' V J unlefs Plato purpofely omitted them, as thinking it needlefs to 
repeat them, after they had been expreffed in the queftion immediately preceding. There remains 
yet another fault in this fentence, the word ^af, a word which the grammatical conftrucYion 
by no means admits of. If our conjectural emendation of this fentence, which we now beg 
leave to offer to the learned, mould appear to be a juft one, it will appear at the fame time, on 
examination, that all the faults in it, as printed, are owing originally to a mere tranfpqjition of 
fome of the words in tranfcribing it, an error frequently found in antient manufcripts, and the 
caufe of thofe many additional errors, as well in printed as in written copies, which were after
wards committed with intention to corrc6l the former. The propofed reading is this; Ouxovv, xav 
/xsv ITpuTTy a T i j oifo, 7va.pt7rtra\ £e tifovai TO uxpihi/xov, [or yrapi7nrxi fo y rou @E*.TI<TTOU ETTiarnfjin, as 

I'scinus and Grynaeus feem to have read,] E2O«S< h(Mv, M w r t A c f c v r w s e |nv rr\ KOMI, KM aurcv aura.—S. 
1 This fentence, interrogative alfo, is thus printed in the Greek; 'Eav fo y \ OI/*M, ravavTta, TCUTUV, 

oure ry wo>.f«, OUT aurov aura : it plainly refpccls that paftage cited in the laft preceding note. The 
fenfe of it therefore muft be the fame with the fenfe of that: to exprefs which fenfe exactly, we 
prefunie that wc ought here to read, as follows; ' E a v V ayvoia [fc. TOU utpetopou TraptxtTai], ravavria 

rouruv, H. T. x. There is thus, we fee, but little alteration made, even in the letters; and the 
corruption of this paffage was not perhaps made with more cafe, than that with which the 
genuine reading has been reftored.—S. 

A L C . 
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A L C . W h a t you fay is ve ry t r u e . 

S o c D o you fee then ; do I not a p p e a r to h a v e been ac tua l ly in the right, 

w h e n I fa id , tha t the acqui f i t ion o f o ther f c i ences , wi thou t the fcience o f 

w h a t is beff, is rarely benef ic ia l , a n d g e n e r a l l y hur t ful , to the perfon who 

-has a c q u i r e d t h e m ? 

A L C I f I did not th ink fo a t that t i m e , y e t n o w , S o c r a t e s , I do . 

S o c I t is i n c u m b e n t the re fo re on every civi l f tate, and every p r iva te per

fon , i f they w o u l d m a n a g e their affairs r igh t ly , to depend abfolute ly on t,iis 

fc ience ; juf t a s the fick pa t ien t d e p e n d s on his phyfician ; or as the mar ine r , 

w h o wou ld e fcape the d a n g e r s o f the v o y a g e , depends on the c o m m a n d e r o f 

t he veffel. F o r - w i t h o u t this f c i ence , the m o r e v e h e m e n t l y an inward 

g a l e 2 i m p e l s a m a n , w h e t h e r it ar ife f rom the confiderat ion o f his wea l th , 

o r bodi ly f f rength , or fome other a d v a n t a g e o f the f a m e k ind with either o f 

thofe , fo m u c h the g rea t e r m i f c a r r i a g e s will o f neceffity it feems befall h im, 

f r o m thofe very a d v a n t a g e s . A n d , in l ike m a n n e r , the m a n who has a c 

qu i r ed wha t is ca l l ed m u c h l ea rn ing , and mrmy a r t s , but is deft i tute o f this 

fc ience , and is dr iven a l o n g by each o f f c ETHERS, wi l l not he m e e t with, 

a n d juf t ly too indeed , a ve rv tempeiTu-.VJS v o y a g e ? and iuppof ing him to 

con t i nue ff ill a t fea , w i t h o u t a c o m m a n d e r o f the veffel in which he fails, 

1 O f ( h i s paflTaejc in t h e G r e e k , M o n f i e u r D a e i c r f a y s , " C ' e f t IM d e s p h i s d i f f i c i l e s e n d r o i t s d e 

P l a t o n . " I n d e e d , as it e p r i n t e d , it is q u i t e u n i n t e l l i g i b l e . F o r , a ' ; e r a c o m m a p u t a t the 

w o r d 9TXf«r, it p r o c e e d s t h u s ; I rune? av irpyripov urcvriay TO T«5 -^uyy.c. ;\: o y . / j r*o:r:t •* mpt, _ 
u. T. x. B u t w h a t i f i t w e r e p r i n t e d t h u s ? P u t t i n g a f u l l f l o p a t TT^.., lei i lu n e x t f e n t e n c e 

immet l i - ' i t c lv b e c f m , ,A-,;T/ yap TXUTKS, brcoirep av \a€p<iT;r:v tTcupiJYi TO T»J -\,jyr.:t \ K. r. A l l 

t h e d i f f i c u l t y is n o w v a n i s h e d b y this f l i g h t t r a n f p o l i t i o n , a n d a n e a f y a l t ^ r . i t i o n o f pr, rr.ortf.v to 

?.aZpirip-v, a w o r d p e r h a p s miftaken b y t h e w r i t e r to w h o m it w a s r e a d , FVOM h e n o ; }>,ing 
t h o r o u g h l y w e l l v e i l e d in t h e l a n g u a g e o f H o m e r , a s a m a n m u f t b e b e f o r e h.e EM e v e r y w h e r e 

u n d e r f t a n d t h e l a n g u a g e o f P l a t o . UpoTspm t h e r e f o r e b e i n g , a s w e f u p p o f e b y t h i s m i f t a k e , 

w r i t t e n in f o m e m a n u f c r i p t c o p y o f t h i s d i a l o g u e , it i s p r o b a b l e that f o m e r e a d e r o f it a f t e r .vard'-, 

w h o f a w t h e a b f u r d i t y o f t h a t w o r d , c o n d e m n e d it b y w r i t i n g in t h e m a r g i n /zn Trponpov, a n d t h a t 

t h e n e x t h a l f - l e a r n e d t r a n f e r i b e r , i n f t e a d o f o m i t t i n g -nporspov, took /xn a l f o i n t o t h e t e x t . B o t h 

t h e f e f p u r i o u s w o r d s are r i g h t l y o m i t t e d in the H e f t e n f t e i n m a n u f c r i p t , as w e are i n f o r m e d by 

C o r n a r i u s ; b u t the g e n u i n e w o r d , in the mean t i m e , w a s l o f t . — S . 
1 I n the G r e e k , TO mq -bvyr.s, by w h i c h w c u n d e r f t a n d TO m \uyj\g ^vsuux in t h e n o m i n a t i v e 

cafe before nroupia*, and not as C o r n a r i u ^ i m a g i n e d , TO TTXCIOV, o r <X,XOI.THV, in the a e c u f a t i v c ca fe 

«/ jVrthat v e r b , — S . 
it 
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it will not be long 1 before he perifhes. So that to fuch a man very applica
ble, I think, is that verfe where the poet fays of fome perfon, in difpraife 
of him, 

Much knew he, and in many things had {kill; 
But whate'er things he knew, he knew them ill, 

A L C H O W , Socrates, doth this verfe of the poet fall in with what we arc 
fpeaking of ? for to me it feems nothing to the purpofe. 

S o c Very much to the purpofe is it. B :r poets, you muft know, write 
enigmatically almoft all of them, but this poet more efpecially. For it is 
the genius of poetry in general to ufe an enigmatical language ; and it is not 
for any ordinary perfon to underftand it. But when, befides this difficulty, 
the poetical genius, fo enigmatical in itfelf, feizes a man who is backward 
in communicating his knowledge, unwilling to tell us plainly what he means , 
and defirous to conceal his wifdom as much as poffible from the world % it 
appears in the higheft degree difficult to find out the real meaning of any fuch 
poet. For you can by no means think that H o m e r 3 , fo very divine a poet 
as he was, could be ignorant, how impoflible it was for a man, who pof-
feffed any fcience whatever, not to know it well. But he expreffes himfelf 
enigmatically, I fuppofe, by ufing, inftead of the words evil*, and to knowy 

1 In the Greek, xpoi/ov °v &ov Stephens propofes 0tou Sew to be read for the two 
laft words. And we embrace his propofal of reading |3<ov, but conjecture the right reading of the 
very laft word to be rather @iuv.—S. 

a From this paftagc it appears, what opinion either Plato himfelf, or other learned men in hisr 
time, entertained of Homer, as a philofopher. For he here reprefents the great poet as poflefled 
of fome profound knowledge, which he thought proper and prudent to conceal from the bulk of 
mankind ; and therefore making the difcovery of it fo difficult, on purpofe that only thofe, whofe 
genius led them to philofophy, and whofe outward circumftances of fortune permitted them to 
follow their genius, might be able to make fuch a difcovery from his writings.—S. 

3 We fee, that the antient poem, entitled, from lite name of the hero of it, Margites, in which 
was the verfe above cited, is exprefsly attributed to Homer by Plato in this place; as it alfo is by 
Ariftotle, in his Poetics, cap. 4, and in his Nichomachean Ethieks, lib. vi. cap. 7. What 
antient writers have acceded to their opinion, and what others have differed from it, may be feen 
in Fabficii Bibliotheca Grseca, 1. ii. c. 2, § 24, n° 17.—S. 

4 In the Greek, avn rou x a x o i / , we fufpeet the right reading to be ocvri TCU XUKOY, that is, cevrt TOU 

WI^CLTOS KAKON, inftead of the noun evil: as UVTI TOU i-marua^ai, juft after, means avri TOO 

fVaTo? onrafxpVuTov nat TT^TQTUTIOU 'E1T12TA20AI, inftead of the infinitive and primitive verb 
to know*—S. 

the 
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the derivative words, ///, and he knew \ If then we ufe the two proper 
words, there is formed this fentence, in plain profe indeed, but expreffive of the 
poet's meaning,—He was blowing and /killed in many things, but to know all 
thofe things was to him an evil. It is evident then, that if much knowledge 
was to him an evil, what knowledge he had was worthlefsyA and he himfelf 
was fome worthlefs fellow ; fuppofingany credit to be due to the conclufions 
from our pad: reafonings. 

A L C . And I think, Socrates, it is their due : for I mould harJlv eivc 
o 

credit to any other rational conclufions, if I denied it to thofe. 
S o c . And you think rightly too. But in the name of Jupiter, let us pro

ceed. For you fee, how great are the perplexities attending the fubjeel: in 
which we are engaged ; you fee alfo, what the nature is of thofe perplexities. 
And you feem to me to have a fhare in them yourfelf; as you never reft 
from changing your thoughts over and over again upon this fubjeel:; DIS
carding the opinions, which you had before fo ardently embraced, and con
tinuing no longer in the fame mind. Should the God then, to whom you 
are going to make your prayers, appear to you, now after all our conclufions; 
and fhould he alk you, before you had prefented any petition whatever to 
him—whether or no your defires would be fatisfied, if you obtained any of 
thofe dominions mentioned in the beginning of our argument;—or fhould 
he leave to yourfelf the naming of what you wifhed for ;—in which way, 
think you, could you beft avail yourfelf of this opportunity? whether in ac
cepting any of the grants offered you, or in naming fome other thing you 
wifhed for ? 

A L C . N o w , by the gods, Socrates, I fhould not know what to fay to fuch 
a propofal. Indeed, I think, that it would be rafh in me to make any decifive 
anfwer at all ; and that great caution is abfolutely requifite in fuch a cafe ; 
to prevent a man from praying unwarily for things evil, while he imagines 
them to be good; and from doing as you faid, foon afterwards recanting his 
choice, and praying to be delivered from what he had before prayed to have. 

* W e have here a fpecimen of Plato's uncommon fkill in philofophical or univerfal grammar . 
It appears , not only by his deducing the adverb K A K H I , // / , from the fubflantive noun K A K O N , 
evil, but alfo by (what mows a much deeper theory of words, confidered as the parts of fpeech,) 
his deriving H I I I S T A T O , be knew, a verb of the indicative mode , from the infinitive, or moft 
general verb, 'EIUZTA20AI, to know. See M r . Harris 's Hermes , b . i . ch. xi , and viii.—S. 

Soc 
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S o c Did not then the poet, whom I cited in the beginning of this argu
ment, know fomewhat more than we do, in fupplicating Jupiter to avert 
from us what is evil, even though we prayed for i t? 

A L C Indeed I think fo. 
S o c T h e Lacedaemonians, therefore, O Alcibiades! admiring and imitat

ing this of the poet, or whether they had of themfelves confidered the fubjccl 
in the fame manner as he did, every one of them in private, and all of them 
in public, make a prayer fimilar to his : for they befeech the Gods to grant 
them fuch good things as at the fame time are beautiful; and nothing more 
were they ever heard to pray for. Accordingly, no people have hitherto 
been more profperous than they. And if it has happened to them not to 
profper in all things, it was not becaufe they prayed amifs ; but becaufe the 
Gods, I prefume, have it in their choice, either to grant a man that for 
which he prays, or to fend him the reverfe. I have a mind to relate to 
you fomewhat elfe on this fubject:, what I once heard from certain elderlv 
men ;—that, in the differences between the Athenians and the Lacedaemo
nians, it fo fell out, that whenever they came to a battle, whether by land 
or by fea, our city was always unfuccefsful, and was never able to get one 
victory :—that the Athenians therefore, uneafy at thefe mifcarriages, and at 
a lofs for fome contrivance to put an end to their preffing evils, held a coun
cil, and came to this conclufion,—that their beff way would be to fend to 
Ammon *, and confult him what they fhould d o ; and at the fame time to 
afk him this queftion father,—on what account the Gods always give victory 
to the Spartans their enemies, rather than to t h e m ; though of all the Gre
cians, we, faid they, bring them the greateft number of facrifices, and thofe 
the faireft in their kinds ; and though we, beyond all other people, have 
decorated their temples with the prefents that are h u n g u p in them ; and in 
honour of the Gods have made yearly proceflions, the moft folemn and the 

* The oracle of Ammon was highly celebrated for the truth of its predictions. It had been 
antiently confulted by Hercules and by Perfeus. Long afterwards it was confuitcd by Cror-fu?, 
when he was meditating to (lop the progrefs of Cyrus's arms in Ada. In what veneration it was 
held by the Romans we learn from the ninth book of Lucan. And from the prefent paffage in 
Plato, as alfo from the lives of Lyfander, Cimon, and Alexander, in Plutarch, it appears to have 
been, among the Grecians of thofe days-, in as great vogue and credit as any oracles of their 
own.—S. 

VOL. iv . 4 I moft 
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mod: coftly; and have paid them a greater tribute in money than all the 
reft of the Grecians put together : whilft the Lacedaemonians, they faid, 
never regard any of thefe things ; but, on the contrary, worfhip the Gods in 
fo flighting a manner, as to make their facrifices commonly of beads full 
of blemiihes ; and, in all other inftances, fall far fhort of us, faid they, in 
honouring the Gods ; at the fame time that the riches they are maders of 
are not lefs than ours. W h e n the ambalfadors had thus fpoken, and had in
quired of the Oracle , what they mould do to find an end of their prefent 
misfortunes, the prophet made no other anfwer than this ; (for without 
doubt the God did not permit him :) fending for the Athenian ambaffadors, 
he fpake to them thefe words, T h u s faith Ammon ; he.faith, that he 
prefers the pious addreffes of the Lacedaemonians to all the facrifices of all 
the Grec ians .—Thefe words, and no more, fpake the prophet. Now it feems 
lo me, that, by pious addreffes, the God means only that prayer of theirs. 
And it is indeed much more excellent than the prayers of any other people. 
For the reft of the Grecians, when they have either led up to the altar 
oxen with their horns gilded, or brought rich offerings and prcfents to 
hang up in the temples, pray for whatever they happen to defire, whe
ther it be really good or evil. T h e Gods therefore, when they hear their 
impious addreffes, accept not of their coftly proceffions, facrifices, and pre-
fents. So that much caution and confideration feem to me requifite on this 
fubjeel, what is fit to be fpoken to the Gods, and what is not. You will alfo 
find in Homer fentiments fimilar to thofe I have been exprehlng : for he tells 
us, that the Trojans , on a certain night, taking up their quarters without 
the city walls, 

In honour of the bleft Immortals, (lew 
Unblcmiih'd hecatombs : 1 

and that the fmoke from thefe facrifices was by the winds wafted up into 

J In the Greek, 'Ephn a&avxroi<n reteit<r<ra; harofxCai; a line this not found in the copies of 
Homer now extant; but in Barnes's edition, fupplied from this paflage of Plato; and by Erncftui 
mown to be genuine, from the next line, which fuppofes the mention made of a facrifice 
juft before.—S. 

= Kucm tx Trtctov c r n ^ c i fifi ovpar.v ncr«. This line of Homer appears in all the edition! 
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S w e e t o d o r i P r o u s f m o k e ; y e t b y t h e G o d s 

R e j e c t e d , a n d t h e f a v ' r y t a f t c r e f u s ' d . 

F o r ftrong a v e r f i o n i n t h e i r h o l y m i n d s 

W a s r o o t e d , a g a i n f t T r o y ' s d e v o t e d t o w ' r s , 

A g a i n f t t h ' i n j u r i o u s m i g h t o f T r o y ' s p r o u d k i n g , 

A n d ' g a i n f t t h e T r o j a n p e o p l e , w h o w i t h h e l d 

H e l e n , u n j u f t l y , f r o m h e r w e d d e d l o r d ' . 

I t w a s o f no a d v a n t a g e the re fore , it f e e m s , to t h e m to facr i i ice , or to offer 

prefents, to the G o d s w h o m they had m a d e their e n e m i e s . F o r the d iv ine 

na ture , I p r e f u m e , is not o f fuch a k ind as to be f educed by p re fen t s , l ike 

thofe whofe t rade it is to m a k e the mof f o f their m o n e y , a n d w h o c a r e not 

by what m e a n s they a r e en r i ched . B e f i d e s , w e p lead ve ry foolifhly, in ou r 

expof tula t ions w i t h the G o d s , i f w e th ink to g e t the be t t e r o f the L a c e d a e 

monians by fuch a r g u m e n t s . F o r it w o u l d be a fad t h ing indeed , i f the 

G o d s r ega rded our prefen ts a n d our facr i f ices , a n d no t the difpofit ion o f the 

foul, when a r e l ig ious and juf t m a n addre t fed t h e m . N a y , in m y o p i n i o n , 

they have m u c h m o r e r ega rd to th is , t h a n they h a v e to thofe p o m p o n s p r o -

ceffions a n d coftly facr i f ices . F o r n o t h i n g h inde r s , but tha t a n y , w h e t h e r 

private perfons or civi l ftates, let t h e m h a v e finned aga in f t the G o d s a n d 

againft m e n ever fo g r e a t l y , m a y be wel l a b l e to p a y the G o d s fuch a t r ibu te 

year ly . B u t they not be ing to be b r ibed , difdain all tha t o u t w a r d worfh ip ; 

as faith the d iv ine O r a c l e , a n d a s a lfo faith the P rophe t o f the G o d s . It f e e m s , 

therefore, tha t ju f t ice and p r u d e n c e a r e h o n o u r e d , a b o v e a l l t h ings , by the 

G o d s , and by m e n t o o , fuch as h a v e g o o d fenfe and unde r f t and ing . N o w the 

prudent and the juf t a r e no o ther perfons than fuch as k n o w w h a t b e h a v i o u r 

and w h a t fpeech is p roper to be ufed in ou r in te rcour fe , w h e t h e r wi th g o d s 

or with men. Bu t I fliould be g l a d to hea r f rom you w h a t y o u r t h o u g h t s 

arc i;a i \\U fubject. 

o f t h a t p o e t . P l a t o i s h e r e o b l i g e d to t a k e t h i s f e n t e n c e q u i t e o u t o f t h e m e l r c ; b e c a u f e h e 

is r e l a t i n g , o n l y at f e c o n d h a n d a n d a s t o l d b y H o m e r , a f a & , t h e n a r r a t i o n o f w h i c h H o m e r 

h i m f e l f p u t s i m m e d i a t e l y i n t o t h e m o u t h o f t h e m u f e : a n d , f o r t h e f a m e r e a f o n , w e h a v e g i v e n 

a p r o f a i c t r a u f l a t i o n o f ir . Tn t h e p r e c e d i n g l i n e , a s a l f o i n t h o f e w h i c h f o l l o w , P l a t o w a * 

a b l e to p r e f e r v e t h e m e t r e , w h i l e h e o n l y c h a n g e d t h e i n d i c a t i v e v e r b s i n t o i n f i n i t i v e . — S . 

1 T h e v e r f e s , h e r e t r a n f l n t r d , a r e n o t f o u n d in anv o f t h e e d i t i o n s o f H o m e r , e x c e p t in t h a t 

of B a r n e s ; b u t , a s E r n e f t u s j u d i c i o u l l v obf ; rve? , i h e y a r e a l t o g e t h e r w o r t h y o f t h a t g r e a t e f t o f a l l 

poets.—S. 

4 i 2 A L C 
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A L C . For my part, I am of the fame opinion with you, Socrates, and with 
the Oracle. And indeed it would ill become me to give my vote oppofite 
to the judgment of the God. 

Soc. D o you not remember, that you acknowledged your being much at a 
lofs concerning prayer; for fear you mould unwarily pray for evil thing?, 
imagining them to be good ? 

A L C . I do remember it. 
Soc. You perceive then, that it is not fafe for you to go and make your 

prayer at the temple, as you intended ; left your addreffes fhould happen to 
be impious, and the God hearing them fhould wholly rejecl your facrifice, and 
you perhaps fhould draw upon your o w n head fome farther evil. It feems 
to me, therefore, that your beft way is to be at quiet. For becaufe of your 
magnanimity, (that faireft of names given to folly,) I fuppofe you would 
not be willing to make ufe of the Lacedaemonian prayer. It is neceffary, 
therefore, that a man fhould wait till he has learnt what difpofition he 
ought to be in towards the Gods and towards men. 

A L C But, Socrates, how long will it be before that time comes ? and 
w h o is he that will inftrucl me ? for I fhould be very glad, methinks, to fee 
that man, and to know who he is. 

Soc. It is he, whofe care you are the object of. But as Homer 1 fays of 
Minerva, that fhe removed the mift from before the eyes of Diomede, 

That he might clearly fee, and gods from men 
Plainly diuinguifh, 

fo muft he in the firft place, as it feems to me, remove from your foul the 
mift that now happens to furround i t ; and after that he will apply thofe 
medicines, by means of which you will clearly diftinguifh good from evil. 
For , at prefent, I think you would not be able fo to do. 

A L C . Let him then remove that mift, or any other obflruclion that he 
pleafes : for he will find me readily difpofed to follow any of his prefcriptions, 
whoever the man is, if by thofe means I may become a better man than I am 
at prefent. 

Soc. It is wonderful to confider how greatly he is difpofed towards the 
making ycu fo. 

a Iliad, lib. v. ver. 127.—-S. 
A L C . 
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A L C . T i l l that t i m e therefore , I th ink , it is the be t te r w a y to defer m y 

facriiice. 

S o c . Y o u th ink r ight ly t o o . F o r it is a fafer w a y than to run fo g r e a t a 
r ifque. 

A L C . It is unden iab l e , O S o c r a t e s . In the m e a n t i m e , h o w e v e r , f ince y o u 

feem to m e to have counfc l led we l l , I fhall put this c r o w n 1 a b o u t y o u r b r o w s . 

A n d to the G o d s w e fhall prefent c r o w n s * , and a l l o ther a c c u f t o m e d o f f e r i ngs , 

then, when I fee that day a r r i v e d . N o r wi l l the t i m e be l o n g before its a r 

r ival , if it fo pleafe the G o d s . 

S o c W e l l , I a c c e p t o f this : and fliould h a v e p lea fu re in fee ing the t i m e 

c o m e , w h e n you yr irfelf 3 fhall have rece ived f o m e other t h ing in re turn for 

your prefent to nu\ A n d as C r e o n , w h e n T i r e f i a s , m e w i n g h im his c r o w n 

[ o f G o l d ] , faid, it had been g i v e n h im [by the A t h e n i a n s ] , in honou r o f his 

fcience, as the firff-fi uits o f [ t h e i r ] 4 v ic to ry ob ta ined over the e n e m y , i s by 

Eur ip ides m a d e to fay , 

1 All thofe, who went to the temples with intent to petition the Gods for any particular 
favour, carried along with them crowns or garlands; and thefe they wore whilft they were pray
ing. It was by fuch a crown, held by Alcibiades in his hand, that Socrates, in meeting him, 
conjectured rightly whither he was going.—S. 

2 The learned archbifliop Potter, in his Archaeolog. Graec. b. ii. ch. 4, very juftly obferves, 
that crowns and garlands were fome of the prefents offered to the Gods by their petitioners, to 
obtain fome future benefit. And from the paffage now before us we infer, that the very fame 
crowns or garlands, worn by thofe petitioners during their prayers in the temples, they ufed, at 
their departure, to take oft* from their own heads, and to put them on the heads of the divine 
images; from whence afterward the pried took, and hung them up on the fide walls of the 
temple. Plato here exhibits Alcibiades giviug to Socrates the very honour which he had defigned 
for the image of Jupiter. By this, we prefumc, he meant to fignify, that whoever could teach 
wifdom and virtue, as Alcibiades fuppofed of Socrates, was to be efteenied and honoured as 
a divine man.—S. 

3 In the Greek, aXKo fo [f. r/.XXo TI] CCMTI rat napx <rou hfcvruv y.foa; idoifu SIZZIAWJ trxavrov. In 
which fentence the laft word is, we doubt not, a corrupt reading, and was by Plato written 
otxurov. For we cannot apprehend how a man who has received a present can be faid to make a 
return for it, by his own receiving of anv other prefent from the fame or any other per
fon.— S. 

4 In this fentence all the words, enclofed within hooks, we have tranffatcd from Euripides, to> 
render this pallage of Plato clearer to thofe who have not read the PhasniflVe of that poet, from 
which tragedy it is taken.—S. 

T h i s 
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This crown, a happy omen and preface, 
I deem, of conqueft on our Theban fide. 
For you know well, how temped-toft a fea 
We fail on 1 

I, in the fame manner, deem this honour, you have now done m e , to be a 
good prefage. For, as I think myfelf failing on a fea, no lefs tempeft-toft 
than that of Creon, I fhould be glad to bear away the crown of victory from 
the reft of your admirers *• 

1 Seethe PhzenifTae, v. 8 6 5 . 
* The fine turn, which Socrates here gives to his acceptance of the crown, prefenled to him by 

Alcibiades, is perfectly in character, being, at the fame time, moft ingenious, elegant, wife, 
modeft, and polite. He accepts it not as an enfign of divine honour, as it wns meant by the 
donor; but as a token of (future) victory; victory over his competitors for the friendfhip of 
Alcibiades, whom they endeavoured to corrupt, and fuccefs in his own endeavours to engage him 
wholly in the ftudy of wifdom and the purfuit of virtue.—5, 

END OF THE FOURTH VOLUME, 




