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I T is neceffary in the firft p l a c e , fays O l y m p i o d o r u s 1 , to inve f t iga te the 

d r a m a t i c a p p a r a t u s o f the d i a l o g u e ; in the fecond p l a c e , its f cope ; in the 

third p lace , the divifion o f i t ; in the f o u r t h p l a c e , the per fons in it , a n d the 

a n a l o g y o f the per fons ; and in the fifth p l a c e , ( t h a t w h i c h is inve f t iga ted by 

m a n y , though it does not de ferve to be di fcuffed, a n d w a s not d o u b t e d by m e n 

o f g r e a t e r a n t i q u i t y , ) on w h a t a c c o u n t P l a t o i n t r o d u c e s G o r g i a s h e r e , w h o 

w a s very far f r o m b e i n g c o n t e m p o r a r y w i t h S o c r a t e s . 

T h e d r a m a t i c a p p a r a t u s then is as fo l l ows : G o r g i a s , fhe L e o n t i n e , c a m e 

f r o m the L e o n t i n e s in S i c i l y , as a n a m b a f f a d o r to the A t h e n i a n s , r e fpec t ing 

a c o n f e d e r a t i o n , a n d the w a r a g a i n f t the S y r a c u f i a n s . H e had a l fo w i t h h i m 

P o l u s , w h o de l ighted in r h e t o r i c ; a n d he d w e l t in the houfe o f C a l l i c l e s , the 

publ ic o r a t o r o f the A t h e n i a n s . T h i s C a l l i c l e s , t oo , w a s d e l i g h t e d w i t h fk i i -

ful r h e t o r i c i a n s , but m a d e p l e a f u r e the end o f l i fe , a n d d e c e i v e d the A t h e 

n i a n s , a l w a y s a d d r e f f m g t h e m in the l a n g u a g e o f D e m o f t h e n e s , " W h a t d o 

y o u wifh ? W h a t fhall I w r i t e ? In w h a t c a n T gra t i fy you ? " G o r g i a s , t h e r e 

f o r e , d i fp laycd his a r t , a n d fo c a p t i v a t e d the A t h e n i a n p e o p l e , that they c a l l e d 

the days in w h i c h he exh ib i t ed fejlivals, a n d his per iods /am/is. W h e n c e 

S o c r a t e s , perce iv ing the peop le thus d e c e i v e d , and b e i n g able to e x t e n d g o o d 

to all the y o u t h , f o r m e d the def ign o f f a v i n g the fouls both o f the A t h e n i a n s 

a n d o f G o r g i a s himfelf . T a k i n g , t h e r e f o r e , w i t h h i m Chnsrepho the p h i l o 

fopher , w h o is m e n t i o n e d by A r i f t o p h a n e s , they w e n t to the houfe o f C a l l i 

c l e s , and there their c o n f e r e n c e s a n d invef t igat ions o f t h e o r e m s t o o k p l a c e . 

vor.. IV , 
In his MS, Scholia on this Dialogue. 
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B u t h e w e n t w i t h C h a e r e p h o , a n d did not g o a l o n e , tha t he m i g h t m o w h o w 

fcientif ic m e n c o n d u c t e d t h e m f e l v e s a n d d i f c o u r f e d . A n d thus m u c h for t h e 

a p p a r a t u s o f the d i a l o g u e . 

W i t h r e f p e c t to its f c o p e , it h a s a p p e a r e d to be different to different p e r 

fons . F o r f o m e fay t h a t the def ign o f P l a t o w a s to d i fcourfe c o n c e r n i n g 

r h e t o r i c ; a n d they infcr ibe it " G o r g i a s , or c o n c e r n i n g R h e t o r i c ; ' * but i m 

p r o p e r l y : for they c h a r a c t e r i z e the w h o l e f r o m a p a r t . O t h e r s a g a i n fay , 

t h a t the d i a l o g u e is c o n c e r n i n g j u f t i c e a n d i n j u f t i c e ; f h o w i n g that the ju f t 

a r e h a p p y , a n d the u n j u f t u n f o r t u n a t e a n d m i f e r a b l e . L i k e w i f e , that by 

h o w m u c h the m o r e unjuf t a m a n is , by fo m u c h the m o r e is he m i f e r a b l e ; 

t h a t in p r o p o r t i o n a s h is i n j u i t i c e is e x t e n d e d by t i m e , in fuch propor* 

t i o n is h e m o r e m i f e r a b l e ; a n d t h a t i f it w e r e i m m o r t a l , he w o u l d be 

m o f t m i f e r a b l e . T h e f e too r e c e i v e the f c o p e o f the d i a l o g u e f r o m a p a r t , 

v i z . f r o m the a r g u m e n t s a g a i n f t P o l u s . O t h e r s fay t h a t i ts fcope is to fpeak 

c o n c e r n i n g the d e m i u r g u s . B u t the fe a l fo collect, the f c o p e f r o m a p a r t ; b e 

c a u f e in the f a b l e in t h e l a t t er p a r t o f this d i a l o g u e the d e m i u r g u s is m e n 

t i o n e d . T h e f e , h o w e v e r , f p e a k a b f u r d l y , a n d f o r e i g n f r o m the p u r p o f e . 

W e fay , t h e r e f o r e , t h a t its f cope is to difcourfe concerning the principles which 

conducl us to political felicity. 

S i n c e , t h e n , w e h a v e m e n t i o n e d pr inc ip l e s a n d a po l i ty , let us fpeak c o n 

c e r n i n g p r i n c i p l e s u n i v e r f a l l y , a n d c o n c e r n i n g po l i t i ca l fe l ic i ty , and a l fo 

w h a t the p r i n c i p l e s a r e o f the po l i t i ca l f c i e n c e . T h e pr inc ip l e s , t h e r e f o r e , 

o f every t h i n g a r e fix. Matter, a s w i t h a c a r p e n t e r w o o d . Form, the w r i t i n g 

t a b l e , or f o m e t h i n g o f this k i n d . That which makes, a s the c a r p e n t e r h i m 

felf. The paradigm, that to w h i c h d i r e c t i n g his p h a n t a f y , he m a d e the t a b l e . 

The inftrument, the f a w p e r h a p s , or the a x e . A n d the end, that on a c c o u n t 

o f w h i c h it w a s m a d e . T h e m u l t i t u d e , t h e r e f o r e , a n d r h e t o r i c i a n s , no t 

l o o k i n g to t r u t h , fay that the matter o f the po l i t i ca l f c i ence is the body w h i c h 

is p r e f e r v e d ; the form, l u x u r y ; the producing caufe, rhe tor ic ; the paradigm, 

a t y r a n n y ; the inftrument, perfuaf ion ; a n d the end, p l ea fure . A n d fuch a r e 

, the ir a f fer t ions . W e h o w e v e r fay tha t the matter is foul , a n d this not the 

r a t i o n a l , bu t t h a t w h i c h confifts o f three 1 parts : for it i m i t a t e s a pol i ty . 

A n d a s in c i t i es t h e r e a r e g o v e r n o r s , fo ld iers , a n d m e r c e n a r i e s ; fo, in u ? , 

* i. «. Of reafon, anger, and defire. 
reafon 
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r e a f o n is a n a l o g o u s to the g o v e r n o r ; a n g e r to the fo ld ier , fubfi f t ing as a m e 

d i u m , a n d b e i n g obedient to r e a f o n , but c o m m a n d i n g a n d r a n k i n g the m e r 

c e n a r i e s , that is def ire . T h e matter, t h e r e f o r e , is the foul conf idered as 

d iv ided into three p a r t s . F o r the pol i t ica l c h a r a c t e r wi fhes to be a n g r y a n d 

to defire, wi th refpect to fuch th ings as a r e p r o p e r , a n d w h e n it is p r o p e r . 

J u f t as the lowei t f i r ing o f a muf ica l i n f t r u m e n t a c c o r d s w i th the h ighef t , and 

e m i t s the f a m e found w i t h it, t h o u g h m o r e a c u t e . F o r thus defire is c o n 

j o i n e d wi th r e a f o n . B u t the form is ju f t i ce a n d t e m p e r a n c e . The producing 

caufe is a phi lofophic l i fe . B u t the paradigm is the wor ld . F o r the po l i t i ca l 

ph i lo fopher a r r a n g e s all th ings in i m i t a t i o n o f the un iver fe , w h i c h is r e p l e t e 

w i t h exce l l en t o r d e r . F o r this u n i v e r f e is order (koo-^os) a c c o r d i n g to P l a t o , 

a n d not diforder (a j^xr /x /a) . M a n n e r s a n d di fc ip l ine a r e the injlrument. A n d 

the end is g o o d . I t m u f t , h o w e v e r , be o b f e r v e d , that g o o d is t w o f o l d , o n e o f 

w h i c h per ta ins to us in the pre fent l i fe , but the o ther w e poffefs h e r e a f t e r * . 

Political good, t h e r e f o r e , b e l o n g s to us in the p r e f e n t , but theoretic good wi l l 

b e our port ion in ano ther l i fe . T o G o r g i a s , t h e r e f o r e , the d i fcourfe is a b o u t 

the producing caufe ; to P o l u s , a b o u t the formal; a n d to C a l l i c l e s , a b o u t the 

final. N o r is it w o n d e r f u l i f a l l a p p e a r to be in al l . F o r in the p r o d u c i n g 

c a u f e the reft a r e f o u n d , a n d in the others a l l : for there is a c e r t a i n c o m m u 

nion a m o n g t h e m , a n d they p e r v a d e t h r o u g h e a c h o t h e r . B u t they d e r i v e 

their order f r o m that which a b o u n d s . 

H e n c e , there fore , the divifion o f the d i a l o g u e b e c o m e s a p p a r e n t . F o r it 

is divided into three p a r t s : into the d i fcourfe wi th G o r g i a s ; into that w i t h 

P o l u s ; and into that wi th Ca l l i c l e s . I t is necef fary a l fo to o b f e r v e , t h a t 

ju f t i ce and t e m p e r a n c e a r e pecu l iar ly faid to be the f o r m o f the pol i t ica l fc i 

ence . F o r it is neceffary to k n o w that all the v i r t u e s c o n t r i b u t e to po l i t i ca l 

fel ic ity, but c fpec ia l ly thefe t w o . H e n c e P l a t o a l w a y s m a k e s m e n t i o n o f 

thefe , as be ing neg lec ted by m e n . F o r they wifh to k n o w the o ther t w o , 

though not perfect ly , yet ficlitioufly, a n d u n d e r a falfe a p p e l l a t i o n . H e n c e 

they lay , S u c h a one is a p r u d e n t m a n ; he k n o w s h o w t o # e n r i c h himfel f . 

A n d in a f imilar m a n n e r with refpect to f o r t i t u d e ; but they neg lec t the o ther 

t w o . T h e r e is, h o w e v e r , occaf ion for thefe , fince they p r o c e e d t h r o u g h al l 

1 Though a few ai '! nhlc to exercife the theoretic as well as the political virtues in the'prefent 
life, yet we ran only polll'ls the good of the former in perfection hereafter.—For an accurate ac
count of thefe virtues, fee the Notes on the Pha'do. 

2 v 2 the 
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the p a r t s o f the foul . F o r a s he w h o in the c i ty p e r f o r m s his p r o p e r w o r k , 

a n d g i v e s to e v e r y m a n that w h i c h is his d u e , is faid to be j u f t ; in l ike m a n 

ner j a f t i c e ru les in the foul , w h e n r e a f o n , a n g e r , a n d def ire , refpect ively p e r 

f o r m the office a c c o m m o d a t e d to e a c h . I f this be the c a f e , t e m p e r a n c e then 

fubfifts in the foul , w h e n e a c h p a r t does n o t defire that w h i c h is fore ign to 

its n a t u r e . 

In the n e x t p l a c e , it is w o r t h whi l e to i n q u i r e into the n u m b e r and a n a 

l o g y o f the per fons . F i v e p e r f o n s , t h e r e f o r e , a r e i n t r o d u c e d , v i z . S o c r a t e s , 

C h a e r e p h o , G o r g i a s , P o l u s , and C a l l i c l e s . O f thefe , S o c r a t e s is a n a l o g o u s 

to that wh ich is in te l l ec tua l a n d fcientific ; Chaerepho to r ight opinion ; 

, G o r g i a s to d i f t o r t e d o p i n i o n ; for he w a s not ent ire ly v a n q u i f h e d by injuft ice , 

b u t w a s d u b i o u s w h e t h e r he fhould be p e r f u a d e d or not . B u t Po lus is a n a 

l o g o u s to i n j u f t i c e , a n d to one w h o is a l o n e a m b i t i o u s ; a n d Cal l i c l e s is a n a 

l o g o u s to a fwinifli n a t u r e , a n d w h i c h is a lover o f p l e a f u r e . S o m e , h o w e v e r , 

d o u b t o n w h a t a c c o u n t the o r a t o r s a r e t h r e e , bu t the phi lofophers t w o ; a n d 

w h y the n u m b e r o f the o r a t o r s is i n d i v i f i b l e b u t that o f the ph i lo fophers 

divif ible . W e f a y , h o w e v e r , that this is not t r u e . F o r S o c r a t e s i m i t a t e s 

the monad* l o o k i n g to the one. A n d divini ty ( o r the one) is f imple , p r o d u c e d 

f r o m n o t h i n g . H e n c e the h y m n to h i m fays , " F r o m w h o m all th ings 

e m e r g e in to l i g h t ; but thy fubfi f tence a l o n e is not on a c c o u n t o f any th ing V * 

Chaerepho a l fo i m i t a t e s the m o n a d , but that w h i c h is m a t e r i a l and in fepa-

r a b l e f r o m m a t t e r ; but S o c r a t e s the f e p a r a t e m o n a d . A n d as f u b o r d i n a t e 

d o not p r o c e e d to be t t er , or be t ter to fubord inate n a t u r e s , w i t h o u t a m e d i u m , 

on this a c c o u n t C h a e r e p h o has a m i d d l e o r d e r ; a n d c o n f e q u e n t l y it is in

c u m b e n t on h i m to t r a n f m i t tha t w h i c h the e x t r e m e s poffefp. 

It n o w r e m a i n s to i n q u i r e h o w P l a t o m a k e s m e n t i o n o f G o r g i a s . I fay, 

t h e r e f o r e , in the firft p l a c e , that there is n o t h i n g abfurd in a wr i t er r e c o r d 

ing u n k n o w n m e n , a n d i n t r o d u c i n g t h e m a s d i fcourf ing w i t h e a c h other . 

A n d , in the fecond p l a c e , w e fay that S o c r a t e s and G o r g i a s w e r e c o n t e m 

p o r a r i e s . F o r S o c r a t e s l ived in t h e third y e a r o f the 77th O l y m p i a d : a n d 

E m p e d o c l e s the P y t h a g o r e a n , the p r e c e p t o r o f G o r g i a s , affociated with h i m . 

T o w h i c h w e m a y a d d , t h a t G o r g i a s w r o t e a treat i fe c o n c e r n i n g N a t u r e , not 

1 For three, being an odd number, is indivifible. 
* The monad is the united fubfiftence of feparated multitude; but the one is the fummit of 

multitude. 
3 E | ou •trovrxa ^f^jivrj* ffu J" oufovof ovvina ftow»o$. 

inelegant^ 
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ine l egant , in the 84th O l y m p i a d ; fo that this w a s t w e n t y - e i g h t or ;i f e w 
m o r e y e a r s before S o c r a t e s . B e f i d e s , P l a t o , in the T h e a e t e t u s , lavs th?t 

S o c r a t e s , w h e n a v e r y y o u n g m a n , m e t wi th P a r m e n i d e s , w h e n he w a s 

very m u c h a d v a n c e d in y e a r s , a n d found h i m to be a moft p r o f o u n d m a n . 

B u t P a r m e n i d e s w a s the p r e c e p t o r o f E m p e d o c l e s , w h o w a s the p r e c e p t o r o f 

G o r g i a s . A n d G o r g i a s w a s v e r y old : for , a c c o r d i n g to hiftory, he died in 

the o n e - h u n d r e d - a n d - n i n t h year o f his a g e . S o tha t thefe t w o l ived a b o u t 

the f a m e t i m e , 

I fhall only ob ferve , in addi t ion to w h a t O l y m p i o d o r u s has fa id , that P l a t o 

does not c o n d e m n al l o r a t o r s , b u t thofe on ly w h o ftudy to p e r f u a d e their 

h e a r e r s to e m b r a c e w h a t e v e r they p lea fe , w h e t h e r it be g o o d or b a d , falfe or 

t r u e ; fuch as w e r e L y f i a s the T h e b a n , T i f i a s , and G o r g i a s . B u t , in the 

Phaedrus, he pre fers Per ic les a n d I focra te s to all the o ther o r a t o r s , b e c a u f e 

they c o m b i n e d e l o q u e n c e w i t h ph i lo fophy . H e al fo a d d s , that a l e g i t i m a t e 

o r a t o r ought to u n d e r f t a n d the reafons o f t h i n g s , the l a w s o f m a n n e r s , the 

p o w e r s o f w o r d s , a n d the di f ferent difpofit ions o f m e n ; that he fhould k n o w 

h o w to c o m p o f e w o r d s a d a p t e d , as m u c h as poff ible , to the g e n i u s o f his 

h e a r e r s ; and that he fhould not be fo a n x i o u s that w h a t he fays m a y be p lea t 

ing to m e n , as that it m a y be a c c e p t a b l e to D i v i n i t y , 

T H E 
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CALLICLES, 

SOCRATES, 

CHiEREPHO, 

GORGIAS, 

And POLUS. 

C A L L I C L E S . 

I n this m a n n e r , S o c r a t e s , they fay it is requi f i te to e n g a g e in w a r a n d c o n 

t e n t i o n . 

S o c . B u t h a v e w e n o t , a c c o r d i n g to the p r o v e r b , c o m e af ter the feffival ? 

a n d a r e w e n o t l a t e ? 

C A L . A n d , i n d e e d , a f t e r a v e r y e l e g a n t fe f t iva l . F o r G o r g i a s , a l i tt le 

b e f o r e , e x h i b i t e d to u s m a n y a n d beaut i fu l t h i n g s . 

S o c . B u t C h a e r e p h o , O C a l l i c l e s , w a s the caufe o f our b e i n g fo la te : for 

h e c o m p e l l e d us to w a f t e o u r t i m e in the f o r u m . 

CHJER. I t i s , h o w e v e r , o f no c o n f e q u e n c e , S o c r a t e s : for I can a p p l y a r e -

m e d y , a s G o r g i a s is m y f r i e n d , w h o e i ther n o w , or at f o m e f u t u r e t i m e , wi l l , 

i f y o u p l ea fe , e x h i b i t the f a m e t h i n g s to u s . 

C A L . B u t w h a t , C h a e r e p h o , does S o c r a t e s defire to hear G o r g i a s ? 

CH-ER. W e a r e c e r t a i n l y c o m e hi ther for this very p u r p o f e . 

C A L . W h e n e v e r , t h e r e f o r e , y o u p leafe , c o m e to m e at m y houfe : for 

G o r g i a s refides w i t h m e , a n d wi l l exh ib i t to you w h a t e v e r } o u defire. 

S o c . Y o u f p e a k we l l , C a l l i c l e s . B u t wi l l he be w i l l i n g to di fcourfe w i th 

u s n o w ? F o r I w i (h to i n q u i r e o f the m a n w h a t the p o w e r o f his ar t is , 

a n d w h a t it is he profef fes a n d t e a c h e s . B u t the other th ings w h i c h y o u 

f p e a k of, he m a y fhow us f o m e o ther t i m e . 

9 C A L . 
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C A L , T h e r e is n o t h i n g l ike a i k i n g 1 h i m , S o c r a t e s : for this is o n e o f the 

th ings which he exh ib i t ed . H e , t h e r e f o r e , j u f t n o w p r o m i f e d all t h a t a r e 

in the houfe , that he w o u l d a n f w e r a n y que f t ion t h a t m i g h t be a fked h i m . 

S o c . Y o u cer ta in ly fpe ak we l l . A f k h i m , t h e r e f o r e , Cha^repho . 

C H ^ R , W h a t m u f t I a l k h im ? 

S o c . W h a t he is . 

CIIIER. H o w d o y o u fay ? 

1 Rhetoric, fays Olympiodorus, is twofold; the one being art, and the other (kill. It is worth 
while, therefore, to inquire, on what account fkill is not art? It is juftly then obferved in the 
Phcedrus, that he who intends to difcourfe about any thing fhould firftdefine, and afterwards teach : 
for he who does not do this muft neceiTarily totally err. Thus, for inftance, in inveftigating if 
the foul is immortal, we ought not immediately to (how that it is immortal; but, prevfous to this, 
we fhould make a divifion, and fay that foul is not one thing, but many things. For there is both 
rational and irrational foul: and there is alfo a plantal foul,—whence likewife we fay that plants 
live. We fay, then, that the rational foul is both immortal and not immortal. It is not immor
tal, indeed, if we confider the immortal according to a fubfiftence perpetual and uniform; but it is 
immortal both in its effence and energy. 

Again, the definition of art is twofold. For art is a method proceeding in an orderly path in 
conjunction with phantafy. Olympiodorus adds in conjunction with phantafy, in order to di-
ilinguifh it from nature. For nature alfo proceeds in an orderly way, but not with phantafy. 
Again, art is a fyftcm of conclufions, coexercifed to a certain end, beneficial to fome of the pur -
pofes of life. According to the firft definition, therefore, rhetoric, falfely fo denominated, may
be called an art. For it proceeds in an orderly path ; in the firft place, arranging the proem ; 
and afterwards the ftate or condition {aaiaaran^), and what is conferment to this. But it is not au 
art according to the fecond definition, fince this can only apply to true rhetoric, which affigns the 
caufes of what it afl'erts. Indeed, not only rhetoric, falfely fo called, is an art, according to the firft 
definition, but alfo cookery, and the dreffing of hair. For to cook is not the province of any 
cnfuaJ perfon, but of one who poffe/Tcs fkiJf, and proceeds in a certain way. Ju like maimer, the 
decoration of the hair has a knowledge of ointments, and knows how to adorn the hairs. The 
rhetoric, therefore, which knows not how to affign the caufe of what it alh.it?, but proceeds to both-
tides, i. e. to the true and the falfe, is not an art. For art is that which has one good end. .But true 
rhetoric, which fubfifts under the political character, is an art. For, as the rational phvfician, 
knows how to cure an ophlhalmy, Co likewife the empiric. But the former, who alfo acts accord
ing to c.rt, can aifiVn the caufes of what he does, which the empiric cannot. Again, if fome 
one fhould afk in what art differs from fcience, fince art alfo affigns caufes, we reply, that fcience 
produces the knowledge of things whofc fubfiftence is perpetual «nd uniform, but art the know
ledge of things flowing. Shall we fay, therefore, that the phyfiologift is not feientific who in-
veftigates things flowing and material ? By no means : for his inveftigation is not of things ma
terial, but he refers them to univerfals, and explores the hypoftafis of uaiverfal phyficai natures* 
So that Plato reprobates falfe and not true rhetoric. 

S o c . 

http://alh.it


3 5 1 T H E G O R G I A S . 

Soc . J u f t a s , i f he fhould h a p p e n to be a n art i f icer o f fhoes , he w o u l d a n 

f w e r y o u t h a t he w a s a f h o e m a k e r . O r d o you not under f tand w h a t I fay ? 

C H J E R . I d o ; a n d I w i l l a fk h i m . T e l l m e , O G o r g i a s , did Ca l l i c l e s here 

fay t r u e , t h a t y o u p r o m i f e d to a n f w e r w h a t e v e r fhould be a fked y o u ? 

G O R G . H e fpoke the t r u t h , C h a e r e p h o : for 1 j u f t n o w m a d e this p r o m i f e : 

a n d I fay that n o o n e has a fked m e a n y t h i n g n e w for m a n y y e a r s . 

C H J E R . Y O U w i l l , t h e r e f o r e , a n f w e r eafi ly, G o r g i a s . 

G O R G . W e fhall m a k e tr ia l o f t h i s , Chaerepho . 

P O L . D O fo , by J u p i t e r : but i f y o u p l e a f e , Chaerepho , d i fcourfe wi th m e : 

f o r G o r g i a s a p p e a r s to m e to be w e a r y ; a s he has j u f t n o w difcuffed m a n y 

p a r t i c u l a r s . 

C H ^ R . B u t w h a t , P o l u s , d o y o u th ink that y o u can anfwer bet ter than 

G o r g i a s ? 

P O L . O f w h a t c o n f e q u e n c e is" i t , i f y o u a r e a n f w e r e d fuf f ic ient ly? 

C H J E R . I t is o f n o c o n f e q u e n c e : b u t , f ince you a r e w i l l i n g , a n f w e r m e . 

P O L . A f k . 

CIIIER. I afk y o u t h e n , i f G o r g i a s w e r e k n o w i n g in that a r t 1 in w h i c h his 

b r o t h e r H e r o d i c u s is fk i l led , by w h a t n a m e w e m i g h t j u f t l y ca l l h i m ? 

M i g h t w e not ca l l h i m the f a m e a s his bro ther ? 

P O L . E n t i r e l y fo. 

C H J E R . C a l l i n g h i m , t h e r e f o r e , a phyf ic ian , w e fhould r ight ly d e n o m i n a t e 

h i m ? 

P O L . W e fhou ld . 

C H J E R . B u t i f he w e r e fki l led in t h a t a r t in w h i c h A r i f t o p h o , the fon of 

A g l a o p h o n , is fk i l led , or his b r o t h e r , w h a t fhould w e then r ight ly cal l h i m ? 

1 There are two kinds of rhetoric, fays Olympiodorus; hut of thefe the genera, and the ends, 
and the ways, are different. For the genus of true rhetoric is art; but, of the falfe, (kill. Again, 
the end of the true is good; but, of the falfe, perfuafion, whether the thing perfuaded to be done, 
or not, be good or bad. And again, the way of the true is to know the powers of the foul; but, 
of the falfe, not to know them. Doctrinal faith alfo is the way of the true ; but credible that of 
the falfe. For the geometrician wifhes to perfuade, but in a demonstrative way, and not from 
credibility, âs the rhetorician. As, therefore, the medicinal art announces health through dif
ferent auxiliaries, fo rhetorics proceed through different forms. As a knife, therefore, is not of 
itfelf either good or bad, but is beneficial, or the contrary, to him who ufes it; fo rhetoric is not 
of itfelf beautiful, but is beneficial to him who ufes it. 

P O L . 
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P O L . E v i d e n t l y , a p a i n t e r . 

C I L E R . B u t n o w , fince he is k n o w i n g in a c e r t a i n art, what can we p r o 

perly cal l h i m ? 

P O L . O C h a e r e p h o ! t h e r e a r e m a n y a r t s in men w h i c h are f r o m f k i l l 1 

fki lful ly d i fcovered . F o r fki l l c a u f e s our l i fe to p r o c e e d a c c o r d i n g to a r t ; 

but unfki l fulnefs a c c o r d i n g to f o r t u n e . Of e a c h o f thefe , d i f ferent p e r f o n s 

differently p a r t i c i p a t e : b u t the bell: p a r t i c i p a t e o f the bell:; in the n u m b e r 

o f w h i c h is G o r g i a s h e r e , w h o p a r t i c i p a t e s of the moll: beaut i fu l o f a r t s . 

Soc. P o l u s , G o r g i a s a p p e a r s to be v e r y we l l furni fhed for d i f c o u r f e ; but 

he does not fulfil his p r o m i f e to C h a e r e p h o . 

G O R G . I n w h a t p r i n c i p a l l y , S o c r a t e s ? 

S o c . H e does not a p p e a r to m e a l t o g e t h e r to a n f w e r w h a t he w a s a f k e d . 

G O R G . B u t d o y o u , i f you p l e a f e , a fk h i m . 

S o c N o t i f y o u y o u r f e l f w o u l d be w i l l i n g to a n f w e r m e ; for this would-

b e m u c h m o r e a g r e e a b l e to m e . F o r i t is ev ident to m e t h a t P o l u s , f r o m 

w h a t he fa id , has a p p l i e d h i m f e l f m o r e to w h a t is ca l l ed the r h e t o r i c art 

than to the a r t o f d i f courfe . 

P O L . W h y do you fay fo , S o c r a t e s ? 

S o c . B e c a u f e , P o l u s , w h e n Chaerepho a f k e d y o u in w h a t a r t G o r g i a s w a s 

(ki l led, you prai fed indeed his a r t , as i f any o n e h a d b l a m e d it , bu t y o u d i d 

not fay w h a t the art i t felf i s . 

P O L . D i d I not a n f w e r , that it w a s the m o f t . b e a u t i f u l o f a r t s ? 

S o c . V e r y m u c h fo. B u t no o n e a fked you c o n c e r n i n g the q u a l i t y o f the 

art o f G o r g i a s , but w h a t it w a s , a n d w h a t G o r g i a s o u g h t to be ca l led ; in 

* Experiment (irttpa), fays Olympiodorus, differs from fkill {wxupia). For fkill is afferted of 
acYions, but experiment of things artificial according to a part. And again, experiment is con
verfant with things partial, but fkill with things more univerfal. Skill, therefore, does not pro
duce art, if fkill is of things fubordinate; for, if it did, fuperior would be produced from inferior 
natures. But it may be faid, Do we not arrive at fkill from experiment, and at art from fkill ? 
We reply, that experiment, indeed, contributes to fkill, and fkill to art j but they are not pro
ducing caufes. This, however, takes place from our poffeffing the gnoftic reafons of things, and 
being excited by fenfibles. As, therefore, he who makes the fparks which have for a long time 
been concealed in afhes apparent, is not faid to have made light, but to have rendered it manifeft ; 
and in like manner, he who purifies the eye from an ophthalmy does not produce light, but con
tributes to the prefence of it to the eye : fo the reafons in us require that which may caufe us to 
recollect. For we are analogous to a geometrician fleeping. So that fkill is not effective. 

VOL. iv. 2 2 the 
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the fame manner as Chaerepho propofed to you before, and you anfwered him 
beautifully, and with brevity. Now, therefore, inform me in the fame man
ner, what the art of Gorgias is, and what we ought to call Gorgias. Or ra* 
ther, do you, O Gorgias, tell us yourfelf what we ought to call you, as know* 
ing in a certain art. 

G O R G . A perfon fkilled in rhetoric. 
Soc . Ought we, therefore, to call you a rhetorician ? 
G O R G . And a good one, Socrates, if you wifh to give me a name; whichj 

as Homer fays, I pray may be the cafe. 
Soc . But I do wifh. 
G O R G . Denominate me, therefore. 
S o c . Shall we FAY too, that you ATE able to make others rhetoricians ? 
G O R G . I profefs this not only here, but elfewhere. 
Soc . Are you willing therefore, Gorgias, we fhould proceed in the mode 

of difcourfe we juft now adopted, viz. by queflion and anfwer, employing on 
fome other occafion that prolixity of fpeech which Polus.juft. now began to 
ufe ? But do not deceive me in what you prornifed, but be willing to an
fwer with brevity what is afked you. 

G O R G . There are, Socrates, certain anfwers which muft neceffarily be 
prolix: however, I will endeavour to anfwer you in the fhorteft. manner 
poffible. For this is one of the things which I profefs, viz. that no one can 
fay the fame things in fewer words than myfelf. 

S o c I have occafion, Gorgias, for this brevity: and I requeft that you 
will now give me a fpecimen of it, referving prolixity of fpeech for an
other time. 

G O R G . I will give you a fpecimen ; and fuch a one that you will fay you 
never heard a fhorter difcourfe. 

Soc- Come, then (for you fay that you are knowing in the rhetorical art. 
and that you can make others rhetoricians), is not rhetoric converfant with 
a certain thing, in the fame manner-as the weaving art is employed about 
the making of garments? 

G O R O . It is. 

Soc. And is not mufic, therefore, converfant with the production of me
lodies r 

GORG* Yes. 

S o c . 
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Soc. By Juno, G o r g i a s , I a m d e l i g h t e d w i t h y o u r a n f w e r s , b e c a u f e t h e y 

a r e the fhorteft poffible. 

G O R G . I ent ire ly t h i n k , S o c r a t e s , t h a t I (hal l g i v e y o u f a t i s f a & i o n i u th i s 

refpect . 

S o c . Y o u fpeak wel l . B u t a n f w e r m e in th is m a n n e r re fpe .&ing the r h e 

torical a r t , a n d i n f o r m m e o f w h a t t h i n g it is the f c i e n c e . 

G O R G . O f d i f c o u r f e s . 

S o c . O f w h a t d i f courfes , G o r g i a s ? I s it o f fuch d i fcourfes a s thofe e m 

ploy w h o fhow the fick by w h a t m o d e o f l i v i n g t h e y m a y b e c o m e w e l l ? 

G O R G . It is not . 

S o c . T h e r h e t o r i c a l a r t , t h e r e f o r e , is no t c o n v e r s a n t w i t h a l l d i f cour fe s . 

G O R G . I t c er ta in ly is no t . 

S o c . B u t yet it e n a b l e s m e n t o f p e a k ; 

G O R G . I t does . 

S o c D o e s it i m p a r t the p o w e r o f in te l l ec t ion in thofe t h i n g s i n w h i c h it 

irnparts the abil ity o f f p e a k i n g ? 

G O R G . U n d o u b t e d l y . 

Soc. D o e s no t , t h e r e f o r e , the m e d i c i n a l a r t , o f w h i c h w e j u f t n o w f p o k e , 

render us ab le to u n d e r f t a n d auid f p e a k a b o u t the m a l a d i e s o f the fick ? 

GoRQf. N e c e f f a r i l y fo. 

Soc . T h e m e d i c i n a l a s t , t h e r e f o r e , a s it a p p e a r s , is c o n v e r f a n t w i t h dif

c o u r f e s . 

G O R G . It i s . 

S o c . A n d is it not c o n v e r f a n t w i t h d i fcourfes a b o u t di feafes ? 

G O R G . E f p e c i a l l y fo. 

S o c . T h e g y m n a f t i c a r t , t h e r e f o r e , is. a l i o c o n v e r f a n t w i t h d i fcourfes a b o u t 

the g o o d a n d b a d habi t o f bodies . 

G O R G . E n t i r e l y fo. 

S o c A n d , indeed , o ther a r t s , O G o r g i a s , w i l l fubfift in this m a n n e r . For 

e a c h o f t h e m wi l l be c o n v e r f a n t wi th thofe d i fcourfes w h i c h a r e e m p l o y e d 

a b o u t that p a r t i c u l a r t h i n g o f w h i c h e a c h is the a r t . 

G O R G . I t a p p e a r s f a 

S o c . W h y , there fore , d o y o u not ca l l o ther a r t s r h e t o r i c a l , fince they a r e 

c o n v e r f a n t w i th d i fcourfes , a n d y o u ca l l this very th ing w h i c h is e m p l o y e d 

a b o u t d i fcourfes , rhetor ic ? 

2 z z G O R G . 
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G O R G . B e c a u f e , S o c r a t e s , a l l t h e fc ience o f o t h e r a r t s is c o n v e r f a n t , a s I 

m a y f a y , w i t h m a n u a l a n d f u c h - l i k e o p e r a t i o n s ; but n o t h i n g b e l o n g i n g to 

t h e r h e t o r i c a l a r t is m a n u a l , f ince a l l i t s a c t i o n a n d a u t h o r i t y fubfift t h r o u g h 

d i f cour fes . O n this a c c o u n t , I t h i n k tha t the r h e t o r i c a l a r t is c o n v e r f a n t 

w i t h d i f c o u r f e s , a n d I af f irm that in this 1 f p e a k r ight ly . 

S o c . I u n d e r f t a n d w h a t k i n d o f a n a r t y o u wifh to cal l i t ; but perhaps I 

m a y c o m p r e h e n d it ye t ftill m o r e c l e a r l y . H o w e v e r , a n f w e r m e . H a v e w e 

n o t a r t s ? 

G O R G . Y e s . 

S o c . I t h i n k t h a t , w i t h refpect to all the a r t s , f o m e a r e v e r y m u c h e m 

p l o y e d in o p e r a t i o n , a n d f tand very l i t t le in need o f d i fcourfe ; b u t o thers d o 

n o t r e q u i r e it a t a l l , b u t a c c o m p l i f h their def ign in f i l e n c e ; fuch a s the ar t s 

o f p a i n t i n g a n d f t a t u a r y , a n d m a n y o t h e r s . Y o u a p p e a r , there fore , to m e 

to fay t h a t the r h e t o r i c a l a r t is 'not c o n v e r f a n t w i t h fuch a r t s a s thefe. O r 

d o y o u not ? 

G O R G . Y o u a p p r e h e n d m y m e a n i n g v e r y we l l , S o c r a t e s . 

S o c . B u t t h e r e a r e o t h e r a r t s w h i c h a c c o m p l i f h the w h o l e o f their i n t e n 

t i on t h r o u g h d i fcourfe , a n d e i ther r e q u i r e , as I m a y fay , n o t h i n g o f o p e r a t i o n , 

or v e r y l i t t l e , fuch a s t h e a r i t h m e t i c , l og i f t i c , p e t t u t i c 1 , a n d m a n y other a r t s ; 

f o m e o f w h i c h h a v e d i fcourfes n e a r l y e q u a l to their o p e r a t i o n s ; but w i t h 

m a n y the d i fcourfes f u r p a f s the o p e r a t i o n s : a n d , un iver fa l ly , all their a d i o n 

a n d a u t h o r i t y fubfift t h r o u g h d i f courfes . Y o u a p p e a r to m e to fay tha t r h e 

tor i c r a n k s a m o n g th ings o f this laft k i n d . 

G O R G . Y O U f p e a k the t r u t h . 

S o c . Y e t I d o not t h i n k y o u a r e w i l l i n g to ca l l rhetor ic a n y one o f thefe , 

t h o u g h v o u faid tha t t h e r h e t o r i c a l a r t w a s tha t wh ich polfeffed its a u t h o r i t y 

t h r o u g h d i f courfe . F o r f o m e o n e di fpofed to be t r o u b l e f o m e m i g h t a fk , D o 

v o u t h e r e f o r e , G o r g i a s , fay that the a r i t h m e t i c a l is the rhetor ica l a r t ? B u t 

1 d o not t h i n k tha t y o u ca l l e i ther the a r i t h m e t i c a l , or the g e o m e t r i c a l , • the 

rhe tor i ca l a r t . 

G O R G . YOU t h i n k r i g h t l y , S o c r a t e s , a n d a p p r e h e n d m e per fec t ly wel l . 

S o c . N o w , t h e r e f o r e , c o m p l e t e the a n f w e r to m y que f t ion . F o r , fince 

r h e t o r i c is o n e o f thofe a r t s w h i c h v e r y m u c h ufe d i f cour fe , a n d t h e r e a r e 

» The art of chefs. 
other 
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other a r t s of this k i n d , e n d e a v o u r to tell us a b o u t w h a t p a r t i c u l a r t h i n g in 

di fcourfe the author i ty of rhe tor ic is e x e r c i f e d . J u f t a s i f a n y One fhould afk 

m e r e f p e & i n g the a r t s w h i c h I la te ly m e n t i o n e d , O S o c r a t e s , w h a t is the 

a r i t h m e t i c a l a r t , I fhould fay a s y o u d id j u f t n o w , tha t it is o n e o f the a r t s 

w h i c h poflefTes al l its p o w e r t h r o u g h d i f courfe . A n d i f he fhould a g a i n afk 

m e a b o u t w h a t it is c o n v e r f a n t , I fhould a n f w e r , A b o u t the k n o w l e d g e o f 

the even and the odd , v i z . w h a t the n a t u r e is o f e a c h . B u t i f he fhould 

further afk m e , W h a t do y o u ca l l the log i f t ic a r t ? J fhould a n f w e r , that this 

a l fo is one o f thofe arts w h i c h poffefs all the ir a u t h o r i t y t h r o u g h d i f cour fe . 

A n d if he fhould afk m e a b o u t w h a t it is c o n v e r f a n t , I fhould a n f w e r , l i k e 

thofe w h o w r i t e decrees in the S e n a t e - h o u f e , that the log i f t i c in o ther 

refpecls fubfifts in the f a m e m a n n e r as the a r i t h m e t i c a l a r t ( f o r e a c h is 
e m p l o y e d about the e v e n a n d the o d d ) ; b u t that it differs in th i s , that it 

confiders the a m o u n t o f the e v e n a n d o d d , b o t h w i t h re fpec l to t h e m f e l v e s 

a n d to e a c h other . A n d i f a n y o n e fhould a fk m e a b o u t w h a t the d i fcourfes 

of a f t r o n o m y a r e e m p l o y e d , in c o n f e q u e n c e o f m y f a y i n g that it r a n k e d 

a m o n g thofe a r t s the w h o l e of w h o f e au thor i ty conflfts in d i f c o u r f e , I fhould 

fay that they a r e e m p l o y e d a b o u t the la t ion o f the ftars, o f the fun and the 

m o o n , v i z . h o w they a r e re la ted to each other w i t h refpecl to fwif tnefs . 

G O R G . A n d y o u w o u l d a n f w e r v e r y p r o p e r l y , S o c r a t e s . 

S o c N o w then do you a n f w e r , G o r g i a s . F o r rhe tor i c is o n e o f thofe a r t s 

which a c c o m p l i f h every th ing , a n d d e r i v e a l l their a u t h o r i t y t h r o u g h dif

c o u r f e . Is it n o t ? 

G O R G . It is . 

S o c . T e l l m e then , w h a t that p a r t i c u l a r t h i n g is , a b o u t w h i c h the dif

courfes are c o n v e r f a n t which r h e t c r i c e m p l o y s . 

G O R G . T h e greate f t a n d the beft, S o c r a t e s , o f h u m a n c o n c e r n s . 

S o c B u t , G o r g i a s , w h a t y o u n o w fay is a m b i g u o u s , a n d in n o re fpec l 

c l ear . F o r I th ink you h a v e heard that c o n v i v i a l f o n g , w h i c h is f u n g a t 

banquets^ in w h i c h the f ingers thus e n u m e r a t e : that to be wel l is the beft 
th ing ; but to be beaut i fu l r a n k s in the f econd p l a c e ; a n d , as the a u t h o r of 
the fong fays , to be r i ch w i t h o u t f r a u d , in the th ird p lace \ 

G O R G . 
1 Thefe verfes, according to the Greek Scholia of Ruhnkenius, are by fome afcribed to 

Simonides, and by others to Epicharmus. But theyform a part of one of thofe fongs which 
were 
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G O R G . I have heard it; but why do you fay this r 

Soc. Becaufe there thofe artificers will immediately prefer* themfelves 

to you, w h o are celebrated by the author of this fong; viz. the phyfician, 

were fung at entertainments, and were called <r*o*/«, fcolia. They moftly confided of mort 
verfes, and were fung by the few of the company that were beft (killed in mufic. Thcfefcolia 

were chiefly ufcd by the Athenians; yet they were not unknown in other parts of Greece, where 
feveral celebrated writers of fcolia lived, fuch as Anacreon of Tcos, Alcaeus of Lefbos, Praxilla of 
$ieyon, and others. Their arguments were of various kinds; fome of them being ludicrous and 
fatirical, others amorous, and many of them ferious. Thofe of a ferious nature fometimes con
tained a practical exhortation or fentence, fuch as that which is now cited by Plato, And fome
times they confided of the praifes and illuftrious actions of great men. 

Buuhe following additional information on this fubject, from the MS. Scholia of Olympiodorus 
on this dialogue, will I doubt not be gratefully received by all lovers of antiquity, as the whole of 
it is not to be found in any other writer. 

Olympiodorus then, after obferving that Plato admitted mufic in his republic, though not the 
popular, but that which adorns the foul, adds as follows: "The antients efpecially ufed mufic ia 
their banquets; fince banquets excite the paffions. A choir3 therefore, was formed. And if they 
danced from the left hand to the right hand part, a thing of this kind was called progreffion (irpoofa)} 

but if to the left hand, epode (sirofog); and if to the middle, it was called mefodos (fxtccfog). Again, 
if, turning in a backward direction, they went to the right hand part, it was called Jlropbe (O-T^TJ); 

but if to the middle, mefodos (fietrofog) ; and if to the more left hand parts, anl'ijiropbe (avrtarpopv)). 

Of thefe alfo Stefichorus makes mention. But thefe things were fymbolical: for they imitated 
the celefiial motions. For the motion from the left to the right hand parts is weftern; but that 
from the right to the left, eafiern. In like manner thofe that began to fing, and who moved to 
the middle, and ended the dance, obfeurely fignified by all this the earth, which is a certain 
beginning) as being the centre j a middle, through its pofition; and an end, as being the dregs of the 
univerfe. When, therefore, the mufic partially ceafed, they ufed wine mixed with myrtle; and fome 
one taking it, and tinging, did not give it to the perfon next to him, but to the one oppofite to 
hjm. Afterwards, he gave k to the firft, and he again* to the fecond, and the communication, 
became fcolia. And the part here is calked fcolion. Maxwra TOHUV sv TOJJ <rui*7rooioig pourix* 

tuexpwTo' tvti$n ice cbpTtooia oiaTt nv £i? iraQog xmaa.' x°P°S ouv (ytvero* xai ti /xiv aero apurrepuv titi TO 

h£:ov ptpof tpepo\>7o, tstateno yrpoofog to rowtnov ti fo tvi TO apuTTtpov rxofog' u fo tm TO fi£<rovy (xivodog-. 

XCU It Mtl TO 0Ti<7"§£V GTpxtyUTtg VXi TO fo%W fitpOf W<T«V, <TTpO$n tMCC>.(lT0' tl fo tXl TO fXMTOV, /AJlTcJbj* 

fi fo fsr» TO aptcrrtpav avTicrrpvQn' TouTUt ifitv ow XJM 2TICT«X^? ftefcvirrar (rup£oXixa fo TauTa ricrav' tm-

HHMCuyiai yap rag oopavixg xivnaug' n /xru yap ava ruv apKTTtpvv *K T« fo%ia <Wi*u firm* rj fo ano rut 

h^tuv tint r a xpiaTtpa avaro^ixn' urai/Tug xa» 01 ap^ofxtuoi afoiv xai (Xtaovvret xai KnyovrtTW ynv >JV»TTOVTO, 

i TI? ctpx* /* £ V uf xevrpov psa* fo ?«t T»V SuriV T(MUTY) fo ws uTroo-TaQpn TOU TrxvTcg' ITTU roivvv 

t^EXifATroivn xara (Mpog it ^oi/<7txrj, jtvppivaig txt%j>rflTO. xai tbapGavt rtg avmv, xai afrav ou irapvxt™ /MT> 

WTOV, aAfca T« xaTa avrixpv auTOW tna txuvog Ttp npuTu' xai TraMv txtmg TU fovTfpa' xai axoUa h 

ptTafoaug ryevtTO' Kai ivTXvBa TO cntoXiou /utpof upnTai. 

Information fimilar to the above may be founi in the Greek Scholia on Hepheftion, but by 
no means to complete. 
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t h e m a f t e r o f g y m n a f t i c , a n d the co l l ec tor o f w e a l t h . A n d , hi the firft 

p l a c e , the-phyfician wi l l fay : G o r g i a s , O S o c r a t e s , d e c e i v e s y o u . F o r his a r t 

is not e m p l o y e d a b o u t tha t w h i c h p r o c u r e s the grea te f t g o o d to m e n , b u t this is 

the p r o v i n c e o f m y a r t . If, t h e r e f o r e , I fhould afk h i m , W h a t a r e y o u w h o 

affert thefe th ings ? he w o u l d p e r h a p s fay tha t he is a phyf i c ian . W h a t then 

d o you fay ? O r is the e m p l o y m e n t o f y o u r a r t the g r e a t e f t g o o d ? H o w is 

it poftible, p e r h a p s he wi l l fay, S o c r a t e s , it m o u l d not , ( ince the w o r k o f m y 

a r t is h e a l t h ? F o r w h a t c a n be a g r e a t e r g o o d to m e n t h a n h e a l t h ? B u t i f 

a f ter this the m a f t e r o f g y m n a f t i c m o u l d fay , I fhould w o n d e r , S o c r a t e s , i f 

G o r g i a s cou ld ( h o w you that there is g r e a t e r g o o d i u h i s a r t than I c a n 

e v i n c e there is in m i n e , 1 fhould a g a i n fay to h i m , A n d w h a t a r e y o u , O m a n ? 

a n d w h a t is your w o r k ? he w o u l d fay, I a m a maf ter o f g y m n a f t i c , a n d m y 

e m p l o y m e n t confifts in r e n d e r i n g the b o d i e s o f m e n b e a u t i f u l a n d ftrong. 

B u t a f ter the maf ter o f g y m n a f t i c , t h e co l l ec tor o f w e a l t h w o u l d f a y , d e -

fpi fmg all o thers , a s it a p p e a r s t o m e , C o n f i d e r , S o c r a t e s , w h e t h e r t h e r e is a n y 

g r e a t e r g o o d than r iches , e i ther w i t h G o r g i a s , or a n y o t h e r p e r f o n ? I fhould 

there fore fay to h i m , W h a t then , a r e y o u the art i f icer o f this g o o d ? H e w o u l d 

fay that he i s . A n d w h a t a r e you ? A co l lec tor o f m o n e y . W h a t then ? D o 

you th ink that r iches a r e the g r e a t e f t g o o d to m e n ? U n d o u b t e d l y , he wi l l fay . 

T o this w e fhall r ep ly , G o r g i a s h e r e c o n t e n d s that his a r t is the c a u f e o f 

g r e a t e r good than y o u r s . I t is e v i d e n t , t h e r e f o r e , that a f ter this he wi l l fay , 

A n d w h a t is this g o o d ? L e t G o r g i a s a n f w e r . T h i n k t h e n , G o r g i a s , that 

you a r e thus i n t e r r o g a t e d by t h e m and m e , and a n f w e r , W h a t is th i s , w h i c h 

y o u fay is the greate f t g o o d to m e n , a n d o f w h i c h you a r e the artif icer ? 

G O R G . T h a t wh ich is in rea l i ty , S o c r a t e s , the grea te f t g o o d , a n d is a t the 

f a m e t i m e the caufe o f l iberty to m e n , and o f their b e i n g a b l e to ru l e o v e r 

o t h e r s in their o w n c i ty . 

S o c . W h a t then do you fay this is ? 

G O R G . T h e abi l i ty o f p e r f u a d i n g by w o r d s in a c o u r t o f j u f t i c e j u d g e s , in 

t h e f enate -houfe f e n a t o r s , and in a publ i c a f f e m b l y the h e a r e r s , a n d in e v e r y 

o ther c o n v e n t i o n o f a po l i t i ca l n a t u r e . L i k e w i f e t h r o u g h this a r t y o u wi l l 

m a k e the phyfician a n d the maf ter o f g y m n a f t i c y o u r f laves . A n d a s to t h e 

col lector o f m o n e y , it wi l l a p p e a r that h e exerc i f e s his e m p l o y m e n t , no t for 

himfelf , but for you w h o a r e a b l e to f p e a k , a n d p e r f u a d e the m u l t i t u d e . 

S o c . 
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S o c . N o w y o u a p p e a r to m e , G o r g i a s , v e r y n e a r l y to e v i n c e w h a t kind 

o f a n a r t r h e t o r i c is in y o u r o p i n i o n : a n d i f I u n d e r f t a n d y o u , y o u fay that the 

r h e t o r i c a l a r t is t h e art i f icer o f per fuaf ion , a n d that the w h o l e o f its e m p l o y 

m e n t a n d its v e r y f u m m i t t e r m i n a t e in this . O r a r e y o u a b l e to fay any 

t h i n g f u r t h e r r e f p e c l i n g r h e t o r i c , t h a n tha t it is a b l e to c a u f e perfuaf ion in the 

fouls o f the h e a r e r s ? 

G O R G . I h a v e n o t h i n g fur ther to f a y , S o c r a t e s ; b u t y o u a p p e a r to m e to 

h a v e fufficiently def ined it. F o r this is its f u m m i t . 

S o c . B u t h e a r , G o r g i a s . F o r I w e l l k n o w , a s I p e r f u a d e myfe l f , that if 

e v e r a n y o n e , d i fcourf ing w i t h a n o t h e r , wi fhed to k n o w that a b o u t w h i c h 

h e d i f cour fed , this is m y cafe . A n d I t h i n k that y o u a r e l ikewi fe affecled in 

the f a m e m a n n e r . 

G O R G . B u t to w h a t purpofe is a l l th i s , S o c r a t e s ? 

S o c . I wi l l n o w tell y o u . I v e r y c l ear ly p e r c e i v e that I d o not k n o w 

w h a t the r h e t o r i c a l perfuaf ion is w h i c h y o u fpeak of, or w i t h what p a r t i 

c u l a r s it i s c o n v e r f a n t : a n d t h o u g h I c o n j e c t u r e w h a t I th ink you f a y , a n d 

a b o u t w h a t you f p e a k , yet I d o not the lefs c e a f e to a fk y o u , w h a t y o u affert 

r h e t o r i c a l perfuaf ion t o b e , a n d a b o u t w h a t it is e m p l o y e d . T h o u g h I , 

t h e r e f o r e , fufpec l t h a t for the f a k e o f w h i c h it fubfifts, ye t I do not afk on 

y o u r a c c o u n t , b u t for the f a k e o f d i f cour fe , t h a t it m a y p r o c e e d in fuch a 

m a n n e r as to r e n d e r a p p a r e n t in the higheft d e g r e e the fubjeel o f the pre fent 

di fcuf l ion. F o r conf ider w h e t h e r I a p p e a r to i n t e r r o g a t e y o u j u f t l y : j u f t a s , 

i f I fhould a fk you w h a t k i n d o f a p a i n t e r is Z e u x i s , a n d y o u fhould a n f w e r 

m e t h a t he p a i n t s a n i m a l s , — m i g h t I no t ju f t l y i n q u i r e o f y o u , w h a t a r e the 

a n i m a l s w h i c h h e p a i n t s , a n d h o w h e p a i n t s t h e m ? 

G O R G . E n t i r e l y fo. 

S o c . A n d w o u l d not m y i n q u i r y be m a d e on this a c c o u n t , becaufe there 

a r e m a n y o ther p a i n t e r s w h o p a i n t m a n y o ther a n i m a l s ? 

G O R G . I t w o u l d . 

S o c . B u t i f t h e r e w e r e n o o n e befides Z e u x i s that p a i n t e d a n i m a l s , y o u 

w o u l d h a v e a n f w e r e d p r o p e r l y . 

G O R G . U n d o u b t e d l y . 

S o c . T h i s b e i n g the c a f e , t h e n , i n f o r m m e r e f p e c l i n g rhe tor ic , w h e t h e r i t 

a p p e a r s to y o u t h a t the r h e t o r i c a l a r t a l o n e p r o d u c e s perfuaf ion, or w h e t h e r 

this 
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this is effected by other ar t s ? B u t m y m e a n i n g is t h i s : D o e s h e w h o 

teaches any th ing p e r f u a d e that w h i c h he t e a c h e s , or n o t ? 

G O R G . H e does p e r f u a d e , S o c r a t e s , and the m o f t o f al l t h i n g s . 

S o c . A g a i n , i f w e fhould f p e a k r e f p e c l i n g the f a m e a r t s as w e did j u f t 

n o w , does not the a r i t h m e t i c a l ar t t each us fuch t h i n g s a s perta in to n u m 

b e r ; and does not an a r i t h m e t i c i a n do the f a m e ? 

G O R G . E n t i r e l y fo. 

S o c . D o c s he not , t h e r e f o r e , a l fo p e r f u a d e ? 

G O R G . H e does . 

S o c . T h e a r i t h m e t i c a l a r t , t h e r e f o r e , is the art i f icer o f per fuaf ion . 

G O R G . It a p p e a r s fo. 

S o c . If, there fore , a n y one fhould a f k us w h a t perfuaf ions it p r o d u c e s , a n d 

a b o u t w h a t , w e m o u l d reply , that it p r o d u c e s p r e c e p t i v e perfuaf ions a b o u t the 

quant i ty o f the even a n d the o d d . A n d in l ike m a n n e r w e m i g h t f h o w , tha t 

the o ther ar t s w h i c h w e j u f t n o w m e n t i o n e d a r e effect ive o f per fuaf ions , 

and what thefe perfuaf ions a r e , a n d a b o u t w h a t they a r e e m p l o y e d . O r 

m i g h t w e not ? 

G O R G . W e m i g h t . 

S o c . T h e rhetor ica l a r t , t h e r e f o r e , is no t a l o n e effect ive o f per fuaf ion . 

G O R G . T r u e . 

S o c . S i n c e , there fore , it does not a l o n e effect th is , b u t l i k e w i f e o t h e r a r t s 

a c c o m p l i f h the f a m e t h i n g , w e m a y ju f t ly after this m a k e t h e f a m e i n q u i r y 

c o n c e r n i n g the rhetor ica l art as w e did about the p a i n t e r ; v i z . w h a t k i n d o f 

perfuafion rhetor ic p r o d u c e s , a n d a b o u t w h a t its perfuafion is e m p l o y e d . 

O r does it not a p p e a r to you to be j u f t to m a k e fuch i n q u i r y ? 

G O R G . I t does . 

S o c . A n f w e r then , G o r g i a s , f ince this a p p e a r s to you to be the c a f e . 

G O R G . I fay, therefore , S o c r a t e s , that r h e t o r i c is the c a u f e o f the p e r 

fuafion which is p r o d u c e d in c o u r t s o f j u f t i c e , a n d in o ther p u b l i c a f foc ia -

t ions , as I juf t n o w faid ; a n d l ikewi fe that this perfuaf ion is e m p l o y e d a b o u t 

things ju f t and unjuf t . 

S o c A n d I l ikewi fe did fufpect , G o r g i a s , that you w o u l d g i v e this a n f w e r 

re fpec l ing rhetorical perfuaf ion. B u t do not w o n d e r i f a l i tt le a f t er this I 

fhall afk you a th ing o f fuch a k ind as indeed a p p e a r s to be ev ident , b u t 

which I fhall n o t w i t h f t a n d i n g repeat . F o r , as I b e f o r e o b f e r v e d , I a f k not 

V O L . i v . 3 A for 
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for jour f a k e , bu t tha t the d i fcourfe m a y b e b r o u g h t to a corrclufion in an 

order ly m a n n e r , that w e m a y not a c c u f t o m ourfe lves by conjec ture to f n a t c h 

f r o m e a c h other w h a t is fa id . B u t d o y o u fundi y o u r hypothecs in fuch a 

m a n n e r as is m o f t a g r e e a b l e to y o u . 

G O R G . Y O U a p p e a r to m e to act r ight ly , S o c r a t e s . 

S o c . C o m e t h e n , let us a l fo confider this . D o y o u fay t h a t to l e a r n is 

a n y t h i n g ? 

GORG. I d o . 

S o c . A g a i n , d o y o u fay t h a t to be l i eve is a n y t h i n g ? 

G O R G . I d o . 

S o c . W h e t h e r , t h e r e f o r e , d o e s it a p p e a r to y o u , tha t t o l earn and to 

b e l i e v e a r e the f a m e , a n d l i k e w i f e tha t d i fc ip l ine a n d fa i th a r e the f a m e , or 

t h a t they differ f r o m e a c h o t h e r ? 

G O R G . I t h i n k , S o c r a t e s , t h a t they differ f r o m e a c h other . 

S o c . A n d y o u t h i n k w e l l : b u t you m a y k n o w that you do fo f r o m hence . 

F o r i f a n y one fhould a fk y o u , A r e t h e r e fuch t h i n g s , G o r g i a s , a s falfe and true 

b e l i e f ? y o u w o u l d , I t h i n k , fay there a r e . 

G O R G . I fhou ld . 

S o c B u t w h a t , is there f u c h a t h i n g a s t r u e a n d falfe f c i ence ? 

G O R G . T h e r e is n o t . 

S o c . I t is e v i d e n t , t h e r e f o r e , that t r u e a n d falfe fc ience a r e no t the f a m e , 

G O R G . T r u e . 

S o c . B u t thofe t h a t l e a r n , a n d thofe t h a t be l i eve , a r e p e r f u a d e d . 

G O R G . T h e y a r e . 

S o c A r e you w i l l i n g , t h e r e f o r e , tha t w e fhould eftablifh t w o fpec^es o f 

p e r f u a f i o n , o n e o f w h i c h p r o d u c e s fa i th w i t h o u t k n o w l e d g e , bu t the o ther 

f c i ence ? 

G O R G . E n t i r e l y fo . 

S o c . W h e t h e r , t h e r e f o r e , does the r h e t o r i c a l ar t p r o d u c e perfuafion in 

c o u r t s o f j u f t i c e , a n d o ther n u m e r o u s a f f e m b l i e s , r e f p e c l i n g th ings j u f t a n d 

u n j u f t ? A n d is it t h a t perfuaf ion f r o m w h i c h fa i th w i t h o u t k n o w l e d g e is 

p r o d u c e d , or that f r o m w h i c h k n o w l e d g e ar i fes ? 

G O R G . I t is ev ident , S o c r a t e s , that it is tha t f r o m which fa i th is p r o 

d u c e d . 

S o c T h e rhe tor i ca l a r t , t h e r e f o r e , as it f e e m s , is the artif icer o f the 

5 perfuaf ion 
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perfuafion which p r o d u c e s bel ief , a n d not o f t h a t w h i c h t e a c h e s r e f p e c l i n g 

the juf t a n d unjuf t . 

G O R G . I t is fo . 

S o c . A r h e t o r i c i a n , t h e r e f o r e , does no t t e a c h c o u r t s o f j u f t i c e , a n d o ther 

n u m e r o u s a f fembl ies , r e fpec l ing t h i n g s j u f t a n d u n j u f t , b u t only p r o c u r e s 

be l ie f c o n c e r n i n g thefe . F o r h e , d o u b t l e f s , is n o t a b l e to t e a c h fo g r e a t a 

m u l t i t u d e in a fhort t i m e t h i n g s o f fuch g r e a t i m p o r t a n c e . 

G O R G . H e , doubt l e f s , is no t . 

S o c . B u t c o m e , let u s fee w h a t w e fhould fay c o n c e r n i n g the rhe tor i ca l 

ar t . F o r 1, indeed , as ye t , a m not a b l e to u n d e r f t a n d w h a t I fay . W h e n a n 

a f f embly , then , is he ld in a c i ty , r e f p e c l i n g the cho ice o f phyf i c ians , or fh ip -

w r i g h t s , or a n y other k ind o f art i f t s , d o e s the r h e t o r i c i a n then d o a n y t h i n g 

elfe than refrain f r o m g i v i n g his a d v i c e ? F o r it is ev ident t h a t , in each e l e c 

t ion, he w h o is the mof t c o n f u m m a t e art i f t o u g h t to be c h o f e n . N o r in 

c o n f u t a t i o n s re fpec l ing the b u i l d i n g o f w a l l s , or the c o n f t r u c l i o n o f p o r t s or 

d o c k s , wi l l any other adv ice be a t t e n d e d to b u t that o f a r c h i t e c t s . N o r , 

a g a i n , in the e lect ion o f c o m m a n d e r s , or a n y m i l i t a r y o r d e r , in t i m e s o f 

w a r , or in de l iberat ions re fpec l ing the c a p t u r e o f cer ta in p l a c e s , wi l l r h e t o 

r ic ians be confu l t ed , but thofe that a r e fki l led in m i l i t a r y a f fa ir s . O r h o w d o 

you fay , G o r g i a s , r e f p e c l i n g th ings o f this k i n d ? F o r fince y o u fay tha t y o u 

a r e a rhe tor i c ian , a n d a r e ab le to m a k e o thers r h e t o r i c i a n s , it is very p r o p e r 

to inqu ire o f you a b o u t the th ings p e r t a i n i n g to y o u r a r t . A n d be l ieve that 

I fhall benefit you by a & i n g in this m a n n e r . F o r , p e r h a p s , f o m e o n e w h o 

is n o w wi th in the houfe m a y wifh to b e c o m e y o u r d i f c i p l e : a n d I n e a r l y 

p e r c e i v e a co l lec ted m u l t i t u d e w h o , p e r h a p s , a r e a f h a m e d to i n t e r r o g a t e y o u . 

T h e f e , there fore , be ing i n t e r r o g a t e d by m e , t h i n k that you a l fo a r e afked by 

t h e m , W h a t w o u l d be the c o n f e q u e n c e , G o r g i a s , i f w e fhould af foc iate w i t h 

you ? A b o u t w h a t p a r t i c u l a r s fhall w e be a b l e to g i v e a d v i c e to the city ? 

W h e t h e r a b o u t the ju f t a l o n e a n d the u n j u f t ; or r e f p e c l i n g thofe th ings 

which S o c r a t e s ju f t n o w m e n t i o n e d ? E n d e a v o u r , t h e r e f o r e , to a n f w e r t h e m . 

G O R G . B u t I will e n d e a v o u r , S o c r a t e s , c l ear ly to unfo ld to y o u all the 

p o w e r o f the rhetor ica l ar t . F o r y o u h a v e beaut i fu l ly led the w a y . F o r 

you doubt le fs k n o w that thefe d o c k s a n d wal l s o f the A t h e n i a n s , and the 

ftruclurc o f the p o r t s , w e r e par t ly the c o n f e q u e n c e o f the a d v i c e o f T h e m i f -

3 A 2 toc le s , 
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t o c l e s , a n d p a r t l y o f P e r i c l e s , bu t w e r e not built f r o m the a d v i c e o f a r t i 

f icers . 

S o c . T h e f e t h i n g s a r e fa id , G o r g i a s , r e f p e c l i n g T h e m i f t o c l e s : but I m y 

fe l f heard Per i c l e s w h e n he g a v e us his a d v i c e re fpec l ing the m i d d l e wal l , 

GORG. A n d w h e n an e lect ion is m a d e r e f p e c l i n g the p a r t i c u l a r s o f w h i c h 

y o u f p e a k , y o u fee , S o c r a t e s , tha t r h e t o r i c i a n s a r e the perfons that g i v e 

a d v i c e , a n d whofe o p i n i o n r e f p e c l i n g thefe th ings v a n q u i f h e s . 

S o c W o n d e r i n g , t h e r e f o r e , that this is the c a f e , G o r g i a s , I f o m e t ime 

a g o a l k e d y o u , w h a t the p o w e r o f the rhe tor ica l art is. F o r , w h i l e I confider 

i t in this m a n n e r , it a p p e a r s to m e to be f o m e t h i n g d iv ine with refpect to its 

m a g n i t u d e . 

GORG. I f y o u k n e w a l l , S o c r a t e s , y o u w o u l d find, as I m a y fay, that rt 

c o m p r e h e n d s u n d e r i t fe l f al l p o w e r s . B u t o f this I wil l g i v e you a g r e a t e x 

a m p l e . F o r I h a v e o f t en , wi th m y b r o t h e r , and o ther phyf ic ians , vifited c e r 

tain fick p e r f o n s , w h o w e r e u n w i l l i n g e i ther to dr ink the m e d i c i n e , or fuffer 

t h e m f e l v e s to be c u t or b u r n t by the phyf ic ian , in c o n f e q u e n c e o f the i n a b i 

l i ty o f the phyfic ian to p e r f u a d e them ; but thefe 1 h a v e p e r f u a d e d by n o 

o t h e r a r t t h a n the rhe tor i ca l . I fay f u r t h e r , that i f a rhe tor i c ian and a p h y 

fician fhould in a n y c i ty v e r b a l l y c o n t e n d w i t h each o ther in a p l a c e o f dif-

p u t a t i o n , or a n y o ther a f f embly , w h i c h o u g h t to be chofen in p r e f e r e n c e , a 

r h e t o r i c i a n or a phyf ic ian , the decifion w o u l d by n o m e a n s be g iven in f a v o u r 

o f the p h y f i c i a n , but o f the r h e t o r i c i a n , i f he w a s w i l l i n g to be chofen . A n d 

i f the r h e t o r i c i a n m o u l d c o n t e n d w i t h a n y o ther artiff , he w o u l d p e r f u a d e 

his h e a r e r s tha t he o u g h t to b e chofen in p r e f e r e n c e to a n y other . F o r t h e r e 

is not a n y t h i n g a b o u t w h i c h the r h e t o r i c i a n wi l l not fpeak m o r e perfuaf ive ly 

t o t h e m u l t i t u d e than any o ther art i f t . S u c h , t h e r e f o r e , a n d fo g r e a t is the 

p o w e r o f this a r t . I n d e e d , S o c r a t e s , the rhetor ica l a r t o u g h t to be ufed l i k e 

e v e r y o ther contefr . F o r in other conte f t s it is not p r o p e r for a n y o n e t o 

ff r i k e , p i e r c e , a n d flay his f r i e n d s , b e c a u f e he has l earned to contend in b o x 

i n g , in the p a n c r a t i u m , a n d wi th a r m s , fo as to be fuper ior both to fr iends 

a n d e n e m i e s . N o r , by J u p i t e r , i f f o m e o n e g o i n g to the palaef lra , w h o f e 

body is in a flourifhing c o n d i t i o n , a n d b e c o m i n g a pugi l i f t , fhould a f t e r w a r d s 

ftrike his fa ther a n d m o t h e r , or a n y o ther o f his k i n d r e d or fr iends , it w o u l d 

n o t o n this a c c o u n t be p r o p e r to h a t e , a n d e x p e l f r o m c i t ies , the m a f t e r s o f 

g y m n a f t i c s , 
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g y m n a f t i c s , a n d thofe w h o inftruct m e n to f ight w i t h a r m s . F o r they i m 

part thefe-arts to their p u p i l s , in order that they m a y ufe t h e m juf t ly a g a i n i t 

e n e m i e s , a n d thofe that in jure o t h e r s , d e f e n d i n g t h e m i e l v e s , but not o f fer ing 

v io lence to o thers . B u t fuch a o n e , as I h a v e j u f t m e n t i o n e d , a c t i n g 

pcrver fe ly , d o e s not r ight ly e m p l o y his ftrength a n d a r t . T h e t e a c h e r s , 

there fore , a r e not bafe c h a r a c t e r s , nor is ar t to be b l a m e d , nor is it to be 

confidered as on this a c c o u n t bafe : but 1 think thofe a r e to be confidered fo 

w h o do not ufe thefe a r t s p r o p e r l y . T h e f a m e m a y be faid o f the r h e t o r i c a l 

ar t . F o r a rhetor ic ian is ab le to f p e a k a g a i n i t all m e n , a n d a b o u t e v e r y 

thinp-; fo tha t , in fhort , he can p e r f u a d e the m u l t i t u d e r e f p e c t i n g w h a t e v e r he 

p leafes m o r e than any other : but yet phyf ic ians o u g h t not to fuffer in o u r 

op in ion , nor other ar t i f i cers , b e c a u f e this c a n be d o n e by r h e t o r i c i a n s . B u t 

the rhetor ica l a r t , a s we l l as that p e r t a i n i n g to conte f t , is to be ufed j u f t l y . 

In m y op in ion , h o w e v e r , i f a n y one b e c o m i n g a r h e t o r i c i a n ac t s unjuf t ly 

t h r o u g h this p o w e r a n d a r t , it is not proper to hate a n d e x p e l f r o m cit ies the 

teacher of rhetoric ; for he i m p a r t s the k n o w l e d g e o f it for j u f t p u r p o f e s , bu t 

the o ther appl i e s it to c o n t r a r y p u r p o f e s . It is ju f t , there fore , to h a t e , bani fh , 

and flay h i m w h o does not ufe r h e t o r i c p r o p e r l y , but not h i m by w h o m it 

is t a u g h t . 

S o c . I th ink , G o r g i a s , that you- a r e fki l led in a m u l t i t u d e o f a r g u m e n t s , -

a n d that you have perce ived this in t h e m , tha t it is not eafy for m e n to dif

folve their c o n f e r e n c e r e f l e c t i n g th ings o f w h i c h they e n d e a v o u r to d i f c o u r f e , 

by m u t u a l l y def in ing , l e a r n i n g f r o m o thers , a n d t e a c h i n g t h e m i e l v e s : but. 

that , i f they contend a b o u t any t h i n g , a n d the one fays that the o ther does 

not fpeak wi th rec t i tude or c l carne f s , they are i n d i g n a n t , . a n d t h i n k it is faid 

through envy o f t h e m f e l v e s , a n d t h r o u g h a defire o f v i c tory , a n d not in c o n 

fequence o f e x p l o r i n g the th ing p r o p o f e d in the d i fputat ion : a n d that f o m e , 

indeed, depar t in a f h a m e f u l m a n n e r , af ter they h a v e rev i led o t h e r s , a n d 

fpoken a n d heard fuch th ings a b o u t themfe lves a s c a u f e thofe that a r e p r e 

fent to be i n d i g n a n t , that they have de igned to b e c o m e aud i tors o f fuch m e n 

as thefe. B u t on w h a t a c c o u n t do 1 aifert thefe t h i n g s ? B e c a u f e y o u n o w 

appear to m e to fpeak not a l toge ther c o n f o r m a b l y to w h a t y o u firft laid r e 

fpec l ing the rhetor ica l ar t . I a m a f r a i d , t h e r e f o r e , to c o n f u t e y o u , left vou 

fhould th ink that I do not fpeak with an ardent defire that the t h i n g i t fe l f 

m a y 
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m a y b e c o m e m a n i f e f t , but that m y d i fcourfe is d irected to y o u . If, there

f o r e , you a r e fuch a m a n as I a m , I fhal l w i l l ing ly i n t e r r o g a t e you ; but if 

n o t , I fhal l ceafe m y i n t e r r o g a t i o n s . B u t a m o n g w h a t kind o f m e n do I 

r a n k ? A m o n g thofe w h o a r e wi l l ing ly c o n f u t e d , i f they do not fpeak the 

t r u t h , a n d w h o wi l l ing ly c o n f u t e o thers w h e n they affert w h a t is f a l f e ; and 

w h o a r e not lefs p leafed w h e n they are c o n f u t e d than w h e n they confute . 

F o r I conf ider the f o r m e r to be as m u c h a g r e a t e r g o o d than the latter , as 

for a m a n to l i b e r a t e h i m f e l f f r o m the g r e a t e f l evil ra ther than another . F o r 

I do not t h i n k that a n y evi l h a p p e n s to m e n o f fuch a m a g n i t u d e as falfe 

op in ion re fpec t ing the th ings wh ich a r e the fubject o f o u r prefent difcourfe. 

ff, t h e r e f o r e , y o u fay t h a t y o u a r e a m a n o f this k i n d , let us c o n v e r f e ; but 

i f it a p p e a r s t o y o u that w e o u g h t to defift, let us bid f a r e w e l l to our dif

cuff ion, a n d diffolve the d i f cour fe . 

G O R G . B u t indeed , S o c r a t e s , I pro fe f s m y f e l f t o b e fuch a m a n as you 

h a v e m e n t i o n e d . P e r h a p s , h o w e v e r , it is p r o p e r to a t t e n d to thofe that a r e 

pre fen t . F o r , f o m e t i m e f ince , be fore I c a m e to y o u , I ev inced m a n y th ings 

to the per fons n o w p r e f e n t : a n d n o w , p e r h a p s , i f w e d i f courfe , w e fhall e x 

t end o u r difcuffion to a g r e a t l e n g t h . S o m e a t t e n t i o n , there fore , ought to 

be paid to the p e r f o n s p r e f e n t , left w e m o u l d d e t a i n a n y o f t h e m , w h e n at the 

f a m e t i m e they wi fh to do f o m e t h i n g e l fe . 

C H J E R . D O but a t t e n d , G o r g i a s a n d S o c r a t e s , to the c l a m o u r o f thefe m e n , 

w h o wifh to h e a r i f y o u f a y a n y th ing . A s to myfe l f , there fore , I a m not 

fo e n g a g e d , that , l e a v i n g thefe a n d the f o r m e r d i fcourfes , I c a n d o a n y th ing 

b e t t e r . 

C A L . B y the G o d s , C h s e r e p h o , I a l fo h a v e b e e n p r e f e n t a t m a n y confe 

r e n c e s ; but I do not k n o w that I w a s e v e r fo de l ighted as with the pre fent 

d i f p u t a t i o n : fo that y o u wi l l g r a t i f y m e , m o u l d you be e v e n w i l l i n g to dif

c o u r f e the w h o l e d a y . 

S o c . B u t indeed , C a l l i c l e s , n o t h i n g p r e v e n t s , w i t h refpect to myfelf , i f 

G o r g i a s is w i l l i n g . 

G O R G . A f t e r th i s , S o c r a t e s , it w o u l d b e f h a m e f u l that 1 fhould not be wi l 

l i n g , e fpec ia l ly as I h a v e a n n o u n c e d that a n y one m i g h t a fk w h a t he p leafed . 

B u t , if it is a g r e e a b l e to thefe m e n , d i f cour fe , and afk a n y queft ion you p leafe . 

S o c . H e a r t h e n , G o r g i a s , the p a r t i c u l a r s w h i c h 1 w o n d e r e d at in the dif

courfe 
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courfe w h i c h you ju f t n o w m a d e . F o r , p e r h a p s , w h a t y o u faid is r i g h t , a n d 

I did not rightly a p p r e h e n d you . D i d you not fay tha t you c o u l d m a k e any

one a r h e t o r i c i a n , w h o w a s w i l l i n g to b e i n f t r u f t e d by y o u ? 

G O R G . I did. 

S o c . A n d , there fore , that you c o u l d e n a b l e h i m to f p e a k in a perfuaf ive 

m a n n e r a b o u t every t h i n g to the m u l t i t u d e , not by t e a c h i n g but p e r f u a d i n g ? 

G O R G . E n t i r e l y fo. 

S o c . Y o u fay , there fore , that a rhe tor i c ian is m o r e c a p a b l e o f p e r f u a d i n g 

w i t h refpect to w h a t per ta ins to the health o f the body , than a phyf ic ian. 

G O R G . I did fay that this w a s the cafe in a c r o w d . 

S o c . I s no t , t h e r e f o r e , that w h i c h t a k e s p l a c e in a c r o w d the f a m e a s t h a t 

w h i c h takes p l a c e a m o n g the i g n o r a n t ? F o r , doubt le f s , a m o n g thofe e n d u e d 

w i t h k n o w l e d g e , the r h e t o r i c i a n wi l l not be m o r e c a p a b l e o f p e r f u a d i n g t h a n 

the phyf ic ian. 

G O R G . Y O U fpeak the t ru th . 

S o c . W i l l it not , there fore , f o l l o w , that i f the r h e t o r i c i a n is m o r e c a p a b l e 

o f p e r f u a d i n g rfian the phyf ic ian, he wi l l be m o r e c a p a b l e o f p e r f u a d i n g t h a a 

one endued w h k n o w l e d g e ? 

G O R G . E n cly fo. 

S o c . A n d J u s , not b e i n g a phyfic ian ? 

G O R G . Y e s . 

S o c . B u t he w h o is not a phyf ic ian m u f t , d o u b t l e f s , be i g n o r a n t o f thofe 

th ings in w h i c h a phyfician is lki l led. 

G O R G . I t is ev ident . 

S o c H e , there fore , w h o is i g n o r a n t wi l l b e m o r e c a p a b l e o f p e r f u a d i n g 

a m o n g the i g n o r a n t than he w h o is e n d u e d wi th k n o w l e d g e , f ince a r h e t o 

rician is, m o r e c a p a b l e o f p e r f u a d i n g than a phyf i c ian . D o e s this h a p p e n t o 

be the ca fe , or any t h i n g elfe ? 

G O R G . In this in f tance this h a p p e n s to be the cafe . 

S o c . C a n the f a m e t h i n g , there fore , be faid r e f p e c l i n g a rhe tor i c ian a n d 

the rhetor ica l a r t , in all the other ar t s ? 1 m e a n , that the r h e t o r i c a l ar t has 

no occafion to k n o w h o w th ings themfe lves a r e c i r c u m f t a n c e d , but that it 

d i fcovers a cer ta in device o f perfuaf ion, fo as that a rhe tor ic ian m a y a p p e a r 

to. the ignorant to k n o w m o r e t h a n thofe e n d u e d w i t h k n o w l e d g e . 

G O R G , I s there not g r e a t faci l i ty in th is , S o c r a t e s , that a m a n w h o has n o t 

l e a r n e d 
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l e a r n e d the o ther a r t s , bu t has l earned this o n e , may become in no refpect 

in fer ior to art i f icers ? 

S o c . W h e t h e r , f r o m this b e i n g the c a f e , a rhe tor i c ian is infer ior , or not* 

to o t h e r s , w e wil l fhort ly conf ider , i f it c o n t r i b u t e s any th ing to our d i fpu-

tatiou. B u t let us n o w firft o f all confider t h i s : W h e t h e r a rhetoric ian is 

af fected in the f a m e m a n n e r r e f p e c t i n g the ju f t a n d the unjuf t , the bafe a n d 

the b e c o m i n g , g o o d a n d evi l , a s re fpec t ing that w h i c h per ta ins to heal th , a n d 

o t h e r t h i n g s o f w h i c h there a r e o ther a r t s : I m e a n , that he does not k n o w 

w h a t is g o o d , or w h a t is evi l , w h a t is b e c o m i n g , or w h a t is ba fe , what is ju f t , 

or w h a t is unjuft ; but is a b l e to dev i ie perfuafion refpect ing t h e m , fo as 

a m o n g the i g n o r a n t to a p p e a r m o r e k n o w i n g than o n e e n d u e d wi th k n o w 

l e d g e , a t the f a m e t i m e that he is h i m f e l f i gnorant ? O r is it neceffary that 

h e fhould k n o w thefe ? a n d is it requif i te that he w h o is about to learn the 

r h e t o r i c a l ar t m o u l d , w h e n he c o m e s to y o u , prev iouf ly poffefs a k n o w l e d g e 

o f thefe ? B u t i f h e does n o t , fhall w e fay that y o u , w h o a r e a t e a c h e r of 

r h e t o r i c , wi l l not inftruct fuch a one in a n y o f thefe th ings ( for it is not y o u r 

p r o v i n c e ) , but that you wi l l c a u f e h i m to a p p e a r k n o w i n g in fuch p a r t i c u l a r s 

a m o n g the m u l t i t u d e , a t the f a m e t i m e that he is i g n o r a n t o f t h e m , and to 

f e e m to b e a g o o d m a n w h e n he is not good ? O r , in fhort , a r e you not able 

to teach h i m the rhe tor i ca l a r t , un le f s he previouf ly k n o w s the truth refpect 

i n g thefe t h i n g s r O r h o w d o f u c h - l i k e p a r t i c u l a r s t a k e p l a c e , G o r g i a s ? A n d , 

by J u p i t e r , a s y o u j u f t n o w fa id , unfo ld to m e what the p o w e r is o f the r h e 

t o r i c a l a r t . 

G O R G . B u t I t h i n k , S o c r a t e s , that i f fuch a one fl iould happen to be i g n o 

r a n t , he w o u l d l e a r n thefe t h i n g s f r o m m e . 

S o c G r a n t e d : for you f p e a k we l l . A n d if you m a k e a n y one a rhetor i 

c i a n , it is nece f fary t h a t he fhould k n o w th ings j u f t a n d unjuf t , e i t h e f ' b e f o r e 

he is u n d e r y o u r t u i t i o n , or a f t e r w a r d s , in confec juence o f be ing inftructed 

by y o u . 

G O R G . E n t i r e l y fo. 

S o c . W h a t then ? I s he w h o l e a r n s t h i n g s p e r t a i n i n g to b u i l d i n g , t e c 

t o n i c , or not ? 

G O R G . H e is . 

S o c . A n d is h e , t h e r e f o r e , w h o l e a r n s t h i n g s p e r t a i n i n g to muf ic , a 

m u l i c i a n ? 

G O R G . 
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G O R G . Y e s . 

S o c . A n d he w h o l e a r n s t h i n g s p e r t a i n i n g to m e d i c i n e , a p h y f i c i a n ? A n d 

fo , a c c o r d i n g to the f a m e r e a f o n i n g , in o ther t h i n g s , h e w h o l e a r n s any 
t h i n g is fuch a s f c i ence r e n d e r s its v o t a r i e s . 

G O R G . E n t i r e l y fo. 

S o c . D o e s it n o t , t h e r e f o r e , f o l l o w f r o m this r e a f o n i n g , that h e w h o 

l earns j u f t t h i n g s is ju f t ? 

G O R G . E n t i r e l y fo. 

S o c . B u t does no t he w h o is j u f t a d ju f t l y ? 

G O R G . Y e s . 

S o c . I s it n o t , t h e r e f o r e , necef fary t h a t a r h e t o r i c i a n fhould be j u f t , a n d 

that he w h o is ju f t fhould be w i l l i n g to a d j u f t l y ? 

G O R G . I t a p p e a r s fo. 

S o c . A j u f t m a n , t h e r e f o r e , wi l l never be w i l l i n g to a d u n j u f t l y . 

G O R G . It is necefTary. 

S o c . B u t , f r o m w h a t has b e e n fa id , it is necef fary that a rhe tor i c ian fhould 

be j u f t . 

G O R G . It is . 

S o c . A rhe tor ic ian , there fore , wil l n e v e r be w i l l i n g to act unjuf t ly . 

G O R G . I t does not a p p e a r that he wi l l . 

S o c . D o you r e m e m b e r , t h e r e f o r e , t h a t y o u faid a l i t t le b e f o r e , tha t the 

preceptors o f youth o u g h t not to b e ca l l ed to a c c o u n t , nor e x p e l l e d f r o m 

c i t ies , i f a pugi l i f t does not ufe in a b e c o m i n g m a n n e r the pugi l i f t ic a r t , a n d 

a d s u n j u f t l y ? A n d t h a t , in a f imi lar m a n n e r , i f a r h e t o r i c i a n unjuf t ly ufes 

the rhetoric a r t , the p r e c e p t o r is not to be ca l l ed to a c c o u n t , n o r e x p e l l e d 

f r o m the c i ty , but he w h o a d s unjuf t ly , a n d does not p r o p e r l y ufe the r h e t o 

rical ar t ? W e r e thefe th ings fa id , or not ? 

G O R G . T h e y w e r e fa id . 

S o c B u t n o w it a p p e a r s t h a t this v e r y f a m e r h e t o r i c i a n wi l l n e v e r a d 

unjuft ly . O r d o e s it not ? 

G O R G . I t a p p e a r s fo. 

S o c . A n d in the f o r m e r p a r t o f our d i fcourfe , G o r g i a s , it w a s faid that the 

rhetor ica l art is c o n v e r f a n t wi th d i f cour fe s , not thofe r e f p e d i n g the even a n d 

the odd, but thofe re fpec l ing the j u f t a n d the unjuf t . W a s not this afferted ? 

G O R G . It was . 

V O L . iv. 3 B Soc, 
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S o c . I, t h e r e f o r e , in c o n f e q u e n c e o f y o u r af fert ing thefe t h i n g s , thought 

that, the rhe tor i ca l a r t c o u l d n e v e r be a n unjuft t h i n g , a s it a l w a y s difcourfes 

c o n c e r n i n g juf t ice . B u t , fince a l i t t le a f t er you faid that a rhe tor ic ian m i g h t 

ufe the r h e t o r i c a l a r t unjuf t ly , I w o n d e r e d at t h e affertion ; and t h i n k i n g that 

w h a t w a s faid did not a c c o r d wi th itfelf, I fa id , that i f you m o u l d th ink it a 

g a i n t;o be c o n f u t e d , as it is in m y o p i n i o n , then it w o u l d be w o r t h whi le 

to d i f c o u r f e , but; i f n o t , w e fhould bid f a r e w e l l to difcuffion. A f t e r w a r d s , 

h o w e v e r , w h i l e w e w e r e c o n f i d e r i n g , y o u f e e m to h a v e a g a i n confeffed that 

it w a s impoff ib le a r h e t o r i c i a n cou ld ufe the rhetor ica l ar t unjuf t ly , a n d be 

w i l l i n g to do an in jury . T o d e t e r m i n e , t h e r e f o r e , fufficiently, h o w thefe 

t h i n g s t a k e p l a c e , r e q u i r e s , by t h e d o g , G o r g i a s , no b r i e f difcuffion. 

P O L . B u t w h a t , S o c r a t e s ? D o you real ly f o r m fuch a n op in ion o f t h e 

r h e t o r i c a l a r t a s y o u n o w fay ? O r d o you th ink G o r g i a s is a f h a m e d that 

he h a s n o t a c k n o w l e d g e d to y o u , t h a t a r h e t o r i c i a n k n o w s th ings juf t , b e a u 

t i fu l , a n d g o o d , a n d t h a t , i f a n y o n e g o e s to h i m w h o is i g n o r a n t o f thefe 

t h i n g s , he wi l l in f truct h i m in t h e m ? F r o m this confeff ion, f o m e t h i n g c o n 

t r a r y w i l l , p e r h a p s , t a k e p l a c e in the d i f cour fe . T h i s , h o w e v e r , is w h a t you 

l o v e , f ince y o u lead i n t e r r o g a t i o n s to t h i n g s o f this k i n d . B u t w h a t m a n do 

y o u t h i n k w i l l deny t h a t h e k n o w s t h i n g s j u f t , and t e a c h e s t h e m to others ? 

T o b r i n g t h e d i f cour fe , t h e r e f o r e , to t h i n g s o f this k i n d , is very ruf t ic . 

Soc . O mof t e x c e l l e n t P o l u s ! w e def ignedly p r o c u r e affociates a n d chi l 

d r e n , t h a t w h e n , t h r o u g h b e i n g a d v a n c e d in y e a r s , w e fall in to e r r o r , y o u 

t h a t a r e y o u n g e r b e i n g pre fent m a y correc t o u r l i fe bo th in w o r d s a n d d e e d s . 

A n d n o w , i f I a n d G o r g i a s err in a n y refpect in w h a t w e h a v e afferted, do 

y o u w h o a r e p r e f e n t correc t u s : for it is j u f t fo to do . A n d I wifh y o u 

w o u l d r e t r a c t a n y t h i n g t h a t h a s been g r a n t e d , i f it a p p e a r s to you that it 

h a s n o t b e e n p r o p e r l y a d m i t t e d , i f y o u on ly t a k e c a r e o f o n e t h i n g for m e . 

P O L . W h a t is that ? 

S o c . T h a t you w o u l d a v o i d in f u t u r e p r o l i x i t y o f d i f c o u r f e , w h i c h at firft 

y o u a t t e m p t e d to u fe . 

P O L . B u t w h a t , m a y I not be p e r m i t t e d to fpeak a s m u c h as I p l e a f e ? 

S o c . O beft o f m e n , y o u w o u l d be u fed v e r y u n w o r t h i l y , if, h a v i n g c o m e 

tp A t h e n s , w h e r e l iber ty o f f p e e c h is p e r m i t t e d m o r e t h a n in a n y p a r t o f 

G r e e c e , y o u a l o n e fhould h e r e be d e p r i v e d o f this l iber ty . B u t , on the 

c o n t r a r y , conf ider , i f y o u m o u l d f p e a k in a p r o l i x m a n n e r , a n d be u n w i l l i n g 

to 
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to a n f w e r w h a t is a fked y o u , m o u l d not I be u fed u n w o r t h i l y , if it is i i o t 

p e r m i t t e d m c to d e p a r t , and not h e a r y o u ? B u t if you a r e a t all c o n c e r n e d 

for w h a t has been faid, a n d wi fh to correc t it (as y o u j u f t n o w f a i d ) , t h e n , 

re trac t ing w h a t e v e r y o u th ink fit, a n d a l t e r n a t e l y a f k i n g a n d b e i n g a f k e d , 

co n f u t e in the f a m e m a n n e r a s I a n d G o r g i a s . F o r , i n d e e d , y o u fay t h a t 

you k n o w the f a m e t h i n g s as G o r g i a s . O r d o y o u not ? 

POL. I do . 

S o c . W i l l not y o u , t h e r e f o r e , a l fo e x h o r t a n y o n e t o afk y o u w h a t e v e r 

he p lea fes , a s k n o w i n g h o w to a n f w e r h i m ? 

POL. E n t i r e l y fo. 

S o c . A n d n o w you m a y do w h i c h e v e r o f thefe y o u p l e a f e , viz. e i ther a f k 

or a n f w e r . 

POL, I fhall do fo. A n d d o you a n f w e r m e , S o c r a t e s . S i n c e G o r g i a s 

a p p e a r s to you to doubt re fpec l ing the rhe tor ica l a r t , w h a t d o y o u fay he is ? 

S o c . D o you afk m e w h a t his a r t is ? 

POL. I d o . 

S o c . I t does not a p p e a r to m e to be a n y a r t , t h a t I m a y fpe a k the truth 

to you . 

P O L . B u t w h a t does the rhetor ica l a r t a p p e a r to y o u to be ? 

S o c . A t h i n g w h i c h y o u fay p r o d u c e s a r t , in the b o o k w h i c h t j u f t n o w 

r e a d . 

P O L . W h a t do you c a l l this t h i n g ? 

S o c . A cer ta in (ki l l , 

POL. D o e s the rhetor ica l a r t , t h e r e f o r e , a p p p e a r to y o u to be fkill ? 

S o c . T o m e it d o e s , unlcfs you lay o ther wife , 

P O L . B u t o f w h a t is it the fkill ? 

S o c O f p r o c u r i n g a cer ta in g r a c e and p leafure . 

POL. D o e s not the rhetor ica l a r t , t h e r e f o r e , a p p e a r to you to be a b e a u 

tiful th ing) fince it is c a p a b l e o f i m p a r t i n g de l ight to m a n k i n d ? 

S o c B u t w h a t , O P o l u s ? H a v e you a l ready h e a r d m e f a y i n g w h a t the 

rhetor ica l art is , that you a f t er this afk m e , i f it does not a p p e a r to m e to b e 

a b e a m i f u l th ing ? 

P O L . H a v e I not heard you fay that it is a certa in fkill ? 

S o c . A r e you wi l l ing , there fore , f ince you h o n o u r grat i f i ca t ion , to g r a t i f y 

m e in a trifl ing t h i n g ? 

j B 2 P O L . 
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P O L . I a m . 

S o c . A f k m e then n o w , w h e t h e r c o o k i n g a p p e a r s to m e to be an ar t ? 

P O L . I afk y o u t h e n , w h a t k i n d o f a n a r t is c o o k i n g ? 

S o c . I t is n o a r t , P o l u s . 

P O L . B u t tel l m e w h a t it is . 

S o c . I f a y , t h e n , it is a c e r t a i n fki l l . 

P O L . I n f o r m m e w h a t (ki l l . 

S o c . I fay it is the fkil l o f p r o c u r i n g g r a c e a n d p l e a f u r e , P o l u s . 

P O L . B u t is c o o k i n g the f a m e a s rhe tor ic ? 

S o c . B y n o m e a n s , bu t a p a r t o f the f a m e ftudy. 

P O L . O f w h a t f tudy a r e you f p e a k i n g ? 

S o c . L e f t it fhou ld b e t o o ruf t ic to f p e a k the t r u t h , I a m a v e r f e to fpeak , 

o n a c c o u n t o f G o r g i a s , left h e fhould th ink that I der ide his purfu i t . B u t I 

d o not k n o w w h e t h e r this is that r h e t o r i c w h i c h G o r g i a s ftudies. F o r ju f t 

n o w , it w a s by n o m e a n s a p p a r e n t to u s , f r o m the d i f p u t a t i o n , w h a t is his 

o p i n i o n . B u t t h a t w h i c h I cal l r h e t o r i c , is a p a r t o f a c e r t a i n t h i n g w h i c h 

d o e s no t r a n k a m o n g t h i n g s b e c o m i n g . 

G O R G . T e l l m e , S o c r a t e s , w h a t this t h i n g is ; a n d do not be in t h e leaft 

a f h a m e d b e c a u f e I a m pre fen t . 

S o c . T h i s t h i n g t h e r e f o r e , G o r g i a s , a p p e a r s to m e to be a cer ta in ftudy, 

n o t o f a t e c h n i c a l n a t u r e , b u t b e l o n g i n g to a foul w h i c h fagac iouf ly c o n j e c 

t u r e s , w h i c h is v i r i l e , a n d e n d u e d w i t h a n a t u r a l fkil l o f conver t ing w i t h 

m e n . B u t I c a l l the f u m m i t o f it a d u l a t i o n . I t l i k e w i f e a p p e a r s to m e that 

t h e r e t r e m a n y o ther p a r t s o f th is ftudy, a n d that o n e o f thefe is c o o k e r y ; 

w h i c h , i n d e e d , a p p e a r s t o be an a r t , b u t , a c c o r d i n g to m y d o c t r i n e , is not a n 

a r t , bu t (ki l l a n d exerc i f e . I l i k e w i f e c a l l rhetor ic a p a r t o f this ftudy, t o g e 

ther w i t h the fophift ic ar t i f i ce , a n d t h a t w h i c h p e r t a i n s to the a l l u r e m e n t s o f 

o u t w a r d f o r m . A n d thefe f o u r p a r t s b e l o n g to f o u r t h i n g s . If, t h e r e f o r e , 

P o l u s w i f h e s to i n q u i r e , let h i m ; for he h a s n o t ye t h e a r d w h a t p a r t o f a d u 

la t ion I affert r h e t o r i c to b e : but he does n o t p e r c e i v e that I h a v e not yet a n -

f w e r e d , a n d a fks m e i f I do not t h i n k tha t r h e t o r i c is beaut i fu l . B u t I fhall 

n o t a n f w e r h i m , w h e t h e r I t h i n k r h e t o r i c is beaut i fu l or b a f e , till I h a v e 

firft o f a l l a n f w e r e d w h a t r h e t o r i c i s . F o r it w i l l n o t be j u f t , P o l u s , to d o 

o t h e r w i f e . B u t i f y o u w i f h to h e a r , afk m e w h a t p a r t o f a d u l a t i o n I affert 

r h e t o r i c to b e . 

P O L . 
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P O L . I afk, then, and do you anfwer me what part it is. 
S o c Will you, therefore, underftand when I have anlwered: For rhe

toric, according to my doctrine, is an image of the politic part. 
P O L . What then ? Do you fay that it is fomething beautiful, or that it 

is fomething bafe ? 
S o c . I fay that it is fomething bafe : for I call things evil bafe; fince it 

is requifite I (hould anfwer you, as now knowing what I affert. 
G O R G . By Jupiter, Socrates, but neither do I myfelf underftand what 

you fay. 
S o c . It is likely, Gorgias : for I do not yet fpeak any thing clearly. But 

Polus here is a young man and acute. 
G O R G . However, difmifs h im; and inform me how it is you fay that rhe

toric is an image of the politic part, 
S o c But I will endeavour to tell you what rhetoric appears to me to be. 

And if it is not what I affert it to be, let Polus here confute me. D o you 
not call body fomething, and likewife foul ? 

G O R G . Undoubtedly. 
S o c . Do you not, therefore, think that there is a certain good habit of 

each of thefe ? 
G O R G . I do. 

S o c But what ? Is this only a habit which appears to be good, but which 
is not in reality ? As, for inftance, many appear to have their bodies in a 
good condition, when at the fame time no one, except a phyfician, and 
fome one fkilled in gymnaftics, can eafily perceive that thefe are not in a 
good condition. 

G O R G . Y O U fpeak the truth. 
S o c . I fay that a thing of this kind takes place both in body and foul, 

which caufes both body and foul to appear to be in a good condition, when 
at the fame time they are not fo. 

G O R G . Thefe things take place. 
S o c . But come, I will explain to you in a ftill clearer manner, if I am 

able, what I fay. As there are tv/o things, I fay there are two a r t s : and 
one of them, which pertains to the foul, 1 call politic; but the other, belong
ing to the body, I cannot in like manner diftinguifh by one appellation. B i t 
fince the culture of the body is one, I call the two parts gymnaftic and . u • 
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dicine. But in the politic art I eftablifh legiflation, as correfponding to gym-
naftic, and juftice as reciprocating with medicine. Thefe communicate 
with each other, as fubfifting about the fame thing, viz. medicine communi
cates with gymnaftic, and juftice with legiflation ; but at the fame time they 
differ in a certain refpecl: from each other. But fince thefe are four, and 
always procure remedies, looking to that which is beft, one part of them 
curing the body, and the other the foul, the adulatory power perceiving this, 
1 do not fay knowing, but conjecturing it, in confequence of giving to itfelf 
a fourfold diftribution, and entering under each of the parts, it feigns itfelf 
to be that under which it enters. And it is not, indeed, in the leaft con
cerned for that which is beft; but always, through that which is pleafant, 
hunts after folly, and deceives ; fo as to appear to be of great worth. Cook
ery, therefore, enters under medicine, and feigns that it knows the beft ali
ment for the body. So that if a cook and a phyfician fhould contend with 
each other among boys, or among men as ftupid as boys, which of them 
poffeffed the knowledge of good and bad aliment, the phyfician would die 
through hunger. T h i s , therefore, I call adulation ; and I fay, O Polus, that 
a thing of this kind is bafe. For this I fay to you, that it looks to the plea
fant without regarding that which is beft. But I do not call it an art, but 
fkill, becaufe it has no reafon by which it can fhow what the nature is of the 
things which it introduces ; fo that it is unable to tell the caufe of each. But 
J do not call that an art which is an irrational thing. I f you are doubtful 
refpecting thefe things, I am willing to give you a reafon for them. T h e 
adulation, therefore, peitaining to cookery is, as I have faid, placed under 
medicine,; but, after the fame manner, the artifice refpecting the allurements 
of outward form is placed under gymnaftic : and this artifice is productive 
of evil, is deceitful, ignoble, and illiberal, deceiving by figures and colours, 
,by fmoothnefs and the fenfes; fo as to caufe thofe who attract to themfelves 
foreign beauty, to neglect that which is properly their own, and which is 
procured through gymnaftic. That I may not, therefore, be prolix, I wifh 
to tell you, after the manner of geometricians (for perhaps you can now 
follow me) , that the artifice refpecting the allurements of outward form is 
to gymnaftic as cookery to medicine. Or rather thus, that the artifice re
fpecting the allurements of outward form is to gymnaftic as the fophiftic 
to the legiflative power: and that cookery is to medicine as rhetoric to 

5 juftice. 
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juftice. As I have faid, they are thus diftinguiffied by nature : but as fophifts 
and rhetoricians are proximate to each other, they are mingled in the fame, 
and about the fame things, and do not poffefs any thing by which they can 
benefit themfelves, or be benefited by other men. For , if the foul did not 
prefide over the body, but the body over itfelf, and cookery and medicine 
were not confidered and judged of by the foul, but the body itfelf judged, 
eflimating things by its own gratifications; then,friend Polus, that doctrine of 
Anaxagoras would abundantly take place, (for you are fkilled in thefe things,) 
viz. that all things would be mingled together in the fame, things falubrious, 
medicinal, and pertaining to cookery, fubfifting undiftinguifhed from each, 
other. You have heard, therefore, what I affert rhetoric to be, viz. that 
it is a thing reciprocating with cookery in the foul, as that in the bod v. 
Perhaps, therefore, I have acted abfurdly, fince, not permitting you to ufe 
prolixity of difcourfe, I myfelf have made a long oration. I deferve however 
to be pardoned : for, if I had fpoken with brevity, you would not have under-
ftood me, nor have been able to make any ufe of my anfwer to you, but 
would have required an expofition. If, therefore, when you anfwer, I in 
my turn am not able to reply, do you alfo extend your difcourfe : but, if I 
can, fuffer me to reply ; for it is juft. And now, if you can make any ufe of 
this anfwer, do fo. 

P O L . What then do you fay ? Does rhetoric appear to you to be adula
tion ? 

S o c . I faid, indeed, that it was a part of adulation. But cannot you 
remember, Polus, though fo young ? What then will you do when you 
become advanced in years ? 

P O L . Do, therefore, good rhetoricians appear to you to be confidered in 
the fame place as vile flatterers in cities ? 

S o c . Do you propofe this as a queftion, or as the beginning of a certain 
difcourfe ? 

P O L . As a queftion. 
S o c . They do not then appear to me to be confidered in the fame place 

as vile flatterers in cities. 
P O L . HOW not to be confidered? Are they not able to accomplifh the 

greateft things in cities ? 

Soc . 
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Soc. They are not, if you allow that to be endued with power is good to 
him who is endued with it. 

P O L . But this indeed I do fay. 
S o c . Rhetoricians, therefore, appear to me to poffefs the leaff power of 

all men in cities. 
P O L . But what, do they not like tyrants flay, take away poffeffions, and 

banifh from cities whomever*they pleafe? 
S o c . By the dog, Polus, I am doubtful with refpect to each of the things 

faid by you, whether you affert thefe things yourfelf, and exhibit your own 
opinion, or interrogate me. 

P O L . But I interrogate you. 
Soc . Be it fo, my friend. But do you not afk me two things at once ? 
P O L . H O W two things ? 
S o c . Did you not juft now fay, that rhetoricians like tyrants flew whom

ever they pleafed, deprived them of their poffeffions, and expelled them from 
cities ? 

P O L . I did. 
S o c . I therefore fay to you that thefe are two queftions, and 1 fhall give 

you an anfwer to both. For I fay, Polus, that rhetoricians and tyrants 
poffefs the leaft power of all men, in cities, as I juft now faid. For, in fhort, 
they accomplifh nothing which they wifh to accomplifh; and yet they do 
that which appears to them to be beft. 

POL. IS not this, therefore, to poffefs the power of accomplifhing great 
things ? 
, S o c . It is not, as fays Polus. 

P O L . D O I fay not ? On the contrary, I fay it is. 
S o c . By Jupiter , not you. For you faid that to be able to do great things 

is good to him who poffeffes this power. 
P O L . And I now lay fo. 
S o c . Do you think, therefore, it is a good thing, if any one void of 

intellect does that which appears to him to be beft ? And do you call this 
the ability of accomplifhing fomething great? 

P O L . Not I. 
S o c Wil l you not, therefore, evince that rhetoricians are endued with 

intellect, 
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intellect, and, confuting me, fhow that rhetoric is an art, and not adulation ? 
For, if you do not confute me, rhetoricians and tyrants, who do in cities 
whatever they pleafe, will not by fo doing obtain any thing good. But 
power is, as you fay, good ; though, for a man to do without intellect what
ever he pleafes, you alfo have acknowledged to be evil. Or have you not ? 

P O L . I have. 
S o c . H o w then can rhetoricians or tyrants be able to accomplifh any 

thing great in cities, unlefs Polus evinces, againft Socrates, that they do what
ever they pleafe ? 

P O L . IS it poffible any one can fpeak fo abfurdly ? 
S o c I do not fay that they accomplifh what they wifh: but confute me i f 

you can. 
P O L . Did you not juft now acknowledge, that they accomplifhed things 

which appeared to them to be beft ? 
S o c And 1 now acknowledge this. 
P O L . D O they not, therefore, do that which they wifh to do? 
S o c I fay they do not. 
P O L . But do they do that which they think lit ? 
S o c . I fay they do. 
P O L . Y O U fpeak importunately and unnaturally. 
S o c Do not accufc me, moll excellent Polus, that I may fpeak to you 

in your own w a y ; but, if you are capable of interrogating me any further, 
evince in what it is I am deceived ; but if not, do you yourfelf anfwer, 

POL. But I am willing to anfwer, that I may alfo know what you fay. 
S o c Whether, therefore, do men appear to you to wifli this, which 

every individual accompl ices , or that for the fake of which they accomplifh 
this which they accomplifh ? As for inftance, whether do thofe who take 
medicines from a phyfician appear to you to wifh this which they do, viz. 
to drink the medicine, and fuffer pain; or do they wifh to be well, for the 
fake of which they take the medicine ? 

P O L . They doubtlefs wifh to be well, for the fake of which they drink 
the medicine. 

S o c Does not the like happen to navigators, and to thofe who are engaged 
in other employments, viz. that the object of their wifhes is not that which 

VJOL. I V . 3 c each 
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each of them does (for who would wifh to fail, to encounter dangers, and to 
be entangled with a multiplicity of affairs ?) ; but, in my opinion, the object, 
of their wifhes is that for the fake of which they venture on the fea, viz. to 
acquire riches. For they fail for the fake of wealth. 

P O L . Entirely fo. 
S o c . In like manner, with refpect to all other things, he who does any 

thing for the lake of fome particular thing does not wifh this which he 
does, but that for the lake of which he does it. 

P O L . It is fo. 
S o c . Is there any thing, therefore, in the whole of exiftence, which is 

neither good nor evil ? Or i\ there a medium between thefe, which is 
neither good nor evil ? 

P O L . It is abundantly neceffary, Socrates, that there fhould. 
S o c D o you not, therefore, fay that wifdom and health, riches, and other 

things of this kind, are good, but the contraries of thefe evil? 
P O L . 1 do. 
S o c . But do you fay that things which are neither good nor evil are of 

fuch a kind, that they fometimes partake of good, fometimes of evil, and 
fometimes of neither ; fuch as to fit, to run, to walk, and to fail; and again, 
fuch things as ftones, wood, and other things of this kind ? Are not thefe 
the things which you fpeak of? Or do you denominate other certain things 
neither good nor evil ? 

P O L . I do not: but thefe are the things. 
S o c . Whether, therefore, do men, when they act, accomplifh thefe things 

which fubfift as media, for the fake of things good, or things good for the 
fake of thefe media ? 

P O L . Doubtlefs, the media for the fake of things good. 
Soc . Purfuing good, therefore, we both walk when we walk, thinking it 

is better fo to do ; and, on the contrary, we ftand when we ftand, for the fake 
of the fame good. Or is it not fo ? 

P O L . It is. 
S o c . D o we not, therefore, when we flay, or banifh or deprive any one 

of his poffeffions, think that it is better for us to do thefe things than not to 
do them ? 

P O L . 
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P O L . Entirely fo. 
S o c . Thofe , therefore, that do all thefe things do them for the fake of good* 
P O L . I fay fo. 
S o c . Do we not, therefore, grant, that we do not wifh thofe things which 

we do for the fake of fomething, but that for the fake of which we do thefe 
things ? 

POL. W e efpecially admit this. 
S o c . W e do not, therefore, fimply wifh to flay, exterminate, or deprive 

any one of his poffeffions ; but if thefe things are ufeful we wifh to do them, 
but by no means if they are noxious. For we defire good things, as you fay, 
but not fuch as are neither good nor evil, nor yet fuch as are evil. Do I , 
therefore, Polus, appear to you to fpeak the truth, or not ? Why do you not 
anfwer ? 

POL. Y O U fpeak the truth. 
S o c . Does it not follow, therefore, if we affent to thefe things, that if any 

one flays, exterminates from a city, or takes away the poffeffions of another, 
whether he is a tyrant or a rhetorician, thinking that it is better for him fo 
to do, though it is worfe,—does it not follow, that in fo doing he acts in a 
manner which to him feems fit ? 

POL. Yes . 
S o c Does he, therefore, do the things which he wifhes to do, if thefe 

things are evil ? Why do you not anfwer ? 
POL. But he does not appear to me to do the things which he wifhes. 
S o c . Will , therefore, a man of this kind be able to accomplifh great 

things in a city, if to be able to accomplifh great things is fomething good, 
according to your confeffion? 

P O L . He will not. 
S o c . I therefore faid true, when I faid that a man might do that in a 

city which feemed fit to him, and yet not be able to accomplifh great things, 
nor do that which he wifhed to do. 

P O L . As if, Socrates, you would not admit, that it is poffible for you to do 
v.hit you pleafe in a city, rather than that it is not poffible, and that you 
would not be envious when you faw any one flaying or taking away the 
poffeffions of another, or confining in bonds whomever he pleafed. 

3 c z Soc. 
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Soc. D o you fpeak juftly or unjuftly ? 
P O L . Whichever of thefe he may do, is he not in each of thefe actions to 

be envied ? 
S o c . Good words, I befeech you, Polus. 
P O L . But why ? 
Soc. Becaufe it is not proper, either to envy thofe that are not to be 

envied, or the unhappy; but they ought to be pitied. 
. P O L . But what ? Does this appear to you to be the cafe refpecling the 

men of whom I fpeak ? 
Soc . Undoubtedly. 
P O L . Does he, therefore, who juftly flays any one whom he thinks fit, 

appear to you to be miferable, and an object of pity ? 
S o c . H e does not to me, indeed; nor does he appear to me to be an 

object of envy. 
P O L . Did you not juft now fay that he was miferable ? 
S o c . I faid, my friend, that he was miferable who flew another unjuftly, 

and that, befides this, he was to be pitied; but that he who flew another 
juftly was not to be envied. 

P O L . H e indeed who dies unjuftly is an object of pity, and is mife
rable. 

Soc . But lefs fo, Polus, than he who flays another; and lefs than he who 
dies juftly. 

P O L . H O W fo, Socrates ? 
S o c . T h u s : becaufe to do an injury is the greateft of evils. 
P O L . But is this really the greateft of evils c Is it not a greater evil to 

fuffer an injury ? 
S o c . By no means. 
P O L . Would you, therefore, rather be injured than do an injury ? 
Soc. I fhould rather indeed have no concern with either of thefe. But if 

it were neceffary that 1 fhould either do an injury, or be injured, I fhould 
choofe the latter in preference to the former, 

P O L . Would you not, therefore, receive the power of a tyrant ? 
S o c I would not, if you fay that to tyrannize is what I fay it is, 
P O L . But I fay it is that which I juft now mentioned, viz . for a man to 

5 do 
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do in a city whatever he pleafes ; to flay or banifh any one, and do every 
thing according to his own opinion. 

S o c . O bleffed man, attend to what I fay. If in a crowded forum, taking 
a dagger under my arm, I fhould fay to you, O Polus, a certain wonderful 
power and tyranny has juft now fallen to my lot: for, if it appears fo me 
that any one of thefe men whom you fee ought immediately to die, he dies; 
and if it appears to me that any one of them ought to lofe his head, he is 
immediately beheaded ; or if his garment fhould be torn afunder, it is im
mediately torn. Such mighty power do I poffefs in this city. If, therefore, 
in confequence of your not believing me, I fhould fhow you the dagger, 
perhaps on feeing it you would fay : After this manner, Socrates, all men 
are capable of effecting great things, fince thus armed you may burn any 
houfe that you pleafe, all the docks and three-banked galleys of the Athe
nians, together with all their fhips as well public as private. But this is not 
to poffefs the ability of effecting great things,—I mean, for a man to do 
whatever he pleafes. Or does it appear to you that it is ? 

P O L . It does not after this manner. 
S o c Can you, therefore, tell me why you blame a power of thia kind ? 
P O L . I can. 
S o c . Te l l me then. 
POL. Becaufe it is neceffary that he who acts in this manner fhould be 

punifhed. 
S o c But is not the being punifhed an evil? 
P O L . Entirely fo. 
S o c . Will it not, therefore, O wonderful man, again appear to you, on 

the contrary, that to be able to accomplifh great things is good, if acting in 
a ufeful manner follows him who does what he pleafes? And this, as it 
appears, is to be able to effect great things : but the contrary to this is 
evil, and the ability of accomplifhing fmall things. But let us alfo confider 
this. Have we not acknowledged that it is fometimes better to do the 
things which we juft now fpoke of, viz. to flay, exterminate, and deprive men 
of their poffeffions, and fometimes not ? 

P O L . Entirely fo. 
S o c . This then, as it appears, is acknowledged both by you and me. 
POL. It is. 
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S o c . When, then, do you fay it is better to do thefe things ? Inform me 
what boundary you eftablifh. 

P O L . Anfwer yourfelf, Socrates, to this queftion. 
S o c I fay therefore, Polus, if it is more agreeable to you to hear it from 

me, that it is better when any one does thefe things juftly, but worfe when 
he does them unjuftly. 

P O L . It is difficult to confute you, Socrates ; but may not even a boy con
vince you that you do not fpeak the truth ? 

S o c I fhall give the boy, therefore, great thanks, and I fhall be equally 
thankful to you if you can confute me, and liberate me from my nugacity. 
But be not weary in benefiting a man who is your friend, but confute me. 

POL. But, Socrates, there is no occafion to confute you by antient exam
ples. For thofe things which happened lately, and even but yefterday, are 
fufficient to convince you, and to fhow that many unjuft men are happy. 

S o c . Who are thefe ? 
POL. D O you not fee Archelaus here, the fon of Perdiccas, governing Ma

cedonia ? 
S o c . I f I do not, at leaft I hear fo. 
POL. Does he, therefore, appear to you to be happy or miferable ? 
Soc . I do not know, Polus : for I have not yet affociated with the man. 
POL. What then? if you affociated with him, would you know this ? And 

would you not otherwife immediately know that he is happy ? 
S o c I fhould not, by Jupiter. 
POL. It is evident then, Socrates, you would fay, that .neither do you know 

that the great king 1 is happy. 
S o c And I fhould fay the truth. For I do not know how he is affe&ed 

with refpecl: to difcipline and juftice. 
P O L . But what ? Is all felicity placed in this ? 
S o c . AS I fay, it is, Polus. For I fay that a worthy and good man and 

woman are happy ; but fuch as are unjuft and bafe, miferable. 
P O L . Th i s Archelaus, therefore, according to your doctrine, is miferable. 
S o c . If, my friend, he is unjuft. 
P O L . But how is it poffible he fhould not be unjuft, to whom nothing of 

1 i. e. The king of Perfia. 
the 
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the government which he now poiTerfes belongs? as he was born of a woman 
who was the Have of Alcetas, the brother of Perdiccas ; who according to 
juftice was himfelf the (lave of Alcetas ; and, if he had been willing to act 
juftly, would have ferved Alcetas in the capacity of a flave ; and thus, accord
ing to your doctrine, would have been happy. But now he is become mife
rable in a wonderful degree, fince he has committed the greateil injuries. 
For, in the firft place, fending for his mafter and uncle, as if he would reftore 
the government which Perdiccas had taken from him, and entertaining and 

o 7 o 
intoxicating both him, and his fon Alexander, who was his uncle, and 
nearly his equal in age, he afterwards hurled them into a cart, and, cauling 
them to be taken away by night, deftroyed both of them by cutting their 
throats. And though he has committed thefe injuries, he is ignorant that he 
is become moft miferable, and does not repent of his conduct. But, a little 
after, he was unwilling to nurture and reftore the government to his bro
ther, the legitimate fon of Perdiccas, a boy of about feven years of age, and 
who had a juft right to the government, though by fo doing he would have 
been happy : but hurling the youth into a well, and there fuffocating him, 
he told his mother Cleopatra that he fell into the well and died, through 
purfuing a goofe. This man, therefore, as having acted the moft unjuftly of 
all in Macedonia, is the moft miferable, and not the moft blefled, of all the 
Macedonians. And, perhaps, every one of the Athenians, beginning from 
you, would rather be any other of the Macedonians than Archelaus. 

S o c . In the beginning of our conference, Polus, I praifed you, becaufe you 
appeared to me to be well inftructed in rhetoric, but to have neglected the 
art of difcourfe. And now, without relating any thing further, this is a dif
courfe by which even a boy might convince me. And, as you think, I am 
now convicted, by this narration, of having faid that he who acts unjuftly is 
not happy. But whence, good man ? For, indeed, I did not granjt you any 
of the particulars which you mention. 

P O L . Y O U are not willing to grant them. For the thing appears to you 
as 1 fay. 

S o c O blefled man ! For you endeavour to confute me in a rhetorical 
manner, like thofe who in courts of juftice are thought to confute. For 
there fome appear to confute others, when they procure many refpectable 
witnefles of what they fay ; but he who oppofes them procures one certain 

witnefs, 
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witnefs, or none at all. But this mode of confutation is of no worth with 
refpect to truth. For fometimes falfe witnefs may be given again ft a man. 
by many men of great reputation. And now, refpecling what you fay, 
nearly all Athenians and ftrangers accord with you in thefe things. And if 
you were willing to procure witneffes againit me to prove that I do not 
fpeak the truth, Nic ias , the fon of Niceratus, and his brothers with him, 
would teftify for you, by whom there are tripods placed in an orderly fuc-
cefTion in the temple of Bacchus. Or, if you wifh it, Ariftocrates the fon of 
Scellius, of whom there is that beautiful offering in the Pythian temple. Or 
again, if you wifh it, the whole family of Pericles, or any other family, that 
you may think proper to choofe out of this city, will teftify for you. But I, 
who am but one, do not affent to you. For you do not force me, but, pro
curing many falfe witneffes againft me, you endeavour to eject mc from my 
poffeffions and the truth. But I , unlefs I can procure you being one, to tef
tify the truth of what I fay, thall think that I have not accomplifhed any 
thing worthy to be mentioned refpecling the things which are the fubjeel of 
our difcourfe. N o r fhall I think that you have accomplifhed any thing, 
unlefs I being one, alone teftify for you, and all thofe others are difmiffed by 
you. T h i s , therefore, is a certain mode of confutation, as you and many 
others think : but there is alfo another mode, which 1 on the contrary adopt. 
Comparing, therefore, thefe with each other, we will confider whether they 
differ in any refpecl from each other. For the fubjecls of our controverfy 
are not altogether trifling ; but they are nearly fomething the knowledge of 
which' is moft beautiful, but not to know it moft bafe. For the fummit 
of thefe things is to know, or to be ignorant, who is happy, and who is not. 
As , for inftance, in the firft place, refpecling that which is the fubjeel of our 
prefent difcourfe, you think that a man can be bleffed who acts unjuftly and 
is unjjuft ; fince you are of opinion that Archelaus is, indeed, unjuft, but 
happy. For, unlefs you fay to the contrary, we muft confider you as think
ing in this manner. 

. POL. Entirely fo. 
S o c . But I fay that this is impoffible. And this one thing is the fubjeel 

of our controverfy. Be it fo then. But will he who acls unjuftly be happy 
if he is juftly punifhed ? 

P O L . In the fmalleit degree ; fince he would thus be moft miferable. 
Soc 
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Soc. If, therefore, he who acts unjuftly happens not to be punifhed, ac 
cording to your opinion he is happy. 

P O L . So I fay. 
S o c . But, according to my opinion, Polus, he who acts unjuftly, and is 

unjuft, is miferable. And, indeed, he is more miferable if, when acting un
juftly, he is not juftly punifhed; but he is lefs miferable if he is punifhed, 
and juftice is inflicted on him both by Gods and men. 

P O L . Y O U endeavour, Socrates, to affert wonderful things. 
S o c . And I fhall alfo endeavour, my affociate, to make you fay the fame 

things as I do : for I confider you as a friend. N o w , therefore, the things 
about which we differ are thefe. But do you alfo confider. I have already 
faid in fome former part of our difcourfe, that to do an injury is worfe thau 
to be injured. 

P O L . Entirely fo. 
Soc. But you fay that it is worfe to be injured. 
P O L . I do. 
S o c . And I fay that thofe who do an injury are miferable ; and I am con

futed by you. 
P O L . YOU are fo, by Jupiter. 
S o c . As you think, Polus. 
P O L . And perhaps I think the truth. 
S o c . But, on the contrary, you think that thofe who act unjuftly are 

happy, if they efcape punifhment. 
P O L . Entirely fo. 
S o c . But I fay that they are moft miferable: and that thofe who fuffer 

punifhment for acting unjuftly are lefs miferable. Are you willing to con
fute this alfo ? 

P O L . But it is more difficult to confute this than that, Socrates. 
S o c . By no means, Polus: but it is impoffible that this fhould be the cafe. 

For that which is true can never be confuted. 
P O L . How do you fay ? If a man acting unjuftly is detected in attempt

ing to acquire abfolute power by ftratagem, and in confequence of being 
detected is put on the rack, is caftrated, and has his eyes burnt; and after 
he has fuffercd many other mighty and all-various torments, fees his wife 
and children fullering the fame, and at laft is either crucified, or incrufted 
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with pitch ; will he be more happy, than if, having efcaped punifhment, he 
obtains defpotic power, and paffes through life ruling in the city, doing 
whatever he pleafes, and envied, and accounted happy, both by his citizens 
and ft rangers ? D o you fay that thefe things cannot be confuted ? 

S o c . You terrify, and do not confute us, generous Polus: but juft now 
you teftified for us. At the fame time remind me of a fmall particular, 
whether you fay that fuch a one endeavours to gain abfolute power un
juftly ? 

POL. I do, 
S o c . By no means, therefore, will either of thefe be more happy, neither 

he who has unjuftly obtained the tyranny, nor he who is punifhed. For, of 
two that are miferable, one cannot be more happy than the other ; but he is 
the more miferable of the two who efcapes punifhment, and obtains the ty
ranny. Why do you laugh at this, Polus? Is this another fpecies of con
futation, to laugh when any one afferts fomething, and not confute him? 

P O L . Do you not think you are confuted, Socrates, when you fay fuch 
things as no man would fay ? For only afk any man if he would. 

S o c . O Polus, I am not among the number of politicians. And laft year, 
•when I happened to be elected to the office of a fenator, in confequence of 
my tribe poffeffing the chief authority, and it was requifite I fhould give fen
tence, I excited laughter, through not knowing how to give fentence. D o 
not, therefore, now order me to pafs fentence on thofe who are prefent. But 
if you have no better modes of confutation than thefe (as I juft now faid}, 
affign to me a part of the difcourfe, and make trial of that mode of confuta
tion which I think ought to be adopted. For I know how to procure one 
witnefs of what I fay, viz. him with whom I difcourfe; but I bid farewell to 
the multitude. And I know how to decide with one perfon, but I do not 
difcourfe with the multitude. See, therefore, whether you are willing to give 
me ray part in the argument, by anfwering to the interrogations. For I 
think that you and I, and other men, are of opinion, that to do an injury is 
worfe than to be injured ; and not to fuffer, than to fuffer punifhment. 

P O L . But I , on the contrary, think that neither myfelf nor any other man 
is of this opinion. For would you rather be injured than do an injury ? 

S o c . Yes ; and fo would yon, and all other men. 
P O L . Very far from it : for neither I , nor you, nor any other, would fay fo. 

Soc , 
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Soc. Will you not, therefore, anfwer ? 
POL. flv all means. For I am anxious to know what you will fay. 
S o c . Te l l me then, that you may know, as if I aiked you from the begin

ning : Whether does it appear to you, Polus, worfe to do an injury, or to be 
injured ? 

P o r . It appears to me it is worfe to be injured. 
S o c . But which is the more bafe ? T o do, or to fuffer, an injury ? An

fwer me. 
POL . T O do an injury. 
S o c . Is it not, therefore, worfe, fince it is more bafe? 
P O L . By no means. 
S o c . I underftand. You do not think, as it feems, that the beautiful and 

the good are the fame, and likewife the evil and the bafe. 
P O L . I do not. 
S o c . But what will you fay to this ? D o you not call all beautiful things, 

fuch as bodies, colours, figures, founds, and purfuits, beautiful, without 
looking to any thing elfe ? As, for inftance, in the firft place, with refpecl: to 
beautiful bodies, do you not fay that they are beautiful, cither according to 
their ufcfulncfs to that particular thing to which each is ufeful, or according 
to a certain pleafure, if the view of them gratifies the beholders ? Have you 
any thing elfe befides this to fay, refpecting the beauty of body ? 

P O L . I have not. 
S o c D o you not , therefore, denominate other things beautiful after this 

manner, fuch as figures and colours, either through a certain pleafure, or 
utility, or through both ? 

P O L . I do . 

S o c . A n d do you not in a fimilar manner denominate founds, and every 
thing pertaining to mufic ? 

P O L . Y e s . 

S o c . A n d further ftill, things wh ich pertain to laws and purfuits are cer
tainly not beaut i ful , unlefs they a rc e i ther advantageous or plealant, or bo:h. 

P O L . It docs not a p p e a r to m e that they are. 
Soc . A n d docs not the beauty of difciplines fubfift in a fimilar manner? 
P O L . E n t i r e l y fo. A n d n o w , Socrates, you define beautifully, fince you 

define the beautiful by p leafure and g o o d . 

3 v 2 Soc. 
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S o c . Muft not, therefore, the bafe be denned by the contrary, viz. by pain 
and evil ? 

P O L . Neceffarily fo. 
S o c . When , therefore, of two beautiful things, one is more beautiful than 

the other, or when fome other thing tranfcends in beauty either one or both 
of thefe, it muft be more beautiful either through pleafure, or advantage, 
or both. 

P O L . Entirely fo. 
S o c . And when, of two things, one is more bafe, it muft be more bafe 

through tranfcending either in pain or evil. Or is not this neceffary ? 
POL. Entirely fo. 
£ o c . But , in the nrft place, let us confider whether to do an injury fur-

paffes in pain the being injured; and whether thofe fuffer greater pain that 
injure, than thofe that are injured. 

P O L . This is by no means the cafe, Socrates. 
S o c . T h e former, therefore, does not tranfcend the latter in pain. 
P O L . Certainly not. 
S o c . Will it not therefore follow, that, if it does not tranfcend in pain, it 

will no longer tranfcend in both ? 
P O L . It does not appear that this will be the cafe. 
S o c . Muft it not, therefore, tranfcend in the other ? 
P O L . Yes . 
S o c . In evil ? 
P O L . SO it appears. 
S o c . Wil l it not therefore follow, that to do an injury, fince it tranfcends 

m evil, is worfe than to be injured ? 
P O L . Evidently fo. 
S o c If, therefore, fomething elfe were not admitted by the multitude of 

mankind, and by you formerly, it would follow that to do an injury is worle 
than to be injured. 

P O L . It would. 
S o c N o w , however, it a ^ e a r s to be worfe. 
P O L . S O it feems. 
S o c . Would you, therefore, admit that which is worfe and more bafe, 

rather than that which is lefs fo ? D o not hefitate to anfwer, Polus (for you 
will 
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will not be injured by fo doing), but anfwer generoufly, committing your
felf to difcourfe as to a phyfician ; and either admit or reject what I alk. 

P O L . But I fhould not, Socrates, prefer that which is worfe and more bafe 
to that which is lefs fo. 

S o c . But would any other man ? 
P O L . It does not appear to me that he would, according to this reafoning. 
S o c I therefore fpoke the truth when 1 afferted, that neither I , nor you, 

nor any other man, would rather do an injury than be injured ; for it would 
be worfe to do fo. 

P O L . So it appears. 
S o c . Do you not therefore fee,Polus, that, when argument is compared with 

argument, they do not in any refpecl: accord ? But all others affent to you, 
except myfelf. However, you, who are only one, are fufficient for my pur
pofe, both in affenting and teflifying; and I, while I afk your opinion alone,, 
bid farewell to others. And thus is this affair circumftanced with refpecl to 
us. But, after this, let us confider that which was the occafion of doubt to 
us in the fecond place, viz. whether it is the greater! of evils for him to be 
punifhed who acls unjuftly, as you think, or whether it is not a greater evil 
not to be punifhed in this cafe, as I, on the contrary, think. But let us con
fider this affair in the following manner : D o you call it the fame thing for 
him to fuffer punifhment who has acted unjuflly, and to be juftly punifhed ? 

P O L . I do. 
S o c Can you therefore deny that all juft things are beautiful, fo far as 

they are juft ? Confider the affair, and anfwer me. 
P O L . It appears to me that they are, Socrates. 
S o c Confider alfo this : When a man performs any thing, muft there 

not neceffarily be fomething which is paflive to him as an agent I 
P O L , It appears fo to me. 
S o c Does it, therefore, fuffer that which the agent performs, and of the 

fame kind as that which he performs ? But my meaning is this : I f any one 
ftrikes, is it not neceffary that fomething fhould be ftruck ?• 

P O L . It is neceffary. 
S o c And if he who ftrikes, ftrikes vehemently and fwiftly, muft not that 

which is ftruck be in the fame manner ftruck ?. 
P O L . Yes . 

9 Soc. 
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S o c . A pafiion, therefore, of fuch a kind is in that which is ftruck, as the 
ftrikcr produces. 

POL. Entirely fo. 
S o c . If, therefore, any one burns, is it not neceflary that fomething fliould 

be burned ? 
P O L . Undoubtedly. 
S o c . And if he burns vehemently, or fo as to caufe pain, muft not that 

which is burned be burned in fuch a manner as he who burns burns ? 
P O L . Entirely fo. 
S o c . And will not the fame reafoning take place if any one cuts ? For 

fomething will be cut. 
P O L . Yes. 
S o c . And if the cut is great or deep, or attended with pain, that which is 

cut will be cut with fuch a cleft as the cutter cuts. 
P O L . It appears fo. 
S o c . In fhort, fee if you grant what I juft now faid refpecting all things, 

viz. that fuch as the agent produces, fuch does the patient fuffer. 
P O L . I do grant it. 
S o c . Thefe things, therefore, being admitted, whether is the being pu

nifhed, to fuffer, or to do fomething ? 
P O L . Neceffarily, Socrates, it is to fuffer fomething. 
S o c . Muft it not, therefore, be by fome agent ? 
P O L . Undoubtedly. And by him who punifhes. 
S o c But does not he who rightly punifhes, punifh juftly ? 
P O L . Yes. 
S o c . Does he a61 juftly, or not, by fo doing? 
P O L . Juft ly. 
S o c Muft not, therefore, he who is punifhed, in confequence of being 

punifhed, fuffer juftly ? 
P O L . It appears fo. 
S o c . But is it not acknowledged that juft things are beautiful ? 
P O L . Entirely fo. 
S o c O f thefe, therefore, the one does, and the other (who is punifhed) 

fuffers, that which is beautiful. 
P O L . Yes. 

S o c . 



T H E G O R G I A S . 391 

S o c . But if things are beautiful, are they not alfo good ? For they arc 
either plcafant or ufeful. 

P O L . It is neceffary they fhould. 
Soc . He therefore who is punifhed fuffers that which is good. 
P O L . It appears fo. 
Soc . He is benefited, therefore. 
P O L . Yes . 
S o c Does it not, therefore, follow (as I underftand advantage), that the 

foul becomes better if it is punifhed juftly ? 
P O L . It is probable. 
S o c T h e foul, therefore, of him who is punifhed is liberated from vice. 
P O L . It is. 
S o c And hence it is liberated from the greateft evil. But confider thus: 

In the acquifition of wealth, do you perceive any other human evil than 
poverty ? 

P O L . N O other. 
S o c But what, in the conftitution of the body? do you call imbecility, 

difeafe, deformity, and things of this kind, evils, or not? 
P O L . I do. 
Soc. D o you think, therefore, that in the foul alfo there is a certain 

depravity ? 
P O L . Undoubtedly. 
Soc. Do you not then call this injuftice, ignorance, timidity, and the 

like? 
P O L . Entirely fo. 
S o c Since, therefore, riches, body, and foul, are three things, will.you not 

fay that there are three depravities, want, difeafe, injuftice ? 
P O L . Yes . 
Soc. Which, therefore, of thefe depravities is the moft bafe ? Is it not 

injuftice, and, in fhort, the depravity of the foul ? 
P O L . Very much fo. 
S o c But, if it is moft bafe, is it not alfo the worft ? 
P O L . H O W do you fay, Socrates ? 
S o c . Thus. T h a t which is moft bafe is always fo either by procuring 

the. 
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the greateft pain, or injury, or both, from what has been previoufly acknow
ledged by us. 

P O L . Efpecially fo. 
S o c But is it not at prefent acknowledged by us, that injuftice, and the 

whole depravity of the foul, are moft bafe? 
P O L . It is. 
S o c . Are not thefe, therefore, either moft troublefome, and moft bafe, 

through tranfcending in moleftation, or from the injury which attends them, 
or from both ? 

P O L . It is neceffary. 
S o c Is therefore to be unjuft, intemperate, timid, and unlearned, the 

caufe of greater pain than to be poor and difeafed ? 
P O L . It does not appear to me, Socrates, to be fo, from what has been 

faid, 
S o c . Another depravity of the foul, therefore, tranfcending in a certain 

mighty detriment, and wonderful evil, is the moft bafe of all things; fince, 
according to your affertion, it is not fo, from tranfcending in pain. 

P O L . S O it appears. 
S o c . But , indeed, that which tranfcends in the greateft of all detriments 

rnuft be the greateft evil of all things. 
P O L . It muft. 
S o c . Injuftice, therefore, intemperance, and the other depravity of the 

foul, are each of them the greateft evil of all things. 
P O L . S O it appears. 
S o c . W h a t is the art, therefore, which liberates from poverty ? Is it not 

that which procures money ? 
P O L . Yes . 
S o c . But what is that art which liberates from difeafe ? Is it not the 

medicinal ? 
P O L . Necelfarily fo. 
S o c And what is that which liberates from depravity and injuftice? I f 

vou cannot anfwer this queftion with the like facility, confider thus: 
Whither, and to whom, do we conduct thofe that are difeafed in body ? 

P O L : T O phyficians, Socrates. 
Soc , 



T H E GORGIAS. 3 0 3 

S o c . But whither do we conduct thofe who act unjuftly, and live inrem-
perately ? , 

P O L . YOU fay, to the judges. 
S o c . And is it not, therefore, that they may be punifhed ? 
P O L . I fay fo. 
S o c . D o not then thofe that punifli rightly punifh by employing a certain 

juftice r 
P O L . It is evident they do. 
S o c . The art, therefore, which procures money liberates from poverty; 

the medicinal art, from difeafe; and punifhment, from intemperance and 
injuftice. 

P O L . SO it appears. 
S o c . Which, therefore, of thefe do you confider as the moft beautiful ? 
P O L . Of what things are you fpeaking? 
S o c . O f the art of procuring money, the medicinal art, and punifhment. 
P O L . Punifhment, Socrates, excells by far. 
S o c . Does it not, therefore, again produce either abundant pleafure, 

or advantage, or both, fince it is the moft beautiful i 
P O L . Yes. 
S o c . Is it, therefore, pleafant to be cured by a phyfician ? and do thofe 

who are cured rejoice ? 
P O L . It does not appear to me that they do. 
S o c . But it is beneficial to be cured. Is it not ? 
Poi.. Yes . 
S o c . For it liberates from a great evil: fo that it is advantageous to 

endure pain, and be well. 
P O L . Undoubtedly. 
S o c . Will the man, therefore, who is cured by a phyfician be thus moft 

happy with refpect to his body, or ought this to be faid of him who has 
never been difeafed ? 

P O L . Evidently of him who has never been difeafed. 
S o c . For , as it feems, a liberation from difeafe would not be felicity; 

but, on the contrary, this is to be afferted of the non-poffeffion of it from 
the firft. 

P O L . It is fo. 
V O L . iv. 3 £ Soc. 
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Soc. But what ? Which of two men is the more miferable, he who is 
difeafed in body, or he who is difeafed in foul ? H e who is cured by a phy
fician, and liberated from difeafe, or he who is not cured, and is difeafed ? 

POL. H e who is not cured, as it appears to me. 
Soc. Wi l l it not, therefore, follow, that to fuffer punifhment will be 

a liberation from the greateft of evils, depravity ? 
P O L . It will. 
Soc. For punifhment produces a found mind, makes men more juft, and 

becomes the medicine of depravity. 
P O L . It does. 
Soc. H e , therefore, is moft happy who pofTeffes no vice in his foul, fince 

this appears to be the greateft of evils. 
P O L . It is evident. 
Soc. But he doubtlefs ranks in the fecond degree of felicity, who is 

liberated from vice. 
P O L . It is likely. 
Soc. But this is the m a n w h o is admonifhed, reproved, and who fuffers 

punifhment. 
P O L . H e is. 
S o c H e , therefore, lives in the worft manner who poffeffes injuftice, and 

is not liberated from it. 
POL. It appears fb, 
S o c Is not, therefore, fuch a one, a man who, having committed the 

greateft injuries, and employing the greateft injuftice, caufes it to come to 
pafs, that he is neither admonifhed, nor reftrained in his conduct,, nor 
punifhed ; juft as you faid was the cafe with Archelaus, and other tyrants, 
rhetoricians, and powerful liobLemen } 

P O L . It feems fo. 
Soc. For the conduct of thefe, O beft of men, is nearly juft as if fome 

©ne afflicted with the greateft difeafes fhould prevent the phyficians from 
inflicting on him the punifhment of his bodily maladies, fearing as if he 
were a child to be burned and cut, becaufe thefe operations are attended 
With pain. O r does it not appear fo to you ? 

P O L . It does. 
Soc. And this through being ignorant, as it fcems, of the nature of health, 

and 
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and the virtue of the body. For, from what has been now acknowledged 
by us, thqfe who efcape punifhment, Polus, appear to do fomething of this 
kind; viz. they look to the pain attending punifhment, but are blind to jits 
utility ; and are ignorant how much more miferable it is to dwell with a 
foul not healthy, but corrupt, unjuft and impious, than to have the body 
difeafed. Hence they do every thing that they may efcape punifhment, but 
are not liberated from the greateft evil; and procure for themfelves riches 
and friends, and the ability of fpeaking in the moft perfuafive manner. But 
if we have affented to the truth, Polus, do you perceive what confequences 
follow from our difcourfe ? Or are you willing that we fhould collect them ? 

P O L . I am, if agreeable to you. 
S o c . Does it, therefore, happen that injuftice and to act unjuftly are the 

greateft evil ? 
POL. It appears fo. 
S o c . And it likewife appears that to fuffer punifhment is a liberation from 

thi: -vil. 
X'OL. It does appear. 
Soc . But not to fuffer punifhment is a continuance of the evil. 
P O L . Yes . 
S o c . T o act unjuftly, therefore, ranks in the fecond degree of evils, as to 

magnitude ; but, when acting unjuftly, not to fuffer punifhment is naturally 
the greateft and the firft of all evils. 

POL. It is likely. 
S o c . Are we not, therefore, my friend, dubious about this thing ? yon 

confidering Archelaus as happy, who commits the greateft injuftice, and fuffers 
no punifhment; but I on the contrary thinking, that whether it is Arche
laus, or any other man whatever, who when acting unjuftly is not punifhed, 
it is proper that fuch a one mould furpafs in mifery other m e n ; and that 
always he who does an injury fhould be more wretched than he who is injured, 
and he who efcapes than he who fuffers punifhment. Are not thefe the 
things which were faid by me ? 

POL. Yes. 
S o c . Is it not, therefore, fhown that thefe affertions are true ? 
P O L . It appears fo. 
S o c Be it fo. If thefe things then are true, Polus, what is the great 

3 E- a utility 
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utility of rhetoric ? For , from what has been now afTented to by us, every 
one ought efpecially to guard himfelf from acting unjuftly, as that through 
which he will poffefs a fufficiency of evil. Is it not fo ? 

P O L . Entirely fo. 
S o c . But if any man acts unjuftly himfelf, or fome one committed to his 

care, he ought willingly to betake himfelf thither, where with the utmoft ce
lerity he may be punifhed by a judge, juft as if he was haftcning to a phyfi
cian ; left, the difeafe of injuftice becoming inveterate, it mould render the 
foul infincere and incurable. Or how muft we fay, Polus, if the things be
fore acknowledged by us remain ? Is it not neceffary that thefe things fhould 
after this manner accord with thofe, but not in any other way ? 

P O L . F o r what elfe can we fay, Socrates ? 
S o c . For the purpofe, therefore, of apologizing, either for our own in

juftice, or that of our parents, or'affociates, or children, or country, rhetoric; 
affords us, Polus, no utility. Unlefs, on the contrary, any one apprehends 
that he ought efpecially to accufe himfelf, and afterwards his domeftic affo
ciates, and any other of his friends, whom he may find acting unjuftly; and 
that conduct of this kind ought not to be concealed, but lhould be led forth 
into light, that he by whom it is committed may be punifhed, and reftored 
to health. L ikewi fe , that he fhould compel both himfelf and others to lay 
afide fear, and with his eyes fhut, and in a virile manner, deliver himfelf up, 
as to a phyfician, to be cut and burnt, purfuing the good and the beautiful', 
without paying any regard to pain : delivering himfelf to be beaten, if he 
has acted in fuch a manner as to deferve this chaftifement ; and in like man
ner to bonds, to fines, to exile, and even to death ; being the firft accufer of 
himfelf, and all his familiars, without fparing either himfelf or them, but 
employing rhetoric for this very purpofe ; that, the crimes becoming manifeft, 
they may be liberated from the greateft of evils, injuftice. Shall we fpeak in 
this manner, Polus, or not ? 

P O L . Thefe things appear to me, Socrates, to be abfurd; but, from what 
has been before faid, they will, perhaps, be afTented to by you. 

S o c . Muft not, therefore, either thofe objections be folved, or thefe things 
neceffarily follow ? 

POL.* T h i s , indeed, muft be the cafe. 
S o c But again, let us transfer the affair to the contrary Tide, if it is requifite 

that 
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that any one {hould act bafely, whether he is an enemy, or fome other perfon, 
only admitting that he is not injured by an enemy; for this is to be guarded 
againit. If, then, an enemy injures another, we fhould endeavour by all 
poffible means, both by actions and words, that he may not be punifhed, nor 
brought before a j u d g e : but, if he is brought before him, we fhould devife 
fome method by which he may efcape, and not fuffer punifhment. And if 
this enemy has by force taken away a great quantity of gold, he fhould not 
reftore it, but, poffefling, fpend it on himfelf and his affociates in an unjuft and 
impious manner. Likewife, if he acts in fuch a manner as to deferve'death, 
we fhould be careful that he does not die at any time, but, that being a de
praved character, he may be immortal; but, as this is not poffible, that he may 
live being fuch for an extended period of time. Rhetoric, Polus,. appears 
to me to be ufeful for purpofes of this kind ; fince to him who has no inten
tion to act unjuftly, its utility, if it has any, is not, in my opinion, great : for 
it certainly has not at all appeared in the former part of our difcourfe.. 

C A L , Inform me, Chaerepho, does Socrates affert thefe things ferioufly,. 
or in jeft ? 

CHJER. He appears to me, CaPoles , to jeft in a tranfeendent degree : but 
there is nothing like afking him. 

C A L . There is not, by the Gods ! and I defire to do it. Tel l me, Socrates,, 
whether we muft fay that you are now in earneft, or in jeft ? For , if you are 
in earneft, and thefe things which you fay are true, is not our human life fub-
verted, and are not all our actions, as it feems, contrary to what they ought 
to be ? 

S o c . If there were not a certain paflion which, remaining the fame, is 
different in different men, but fome one of us fhould fuffer a certain paflion-
different from others, it would not be eafy for fuch a one to exhibit his own 
paflion to another, I fpeak in this manner from confidering, that I and you; 
now happen to fuffer the fame thing; for, being two, we each of us love 
two things : I, indeed, Alcibiades the fon of Clinias,. and'Philofophy ; and 
you likewife two, the Athenian people, and Demus the fon of Pyrilampes. 
I continually, therefore, perceive you, though you are fkilful, unable to con
tradict the objects of your love, however they may oppofe you, and in what
ever manner they may affert a thing to take place ; but you are changed by 
them upwards and downwards. For , in the convention, if, when you fay any 

6 thine, 



3 9 8 T H E G O R G I A S . 

thing, the Athenian people fays it is not fo,—changing your own opinion, yoit 
fpeak conformably to theirs : and you are affected in the fame manner towards 
the beautiful fon of Pyrilampes; for you cannot oppofe the wifhes and difcourfes 
of the objects of your love. So that, if any one, in confequence of what you 
fay being the effect of compulfion through thefe, mould wonder at its abfur-
dity, perhaps you would fay to him, if you wifhed to fpeak the truth, that 
unlefs fome one caufes the objects of your love to defifl from fuch affertions, 
neither can you defift from them. Think , therefore, that it is proper to hear 
other things of this kind from me ; and do not wonder that I fpeak in this 
manner; but caufe Philofophy, the object of my love, to defift from fuch 
affertions. For fhe fays, my friend, what you now hear from m e ; and fhe 
is much lefs in fane than the other object of my Jove. For Clinicus, here, fays 
different things at different times ; but the affertions of Philofophy are always 
the fame. But fhe fays things'which will now caufe you to wonder: you 
have, however, been prefent at her difcourfes. Either, therefore, confute 
her for what I juft now faid, and evince, that to act unjuftly, and when acting 
unjuftly not to fuffer punifhment, is not the extremity of all evils : or, if you 
fuffer this to remain unconfuted, then, by the dog, one of the deities of the 
Egypt ians , Callicles will not accord with you, O Callicles, but will diffent 
from you through the whole of l i fe: though I think, O beft of men, that it 
is better for my lyre to be unharmonized and diffonant, and the choir of 
which I might be the leader (for many men do not affent to but oppofe what 
I fay), than that I , being one, fhould be diffonant with and contradict my
felf. 

C A L . Y O U appear, Socrates, to employ a juvenile audacity in your dif
courfes, as being in reality a popular orator : and now you affert thefe things 
in a popular manner, fuffering that fame pafhon of Polus, which he accufed 
Gorgias of fuffering from you. For he faid that Gorgias, when afked by 
you, whether if any one ignorant of things juft, and willing to learn 
rhetoric, fhould come to him, he would teach him, was afhamed, and 
faid that he would teach him ; and this becaufe men are accuftomed to be 
indignant if any one denies a thing of this kind. Through this conceffion, 
Gorgias was compelled to contradict himfelf. But you were delighted with 
this very circumftance ; for which he then very properly, as it appeared to 
m e , derided you. And now he again fuffers the very lame thing. But I, 

n indeed, 
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indeed, do not praife Polus for granting you, that to do an injury is more bafe 
than to be injured. For , from this concellion, he being impeded by you in 
his difcourfe, had not any thing further to fay, being afhamed to mention 
what he thought. For you in reality, Socrates, lead to thefe troublefome and 
popular alfertions, while you profefs to be in fearch of truth ; affertions which 
are not naturally, but only legally beautiful. For thefe for the moil: part are 
contrary to each other, viz. nature and law. If any one, therefore, is 
afhamed, and dares not fay what he thinks, he is compelled to contradict-
himfelf. But you, perceiving this fubtle artifice, acl fraudulently in difcourfes^ 
For , if any one afferts that things which are according to nature are accord
ing to law, you privately afk him, if things which belong to nature belong 
to law; as in the prefent difputation refpecling doing an injury and being 
injured, when Polus fpoke of that which is more bafe according to nature,, 
you purfued that which is more bafe according to law. For, by nature, every 
thing is more bafe which is worfe, as to be injured ; but, by law, it is worfe 
to do an injury. For to be injured is not the paffion of a man, but of fome-
Have, to whom to die is better than to live ; and who, being injured and dis
graced, is incapable of defending either himfelf or any other perfon com
mitted to his care. But I think that thofe who eflablifh laws are imbecil 5 

men, and the multitude. Hence they eflablifh laws with a view to t h e m 
felves and their own advantage, and make fome things laudable, and others 
blamable, with the fame intention. They likewife terrify fuch men as are 
more robufl,. and who are able to poffefs more than others, by afferting that 
to furpafs others in poffeffions is bafe and unjufl; and that to^endeavour to 
poffefs more than others is to acl unjuflly. For, in my opinion, thefe men. 
are fatisfied. with poffefffng an equal portion, in confequence of being of a 
more abjecl nature. Hence, to endeavour to poffefs more than the m u l t i 
tude is, according to law, unjufl and bafe; and they call this committing an; 
injury. But 1 think nature herfelf evinces, that the better fhould poffefs 
more than the worfe, and the more powerful than the more imbecil. But: 
fhe manifefls in many places, both in other animals,, and in whole cities and 
families of men, that the jufb fhould be eflablifhed in fuch a manner, as that, 
the more excellent may rule over, and poffefs more than, the lefs excellent. 
For, with what kind of juflice did Xerxes war upon Greece? or his father 
on the Scythians ? or ten thoufand other things of this kind which might be-

adduced ?: 
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adduced? But I think that they do thefe things according to the nature of 
the juft, and indeed, by Jupiter , according to the law of nature; not, per
haps, according to that law which we eftablifh, while we fafhion the beft and 
moft robuft of our fellow-citizens, receiving them from their childhood like 
lions, and enflaving them by incantations and fafcination ; at the fame 
time afferting that the equal ought to be preferved, and that this is beautiful 
and juft. But, in my opinion, if there fhould be any man found with fufficient 
ftrength of mind,—fuch a one, fhaking off thefe things, and breaking them 
in pieces, abandoning and trampling upon your writings, magical allure
ments, incantations, and laws contrary to nature, will, by rebelling, from 
being a Have, appear to be our mailer ; and in this cafe, that which is juft 
according to nature will fhine forth. It appears to me that Pindar alfo 
evinces the truth of what I affert, in the verfes in which he fays, that " L a w 
is the king of all mortals and immortals ; and that he does that which is moft 
juft violently, and with a moft lofty hand. And this, he adds, I infer from the 
deeds of Hercules, who drove away the oxen of Geryon u n b o u g h t H e 
nearly fpeaks in this manner; for I do not perfectly remember the verfes. 
H e fays then, that Hercules drove away the oxen of Geryon, without having 
either purchafed them, or received them as a gif t ; as if this was naturally 
juft, that oxen, and all other poffeffions, when the property of the worfe and 
inferior, fhould yield to the better and more excellent. Such then is the 
truth of the cafe : but you will know that it is fo, i£ difmiffing philofophy, 
you betake yourfelf to greater things. For philofophy, Socrates, is an ele
gant thing, if any one moderately meddles with it in his youth ; but, if he is 
converfant with it more than is becoming, it corrupts the man. For, if he is 
naturally of a good difpofition, and philofophizes at an advanced period of 
life, he muft neceffarily become unikilled in all things in which he ought to 
be fkilled, who defigns to be a worthy, good, and illuftrious man. For thefe 
men are unfkilled in the laws of the city, and iu thofe arguments which he 
ought to ufe, who is converfant with the compacts of men, both in public and 
private. T h e y are likewife entirely unfkilled in human pleafures and defires, 
and, in fhort, in the manners of men. When, therefore, they engage in any 
private or political undertaking, they become ridiculous. Juft as, in my opi-

f Thefe words are cited from fome one of the loft writings of Pindar. 
nion. 
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nion, politicians are ridiculous when they meddle with your difputations and 
arguments. For that faying of Euripides here takes place : " Every one 
mines in this, and to this haftens ; confuming the greater part of the day, in 
order that he may become better than himfelf V 5 But that in which a man 
is inferior he avoids and {landers ; and praifes that in which he excells, 
through his benevolence towards himfelf, thinking that after this manner he 
praifes himfelf. But I think it is moft right to partake of botrTthefe. O f 
philofophy, indeed, it is beautiful to participate, fo far as pertains to difci
pline, nor is it bafe for any one to philofophize while he is a youth : but it is 
a ridiculous thing, Socrates, for a man ftill to philofophize when he is ad
vanced in years. And I own myfelf fimilarly affected towards thofe who 
philofophize, as to thofe who fhunmer and fport. For when I fee a boy 
whom it yet becomes to difcourfe, thus ftammering and engaged in play, I 
rejoice, and his conduct appears to me to be elegant and liberal, and fuch as 
is proper to the age of a boy. But when I hear a little boy difcourfing with 
perfpicuity, it appears to me to be an unpleafant circumftance, offends my 
ears, and is, in my opinion, an illiberal thing. And when any one hears a 
man ftammering, or fees him engaged in play, he appears to be ridiculous, 
unmanly, and deferving chaftifement, I therefore am affected in the fame 
manner towards thofe who philofophize. For , when I fee philofophy in-a 
young man, I am delighted, and it appears to me becoming, and I confider, 
the young man as liberal; but when I find a youth not philofophizing, fuch' 
a one appears to me illiberal, and who will never think himfelf worthy of 
any beautiful or generous thing. But when I behold a man advanced in years, 
yet philofophizing, and not liberated from philofophy, fuch a one, Socrates, 
appears to me to require chaftifement. For to this man, as I juft now faid, 
it happens that he becomes effeminate, though born with the beft difpofition, 
in confequence of his avoiding the middle of the city, and the forum, in 
which, as the poet fays, men become greatly illuftrious ; and that, concealing 
himfelf from the public view, he paffes the remainder of his life with three 
or four lads, muttering in a corner; but he never utters any thing liberal, 
great, and fufficient. But I, Socrates, am affected in an equitable and friendly 
manner towards you. For it feems that the fame thing now happens to me 

1 Thefe verfes are taken from the Antiope of Euripides, and are edited by Barnes among the 
fragments of that tragedy. 

VOL. iv. 3 F which 
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which happened to Zethus towards Amphion in Euripides, whom I have 
already mentioned ; fince it occurs to me to fay to you what he faid to his 
brother : that you neglect, Socrates, what you ought to attend to, and deftroy 
the generous nature of your foul, by adorning it with a certain juvenile form; 
and that in confultations pertaining to juftice you do not fpeak with recti
tude, nor apprehend what is probable and perfuafive, nor confult for others 
in a ftrenuous manner. T h o u g h , friend Socrates, (do not be angry with me, 
for I fpeak to you with benevolence,) does it not appear to you fhameful, 
that any one fhould be affected in fuch a manner as I think you are, and 
others who always make great advances in philofophy ? For now, if fome 
one arrefting you, or any other, fhould lead you to prifon, afferting that you 
had acted unjuftly, when you had not, you know you would not be able in 
any refpect to benefit yourfelf ; but, being feized with a giddinefs, you would 
yawn, and not have any thing to fay : and that afcending to a court of juftice, 
and meeting with an accufer perfectly vile and bafe, you would die, if he 
wifhed to punifh you with death. And indeed, Socrates, how can that art 
poffefs any wifdom, which, when poffeffed by a man of a naturally good dif. 
pofition, renders him worfe, and neither able to affift himfelf, nor preferve 
either himfelf or any other from the greateft dangers, but caufes him to be 
plundered by enemies of all his poffeffions, and tive in the city devoid of 
honour ? Indeed (if I may fpeak in a more ruftic manner), it may be al
lowable to flap the face of fuch a man with impunity. But, good man, be 
perfuaded by me, and defift from confuting. Cultivate an elegant know
ledge of things, and employ yourfelf in ftudies which will caufe you to ap
pear wife, leaving to others thefe graceful fubtilties, whether it is proper to 
call them deliriums, or mere trifles, 

" Which leave jow nothing but an empty houfe 

and emulating, not thofe men who are able to confute fuch trifling things as 
thefe, but thofe with whom there are poffeffions, renown, and many other 
goods. 

S o c . If, Callicles, I fhould happen to have a golden foul, do you not 
think I fhould gladly find one of thofe ftones by which they try gold, parti
cularly if it was one of the beft fort ; to which if 1 fhould introduce my foul, 
and it fhould acknowledge to me my foul was well cultivated, fliould 1 not 

then 
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then well know that I was fufficiently good, and that it was not neceffary 
any further trial mould be made of me ? 

C A L . Why do you afk this, Socrates ? 
S o c I will now tell you. I think that I , in meeting with you, met with a 

gain of this kind. 
C A L . Why fo ? 
S o c . I well know that you agree with me in thofe opinions which my foul 

entertains of certain particulars, and that you acknowledge them to be true. 
For I perceive that he who intends fufficiently to explore, whether the foul 
lives uprightly or not, ought to poffefs three things, all which you polfefs, viz. 
fcience, benevolence, and freedom of fpeech. For I meet with many who 
are not able to make trial of me, through not being wife as you are ; but 
others are wife, indeed, but arc unwilling to fpeak the truth to me, becaufe 
they are not concerned about me as you are. But thefe two gueffs, Gorgias 
and Polus, are indeed wife, and my friends, but are deficient in freedom of 
fpeech, and arc more bafhful than is becoming. For how fhould it be other-
wife ? fince they are fo very bafhful that each dares to contradict himfelf, 
before many men, and this too about things of the greateft confequence. But 
you poffefs all thefe requifites, which others have not. And you are both well 
inftructed, as many of the Athenians affirm, and are benevolent to me. I 
will tell you what argument I ufe. I know that you four, Callicles, mutu
ally partake of wifdom, viz. you, and Tifander the Aphidnan *, Andron the 
fon of Androtion, and Nauficydes the Cholargean. I likewife once heard 
you deliberating how far wifdom is to be exercifed : and I know that this 
opinion prevailed among you, that we fhould not ftrenuoufly endeavour to 
philofophize with accuracy ; but you admonifhed each other to be cautious, 
left, through being more wife than is proper, you fhould be corrupted with
out perceiving it. Since, therefore, 1 hear you giving me the very fame ad
vice as you gave your mo ft intimate affociates, it is to me a fufficient argu
ment, that you arc truly benevolent to me. And befides this, that you can 
ufe freedom of fpeech, and not be afhamed, both vou yourfelf fay, and the 
oration, which you a little before made, tcRillcs. But the cafe is this: If, in 
the things which are now difcuffed by u>, you in any particular confent with 

w e r e t w o A t t i c v i l l a g e s . 

me, 
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me, this may be confidered as fufficiently explored by you and me, and as no 
longer requiring any further examination. For you would never have 
affented to fuch a thing, either through a defect of wifdom, or too much 
bafhfulnefs. N o r yet, again, would you have affented in order to deceive 
m e : for you are, as you acknowledge, my friend. In reality, therefore, 
your and my affent has now its true end. But the confideration, Callicles, of 
thofe things refpecling which you reproved me, is of all things the moft beau
tiful, v iz . what kind of perfon a man ought to be, what he ought to ftudy, 
and how far he fhould ftudy, both when an elderly and a young man. For, 
with refpecl to myfelf, if there is any thing pertaining to my life in which I 
do not acl rightly, I well know that I do not voluntarily err, but that this 
happens through my ignorance. D o you, therefore, as you began to admo-
nifh me, not defift, but fufficiently fhow me what this is which I ought to 
ftudy, and after what manner I may accomplifh it. And if you find me now 
affenting to you, but afterwards not acting conformably to the conceffions 
which I have made, then confider me as perfectly indolent *.; and in this cafe, 
as being a man of no worth, you fhould afterwards no longer admonifh me. 
But , refuming the fubject from the beginning, inform me how you and Pindar 
fay, that it is naturally juft for the more excellent to take away by force the 
poffefiions of the lefs excellent, and for the better to rule over the worfe, and 
poffefs more than the depraved. D o you fay that the juft is any thing elfe 
than thi^? Or do I rightly remember? 

C A L . Thefe things I then faid, and I now fay., 
S o c . But whether do you call the fame thing better and more excel

lent ?. For. I could not then underftand what you faid : whether you call 
the ftronger the more excellent, and fay it is requifite that the more imbecil 
fhould liften.to the more ftrong ; juft as you then appeared to fhow me, that 
great invaded fmall. cities, according to natural juftice, becaufe they are mora 
excellent and ftrong.; (as if the more excellent,, the ftronger, and the better^ 
were the fame ;) or is it poffible that a thing can be better, and at the fame 
time inferior and more imbecil ? and that it can be more excellent, and at 
the fame time more depraved ?. or is there the fame definition of the better 
and the more excellent ? Define this for me clearly, whether the more exr 
cellcnt, the better, and the more ftrong, are the fame, or different? 

C A L . But I clearly fay to you, that they are the fame. 
Soc, 
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S o c Are not, therefore, the multitude naturally more excellent than one 
perfon ; fince they eftablifh laws for one, as you juft now faid ? 

C A L . Undoubtedly. 
S o c . T h e laws, therefore, of the multitude are the laws of fuch as are 

more excellent. 
C A L . Entirely fo. 
S o c Are they not then the laws of fuch as are better ? For the more ex

cellent are, according to your affertion, far better. 
C A L . Yes. 
S o c Are not, therefore, the legal inftitutions of thefe naturally beautiful, 

fince thofe who eftablifh them are m« c excellent ?. 
C A L . I fay fo. 
S o c . Do not, therefore, the mti itude think (as you juft now faid)< that 

it is juft to poffefs the equal, and that it is more bafe to do an injury than 
to be injured? Are thefe things fo, or not ? And here take care that you 
are not caught through bafhfulnefs. Do the multitude, or not, think that' 
to poffefs the equal, but not more than others, is juft r and that it is more 
bafe to do an injury than to be injured ? D o not deny me an anfwer to this, 
Callicles; that, if you affent to me,. I may be confirmed in my opinion by 
you, as being a man whofe affent is fufficient to the clear knowledge of a 
thing. 

C A L . T h e multitude, then, do think in this manner.. 
S o c . Not by law therefore only is it more bafe to do an injury than to* 

be injured, or juft to have equality of poffelfions, but likewife according to-
nature. So that you appear not to have fpoken the truth above,,nor to have 
rightly accufed me, in faying that law and nature are contrary to each other 
which I alfo perceiving, I have acted fraudulently in my difcourfe with you,, 
by leading him to law, who fays a thing is according to nature;, and to na
ture, who fays a thing is according to law. 

C A L . This man will not ceaie to trifle. Te l l me,.SocrateSj.are you not 
afhamed, at your time of life, to hunt after names, and, if any one errs in a. 
word, to make it an unexpected gam ? For, did vou think I faid any things 
elfe than that the more excellent were better ? Did I not fome time fince tell, 
you, that I confidered the better and the more excellent as the fame? Or. 
did you fuppofe I faid, that if a crowd of fiavesvand all forts of men o f . n o / 

worth, , 
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worth, except perhaps they might poflefs bodily ftrength, mould be collected 
together, and eflablifh certain things, that thefe would be legal inftitutions ? 

S o c Be it fo, moft wife Callicles : do you mean as you fay ? 
C A L . Entirely fo. 
S o c . But I, O divine man, fome time fince conjectured that you faid 

fomething better than this ; and therefore I afked you, defiring clearly to 
know what you faid. For you doubtlefs do not think that two are better 
than one, nor that your flaves are better than you becaufe they are ftronger. 
But again from the beginning tell me who thofe are which you fay are 
better, when at the fame time they are not ftronger. And, O wonderful man, 
previoufly inftrucl me in a milder manner, that I may not leave you. 

C A L , You fpeak ironically, Socrates. 
S o c . By Zethus, Callicles, your familiar, you have now faid many things 

ironically to me. But come, tell me who you fay are better. 
C A L . Thofe that arc more worthy. 
S o c . You fee, therefore, that you yourfelf mention names, but evince 

nothing. Wil l you not tell me whether you fay that the better and more 
excellent are more prudent, or that this is the cafe with certain others ? 

C A L , But, by Jupiter , I fay that thefe are more prudent, and very much 
fo. 

S o c . Often, therefore, according to your affertion, one wife man is better 
than ten thoufand men that are unwife; and it is proper that he fhould 
govern, but the others be governed, and that the governor fhould poffefs 
more than the governed. For you appear to me to wifh to fay this 
(for I do not hunt after words), if one man is more excellent than ten 
thoufand. 

C A L . But thefe are the things which I fay. For I am of opinion that 
this is the juft according to nature, viz. that he who is better and more 
prudent fhould rule over and poffefs more than fuch as are depraved. 

S o c . I attend to what you fay. But what will you again now fay ? If 
we, who are many, were crowded together in the fame place as at prefent, 
and abundance of food and drink was placed for us in common, but we 
were men of all-various defcriptions, fome of us being ftrong, and others 
weak, and one of us mould happen to be more fkilful refpecling thefe 
things, as being a phyfician, but at the fame time fhould be (as is likely) 

6 ftronsjer 



T H E G O R G I A S . 407 

flronger than fome, and weaker than others,—would not this man, fince he 
excells us in prudence, be better and more excellent with refpect to thefe 
things ? 

C A L . Entirely fo. 
S o c . Ought he, therefore, to have more of this food than us, becaufe he 

is better ? Or is it proper that in governing he mould diff ribute all things ; 
but that, in confuming and ufing them for his own body, he fhould not poffefs 
more than others, unlefs with detriment to himfelf? But that he mould 
poffefs more than fome, and lefs than others. But if he is the moft imbecil 
of all, then he who is beft fhould poffefs the leaft of all. Is it not fo, O 
good man ? 

C A L . Y O U fpeak of meat and drink, and phyficians, and trifles ; but I do 
not fpeak of thefe. 

S o c . Whether, therefore, do you fay that a more prudent is a better man ? 
Do you fay fo, or not ? 

C A L . I do. 
S o c . And do you not fay that he who is better than others ought not to 

poffefs more than others ? 
C A L . H e ought not to poffefs more of meat and drink. 
S o c . I underftand you. But perhaps he ought of clothes : and it will 

be proper that he who is moft fkilled in weaving mould have the largeft 
garment, and fhould walk about invefted with garments more numerous and 
more beautiful than thofe of others. 

C A L . What kind of garments do you mean ? 
Soc. But with refpect to fhoes, indeed, it is requifite that he who is more 

prudent than others, and is the beft of men, fhould have more of them than 
others. And a fhoemaker perhaps ought to walk with the largeft fhoes on 
his feet, and to have them in the greateft abundance. 

C A L . About what kind of fhoes do you talk in this trifling manner ? 
Soc . But if you will not affert fuch things as thefe, perhaps you will 

the following : for inftance, perhaps it will be requifite that a hufbandmaii 
who in cultivating the land is a prudent, worthy and good man, fhould 
poffefs more feeds than others, and fow them more abundantly in his own 
ground. 

CAT.. 
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C A L . HOW yon always fay the fame things, Socrates! 
S o c . Not only the fame things, Callicles, but likewife refpecling the fame 

things. 
C A L . Sincerely, by the Gods , you are always fpeaking about fhoemakers, 

fullers, cooks, and phyficians, as if thefe were the fubject of our difcourfe. 
S o c . Wi l l not you, therefore, tell me, what the things are of which he 

who is better and more prudent than others, by poffeffmg more than others, 
poffeffes juftly ? Or will you neither endure me fuggefting, nor fpeak 
yourfelf? ' * 

C A L . But I faid fome time fince what thefe particulars are. And in the 
firft place, I do not call thofe that are better than others fhoemakers, or 
cooks, but thofe who are fkilled in the affairs of a city, fo as to know after 
what manner it will be well inhabited, and who are not only prudent but 
likewife brave, able to accomplifh what they conceive to be beft, and are not 
wearied through effeminacy of foul. 

S o c . You fee, moft excellent Callicles, that you and I do not reafon 
about the fame things. For you fay that I always affert the fame things; 
and I, on the contrary, that you never fay the fame things about the fame. 
But at one time you define the better and more excellent to be the ftronger, 
but at another time thofe that are more prudent; and now again you 
come with fomething elfe; for certain perfons that are braver are faid by 
you to be better and more excellent characters. But, O good man, tell me 
at length, who you fay thofe better and more excellent characters are, and 
about what they are converfant. 

C A L . But I have faid that they are fuch as are prudent and brave, with 
refpect to the affairs of a city. For it is fit that thefe fhould govern cities: 
and this is the juft, that thefe fhould have more than others, the governors 
than the governed. 

S o e . But what of thefe governors confidered with refpect to themfelves? 
Ought they to have more, as governors, or as governed ? 

C A L . H O W do you fay ? 
S o c I fpeak of every one as governing himfelf. Or is there no occafion 

for a man to govern himfelf, but only others? 
C A L * W h a t do you mean by a man governing himfelf? 

Soc. 
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S o c . Nothing various, but juft. as the vulgar call a man who is temperate, 
and matter of himfelf, one that governs his pleafures and defires. 

C A L . HOW pleafant you are ! You fpeak of the foolifhly temperate. 
S o c How fo? There is not a n y o n e who is ignorant that this is not 

what I fay. 
C A L . But this is very much what you fay, Socrates; fince how can that 

man be happy who is a flave to any one ? But this which I now freely tell 
you, is becoming and juft according to nature ; viz. that he who intends to 
live properly, fhould fuffer his defires to be as great as poffible, and fhould 
not rcftrain them : but to thefe, as the greateft poffible, it will be fufficient 
to be fubfervient, through fortitude and prudence, and always to fill them 
with fuch things as they require. Th i s , however, I think, is not poffible to 
the multitude. And hence they blame fuch perfons as I have mentioned, 
concealing their own impotency through fhame; and fay that intemperance 
is bafe, enflaving, as I faid before, men of a better nature than themfelves; 
and in confequence of their inability to fatisfy their own pleafures, they 
praife through their flothfulnefs temperance and juftice. For what in 
reality can be more bafe and evil than temperance, to men who from the 
firft happen to be either the fons of kings, or who are naturally fufficient to 
procure for themfelves a tyranny, or a dynafty ? who, when it is lawful for 
them to enjoy good things without any impediment, impofe a mafter on them
felves, viz. the law, difcourfe, and the cenfure of the multitude ? Or how is it 
poffible that they fhould not become miferable through the beauty of juftice 
and temperance, while they impart no more to their friends than to their 
enemies ; and this while they poffefs the fupreme authority in their own 
city ? But in reality, Socrates, that which you fay you purfue fubfifts in the 
following manner : Luxury , intemperance, and liberty, if attended with pro
per affiftance, are virtue and felicity ; but thefe other things are nothing 
more than ornaments, compacts contrary to nature, the nugacities of men, 
and of no worth. 

S o c . In no ignoble manner, Callicles, do you freely attack the difcourfe : 
for you now clearly fay what others think, indeed, but are unwilling to fay. 
I beg, therefore, that you would not by any means relax, that it may in 
reality become evident how we ought to live. Te l l me then : do you fay 
that defires ought not to be repreffed, if any one intends to be that which he 
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ought to be ,? and that, fuffering them to be as great as poflible, he ought 
to procure their full fatisfaclion from fome other perfon ? and that this con-
ffitutes virtue ? 

C A L . I do fay thefe things. 
S o c . Thofe, therefore, that are not in want of any thing are not rightly 

faid to be happy. 
C A L . For thus ftones and dead bodies would be moft happy. 
S o c . But , indeed, as you alfo fay, life is a grievous thing. For I fhould 

not wonder if Eur ip ides 1 fpoke the truth when he fays: " Who knows whe
ther to live is not to die, and to die, is not to live ?'* And we, perhaps, are 
in reality dead. For I have heard from one of the wife, that we are now 
dead ; and that the body is our fepulchre; but that the part of the foul ia 
which the defires are contained is of fuch a nature that it can be perfuaded,] 
and hurled upwards and downwards. Hence , a certain elegant man, per
haps a Sicilian, or an Italian, denominated, mythologizing, this part of the 
foul a tub, by a derivation from the probable and the perfuafive ; and like-

1 Euripides (in Phryxo) fays, that to live is to die, and to die to live. For the foul coming" 
hither, as fhe imparts life to the body, fo (lie partakes of a certain privation of life; but this is 
an evil. When feparated, therefore, from the body, (he lives in reality : for (he dies here, through, 
participating a privation of life, becaufe the body becomes the caufe of evils. And hence it is 
neceffary to fubdue the body. 

The meaning of the Pythagoric fable which is here introduced by Plato is as follows : We are 
faid then to be dead, becaufe, as we have before obferved, we partake of a privation of life. The 
fepulchre which we carry about with us is, as Plato himfelf explains it, the body. But Hades is 
the unapparent, becaufe we are fituated in obfeurity, the foul being in a ftate cf fervitude to the 
body. The tubs are the defires, whether they are fo called from haftening to fill them as if they 
were tubs, or from defire perfuading us that it is beautiful. The initiated, therefore, i. e. thofe 
that have a perfect knowledge, pour into the entire tub : for thefe have their tub full, or, in other 
words, have perfect virtue. But the uninitiated, viz. thofe that poffefs nothing perfect, have per
forated tubs. For thofe that are in a flate of fervitude to defire always wifh to fill it, and are 
more inflamed j and on this account they have perforated tubs, as being never full. But the 
fieve is the rational foul mingled with the irrational. For the foul is called a circle, Decaufe it 
feeks itCelf, and is itfelf fought; fmds itfelf, and is itfelf found. But the irrational, foul imitates a-
right line, fince it does not revert to itfelf like a circle. So far, therefore, as the fieve is circular,, 
it is an image of the rational foul, but, as it is placed under the right lines formed from the holes, 
it is afFumed for the irrational foul. Right lines, therefore, are in the middle of the cavities. 
Hence, by the fieve, Plato fignifies the rational in fubjection to the irrational foul. The water is 
the flux of aature : iov, as Heraclitue fays, naoiuure is the death of the foul. 

wife 
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wife he called thofe that are ftupid, or deprived of intellect, uninitiated. H e 
further faid, that the intemperate and uncovered nature of that part of the 
foul in which the defires are contained was like a pierced tub, through its 
infatiable grecdinefs. But this man, Callicles, evinced, directly contrary to 
you, that of fuch â s were in Hades (which he called aeides, or the invifible) 
thofe were moft miferable who were not initiated, and that their employ
ment confifted in carrying water to a pierced tub in a fimilarly pierced fieve. 
T h e fieve, therefore, as he who fpoke with me faid, is the foul. But he 
aflimilated the foul of the unwife to a fieve, becaufe, as this is full of hole9, 
f j their foul is unable to contain any thing, through incredulity and oblivion. 
Thefe affertions may, indeed, in a certain refpect, be very juftly confidered 
as unufual; but they evince what I wifh to fhow you, if I could but perfuade 
you to change your opinion, that, inftead of having an infatiable and intem
perate life, you would choofe one that is moderate, and which is fuffi
ciently and abundantly'replete with things perpetually prefent. But can I in 
any refpect perfuade you ? And will you, changing your opinion, fay that 
the moderate are more happy than the intemperate ? Or fhall I not at all 
perfuade you ? And will you nothing the more alter your opinion, though I 
fhould deliver in fables many things of this kind ? 

C A L . YOU have fpoken this more truly, Socrates. 
S o c . But come, I will exhibit to you another image from the fame g y m -

nafium, as that which I juft now exhibited to you. For confider, whether 
you would fpeak in this manner concerning the life of a temperate and in* 
temperate m a n , — I mean, as if two men had each of them many tubs; and 
that the tubs belonging to one of thefe were entire and full, one of wine, 
another of honey, a third of milk, and many others of them with a multitude 
of many other things. Likewife, that each of thefe various liquors was rare 
and difficult to be obtained, and was procured with many labours and diffi
culties. L e t us fuppofe, therefore, that this man whofe tubs are thus full 
neither draws any liquor from them, nor is at all concerned about them, but, 
with refpect to them, is at reft. L e t it be poffible alfo to procure liquors for 
the other, though with difficulty; but let his veffels be pierced, and defective, 
and let him always be compelled, both night and day, to fill them, or, if he 
does not, to fuffer the moft extreme pain. Will you therefore fay, fince fuch 
is the life of each, that the life of the intemperate is more happy than that 

3 G z of 



4 i i T H E G O R G I A S . 

of the moderate man ? Can I in any refpect perfuade you by thefe things, 
that a moderate is better than an intemperate life ? Or fhall I not perfuade 
you ? 

C A L . You will not perfuade me, Socrates. For he whofe veffel is full 
has not any pleafure whatever: but this is, as I juft now faid, to live like a 
ftone, when once filled, neither rejoicing nor grieving: but living pleafantly 
confifts in an abundant influx. 

S o c . Is it not therefore neceffary, if there is an influx of many things, 
that there fhould alfo be an abundant efflux? and that there fhould be cer
tain large holes as paffages for the effluxions ? 

C A L . Entirely fo. 
S o c . On the contrary, therefore, you fpeak of a certain life of the bird 

called Charadrius, and not of that of a dead body, or a ftone. But tell me, 
do you fpeak of any fuch thing'as the being hungry, and, when hungry, of 
eating ? 

C A L . I do. 
S o c . And of the being thirfty, and, when thirfty, of drinking ? 
C A L . I fay fb; and likewife that he who poffeffes all other defires, and is 

able to fatisfy them, will live rejoicing in a happy manner. 
S o c . Wel l done, O beft of men \ Proceed as you have begun, and do 

not be hindered by fhame. But it is likewife requifite, as it feems, that nei
ther fhould I be reftrained by fhame. And, in the firft place, inform me 
whether he who is fcabby, and itches, who has abundantly the power of, 
and paffes his life in, fcratching, lives happily ? 

C A L . H O W abfurd you are, Socrates, and perfectly vulgar ! 
S o c . Hence it is, Callicles, that I have aftonifhed Polus and Gorgias, and 

made them afhamed. But do not you be aftonifhed, nor afhamed : for you 
are brave : but only anfwer. 

C A L , I fay, then, that he who fcratches himfelf lives pleafantly* 
S o c Does he not, therefore, live happily, if he lives pleafantly r* 
C A L . Entirely fo. 
S o c . I again afk you, whether this will be the cafe if he only itches in his 

head, or any other part of the body. See , Callicles, what you fhould anfwer, if 
any one afks you refpecting all the parts of the body in fucceffion. And all 
the parts being thus affected, would not, in fhort, this life of catamites be 
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dire, bafe, and miferable ? Or will you alfo dare to call thefe happy, if they 
poffefs in abundance what they require ?. 

C A L . Are you not afhamed, Socrates, to bring the difcourfe to things of 
this kind ? 

S o c . Do I bring it hither, O generous man ? Or does not he rather, who 
fays in fo fhamelefs a manner, that fuch as rejoice, however they may rejoice, 
are happy ; and does not define what pleafures are good, and what are evil? 
But further flilJ, now tell me, whether you fay that the pleafant and the 
£ood are the fame : or that there is fomething pleafant which is not good ? 

C A L . But my affertion would not diffent from itfelf, if that which I fay 
is different I mould alfo fay is the fame.. 

S o c . You fubvert, Callicles, what was faid in the firft part of our dif
courfe ; nor can you any longer fufficiently inveffigate things with me, if you 
fpeak contrary to your opinion.. 

C A L . But you, Socrates, do the fame.. 
S o c . Neither, therefore, do I , nor you, act rightly in fo doing. But, 

O bleffed man, fee whether it is not a good thing to rejoice in perfection. 
For many bafe confequences, and a multitude of other things, appear to 
attend the particulars which I juft now obfcurely fignified, if they fhould 
take place. 

C A L . It is as you think, Socrates.. 
S o c . But do you in reality,.Callicles, ftrenuoufly affert thefe things? 
C A L . I do.. 
S o c . L e t us, therefore, enter on the difcuffion, as if you were ferious. 
GAL. And extremely fo. 
S o c Come, then, fince it is agreeable to you, divide as follows : Do you 

call fcience any thing ?;'• 
C A L . I do.. 
S o c . And did you not juft now fay, that there is a certain fortitude, toge

ther with fcience ? 
C A L . I did fay fo. 
S o c . You fpoke, therefore, of thefe two, as if fortitude was fomething 

different from fcience. 
GAL. Very much fo, 
Soc. But what ? Are pleafure and fcience the fame, or different ? 

C A L . 
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C A L . T h e y are certainly different, O moil: wife man. 
S o c . Is fortitude alfo different from pleafure ? 
C A L . Undoubtedly. 
Soc . Come, then, that we may remember thefe things, viz. that Callicles 

of Acharne faid that the pleafant and the good are the fame; but that fci
ence and fortitude are both different from each other and the good; and that 
Socrates of Alopecia did not affent to thefe things. Or did he affent to 
them ? 

C A L . H e did not affent. 
S o c . But I think that neither will Callicles when he rightly beholds 

himfelf. For tell me, do you not think that thofe who do well are affected 
in a manner entirely contrary to thofe who do ill ? 

C A L . I do. 
S o c . I f thefe, therefore, are contrary to each other, muft they not necef

farily fubfift in the fame manner as health and difeafe ? For , certainly, a 
man is not at the fame time well and difeafed, nor at the fame time liberated 
from health and difeafe. 

C A L . H o w do you fay ? 
S o c . T a k i n g any part of the body you pleafe, as, for inftance, the eyes, 

confider whether fome man is difeafed with an ophthalmy. 
C A L . Undoubtedly. 
S o c . H e certainly is not, if at the fame time his eyes are well. 
C A L . By no means. 
S o c But what ? W h e n he is liberated from the ophthalmy, is he then alfo 

liberated from the health of his eyes, and, laftly, at the fame time liberated 
from both ? 

C A L . In the leaft degree. 
S o c . For I think this would be wonderful and abfurd. Or would it not? 
C A L . Very much fb. 
S o c But I think he will alternately receive one, and lofe the other. 
C A L . So I fay. 
S o c . And will he not, therefore, in a fimilar manner receive and lofe 

ftrength and weaknefs ? 
C A L . Yes . 
Soc. And fwiftnefs and flownefs ? 
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C A L . Entirely fo. 
S o c . And with refpect to things good, and felicity, and the contraries of 

thefe things, evil and infelicity, will he alternately receive and be liberated 
from each of thefe ? 

C A L . Entirely fo. 
S o c . If, therefore, we fhould find certain things from which a man is at 

the fame time liberated, and which he at the fame time poffeffes, certainly 
thefe would not be good and evil. Do we mutually affent to thefe things? 
Well confider, and anfwer me. 

C A L . But I affent in a tranfcendent degree. 
S o c . L e t us then recur to what we afTented to before. Do you fay that 

to be hungry is pleafant, or troublefome ? I fay, to be hungry. 
C A L . That it is troublefome. 
S o c . But it is pleafant for him who is hungry to eat? 
C A L . It is. 
S o c . I underftand you: but to be hungry you fay is troublefome. D o 

you not ? 
C A L . I do. 
S o c . And is it not likewife troublefome to be thirfty ? 
C A L . Very much fb. 
S o c . Whether, therefore, fhall I a f you any more queftions? Or do 

you acknowledge that all indigence aiv' defire is troublefome ? 
C A L . I do acknowledge i t : but do not afk me. 
S o c . Be it fo.. But do you fay it is any thing elfe than pleafant, for a 

man who is thirfty to drink ? 
C A L . I fay it is nothing elfe. 
S o c . In this thing, therefore,, which you fpeak of, to be thirfty is, doubt-

kfs , painful. Is it not?: 
C A L . It is. 
S o c . But is not to drink a repletion of indigence, and a pleafure ? 
C A L . Yes . 
S o c . Do you not therefore fay that drinking is attended with joy ? 
C A L . Very much fo. 
S o c . And do you not fay that to be thirfty is painful? 
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C A L . Yes. 
S o c . D o you, therefore, perceive what follows ? I mean, that you fay he 

who is in pain at the fame time rejoices, when you fay that he who is thirfty 
drinks. Or does not this happen together, according to the fame place and 
time, whether you confider the foul or the body ? For I think it is of no 
confequence which of thefe you confider. Are thefe things fo, or not ? 

C A L . They are. 
S o c . But you fay it is impoffible that he who is happy fhould at the fame 

time be unhappy. 
C A L . I do fay fo. 
S o c . But you have granted that he who is difquieted may rejoice. 
C A L . It appears fo. 
S o c . T o rejoice, therefore, is not felicity, nor to be difquieted, infelicity? 

So that the pleafant is fomething different from the good ? 
C A L . I know not what thefe particulars are, Socrates, which you fophifti-

cally devife. 
S o c . Y o u know, though you pretend not, Callicles. In confequence of 

trifling, too, you proceed to what was before faid ; that you may know how 
wife you are that admonifh me. Does not each of us at the fame time ceafe 
from being thirfty, and at the fame time receive pleafure from drinking ? 

C A L . I do not know what you fay. 
G O R G . By no means, Callicles, act in this manner; but anfwer at leaft for 

our fakes, that the difcourfe may be brought to a conclufion. 
C A L . But this is always the way with Socrates, Gorgias , viz. he afks and 

confutes trifling things, and fuch as are of no worth. 
G O R O . But of what confequence is this to you ? This is altogether no 

concern o f yours : but fuffer Socrates to argue in whatever manner he 
pleafes. 

C A L . Afk, then, fince Gorgias thinks proper, thefe trifling and vile ques
tions. 

S o c . You are happy, Callicles, becaufe you are initiated in great myfte-
ries prior to the fmall: but I do not think this is lawful. Anfwer me, there
fore, the queftion which you left unanfwered, viz. whether each of us does 
» o t at the fame time ceafe to be thirfty, and to receive delight r 
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C A L . I f a y f u . 
S o c . And with refpecl to hunger, and other defires, do we not at the fame 

time ceafe to feel them, and to receive delight ? 
C A L . W e do. 
S o c . Do we not, therefore, at one and the fame time experience a ceffa-

tion of pains and pleafures ? 
C A L . Yes. 
Soc, But we do not at one and the fame time experience a ceffation of 

things good and evil, as you did acknowledge : but now do you not acknow
ledge this ? 

C A L . I do. But what then ? 
- Soc . T h a t things good are not the fame with fuch as are pleafant, nor 
things evil with fuch as procure moleftation. For , from thefe we are libe
rated at once, but not from thofe, becaufe they are different. How, there
fore, can things pleafant be the fame with fuch as are good, or things trou-
blefome with fuch as are evil ? But , if you pleafe, confider the affair thus : 
for I think that neither in this will you accord with yourfelf. Confider now. 
Do you not call the good good, from the prefence of good things, in the 
fame manner as you call thofe beautiful to whom beauty is prefent ? 

C A L . I do. 
Soc. But what ? D o you call thofe good men who are foolifh and timid ? 

For you did not juft now ; but you faid that good men were brave and pru
dent. Or do you not call the brave and prudent, good ? 

C A L . Entirely fo. 
Soc. But what ? Have you ever feen a ftupid boy rejoicing? 
C A L . I have. 
S o c And have you not alfo feen a ftupid man rejoicing? 
C A L . I think I have. But to what purpofe is this ? 
Soc. T o none: but anfwer. 
C A L . 1 have feen fuch a one. 
S o c But have you feen a man endued with intellect grieving and re

joicing ? 
C A L . I fay I have. 
S o c But which rejoice and grieve the more ; fhe wife, or the foolifh ? 
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C A L . I do not think there is much difference. 
Soc. This is fufficient. But have you ever in war feen a coward i* 
C A L . Undoubtedly I have. 
Soc. W h a t then ? On the departure of the enemies, which have appeared 

to you to rejoice the more, cowards or the brave ? 
C A L . Both have appeared to me to rejoice m o r e : or, if not, certainly in 

nearly the fame degree. 
S o c . It is of no confequence. Cowards, therefore, alfo rejoice? 
C A L . And very much fo. 
S o c And thofe that are flupid, likewife, as it feems ? 
C A L . Yes . 
S o c . But , when enemies approach, do cowards only grieve? or is this alfo 

the cafe with the brave ? 
C A L . With both. 
Soc. D o they, therefore, fimilarly grieve ? 
C A L . Perhaps cowards grieve more. 
Soc. But , when the enemies depart, do they rejoice more ? 
C A L . Perhaps fo. 
S o c . D o not, therefore, as you fay, the flupid and the wife, cowards and 

the brave, fimilarly grieve and rejoice, but cowards more than the brave ? 
C A L . I fay fo. 
Soc. But the wife and brave are good, but cowards and the flupid, bad ? 
C A L . They are. 
S o c T h e good and the bad, therefore, rejoice and grieve fimilarly ? 
C A L . I fay fo. 
Soc. Are , therefore, the good and the bad fimilarly good and bad ? or are 

the good yet more good, and the bad more bad ? 
C A L . But , by Jupi ter , I do not know what you fay. 
S o c . D o you not know that you faid the good were good, through the pre-

fence of things good, and the bad through the prefence of things evil ? And 
that pleafures were good things, and pains bad ? 

C A L . I do know it. 
S o c . Are not, therefore, good things, viz. pleafure^ prefent with thofe 

that rejoice, if they rejoice'? 
C A L . 
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C A L . Undoubtedly. 
S o c . Are not, therefore, thofe that rejoice good, in confequence of things 

good being prefent ? 
C A L . Yes . 
S o c But what ? Are not things evil, viz. pains, prefent with thofe that 

are difquieted ? 
C A L . They are prefent. 
S o c . But do you not fay that the evil are evil, through the prefence of 

things evil ? Or do you no longer fay fo ? 
C A L . I do. 
S o c . Thofe , therefore, that rejoice, are good; but thofe that are difquieted 

are evil ? 
C A L . Entirely fo. 
S o c And thofe that are more fo, more, but thofe that are lefs fo, lefs ? 

and thofe that are fimilarly fo, fimilarly ? 
C A L . Yes . 
S o c . Do you fay, therefore, that the wife and the flupid rejoice and grieve 

fimilarly; and that this is likewife the cafe with cowards and the brave ? 
Or that cowards rejoice and grieve more than the brave ? 

C A L . I do. 
S o c . Col lect therefore, in common with me, what will be the confe

quence of what v " have affented to. For , as it is faid, it is beautiful to 
fpeak and confide; twice, and even thrice, beautiful things. D o we fay, 
then, that he who > prudent and brave is good, or not ? 

C A L . We do. 
S o c But thai: he is a bad man who is ffupid and a coward ? 
C A L . Entirely fo, 
S o c And again, that he who rejoices is good ? 
C A L . Yes . 
S o c . But that he is a bad man who is difquieted ? 
C A L . Neceffarily fo. 
S o c . Likewife, that to be difquieted, and rejoice, are fimilarly good and 

evil; but perhaps more evil than good ? 
C A L . Yes. 
S o c . Does not, therefore, a bad man become fimilarly bad and good, with 
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the good man, or even more good ? Do not thefe things follow, and like-
wife thofe prior things, if any one fays that the fame things are pleafant 
and good ? Are not thefe confequences neceffary, Callicles? 

C A L . A while°ago, Socrates, I faid that I liftened and affented to yon, 
confidering that if any one grants you any thing, though in jeft, this you 
gladly lay hold of after the manner of lads. Juf t as if you could think that 
either I or any other perfon did not believe that fome pleafures are better, 
and others worfe. 

S o c . Hey-day, Callicles, how crafty you a r e ! And you ufe me as if I 
were a boy ; at one time afferting that thefe things fubfift in this manner, 
and at another in a different manner ; and thus deceiving me. Though, 
from the firft, I did not think that I fhould be voluntarily deceived by you, 
becaufe you are my friend. But now I am deceived. And now, as it feems, 
it is neceffary, according to the ahtient proverb, that I fhould make good ufe 
of the prefent opportunity, and receive what you give. But it appears that, 
what you now fay is this, that with refpect to pleafures fome are good, and 
others bad. Is it not fo ? 

C A L . Y e s . 
s 

S o c . Are , therefore, the profitable good, but the noxious evil ? 
C A L . Entirely fo. 
S o c And are thofe profitable which accomplifh a certain good, but thofe 

evil, which effect a certain evil ? 
C A L . I fay fo. 
S o c Do you, therefore, fpeak of fuch things as the following; as, for 

inftance, in the body, thofe pleafures of eating and drinking which we juft 
now fpoke of; and do you think that if fome of thefe produce in the body 
health or ftrength, or fome other corporeal virtue, they are good, but that the 
contraries of thefe are evil ? 

C A L . Entirely fo. 
S o c And in like manner, with refpect to pains, are you of opinion that 

fome are worthy, and others bafe ? 
C A L . Undoubtedly. 
S o c Are not, therefore, fuch pleafures and pains as are worthy, to be 

chofen and embraced ? 
C A L . Entirely fo. 

S o c . 
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S o c . Bat fuch as are bafe, not ? 
C A L . It is evident. 
S o c . For it appeared, if you remember, that all things are done by us, viz. 

by mc and Polus, for the fake of things good. Does it, therefore, appear alfo 
to you, that the good is the end of all actions ? Likewife , that all other things 
ought to be done for its fake ; but that it is not to be obtained for the fake of 
other things ? Will you then make a third with us in the fame opinion ? 

C A L . I will. 
S o c . Both other things, therefore, and fuch as are pleafant, ought to be 

done for the fake of things good, but not things good for the fake of fuch as 
are pleafant? 

C A L . Entirely fo. 
S o c Is every man, therefore, able to choofe fuch pleafant things as are 

good, and likewife fuch as are evil? Or muff this be the province of a man 
endued with art ? 

C A L . Of a man endued with art. 
S o c . But let us again recall to our memory what I faid to Polus and 

Gorgias. For I faid (if you remember) that there were certain preparations, 
fome as far as pleafure, preparing this alone, but ignorant of the better and 
the worfe; but others that knew the nature both of good and evil. I like-
wife placed among the preparations refpe&ing pleafures, cooking as a fkill 
pertaining to the body, but iot an a r t ; but among the preparations refpect
ing the good I placed the medicinal art. And, by Jupi ter , the guardian 
of friendfhip, Callicles, do not think that you ought to jeff with me, nor 
anfwer me cafually contrary to your opinion, nor again receive my affertions 
as if I was in jeft. For you fee that our difcourfe is about this, after what 
manner it is proper to live, than which, what can any man endued with 
the fmalleft degree of intellect more ferioufly difcufs? I mean, whether we 
fhould adopt that mode of life to which you exhort me, engaging in fuch 
employments of a man, as fpeaking among the people, cultivating rhe
toric, and managing political affairs, after the manner which you adopt ; 
or whether we fliould betake ourfelves to a philofophic life, and confider 
what it is in which it differs from the former life. Perhaps, therefore, as I 
juft now faid, it is beft to make a divifion; and after we have divided, and 

afTented 
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afTenled to each other, to confider, if thefe two fpecies of life have an 
exigence, in what they differ from each other, and which of them ought to 
be purfucd. But perhaps you do not yet underftand what I fay. 

C A L . I do not. 
S o c But I will fpeak to you ftill more clearly. Since you and I have 

agreed that there is fomething good, and likewife fomething pleafant, and 
that the pleafant is different from the good, but that in each of them there 
is a certain exercife and preparation of acquifition, one being the hunting 
after the pleafant, and the other of the good ; do you, in the firft place, 
grant- me this, or do you not grant it ? 

C A L . I do grant it. 
S o c But come, confent with me in what I faid to thefe men, if I then 

appeared to you to fpeak the truth. But I faid that cooking did not appear 
to me to be an art, but fkill; and that medicine is an art. For I faid that 
medicine confiders the nature of that which it cures, and the caufe of the 
things which it does, and that it is able to give an account of each of thefe : 
but that cooking very inartificially proceeds to pleafure, to which all its 
attention is direeled, neither confidering in any refpecl the nature nor the 
caufe of pleafure, but being entirely irrational, numbering nothing (as I 
may fay), depending wholly on ufe and fkill, and only preferving the memory 
of that which ufually takes place, by which alfo it may impart pleafures. 
In the firft place, therefore, confider whether thefe things appear to you to 
have been fufficiently faid, and that there are alfo certain other ftudies of 
this kind refpecling the foul, fome of which depend on art, and beftow a 
certain attention to that which is beft in the foul; but others neglect this, 
confidering, in the fame manner as cooking with refpect to the body, only the 
pleafure of the foul, and in what manner it may be procured ; neither con
fidering which is the better or the worfe of pleafures, nor attending to any 
thing elfe than gratification only, whether it is better or worfe. For to me, 
Callicles, thefe things appear to take p lace; and I fay that a thing of this 
kind is flattery, both refpecling body and foul, and any thing elfe the plea
fure of which is feduloufly attended to by any one, without paying any 
regard to the better and the worfe. But whether do you entertain the 
fame opinion refpecling thefe things with us, or do you oppofc them? 

C A L . 
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C A L . I do not, but grant them, that your difcourfe may come to an end, 
and that I may gratify Gorgias here. 

Soc . But whether does this take place refpecting one foul, but not refpect
ing two and many fouls? 

C A L . It does not. But it takes place refpecting both tv/o and many fouls. 
Soc . May it not, therefore, be lawful to gratify fouls collected together* 

without paying any attention to what is beft ? 
C A L . I think fo. 
S o c . Can you,, therefore, tell me what thofe ftudies are which effect this ? 

Or rather, if you are willing, on my afking, affent to whichever appears to 
you to be one of thefe, but to that which does not do not affent. And, in 
the firft place, let us confider the piper's art. Does it not appear to you to 
be a thing of this kind, Callicles y viz. which only purfues our pleafure. 
but cares for nothing elfe ? 

C A L . It does appear to me. 
S o c . Are not, therefore, all fuch ftudies as thefe like the harper's art in 

contefts ? 
C A L . Yes. 
S o c . But what ? Does not the erudition of choirs, and the dithyrambic 

poefy, appear to you to be a thing of this kind ? Or do you think that 
Cinefias 1 the fon of Meles is in the fmalleft degree folicitous that he may 
fay any thing by which his hearers may become better ? Or is he not rather 
fbjicitous about that which may gratify the crowd of fpectators ? 

C A L . It is evident, Socrates, that this latter is the cafe refpecting Cinefias. 
S o c . But what with refpect to his father Meles ? Does he appear to you 

to play on the harp, looking to that which is beft ? Or does not he alfo regard 
that which is moft pleafant ? For in ringing he pleafingly pains the fpectators. 
But confider, does not the whole of the harper's art, and dithyrambic poefy, 
appear to you to have been invented for the fake of pleafure ? 

C A L . T O me it does. 
S o c . But what of the venerable and wonderful poefy of tragedy ? W h a t 

does it ftrive to accomplifh ? D o its endeavour and ftudy, as appears to 
you, alone confift in gratifying fpectators ? or alfo in ftriving not to fay 
any thing which may be pleafing and grateful fo them, but at the fame 

1 A bad d i thyrambic poet, according to the Scholiaft ad lianas Ari f toph. 

6 time 
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time bafe ; and that, if any thing happens to be nnpleafant and ufeful, this it 
may fay and fing, whether it gratifies the fpeclators or not ? According to 
which of thefe modes does the poefy of tragedy appear to you to confift ? 

C A L . It is evident, Socrates, that it is more impelled to pleafure, and the 
gratification of the fpeclators. 

S o c Did we not, therefore, Callicles, juft now fay that a thing of this 
kind is flattery ? 

C A L . Entirely fo. 
S o c . Come then, if any one fhould take from all poefy, melody, rhythm, ; 

and meafure, would any thing elfe than difcourfes remain ? 
C A L . Neceffarily nothing elfe. 
S o c . Are not, therefore, thefe difcourfes delivered to a great multitude 

of people? 
C A L . I fay fo. 
S o c Poefy, therefore, is a certain popular fpeech. Or do not poets 

appear to you to employ rhetoric in the theatres ? 
C A L . T O me they do. 
S o c . N o w , therefore, we have found a certain rhetoric among a people 

confuting of boys, and at the fame time women and men, flaves and the 
free-born; and which we do not altogether approve. For we faid that it 
was adulation. 

C A L . Entirely fo. 
S o c B e it fo. But what fhall we fay that rhetoric is, which fubfifts 

among the Athenian people, and the people confifting of free-born men in 
other cities ? Do the rhetoricians appear to you always to fpeak with a view 
to that which is beft, directing their attention to this, that the citizens through 
their difcourfes may become the beft of men ? Or are they alfo impelled to 
the gratification of the citizens ? and, neglecting public for the fake of private 
advantage, do they converfe with the people as with boys, alone endeavour
ing to gratify them, without being in the leaft concerned whether through 
this they become better or worfe ? 

C A L . This which you afk is not a fimple thing. For fome rhetoricians 
are folicitous in what they fay for the good of the citizens: but others are 
inch as you reprefent them. 

Soc. It is fufficient. For , if this alfo is twofold, one part of it will be 
adulation, 
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adulation, and bafe harangue; but the other, which caufes the fouls of the 
citizens to become molt excellent, will be beautiful; and will always ftrive 
to fpeak fuch things as are beft, whether they are more pleafant or more 
unpleafant to the hearers. But you never have feen this kind of rhetoric. 
Or, if you can fay that fome one of the rhetoricians is a character of this 
kind, why have you not informed me who he is ? 

C A L . But, by Jupiter , I cannot inftance to you any rhetorician of the 
prefent day. 

S o c . But what ? Can you inftance any one of the antient rhetoricians, 
who was the means of rendering the Athenians better, after he began to 
harangue them, when previous to this they had been worfe ? For I do not 
know who fuch a one is. 

C A L . But what? Have you not heard that Themiftocles was a good 
man, and likewife Cimon and Miltiades, and Pericles here, who died lately, 
and whofe harangues you alfo have heard ? 

S o c Yes ; if that virtue, Callicles, which you before fpoke of is true, v iz . 
for a man to replenifti both his own defires and thofe of others. But if this 
is not the cafe, but, as we were afterwards compelled to confefs, thofe defires 
are to be embraced, the repleniftiing of which renders a man better, but not 
thofe which render him worfe, and if there is a certain art of this, as we alfo 
acknowledged, can you fay that any one of thefe was a man of this kind ? 

C A L . I have not any thing to fay. 
S o c But if you feek in a becoming manner you will find. L e t us how

ever, fedately confidering, fee if any one of thefe was a character of this kind. 
Is it not true that a good man, who fays what he fays with a view to the beft, 
does not fpeak cafually, but looking to fomething ? in the fame manuer as 
all other artifts, each of whom regards his own work, and does not rafhly 
choofe what he introduces to his work, but fo that the fubject of his opera
tion may have a certain form—-as, for inftance, if you are willing to look 
to painters, architects, fhipwrights, and all other artificers, and to confider 
how, whichever of them you pleafe, places whatever he places in a certain 
order, and compels one thing to be adapted to and harmonize with another, 
until the whole thing is conftituted with regularity and ornament. And 
indeed, both other artificers, and thofe which I juft now mentioned, who 
are employed about the body, viz. the matters of gymnaftic, and phyficians^ 

VOL. iv . 31 adorn 
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adorn in a certain refpecl;, and orderly difpofc the body. Do we grant that 
this is the cafe, 0 1 not ? 

C A L . It is the cafe.. 
Soc. A houfe, thereforê  when it acquires order and ornament, will be » 

good houfe, but a bad one, when it is without order ?' 
C A L . I fay fo. 
Soc. And will not this in like manner be the cafe with a fnip> 
C A L . Y e s . 
Soc. And may we not affert the fame things alfo refpecling our bodies ? 
G A L . Entirely fo. 
Soc. B u t what with refpecl to the foul? Will it be in a good condition, 

when it acquires diforder, or when it acquires a certain order and ornament ? 
C A L . It is neceffary, from what has been laid, to grant that the latter muft 

IK the cafe; 
Soc. W h a t then, in the body, is the name of that which fubfifts fromi 

order and ornament ? Perhaps you will fay it is health and ftrength. 
C A L . I do. 
Soc. But what again is the name of that which fubfifts in the foul from' 

order and ornament ? Endeavour to find and mention it, in the fame manner 
as the former name. 

C A L . But why do not you fay what it is, Socrates ? 
Soc. I f you had rather, I will. But , if I fpeak well, do you affent to me ; 

if not, confute, and do not indulge me. T o me then it appears that the 
name belonging to the orderly difpofition of the body is the healthful, from 
which health and every other virtue of the body are produced in the body. 
Is it fo, or not ? 

C A L . It is. 
S o c But the name belonging to the orderly difpofition and ornament of 

the foul is the legitimate and law ; whence alio fouls become legitimate and 
adorned with modeft manners: but thefe are juftice and temperance. Do 
you affent, or not ? 

C A L . Be it fo. 
Soc. Wil l not, therefore, that good rhetorician who is endued with art, 

looking to thefe things, introduce all his orations and actions to fouls ? and, 
if he fhould beftow a gift, bellow it, and, if he fhould take any thing away, 

take 
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tfeke i t ; aWaVs directing bis attention to this, that juftice may be produced 
in the fouls of his fellow-citizens, and that they may be liberated from in
juftice: likewife that temperance m a y b e produced in them, and that they 
may be liberated from intemperance: and, in fhort, that every virtue may 
be planted in them, but vice expelled I D o you grant this, or not ? 

C A L . I do Grant it. 
S o c . For where is the utility, Callicles, in giving a body difeafed, and in 

a miferable condition, abundance of the moft agreeable food or drink, or any 
thing elfe, which will not be more profitable to it than the contrary, but 
even lefs, according to a juft mode of reafoning ? Is this the cafe ? 

C A L . Be it fo. 
S o c . For I think it is not advantageous for a man to live with a mife

rable body; for thus i t .would be neceffary to live miferably. O r would it 
not? 

C A L . Yes . 
S o c . Do not, therefore, phyficians for the moft part permit a man in 

health to fatisfy his defires, (as , for inftance, when hungry to eat as much as 
he pleafes, or when thirfty to drink,) but never permit, as I may fay, a 
difeafed man to be fatiated with things which he defires ? D o you alfo grant 
this ? 

C A L . I do. 
S o c . But is not the fame mode, O moft excellent man, to be adopted re

fpecting the foul; viz. that as long as it is depraved, in confequence of being 
ftupid, intemperate, unjuft and unholy, it ought to be reftrained from defires, 
and not permitted to do any thing elfe than what will render it better ? D o 
you fay fo, or not ? 

C A L . I fay fo. 
S o c . For fuch a mode of conduct will indeed be better for the foul. 
C A L . Entirely fo. 
S o c . Is not, therefore, to reftrain any one from what he defires to punifh 

him ? 
C A L . Yes. 

S o c T o be punifhed, therefore, is better for the foul than intemperance, 
contrary to what you juft now thought. 

C A T , . 1 do not know what you fay, Socrates: but afk fomething elfe. 

3 1 ^ S o c 
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S o c . T h i s man will not fuffer himfelf to be be benefited by fuffering this 
o f which we are fpeaking, v iz . punifhment. 

C A L . 1 am not at all concerned about any thing which you fay; and I 
have anfwered you thefe things for the fake of Gorgias. 

S o c . Be it fo. But what then fhall we do ? Shall we dilTolve the con
ference in the mid ft ? 

C A L . You know beft. 
S o c . But they fay it is not lawful to leave even fables in the midft, but 

that a head fhould be placed on them, that they may not wander without a 
head. 

C A L . H O W importunate you are, Socrates! But, if you will be perfuaded 
by me, you will bid farewell to this difcourfe, or carry it on with fome other' 
perfon. 

S o c . W h a t other, then, is willing ? for we muft not leave the difcourfe 
unfinifhed. 

C A L . Cannot you yourfelf finifh the difcourfe, by either fpeaking to your
felf, or anfwering yourfelf? 

S o c . In order, I fuppofe, that the faying of Epicharmus may be verified, 
viz. 1 being one am fufficient to accomplifh what was before faid by two. 
And it appears moft neceffary that it fhould be fo. But, if we do this, I think 
it will be proper that all of us mould in a friendly manner ftrive to underftand 
what is true, and what falfe, refpecling the fubjecls of our difcourfe. For it 
will be a common good to all for this to become manifeft. I will, therefore, 
run over the affair in the manner in which it appears to me to take place. But, 
if I fhall feem to any of you net to grant myfelf things which truly are, it 
will be proper that you fhould apprehend and confute me. For I do not fay 
what I do fay as one endued with knowledge, but I inveftigate in common 
with you. So that, if he whp contends with me appears to fay any thing to 
the purpofe, I will be the firft to concede to him. But I fay thefe things on 
condition that you think it fit the difcourfe fhould be completed : but if you 
do not affent to this, let us bid farewell to it, and depart. 

G O R G . But it does not appear to me, Socrates, proper to depart yet, but 
that you fhould purfue the difcourfe. It likewife feems to me that this is the 
opinion of the reft of the company. For I alfo am willing to hear you dif-
cuffing what remains. 

Soc 
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S o c . But indeed, Gorgias, I fhould willingly have difcourfed ftill longer 
with Callicles here, till I had recompenfed him with the oration of Amphion, 
inftead of that of Zethus. But as you are not willing, Callicles, to finifh the 
difcuffion in conjunction with me, at leaft attend to me, and expofe me if I 
fhall appear to you to affert any thing in an unbecoming manner. And if 
you confute me, I fhall not be indignant with you, as you are with me, but 
you will be confidered by me as my greateft benefactor. 

C A L . Speak then yourfelf, good man, and finifti the difcourfe. . 
Soc . Hear me then repeating the difcourfe from the beginning. Are 

the pleafant and the good the fame ?—'They are not the fame, as I and Calli
cles have mutually agreed.—But whether is the pleafant to be done for the 
fake of the good, or the good for the fake of the pleafant ? — T h e pleafant for 
the fike of the good. — But is the pleafant that, with which when prefent we 
are delighted ; and the good that, through which when prefent we are good? 
—Entirely fo.—But we are good, both ourfelves, and all other things that 
are good, when a certain virtue is prefent .—To me this appears to be ne
ceffary, Callicles.—But, indeed, the virtue of each thing, of an inftrument, 
and of the body, and again of the foul, and every animal, does not fortui-
toufly become thus beautiful, but from order, rectitude, and art, which are 
attributed to each of them.—Are thefe things, therefore, fo ? For I fay they 
are .—The virtue of every thing, therefore, is difpofed and adorned by order. 
•—So, indeed, I fay.—Hence, in each thing, a certain order becoming inhe
rent, which is domcftic to each, renders each thing good.—It appears fo to 
m e . — T h e foul, therefore, which has a certain order of its own, is better than 
the foul which is without order.—It is neceffary.—But the foul which has 
order is orderly.—For how is it poffible it fhould not r—But an orderly foul 
is temperate.—This is very neceffary.—A temperate foul, therefore, is good. 
1, indeed, am not able to fay any thing befides thefe things, O friend Calli
cles. But do you, if you have any thing elie, teach me. 

C A L . Proceed, good man, 
S o c . 1 fay, then, if a temperate foul is good, the foul which is affected in 

a manner contrary to that of the temperate is vicious. But fuch a foul will be 
deftitute of intellect, and intemperate,—Entirely fo .—And, indeed, a tempe
rate man acts in a proper manner, both towards Gods and men. For he would 
not be temperate if he acted in an improper manner.—It is neceffary that thefe 

things 
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things fhould be fo.—-And befides this, by acting in a -proper manner towards 
men he will acl juftly, and by a proper conduct towards the Gods he will 
acl piouflv. But it is neceffary that he fhould be juft and holy, who acts in 
a juft and holy manner.—It muft be fo.—It is likewife neceflary that fuch a 
one (hould be brave. For it is not the province of a temperate man either to 
purfue or avoid things which ought neither to be purfued nor avoided : but 
it is proper that he fhould both avoid and purfue things and men, pleafures 
and pains, and braVely endure when it is requifite. So that there is an abun
dant neceffity, Callicles, that the temperate man, being juft, brave, and pious, 
as we have defcribed him, fhould be a perfectly good man : likewife, that a 
good man fhould do in a becoming and beautiful manner whatever he docs; 
and that he who acts well fhould be bleffed and happy. And laftly, it is ne
ceffary that the unworthy man, and who acts ill, fhould be miferable. But fucli 
a man will be one who is directly contraryto the temperate man, viz. he will 
be the intemperate character which you praifed. I , therefore, lay down 
thefe things, and affert that they are true. But if they are true, temperance 
muft be purfued and cultivated, as it appears, by him who wifhes to be 
happy, and he muft fly from intemperance with the utmoft celerity. H e muft 
likewife endeavour to live in fuch a manner as not to require any degree of 
punifhment: but if he does require it, or any other of his family,—or if this 
is the cafe with a private perfon, or a city,—juftice muft be adminiftered, and 
punifhment inflicted, if fuch wifh to be happy. This appears to me to be 
the mark with our eye directed to which it is proper to l ive: and all con
cerns, both private and public, fhould tend to this, viz. if any one wifhes to 
be happy, to act in fuch a manner that juftice and temperance may be ever 
prefent with h i m ; not fuffering his defires to be unreftrained, and endea
vouring to fill them.; which is an infinite evil, and caufes a man to live the 
life of a robber. For a character of this kind can neither be dear to any 
other man, nor to Divinity. For it is impoffible there can beany commu
nion between them: but where there is no communion there can be no 
friendfhip. T h e wife too, Callicles, fay that communion, friendfhip, deco
rum, temperance, and juftice, connectedly comprehend heaven and earth, 
Gods and men. And on this account, my friend, they call this univerfe kofmos, 
or order, and not akofmia, or diforder, and akolafia, or intemperance. How
ever, you appear to me not to attend to thefe things, and this though you 

arc 
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are wife. But you are ignorant that geometric equality is able to accomplifh 
great things, both among Gods and men. On the contrary, you think that 
every one mould flrive to poffefs more than others: for you neglect g e o -
metry.—Be it fo, then.—However, this our difcourfe mufl either be confuted, 
viz. it mufl be fhown that thofe who are happy are not happy from the pof. 
fefTion of juftice and temperance, and that thofe who are miferable are not 
miferable from the poffeffion of v ice; or, if our difcourfe is true, we m u l t 
confider what confequences refult from it. Indeed, Callicles, all thofe for
mer things are the confequences concerning which you afked me if I was 
fpeaking in earnefl. For I faid that a man fhould accufe himfelf, his fon, 
and his friend, if he acted in any refpect unjuftly, and that rhetoric was to be 
ufed for this purpofe. Hence, thofe things which you thought Polus granted 
through fhame are true, viz. that by how much it is more bafe to do an in
jury than to be injured, by fo much is it the worfe; and that he who would 
be rightly fkilled in rhetoric ought to be juft, and endued with a fcientific 
knowledge of things ju f t ; which, again, Polus faid that Gorgias acknowledged 
through fhame. 

This then being the cafe, let us confider what are the things for which you 
reprove me, and whether they are well faid, or not. You affert, then, that 
I can neither affift myfelf, nor any of my friends or domeftics,^nor fave 
myfelf from the greateft dangers : but that I am obnoxious to the arbitrary 
will of any one, like men of infamous characters (though this is nothing 
more than the juvenile ardour of your difcourfe), fo as either to be ftruck in 
the face, or deprived of my property, or expelled from the city, or, which 
is the extremity of injuftice^ to be flain. And to be thus circumftanced, ac
cording to your doctrine, is the moft fhameful of all things. But , according 
to my doctrine, (which has indeed been often mentioned, yet nothing hinders 
but that it may again be repeated,) I do not fay, Callicles, that to be ftruck 
in the face unjuflly is a moft fhameful thing; nor yet for my body, or my 
purfc, to be cut; but that to ftrike and cut unjuftly me and mine, is a thing 
more fhameful and bafe. And that to defraud, enflave, break open the 
houfe, and, in fhort, to injure in any refpect me and mine, is to him who 
does the injury more bafe and fhameful than to me who am injured. Thefe 
things, which appeared to us to fubfift in this manner in the former part of cur 

$ difcourfe, 
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difcourfe, are contained and bound in adamantine reafons, though it is fome-
what ruftic to make fuch an affertion. However, unlefs you can diffolve 
thefe reafons, or fome one more robuft than yourfelf, it is impoffible that he 
who fpeaks otherwife than I now fpeak can fpeak in a becoming manner. 
F o r I always affert the fame thing, viz. that I know not how thefe things 
fubfift: and that no one of thofe whom I have ever met with, as at prefent, 
if unable to fay otherwife, would be ridiculous. I therefore again deter
mine that thefe things thus fubfift. But , if this is the cafe, and injuftice is 
the greateft of evils to him that a d s unjuftly ; and it is ftill a greater evil, if 
poffible, though this is the greateft, for him who acls unjuftly not to be pu
nifhed ; what affiftance will that be, which, when a man is unable to afford 
himfelf, he is in reality ridiculous ? Wi l l it not be that which averts from 
vis the greateft detriment ? But there is an abundant neceffity that this 
fhould be the moft fhameful affiftance, viz . for a man to be incapable of 
aftifting either himfelf, or his friends and domeftics; that the next to this 
fhould be that which pertains to the fecond evil; and the third, that which 
pertains to the third evi l ; and thus in fucceffion, according to the magnitude 
of each evil. T h u s alfo does the beauty of being able to give affiftance, and 
the deformity of not being able, fubfift. Does the thing take place in this 
manner, or otherwife, Callicles ? 

C A L . N O otherwife. 
S o c . Since, therefore, thefe things are two, to do an injury, and to be in

jured, we fay that to do an injury is a greater, but to be injured, a lefs evil. 
By what means, then, may a man fo affift himfelf as to poffefs both thefe ad
vantages—I mean, that which arifes from not doing an injury, and that 
which is the confequence of not being injured ? Is it by power, or will ? But 
I fay thus: Will a man, if he is unwilling to be injured, not be injured? 
O r , if he has procured the power of not being injured, will he not be injured? 

C A L . It is evident that he will not, if he has procured the power. 
S o c . But what with refpecl to acling unjuftly? Whether, if any one is 

unwilling to do an injury, is this fufficient (for in this cafe he will not com
mit an injury), or is it requifite that for this purpofe he fhould procure a cer
tain power and art, as one who will do an injury, unlefs he has learned and 
cultivated thefe ? Why do you not anfwer me this queftion, Callicles : whe

ther 
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ther T and Polus appear to you to be rightly compelled to acknowledge this, 
or not? fince we confefs that no one is willing to act unjuftly, but that 
thole who injure others do it unwillingly. 

C A L . L e t it be fo, Socrates, that your difcourfe may be brought to a con-
clufion. 

S o c . For this purpofe, therefore, a certain power and art, as it appears, 
are to be procured, in order that we may not act unjuftly. 

C A L . Entirely fo. 
Soc . What then is the art which will enable a man not to be injured in 

any refpect, or at leaft in the fmalleft degree ? Confider, if it appears to you 
in the fame manner as to me. For to me it appears thus : that he ought 
either to govern in a city, or obtain the tyranny, or be the affociate of the 
moft powerful perfon in a polity. 

C A L . D O you fee, Socrates, how ready 1 am to praife you, if you fay any 
thing beautifully ? Thi s you appear to me to have faid in a manner entirely 
beautiful. 

S o c . Confider alfo, whether I appear to you to fpeak well in what follows: 
Thofe feem to me to be friends in the higher! degree, concerning whom an
tient and wife men fay, " fimilar to fimilar." Does it not alfo appear fo to 
you ? 

C A L . T O me it does. 
S o c . Does it not therefore follow, that when a tyrant who is ruftic and 

unlearned governs, if there is any one in the city much better than him, the 
tyrant will fear fuch a one, and will never be able to be cordially his friend? 

C A L . It does follow. 
S o c , Nor yet, if any one in the city fhould be much worfe than the tyrant, 

would he be able to be his friend. For the tyrant would defpife him, nor 
ever pay attention to him as a friend. 

C A L . This alfo is true. 
S o c . It remains, therefore, that he alone would be a friend to fuch a one 

deferving to be mentioned, who, in confequence of being endued with fimilar 
manners, would praife and blame him, be willing to be governed, and to be 
fubject to him that governs. Such a one in this city will be able to accom
plifh great things, and no one will injure him with impunity. Is it not fo ? 

C A L . Yes. 

VOL. iv. 3 K S o c 
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S o c . If, therefore, any young man in this city mould thus think with 
himfelf, " After what manner may I be able to accomplifh great things, and 
be injured by no one r" this, as it appears, muft be the way, viz. he muft im
mediately fr6m his youth be accuftomed to rejoice and be afflicted with the 
fame things as his mafter, and render himfelf in the higheft degree fimilar to 
him. Is it not fo ? 

C A L . Yes. 
S o c . Wi l l it not therefore follow, that fuch a man will not be injured, 

and, as you fay, that he will be able to accomplifh great things in a city ? 
C A L . Entirely fo. 
S o c Wil l he not, therefore, be able to refrain from acting unjuftly ? Or 

will this be far from being the cafe, if, when the governor is unjuft, he is 
fimilar to him, and is able to accomplifh great things with him ? But I think 
that the very contrary will take*place, and that fuch a one will render him
felf able to act unjuftly in the higheft degree, without being punifhed for his 
unjuft conduct. Will he not ? 

C A L . It appears fb, 
S o c Wil l not, therefore, the greateft evil be prefent with him, in confe

quence of being corrupted and depraved in his foul, through the imitation 
and power of his mafter ? 

C A L . I do'not know whither you are always turning the difcourfe, So
crates, upwards and downwards. Or do you not know, that he who is imi
tated can, if he pleafes, flay and take away the poffefiions of him who is 
not imitated ? 

S o c . 1 know it, good Callicles, unlefs I a m deaf; for, a little before, I 
often heard this from you and Polus, and nearly, indeed, from all in the city. 
But do you alfo hear m e : for he may indeed flay whom he pleafes; but, 
bein" a depraved character, he may flay one who is worthy and good. 

C A L . And is not this a circumftance grievous to be borne ? 
S o c . Not to a man endued with intellect, as the difcourfe evinces. Or 

do you think that a man fhould endeavour to live to a moft extended period, 
and fhould apply himfelf to thofe arts which always preferve us from dangers-— 
in the fame manner as that rhetoric which preferves in courts of juftice, and 
which you exhorted me to cultivate ? 

C A L . I do indeed, by Jupi ter , and I rightly advifed you. 
7 Soc 
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S o c . But what, O beft of men, does the fcience of fwimming alfo appear 
to you to be a venerable thing ? 

C A L . By Jupiter, it does not. 
S o c And, indeed, this alfo faves men from death, when they fall into 

fuch a danger as requires the aid of this fcience. But if this fcience appears 
to vou to be a fmall thing, I will mention to you a greater than this, viz. that 
of piloting a fhip, which not only faves lives, but alfo bodies and poffeffions, 
from extreme danger, in the fame manner as rhetoric. And this, indeed, 
is moderate and modeft, and is not haughty with a grandeur o f ornament, 
as if it accomplifhed fomething tranfeendent. But fince it accompliihes the 
fame things as the judicial art, if it faves any from / E g i n a hither, it demands, 
1 think, two oboli; but if from Egypt , or Pontus, if it demands a great fum, 
on account of the great benefit it has conferred, through laving thofe I juft 
now mentioned, viz. ourfelves and children, our riches and wives, and con
ducting them to the port, this fum is ufually two drachms. And the man 
who poffeffes this art, and accomplifhes thefe things, going out of the fhip, 
walks near the fea and the fhip, in a moderate garb. For he knows, I think, 
how to reafon with himfelf, that it is uncertain whom he may affift of thofe 
that fail with him, not fuffering them to be merged in the fea, and whom he 
may injure, as knowing that neither the bodies nor fouls of thofe who depart 
from his fhip are in any refpecl better than they were when they entered into 
it. He will, therefore, reafon with himfelf, that the cafe is not as if fome 
one who is afflicted in his body with great and incurable difeafes fhould 
happen not to be fuffocated, becaufe this man is indeed miferable for having 
efcaped death, and has not derived any advantage from him ; but that if any 
one labours under many and incurable difeafes in that which is more ho
nourable than body, viz. in his foul, fuch a one ought to live ; and that he 
will benefit him, whether he faves him from the fea, or from a court of 
juftice, or frcm any thing elfe. But he knows that it is not better for a de
praved man to l ive; becaufe he muft neceffarily live badly. On this account, 
it is not ufual for a pilot to be arrogant, though he faves us ; nor yet, O won
derful man, for an artificer of machines, who is fometimes able to fave a 
multitude in no refpecl inferior to that which is faved by the general of an 
army, or a pilot, or any other perfon. For fometimes he faves whole cities. 
Does it appear to you that he is to be compared with a lawyer r Though, if ha 

3 K 2 fhould 
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fhould wifh to fpeak, Callicles, fuch things as you are accuftomed to fpeak, 
extolling his own art, he would overwhelm you with words, afferting and 
calling on you to confider that you ought to be the artificers of machines, as 
i f other things were of no confequence. For he would have enough to fay. 
But you neverthelefs would defpife him and his art, and would call him by 
way of reproach a maker of machines. Nor would you be willing to give 
your daughter to his fon in marriage, nor his daughter to your fon. Though, 
if you confider what the particulars are from which you praife your own 
profeffion, with what juftice can you defpife the artificer of machines, and 
the reft whom I have juft now mentioned ? I know you will fay that your 
profeffion is better, and confifts of better things. But if that which is better 
is not what I fay it is, but this very thing is virtue, i. e. for a man to fave 
hirnfelf and his poffeffions, whatever kind of man he may happen to be, then 
your reprehenfion of the artificer of machines, of the phyfician, and of other 
arts, which are inftituted for the fake of prefervation, is ridiculous. 

But , O bleffed man, fee whether or not the generous and the good are 
not fomething elfe than to fave and be faved. For perhaps to live for a 
period of time however extended, is not to be wifhed, nor too much fought 
after, by him who is truly a man ; but leaving thefe things to the care of Divi
nity, and believing in prophetic women, that no one can avoid fate, he will 
afterwards confider by what means he may pafs the remainder of his life in the 
rnoft excellent manner. But will this be effected by rendering himfelf fimilar 
to the polity in which be dwells ? If this then were the cafe, it is neceffary 
that you fhould become moft fimilar to the Athenian people, if you wifh 
to be dear to them, and to be able to accomplifh great things in the city. 
But confider whether this is advantageous to you and m e ; and whether we 
fhould not, O divine man, be expofed to the fame misfortune which they 
fay happened to the Theffalian 1 women in drawing down the moon. But, 
indeed, our choice of this power in the city fhould be with the moft friendly. 
J f however you think that any man whatever is able to deliver a certain 

• According to Suidas (in Proverbio twi <ravru rnv <rt\wi x a f o t a e i j ) the Theffalian women whc 
drew down the moon are faid to have been deprived of their eyes and feet. And hence, fay! 
he, the proverb is applied to thofe who draw down evils on themfelves. It is neceffary to obferv< 
that witches formerly were able to caufe the appearance of drawing down the moon to tak€ 
pUce. See my Notes on Paufanias, vol. iii. p. 324. 

arl 
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art of this kind, which will caufe you to poffefs mighty power in this city, 
even when you are diffimilar to the polity, and whether this power is for the 
better, or the worfe,—in this cafe you appear to me, Callicles, not to confider 
the affair in a proper light. For it is not requifite that you fhould be a 
mimic, but that you fhould be naturally fimilar to them, if you dptign to 
effect a genuine friendfhip with the Athenian people, and, by Jupiter , befides 
this with Demus the fon of Pyrilampes. Whoever, therefore, fhall render 
you moff fimilar to thefe will alfo render you, fince you defire to be fkilled 
in civil affairs, both a politician and a rhetorician. For every one is delighted 
with orations adapted to his own manners, but is indignant with fuch as are 
foreign from them ; unlefs you, O beloved head, fay otherwife. Can w e 
fay any thing againft thefe things, Callicles? 

C A L . I do not know how it is, but you appear to me, Socrates, to fpeak 
well. But yet that which happens to many happens alfo to me : for I a m 
not entirely perfuaded by you. 

S o c . For the love of Demus , Callicles, which is refident in your foul, 
oppofes m e : but if we fhould often and in a better manner confider thefe 
things, you would perhaps be perfuaded. Remember, therefore, that we 
faid there were two preparations, which in every thing were fubfervient to 
the cultivation both of body and foul: one affociating with thefe with a 
view to pleafure; but the other with a view to that which is belt, not 
by gratifying, but oppofing. Are not thefe the things which w e then, 
defined ? 

C A L . Entirely fo. 
S o c Is not, therefore, the one of thefe which looks to pleafure ignoble, 

and nothing elfe than adulation ? 
C A L . L e t it be fo, if you pleafe. 
S o c But the other endeavours that this which we cultivate may be the 

beft poffible, whether it is body or foul. 
C A L . Entirely fo. 
S o c . Whether, therefore, are we after this manner to take upon ourfelves 

the care of a city and its citizens, I mean when the citizens are rendered 
the beft poffible ? For without this, as we have found in what has been 
previoufly faid, it is of no ufe to beftow any other benefit; v iz . unlefs the 
dianoetic part of thofe who are to receive either abundance of riches, or 

dominion. 
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dominion over certain perfons, or any other power, is beautiful and good. 
Shall we lay this down, as being the cafe ? 

C A L . Entirely fo, if it is more agreeable to you. 
S o c . If, therefore, Callicles, when publicly tranfacling political affairs, we 

fhould publicly exhort each other to the art of building either walls, or 
docks, or temples, or, in fhort, buildings of the largeft kind, whether would 
it be neceffary that we fhould confider and examine ourfelves, in the firft 
place, if we knew or were ignorant of the art of building, and by whom we 
were inftructed in it ? Would this be requifite, or not ? 

C A L . Entirely fo. 
S o c . In the fecond place, therefore, this ought to be confidered, whether 

w e have ever built any private edifice, either for any one of our friends, or 
for ourfelves ; and whether this edifice is beautiful or deformed. And if on 
confidering we find that our mafters were good and illuflrious, and that we 
have built, in conjunction with our mafters, many beautiful edifices, and many 
without their affiftance, after we left our mafters ,—if we find this to be the cafe, 
ought we not, if endued with intellect, to betake ourfelves to public works ? 
But if we can neither evince that we had a mafter, and have either raifed no 
buildings, or many of no worth, would it not in this cafe be ftupid in us to 
attempt public works, and to exhort each other to fuch an undertaking ? 
Shall we fay that thefe things are rightly afferted, or not ? 

C A L . Entirely fo. 
S o c . And is not this the cafe with all other things? And if we fhould 

engage publicly in medical affairs, exhorting each other as if we were fkil-
ful phyficians, ought not you and I to confider as follows: By the Gods, 
how is Socrates affected in his body with refpect to health? Or is there any 
other perfon, whether a flave or free-born, who by the help of Socrates is 
liberated from difeafe ? And indeed I think I may confider other things of 
this kind refpecling you. And if we do not find a-ny one, ftranger or 
citizen, man or woman, whofe body has been benefited by our affiftance, 
will it not, by Jupi ter , Callicles, be truly ridiculous, that we fhould pro
ceed to that degree of folly as to attempt, according to the proverb 1 , to 

1 This proverb, according to Zenobius, is applied to thofe who pafs over the firft difcipline?, 
and immediately apply themfelves to the greater. Juft as if fome one learning the potter's art 
fhould attempt to make a tub before he had learned liow to make tables, or any other fmall 
utenfil. 

teach 
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'leach a potter in making a tub, before we have tranfacted many things 
privately, as they might happen to occur, and have happily accomplifhed 
many things, and been fufficiently exercifed in the medical art, and lhould 
endeavour to exhort others like ourfelves to exercife medicine publicly ? 
Does it not appear to you that a conduct of this kind would be ffupid ? 

C A L . It does. 
S o c . But now, O bed: of men, fince you have juft begun to tranfact public 

.affairs, and you exhort me to the fame, reproaching me at the fame time 
that I do not engage in them, ought we not mutually to confider as follows : 
What citizen has Callicles made a better man ? Is there any one who, 
being before depraved, unjuft, intemperate, and unwife, has through Calli
cles become a worthy and good man, whether he is a ftranger or a citizen, 
a flave or free-born ? Tel l me, Callicles, if any one fliould afk you thefe 
things, vvliat would you fay ? Whom would you affert to be a better man 
from affociating with you ? Are you averfe to anfwer, if there is as yet any 
private work of this kind accomplifhed by you, before you engage in public 
affairs ? 

C A I . Y o u are contentious, Socrates. 
S o c . But I do not afk through a love of contention, but in confequence 

of really wifhing to know, after what manner you think government ought 
to be conducted by us. Or would you, when applying yourfelf to public 
affairs, attend to any thing elfe than that we citizens may be rendered the 
beft of men ? Or have we not often acknowledged that this ought to be 
done by a politician ? Have we, or not, acknowledged this ? Anfwer. W e 
have acknowledged it. I will anfwer for you. If, therefore, a good man 
ought to procure this for his city, now having recollected, inform me refpect
ing thofe men whom you a little before mentioned, if they any longer 
appear to you to have been good citizens,—I mean Pericles and C imon , 
Miltiades and Themiftocles. 

C A L . T O me they do. 
S o c If, therefore, they were good men, did not each of them render 

their fellow-citizens better inftead of worfe ? Did they render them fo, or 
not? 

C A L . They did. 
Soc. 
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S o c When Pericles, therefore, began to fpeak to the people, were thejr 
«iot worfe than when he addreffed them for the laff t ime? 

C A L . Perhaps fo. 
S o c It is not proper to fay * perhaps', O beft of m e n ; but this muft 

be a ncceftary confequence from what has been granted, if he was a good 
citizen. 

C A L . But what then ? 
S o c . Nothing. But befides this inform me, whether the Athenians are 

faid to have become better men through Pericles, or on the contrary were 
corrupted by him. For I hear that Pericles rendered the Athenians indo
lent, timid, loquacious, and avaricious, having firft of all rendered them 
.mercenary. 

C A L . YOU hear thefe things, Socrates, from thole whofe ears are broken. 
S o c However, I no longer hear thefe things; but both you and I clearly 

know that Pericles at firft was much celebrated, and was not condemned by 
the Athenians by any ignominious fentence, at the very time when they 
were worfe ; but when he had made them worthy and good, then towards 
the clofe of his life they fraudulently condemned him, and were on the point 
o f putting him to death as if he had been an unworthy man. 

C A L . W h a t then ? W a s Pericles on this account a bad man ? 
S o c Indeed, a perfon of this kind who has the care of alfes, horfes, and 

oxen, appears to be a bad character, if, receiving thefe animals neither kick
ing backwards, nor puftiing with their horns, nor biting, he caufes them to 
do all thefe things through ferocity of difpofition. Or does not every curator 
of an animal appear to you to be a bad man, who, having received it of a 

•milder nature, renders it more favage than when he received i t? Does he 
-appear to you to be fo, or not ? 

C A L . Entirely fo, that I may gratify you. 
Soc . Gratify me alfo in this, by anfwering whether man is an animal, or 

not. 
C A L . Undoubtedly he is. 
S o c . Did not Pericles, therefore, take care of men ? 
C A L . Yes . 
S o c . W h a t then ? Is it not requifite, as we juft now acknowledged, that 

they 
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they mould become through him more juft, inftead of more unjuft, if he, 
being a good politician, took care of them ? 

C A L . Entirely fo. 
Soc. Are not, therefore, the juft mild, as H o m e r 1 fays? But what do 

you fay ? Is it not fo ? 
C A L . Yes . 
S o c But, indeed, he rendered them more favage than when he received 

them : and this againft himfelf; which was far from being his intention. 
C A L . Are you willing I fhould affent to you ? 
S o c If I appear to you to fpeak the truth. 
C A L . Be it fo, then. 
S o c If, therefore, he rendered them more favage, muft he not alfo have 

rendered them more unjuft, and worfe characters ? 
C A L , Be it fo. 
S o c . From this reafoning, therefore, it follows, that Pericles was not a 

good politician. 
C A L . You, indeed, fay not. 
S o c . And, by Jupiter , you fay fo too, from what you have acknow

ledged. But, again, tell me refpecting Cimon. Did not thofe who were 
the objects of his care punifh him by an oftracifm, and fo as that for ten 
years they might not hear his voice ? And they acted in a timilar manner 
towards Themiftocles, and, befides this, punifhed him with exile. But they 
decreed that Miltiades, who fought at the battle of Marathon, fhould be 
hurled into the Barathrum ; and unlefs the Prytanis had defended him, he 
would have fallen into it. Though thefe, if they had been good men, as 
as you fay they were, would never have fuffered thefe things. Indeed, it 
can never happen that good charioteers fhould at firft not be thrown from 
their cars; but, when they have difciplined their horfes, and have themfelves 
become better charioteers, that they fhould then be thrown from them. T h i s 
is never the cafe, either in driving a chariot, or in any other employment. 
Or does it appear to you that it is ? 

C A L . It does not. 

Soc . Our former affertions, therefore, as it appears, are true, viz. that w e 

* OdyflT. vii. ver. 120. 
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do not know any good politician in this city : but you acknowledge that you 
know of none at prefent, but that formerly there were fome ; and the names 
of thefe you have mentioned : but thefe have appeared to be equal to the 
politicians of the prefent day. So that, if they were rhetoricians, they did not 
ufe rhetoric truly (for otherwife they would not have fallen into difgrace), 
nor yet did they employ adulation. 

C A L . But indeed, Socrates, it is far from being the cafe, that any one of 
the prefent day will ever accomplifh fuch undertakings as were accomplifhed 
by any one of thofe I mentioned. 

S o c . Neither, O divine man, do I blame thefe men, fo far as they were 
fervants of the city ; but they appear to me to have been more fkilful mi-
nifters than thofe of the prefent day, and more adapted to procure for the 
city fuch things as it defired. But in perfuading, and at the fame time com
pelling, the citizens to reprefs their defires, and not indulge them, by means 
of which they would become better men, in this thofe former politicians in 
no refped differed from fuch as exift at prefent; for this, indeed, is alone the 
work of a good citizen. But, with refpecl to procuring fhips, walls, and docks, 
and many other things of this kind, I alfo agree with you, that thofe were 
more fkilful than thefe. I , therefore, and you, act ridiculoufly in this difpu-
tation. For during the whole time of our converfation we have not ceafed 
to revolve about the fame thing, and to be mutually ignorant of what we 
faid. I think, therefore, that you have often acknowledged and known, that 
there is this twofold employment, both refpecting the body and foul: and 
that the one is miniftrant, by which we are enabled, if hungry, to procure 
food for our bodies, and, if thirfty, drink ; if. cold, garments, coverlids, fhoes, 
and other things which the body requires. And 1 will defignedly fpeak to 
you through the fame images, that you may more eafily underftand. If any 
one then iupplies thefe things, being either a victualler, or a merchant, or 
an artificer of lome one of them, viz. a baker, or a cook, a weaver, fhoe-
rnaker, or tanner, it is by no means wonderful that, being a perfon of this 
kind, he fhould appear, both to himfelf and others, to be a curator of the 
body ; I mean, to all thofe who are ignorant that, befides all thefe, there is a 
certain gymnaftic and medicinal art, to which the care of the body in reality 
pertains ; to which it belongs to rule over all thefe arts, and to ufe their re-
fpective works ; in confequence of knowing what is good and bad in folid or 

liquid 



T H E G O R G I A S . 4 4 3 

liquid aliment, with refpecl: to the virtue of the body, while all the other 
arts are ignorant of this. On this account, it is neceffary that thefe arts 
fhould be fervile, miniftrant, and illiberal, refpecling the concerns of the 
body; but that gymnaftic and medicine fhould be juftly the miftrefTes of 
thefe. That the very fame things, likewife, take place in the foul, you ap
peared at the fame time to grant me, as if knowing what I faid; but a little 
after you afferted that there had been worthy and good citizens in this city. 
And when I afked you who they were, you appeared to me to exhibit juft 
fuch men, with refpecl to political concerns, as if, in confequence of my afk-
iug about gymnaftic affairs, who have been, or are at prefent, good curators 
of bodies, you fhould ferioufly anfwer me, that Thearion the baker, and 
Mithaecus, who wrote on the Sicilian art of cooking, and Sarambus the vic
tualler, were wonderful curators of bodies; the firft of whom made admi
rable bread; the fecond procured admirable food; and the third admirable 
wine. Perhaps, therefore, you will be indignant if I fhould fay to you, 
O man, you underftand nothing refpecling gymnaftic. You have told me 
of men who are the minifters and purveyors of defires, but you do not un
derftand any thing beautiful and good concerning them; who, if it fhould 
fo happen, while they fill the bodies of men, and render them grofs, and are 
praifed by them for fo doing, at the fame time deftroy their antient flefh. 
Thefe , therefore, through their unfkilfulnefs, do not accufe men given to 
feafting, as the caufes of the difeafes with which they are infefted, and of the 
lofs of their antient flefh, but thofe who happen to be then prefent, and 
give them fome advice. But , after a long time, when repletion introduces 
difeafe, in confequence of having taken place without the healthful, then 
they accufe and blame thefe advifers, and would injure them if they were 
able; but praife thofe minifters of their defires, and the caufes of their ma
ladies. And now you, O Callicles, acl in a manner moft fimilar to this; for 
you praife thofe who delight fuch-like men with feafting, and who fatiate 
them with the objects of their defire, and fay that they make the city great ; 
but who do not perceive that the city is fwoln, and inwardly in a bad con
dition, through thofe antient men. For , without temperance and juftice, 
they have filled the city with ports and docks, with walls and tributes, and 
fuch-like trifles. When, therefore, this acceffion of imbecility arrived, 
they accufed the advifers that were then prefent, but praifed Themiftocles, 

3 L 2 Cimon, 



444 T H E G O R G I A S . 

Cimon, and Pericles, who were the caufes of the maladies : but you perhaps, 
unlefs you are careful, they will apprehend, together with my affociate A! i-
biades, fince they have deffroyed thole antient particulars, befides thofe 
which they have acquired ; though you are not the caufes, but perhaps the 
con-caufes, of the evils. Indeed, I perceive that a very flupid affair takes 
place at prefent, and I hear that it has taken place with refpecl to antient 
men. For I fee that when a city conducts itfelf towards any political cha
racter, as one that acts unjuftly, fuch a one is indignant, and complains as 
fuffering grievouflv, though he has conferred many benefits on the city. 
Are , therefore, fuch unjuftly deftroyed by the city, according to their affer
tion ? But, indeed, their affertion is entirely falfe. For he who prefides over 
a city can never be unjuftly cut off by the city over which he prefides. For 
thofe who profefs themfelves to be politicians, appear to be the fame with 
thofe that call themfelves fophifts. For the fophifts, though wife in other 
things, act abfurdly in this refpect. Proclaiming themfelves to be teachers 
of virtue, they often accufe their difciples of acting unjuftly towards them, 
by defrauding them of their wages, and other teftimonies of gratitude for the 
benefits they receive from them. But what can be more irrational than fuch 
an accufation ? —I mean, that men who have become good and juft, being 
freed from injuftice by their preceptor, and having obtained juftice, fhould 
yet act unjuftly from that very thing which they have not? Does not this, 
my friend, appear to you to be abfurd ? You compel me in reality, Callicles, 
to make a public harangue, becaufe you are unwilling to anfwer me. 

C A L . But cannot you fpeak unlefs fome one anfwers you? 
S o c . I feem, indeed, as if I could. For now I extend my difcourfes, fince 

you are not willing to anfwer me. But , O good man, tell me, by Jupiter, 
the guardian of friendfhip, does it not appear to you irrational, that he who 
fays he can make another perfon a good man, fhould blame this man, that, 
having become good through his inftructions, and being fo now, he is, not
withstanding, an unworthy character ? 

C A L . T O me it appears fo. 
S o c . D o you not, therefore, hear thofe who profefs to inftruct men in 

virtue fpeaking in this manner ? 
C A L . I do. But why do you fpeak about men of no worth ? 
S o c . But what will you fay refpecting thofe men, who, while they affert 

that 
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that they prefide over the city, and are careful that it may be the beft poffible, 
again accuie it, when it fo happens, as the worft of cities ? D o you think 
that thefe differ in any refpect from thofe ? O bleffed man ! a fophift and a 
rhetorician are the fame, or they are fomething near and fimilar, as I aud 
Polus have faid. But you, through ignoratice, think that rhetoric is fome.. 
thing all-beautiful, and defpife the fophiftic art. In reality, however, the fo-
phiftic art is as much more beautiful than rhetoric, as the legiflative than the 
judicial profeffion, aud gymnaftic than medicine. But I think public fpeakers 
and fophifts alone ought not to complain that the thing which they teach is 
evil to themfelves; or, if they do, that they muft accufe themfelves at the 
fame time of not having in any refpecl 1 enefrted thofe whom they profefs tc* 
have benefited. Is it not fo.? 

C A L . Entirely fo. 
S o c . And, indeed, it will be proper Lo impart benefit to thefe alone, if 

they afferted what is true. For, if foi • J one fhould receive any other benefit, 
as, for inftance, the power of running fwiftly, through the inftructions of a 
mafter of gymnaftic, perhaps he would be averfe to recompenfe him, if the 
mafter of gymnaftic benefited him without having made an agreement that 
he fhould be paid for his trouble as foon as he had enabled him to rua 
fwiftly. For men, I think, do not acl unjuftly through flownefs, but through 
injuftice. Or do they not ? 

C A L . Yes. 
S o c . If, therefore, any one fhould take away this,—I mean injuftice,— 

would it not follow, that there would be no occafion to fear left he fhould 
fuffer injuftice ; but that to him alone it would be fafe to impart this benefit, 
if any one is in reality able to form good men? Is it not fo ? 

C A L . I fay fo. 
S o c . Hence, as it appears, there is nothing bafe in taking money for giv

ing advice about other things, as, for inftance, refpecling building, or other arts. 
C A L . So it appears. 
S o c . But, with refpecl to this action,— I mean, how any one may be ren

dered the beft of men, and may govern his own family, or the city, in the 
moft excellent manner,—it is reckoned bafe to withhold advice, unlefs money 
is given to the advifer. Is it not fo ? 

7 C A L . 
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C A L . Yes . 
S o c . For it is evident that the reafon is this : that, of all benefits, this 

alone renders him who is benefited defirous of making a recompenfe. So 
that it appears to be a beautiful fign, if he who imparts the benefit is in his 
t-urn benefited ; but by no means if he is not. Are thefe things fo, or not? 

C A L . T h e y are. 
S o c . Define, therefore, to which mode of healing the maladies of a city 

you exhort me : whether to that of contending with the Athenians, that they 
may become the beft of men, as if I were a phyfician ; or to that by which 
I may minifter to their wants, in order to obtain their favour. T e l l me the 
truth, Callicles. For it is but juft, that, as you began to fpeak to me freely,, 
you lhould continue to impart your conceptions. And now fpeak well and 
generoufly. 

C A L . I fay, therefore, that I exhort you to act as miniftrant to the city. 
S o c . You exhort me, therefore, moft generous man, to employ flattery. 
C A L . Unlefs you had rather be the prey of the Myfians; which will be the 

cafe, if you do not act in this manner. 
S o c . D o not fay, what you often have faid, that any one who is willing 

might flay me, left I again fhould fay, that an unworthy would flay a good 
man ; nor yet that he might take away whatever I poffeffed, left I alfo fhould 
again fay, that after he has taken away my poifeffions he would not derive 
any advantage from them; but that, as he has unjuftly deprived me of them, 
he will alfo, having received them, ufe them unjuftly; and if unjuftly, bafely; 
and if bafely, wickedly. 

C A L . Y O U appear to me, Socrates, to believe that you fhall never fuffer 
any of thefe things, as being one who lives at a diftance, and that you fhall 
never be brought before a court of juftice by a man, perhaps, entirely de
praved and vile. 

S o c . I am therefore, O Callicles, in reality ftupid, unlefs I think that any 
one in this city may fuffer whatever may happen to take place. But this I 
well know, that if I was brought before a court of juftice, and I fhould be 
in danger refpecting any one of thefe particulars which you mention, he who 
brings me thither will be a depraved man. For no worthy man will bring 
one who is innocent before a court of juftice. N o r would it be any thing 

wonderful, 
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wonderful, if in this cafe I mould be condemned to death. Are you willing 
I fhould tell you why I fhould expect thefe things ? 

C A L , By all means. 
S o c . I think that I, in conjunction with a few Athenians, (that I may not 

fay alone,) apply myfelf to the true political art, and alone of thofe of the 
prefent day perform things political. As , therefore, the difcourfes which I 
make are not compofed for the fake of popular favour, but with' a view to 
that which is heft, and not to that which is moft pleafant,—and as I am not 
willing to do thofe elegant things w hich you now advife me to do,—I fhould 
not have any thing to fay in a court of juftice. But the fame difcourfe occurs 
to me which I addreffed to Polus. For I fhould be judged in the fame man
ner as a phyfician would be judged among boys, when accufed by a cook. 
For confider what would be the apology of fuch a man, when apprehended 
by thefe, if any one fhould accufe hirn, as follows: O boys, this man 
fabricates for you many evils, and corrupts both you and the youngeft of 
you. For, by cutting, burning, emaciating, and almoft fuffbcating you, he 
makes you defperate; and likewife by giving you the moft bitter potions, 
and compelling you to be hungry and thirfty; not delighting you, as I do, 
with many pleafant and all-various dainties. What do you think the phy
fician would have to fay in fuch a bad fituation ? If he fpoke the truth, would 
he not fay, I have done all thefe things, boys, for the fake of health ? But , 
upon this, in what manner do you think thefe judges would exclaim? Would 
they not loudly exclaim ? 

C A L . Perhaps it may be proper to think fo. 
S o c . D o you not think, therefore, that he would be perfectly at a lofs 

what to fay ? 
C A L . Entirely fo, 
Soc . And I alfo know that I mould be affected in the very fame manner, 

on coming into a court of juftice. For I fhould not be able to mention-
any pleafures which I had imparted to them, and which they confider as be
nefits and advantages. But I neither emulate thofe that impart them, nor 
thofe to whom they are imparted. And if any one fhould fay that I corrupt 
young men, by caufing them to doubt, or accufe elderly men, by employing 
bitter difcourfes, either privately or publicly, I fhould not be able to fay that 

which 
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which is the truth, that I affert and do all thefe things juftly ; and that it is 
your province, O judges, to act in this manner, and to do nothing elfe. So 
that, perhaps, I fhould fuffer whatever might happen to be the confequence^ 

C A L . Does therefore, Socrates, that man appear to you to be in a good 
condition in a city who is thus circumftanced, and is unable to help him
felf? 

S o c . H e does, if he h in that condition, Callicles, which you have often 
allowed, viz. if he can affiff himfelf, and has not either faid or done any thing 
unjuftly refpecting men or Gods . For it has often been acknowledged by Us, 
that this is the beft aid which any one can impart to himfelf. If, therefore, 
any one can prove that I am incapable of affording thfe afliftance either to 
myfelf or another, I fhall be afhamed, whether I am convicted of this impo-
tency before many, or a few, or alone, by myfelf alone. And if I fhould be 
punifhed with death on account of this impotency, I fhould be indignant. 
But if I fhould die through the want of adulatory rhetoric, I Well know that 
you would behold me bearing death eafily. For no one fears to die, who 
is hot entirely irrational and effeminate : but he fears to act unjuftly; fince, 
for the foul to come to Hades full of unjuft actions, is the extremity of all 
evils. But , if you pleafe, I wifh to fhow you by a certain narration that this 
is the cafe. 

C A L . Since you have finifned the other things which remained to be com
pleted, finifh this alfo. 

S o c . Hear then, as they fay, a very beautiful narration ; which you in*, 
deed will, I think, confider as a fable ; but I confider it as a relation of facts. 
For the particulars of the enfuing narration are true. As Homer fays, then, 
Jupi ter , Neptune, and Pluto, divided 1 the government among themfelves, 

after 

1 The ineffable principle of things did not produce fenfibles by his own immediate energy: for 
there would have been a privation of order, if we had been directly produced by the firft caufe. 
And, in the progreffion of things, the fimilar is always unfolded into fubfiftence prior to the diffi
milar. By how much greater, therefore, one caufe is than another, by fo mucli does one effect 
furpafs another. Hence, he who poflcUes fcience in a higher degree produces more illuftrious 
difciples. It is neceflary, therefore, that other powers greater than we are fhould be produced by 
the firft caufe, and thus that we afterwards (hould be generated from thefe: for we are the dregs 
of the univerfe. Thefe mighty powers, from* their furpafting fimilitude to the firft God, were 

very 
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after they had received it from their father. This law *, therefore, refpecling 
men fubfifted under Saturn, and always was, and now is, eftablifhed among the 

Gods, 

very properly called by the antients Gods; and were confidered by them as perpetually fubfifting in 
the moft admirable and profound union with each other, and the firft caufe ; yet, fo as amidft 
this union to preferve their own eflence diftinct from that of their ineffable caufe. 

But thefe mighty powers are called by the poets a golden chain, on account of their connection 
with each other, and incorruptible nature. One of thefe powers you may call intelleclual; a fecond, 
vhific; a third, Vaonian, and fo on; which the antients defiring to fignify to us by names, 
have fymbolically denominated. Hence (fays Olympiodorus, in MS. Comment, in Gorgiam) 
we ought not to be difturbed on hearing fuch names as a Saturnian power, the power of Jupiter, 
and fuch-like, but explore the things to which they allude. Thus, for inftance, by a Saturnian 
power rooted in the firft caufe, underftand a pure intellect: for Kpevo;, or Saturn, is xopot 1*01/5, i. e. 
0 xaQxpos, or, a pure intellect. Hence, thofe that are pure, and virgins, are called xopai. On this 
account, too, poets * fay that Saturn devoured his children, and afterwards again fent them into 
the light, becaufe intellect is converted to itfelf, fecks itfelf, and is itfelf fought: but he again re
funds them, becaufe intellect not only feeks and procreates, but produces into light and profits. 
On this account, too, he is called ayxuXo/Anrif, or injleclcd counfel, becaufe an inflected figure 
verges to itfelf. Again, as there is nothing difordered and novel in intellect, they reprefent Sa
turn as an old man, and as flow in his motion : and hence it is that aftrologers fay, that fuch as 
have Saturn well fituated in their nativity are prudent, and endued with intellect. 

Further ftill : the antient theologifts called life by the name of Jupiter, to whom they gave a 
twofold appellation, ha and Zwa, fignifyingby thefe names that he gives life //6roivg\& himfelf. Thev 
alfo afifert that the fun is drawn by four horfes, and that he is perpetually young, fiVnifving bv 
this his power, which is motive of the whole of nature fubject to his dominion, his fourfold con-
verfions, and the vigour of his energies. But they fay that the moon is drawn by two bulls: by 
two, on account of her increafe and diminution; but by bulls, becaufe, as thefe till the ground, 
fo the moon governs all thofe parts which furround the earth. 

Plato fays, therefore, that Jupiter and Neptune diftributed the government from Saturn; and 
fince Plato does not fafhion a political but a philofophical fable, he does not fay, like the poets, 
that they received the kingdom of Saturn by violence, but that they divided it. What then are we 
to underftand by receiving law from Saturn ? We reply that law is the diftribution of intellect; 
and we have before obferved that Saturn fignifies intellect. Hence law is thence derived. 

Again, mundane natures, fays Olympiodorus, are triple; for fome are ecleftial, others ter-
reftrial, 

1 Neither was nor will he can be afferlcd of a divine nature: for was is paft, and no longer 
i>, and will le\s imperfect, and is not yet. Rut nothing of this kind can be conceived of Divi
nity. As, therefore, Plato introduces this as a fable, on this account he-ufes the term was; but 
fince the fable is not poetic, but philofophic, he alfo introduces the word always. 

* This 13 r.iTcrted by Hefiod in his Theogony. 
VOL IV. 3 M 
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Gods, viz. that the man who has palled through life in a juft and holy 
manner, when he dies, departing to the iflands of the bleffed, (hall dwell in 

all 

reftrial, and others between thefe, viz. the fiery, aerial, aquatic. And o f thefe, Jupiter poffeffefl 
the celeftial, Pluto the terreftrial, and Neptune thofe between. Again, through thefe things the 
powers prefiding over thefe natures are fignified. For Jupiter on this account has a fceptre, aft 
fignifying the judicial; but Neptune a trident, as prefiding over the triple nature in the middle; 
and Pluto a helmet, on account of the obfeure. For, as a helmet conceals the head, fo thia 
power (i. e. Pluto) belongs to things unapparent. Nor muft it be thought that philofophers wor
ship ftones and images as things divine : but fince, liring according to fenfe, we are not able to 
arrive at an incorporeal and immaterial power, images are devifed for the purpofe of recalling to 
the memory divine natures ; that, feeing and reverencing thefe, we may form a conception of in
corporeal powers. This, therefore, is alfo faid by the poets, that Jupitc.r mingling with Themis 
begot three daughters, Equity, Juftice, and Peace. Equity, therefore, reigns in the inerratic 
fphere : for there the fame motion fubfifts perpetually, and after the fame manner, and nothing 
is there diftributed. But Juftice rules in the planetary fpheres : for here there is a feparation * o f 
theftars; and where there is feparation, there juftice is neceflary, that an harmonious diftribu-
tion may be made according to defert. And Peace reigns over terreftrial natures, becaufe con
tention is among thefe; and where there is contention, 'there peace is neceffary. But there is a 
contention here of the hot and the cold, the moift and the dry. Hence they fay that Ulyfles 
wandered on the fea by the will of Neptune. For they fignify by this, that the Odyffean life was 
neither tcrreftrial, nor yet celeftial, but between thefe. Since, therefore, Neptune is the lord of 
the middle natures, on this account they fay that Ulyfles wandered through the will of Neptune, 
becaufe he had the allotment of Neptune. Thus alfo they fpeak of the fons of Jupiter, Neptune, 
and Pluto, regarding the allotments of each. For we fay that he who has a divine and celeftial 
polity is the fon of Jupiter; that he who has a terreftrial polity is the fon of Pluto; and that he is 
the fon of Neptune whofe polity or allotment is between thefe. Again, Vulcan is a certain power 
prefiding over bodies; and hence he fays of himfelf in Homer: 

All Jay I fell 

fcecaufe his attention to bodies is perpetual. On this account, alfo,' he operates with bellowses 
(*v (pucraig spya&Tai) viz. in natures (avTi TOW EV rats tpucrt<ri). For this power leads forth nature to 
the care of bodies. Since, therefore, Plato makes mention here of the iflands of the blefled, of 
punifhment, and a prifon, let us unfold what each of them is. Geographers then fay that the 
iflands of the blefled are about the ocean, and that fouls depart thither that have lived well. This, 
however, is abfurd, for fouls thus would live a flormy life. What then fhall we fay ? The folu
tion is this: Philofophers afiimilate the life of men to the fea, becaufe it is turbulent, prolific, 
bitter, and laborious. But it is neceflary to know that iflands are raifed above the fea, being more 

* Viz. the planets are didributed into different fpheres, and are not all of them contained in one fphere, 
like the fixed ftars. 

elevated. 
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all felicity, removed from evil; but that he who has lived unjuftly and im-
pioufly (hall go to the prifon of punifhment and juftice, which they call 
Tartarus . But the judges of thefe, during the reign of Saturn, and even 
recently, Jupiter poiTeffing the government, were living judges of the living, 
judging on that very day on which any one happened to die. In confequence 
of this they judged badly. On this account, therefore, Pluto, and thofe 
to whom the care of the iflands of the bleffed was committed, went to J u 
piter, and informed him that men came to them who were unworthy, 
whether they were accufers or the accufed. But Jupiter faid, I will pre
vent this in future. For now judgments are badly exercifed ; becaufe thofe 
that are judged are judged clothed ; for they are judged while living. Many, 
therefore, fays he, whole fouls are depraved are invefted with beautiful 
bodies, are noble by birth, and rich ; and when judgment of their conduct 
takes place, many witneffes appear in their behalf, teftifying that they have 
lived juftly. Hence the judges are aftonifhed at thefe things, and are at the 
fame time themfelves clothed, while judging, as prior to their foul being 
concealed they have a veil before their eyes and ears, and the whole of their 
body All thefe things, indeed, are placed before them, as well their own 

veftments 

elevated. Hence, they call that polity which tranfcends the prefent life and generation, the 
iflands of the bleffed ; and thefe are the fame with the Elyfian fields. On this account, alfo, Her
cules accomplifhed his laft labour in the Hefperian regions, fignifying by this, that, having van
quifhed a dark and terreftrial life, he afterwards lived in day, that is, in truth and light. 

Philofophers, then, are of opinion that the earth is cavernous, like a pumice ftone, and that 
it is perforated as far as to its ultimate centre. They likewife think that about the centre there 
are different places, and certain fiery, cold, and Charonian powers, as the exhalations of the 
earth evince. The laft place, therefore, is called Tartarus. Hence it is neceffary to know that 
fouls that have lived vicioufly remain in this place for a certain time, and are punifhed in their 
pneumatic vehicle: for thofe that have finned through the fweetnefs of pleafure can only be pu
rified by the bilternefs of pain. 

Again, fouls that are hurled into Tartarus are no longer moved : for it is the centre of the 
earth, and there is not any place beneath it. For, if they were moved, they would again begin 
to afcend; fince all beyond the centre is upwards. Hence, the prifon is there of daemons and 
terreftrial prefiding powers : for by Cerberus, and things of this kind, they fignify daemoniacal 
powers. 

1 Such, fays Olympiodorus, is the fable, which, agreeably to the nature of a fable, does not 
preferve together things which always fubfift together, but divides them into prior and pofterior. 
It alfo firft fpeaks of the more imperfect, and afterwards of the perfect: for it is neceffary to ad-

3 M 2 vance 
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veftments as the veftments of thofe that are judged. In the firft place, there
fore, (ays he, they muft be deprived of the power of forefeeing death : for now 
they do forefee it. Hence, Prometheus 1 muft be ordered to make this 

faculty 

vance from the imperfect to the perfect. When the fable, therefore, fays that the judges were 
living judges of the living, judging on that very day in which any one happened to die, and that 
in confequence of this they judged badly; this fignifies that we judge badly, but divine judges 
well. For they know who ought to be fcnt to Tartarus, and who to the iflands of the blefled. 
The fable, therefore, looking to our judgment, and beginning from the imperfect, fays that for
merly they judged badly; but, proceeding to the perfect, it fays that now they judge juftly. Ju
piter does not effect this from himfelf, but at the requeft of Pluto, becaufe fubordinate convert 
themfelves to fuperior natures. 

Again, let us fhow what is meant by the judges being formerly in bodies, but now naked. 
Here, therefore, again the fable divides, and calls us from the more imperfect to the perfect. It 
is neceflary to know, therefore, that our'life is obfeurely fignified by this, both in the prefent 
flate of exiftence, and hereafter. For, in this life, both we and thofe that we judge are in bo
dies ; and hence deception takes place. In confequence of this, from judging paflTvely, we do not 
fend to Tartarus a depraved character, as one who is miferable, but, on the contrary, to the iflands 
of the blefled. But, in another life, both the judges and thofe that are judged are naked. 

1 Prometheus, fays Olympiodorus, is the infpective guardian o f the defcentof rational finds: for 
to exert a providential energy is the employment of the rational foul, and, prior to any thing elfe, 
to know itfelf. Irrational natures, indeed, perceive through percuflion, and prior to impulfion 
know nothing; but the rational nature is able, prior to information from another, to know what 
is ufeful. Hence, Epimetbeus is the infpective guardian of the irrational foul, becaufe it knows 
through percuflion, and not prior to it. Prometheus, therefore, is that power which prefides 
over the defcent of rational fouls. But fire fignifies the rational foul itfelf; becaufe, as fire tends 
upwards, fo the rational foul purfues things on high. But you will fay, Why is this fire faid to 
have been ftolen ? Becaufe that which is ftolen is transferred from its proper place to one that is 
foreign. Since, therefore, the rational foul is fent from its proper place of abode on high, to 
earth, as to a foreign region, on this account the fire is faid to be ftolen. But why was it con
cealed in a reed ? Becaufe a reed is cavernous (o-upiyyudw), and therefore fignifies the flowing body 
(xe psu7Tov aufAoc), in which the foul is carried. But why was the fire ftolen, contrary to the will 
of Jupiter? Again, the fable fpeaks as a fable : for both Prometheus and Jupiter are willing that 
the foul fhould abide on high; but as it is requifite that fhe fliould defcend, the fable fabricates 
particulars accommodated to the perfons. And it reprefents, indeed, the fuperior character, which 
is Jupiter, as unwilling; for he wiflies the foul always to abide on high : but the inferior cha
racter, Prometheus, obliges her to defcend. Jupiter, therefore, ordered Pandora to be made. 
And what elfe is this than the irrationalfoul *, which is of a feminine characteriftic ? For, as it wa.s 

* The reader muft remember, that the true man, or the rational foul, c o n f i f i s of InUl'tcl, the diono'it't 
power, and opinion-, but the fummit of the irrational life is the plant aft, under which defire, like a many-
headed favage beaft, and anger, like a raging lion, fubfift. 

neoeflfary 



T H E G O R G I A S . 453 

faculty in them ceafe: and afterwards they muff be judged diverted of all 
thefe things ; for it is requifite that they mould be judged when dead. It 
is likewife requifite that the judge mould be naked and dead, fpeculating 
the foul itfelf, with the foul itfelf, every one dying fuddenly, deftitute of all 
his kindred, and leaving all that ornament on the earth, that the judgment 
may be juft. I therefore having known thefe things before you, have made 
my fons judges ; two indeed from Afia *, Minos and Rhadamanthus ; and one 
from Europe, ^Eacus. Thefe then, after their death, fhall judge in the 
meadow, in the highway, where two roads extend, the one to the iflands of 
the blelfed, and the other to Tartarus. And Rhadamanthus fhall judge 
thofe from Afia, but iEacus thofe from Europe. But I will confer this 
additional dignity upon Minos, that he fhall decide whatever may be infcru-
table to the other judges, that the judgement refpecling the path of men may 
be moft juft. 

Thefe are the things, O Callicles, which I have heard, and believe to be 
true : and from this narration I infer that a thing of the following kind 
muft take place. Death, as it appears to me, is nothing elfe than the diffo
lution of two things, viz. of the foul and body from each other. But wheu 

neceffary that the foul {hould defcend to thefe lower regions, but, being incorporeal and divine, 
it was impoffible for her to be conjoined with body without a medium, hence fhe becomes 
united with it through the irrational foul. But this irrational foul was called Pandora, becaufe 
each of the Gods bellowed on it fome particular gift. And this fignifies that the illuminations 
which terreftrial natures receive take place through the celeftial bodies # . 

1 Afia is eaftcm, but Europe has a more weftern fituation. But eaftern parts are analogous to 
celeftial natures, through light; but Europe through its curvature to terreftrial natures. Through 
thefe two, therefore, viz. Afia and Europe, a celeftial and terreftrial polity are fignified. There 
is alfo a middle polity, which Plato fignifies through the doctrine of the extremes. For, havino-
fpoken of a celeftial and terreftrial polity, he alfo manifefts that which has a middle fubfiftence; 
juft as above, having fpoken of thofe that are fent to the iflands of the bleffed, and thofe that are 
hurled into Tartarus, he likewife manifefts fouls which are characterized by a middle life. 

In the next place, in order to know what is meant by the meadow, and the roads in which they 
judge, it is necelTary to obferve that the antients call generation moift, on account of its flowing 
nature, and becaufe the mortal life flourilhes here. The place of judgment, therefore, is faid to 
be in ;eiher, after the places under the moon, and this is called a meadow through its moifture 
and variety. 

* For the Irrational foul is an immaterial tody, or, in other words, vitalized extenfion^ fuch as the mathe
matical bodies which we frame in the phantafy; and the celeftial bodies are of this kind. 

5 they 
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they are mutually feparated, each of them poffeifes its own habit, not much 
lefs than when the man was l iving; the body confpicuoufly retaining its 
own nature, attire, and paffions. So that, for inftance, if the body of any 
one while living was large by nature, or aliment, or from both, the body 
of fuch a one when dead will alfo be large; and if corpulent, it will be 
corpulent when dead ; and fo with refpecl: to other things. And if any 
one while living was ftudious to obtain long hair, the hair alfo of the dead 
body of fuch a one will be long. Again, if any one while living had been 
whipped, and retained as veftiges of the blows in his body fears from 
fcourges, or other wounds, his dead body alfo is feen to preferve the fame 
marks. And if the limbs of any one were broken or diftorted while he 
lived, thefe alfo will be confpicuous when he is dead. And, in fhort, what
ever was the condition of the body of any one while living, fuch will be its 
condition entirely, or for the moft part, for a certain time, when dead. The' 
fame thing alfo, Callicles, appears to me to take place refpecting the foul; 
viz. that all things are confpicuous in the foul, after it is diverted of body, 
As well whatever it poffeffes from n a t u r e 1 , as thofe paffions which the man 
acquired in his foul, from his various purfuits. When, therefore, they 
come to the j u d g e 3 , thofe from Afia to Rhadamanthus, Rhadamanthus 
flopping them contemplates the foul of each, not knowing to whom it 
belongs; but often feizing the foul of the great king, or of any other king 

1 We muft not think from this, fays Olympiodorus, that vice is natural to the foul. For, 
fince the foul is incorporeal and immortal, if it naturally poffeffed vice, vice alfo would be immor
tal ; which is abfurd. By the term from nahire, therefore, Plato means the foul living in con
junction with things bafe; fo that vice is as it were coeffentialized with it, the foul becoming 
fubfervient to the temperaments of the body. The foul, therefore, fullers punifhment for this, 
becaufe, being in fhort felf-motive, and connected with anger and defire, and certain corporeal 
temperaments, flic does not harmonize thefe, and lead them to a better condition, by her felf-
motive power. For, as a phyfician very properly fcourges him who has an ophthalmy, not 
becaufe he labours under this difeafe, but becaufe he has touched and agitated his eyes, and has 
not preferved the form enjoined by the phyfician ; in like manner the demiurgus punifhes fouls, 
as not fubduing by their felf-motive power the paffions which were imparted to them for their 
good : for it U neceffary that they fliould be vanquifhed, and employed to a good and not to a 
bad purpofe. 

2 Plato here prefents us with a fable, but he does not fuffer it to be poetical, but likewife adds 
demonftrations : for t h i s is the peculiarity of philofophical fables. See the general Introduction 
to this work. 

8 or 
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or potentate, he beholds nothing found in fuch a foul, but fees that it has 
been vehemently whipped, and that it is full of fears, through the perjuries 
and injuftice impreffed in it by its feveral actions; that all things in it are 
diftorted 1 through falfehood and arrogance, and that nothing is right, in 
confequence of its having been educated without truth. He likewife fees 
that fuch a foul through power, l u x u r y , and intemperate conduct, is full of 
inelegance and bafenefs. On feeing however a foul in this condition, he 
directly* fends it into cuftody with di-grace; whither when arrived, it will 

fuffer 
1 For when the foul is defiled and wounded by the paflions nothing in it isflraight. 
a Again, Olympiodorus obferves as follows : It is neceffary to know that fouls which have 

moderately finned, are punifhed but for a fhort time, and afterwards being purified afcend. But 
when I fay they afcend, I do not mean locally, but vitally : for Plotinus fays that the foul is 
elevated, not with feet, but by life. But fouls that have committed the greateft crimes are 
direclly fent to Tartarus; Plato ufing the word tuQvg, direclly, inftead offwiftly ; a right line being 
the fhorteft of lines which have the fame extremities. It is here however worth while to doubt 
why Plato fays they are always judged, and are never purified. What then, is there never any 
ceffation of their punifhment) If however the foul is always punifhed, and never enjoys good, 
fhe is always in vice. But punifhment regards fome good. It is not proper, therefore, that the 
foul fhould always continue in a ftate contrary to nature, but that fhe fhould proceed to a condi
tion according to nature. If, therefore, punifhment does not in any refpect benefit us, nor bring 
us to a better condition, it is inflicted in vain. Neither God, however, nor nature does any thing 
in vain. 

What then are we to underftand by the ever P We reply as follows: There are feven fpheres, 
that of the moon, that of the fun, and thofe of the other planets ; but the inerratic is the eighth 
fpherc. The lunar fpherc, therefore, makes a complete revolution more fwiftly : for it is accom
plifhed in thirty days. That of the f«n is more flow: for it is accomplifhed in a year. That of 
Jupiter is flill flower: for it is effected in twelve years. And much more that of Saturn ; for it is 
completed in thirty years. The fiars, therefore, are not conjoined with each other in their 
revolutions, except rarely. Thus, for inftance, the f; here of Saturn and the fphere of Jupiter are 
conjoined with each other in their revolutions, in fi>:;y years. For, if the fphere of Jupiter comes 
from the fame to the fame in twelve years, but that of Saturn in thirty years, it is evident that when 
Jupiter has made five, Saturn will have made two revolutions : for twice thirty is fixty, and fo like-
wife is twelve times five; fothat their revolutions will be conjoined in fixty years. Souls, therefore, 
arc punifhed for fuch like periods. But the fever, planetary fpheres conjoin their revolutions with 
the inerratic fphere, through many myriads of years j and this is the period which Plato calls rov 
ati xpovovyfir ever. Souls, therefore, that have been patricides or matricides, and univerfally fouls 
of this description, arc punifhed for ever, i. e. during this period. Should however fome one fay, 
If a foul that has been guilty of parricide fhould die to-day, and fixty months, or ycar,s, or days 
after, a conjunction of the revolutions of the feven planets with the inerratic fphere fhould take 

place, 
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For a man who has great power of acting unjuftly, to pafs through life juftly# 

Yet there are a few men of this kind; for they have exifted both here and 
elfewhere, and I think there will be hereafter worthy and jfood men, who 
will be endued with the virtue of adminiftering juftly things committed to 
their Jruft. A character of this kind, and of great celebrity among the other 
Greeks, was Ariftides the fon of Lyfimachus. But the greater part, O moft 
excellent man, of potentates are bad men. As 1 faid, therefore, after Rhada
manthus has taken any foul into his cuftody, he does not know any thing 
elfe refpecting it, neither who it is, nor from whom it originated. But he 
only knows that it is a depraved foul; and feeing this, he fends it to Tartarus ; 
fignifying at the fame time whether it appears to be curable or incurable. But 
the foul arriving thither fuffers the punifhments due to its offences. Some
times, too, Rhadamanthus beholding the foul of one who has paffed through 
life with truth, whether it is the foul of a private man, or of any other—but 
I fay, Callicles, efpecially of a philofopher, who has tranfacted his own 
affairs, and has not been engaged in a multiplicity of concerns in life—when 
this is the cafe, Rhadamanthus is filled with admiration, and difmiffes the foul 
to the iflands of the bleffed. The fame thrngs alfo are done by ^Eacus. And 
each of them judges, holding a rod 1 in his hand. But Minos, who is the 
infpector, is the onU one that fits having a golden* fceptre, as the Ulyfles 
of Homer3 fays he law him : 

A golden fceptre in his hand he holds, 
And laws promulgates to the dead. 

I therefore, Callicles, am perfuaded by thefe narrations, and confider how 
I may appear before my judge, with my foul in the moft healthy condition. 
Wherefore, bidding farewell to the honours of the multitude, and looking 
to truth, I will endeavour to live in reality in the beft manner I am able, 
and when 1 die to die fo. I likewife call upon all other men, and you alio I 
exhort to this life, and this conteft, inftead of that which you have adopted, 

1 By the rod, fays Olympiodorus, the (Iraight, and the equality of juftice, are fignified. 
a Again, fays Olympiodorus, the fceptre fignifies equality, but golden the immaterial. For 

gold alone does not rult, to which all other material natures are fubject. 
3 Od)iT. xi. ver. y$6. 

and 
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and which I fay is to be preferred to all the contefts here. And I upbraid you 
becaufe you will not be able to affift yourfelf, when that judicial proccis 
fhall take place of which I have juft been fpeaking. But when you fhall 
come before that judge who is the fon of . /Egina, and he laving hold of fhall 
examine you, you will there yawn, and be feized with a giddinefs, no lefs 
than I am here. Some one too, perhaps, will ftrike you ignominioufly on 
the face, and treat you in a manner perfectly difgraceful. Thefe things, 
however, perhaps appear to you to be nothing more than the tales of an old 
woman, and you accordingly defpife them. N o r would it be at all won
derful that thefe things fhould indeed be defpifed by us, if by inveftigation 
we could find any thing better and more true. But now you three, who are 
the wifeft of all the Greeks exifting at prefent, viz. you, Polus, and Gorgias , 
fee it cannot be fhown that it is requifite to live any other life than this, 
which appears alfo to be advantageous hereafter. But among fo many argu
ments, while others are confuted this alone remains Unmoved, viz. that we 
ought to be more afraid of doing an injury than of being injured ; and that a 
man ought more than any thing to endeavour not to appear to be good, but to 
be fo in reality, both in private and public. Likewife, that if any one is in any 
refpect vicious, he fhould be punifhed ; and that this is the next good to the 
being juft, viz. to become juft, and to fuffer through chaftifement the punifh
ment of guilt. And further, that all adulation, both refpecling a man's felf 
and others, and refpecling a few and a many, is to be avoided ; and that rhe^ 
toric, and every other action, is always to be employed with a view to the 
juft. Being, therefore, perfuaded by me, follow me to that place, whither 
when you arrive you will be happy, both when living and dead, as my dif. 
courfe evinces. Surfer, too, any one to defpife you as ftupid, and to load you 
with difgrace if he pleafes. And, by Jupiter , do you, being confident, per
mit him to lli ike this ignominious blow. For you will not fuffer any thing 
dire, if you are in reality worthy and good, and cultivate virtue: and after
wards, when we have thus exercifed ourfelves in common, then, if it fhall 
appear to be requifite, we will betake ourfelves to political concerns, or de
liberate on whatever we pleafe, as we fhall then be better qualified to delibe
rate than now. For it is fhameful, in the condition we appear to be in at 
prefent, to boaft of ourfelves with juvenile audacity, as if we were fome-

3 N % thing; 
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thing; we who are never unanimous about the fame things, and things of 
the greatefl confequence ; at fuch a degree of unfkilfulnefs have we arrived. 
Let us employ, therefore, as a leader, the reafoning which now prefents itfelf 
to the view,—1 mean, that which fignifies to us that the beft mode of life 
confifts in cultivating juftice and the other virtues. This, then, let us fol
low, and exhort others to the fame, but not that, in which you confiding 
exhorted me : for it is, Callicles, of no worth. 

T H E END OF T H E GORGIAS* 
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