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TH E following dialogue is no lefs remarkable for the mafterly manner of
its compofition, than for the different effe@s which the perufal of it is
related to have formerly produced. For the-arguments which it contains
for the immortality of the foul, are faid to have incited Cleombrotus to
fuicide, and to have diffuaded Olympiodorus, an eminent Platonic philo-
{opher, from its perpetration. Indeed, it is by no means wonderful that a
perfon like Cleombrotus, ignorant (as his condut evinces) that the death
fo ‘much inculcated in this dialogue is a philofophic, and not a natural
death, fhould be led to an a&ion which is in moft cafes highly criminal,
This ignorance however is not peculiar to Cleombrotus, fince I am afraid
there are fcarcely any of the prefent day who know that it is one thing for
the foul to be feparated from the body, and another for the body to be fepara-
ted from the foul, and that the former is by no means a neceflary confe-
quence of the latter.

This philofophic death, or feparation of the foul from the body, which
forms one of the moft leading particulars of the dialogue, is no other than
the exercife of the cathartic virtues, of which the reader will find a copious
explanation in the following notes. That thefe virtues are not figments
of the latter Platonifts, as fome ignorant verbalifts have rathly afferted, is not
only evident from the firft part of this dialogue, but from the Golden Pytha-
gorcan verfes, which are certainly of greater antiquity than even the writings
of Plato: for the following is onc of the precepts in thefe verfes—

AN eipyov Bpwrwy, wy simopey, & TE Xabopuoig,

Ey 1e yuou 1Lux,ns Hptyewy® .
i.e. “Abftain
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i. e. ¢ Abftain from the foods of which we have fpoken in the purrrICA-
TIoNs and soLuTioN of the foul.” And the employment of cathartic
virtue entirely coufifts in purifying the foul and liberating it from all attach-
meut to the body, as far as the condition of its union with it will permit.

Of the arguments adduced by Socrates in this dialogue, fome, as will be
thown in the notes, only demonftrate that the foul fubfifted prior to, and will
furvive the diffolution of, the body, but do not prove that it has a perperual
exiftence ; but others demonftrate, and withan invincible force, that the foul
is truly immortal. Should it feem ftrange, and to thofe who are not deeply
{killed in the philofophy of Plato it doubtlefs will, that Socrates in no part
of this dialogue introduces that argument for the immortality of the foul
which he adopts in the Phwedrus, an argument drawn from the rational foul
being the origin of motion, and which may be faid to poffefs adamantine
ftrength,—it is neceffary to obferve, in anfwer to this doubt, that, in the
Phadrus, Socrates demonftrates the immortality of every rational foul, viz.
the human, deemoniacal and divine ; but in the Phedo he alone demonftrates
the immortality of the human foul.

But though fome of the arguments in this dialogue are perfeétly demon-
firative, yet certain modern writers, from not underftanding, have not only
attempted to invalidate them, but have been induced to imagine that
Socrates himfelf, convinced of their infufficiency, infinuates in the courfe of
the dialogue the neceffity of a divine revelation in order to obtain a full con-
viétion of this moft important truth, ~As this is an opinion no lefs danger-
ous than erroncous, I fhall prefent the reader with the paffage that gave
occafion. to it, and then unfold to him from antient fources its genuine
explanation.

About the middle of this dialogue, then, Simmias obferves as follows : —
« As to myfelf, Socrates, I am perhaps of the fame opinion about thefe par-
ticulars as yourfelf; that to know them clearly in the prefeut life is either
impofiible, or a thing very difficult to obtain. But not to argue about what
has been faid in every poffible way, and to defift before, by an arduous invefti-
gation on all fides, wearinefs is produced, can only take place among indolent
and effeminate men. Feor it is neceffary in things of this kind cither to
learn or to difcover the manner of their fubfiftence; or, if both thefe are
impoffible, then by receiving the beft of human reafons, and that which is

7 the
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the moft difficult of confutation, to venture upon this as on a raft, and fail
in it through the ocean of life, unlefs fome one thould be able to be carried
more fafely and with lefs danger by means of a firmer vehicle, or a certain
divine reafon.”” Here, in the firft place, it muft be obferved, that it is
Simmias who thus fpeaks, an imperfect difciple of his great mafter, as is
evident from many parts of this dialogue, and not Socrates himfelf. And,
in the next place, though it fhould be urged that Socrates himfelf is here faid
by Simmias to have admitted that ¢ to know thefe particulars ! clearly in
the prefent life is either impoffible or a thing very difficult to obtain,” it
muft be obferved, that Socrates thus fpeaks from a deep convition that this
fublime truth, the immortality of the foul, could not be fully comprehended
by his auditors, who were very far from being mafters in philofophy, and
that this muft be the cafe with the multitude in general. Hence, he fays,
it is either impoffible or very difficult to obtain this knowledge.—To the
multitude it is impoffible, and to the few very difficult, becaufe it requires
many preparatory difciplines, and a genius naturally adapted to fublime
{peculations.

In the third place, by @ firmer vehicle, or a certain divine reafon, Socrates
does not allude to a divine tradition, fince this affords no higher evidence
than that of opinion. Itis well obferved, therefore, by Olympiodorus, in
his MS. Scholia on this dialogue, that by this Seogs Aoyos, or divine reafon,
we muft underftand felf>beholding intelled?, which, agreeably to Plato’s
defcription of it in the Phadrus, aflociates with Deity itfelf. T ¢ acQarcore-
poss natt zzmﬁwo'rspo;. noe ,BeCmaTEpo;, xous Ferog Aoyog 3 ov IMmov we Qaoiy 0 J:ofey exdofzuc,
3o£a¢r7m0; yap 0 ye ToL0UTOg" AN oty 0 SIPTLEVOG RUTOTFTIXOS YOUGy 0'«95(“) TW OVTL TUVWYy we
& dadyw.  In order however to underftand what Olympiodorus means by
Jelf-beholding intelle?, it is neceflary to obferve, that there are four modes of
knowledge which we are able to acquire in the prefent life. The firft of
thefe refults from opinion, by which we learn sAas a thing is, without know-
ing the why : and this conflitutes that part of knowledge which was called
by Ariftotle and Plato #adua, or erudition ; and which confifts in moral in-
ftrutions, for the purpofe of purifying ourfelves from immoderate paffions,
But the fecond is produced by the fciences; in which, from eftablithing
certain principles as hypothefes, we educe neceflary conclufions, aud arrive

* Viz. the particulars pertaining to the paft and future exiftence of the foul..
VOL. 1V, 2 X at
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at the knowledge of the why (as in the mathematical fciences) ; but at the
fame time we are ignorant with refpet to the principles of thefe conclufions,
becaufe they are merely hypothetical. The third fpecies of knowledge is
that which refults from Plato’s dialecic ; in which, by a progreffion thrcugh
all ideas, we arrive at the fuuft principle of things, and at that which is no
longer hypothetical ; and this by dividing fome things and analyfing others,
by producing many things from one thing, and one thing from many. But
the fourth fpecies is ftill more fimple than this; becaufe it no longer ufes
analyfations or compofitions, definitions or demonftrations, but by a fimple
and felf-vifive energy of intellet fpeculates things them{clves, and by in-
tuition and contaét becomes one with the obje¢t of its perception; and
this energy is the drvine reafom which Plato fpeaks of in the prefent
paflage, and which far tranfcends the evidence of the moft divine revelation ;
fince this laft is at beft but founded in opinion, while the former furpaffes
even the indubitable certainty of fcience.

In fhort, that Socrates, and confequently Plato, firmly believed in this moft
important truth, is evident from the Phadrus and the tenth book of the
Republic; and in the feventh Epiftle of Plato there is the following
remarkable paﬂage i—arefeofas 3 OUTWS aél XN TolS TRAXIOIS TE Hoxd fepo;g Aoyorg )731
/.L‘V]VUOUO'IY ‘I]‘/JJV agaeya'roy ll/U%ﬂV Edyoty smao"roz; TE IO'XEIV, Kol TVEWY Tog ‘usyta"ro:; ‘nluwptag,
drav Tig amardaxfy Tov cwparos. 1. e. “It is proper indeed always to believe
in antient and facred difcoyrfes, which announce to us that the foul is immor-
tal, and that it has judges of its condu&, and fuffers the greateft punithments
when it is liberated from the body.” From which paflage we alfo learn,
that the immortality of the foul is a do&trine of the higheft antiquity, and
that it was delivered in the facred writings of the heathens.

1 fhall only obferve further, that the charater of Socrates, as exhibited in
this dialogue, in the Crito, and in the Apology, is fo tranfcendently great,
and difplays fuch a perfeétion of juftice, fortitude and piety, that it may be
confidered as a moft fplendid inftance of the moral and intelletual excel-
lence which human nature is capable of attaining, and an example of con-
fummate wifdom and virtue, which will be imitated by the few in all future
ages.

8 THE
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PERSONS OF THE DIALOGUE.

ECHECRATES axp PHZADO.

EcCHECRATES.

.WERE you prefent, Phedo, with Socrates that day when he drank
the poifon in prifon? or did you hear an account of it from any other?

Puzp. 1 myfelf, Echecrates, was prefent. '

Ecurc. What then was his difcourfe previous to his death? and how
did he die? for I fhould be very glad to hear the account: for {carcely does
any one of the Phliafian * citizens now vifit Athens; and it is {ome time
fince any ftranger has arrived from thence who might afford us fome clear
information about thefe particulars, All indeed that we heard was, that he
died through drinking the poifon ; but he who acquainted us with this had
nothing further to fay about other particulars of his death.

Puzp. What! did you not hear the manner in which he was tried ?

Ecuec. Yes: a certain perfon related this to us; and we wondered, as
his fentence was pafled fo long ago, that he fhould not dic till a confiderable
time after. What then, Phaedo, was the reafon of this?

PazEp. A certain fortune happened to him, Echecrates: for, the day
before his trial, the ftern of that fhip was crowned which the Athenians
fend every year to Delos.

Ecuec. But what is the meaning of this?

* Phlius was a city of Peloponnefus fituated not far from the Ifthmus, Vid, Strab. lib. viii.
Paufan, in Corinth. et Steph, de Urb. et Pop.

2K 2 PuzD,
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Puzp. This is the fhip, as the Athenians fay, in which Thefeus formerly
carried the twice feven young children to Crete, and preferved both them
and himfelf. The Athenians, therefore, as it is reported, then vowed to
Apollo, that if the children were preferved, they would lead every year a
facred fpetacle to Delos ; which, from that time, they regularly fend every
year to the God. As foon, therefore, as the preparations for the facred
fpeQtacle commence, the law orders that the city fhall be purified, and that
no oue fhall be put to death by a public decree till the fhip has arrived at
Delos, and again returned to Athens. But this fometimes takes a long
time in accomplifhing, when the winds impede their paffage ; but the fefti-
val itfelf commences when the prieft of Apollo hascrowned the ftern of the
thip. Now this, as 1 told you, took place on the day preceding the trial ; and
on this account that length of time happened to Socrates in prifon between
his fentence and his death.

Ecuic. And what, Phzdo, were the circumftances refpeéting his death ?
what were his fayings and a@ions? and who of his familiars were prefent
with him ? or would not the magiftrates fuffer that any fhould be admitted
to him, {o that he died deprived of the prefence of his friends?

Puz&D. By no means; but fome, and indeed many, were prefent with
him,

Ecnec. Endeavaur to relate all thefe particulars to us in the cleareft

_manuer, unlefs you have fome bufinefs which may prevent you.

Puzp. But I am at leifure, and will endeavour to gratify your requeft:
for indeed to call to mind Socrates, whether I myfelf fpeak or hear others,
is to me always the moft pleafant of all things,

Ecuec. Truly, Phado, others who hear you ‘will be affefted in the fame
manner : but endeavour, as much as you are able, to narrate every circum-
ftance in the moft accurate manner.

Puzp. And indeed I myfelf, who was prefent, was wonderfully affe@ed ;
for 1 was not influenced with pity, like one prefent at the death of a fami-
liar: for this man, O Echecrates, appeared to me to be blefled, when 1 con-
fidered his manner and difcourfes, and his intrepid and generous death.
Hence it appeared to me, that he did not defcend to Hades without a divine
deftiny, but that there alfo he would be in a happy condition, if this can
ever be afferted of any one, On this account I was entirely uninfluenced

with
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with pity, though apparently I ought not to have been, on fo mournful an
occafion ; nor yet again was I influenced by pleafure through philofophical
converfe, as I ufed to be; for our difcourfes were of this kind. But, to
fpeak ingenuoufly, a certain wonderful paffion, and an unufual mixture of
pleafure and griet, were prefent with me, produced by confidering that he-
mutt in a very fhort time die. Aud, indeed, all of us who were prefent
were nearly affeéted in the fame manner, at one time Jaughing, and at an-
other weeping : but this was eminently the cafe with one of us, Apollodorus ;
for you know the man, and his manner of behaviour.

Ecuec. How is it poffible that I thould not?

Puzp. He, therefore, was remarkably affeéted in this manner; and I
myfelf, and others, experienced great trouble and confufion.

Ecuec. Who then, Phado, happened to be prefent ?

PuzEp. Of the natives, Apollodorus, Critobulus, and his father Crito,
were prefent; likewife Hermogenes, Epigenes, Zfchines, and Antifthenes *,
And befides thefe, Ctefippus * the Pceanian, Menexenus, and fome other
Athenians were prefent : but Plato I think was fick.

Ecnec. Were there no ftrangers ?

Puzp. Yes: Simmias the Theban, Cebes 3, and Phadondes ; and among
the Megarenfians, Euclid and Terpfion.

Ecnec. But what! were not Ariftippus ¢ and Cleombrotus there ?

Puzp. By no means: for they were faid to be at Agina.

Ecuec. Was any other perfon prefent ?

Puzp. I think thofe I have mentioned were nearly all,

Ecuec. Will you now then relate what were his difcourfes ?

* This Antithenes, as principally imitating Socrates in his endurance and contempt of plea-
fure, was the author of the Cynic fe&, and the preceptor of Diogenes.

2 Sec the Euthydemus, in which the difpofition of Ctefippus is defcribed.

3 This Cebes is the author of the allegorical table now extant.

+ A philofopher of Cyrene, and founder of the Cyrenaic fet. What is here faid concerning
the abfence of Ariftippus and Cleombrotus is well explained by Demetrius in his book mep
Epumuas.  “ Plato, he obfcrves, fays this in order to reprove Ariftippus and Cleombrotus, who
were feafting in Zgina at the time that Socrates was in prifon, and did not fail to fee their friend
and mafter, though they were then at the entrance of the Athenian harbour. Plato however does
not clearly relate thefe particulars, becaufe his narration would have been an open defamation.”

Puzp.



254 THE PHAEDO.

Pump. I will endeavour to relate the whole to you from the beginning.
For we were always accuftomed to vifit Socrates, myfelf and others meeting
in the morning at the place where he was tried, for it was very near to the
prifon. Here we waited every day till the prifon was opened, difcouriing
among ourfelves, for it was not opened very carly in the morning ; but, as
foon as we could be admitted, we went to Socrates, and generally {pent the
whole day with him. And then, indeed, we met together fooner than ufual ;
for the day before, when we left the prifon, we heard that the thip from
Delos was returned. We determined, therefore, among ourfelves, to come
very early in the morning to the ufual place; and we met together accord-
ingly : but when we arrived; the goaler, who ufed to attend upon us, told
us to wait, and not enter till he called us. For, fays he, the eleven magi-
ftrates are now freeing Socrates from his bonds, and announcing to him
that he muft die to-day. But not long after this he returned, and ordered
us to enter. When we entered, we found Socrates juft freed from his
fetters, but Xantippe (you know her) holding one of his children, and fitting
by him. As foon, therefore, as Xantippe faw us, the began to lament in a
rrloﬁ violent manner, and faid fuch things as are ‘ufual with women in
afflition ; and among the reft, Socrates (fays fhe), this is the laft time
vour friends will fpeak to you, or you to them. But Socrates looking upon
Crito, Crito (fays he), let fome one take her home. Upon which fome of
_Crito’s domeftics led her away, beating herfelf, and weeping bitterly. But
Socrates, fitting upright on the bed, drew up his leg, and, (troking it with,
his hand, faid at the fame time, What a wonderful thing is this, my friends,
which men call the pleafant and agrecable! and how admirably is it affeGted
by nature towards that which appears to be its contrary, the painful ! for
they are unwilling to be prefeat with us both together ; and yet, if any per-
fon purfues and receives the one, he is almoft always under a pcccﬂity of
receiving the other, as if both of them depended from one fummit. And it
feems to me (fays he), that if Afop had perceived this he‘ \?'ould have
compofed a fable from it, and would have informed us, that Divinity, l)ci.ng
willing to reconcile contepding natures, but not being able to accomplith
this defign, conjoined their fummits in a nature one and thfz fame; and that
hence it comes to pafs, that whoever partakes of the one is foon after c;}n-

’ nedted
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need with the other. And this, as it appears, is the cafe with myfelf at
prefent ; for the pain which was before in my leg, through the bond, is
now fucceeded by a pleafant fenfation.

But here Cebes replying, faid, By Jupiter, Socrates, you have very oppor-
tunely caufed me to recolle@ : for certain perfons have alked me concerning
thofe poems which you compofed, viz. the Fables of Efop which you verfified,
and your exordium to Apollo, and other pieces of compofition ; and, among
the reft, Evenus lately inquired with what defign you did this after coming
here, when before you have never attempted any thing of the kind. If,
therefore, you have any defire that I may have an anfwer ready for Evenus,
when he again interrogates me on this occafion (and I am certain that he
will do fo), tell me what T muft fay to him.  You may truly inform him
(fays he), Cebes, that I did not compofe thefe verfes with any defign of
rivalling him, or his poems (for I knew that this would be no eafy matter);
but that I might try to explore the meaning of certain dreams, and that I
might make a proper expiation, if this thould happen to be the mufic which
they have often ordered me to cxercife. For in the paft part of my life the
fame dream has often occurred to me, exhibiting at different times a different
appearance, yet always advifing me the fame thing; for it faid, Socrates,
make and exercife mufic. And indeed, in the former part of my life, |
confidered that this dream perfuaded and exhorted me refpe@ing what [
thould do, in the fame manuer as thofe in the races are exhorted ; for, by
perfuading me to exercife mufic, it fignified that I fhould labour in philo-
fophy, which is the greateft mufic. But now fince my fentence has taken
place, and the feftival of the God has retarded my death, it appeared to me
to be neceflary, that, if the mufic which the dream has {o often exhorted me
to undertake thould happen to be of the popular fort, I fhould by no means
refift its perfuafions, but comply with the exhortation : for I confidered that
it would be morc fafe for me not to depart from hence before I had made
an expiation by compofing wverfes, and obeying the dream. Thus, in the
firft place, I compofed fome verfes in honour of the God to whom the
prefent feftival belongs 5 but after the God, confidering it neceflary that he
who defigns to be a pect thould make fables and not difcourfes, and knowing
that I myfelf was not a mythologift, on thefe accounts I verfified the fables of

ﬂifop’
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Zfop, which were at hand, and were known to me; and began with thofe
firft, that firt prefented themfelves to my view.

Give this anfwer, Cebes, to Evenus: at the fame time bid him farewell
for me; and tell him, if he is wife he will follow me. But I fhall depart,
as it feems, to-day; for fuch are the orders of the Athenians.—Upon this
Simmias replied, What is this, Socrates, which you command me to tell
Evenus? for I often meet with him; and from what I know of him, I am
certain that he will never willingly comply with your requeft.—What then
(fays Socrates), is not Evenus a philofopher }—To me he appears to be fo
(fays Simmias).—Both Evenus, therefore, will be willing to follow me, and
every one who is worthy to partake of philofophy ; not perbaps indeed by
violently * depriving himfelf of life, for this they fay is unlawful. And at

the

.

* Socrates fays, that perhaps the philofopher will not defiroy himfelf, for this is not lawful.
This the text fhows through two arguments, the onc mythical and Orphic, but the other
dialeQic and philofophic. But before we confider the text, fays Olympiodorus, let us fhow by
appropriate arguments that fuicide is not lawful. Divinity pofleffes twofold powers, anagogic
and providential ; and the powers which are providential of things fecondary are not impeded by
the anagogic, and which are converted to them, but he energizes at once according to both. In
like manner, nothing hinders but that a philofopher, fince he is an imitator of Divinity, (for
philofophy is an affimilation to Deity,) may at once energize cathartically, and with a providential
care of fecondary natures: for there is nothing great in living cathartically when feparated from

. the body after death ; but, while detained in the body, it is generous to be intent on purification,
The fecond argument is this : Asa divine nature is always prefent to all things, and fome things par-
ticipate of it more or lefs, through their proper aptitude or inaptitude ; fo alfo it is neceffary that
the foul fhould be prefent to the body, and fhould not feparate itfelf from it. But the body participates
or does not participate of it, through its proper aptitude or inantitude. Thus, in the Theztetus, the
Coryph=an philofopher is reprefented as not knowing where the Forum is fituated, but as being
even ignorant that he is ignorant of fenfible particulars ; and this while he is in the body. The
third argument is as follows : It is ncceffary that a voluntary bond fhould be voluntarily diffolved ;
“but that an involuntary bond fhould be diffolved with an involuntary folution, and not in a promif-
cuous manner. Hence a phyfical life, being involuntary, muft be diffolved with an involuntary
folution, i. e. by a phyfical death ; but the impaffioned life in us, which fubfifts according to pre-
,ele&tion or free will, muft be diffolved with a voluntary folution, i. e. with purification, or the
exercife of the cathartic virtucs.

With refpet to the text, it fhows through two arguments, as we have obferved, that fuicide is
not lawful; and of thefe the mythical argument, according to Olympiodorus, is as follows :—
According to Orpheus, there are four governments: the firfl that of Heaven,which Saturn reccived,

cutting
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the fame time, as he thus fpoke, he withdrew his leg from the bed, and placed
it on the ground; and afterwards continued to difcourfe with us, in a fitting
pofture,

cutting off the genitals of his father. After Saturn, Jupiter reigned, who hurled his father into
Tartarus.  And after Jupiter Bacchus rcigned, who they fay was lacerated by the Titans,
through the firatagems of Juno. It is alfo faid that the Titans tafled his flefh, and that Jupiter
being enraged hurled his thonder at them 5 and that from the athes of their burnt bodies men
were gencrated ', Suicide, thercfore, is not proper, not, as the text feems to fay, becaufe we are
in a certain bond the body, (for this is evident, and he would not have called this arcane,) bui
fuicide is not” lawful, becaufe our body is Dionyfiacal: for we are a part of Bacchus, if wc
are compofed from the afhes of the Titans who tafted his fleth.. Socrales, therefore, fearful of
difelofing this arcane narration, becaufe it pertained to the myfteries, adds nothing more than
that we are in the body, as in a prifon fecured by a guard; but the interpreters, when the
myfteries were declining, and almoft extin&, owing to the eftablithment of a new rehglon,
openly difclofed the fable,

But the allegory of this fable, fays Olympiodorus, is of that kind as when Empedocles afferts
that the intelligible and fenfible worlds were generated according to parts; not that they werg
produc(,d at d|ﬂ‘e|uu times, for they always are, but becaufe our foul at one time lives accord-
ing to the intelligible, and then the intelligible world is faid to be generated, and at another
time according to the fenfible world, and then the fenfible world is faid to be generated. Sa
likewife with Orpheus, thofe four governments do not fubfift at one time, and at another not,
for they always are; but they abfcurely fignify the gradations of the virtues according to which
our foul contains the fymbols of all the virtues, the theorctic and cathartic, the politic and ethic,
For it cither energizes according to the theoretic virtues, the paradigm of which is the govern-
ment of Ieaven, and on this account Heaven receives its denomination zapa tov 73 ave o;av, ﬁ-a;u
bebolding the things above; or it lives cathartically, the paradigm of which is the kingdom of
Saturn, and on this account Saturn is denominated as @ pure intellect, through bebolding bimfelf,
#1ov 5 nepovous Tig Gy dia 7o tawtoy opaw 3 and hence he is faid to devour his own offspring, as convert-.
ing himfelf to himfelf: or it encrgizes according to the political virtues, the fymbol of which is
the government of Jupiter; and hence Jupiter is the demiurgus, as energizing about fccondary
natures: or it lives according to the ethical and phyfical virtues, the fymbol of which is the kingdom
of Bacchus; and hence it is lacerated, becaufe the virtues do not alternately follow cach other.

But Bacchus being lacerated by the Titans fignifies his proceflion to the laft of things; for of
thefe the Titans are the artificers, and Bacchus is the monad of the Titans. This was effeéted by
the ftratagems of Juno, becaufe this goddefs is the infpe@ive guardian of motion and progreffion ;
and hence, in the lliad, fhe continually excites Jupiter to a providential attention to fecondary

* nafa ‘r:;a r¢£l TETT aps; Bagireias Wapa?:?owar. TpwTN UV n Tov O./gawu, w o I\pow; Birnfz"o
exTepoy Ta 2l Tow wareps. peta O Tov Kpovov & Zevs eSarinevos xxtatapTapuTas Tev matex. muTZ
T A Biedebaro 6 Aiowwro, ov paos xar’ smiCouany Tns ‘Bpag Tovs weps avrov Tuvavas caepatray, xas Tav
capkwy auTou amoyeveala was Toutoug opyiales 6 Zevg ExcpawveTe, KA ex Trs adaNG Ty ATHLY TwY avadober-
wuv 68 auray UAnG e omems yerea o Tous arbrumovs. .
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pofture, the remaining part of the time. Cebes T, therefore, inquired of

him, How is this to be underftood, Socrates, that it is not lawful to commit
{uicide,

t Socrates an¢ Cebes are here fpeaking about two different kinds of death ; the latter about 2
phyfical, and the former about a pre-elective or free-will death.

natures. Bacchus alfo, fays Olympiodorus, prefides over generation, becaufe he prefides over
life and death. Over life, becaufe over gencration; but over death, becaufe wine produces an
enthufiaftic energy, and at thc time of death we become more enthufiaftic, as Proclus teftifies
together with Homer; for he became prophetic when he was dying. Tragedy and comedy alfo
are referred to Bacchus; comedy from its being the fport of life, and tragedy throngh the cala-
mities and the death init. Comic, therefore, do not properly accufe tragic writers as not being
Dionyfiacal, when they affert that thefe things do not pertain to Bacchus, But Jupiter hurled his
thunder at the Titans, the thunder manifefting converfion: for firc moves upwards. Jupiter,
therefore, converts them to himfelf.  And this is the mythical argument.

But the dialeic and philofophic argument is as follows :—The Gods take care of us, and we are
their poflefions : it is not proper, therefore, to free ourfelves from life, but we ought to convert
ourfclves to them. For if one of thefe two things took place, cither that we are the pofleffions
of the Gods, but they take no care of us ; or, on the contrary, that we are not the poffeffions of the
Gods, it might be rational to liberate ourfelves from the body: but now, as neither of thefe
takes place, it is not proper to diffolve our bonds.

On the contrary, however, it may be faid that fuicide according to Plato is neceflary.  And,
in the firft place, he here fays that a philofopher will not perbaps commit fuicide, unlefs Divinity
fends fome great neceffity, fuch as the prefent: for the word perbaps affords a fufpicion that

Auicide may fometimes be neceflary. In the fecond place, Plato admits that fuicide may be proper

to the worthy man, to hin of a middle charaer, and to the multitude and depraved : to the
worthy man, as in this place; to the middle chara@er, as in the Republic, where he fays
that fuicide is neceflary to him who is affli®ed with a long and incurable difeafe, as fuch a
one is ufclefs to the city, becaufe Plato’s intention was that his citizens fiould be ufeful to
the city, and not to themfelves; and to the vualgar charalter, as in the Laws, when he fays
that fuicide is neceflary to him who is pofleffed with certain incurable paffions, fuch as being in
love with his mother, facrilege, orany thing elfe of this kind.

2 gain it may be faid, from the authority of Plotinus, that fuicide is fometimes neceffary, and
“alfo from the authority of the Stoics, who fuid that there were five ways in which fuicide was
rational.  For they affimilated, fays Olympiodorus, life to a banquet, and afferted that it is
neceflary to diffolve life through fuch-like caufes as occafion the diffolution of a banquet. A
hanquet, therefore, is diffolved either through a great ncceflity uncxpe&tedly intervening, as
through the prefence of a friend fuddenly coming; or it is diffolved through intoxication taking
place ; and through what is placed on the table being morbid. Further flill, it is diffolved afier
another manner throngh a want of things neceffary to the entertainment ; and alfo through
oblcene and bafe language. In like manner life may be diffolved in five ways. And, in the firft

) place,
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fuicide, and yet that a philofopher fhould be willing to follow one who is
about to die >—What (fays he), Cebes, have not you and Simmias heard
your familiar Philolaus * difcourfe concerning things of this kind ?—We

‘ have

place, as at a banquet, it may be diflolved through fome great neceflity, as when a man facrifices
himfelf for the good of his country. In the fecond place, as a banquet is diffolved through
intoxication, fo likewife it is neceffary to diffolve life through a delirium following the body : for a
delirium is a phyfical intoxication. In tbe third place, as a banquet is diffolved through what is
placed on the table being morbid, thus too it is neceflary that life (hould be diffolved when the body
labours under incurable difeafes, and is no longer capable of being miniftrantto the foul. In the
fourth place, as a banquet it diffolved through a want of things neceffary to the entertainment, fo
fuicide is proper when the neccffaries of life are wanting.  For they are not to be received from
depraved charaQlers; fince gifts from the defiled are fmall, and it is not proper for a man to
pollute himfelf with thefe. And, in the fifth place, as a banquet is diffolved through obfcene lan-
guage, fo likewife it is neceffury to diffolve life whea compclled by a tyrant to fpeak things arcane,
or belonging to the myfteries, which a certain female Pythagorean is faid to have done.  For, being
compelled to tell why fhe did not eat beans, fhe faid, 1 may eatthem if I tell. And afterwards
being compelled to eat them, fhe faid, I may tell if Ieat them; and at length bit off her tongue,
as the organ of {peech and tafte.

What then fhall we fay ? for the difcourfe is brought to a contradiction. And how can it be
admitted that fuicide is unlawful? Or, may we not fay that a liberation from life is not neceffary
fo far as pertains to the body ; but that it is rational when it contributes a greater good to the
foul 2 Thus, for inftance, fuicide is lawful when the foul is injured by the body. As, therefore,
it is unholy not to give affiftance to a friend when he is fcourged, but, if he is {courged by
his father, jt is not becoming to aflift him; fo here fuicide is unlawful when committed
for the fake of the body, but rational when committed for the fake of the foul; fince this is
fometimes advantageous to it.

I only add, that according to Macrobius it is faid, in the arcane difcourfes concerning the
return of the foul, ¢ that the wicked in this life refemble thofe who fall upon finooth ground, and
who cannot rife again without difficulty 5 but that fouls departing from the prefent life with the
defilements of guilt are to be compared to thofe who fall from a lofty and precipitous place, from
whence they are never able to rife again.” ¢ Nam in arcanis de anime reditu difputationibus
fertur, in hac vita delinquentes fimiles efle fuper aquale folum cadentibus, quibus denuo fine:
difficultate pracfto fit furgere : animas vero ex hac vita cum deli®orum fordibus recedentes, zquan-:
das his, qui in abruptum ex alto pracipitique delapfi funt, unde facultas nunquam fit refurgendi.-
Somn. Scip. cap. xiii. Suicide, thercfore, is in general unlawful, becaufe it is not proper to
depart from life in an unpurified ftate.

* Philolaus, fays Olympiodorus, was a Pythagorean, and it was ufual with the Pythagoreans
to fpeak through wenigmas. Hence filence was one of the peculiarities of this {c& ; through
filence indicating the arcane nature of Divinity, which it is neceffary a philofopher fhould imitate,
But Philolaus faid in znigmas that fuicide is not proper: for he fays, we ought not to turn’
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have mot, Socrates, heard any thing clearly on this fubje®.—But I (fays
Socrates) fpeak in confequence of having heard; and what I have heard I
will not envioufly conceal from you. And perhaps it is becoming in the
moft eminent degree, that he who is about to depart thither fhould confider
and mythologize about this departure: I mean, what kind of a thing we
fhould think it to be. For what elfe can fuch a one be more properly
employed about, till the fetting * of the fun ?

On what account then, Socrates, fays Cebes, do they fay that it is unlaw-
ful for a man to kill himfelf? for I myfelf have fome time fince heard from
Philolaus, when he refided with us, and from fome others, that it was not
proper to commit fuch an alion; but I never heard any thing clear upon
the fubjeét from any one.—Prepare yourfelf, then (fays Socrates), for per-
haps you may be fatisfied in this particular: and perhaps it may appear to
you wonderful, if this alone of everything elfe is fomething fimple, and by
no means happens to a man like other events, but ftill remains the fame,
even with refpe& to thofe to whom it is better to die than to live ; though,

back when gding to a temple, nor cut wood in the way. By the latter of thefe he manifefts
that we fhould not divide and cut life ; for life is a way: and by tlie former he indicates the
meditation of death. For the life of a future ftate is facred ; fince our father and country
are there. He fays, therefore, that he who lives cathartically thould not turn back, i. e. thould
not ent off the cathartic life. But Cebes met with Philolaus in Boeotia; for he affociated with
kim in Thebes. Olympiodorus alfo, after obferving that it was the cuflom of the Pythagoreaus
to live as in a common life, making all their poffeffions common, adds as follows :—¢ If, there-
fore, any one among them was found to be unadapted to philofophy, they led him out together
with his property, made a cenotaph or empty tomb, and lamented as if it were for one who was
going a journey. But a certain perfon named Cylo coming among them, and expericneing this
treatment, fet fire to the fchool, #d all the difciples were burnt except two, Philolaus and
Hipparchus. Philolaus, therefore, came to Thebes in order to perform funeral facrifices to his
deceafed preceptor. He alfo performed them to Lyfias, who was there buried, and in whofe
name Plato has written a dialogue, which is infcrited, Lyfias, or Concerning Friend(hip.” Es 7ig
oy averiTndEiog eupebn mpog PirocoPiav, sdwyov auroy weta Tng ovoiag, xa XSVOTCPIOV ETOIOUYy AL a':wrsp Tepr
AT OEVOY awa&rpav‘u. Kunwy 3 Tis nogsrboy xas wemovbes tovto opnbe nUp Tw haauakug:, xar Tayreg
exavbnaay may duo Dinoraoy xas ‘Iamapyav. mhbey ouv & Pinorzos sis OuCas agenror xoas o osiw ddadxare
“rebueors, nau exen Tebapuive momcacbar 19 Avaidiy ov xau XaTa opmwmay YeypaTTal 70 [Daten ﬁaww;‘,
Avais 2 s piriag.

* It was a law, fays Olympiodorus, with the Athenians, to put no one to death in the day,
juft as it was an injun&ion with the Pythagoreans, not to fleep in mid-day, when the fun
exhibits his moft ftrenuous energy.

perhaps,
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perhaps, it may feem wondérful to you, that it fhould be better for thofe
men to die, in whom it would be unholy to benefit themfelves by fuicide,
and who ought to expe& fome other, as a benefa@or on this occafion.—Then
Cebes, gently laughing, Jupiter knows that (fays he, fpeaking in his own
tongue).—For this indeed (fays Socrates) appears to be irrational; and yet,
perhaps, it is not fo, but has a certain reafon on its fide. For the difcourfe
which is delivered about thefe particulars, in the arcana of the myfteries, tAat
we are placed csin a certain prifon fecured by a guard, andthat it is not proper
for any one to_free himfelf from this confinement, and make kis ¢fcape, appears
to me to be an affertion of great moment, and not eafy to be underftood.
But this appears to me, O Cebes, to be well faid, that the Gods take care of
us, and that we who are men are one of the pofleffions belonging to the
Gods. Or does not this appear to you to be the cafe ?—It does to me (fays
Cebes).—Would not you, therefore, if any one of your fervants * thould
deftroy himfelf, when at the fame time you did not fignify that you was
willing he fhould die, would 'you not bé angry with him ? and if you had
any punifhment, would you not chaftife him ?—Entirely fo (fays he).—Per-
haps, therefore, it is not irrational to affert, that a man ought not to kill
himfelf before Divinity lays hinn under a certain neceffity * of doing fo, fuch
as T am fubjet to at prefent.
This, indeed (fays Cebes), appears to be reafonable, But that which you
faid juft now, Socrates, that philofophers would very readily be willing to
die, appears to be abfurd, if what we have aflerted is agreeable to reafon,

* How from human affairs, fays Olympiodorus, do we conje€ture that things pertaining to the
Gods fubfift in a fimilar manner? For they are not like us, paffive. May we not fay that he
affimilates them analogoufly, but politically and ceconomically ?  For it is evident that the para-
digms of every mundane providential care are previoufly comprehended in the Gods. But recon-
ciliation and vengeance muft be conccived to take place in a very different manner in the Gods.
For the former is the rifing of their proper light when the darknefs of guilt is difperfed ; and the
Jatter is a fecondary punifhing providence, about the apoftatizing foul..

3 Neceflity is four-fold : for one kind is internal, and the other external ; and each of thefe is.
twofold, viz. good and evil. But the paradigms of that which is inwardly good are the will of
Divinity, and that of the juft man; and of that which is inwardly evil, the pre-ele@ion of the
depraved man. But of that neceffity which is cxternally good, the paradigm is the will of Fate"
imparting precedaneous goods ; and of that which is externally evil, the beflowing of things.vio
lent, contrary to nature, and corruptive,

6 that
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that Divinity T takes care of us, and that we are one of his poffeflions ; for
it is irrational to fuppofe that the moft prudent men fhould not be grieved,
when departing from that fervitude in which they are taken care of by the
Gods, who are the beft of govenors. For fuch a one will by no means
think that he fhall be better taken care of when he becomes free : but fome
one who is deprived of intelle& may perhaps think that he fhould fly from
his mafter, and will not confider that he ought not to fly'from a good mafter,
but that he fhould by all means abide in his fervice. Hence he will depart
from him in a moft irrational manner : but he who is endowed with intelle&
will defire to live perpetually with one who is better than himfelf, And
thus, Socrates, it is reafonable that the contrary of what you juft now faid
thould take place: for it is proper that the prudent, when about to die,
thould be forrowful, but that the foolith thould rejoice.—~Socrates, therefore,
upon hearing this, feemed to mé to be pleafed with the reafoning of Cebes ;
and loking upon us, Cebes (fays he) never {uffers any thing to pafs without
inveftigation, and is by no means willing to admit immediately the truth of
an affertion.—But indeed (fays Simmias), Cebes, O Socrates, appears to me
to fay fomething now to the purpofe. For with what defign can men, truly
wife, fly from mafters who are better than themfelves, and, without any

t Every thing naturally provides for things fubordinate; but the Gods exert a providential
energy prior to all things, and according to hyparxis. For each is a goodnefs, becaufe the higheft
God is the geod, and providence is the energy of goodnefs, and imparts effential good. Divinity
too may be faid to take care of man, becaufe from being worfe he makes him better; but man
cultivates Divinity becaufe he is made better by him. - Obferve too, that as, in the univerfe,
intelle@ fublifting after the Gods is firlt converted to them, fo likewife in us intelleft is extended
to Divinity, but ignorance turns from a divine nature. By intelle&t, however, here, we muft under-
fiand, not that alone which s gnoftic, hut alfo that which is ore&ic or appetitive, both in the
univerfe and in us: for intelle@ poffefles both defire and knowledge, becaufe it is the firft
animal. This being admitted, we fhall no longer be difturbed by the doubt, whether oretic is
better than gnoftic perfe@ion 3 or, in other words, whether virtue is better than fcience : for the
one is not perfe&t without the other,

Should it be inquired how the Gods are our matfters, fince a mafler, fo far as a mafter, does not

_confider the good of his fervant, but his own good; for in this he differs from a goverror ; and
fhould it alfo be faid, What good can the Gods derive from man ? we reply with Olympiodorus,
that the Gods make all things precedaneoufly on account of themfelves; and that they are
excellent in proportion as they are exempt from other things. But they govern according to a
certain coordination with us; and by how much the more we fubje& ourfelves to, by fo much
the more do we participate of them, as wholly giving ourfelves up to them, and negle&ing that
which is properly our own, relu&ancc,
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relu@ance, free themfelves from their fervitude? And Cebes appears to me
to dire@ his difcourfe to you, becaufe you fo cafily endure to leave us, and
thofe beneficent rulers the Gods, as you yourfelf confefs.—You fpeak juftly
(fays Socrates); for I think you mean that I ought to make my defence, as
if I was upon my trial.—By all means, fays Simmias. '
Be it fo then (fays Socrates) : and I fhall endeavour that this my apology
may appear more reafonable to you than it did to my judges. For, with
refpe@ to myfelf (fays he), O Simmias and Cebes, unlefs I thought that
1 thould depart, in the firft place, to other* Gods who are wite and
good, and, in the next place, to men who have migrated from the pre-
fent life, and are better than any among us, it would be unjuft not to be
troubled at death: but now believe for certain, that I hope to dwell with
good men ; though this, indeed, 1 will not confidently affert: but that I
fhall go to Gods who are perfectly good rulers, you may confider as an
affertion which, if any thing of the kind is fo, will be ftrenuoufly affirmed by
me. So that, on this account, 1 fhall not be afflited at dying, but fhall
entertain a good hope that fomething remains for the dead ; and, as it was
formerly faid, that it will be much better hereafter for the good than the
evil.—What then, Socrates (fays Simmias), would you have departed with
fuch a conception in your intelle€t, without communicating it to us? Or
will you not render us alfo partakers of it ? For it appears to me, that this
will be a common goed ; and at the fame time it will be an apology for you,
if you can perfuade us to believe what you fay.—I will endeavour to do fo
(fays be). But let us firft confider what that is which it appears to me
Crito fome time fince was defirous of faying. - What elfe (fays Crito) fhould
it be, Socrates, except what he who is to give you.the poifon has long ago
told me, that you ought to fpeak as little as poffible ? For he fays that thofe
who difpute become too much heated, and that nothing of this kind ought
to be introduced with the poifon, fince thofe who do not obferve this caution
are fometimes obliged to drink the poifon twice or thrice.—Let him (fays
Socrates) only take care of his proper employment, as one who muft adminifter
the poifon twice ; and even, if occafion requires, thrice. I was almoft certain

* By other Godsy Socrates means fuch as are fupermundane, or of an order fuperior to the
ruling divinities of the world. In fhort, thofec Gods are here fignified that are unconneted with
body.

5 (fays
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(fays Crita) that this wonld" be your anfwer; but he enjoined me to do this,
as I faid, fome time fnce. Permithim to do fo (fays Socrates); but I am
defirous of rendering to yoy, as my judges, the reafon, as it appears to me,
why a man who has truly paffed his life in the exercife of philofophy thould
with great propriety be confident when about to die, and thoyld poflefs good
" hopes of obtaining the great¢ft advantages after death ; and in what manner
this takes place I will gndeavour, Simmias and Cebes, to explain : ,
Thofe who are converfant with philofophy in a proper manner, feem tq
have concealed from others that the whole of their ftudy is nothing elfe
than how to die and be dead *. If this then is true, it would certainly be
abfurd, that thofe who have made this alone their ftudy through the whole
of life, thould when it arrives be affliCted at a circumftance upon which
they have before beftowed all their attention and labour.  But here Simmias
" laughing, By Jupiter (fays he), ‘Socrates, you caufe me to laugh, though i
am very far from defiring to do fo at prefent: for I think that the multitude,
if they heard this, would counfider it as well faid refpe@ing philofophers ; and
that men of the prefent day would perfeétly agree with you, that philofo
phers thould in reality defire death, and that they are by no means ignorant
that men of this defcription deferve to fuffer death, And indeed, Simmias,
‘they would {peak the truth, except in afferting that they are not_ignorant
gf\it: for both the manner in which true philofophf:rs defire to die, and
Fow they are worthy of dgath, is concealed from them. But let us bid fare--
'vircll_m fuch as thef¢ (fays }xe), and difcourfe among ourfelves : and to beging
Do you think that death is any thing ? Simmias replied, Entirely fo. Is it
dny thing elfe than a kiberation of foul from body ¢ and is not this to die?,
for the body to be liberated”® figm the foul, and to fubfift apart by itfelf ?
and likewife for the foul to be liberdted from the body, und to be effentially

» It is well obferved by Olympiodorus, that to dic (amdfimoxc) differs from to be dead (refyavan),
For the cathartic philofopher dies in\ confequence of meditating death; but the theoretic philo-
Topher is dead, in confequence of being {eparated from the paflions.

3 Plato beautifu!ly defines death to be a feparation of the body from the foul, and of the foul
from the body. For, with refpet to fouls that are enamoured with body, the body is indeed
feparated from the foul, but not the foul from the body, becaufe it is yet conjoined with it
through habitude or alliance, from which thofc fhadowy phantafms arc produced that wauder
about fepulchres.

feparate ?
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feparate ! Is death any thing elfe but this 2—1It is no other (fays Simmias).—
Confider then, excellent man, whether the fame things appear to you as to
me ; for from hence 1 think we thall underftand better the fubje@s of our
inveftigation.” Does it appear go you that the philofopher is a man who is
anxioufly concerned about things which are called pleafures, fuch as meats
and drinks >—In the finalleft degree, Socrates (fays Simmias).—But what, is
le feduloufly employed in venercal concerns ?—By no means.—Or does fuch
a man appear to you to cfteem other particulars which regard the obfervance
of the body, fuch as the acquifition of excellent garments and fandals, and
other ornaments of the body ? whether does he appear to you to efteem or
defpife fuch particulars, employing them only {o far as an abundant neceffity
requires >—A true philofopher (fays Simmias) appears to me to be one who
will defpife every thing of this kind.—Does it, therefore, appear to you
(fays Socrates), that the whole employment of fuch a one will not confift
in things which regard the body, but in feparating himfelf from the body as
much as poffible, and in converting himfelf to his foul >—1It does appear fo
to me.—Is it not, therefore, firft of all evident, in things of this kind, that a
philofopher, in a manner far furpafling other mén, {eparates his foul in the
higheft dcgree from communion with the body ?—It appears fo.—And to
the many, O Simmias, it appcars that he who accounts nothing of this kind _
pleafant, and who does not partake of them, is not worthy to live; but that.
he neally approaches to dcath who is not concerned about the pleafures
which fubft through the bodv —You entirely fpeak the truth,

But what with rcfpuﬁt to the acquifition? of wifdom? Is the body an
impedimeunt
\ .

* Socrates having thown from /ife that the philolopher is willing to die, now proves this from
knowledge as follows :—The philofopher defpifes the fenfes: he who does this defpifes al{o the body,
in which the fenfes refide: he who defpifes the body is averfe to it: he who is averfe to it
feparates himfelf from the body: and he who feparates himf{elf from the body is willing to die
for death is nothing elfe thun a feparation of the foul from the body.

But it is here neceffary to obferve, that there are three energies of the foul : for it either converts
itfelf to-things fubordinate, and acquires a knowledye of fenfibles; or it converts itfelf to itfelf,
and fees all things in itfelf, becaufe it is an omniform image containing the reafons of all things ;
or it extends itfelf to the inteliigible, and beholds ideas. As there are, therefore, three energies
of the foul, we muft not fuppofe that the politic, cathartic and theoretic charalers differ from
cach other . thisy that the political charater knows fenfibles ; the cathartic, the reafons in the
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impediment or not, if any one affociates it in the inveftigation of wifdom ?
What I mean is this: Have fight and hearing in men any truth *? or is the
cafe fuch as the poets perpetually fing, that

. (o]
¢¢ We nothing accurate or fee'or hear >””

. Though if thefe corporeal fenfes are neither accurate nor clear, ty no means
can the reft be fo: for all the others are in a certain refpeét more depraved-
than thefe. Or does it not appear fo to you >— Entirely fo, fays he.—When
then does the foul touch upon the truth? for, when it endeavours to con-
fider any thing in conjunétion with the body, it is evidently then deceived
by the body.—You fpeak the truth.—Muft not, therefore, fomething of
reality become manifeft to the foul, in the energy of reafoning, if this is
ever the cafe ?—It muft.—But ghc foul then reafons in the moft beautiful
maunner, when it is difturbed by nothing belonging to the body, neither by
hearing, nor fight, nor pain, nor any pleafure, but fubfifts in the moft
eminent degree, itfelf by itfclf, bidding farewell to the body, and, as much as
poffible neither communicating nor being in conta& with it, extends itfelf
towards real being.—Thefe things are fo.—Does not the foul of a philofo-
pher, therefore, in thefe employments, defpife the body in the moft eminent

foul ; and the theoretic, ideas—fince no one is in reality a philofopher who has not 2 knowledge
of all things: but they differ in t}iis, that the political philofopher is converfant with pleafures and
pains; for he attends to the body as an inftrument, and his end is not a privation, but a moderation

_of the paffions. But the cathartic and theoretic philofophers attend to the body a3 a neighbouring.
trifle, that it may not bccome an impediment to their energies ; and the end with them is a libe-
sation from the paflions. ' ’

' Plato fays that there is no truth in the fenfes, becaufe they do not properly know : for
paffion is mingled with their knowledge, in confequence of being obrained through media. For
intelle@t is faid to know accurately, becaufe that which underftands is the fame with the intelli~.
gible, or the obje&t of intelle@tion. Befides, fenfe cannot fuftain the accuracy of fenfibles.  Thus,
for inftance, the eyc cannot bear to look at that which is white in the cxtreme. For fenfible
obje&ts, when they are tranfcendent, deftroy the fenfes. Senfe, however, may be faid to be always
true and accurate when it is compared with aflimilative knowledge, fuch as that of images in
mirrors. When, therefore, fenfe is faid, as it is by Ariftotle, to be the principle of fcience, it
muft not be confidered as the producing principle, but as agitating the foul to a recolle&ion of
univerfals, and as performing the office of a meflenger and herald, by exciting our foul to the
evolution of the fciences. The poets who afert that the fenfes know nothing accurately are
Parmenides, Empedocles, and Epicharmus.

degree,
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degree, and, flying from it, feck to become effentially fubfifting by itfelf ?—
It appears fo.—But what fhall we fay, Simmias, about fuch things as the
following ? Do we fay that the ju/ itfelf* is fomething or nothing?—By
Jupiter, we fay it is fomething.—And do we not alfo fay, that the beautiful
and the good are each of them fomething >—How is it poffible we fhould
not *—But did you ever atany time behold any one of thefe with your eyes ?—
By no means, fays he.—But did you ever touch upon thefe with any other
corporeal fenfe? (but I fpeak concerning all of them ; as for inftance, about
magnitude, health, ftrength, and, in one word, about the eflence of all the
reft, and which each truly poffefles.) Is then the moft true nature of thefe
perceived through the miniftry of the body ? or rather fhall we not fay, that
whoever among us prepares himfelf to think dianoétically in the moit emi-
nent and accurate manner about each particular objeét of his fpeculation, fuch
a one will accede the neareft poffible to the knowledge of each ?—Entirely fo.
—Will not he, therefore, accomplifh this in the moft pure manner, who in the
higheft degree betakes himfelf to each through his dianoétic power, neither
employing fight in conjunétion with the dianoétic energy, nor attrating any
other fenfe, together with his reafoning; but who, exercifing a dianoétic

* The energy of our foul, as we have before obferved, is triple: for it either converts itfelf to
things fubordinate, obtaining a knowledge of and adorning them, or it converts itfelf to itfelf, and
acquires 2 knowledge of itfelf, or it converts itfelf to natures more excellent than its own. Socrates,
therefore, having thown that the philofopher is willing to dic, from a converfion to things {ubordi-
nate, becaufe he flics from the body, defpifing it; and having alfo fhown this from a converfion to
himfelf, becaufe he attends to the body no further than extreme neceflity obliges him; he now alfo
thows that he is willing to die, from a converfion to things more excellent. For he wilhes to know
ideas ; but it is impoffible for the foul to know thefe while energizing with the body, or having this
communicating with it in the inveftigation of them. For, if fenfe poflefles fomething impartible, as
is evident from the collefled nature of its perception : forit knows, forinftance, at once, that this
particular thing is white, and not black; fince, if it knew this divifibly, it would be jult as if
1 thould perceive one part of a thing, and you another *;—much more therefore does the rational
foul perceive impartibly. It difters however from fenfe in this, that fenfe knows, but does not
know that it knows ; for it is not converted to itfclf, fince neither body, nor things which poflefs
their being in body, are converted to themfelves; but the rational foul knows both fenfibles and
itfelf: for it knows that it knows. If this then be the cafe, the foul will not receive, as its
afociate in inveftigation, either the body or the fenfes, or the inftruments of fenfe, if it withes to

know things accurately,

* Tor thefc partible perceptions would never prodncs a perception of that which is white, as one thing.
2 M 2 . cncrgy
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energy by itfelf fincere, at the fame time endcavours to hunt ! after every
thing which has true being fubfifting by itfelf feparate and pure; and who
in the moft eminent degree is liberated from the eyes and ears, and in fhort
from the whole body, as difturbing the foul, and not fuffering it to acquire
truth and wifdom by itscconjun@ion 2 Will not fuch a man, Simmias, pro-
cure for himfelf real being, if this can ever be afferted of any one >—You
fpeak the truth, Socrates (fays Simmias), in a tranfcendent?® manner.

Is it not neceffary, therefore (fays Socrates), from hence, that an opinion
of this kind fhould be prefent with genuine philofophers in fuch a manner,
that they will {peak among themfelves as follows: In the confideration of
things, this opinion, like a certain path, leads us in conjunéion with reafon
from the vulgar track, that, as long as we are conneéed with a body, and our
foul is contaminated with fuch an evil, we can never fufficiently obtain the
object of our defire ; and this object we have aflerted to be truth ? For the
body 3 fubjeéts us to innumerable occupations through neceffary aliment,

t The term bunting, fays Olympiodorus, is adapted to intelligibles, becaufe thefe are known by
an unapparent power of the foul, in the fame manner as hunters ftudy to be invifible to the
_obje@ts of their purfuit. Ouwsiov To Smpevew ems Twy vontwv, diort a@ares Jwvapes Tns Juxns YivwoKeTar

Tavra, xabamep xai o Snpatas apaves amovdovaw evar Toig Inpapzay.
3 The word in the original is ixepguws, which is literally fupernaturally,  And, as Olympiodorus
fdys, it is very properly ufed here, becaufe the difcourfe is about intelligibles. .
3 The wvital irrational part of our nature is an impediment to the rational foul. But this is
twofold : for it is either beheld about the body alone, as fears, defires and loves, or about things
Jrternal, as wars, and the-accumulation of wealh. The gnoflic irrational part alfo becomes an
impediment, as, for inftance, the phantafy, which is always a hindrance fo our intelleQual con-
ceptions. For there are two paflions which it is difficult to wipe away; in knowledge the
phantafy, and in life ambition; fince thefe are the things with which the foul becomes firft invefted,
and which fhe, in the laft place, lays afde. For the fir(t vital vebicle of the foul is ambition,
and the firft gnoftic is the phantafy. Hence, fuys Olympiodorus, Ulyffes required the afliftance
of the mercurial moly, and right reafon, in order to fly from Calypfo, or the phantafy which like a
cloud becomes an impediment to reafon, the fun of the foul. For the phantafy is a vcil; and
hence fome onc calls it /ong veiled.  On this account, Ulyfles firft came to Circe, that is, Senfe, as
being the daughter of the Sun. The phantafy, therefore, is an impediment to our intelle&tual
conceptions ; and hence (Olympiodorus adds), when we are agitated by the infpiring influence of
Divinity, if the phantal; intervenes, the enthufiaftic energy ceafes : for enthufiafm and the phantafy
are contrary to each oihier.  Shoujd it be afked, whether the foul is able to energize without the
phantafy ? we reply, that its perceptions of univerfals prove thatit is able. It has perceptions,
therefore, independent of the phantaiy ; at the fame time, however, the phantafy attends it in its
energies, jult as a ftorm purfues him who fails on the fea. 4

atl
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and fills us with love, defire, fear, all various images, and a multitude of
trifling concerns ; not to mention that, if we are invaded by certain difeafes,
we are hindered by them in our hunting after real being; fo that, 85 it is
faid, we can never truly, and in realily, acquire wifdom through the body. For
nothing elfe but the body 2nd its defires caufe wars, feditions, and contefts,
of every kind : for all wars arife throuvh the poffeflion of wealth ; and we
are compelled to acquire riches through the body, becoming fubfervient to
its cultivation ; fo that on all thefe accounts we have no leifure for the
exercifc of philofophy. But this is the extremity of all evils, that if at any
time we are at leifure from its attendance, and betake ourfelves to the fpe-
culaticn of any thing, then invading us on all fides in our inveftigations, it
caufes agitations and tumults, and {o vehemently impéls us, that we are not
able throuoh its prefence to perceive the truth; but it & in reality demon-
ftrated to us, that, if we are defigned to know any thing purely, we muft be
liberated from the body, and behold things with the foul itfelf. And then;
as it appears, we fhall obtain the objeét of our defire, and of which we profefs
ourfelves lovers, viz. wifdom, when we are dead, as our difcourfe evinces ;
but by no means* while we are alive : for, if we can know nothing purely in
conjuntiion with the body, one of thefe two confequences muft enfue, either
that we can ncver poflefs knowledge, or that we muft obtain 1t after dealh
for then the {cul will fubfift apart by itfelf, feparate from the body, but never
before this takes place; and while we live in the body, as it appears, we fhall
approach in the ncareft manaer poffible to knowledge, if in the moft eminent
degree we have no affociation with the body, nor any communication with it
requires), nor are filled with its nature,
but

* Socrates fays this in confequence of looking to the knowledge which the foul can participate
in the prefent life, and to that which it pofieffes when it obtains hereafier the fupreme per-
fe&ion of its nature. For that it is poffible according to Plato to live while conne&ed with this
body not only cathartically but theoretically, and this through ihe whole of life, is evident from
his Coryphaean philofopher in the Thewtetus, who s reprefented as continually aftronomizing

(except what the greateft neceffity

above the heavens (vcv oupavew imepactpovomonires), and inveltigatinng tiie nature of every whole in
the univerfe; and alfo from thofe guardians in his Republic who afvend through dialectic as
far as to the good tlelf.  To live here however theoretically in perfection is impofible, on account
of the occupations and moleftations of the body, which do not permit us to enjoy the theoretic
energy without impediment and diftraéted attention.

2 There are three energics pertaining to the irrational nature  viz. phyfical and neceflary, as to

be
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but purify ourfclves from its defiling connettion, till Divinity itfelt diffolves
our.bonds. And thus being pure, and liberated from the madnefs of body,
it is proper to believe that we fhall then affociate with others who are
fimilarly pure, and fhall through ourfelves know every thing genuine and:
fincere: and this perhaps is the trath itfelf; for it.is by no means lawful
that the pure fhould be touched by that which is impure. And fuch, O
Simmias, in my opinion, ought to be the difcourfe and fentiments of all fuch
as are lovers of learning in a proper manner. Or does it not feem fo to
you ?—It does, Socrates, more fo than any thing,

Ifall this then (fays Socrates)is true, my friend, much hope remains for him
who arrives at that place to which I am now departing, that he fhall there,
if ever any where, fufficiently obtain that for the fake of which we take fo
much pains in the prefent life: fo that the journey which is now affigned
me will be accompanied with good hope; as will likewife be the cafe with
any other man who thinks that he ought to prepare his dianoétic part in
fuch a mauner that it may become as it were pure.—Entirely fo (fays
Simmias).—But does not purification confift in this, as we formerly afferted
in our difcourfe: I mean, in feparating the foul from the body in the moft
eminent degree, and in accuftoming it to call together and colle&t itfelf
effentially on all fides from the body, and to dwell as much as poffible, both
now aund hereafter, alone by itfelf, becoming by this mean liberated, from
the body as from detaining bonds ?— Entirely fo (fays he).—Is not death
called a folution and-feparation of the foul from body *—Perfeétly fo (fays
he).—But thofe alone who philofophize rightly *, as we have faid, always

and

be nourithed and to fleep; phyfical but not neceffary, as venercal enjoyments ; and thofe which
are ncither phyfical nor neceffary, as the decoration of the body, and fuch things as pertain to
variety of clothing: for that thefc laft are neither phyfical nor neceflary is evident from their not
being ufed by other animals.  As there are, therefore, thefe three energies, the philofopher, fays
Olympiodorus, ncither ufes thofe which are phyfical and not neceffary, nor thofe which are neither
phyfical nor neceffary.  For emiffions in fleep are fufficient to him for the difcharge of the feed ;
and he pays no attention to external decoration.  1Te likewife ufes thofe which are phyfical and
neceflary, no further than neceflity requires.  This being the cafe, the philofopher is willing to

die, and confequently meditates death.
1 Thofe only, fays Clympiodorus, who philofophize rightly, i. e. with an undeviating energy,
fpecialiy and alsvays providentially atend to a folution from the body; poflefling the providential
energy
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and efpecially providentially attend to the folution of the foul: and this is
the meditation of philofophers,a folution and feparation of the foul from the
body ; or do you not think fo ?—I do.—Would it not, therefore, as I faid at
firft, be ridiculous for a man who has fo prepared himfelf in the prefent life
as to approach very ncar to death, to live indeed in the manner we have
defcribed, and yet, when death arrives, be affli@ed? would. not this this be
ridiculous ?—How indeed fhould it not ?—In reality, therefore (fays he), O
Simmias, thofe who philofophize rightly will meditate how to die ; and 20 be
dead will be to them of all men a thing the leaft terrible. But from hence
confider as follows: for, if they are on all fides enemies to the body, but
defire to poflefs the foul fubfifting by itfelf, would it not be very irrational
for them to be terrified and troubled when death approaches, and to be un-
willing to depart to that place, where when they have arrived they may
hope to enjoy that which they were lovers of in the prefent life (but they
were lovers of wifdom), and to be liberated from the aflociation of that
nature to which they were always inimical? Or do you think it poffible,
that many fhould be willing, of their own accord, to defcend into Hades,
allured by the hope of feeing and converfing with departed beautiful youths,
wives and children whom they have loved ; and that the true lover of wif-
dom, who has exceedingly nourifhed “this hope, that he fhall never poflefs
wifdom as he ought any where but in Hades, fhould be affli€ted when dying,
and thould not depart thither with readinefs and delight ? For it is neceffary,
my friend, to think in this manner of one who is a true philofopher; fince
fuch a one is very much of opinion, that he thall never any where, but in
that place, acquire the poffeffion of wifdom with purity; and if this be the

energy from Prometheus, but the efpecially and the always from Hercules. For the never-fail-
ingand the ftrenuous make the folution firong. In confequence, too, of being deprived of good we
are afllited, and fall into evil. We rcjoice, therefore, when we are liberated from evil, and
meet with good ; fo that, according to cach of thefe, it is neceffary to be delighted with death,
both as liberating us from the hated body, and as affording us the enjoyment of what we truly
defire.  As fire too tends downwards by violence and through a certain artifice, but fpontaneonfly
afcends, becaufe its wholenefs* is on high; in like manner the foul’s attention to the body is the

effe@ of compulfion, and its afcent to true being fpontaneous, becaufe its feparate whelenefs is
there.

* Sce the Introdution to the Timzeus.
7 ' cafe,
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cafe, would it not be very irrational, as we juft now faid, for a man of this
kind to be terrified at death ?—Very much fo, by Jupiter, fays he.

This then will be an argument fufficient to convince you, that he whom
you behold affli¢ted, when about to die, is not a philofopher, but a lover of
body ; and this fame perfon is a lover of riches and honours, either defiring
the pofieffion of one of thefe, or of both.—The cafe is entirely {u (fays he)
as you reprefent it.—Does not then, O Simmias, that which is called for-
titude eminently belong to fuch as are thus difpofed ?—Entirely fo, (fays
he).—Does not temperance alfo, which even the multitude thus denominate
as a virtue, through which we are not agitated by defires, but regard them
with moderation and contempt ; does it not, I fay, belong to thofe only who
defpife the body in the moft eminent degree, and live in the exercife of
philofophy }—It is neceflary, fays he.—For, if you are willing (fays Socrates)
to confider the fortitude and temperance of others, they will appear to you
to be abfurdities.—But how, Socrates? You know (fays he) that all others
look upon death as the greateft of evils.—Iu the higheft degree {o, fays he,—
Thofe who are bold, therefore, among thefe, fuftain death when they do
fuftain it, through the dread of greater evils.—They do fo.—All men, there-
fore, except philofophers, are bold through fearing and dread, though it is
abfurd that any one thould be bold through fear or cowardice.—Entirely fo,—
But what, are not the moderate among thefe affeted in the fame manner?
arid are they not temperate by a certain intemperance? Though this is in a
certain refpect impofiible, yet a paffion fimilar to this happens to them with
refpe& to this foolifh temperance: for, fearing to be deprived of other plea-
fures which at the fame time they defire, they abftain from others, by others
being vanquifhed. And though they call intemperance a fubjection to plea-
fures; yet at the fame time it happens to them, that, being vanquithed by
certain pleafures, they rule over others; and this is fimilar to what I jutt
ncw faid, that after a certain manner they become temperate through intem-
perance.—It {eems fo, indeed.—But, O bleflfed Simmias, this is by no means
the right road to virtue, to change pleafures for pleafures, pains for pains,
fear for fear, and the greater for the leffer, like pieces of mouney: but that
alone is the proper coin, I mean wifdom, for which all thefe ought to be
changed. And indeed, for the fake of this, and with this every thing muft
in reality be bought and fold, both fortitude and temperance, jufticc, and,

in
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in one word, true virtue, which fubfifts with wifdom, whether pleafures and
pains, and cvery thing elfe of this kind, are prefent or abfent: but if thefe
are feparated from wifdom, and changed from one another, fuch virtue does
not merit to be called even a thadowy defcription, but is in reality fervile,
and poffeffes nothing falutary and true. But that which is in reality true
virtue* is a purification from every thing of this kind ; and temperance and

juftice,

* The firft of the virtues are the phyfical, which are common to brutes, being mingled with the
temperaments, and for the moft part contrary to cach other; or rather pertaining to the animal.
Or it may be faid that they are illuminations from reafon, when not impeded by a certain bad
temperament : or that they are the refult of energies in a former life.  Of thefe Plato fpeaks in the
DPoliticus and the Laws. The ethical virtues, which are above thefe, are ingenerated by cuftom_
and_ a certain right opinion, and are the virtues of children when well educated. Thefe virtues
alfo are to be found in fome brute animals, They likewife tranfcend the temperaments, and on
this account are mot contrary to each other. Thefe virtues Plato delivers in The Laws. They"
pertain however at the fame time both to reafon and the irrational nature. 1In the third rank
above thefe are the political virtues, which pertain to reafon alone; for they are fcientific. But
they are the virtues of reafon adorning the irational part as its inftrument; through prudence
adorning the gnoftic, through fortitude the irafcible, and through temperance the defiderative
power; but adorning all the parts of the irrational nature through juflice. Aud of thefe virtues
Plato fpeaks much in the Republic. Thefe virtues, too, follow each other. Above thefc are the
cathartic virtues, which pertain to reafon alone, withdrawing from other things te itfelf, throw-
ing afide the inflruments of fenfe as vain, reprc™ing alfo the encrgies through thefe infruments,
and libcrating the foul from the bonds of gen tion. Plato particularly delivers to us thefe
virtues in this dialogue. Prior to thefe, however, a:: the theoretic virtues, which pertain to the
foul, introducing itfelf to natures fuperior to itfelf, not only gnoftically, as fome one may be
induced to think from the name, but alfo oreically . for it haftens to become, as it were, intelleét
inftead of foul; and intelle@, as we have beforc obferved, poffeffes both defire and knowledge.
Thefe virtues are the converfe of the political : for, as the latter energize about things fubordinate
according to reafon, fo the former about things more excellent according to intellet. Thefe
virtues Plato delivers in the Thezxtetus.

According to Plotinus, there is alfo another gradation of the virtues befides thefe, viz. the
paradigmatic.  For, as our cye, when it is firt illuminated by the folar light, is different
from that which illuminates, as hcing illuminated, but afterwards is in a certain refpedt
united and conjoined with it, and becomes as it were folar form; fo alfo our foul at firft indeed is
illuminated by intelle&, and encrgizes according to the theoretic virtues, but afterwards beeonies,
as it were, that which is illuminated, and energizes uniformly according to the paradigmatic
virtues. And it is the bufinels indecd of philofophy to make us intelle@; but of theurgy to
unite us to intelligibles, fo as that we may cnergize paradigmatically. And as, when poflefling
the phyfical virtues, we know mundane bodies (for the fubjes to virtues of this kind are bodies) ;

VOL, 1V. 2 N fo,
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juftice, fortitude, and prudence itfelf, are each of them a certain purification.
And thofe who inftituted the myficries for us appear ta have been by no

means

fo, from pofleffing the ethical virtues, we know the fate of the univerfe, becaufe fate is converfant
with irrational lives. For the rational foul is not under fate ; and the ethical virtues are irrational.
According to the political virtues we know mundane affairs, and according to the cathartic
fupermundane; but as poffeffing the theoretic we know intelle@ual, and from the paradig-
matic intelligible natures. Temperance alfo pertains to the ethical virtues; juftice to the politi-
cal, on account of compa&s; fortitude to the cathartic, through mot verging to matter; and
prudence to the theoretic. Obferve too, that Plato calls the phyfical virtues fervile, becaufe they
may fubfift in fervile fouls ; but he calls the ethical quoypaguar, becaule their paffeflors only know
that the energies of fuch virtues are tight, but do not kmow wbhy they are fo. It is well obferved
100 here, by Olympiadorus, that Plato calls the cathartic and theoretic virtues, thofe which are
in reality true virtues. He alfo feparates them in another way, viz. that the politic are not
teleflic, i. e. do not pertain to myftic ceremonics, but that the cathartic and theoretic are teleftic,
Hence, fays Olympiodorys, the cathartic are depominated from the purification which is ufed in
the myfleries; but the theoretic from perceiving things diving, ame v & Suz opan.  On this
agcount he agcords with the Orphic verfes, that

The foul that uninitiated dies,
Plung’d in the blackeft mire in Hades lies,

For initiation is the Bacchic myfteries of the virtues (veaern yap eomv % 7ov aperay Bauyeia). Olym-
pioderus alfa further obferves, that by the thyrfus-bearers, Plato means thofe that energize
according to the political virtues, but by the Bacchuses thofe that exercife the cathartic virtues.
Fof we are bound in matter as Titans, through the great partibility of our nature; but we rife
from the dark mire as Bacchuses. Fence we become more prophetic at the time of death: and
Bacchus is the infpe&ive guardian of death, becaufe he is likewife of every thing pertaining to

the Baccbie facred rites.
1t is here toa neceffary to obferve, that all thelvirtues cxhibit their proper chara&ers, thefe being
every where common, but fubfifting appropriately in each. For the chara&eriftic property of
fortitude is the not dechning to things fubordinate ; of temperance, a converfion from an inferior
nature ; of juftice, a proper energy, and adapted to being; and of prudence, the eletion and
felection of things good and evil.  Obferve too, with Olympiodorus, that all the virtues are in the
Gods : for many Gods, fays he, are adorned with their appellations; and all goodnefs originates
from the Gods. Likewife prior to things which fometimes participate the virtues, as is our cafe,
it is neceflary there fhould be natures which always participate them. In what order, therefore,
do the vistues fir@ appear? Shall we fay in the pfychical? For virtue is the perfection of the
foul ; and cle€tion and pre-ele&ion are the energies and projections of the foul. Hence the
Chald=an oracles conjoin fontal virtue with fontal foul, or, in other words, with foul fubfifing
according to caufe. But may it not alfo be faid, that the virtues naturally wifh to give an’
orderly arrangement to diforder? 1If this be admitted, they will originate from the demiurgic
order.
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means contemptible perfons, but to have really fignified formerly, in an
obfcure manner, that whoever defcended b into Hades uninitiated, and with-
out being a partaker of the myfieries, fhould be plunged into mire; but that

order. How then will they be cathartic there? May we not fay, that through the cathartic virtues
confidered according to their caufal fubfiftence in Jupiter the demiurgus, he is enabled to abide
in his accuflomed mode, as Plato fays in the Timaus? And further ftill, according to antient
theologifts, he afcends to the tower of Saturn.

* It is requifite, fays Olympiodorus, that dialeétic conceptions thould either begin fromi divine
«nigmas, unfolding the arcane truth which they contain ; or that they fhould become eftablifhed
in them as in a port, and reft in the demonftrations of them; or that they fhould accomplith
both thefe. Olympiodorus further obferves that what is here faid imitates the myftic and mun-
dane circle of fouls; for thefe, fays he, flyitig from an impartible and Bacchic life, and energiz-
ing according to that which is Titannie, beconte féttered and imprifoned. Abiding however in
punifhment, and attending to themfclves, they are purified from Titannic defilements, ahd, paffing
into a colle®ed from a difperfed fubfiltence, they become Bacchuses, i. e. entire and perfect,
according to the Bacchus that abides on high. In the myfleries too, fays Olympiodorus, popu-
lar purifications firft take the lead ; in the next place, fuch as are more arcane than thefe; in
the third place, things permanently abiding ar¢ introduced ; in the fourth place, perceptions with
theeyes clofed (uvnoes); and, in the laft place, an infpe&ion of the things themfelves (exomrrei). éms
ey Toig iepoig myowvTo [aev G Tavdnuo xabrpoels’ ETA ST TARUTAIS amoppnToTEpas peTa Ot Tavras ourTaces
wapeAaubavorTe’ Xal EFL TAUTAIS JUNTEIST €Y TEAEL % emomrauas. Hence, fays he, the ethical and politi-
cal virtues are analogous to the apparent purifications ; but fuch of the cathartic virtues as rejeét
every thing cxternal, to the more arcane purifications, The energies alfo which are theoretic
about ‘intelligibles, are analogous to the things which permanently abide; but the contra@ions
of thefe cnergics into the impartible are analogous to the perceptions with the eyes clofed; and
the fimple intuitive perceptions of fimple forms, to epoptic vifion, or an infpeion of the things
themfelves.

Olympiodorus further obferves, that the fcope of the myfteries is to lead back fouls to that end
from which as a principle they made their firft defcent ; and in which alfo Bacchus eflablithed them,
feating them in the throne of his proper father; or, in other words, in the whole of thatlife of which
Jupiter is the fource.  He, therefore, who is initiated, neceffarily dwells with the Gods, accord-
ing to the fcope of the initiating deities.  But the greate® and moft myfical facrifices (renerar),
fays he, are twofold; the onc here, being certain preparations; and the other hereafter. The
latter alfo, he adds, are in his opinion twofold ; fome taking place about the pneumatic vehicle, as
here about the thelly body (7epi vor aorpemer), and others about the luciform vehicle. For there
are three gradations of myflic as well as of philofophic afcent. For philofophers are led back
to their prifiine condition in the three thoufandth year, as it is faid in the Phaedrus; and a
chiliad, or a thoufand, fignifies a perfe@ and periodic life.  He, therefore, who is uninitiated, as

remaining moft remote from his proper end, lies in mire here, and much more there; for he is
merged in the impurity of matter,

2N 2 whoever
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whoever arrived there, purified and initiated, flould dwell with the Gody.
For, as it is faid by thofe who write about the myfteries,

¢ The thyrfus-bearers ' mumerous are fcen,
. ¢ But few the Bacchuses have always been.”

Thefe few are, in my opinion, no other than thofe who philofophize
rightly ; and that I may be ranked in the number of thefe, I fhall leave:
nothing unattempted, but exert myfelf in all poflible ways. But whether
or not my exertions will be properly dire€ted, and whether I fhall accomplith
any thing when I arrive thither, I thall clearly know, very fhortly, if Divinity
pleafes, as it appears to me. And this (fays he), Simmias and Cebes, is my
apology *, why upon leaving you, and the rulers of the prefent life, I ought
not to be afflited and indignant, fince I am perfuaded that I fhall there
meet with mafters ‘and compahions not lefs good than fuch as are here.
This indeed is incredible to many; byt if my apology fhall have more in-
fluence with you than with the judges of the Athenians, it will have a good.
effed.

* The thyrfus, fays Olympiodorus, is a fymbol of material and partible fabrication, on account:
of its divulfed continuity, whence alfo it is a Titannic plant. For it is extended before Bacchus.
inﬂea‘j’:}Sk his paternal fceptre, and through this they call him into a partial nature. Befides,,
fays he, the Titans are thyrfus-bearers.; and Prometheus concealed fire in a reed, whether by this
we are to' underftand that he draws down celeftial light into generation, or impels foul into body, .

“or edlls forth divine illumination, the whole of which is ungenerated, into generation. Hence
Socrates Oiphically calls the multitude thyrfus-bearers, as living Titannically. Olympiodorus.
further adds, that he who lives Bacchically, now refts fromn his labours, is liberated from his
bonds, and difmiffes his guard, or rather his confined life; and fuch a one is a cathartic philo-
fopher. Some too, fays he, prefer philofoply, as Porphyry and Plotinus, and many other phi-
lofophers ; but others prefer the bieratic difcipline, or the difcipline pertaining to facred cere-
monies, as Jamblichus, Syrianus, and Proclus, and all the kieratic philofophers.  Plato, however,
knowing that much may be faid on both fides, colle@s the arguments into one, by calling the,
philofopher a Bacchus.

2 The apology of Socrates. is twofold, oue to the Athenian judyes, and the other to the moft
genuine of his affociates, The one contending for the fafety of the animul, 1. e. of the compofite.
of foul and body, but the other for the feparate and proper life of the foul. The one ulfo being a
mixture of fcience and opinion, but the other ofintelleét and feience.  The one proceeding from
the political life, but the other from the cathartic life. And the onc cvincing that the death
which is apparent and known to all'men is good ; but the other, that this muft be aflerted of the
true death, and which is only known.to philofophers.

When
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When Socrates had thus fpoken, Cebes, renewing the difcourfe, faid, Other
things, Socrates, appear to me to be well {fpoken; but what you have afferted
about the foul will produce in men much incredulity, who think, when it is
liberated from the body, that it is no longer any where, but that, on that
very day in which a man dics, it is corrupted* and perithes, and this imme-
diately as it is freed from the body ; and, befides this, that on its departute it
becomes diffipated like wind or {moke, makes its efcape, and flies away, and
1s no longer any where : for if it remained any where effentially collected in
itfelf, and liberated from thofe.evils which you have now enumeratcd, there
would be an abundant and fair hope, Socrates, that what you have aflerted
is true,” But it will perhaps require no fmall allurement and faith, in order
to be perfuaded that the foul remains, though the man dies, and that it
pofleffes a certain power and prudence.—You fpeak the truth, 'Cebes (fays
Socrates); but what fhall we do? Are you willing that we thould difcourfe
about thefe particulars, whether it is proper that this fhould be the cafe
with the foul, or not? —Indeed (fays Cebes), I thall hear with great pleafure
your opinion on this fubjec. - For 1 do” not think (anfwered Socrates) that
any one who fhould hear this difcuffion, even though he fhould be a comic
poet, could fay that I trifled, and difcourfed about things not accommodated’
to my condition. If it is agrecable to you, therefore, and it is requifite to in-
veftigate thefe particulars, let us confider whether the fouls of dead men.
{urvive in Hades, or not.

The affertion indeed, which we now call to mind, is an antient one, }
mean that fouls departing from hence exift in Hades, and that they again
return hither, and are generated from the dead. And if the cafe is fuch,.
that living * natures are again generated from the dead, can there be any .

' . other

* Some, fays Olympiodorus, immortalize the foul from the rational part as. far as to the ani--
mated habit, as the Pythagorean Numenius. Others as far as to nature, as Plotinus.  Others as.
far as to the irrational part, as among the antients Xenocrates and Speufippus, but among the
moderns Jamblichus and Plutarch.  Otliers again as far only as to the rational feud, as Proclus.
and Porphyry.  Others as far only as to intelleét; for they fuppofe that the doxaftic part is cor--
rupted, 2s many of the Peripatetics.  And others as fur as to the whole foul; for they admit thav
partial fouls are corrupted into the whole foul of the univerfe.

"% The defign of what is here faid is not to fhow that the foul is immortal, hut that it continues
for a certain time after the diffolution of the body.  Jamblichus, however, as we arc informed by
5 Olywipiodorus, ,
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ather confequence than that our fouls are there ? for they could not be again
generated if they had no fubfiftence; and this will be a fufficient argument
that thefe things are fo, if it is really evident that the living cannot be gene-
rated from any thing elfe than the dead. But, if this is not the cafe, it will
be neceflary to adduce fome other reafon.—Entirely {o (fays Cebes).—You
thould not, therefore (fays he), confider this affertion with refpeét to men
alone, if you with to learn with facility; but we fhould furvey it as con-
ne&ed with all animals and plants, and, in one word, with every thing
which is endued with generation. Are not all things, therefore, fo gene-
rated, that they are produced no otherwife than contraries from contraries,
1 mean thofe to which any thing of this kind happens? as the beautiful is
contrary to the bafe, and the juft to the unjuft; and a thoufand other par-
ticulars {ubfift in the fame manner. We fhould confider, thereforc, whether
it is neceflary, refpecting every thing which hasa contrary, that this contrary
fhould be generated from nothing elfe than that which is its contrary. As
for inftance, is it not neceflary that, when any thing becomes greater, it
thould become fo from being before fmaller ?—It is fo (fays he).—And
is not the weaker generated from the ftronger, and the fwifter from
the flower }—Entirely fo.—But what if any thing becomes worfe, muft it

Olympiodorus, thought that each of the arguments in the Phedo demonftrated the immortality
of the foul. But, as Olympiodorus juftly obferves, Jamblichus faid this in confequence of ener-
‘gizing aceording to intellect enthufiaftically, which, fays he, was ufual with him.

Proclus, or rather Syrianus, as we learn from Olympiodorus, colleés that life and death are
generated from cach other, becaufe life is a conjuntion and death a disjunétion. But thefe are
contraries ; and contraries change into each other ; for that contraries change into each other, the
text fhows in a threefold refpe@. Firft, from indu&ion. Secondly, from generations themfelves,
and the ways which lead to them : for if the ways change into each other, as for inftance whiten-
ing into_Ullackening, much more muft the ends change into cach other, viz. the white into the
black. 'hlirdly, becaufe nature would be mutilated, if one of two contraries changed into the other,
and the other not; and alfo becaufe in time the other would fail, and nothing would be contrary,
the remainder not baving any thing into which it can change. Juft as if a vigilant fhould be
changed into a fleepy ftate, but not on the other hand a fleepy into a vigilant ftate, the delufion of
Endymion, as Socrates fays, would take place; for not only he, but all things, would fleep.
Endymion, however, is faid to have flept perpetually, becaufe he applicd himfelf in folitude to
the ftudy of aftronomy. Hence, too, he is faid to have been beloved by the moon.

It is likewife neceflary to oblerve that Plato here fpeaks of things which are properly contraries 3

and that, if he alfo makes mention of relatives, thefe, from the participation of contraries, change
into each other.
6

not
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not become fo from the better ? and if more juft, muft it not be generated
from the more unjuft?—How fhould it not?~We have then (fays he)
fufficiently determined this, that every thing is thus generated, viz. con-
traries from contraries—Entirely fo.—But what, is there any thing among
thefe which has a middle fubfiftence between both (fince all contraries are
two), fo as to caufe two generations from this to that, and from that again
to this? for between a greater and a leffer thing there is increafe and dimi-
nution; and hence we fay that the one is increafed, but the other dimi-
nithed.—1t is fo (fays he).—And muft not to be feparated and mingled, to
be cooled and heated, and every thing in the fame manner, though {ome-
times we do not diftinguifh the feveral particulars by names, muft they not
in rcality be every where thus circumftanced, be generated from each other,
and be fubje@ to a mutual generation of each into one another ’—Entirely fo
(fays he).

What then (fays Socrates}, is there any thing contrary to the being alive,
as fleeping is contrary to waking >—Entirely {o (fays he).—But what is this
contrary i—To be dead.—Are not thefe, therefore, generated from each
other, fince they are contraries # and fince they are two, are there not two
generations between them !—How fhould there not?—I will, therefore
(fays Socrates}, tell you what one of thefe conjunctions is which I have juft
now {poken of, and what its generations are ; do you tell me what the other
is. ButI fay, that the one of thefe is 70 fleepr, but the other 20 awake ; and
from fleeping awaking is generated, and from awaking flecping ; and the
generations of thefe are on the one hand to be laid afleep, and on the other
to be roufed. Have I fufficiently explained this to you or not :—Perfectly
fo.— Do you, therefore (fays he), inform me, in a fimilar manner, concerning
life and death.—Do you not fay that /iving is the contrary of to be dead 2—1
do.—And that they are gencrated from each other ?—Certainly,—What
then is generated from that which is alive?—That which is dead (fays
he).—But what (fays Socrates) is generated from the dead 2—TIt is neceflary
to confefs (fays he) that this muft be the /iving.—From the dead, therefore
(fays he), O Cebes, living things, and men who are alive, are generated.—
It appears {o, (fays he).—Our fouls therefore (fays Socrates) fubfift in
Hades.—So it feems.—Is not, therefore, one of the generations fubfifting
about thefe manifeft? for 70 die is, I think, fufficiently clear; is it not ¥—

Entirely



280 THE PHZAEDO.

Entirely fo (fays he). —What then fhall we do? fhall we not render back
a contrary generation in its turn, but fay that nature is defe@ive and lame
in this particular ? Or is it neceffary to affign a certain contrary generation te
the being dead #—Eutirely fo, fays he.—But what is this ?— 7% be reflored back
again 1o /fe.——But (fays Socrates), if there is fuch a thing as to revive again,
will not this reviving be a gencration from the dead to thc living }—Perfeétly
fo.—'This then is agreed upon by us, that the living are generated from the
dead no lefs than the dead from the living : but, this being the cafe, it is a futfi-
cient argument to prove that the fouls of the dead muft neceffarily exift fome-
where, from whence they may again be generated.—It appears to me (fays
he), Socrates, that this muft neceflarily follow from what has been admitted.
Take notice then (fays he), O Cebes! that we have not unjuftly made
thefe conceffions, as it appears to me: for if other things, when generated,
were not always reftored in the place of others, revolving as it were in a
circle, but generation fubfifted according to a right line, proceeding from
one thing alone into its oppofite, without recurring again to the other, and
making an infle@ion, you know that all things would at length poffefs the
fame form, would be affe¢ted with the fame-paflion, and would ceafe to be
generated.—How do you fay ? (fays he.)—It is by no means difficult (replies
Socrates) to underftand what I affert; but juft as if there thould be fuch a
thing as falling afleep without recurring again to a vigilant {tate, generated
from a fléepy condition, you know that all things would at length exhibit
the delufions of Endymion, and would nowhere prefent themfelves to the
view, becaufe every thing elfe ‘would fuffer the fame as happened to him,
viz. would be laid afleep. And if all things were mingled together, with-
out cver being feparated, the do&@&rine of Anaxagoras would foon be verified ;
for all things would be at once collefted in a heap. In the fame manner,
my dear Simmias, if all fuch things as participate of life fhould die, and
after they are dead fhould abide in that lifelefs form, and not revive again,
would there not be a great neceflity that all things fhould at length die, and
that nothing thould live? for if living beings are generated from other things,
and living beings die, how can it be othcrwnfe but that all things muft be
CA[]I]CTUlﬂ]Cd throuvh being dead F—It appe"lrs to me, Socrates (fays Cebes),
that it can not be otherwifc; and in my opinion you perfeétly fpeak the

truth:—tor to me, Ccbes (fays Socrates), it feems to be fo more than any
thing,
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thing, and that we have not affented to this through deception; but that
there is fuch a thing in reality as reviving again; that the living are gene-
rated from the dead ; that the fouls of the dead have a fubfiftence ; and that
the condition of the good after this life will be better than at prefent ; but
of the evil, worfe.

But (fays Cebes, interrupting him), according to that do&rine, Socrates,
which you are frequently accuftomed to employ (if it is true), that learning,
with refpe to us, is nothing elfe than reminifcence * ; according to this, it

is

* Soerates, having fhown from life and death that the fou! remains after its feparation from"
the body, now thows, from difcipline being reminifcence, that it fubfifted prior to the body ; fo
that from both thefe pofitions it may be colle&ted that the foul endures for a much longer time
than the body. Olympiodorus however again informs us that Jamblichus though* that each of
thefe pofitions evinced the immortality of the foul. For, fays he, if life and death are always
from each other, the foul is perpetual ; and if alfo difciplines are reminifcences, according to this
alfo the foul lives for ever. So that, by uniting both the arguments, he concludes that the foul is
without generation and incorruptible. However, as Olympiodorus juftly obferves, neither nor
both of thefe pofitions demonfirate that the foul is immortal, but that it fubfifts for a certain time
prior and poflerior to the body. Hence Plato, perceiving that be had not yet fufficiently demon-
ftrated the thing propofed, introduces other arguments in proof of it; and the fifth alone properly
demonftrates the immortality of the foul from its effence.

Since however, fays Olympiodorus, the difcourfe is now about reminifcence, and memory is
proximate to reniinifcence, and oblivion is oppofed to memory, let us define what each of
thefe three is, from their appellations. Reminifcence, therefore, is renewed memory®, as its
name cvinces. But memory is permanency of intelleétt. And oblivion is as it were a certain
dimnefs of (he fight$. For as dimnefs is an impediment to the fight, fo oblivion is a dimnefs of
cur knowledge, as it were of our fight. For memory, which is permanency of intelle&, is firft
beheld in intellet ; fince it is a fable colle@ion of knowledge : juft as the ever is flability of being,
and immortality is flability of life; for it is inextinguithable life. In like manner memory is
fiability of knowledge.  As, therefore, our foul does not poflefs infinite power according to know-
ledge, thongh it dees according to life, hence oblivion intervening, reminifcence is a certain
regeneration as it were of knowledge.  Memory likewife firft fubfifts in intelle®, becaufe intelle&
always underflands and abides in itfelf; but fecondarily in divine fouls, as poffeffing tranfitive
intelle&ions, and not knowing all things without time, and colle&ively; and it fubfifts, in the
third place, in our fouls, in which oblivion alfo intervenes. Memory likewife is fimilar to
eternity, perpetually fubifling about the fame; but reminifcence, to time, through its tranfition,

But as Socrates fhows from reminifcence that the foul fubfified prior to the body, the following
Flatonic arguments in defence of the foul’s pre-exifience are offered to the earneft confideration of

\
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is neceffiry that we muft have learned the things which we now call to mind
in fome former period of time. But this is impoffible, unlefs our foul fub-

the reader. Unlefs the foul then had a being prior to her connexion with the prefent body, fhe
never would be led to fearch after knowledge. For if the objeéts of her inveftigation were things
which fhe had never before been acquainted with, how conld fhe ever be certain that fhe deteCted
them? Indeed it would be as impoffible on this hypothefis for the foul to know any thing about
them, even when fhe perceived them, as it would be to tell the meaning of the words of an unknown
language on hearing them pronounced. The Peripatetics, in order to fubvert this confequence,
have recourfe to an iutelleé in capacity, which is the paflive recipient of all forms. The doubt
however ftill remains. For how does this intelleét under@and?  For it muft either underftand the
things which it already knows, or things which it .does not know, But the Stoics affert, that
natural conceptions are the caufes of our invefligating and difcovering truth. If, therefore, thefe
conceptions are in capacity, we afk the fame queflion as before; but if they are in energy, why
do we invefligate things which we know? Laftly, the Epicureans affirm that anticipations are
the caufes of our inveftigations, Tf then they fay that thefe anticipations fubfift diftin&ly, in-
veftigation muft be vain; but if indiftinétly, why do we feek after any thing befides thefe
anticipations? Or, in other words, why do we feek after diftinét knowledge, of which we have
no anticipation?

Again, there are numberlefs inftances of- perfons that are terrified at certain animals, fuch as
cats, lizards, and tortoifes, without knowing the caufe of their terror. Thus the nephews of
“Berius, fays Olympiodorus, that were accuftomed to hunt bears and lions, could not endure the
fight of a cock. The fame author adds, that a certain apothecary could look undifturbed at afps
and fnakes, but was fo exceedingly frightened at a wafp, that he would run from it crying aloud,
and flupefied with terror,  Thus too, fays he, Themifon the phyfician could apply himfelf to the
cure of every difeafe except the hydrophobia ; but if any perfon only mentioned this difeafe, he
"would be immediately agitated, and fuffer in a manner fimilar to thofe afflited with this malady.
Now it is impoffible to affign any other fatisfaétory caufe of all this, than a reminifcence of having
fuffered through thefe animals in a prior fate of exiftence.
. Further flill, infants are not feen to laugh for nearly three wecks after their birth, but pafs the
greateft part of this time in fleep; however, in their fleep they are often feen both to Jaugh and
cry. But how is it poffible that this can any otherwife happen than through the foul being agi-
tated by the whirling motions of the animal nature, and moved in conformity to the paffions
which it had experienced in another lifc ? Befides, our looking into ourfelves, when we are
endeavouring to difcover any truth, evinces that we inwardly contain trath, though concealed in
the darknefs of oblivion.  The delight too which attends our difcovery of truth, fufficiently proves
that this difcovery is nothing more than a recognition of fomething moft cminently allied to our
nature, and which had been, as it were, loft in the middle fpace of time, between our former
kuowledge of the truth and the recovery of that knowledge. For the perception of a thing per-
fectly unknown and unconneted with our nature, would produce terrror inftead of delight; and

things are pleafing only in proportion as they poffefs fomething known and domeflic to the natures
by which they are known,

fifted
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fited fomewhere Lefore it took up its refidence in this human form ; fo that
from hence the foul will appear to be a certain immortal nature.—But,
Cebes (fays Simmias, interrupting him), recall into my memory what demon-
ftrations there are of thefe particulars; for T do not very much remember
them at prefent.—The truth of this (fays Cebes) is evinced by one argument,
and that a moft beautiful one; that men, when interrogated, if they are but
interrogated properly, will fpeak about every thing juft asitis. At the
fame time, they could never do this unlefs fcience and right reafon refided in
their natures, And, in the fecond place, if any one leads them to diagrams,
or any thing of this kind, he will in thefe moft clearly difcover that this is
really the cafe.——But if you are not perfuaded from this, Simmias (fays
Socrates), fee if, from confidering the fubjet in this manner, you will per-
ceive as we do.  For you do not believe how that which is called learning
is reminifcence.—I do not difbelieve it (fays Simmias); but I defire to be
informed concerning this, which is the fubje& of our difcourfe, I mean
reminifcence ; and indeed, from what Cebes has endeavoured to fay, I
almoft now remember, and am perfuaded: but neverthelefs I would at
prefent hear how you attempt to {upport this opinion.—We defend it then
(fays Socrates) as follows: we confefs without doubt, that if any one calls
any thing to mind, it is neceffary that at fome time or other he thould have
previoufly kiiown this.—Entirely fo (fays he).—Shall we not confefs this
alfo (fays Socrates), that when fcience is produced in us, after fome parti-
cular manner, it is reminifcence? But I mecan by a particular manner, thus :
If any one, upon fecing or hearing any thing, or apprehending it through
the medium of any other fenfe, thould not only know it, but thould alfo
think upon fomething clfe, of which there is not the fame, but a different
fcience, fhould we not juftly fay, that he recollets or remembers the par-
ticular, of which he receives a mental conception #—How do you mean }—
‘Thus (fays Socrates): In a certain refpet the fcience of a man is different
from that of a lyre.—How fhould it not ?—Do you not, therefore, know
that lovers when they fee a lyre, or a veftment, or any thing elfe which the
obje@s of their affeftion were accuftomed to ufe, no fooner know the lyre,
than they immediately receive in their dianoétic part the form of the be-
toved perfon to whom the lyre belonged ? But this is no other than remi-
nifcence: juft as any oue, upon feeing Simmias, often recollets Cebes ; and

20 2 n
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in a certain refpec an infinite number of fuch particulars continually occur.—
An infinite number indeced, by Jupiter (fays Simmias).—Is not then (fays
Socrates) fomething of this kind a certain reminifcence ; and then efpecially
fo, when any one expericuces this affe@ion about things which, through
time, and ceafing to confider them, he has now forgotten ?—Entirely fo (fays
Simmias).—But what (fays Socrates), does it happen, that when any one
fees a painted horfe and a painted lyre, he calls to minda man? and that
when he beholds a picture of Simmius, he recollects Cebes :—Eutirely {o.—
And will it not alfo happen, that on feeing a pifture of Simmias he will

recolle&t Simmias himfelf >—It certainly will happen fo (fays hfr)i
Does it not therefore follow, that in all thefe inftances reminilcence partly
takes place from things fimilar, and partly from fuch as are diffimilar ?—It
does.—But when any one rccolleéts any thing from fimilars, muft it not
alfo happen to him, that he muft know whether this fimilitude is deficient
in any refpe&, as to likenefs, from that particular of which he has the
remembrance ?—It is neceflary (fays he).—Confider then (fays Socrates) if
the following particulars are thus circumftanced: Do we fuay that any
thing is in a certain refpe@ equal? I do not fay one piece of wood to
another, nor oune ftone to another, nor any thing elfe of this kind ; but do
we fay that equal itfelf, which is fomething different from all thefe, is
fomething or nothing ?—We fay it is fomething different, by Jupiter, Socrates
(fays Simmias), and that in a wonderful manner.—Have we alfo a {cientific
knowledge of that which is equal itfelf ?—Entirely fo (fays he).—But from
whence do we receive the fcience of it? Is it not from the particulars we
have juft now fpoken of, viz. on feeing wood, ftones, or other things of
this kind, which are equals, do we not form a conception of that which is.
different from thefe? But confider the affair in this manner: Do not equal
ftones and pieces of wood, which fometimes remain the fame, at one time
appear equal, and at another not’—Entirely fo.—But what, can equals
themfelves ever appear to you unequal? or can equality fcem to be in-
equality >—By no means, Socrates.—Thefe equals, therefore, arc not the
fame with equal itfelf,—By no means, Socrates, as it appears to me.—But
from thefe equals (fays he), which are different from equal itfelf, you at the
fame timhe underftand and receive the fcience of egual itfelf.—You fpeak
ﬁxpﬁ true (fays he).—I1 it not, therefore, either fumilar to thefe or diffi-
milar?
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milar >—Entirely fo.—But indeed (fays Socrates) this is of no confequence :
for while, in confequence of feeing one thing, you underftand another, from
the view of this, whether it is diffimilar or fimilar, it is neceffary that this
conception of another thing fhould be reminifcence.—Entirely fo.—But
what will you determine concerning this (fays Socrates) ?—Do we fuffer
any thing of this kind refpecting the equality in pieces of wood, and other
fuch equals as we have juft now fpoken of ? and do they appear to us to be
equal in the fame manuer as equal itfelf? and is fomething or nothing want-
ing, through which they are lefs equal than equal itfelf —There is much
wanting (fays he).—Muft we not, therefore, confefs, that when any one, on
beholding fome particular thing, underftands that he withes this which I
now perceive to be fuch as fomething elfe is, but that it is deficient, and falls
fhort of its perfe@ion; muft we not confefs that he who underftands this,
neceffarily had a previous knowledge of that to which he aflerts this to be
fimilar, but in a defeftive degree ?—It is neceffary.—What then, do we
fuffer fomething of this kind or not about equals and equal itfelf !—Perfe&ly
fo.—It is neceffary, thercfore, that we muft have previoufly known equal
#tfelf before that time, in which, from firft feeing equal things, we under-
food that we defired all thefe to be fuch as equa/ 51/e/f, but that they had a
defetive fubfiltence.—It is fo.—But this alfo we muft confefs, that we
neither underftood this, nor are able to underftand it, by any other means
than either by the fight, or the touch, cr fome other of the fenfes.—I fpeak
in the fame manner about all thefe. For they are the fame, Socrates, with
refpe& to that which your difcourfe withes to evince. But indeed, from
the fenfes, it is neceffary to underftand that all equals in fenfible objeéts.
afpire after equal 7tfelf; and are deficient from its perfe@tion. Or how fhall
we fay #—In this manner + Before, therefore, we begin to fee, or hear, and
to perceive other things, it neceffarily follows, that we muft in a certain
refpect have received the {cience of equal stfelf, fo as to know what it is, or
elfe we could never refer the equals among fenfibles to equal itfelf, and be
convinced that all thefe defire to become fuch as equal/ 7tfe/f, but fall thort of
its perfeé’tion.-—This, Socrates, is neceflary,. from what has been previoufly.
faid.—But do we not, as foon as we are born, fee and hear, and poffefs the
other fenfes i—Entirely fo.—But. we have faid it is neceflary that prior to.

6. thefe
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thefe we fhould have received the fcience of egual itfelf.—Certainly.—We
muft neceffarily, therefore, as it appears, have received it before we were
born.——Itappears{b. '

If, therefore, receiving this before we were born, we were born poflefling
it; we both knew prior to our birth, and as foon as we were born, not only
the equal, the greater, and the leffer, but every thing of this kind : for our
difcourfe at prefent is not more concerning the equal than the beautiful, the
good, the juff, and ihe Joly, and in one word, about every thing which we
mark with the fignature of tkat whick is, both in our interrogations when
we interrogate, and in our anfwers when we reply: fo that it is neceffary
we thould have received the fcience of all thefe before we were born.—All
this is true.—And if, fince we receive thefe {ciences, we did not forget each
of them, we thould always be born knowing, and thould always know them,
through the whole courfe of our ‘life : for to know is nothing elfe than this,
to retain the fcience which we have received, and not to lofe it.  Or do we
not call oblivion the lofs of fcience ?—Entirely fo (fays he), Socrates.—But
if, rcéeiving {cience before we were born, we lofe it at the time of our
birth, and afterwards, through exercifing the fenfes about thefe particulars,
receive back again thofe fciences which we once before pofeffed, will not
that which we call learning be a recovery of our own proper fcience? and
fhall we not fpeak rightly when we call this a certain reminifcence ?—En~
tirely fo.—For this appears to be poffible, that when any one perceives any
thing, either by feeing or hearing, or employing any cther fenfe, he may at
the fame time know fomething different from this, which he had forgotten,
and to which this approaches, whether it is dilfimilar or fimilar.  So that,as I
faid, one of thefe two things muft be the confequence : either that we were
born knowing thefe, and poflefs a knowledge of all of them, through the
whole of our life; or that we only remember what we are faid to learn
afterwards ; and thus learning will be reminifcence,—The cafe is perfetly
{o, Socrates.

Which, therefore, will you choofe, Simnias : that we are born knowing,
or that we afterwards remember the particulars of which we formerly re-
ceived the {cience *—At prefent, Socrates, I have no choice.—But what will
be your choice in the following inftance, and what will be your opinion

about
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about it? Can a man, who poffefles fcience, render a reafon concerning the
obje&s of his knowledge, or net ?—There is a great neceffity (fays he), So-
crates, that he fhould.—And does it alfo appear to you, that all men can
render a reafon of thc'particu_lars cbnccrning which we have juft now
{poken }—I wifh they could, fays Simmias; but I am much more afraid,
that to-morrow there will no longer be any one here who can accomplith this
in a becoming manner.—You do not therefore think, Simmias, that all men
know thefe particulars ?—By no means.—They remember, therefore, the
things which they have once learned.—It is neceflary.—But when did our
fouls receive this fcience? for they did not receive them from thofe from
whom we are born men.—Certainly not.—Before this period, therefore.—
Certainly.—Our fouls therefore, Simmias, had a fubfiftence before they were
in a human form, feparate from bodies, and poflefled intellectual prudence.
—Unlefs, Socrates, we received thefe {ciences while we were making our
entrauce into the prefent life ;. for that {pace of time is yet left for us.—
Let it be o, my friend. But in what other time did we lofe thefe ? for we
were not born poffefling them, as we have juft now acknowledged. Did we
lofe them at the very time in which we received them? Or can you men-
tion any other time?—By no means, Socrates: but I was ignorant that [
fpoke nothing to the purpofe.

Will then the cafe remain thus for us, Simmias? For if thofe things
have a fubfiftence which we perpetually proclaim, viz. a certain fomething
beautiful and good, and every fuch effence; and if we refer to this all fenfi-
ble obje@s, as finding it to have a prior {ubfiftence, and to be ours, and
aflimilate thefe to it, as images to their exemplar; it is neceffary that, as
thefe have a fubfiftence, fo likewife that our foul fhould have fubfitted be-
fore we were born: but if thefe are not, this difcourfe will have been un-
dertaken in vain. Is it not fo? and is there not an equal neceflity, both that
thefe fhould have a fubfiftence, and that our fouls thould have had a being
before we were born, and that the one cannot be without the other >—The
fame neceflity, Socrates (fays Simmias), appears to me to take place in a moft
tranfcendent manncr ; and the difcourfe flies to a beautiful circumftance, I
mean that our foul fubfifted before we were born, in a manner fimilar to that
effence which you now fpeak of. For I poffefs nothing which is fo clear to
me as this, that all fuch things as the beautiful and the good fubfift, in the

moft
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moft eminent degree, together with every thing elfe which you now men-
tion ; and, with refpe@ to myfelf, it is fufficiently demonftrated.—But how
does it appear to Cebes? fays Socrates: for it is neceffary that Ccbes alfo
thould be perfuaded.—In my opinion he is fufficiently fo (fays Simmias), al
though he is the moft refolute of all men in not affenting to what is faid.
Yet I think he is fufficiently perfuaded that our foul had a fubfiftence before
we were born. But whether or not the foul remains after death, does not
appear to me, Socrates (fays he), to be yet demonftrated ; but that doubt of
the multitude, which Cebes mentioned, ftill prefles hard upon me, whetler,
when a man dies, the foul is not diffipated, and this is the end of its exift-
ence. For what hinders but that it may be born, and may have had a fub-
filtence elfewhere, and this before it came into a human body; and yet,
after it departs, and is liberated from this body, may then die and be cor-
rupted ?—You fpeak well, Simniias (fays Cebes ) ; for it appears that the half
only of what was neceflary has been demontftrated, I mean that our foul
fubfilted before we were born: but it is neceflary that you thould demon-
ftrate, befides this, that it no lefs fubfifts after we are dead, than it did before
we were born, in order that the demontftration may be complete.—This,
Simmias and Cebes (fays Socrates), is even now demonftrated, if you are
only willing to conneft into one and the fame the prefent difcourfe aud that
-which we before affented to ; I mean that every vital nature is generated from
that which is dead.  For if the foul had a prior fubfiftence, and it is necefiary
when it proceeds into the prefent life, and is gencrated man, that it
fhould be generated from nothing elfe than death, and to be dead ; how is it
not neceflary that it thould alfo fubfift after death, fince it is requifite that it
fhould be generated again? Its exiftence therefore, after death, is even now,
as I faid, demonftrated. But you and Simmias appear to me ftill more
earneftly to difcufs this affertion in a very pleafant manner, and to be afraid
like boys, left on the foul’s departure from the body the winds (hould tear
it in pieces, and widely difperfe it, efpecially if any one fhould die during a
flormy blzft, and not when the heavens are ferene.—Upon this Cebes laugh-
ing, Endeavour (fays he), O Socrates, to perfuade us of the contrary, as if
we were afraid, or rather as if we were not afraid ; though, perhaps, there is
fome boy among us, by whom circum{tances of this kind may be dreaded:
him, therefore, we fhould endeavour to perfuade not to be terrifiel at death,

as
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as if it was fome dreadful fpeétre.—But it is neceflary (fays Socrates) to
charm him every day till he becomes well.—But from whence (fays he),
O Socrates, can a man acquire fkill in fuch enchantment, fince you are
about to leave us ?—Greece (fays he), Cebes, is very fpacious, in fome part
of which good men may be found : and there are many barbarous nations,
all which muft be wandered over, inquiring after an enchanter of this kind,
without fparing cither riches or labour, as there is nothing for which wealth
can be more feafonably beftowed. But it is neceffary that you thould inquire
among yourfelves; for perhaps you will not eafily find any one who is
more able to accomplith this than yourfelves.—Let thefe things be fo (fays
Cebes) : but, if you pleafe, let us return from whence we made this digreffion.
—It will be agreeable to me (fays Socrates): for how fhould it not be fo?—
You fpeak well, fays Cebes.

Some fuch thing, therefore (fays Socrates), we ought to inquire of our-
felves, viz. to what being the paffion of becoming diffipated belongs; and
refpe@ing what we ought to fear, left this thould take place; and to whom
a fear of this kind is proper : and after this, we fhould confider whether it
is foul or not ; and, as the refult of thefe {peculations, thould either be con-
fident or fearful concerning our foul.—You fpeak true (fays he).—Is it not,
therefore, a paffion natural to that which is colleted together, and a com-
pofite, that it fhould be diffolved fo far as it is a compofite; and that, if there
is any thing without compofition, to this alone, if to any other, it belongs not
to fuffer affe&ions of this kind ?—This (fays Cebes) appears to me to be the
cafe. But does it not follow, that things which always fubfift according to
the fame, and in a fimilar manner, are in the moft eminent degree incom-
pofites ; but that fuch things as fubfift differently at different times, and
never according to the fame, are compofites!—To me it appears fo.—
Let us return, therefore (fays he), to the particulars of our former difcourfe ;
Whether is effence 7tfelf (which both in our inquiries and anfwers we efta-
blifhed as having a being) that which always fubfifts fimilarly, and according
to the fame, or that which fubfifts differently at different times? And does
ithe equal itfelf, the beautiful itfelf, and every thing which truly is, ever
receive any kind of mutation? Or does not every thing which always truly
is, and has a uniform fubfiftence, cflentially abide in a fimilar manner accord-
ing to the fame, and never in any refpe@ receive any mutation ?—It is

VOL. 1V, 2P : neceffary,
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neceffary, Socrates (fays Ccbes), that it thould fubfift fimilarly, and accord-
ing to the fame,—But what fhall we fay concerning many beautiful things,
fuch as men, horfes, garments, or other things of this kind, which are either
equal, or beautiful ; and of all fuch as are fynonymous to thefe? Do thefe
alfo fubfift accor&ing to the fame, or rather are they not entirely contrary to
thofe, fo that they neither fubfift fimilarly according to the fame, either with
refpe to themielves or to one another, or, in one word, in any manner
whatever }—Thefe (fays Cebes) never fubfift in a fimilar condition. Thefe,
therefore, may be touched, may be feen and perceived by the other fenfes ;
but thofe natures which always fubfift according to the fame, cannot be
apprehended by any other means than the difcurfive energy of the dianoétic
power. But things of this kind are invifible, and cannot be feen. Are you
willing, therefore (fays he), that we fhould eftablith two fpecies of beings,
the one vifible, and the other invifible —Let us eftablith them (fays he).—
And that the invifible fubfifts always according to the fame, but the vifible
never according to the fame.—And this alfo (fays he) we will eftablith.—
Come then (fays Socrates), is there any thing elfe belonging to us, than on
the one hand body, and on the other foul ’—Nothing elfe (fays he).—To
which fpecies, therefore, fhall we fay the body is more fimilar and allied ? —
It is- manifeft to every one (fays he), that it is allied to the vifible {pecies,—
But what fhall we fay of the foul? Is it vifible, or invifible?—It is certainly
not vifible to men, Socrates (fays be).—But we fpeak of things which are
_yifible or not fo, with refpeét to the nature of men. Or do you think we
fpeak of things vifible to any other nature #—Of thofe which regard the
nature of men.— What then fhall we fay refpeéting the foul, that it is vifible,
or cannot be feen ?—That it cannot be feen.—The {oul, therefore, is more
fimilar to the invifible fpecies than the body, but the body is more fimilar to
the vifible.—1It is perfe@ly neceffary it thould be fo, Socrates.

And have we not alfo formerly afferted this, that the foul, when it employs
the bedy in the fpeculation of any thing, either through fight, or hearing, or
fome other fenfe (for to {peculate through fenfe is to fpeculate through body),
then, indeed, it is drawn by the body to things which never fubfift according
to the fame, wanders® and is agitated, and becomes giddy like one intoxicated,

through

3 The term wandering, fays Olympiodorus, is common both tolife and knowledge; but the

term
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through pafling into contact with things of this kind ?—Entirely {o.—But
when it fpeculates any thing, itfelf fubfifting by itfelf, then it departs to
that which is pure, eternal, and immortal, and which poffefles a famenefs
of fubfiftence : and, as being allied to fuch a nature, it perpetually becomes
united with it, when it fubfifts alone by itfelf, and as often as it is lawful
for it to obtain fuch a conjun&ion: and then, too, it refts from its wander-
ings, and perpetually fubfifts fimilarly according to the famey about fuch
natures, as paffing into conta¢t with them ; and this paffion * of the foul is
denominated prudence,—You fpeak (fays he), Socrates, in every refpect
beautifully and true.—To which fpecies, therefore, of things, formerly and
now fpoken of, does the {oul appear to you to be more fimilar and allied ?—
It appcars to me, Socrates (fays he), that every one, and even the moft
indocile, muft admit, in confequence of this method of reafoning, that the
foul is both totally and univerfally more fimilar to that which fubfifts per-
petually the fame, than to that which does not fo.—But to which is the
body moft fimilar ?~—To the other {pecies.

But confider alfo as follows®: that, fince foul and body fubfift together,
nature commands that the one fhould be fubfervient and obey, but that the
other fhould rule and poffefs dominion. And in confequence of this, which
again of thefe appears to you to be fimilar to a divine nature, and which to
the mortal nature? Or does it not appear to you that the divine nature is
cffentially adapted to govern and rule, but the mortal to be governed and
be fubfervient ?—To me it does fo.—To which, therefore, is the foul fimi-
lar?—It is manifcft, Socrates, that the foul is fimilar to the divine, but the

term agitated belongs to life alone; and the term giddinefs to knowledge alone. But giddinefs
is an evil.  Tor as thofe who are thus affeéted, through the inward whirl which they experience,
think that things external to them are in a fimilar condition, fo the foul, through alone beholding
fenfibles, thinks that all things flow and are in motion. _

* QOlympiodorus here inquires how Plato calls prudence a paffion of the foul. To which he
seplies, that all the virtaes are paffions. Tor it is evident, fays he, that things which participate
Juffer. Hencealfo being, confidered as participating the one, is faid by Plato to fuffer or be pafive
ta the one.  Since, therefore, the foul participates of the prudence which fubfifts in intelle&, or, in
other words, of intelle@ual prudence, on this account he calls prudence the paffion of the foul.
Or we may fay, that fince the whole foul is through the whole of itfelf felf-motive, fo far as it
maves itfelf it acls, but fo far as it is moved it fuffers.

* This is the third argument derived from life, that the foul rules over the body. For that
-«which ufes an inflroment poflefles dominion over it. ’

2P 2 body
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body to the mortal nature.—But confider (fays he), Cebes, whether, from
all that has been faid, thefe conclufions will refult to us, that the foul is moft
fimilar to the divine, immortal, intelligible, uniform and indiffoluble nature,
and which always fubfifts fimilarly according to the fame; but that the
body is moft fimilar to the nature which is human, mortal, void of intelle&,
multiform, diffoluble, and which never fubfifts according to the fame. Can
we, my dear Cebes, produce any arguments to fhow that this is not the
cafe }—W e cannot.

What then ? in confequence of all this, muft it not be the property of the
~ body, to be fwiftly diffolved ; but of the foul, on the contrary, to be entirely
indiffoluble, or fomething bordering on f{uch an affe@ion :—How fhould it
not 2—Do you conceive, therefore (fays he), that when a man dies, the
vifible part of him, or the Body, which is fituated in a vifible region (and
which we call a dead body fubje& to diffolution, ruin, and diffipation), does
not immediately fuffer any of thefe affe@tions, but remains for a confiderable
{pace of time ; and if any one dies poflefling a graceful body, that it very
much retains its elegant form? for, when the body is bound and buried
according to the manner in which the Egyptians bury their dead, it remains
almoft entire for an incredible fpace of time; and though fome parts of the
body may become rotten, yet the bones and nerves, and every thing of this
kind, are preferved as one may fay immortal. Is it not fo?—Certainly,—
Can the foul, therefore, which is invifible, and which departs into another
place of this kind, a place noble, pure, and invifible, viz. into Hades’, to a
beneficent and prudent God (at which place, if Divinity is willing, my foul
will fhortly arrive); can the foul, I fay, fince it is naturally of this kind, be
immediately diffipated and perith on its being liberated from the body, as is
afferted by the many? This is certainly, my dear Cebes and Simmias, far
from being the cafe, But this will much more abundantly take place, if it
is liberated in a pure condition, attratting to itfelf nothing of the body, as
not having willingly communicated with it in the prefent life, but fled from
it and colle@ed itfelf into itfelf; an employment of this kind having been
the fubje@ of its perpetual meditation.  But this is nothing elfe than to phi-

* Pluto, fays Olympiodorus, is celebrated as prudent and good, becaufe he imparts to fouls the
virtue and fcience which they loft in the realms of generation. He is alfo Hades, becaufe he
wipes away the vifible, which is, as it were, burnt in in the nature of the foul,

lofophize
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lofophize rightly, and to meditate with facility, how 10 e dead in reality.
Or will not this be a meditation of death {—Entirely fo.—Will not the foul,
therefore, when in this condition, depart to that which is fimilar to itfclf, a
divine nature, and which is likewife immortal and prudent? and when it
arrives thither, will it not become happy, being liberated from wandeﬁng
and ignorance, terror and infane love, and from all other evils belonging to
the human nature; and fo, as it is faid of the initiated *, will in reality pafs
the reft of its time in the fociety of the Gods? Shall we {peak in this manner,
Cebes, or otherwife ?—In this manner, by Jupiter (fays Cebes).

But I think that if the foul departs polluted and impure from the body, as
having always been its aflociate, attending upon and loving the body, and
becoming enchanted by it, through its defires and pleafures, in fuch a manner
as to think that nothing really is, except what is corporeal, which can be
touched and feen, caten and drunk, and employed for the purpofes of venereal
occupations, and at the fame time is accuftomed to hate, dread and avoid,
that which is dark and invifible to the eye of fenfe, which is intelligible and
apprehended by philofophy ; do you think that a foul thus affe®ed can be
liberated from the body, {o as to {ubfitt fincerely by itfelf >—By no means (fays
he).—But 1 think that it will be contaminated by a corporeal nature, to
which its converfe and familiarity with the body, through perpetual affocia-
tion and abundant mcditation, have rendered it fimilar and allied.—Entirely
fo.—But it is proper, my dear Cebes, to think that fuch a nature is pon-
derous and heavy, terrcftrial and vifible*; and that a foul of this kind,
through being conneéted with fuch a nature, is rendered heavy, and drawn
down again into the vifible region from its dread of that which is invifible and
Hades, and, as it is faid, wanders about monuments and tombs ; about which

* The foul when living with Divinity may be faid to be truly initiated, as flying both to its own
one or fummit, and that of divine natures,

2 The irrational nature is the image of the rational foul. This nature alfo is corporeal, con-
fifting of a corporeal life, and a certain body more attenuated than this vifible body.  This image,
Plato fays, becomes heavy, and is feen about fepulchres. Hence fouls that are fill bound to the
vifible nature through a ftrong propenfity to bocy, are faid to follow this phantom ; and thus they
become vifible through participation of the vifible, or fympathy towards it. But fuch fouls, fays
Olympiodorus, are not only willing, but are compelled to wander about fepulchres, as a punifh-
ment of their fympathy about the body. He adds, that the image having a connate defire towards
the outward body, fometimes alfo draws to it the foul, with the confent of Juftice.

indeed
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indeed certain fhadowy phantoms of fouls appear, baing the images produced
by fuch fouls as have not been purely liberated from the body, but which par-
ticipate of the vifible nature; and on this account they become vifible,—
It is very reafonable to fuppofe fo, Socrates,—It is reafonable indeed, Cebes:
and likewife that thefe are not the fouls of the worthy, but of the depraved,
who are compelled to wander about fuch places; by thefe means fuftering
the punithment of their former conduc, which was evil; and they are
compelled thus to wander * till, through the defire of a corporeal nature,
which attends them, they are again bound to a body.

They are bound, however, as it is proper they fhould be, to fuch manners
as they have exercifed in the prefent life.—But what do you fay thefe
manners are, Socrates?—As for example, that fuch as are addiced to gluttony,
arrogant injuries, and drinking, and this without any fear of confequences,
thall enter into the tribes of affes and brutes of this kind. Or do you not
think it proper that they fhould ?—You fpeak in a manner perfe@ly be-
coming.—But fhall we not fay, that fuch as held in the higheft eftimation
injuftice, tyranny, and rapine fhall enter into the tribes of wolves, hawks,
and kites? Or where elfe can we fay fuch fouls depart #—Into tribes of this
kind, certainly (fays Cebes).—It will, therefore, be manifeft concerning the
reft into what nature each departs, according to the fimilitudes of manners
which they have exercifed.—It is manifeft (fays he); for how fhould it not
be fo?—Are not, therefore (fays he), thofe among thefe the moft happy,
and fuch as depart into the beft place, who have made popular and political ®
virtue their ftudy, which they call indeed temperance and juftice, and which
is produced from cuftom and exercife, without philofophy and intelle¢t P—
But how are thefe the mott happy ?—Becaufe it is fit that thefe thould again
migrate into a political and mild tribe of this kind ; fuch as bees, walps, or

1 ¢ Guilty fouls,” fays the philofopher Salluft (De Diis et Mundo, cap. 19.), ““are punifhed on
their departure from the prefent body ; fome by wandering about this part of the earth ; others about
certain of its hot or cold regions ; and others are tormented by avenging demons. But, univer-
fally, the rational foul fuffers punifhment in conjun&ion with the irrational foul, the partuer of its
guilt; and through this that fhadowy body derives its fubfitence which is beheld about fepulchres,
and efpecially about the tombs of fuch as have lived an abandoned life.”

* It muft here he obvious to the moft carelefs reades, that, aceording to Plato, the political are
oot the true virtues.

6
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ants, or into the fame human tribe again, and from thefe become moderate
men.—It is fit.

But it is not lawful for any to pafs into the genus of Gods, except fuch
as, through a love of learning, have philofophized, and departed from hence
perfe@tly pure. And for the fake of this, my dear Simmias and Cebes, thofe
who have philofophized rightly abftain from all defires belonging to the
body, and ftrenuoufly perfevere in this abftinence, without giving themfelves
up to their dominion ; nor is it becaufe they dread the ruin of their families,
and poverty, like the multitude of the lovers of wealth; nor yet becaufe
they are afraid of ignominy and the infamy of improbity, like thofe who are
lovers of dominion and honours, that they abftain from thefe defires.—For it
‘would not, Socrates, become them fo to do (fays Cebes).—It would not, by
Jupiter (fays he).—Hence thofe (fays he), O Cebes! who take care of their
foul, and de not live in a ftate of futferviency to their bodies, bidding fare-
well to all fuch charatters as we have mentioned above, do not proceed in
the fame path with thefe during the journey of life, becaufe fuch charalters
are ignorant how they fhould direét their courfe ; but confidering that they
ought not to a& contrary to philofophy, and to its folution and-purification,
they give themfelves up to its dire&ion, and follow wherever it leads.—In
what manner, Socrates ?—I will tell you (fays he).

The lovers of learning well know, that when philofophy receives their
foul into her prote&ion (and when fhe does fo, the finds it vehemently bound
and agglutinated to the body, and compelled to fpeculate things through this,
as through a place of confinement, inftead of beholding herfelf through
herfelf; and befides this, rolled in cvery kind of ignorance : philofophy like~
wife beholds the dire nature of the confinement, that it arifes through defire;
fo that he who is bound in an eminent degree affifts in binding himfelf); the
lovers of learning therefore, I fay, know that philofophy, receiving their
foul in this condition, endeavours gently to exhort it, and diffolve its bonds ;
and this fhe attempts to accomplith, by thowing that the infpetion of things
through the eyes is full of deception, and that this is likewife the cafe with
perception through the ears and the other {fenfes.  Philofophy too perfuades
the foul to depart from all thefe fallacious informations, .and to employ them
no further than neceffity requires ; and exhorts her to call together and colleét
herfelf into one.  And befides this, to believe in no other than herfelf, with
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refpe@ to what the underftands, herfelf fubfifting by herfelf, of that which
has likewife a real {ubfiftence by itfelf; and not to confider that as having a
‘true being which the fpeculates through others, and which has its fubfiftence
in others. And laftly, that a thing of this kind is fenfible and vifible ; but
that what the herfelf perceives is intelligible and invifible, ‘The foul of a
true philofopher, therefore, thinking that he ought not to oppofe this folu-
tion, abftains as much as poffible from pleafures and defires, griefs and
fears, cénﬁdering that when any one is vehemently delighted or terrified,
affli&ed or defirous, he does not fuffer any fuch mighty evil from thefe as
fome one may perhaps conceive, I mean fuch as difeafe and a confumption
of wealth, through indulging his defires; but that he fuffers that which is
the greateft, and the extremity of all evils, and this without apprehending
that he does fo.—But what is this evil, Socrates (fays Cebes) ?—That the foul
of every man is compelled at the fame time to be either vehemently de-
lighted or affliéted about fome particular thing, and to confider that about
which it is thus eminently paffive, as having a moft evident and true {ubfift-
ence, though this is by no means the cafe ; and that thefe are moft efpecially
vifible objeéts. Is it not fo?—Entirely.—In this paffion, therefore, is not
the foul in the higheft degree bound to the body }—In what manner ?— Be-
caufe every pleafure and pain, as if armed with a nail, faften and rivet the
foul to the body, caufe it to become corporeal, and fill it with an opinion, that
whatever the body afferts is true. Far, in confequence of the foul forming
the fame opinions with the body, and being delighted with the fame objeéts,
it appears to me that it is compelled to poffefs fimilar manners, and to be
fimilarly nourithed, and to become fo affelted, that it can never pafs into
Hades in a pure condition; but always departs full of a corporeal nature ;
and thus {wiftly falls again into another body, and, becoming as it were fown,
is engendered ; and laftly, that from thefe it becomes deftitute of a diviue,
pure, and uniform aflociation.— You fpeak moft true, Socrates (fays Cebes).
For the fake of thefe things therefore, O Cebes ! thofe who are juftly lovers
of learning are moderate and brave, and not for the fake of fuch as the
multitude affert.  Or do you think it is >—By no means ; for it cannot be.—-
But the foul of a philofopher reafons in this manner ; and does not think
that philofophy ought to free him from the body, but that when he is freed
he may give bimfelf up to pleafures and pains, by which he will again be
bound
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bound to the body, and will undertake a work which it is impoffible to finifh,
reweaving a certain web of Penclope'. But procuring tranquillity with re-
fp& to thefe, and following the guidance of the reafoning power, and being
always converfant with this, contemplating at the fame time that which is
true, divine, and not the fubje& of opinion, and being likewife nourithed by
fuch an obje& of contemplation, he will think that he ought to live in this
manner while he lives, and that wi.co he dies he fhall depart to a kindred
elfence, and an effence of this kind, being liberated from the maladies of the
human nature. But from a nutriment of this kind the foul has no occafion to
fear (while it makes thefe, O Simmias and Cebes! its ftudy) left, in its libe-
ration from the body, it fhould be lacerated, and, being blown about and
diffipated by the winds, fhould vanifh, and no longer have anywhere a fub-
fiftence.

When Socrates had thus fpoken, a long filence enfued; and Socrates
fecmed to revolve with himfelf what had been faid; as likewife did the
greatcft part of us: but Cebes and Simmias difcourfed a little with each
other, And Socrates at length looking upon them, What (fays he®, do our
affertions appear to you to have been not fufficiently demonftrated ? for many
dotibts and {ufpicions yet remain, if any one undertakes to inveftigate them
fufficiently.  If, therefore, you are confidering fomething elfe among your-
felves, 1 have nothing to fay ; but if you are doubting about thofe particulars
which we have juft now made the fubjeét of our difcourfe, do not be remifs
in fpeaking about and running over what has been faid, if it appears to you
in any refpect that we might have {poken better ; and receive me again as
your aflociate, if you think that you can be any ways benefited by my
affiftance. Upon this Simmias faid, Indeed, Socrates, I will tel} you the
truth: for fome time fince cach of us being agitated with doubts, we ima
pelled and exhorted one another to interrogate you, through our defire of
hearing them folved ; but wec were afraid of caufing a debate, left it thould
be ditagreeable to you in your prefent circumftances. But Socrates, upon
hearing this, geotly laughed, and faid, This is ftrange, indeed, Simmias ; for

' As Penelope, who is the image of Philofophy, unwove by night what fhe had woven by day,
fo Ignorance reweaves what Philofophy unweaves, Hence Philofophy diffolyes the foul from, but
Ignorance weaves it to, the body. )

YOL. IV, 2Q 1 thall
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I fhall with difficulty be able to perfuade other men that I do not confider
the prefent fortune as a calamity, fince lam not able to perfuade even you;
but you are afraid left I thould be more morofe now than I was prior to the
prefent event. And, as it feems, I appear to you to be more defpicable than
fwans with refpe@ to divination, who, when they perceive that it is ne-
ceffary for them to die, fing not only as ufual, but then more than ever;
rejoicing that they are about to depart to that Deity in whofe fervice they are
engaged. But men, becaufe they themfelves are afraid of death, falfely
accufe the {wans, aud affert that, in confequence of their being afflicted at
death, their fong is the refult of grief. Nor do they confider that no bird
fings when it is hungry or cold, or is affli@ed with any other malady ; nei-
ther ghe nightingale, nor the {wallow, nor the lapwing, all which they fay
fing lamenting through diftrefs. But neither do thefe birds, as it appears to
me, fing through f{orrow, nor yet the {wans; but in my opinion thefe laft
are prophetic, as belonging to Apollo ; and in confequence of forefeeing the
good which Hades contains, they fing and rejoice at that period more re-
markably than at any preceding time. But I confider myfelf as a fellow-
fervant of the fwans, and facred to the fame Divinity. I poflefs a divining
power from our common mafter no lefs than they; nor fhall I be more
affliéted than the fwan in being liberated from the prefent life. Hence it is
proper that you thould both fpeak and inquire about whatever you pleafe, as
Jong as the eleven magiftrates will permit. You fpeak excellently well (fays.
Simmias); and as you give me permiffion, I will both tell you what are my
doubts, and how far Cebes does not admit what has been faid. For, as to
myfelf, Socrates, I am perhaps of the fame opinion about thefe particulars
as yourfelf; that to know them clearly in the prefent life is cither impofible,
or a thing very difficult to obtain.  But not to arguc about what has been
faid in every poflible way, and to defift before by an arduous inveftigation
on all fides wearinefs is produced, can only take place among indolent and
effeminate men. For it is neceffary, in things of this kind, either to learn
or to difcover the manner of their fubfiftence ; or, if both thefe are impofiible,
then, by receiving the beft of human reafons, and that which is the moft
difficult of confutation, to venture upon this as on a raft, and fail in it
through the ocean of life, unlefs fome one fhould be able to be carried more

fafely,
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fafely, and with lefs danger, by means of a firmer vehicle, or a certain
divine reafon*. 1 fhall not, therefore, now be athamed to interrogate, in
confequence of the confeflion which you have made ; nor fhall I blame my-
felf hereafter, that I have not fpoken what appears to'me at prefent : for,
upon confidering what has been faid, both with myfelf and together with
Cebes, your do@rine did not feem to be fufficiently confirmed.

And perhaps, my friend (fays Socrates), you have the truth on your fide;;
but inform me in what refpeét it did not {eem to be fufficiently confirmed.—
In this (fays he); becaufe any one may affert the fame about harmony *, and
a lyre, and its chords ; that, for inftance, harmony is fomething invifible and
incorporcal, all-beautiful and divine, in a well-modulated lyre : but the lyre
and its chords are bodies, and of a corporeal nature; are compofites and
terreftrial, and allied to that which is mortal. When any one, therefore,
fhall either have broken the lyre, or cut and burft the chords, fome perfon
may contend from the fame reafoning as yours, that it is neceffary the har-
mony fhould yet remain, and not be deftroyed (for it cannot in any refpett
be poffible that the lyre thould fubfift when the chords are burft, and the
chords themfelves are of a mortal nature ; but the harmony, which is con-
nate and allied to that which is divine and immortal, will become extin&,
and perith prior to the mortal nature itfelf ) ; becaufe it is neceffary that har-
mony fhould be fomewhere, and that the wood and chords muft fuffer pu-
trefadtion, before this can be {ubjeét to any paffion. For 1 think, Socrates,
thut you yourfelf have alfo perceived this, that we confider the foul in the
moft eminent degree, as fomething of tuch a kind as to become the tempe-
rament of hot and cold, moift and dry, and fuch-like affections, for the re-
ception of which our body is extended, and by which it is contained: and

* See the Introduction to this Dialogue.

* Harmony has a triple fubfiience.  For it is either harmony itfelf, or it is that which is firft
harmonized, and whichis fuch according to the whole of itfelf; or itis that which is fecondarily
harmonized, and which partially participates of harmony.  The firlt of thefe muft be affigned to
telle&, the fecond to foul, and the third to body. This laft too is corruptible, becaufe it fub-
fifts in a fubje@; butthe other two are incorruptible, becaufe they are neither compofites, nor de-
peudent on a fubject.  Simmias, therefore, reafons faifely in what he here favs, in confequence
of looking to the third fpecies of harmony onlv.  IHence, the rational foul is analogous to a mu-
fician, but the animated bady to harmonized chords : for the former has a fubfifzn-e feparate,
but the latter infeparable from the nufcal infinnnent,

2Q 2 : +ha.
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that the foul is the harmony of all thefe, when they are beautifuily and mo=
derately tempered with each other. If; therefore, the foul is a certain har-
mony, it is evident that when our body fuffers either intenfion or remiffion,
through difeafes and other maladies, the foul muft from neceflity immedi-
ately perifh, though of the moft divine nature (in the fame manner as other
harmonies perifh, which either fubfift in founds or in the works of artificers);
but the remaining parts of the body of each perfon muft fubfift for a long
time, till they are either burnt or become rotten, Confider then what we
thall fay to this difcourfe, if any one thould think, fince the foul is the ten-
perament of things fubfifting in the body, that it perifhes the firft, in that
which is called death.

_ Socrates, therefore, beholding us, and laughing as he was accuftomed to
do very often, Simmias (fays he) fpeaks juftly. If any one of you, there-
fore, is more ﬁrom_pt than T am, why docs he not reply to thefe objections 2.
for he feems not to have handled this affair badly. But it appears to me,.
that before we make our reply we fhould firft hear Cebes, and know what
it is which he obje@s to our difcourfe ; that, in confequence of fome time in-
tervening, we may deliberate what we fhall fay ; and that afterwards, upon
hearing the objetions, we may either affent to them, if they appear to affert:
any thing becoming; or, if they do not, that we may dcfend the difcourfe we
have already delivered. But (fays he) tell me,. Cebes, what it is which fo
difturbs you, as to caufe your unbelief.—I will tell you (fays Cebes) : your
difcourfe feems to me to be yet in the fame ftate, and to be liable to the fame
accufation as we mentioned before. For, that our foul had a fubfiftence
before it came into the prefent form, is an affertion, I will not deny, of a
very elegant kind, and (if it is not too much to fay) fufficiently demon-
ftrated : but that it ftill remains when we are dcﬁd does not appear to me
to have been clearly proved; nor do I affent to the obje&ion of Simmias,.
that the foul is not ftronger and more lafting'than the body, for it appcars to
me to be much more excellent than all thefe. Why then, fays reafon, do.
you yet difbelieve? for, fince you fee that when a man dies that which is.
more imbecil ftill remains, does it not appear to you to be neceffary that the
more lafting nature fhould be preferved during this period of time ? Confider,,
therefore, whether 1 fhall fay any thing to the purpofe in reply. For I, as
well as Simmias, as it feems, {tand in need of a certain fimilitude: for to me

5 thefe
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thefe things appear to be aflerted in the fame manner, as if any one thould
fay concerning an aged dead weaver, that the man has not yet perithed, but
perhaps ftill furvives fomewhere; and fhould exhibit as an argument in
proof of this affertion a veftment woven by himfelf, which he wore, and
which is yet fafe and entirc. And if he thould afk fome one not crediting his
affertion, which is the more lafting, the genus of man or of a garment,
whofe fubfiftence confifts in its ufe and in being worn ; then thould it be re-
plied, that the genus of man is much more lafting, he might think it demon-
ftrated, that the man is by a much {tronger reafon preferved, fince that
which is of a thorter duration has not yet perithed. But I do not think, Sim-
mias, that this is the cafe. For confider with yourfelf what I fay: fince
every perfon muft apprchend, that he who afferts this {peaks foolithly. For
this weaver, having worn-and woven many fuch veftments, died affer them
being many, but I think Jbefore the laft; and yet it cannot be any thing the
more inferred on this account, that the man is viler or more imbecil than a
veftment. And I think that the foul, with refpeé to the body, will receive
the fame fimilitude ; and he who fhall affert the fame concerning thefe, will
appear to me to fpeak in a'very equitable manner ; I mean that the foul is of
a lafting nature, but the body more debile and leis durable. But I thould
fay that each foul wears many bodies, efpecially if it lives many years ; for,
if the body glides away like a ftream, and is diffolved while the man yet
lives, but the foul perpetually re-weaves that which is worn and confumed,
it will be ncceflary indeed, that when the foul is deftroyed it thould then be
clothed with the laft veftment, and fhould perith prior to this alone. But
the foul having perithed, then the body will evince the naturecof its imbe-
cility, and, becoming rapidly rotten, will be perfectly diffolved : fo that, in
confequence of this reafoning, it is not yet proper that we fhould be per-‘
fuaded to believe with confidence, that our foul fubfifts fomewhere after we
are dead.  For, if any one fhould aflent to him who afferts even more than
you have done, and fhould grant that not only our foul had an exiftence be-
fore we were born into the prefent life, but that nothing hinders us from
admitting that certain fouls after death may ftill have a fubfiftence, exift in
fome future period, and often be born, and again perith (for fo naturally
firong is the foul, that it will preferve itfelf through frequent births);
but this being granted, it may ftill follow, that it will not only labour in

thofe
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thofe many generations, but that, finithing its courfe, in fome onc of thefe
deaths, it will entirely perith. But no one fhould fay that this death and
diffolution of the body, which alfo introduces deftruétion to the foul, can be
known : for it is impoffible that it can be perceived by any one of us. If
this, however, be the cafe, it will not follow that he who poficfles the con-
fidence of good hope concerning death is not foolithly confident, unlefs he
can demonftrate that the foul is perfeétly immortal and undecaying: for
otherwife it will be neceffary, that he who is about to die fhouid always
fear for his foul, left in the death, which is at hand, he thould entirely perith
through the feparation of his body.

When we heard them, therefore, fpeak in this manner, we were all of
us very difagreeably affe@ted, as we afterwards declared to each other; be-
caufe, as we were in the higheft degree perfuaded by the former difcourfe,
they again feemed to difturb usand to caft us into unbelief; and this in fuch
a manner, as not only to caufe us to deny our affent to the arguments which
had been already adduced, but to fuch as might afterwards be affcrted, fear-
ing left either we fhould not be proper judges of any thing, or that the things
themfelves thould be unworthy of belief.

Ecuec. By the Gods, Phado, I can eafily pardon you: for, while I am
now hearing vou, I cannot refrain from faying to myfelf, In what arguments
can we any longer believe ? For the difcourfe of Socrates, which a little
before was exceedingly credible, is now fallen into unbelief. For the
affertion, that our foul is a certain harmony, gained my affent both now and
always in a wonderful manner ; and now it is mentioned, it recalls as it were
into my merpory a knowledge that I formerly was of the fame opinion. And
thus I am perfedly indigent again of fome other reafon, as if from the very
beginning, which may perfuade me that the foul of a dead man docs not die
together with the body. Tell me therefore, by Jupiter, how Socrates pur-
{ued the difcourfe ; and whether he, as you confefs was the cafe with your-
felf, feemed troubled at thefe obje@ions; or, on the contrary, anf{wered them
with facility ; and whether he defended -his dotrine fufficiently, or in a
defeétive manner. Relate all thefe particulars to us as accurately as you
can.

Puzp. Indeed, Echecrates, I have often admired Sucrates; but never
more fo than at that time, That he fhould be able indeed to fay fomething

1
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in reply,' is perhaps not wonderful; but I efpecially admired, in the firft

place, this in him, that he received the difcourfe of the young men in fucha .
pleafant, benevolent and wonderful manner; and, in the next place, that he

fo acutely perceived how we were affected by their objetions; and laftly,

that he fo well cured our difturbance, recalled us, as if flying and vanquifhed,

and caufed us, in conjunétion with himfelf, to purfue and confider the

difcourfe.

Ecuec. But how did he do this?

Puazp. I will tell you: I happened at that time to fit at his right hand,
upon a low feat near his bed ; but he himfelf fat much higher than I did.
Stroking me on the head, therefore, and compreffing the hair which hung on
my neck (for he ufed fometimes to play with my hairs), To-morrow (fays
he), Phado, you will perhaps cut off thefe beautiful locks.—It feems fo,
indeed (fays 1), Socrates.—But you will not (fays he), if you will be per-
fuaded by me.—But why uot (fays I)?>—For both you and I (fays he) ought
to cut off our hair to-day, if our difcourfe muft die, and we are not able to
recall it to life again, And I indced, if I was you, and I found that dif-
courfe fled from me, would take an cath after the manner of the Argives,
that I would never fuffer my hair to grow, till, by contefting in difputation,
1 had vanquifthed the objections of Simmias and Cebes.—But (fays 1) Her-
cules is reported not to have been fufficient againft two.—Call upon me,
therefore (fays he), as your Iolaus ™ while the light yet lafts.—I call then
(fays 1), not as Hercules upon Iolaus, but as Iolaus upon Hercules,.—It is of:
no confequence (fays he)..

Bat, in the firft place, we muft be careful that we are not influenced by a
certain paffion.—What paffion (fays 1)?—That we do not become (fays he)
haters* of reafon, in the fame manner as fome become.haters of men. For
no greater evil can happen to any one than to be a hater of reafons. Buta

* Jolaus was the fon of Iphiclus king of Theffaly. He affifted Hercules in conquering the.
Hydra, and burnt with a hot iron the place where the heads had been cut off, to prevent the
growth of others. :

2 Four inevitable confequences attend the man who hates reafon. In the firft place, he muft
hate himfelf; for he is effentially rational. In the fecond place, he muft hate truth; for this can
.only be difcovered by the exercife of reafon. In the third place, he muft be a loverof that which
iz irrational.  And, in the fourth place, he muft be brutalized, as far as thisis poffible to man.

hatred
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hatred of reafon and a hatred of mankind are both produced in the fame
manner. For mifanthropy is produced in us through very much belicving
without art in fome particular perfon, and confidering him as a man true,
fincere, and faithful, whom in the courfe of a thort acquaintance we find to
be depraved and unfaithful ; and that this is the cafe again with another,
And when any one often fuffers this difappointment, and efpecially from
thofe whom he confidered as his moft intimate familiars and friends, at
length, through finding himf{clf thus frequently hurt, he hates all men, and
thinks that there is nothing in any refpe& fincere in any one. Or have you
never perceived that this is the cafe >—Entirely fo (fays I).—But is not this
bafe (fays he)? and is it not evident that fuch a one attempts to make ufe of
. men, without poflefling the art which refpe@s human affairs? For if, ina
certain refpe&, he employed them with art, he would think, as the cafe really
1s, that men very good, or ver}' bad, are but few ia number; and that th‘c
greater part of mankind are thofe which fubfift between thefe.—How do
vou mean (fays Iy?—In the fame manner (fays he) as about things very
fmall and very great. Do you think that any thing is more rare than to
find a very large or a very fmall man, or dog, or any thing elfe; and again
any thing exceflively fwift or flow, beautiful or bafe, white or black? Or
do you not perceive that the {ummits of the extremes of all thefe are rare
and few, but that things fubfifting between thefe are copious and many >—
Entirely fo (fays I).—Do you not, thercfore, think (fays he) that if a conteft
of improbity thould be propofed, thofe who hold the firft rank among the
bafe would be found to be but few P—It is agreeable to reafon to think fe
(fays I).—It is fo, indeed (fays he); but in this refpe& reafons are not
fimilar to men (for I fhall now follow you as the leader); but in this they
are fimilar, when any one, for inftance, without pofleffing the art belonging
to difcourfe, believes that a certain difcourfe is true, and fhortly after it
appears to him to be falfe, as it is fometimes the one and fometimes the
other, and the fame thing happens to him about different difcourfes. And
this is particularly the cafe with thofe who are fainiliar with contradictory
arguments ; for thefe you know think that they at length become moft wife,
and alone perceive that there is nothing found aud ftable either in things or
reafons ; but that every thing ‘is whirled upwards and downwards, as if
exifting in the river Euripus, and does not abide in any one condition for

any
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any portion of time whatever.—You fpeak perfe@tly true (fays I).—Would
it not then (fays he), Phzdo, be a paffion worthy of commiferation, if, when
a certain reafon is true and firm, and is capable of being underftood, yet
fome one falling from this thould be involved iff doubt, becaufe he has heard
reafons, which, though remaining the fame, yet have at one time appeared
to be true, and at another falfe ; and fhould not accufe himfelf and his own
want of {kill, but at length through grief fhould transfer all the blame from
himfelf to the reafons; and thus fhould pafs the remainder of his life, hating
and flandering reafons, and deprived of the truth and fcience of things —By
Jupiter (fays 1), fuch a one would be miferable indeed.

In the firft place, therefore (fays he), we fhould be very careful againft
admitting an opinion, that no reafoning appears to be valid; but we thould
much rather think that we are not yet in a healthy condition, and that we
ought vigoroufly and cheerfully to {tudy how to be well. And this indeed
ought to be the cafe with you and others, for the fake of the whole remainder
of your life, but with me, for the fake of death itfelf; as there is danger at
the prefent time, left I thould not behave philofophically, but, like thofe who
are perfe@ly unfkilled, contentioufly. For fuch as thefe, when they con-
trovert any particular, are not at all concerned how that fubfifts about
which they difpute; but are alone anxious, that what they have eftablithed
may appear to the perfons prefent to be true. And I feem to myfelf at
prefent to differ alone in this refpe@ from fuch as thefe: for I am not
folicitous that my difcourfe may appear true to thofe who are prefent (except
juft as it may happen in paffing), but that it may appear to be {o in the moft
eminent degree to me myfelf. For I thus reafon, my dear friend (and fee -
in how fraudulent a manner), that if my affertions are true, it will be a
beautiful circumftance to be perfuaded of their truth; but that if nothing
remains for the dead, I thall at leaft have the advantage of being lefs afflicted
with my prefent condition than others.  But this ignorance of mine will not
continue Jong (for it would be bad if it fhould), but fhortly‘after this will be
diffolved ; and being thus prepared (fays he), Simmias and Cebes, I thall now
return to the difcourfe.  But, that you may be perfuaded by me, pay no atten-
tion to the perfon of Socrates, but be much more folicitous in affenting to
the truth, if T fhould appear to you to affert any thing true; but if this
fhould not be the cafe, oppofe me with all your might, and beware, left
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through too much ardour I fhould deceive both myfelf and you, and, ating
in this refpe like bees, thould depart from you, leaving my fting behind.
But to begin (fays he): In the firft place, remind me of what you have faid,
if it thould appear that I have forgotten it. For Simmias, I think, diftrufted
and was afraid left the foul, though it is at the fame time more divine and
beautiful than the body, fhould perifh before it, as fubfifting in the form of
harmony. But Cebes appears to me to have admitted this, that the foul is
more lafting than the body; but yet that it is perfectly uncertain, whether
after the foul has worn out many bodies, and this often, it may not at length,
leaving body behind, itfelf alfo perith; fo that this will be death itfelf, I
mean the deftruion of the foul, fince the body perpetually perithes without
ceafing. Are not thefe the things, Simmias and Cebes, which we ought to
confider >—They both confefled that the particulars were thefe.—~— Whether,
therefore (fays he), do you reje& the whole of our former difcourfe, or do
you reje& fome things and not others?—They replied, We admit fome
things, and not others.—What then (fays he) do you fay about that difcourfe,
in which we afferted that learning is reminifcence ; and that, this being the
cafe, our foul moft neceffarily have fubfifted fomewhere before it was bound in
the body ?—1I indeed (fays Cebes) was both then wonderfully perfuaded by that
difcourfe, and now firmly abide in the fame opinion.—And 1 alfo (fays Sim-
mias) am affe@ed in the fame manuer ; and I thould very much wonder thould
T ever conceive otherwife about this particular.—But (fays Socrates) it is necefx
fary, my Theban gueft, that it fhould appear otherwife to you, if you ftill con-
tinue of the opinion, that harmony is fomething compofite, and that the foul
is a certain harmony, compofed from things extended through the body. For
you will never affent to yourfelf afferting, that harmony was compofed prior to
the things from which it ought to be compofed ; or do you think you can ?—
By no means {fays be), Socrates.—Do you perceive, therefore (fays he), that
you will not be confiftent in your affertions, when you fay that the fout had
a fubfiftence before it came into a human form and into body, but that at the
fame time it was compofed from things which then had not a being? For
neither is harmony fuch as that to which you aflimilate it ; but the lyre, and
the chords, and the founds yet unharmonized, have a prior exiftence; but
harmeny is compofed the laft of all, and is the firft diflolved. How, there-
fore, can this difcourfe be confonant with that ?=In no refpe& (fays Sim-
mias).——
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mias).—Bput it certainly is proper (fays he) that a difcourfe about harmony
thould be confonant, if this can ever be afferted of any other.—It is proper,
indeed (fays Simmias).—But this difcourfe of yours is not confonant, Con-
fider, therefore, which of thefe affertions you will choofe, that learning is
remivifcence, or that the foul is harmony, I prefer the former, Socrates,
by much; for the latter gained my affent without a demonftration, through
nothing more than a certain probability and fpecious appearance ; from
whence alfo it appears evident to the multitude of mankind, But I well
know, that the difcourfes which frame their demonflrations from affimila-
tive reafons only are nothing more than empty boaflings; and unlefs a
man defends himfelf againft them, they will very much deceive him, both in
geometry and all other fpeculations.  But the difcourfe about reminifcence
and learning was delivered through an hypothefis highly worthy of reception.
For in this it was faid that our foul bad a fubfiftence fomewhere before it
came into the prefent body, as it is an eflence poflefling the appellation of
that which truly is. But, as I perfuade myfelf, I affent to this doftrine in a
manner fufficient and proper ; and hence it is neceffary, as it appears to me,
that I fhould peither affent to myfelf nor to any other afferting that the foul
is harmony. -

But what (fays he), Simmias? Does it appear to you that it can either
belong to this harmony, or to any compofition, to fubfift differently from the
things from which it is compofed ?—By no means.—And indeed, as it appears
to me, it can neither perform nor fuffer any thing elfe, befides what thefe
perform and fuffer.—He agreed it could not.—It does not, therefore, belong
to harmony to be the leader of the materials from which it is compofed, but
to follow them.—This alfo he granted.—It is far, therefore, from being the
cafe, that harmony will either be moved or found contrary, or in any other
refpet be adverfe to its parts.—Very far, indeed, (fays he).—But what, does
not every harmony naturally fubfift in fuch a manner as to be harmony, fo
far as it receives a congruous temperament —I do not underftand you,—
But (fays he) if it were poffible that it could be congruoufly tempered with
ftill greater vehemence, and more in quantity, would it not be more vehe-
mently harmony and more in quantity ; but if lefs vehemently and lefs in
quantity, jult the contrary *—Entirely fo.—But can it be faid of the foul,
that, even in the fmalleflt circumftance, one foul is more vehemently and

2R 2 more
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more in quantity, or lefs vehemently and lefs in quantity, foul, than an-
other *—By no means (fays he).—Confider then (fays he), by Jupiter, is it
truly faid, that one foul poffefles intelleét and virtue, and is good ; but that
another is foolith and vicious, and is bad ?—1It is truly faid.—Among thofe,
therefore, who eftablith the foul as harmony, what can any one call virtue
and vice in the foul? Will he call the one harmony, and the other difcord?
And that the one, that is to fay the good foul, is harmonized ; and, as it is
harmony, poffefles another harmony in itfelf; but that the other is difcord,
arid does not contain in itfelf another harmony ! —1I know not what to reply
(fays Simmias) ; but it is manifeft, that he who eftablifhes this would make
fome fuch reply. But it has been granted (fays he), that one foul is
.not more or -lefs foul than another; and this is no other than to con-
fefs, that one harmony is not more vehemently and more in quantity, nor
lefs vehemently and lefs in quantity, harmony, than another: is it not {o ¥—
Entirely fo.—But that which is neither more nor lefs harmony, is neither
‘more nor lefs harmonized : is it not fo?—It is.—But can that which is nei-
ther more nor lefs harmonized participate more or lefs of harmony*? or does
it equally participate ?—Equally.—The foul, therefore, fince it is not more
“or lefs foul than another, is not more or lefs harmonized.—It is not.—But
fince it is thus affected, it will neither participate more of difcord nor of
‘harmony.—By no means.—And again, in confequence of this paffion, can
.one foul participate more of vice or virtue than another, fince vice is dif-
_cord, but virtue harmony ?—It cannot.—But rather, Simmias, according to
right reafon, no foul .will participate of vice, fince it is harmony : for doubt-
lefs the harmony, which is perfeétly fuch, can never participate of difcord.—
1t certainly cannot.—Neither, therefore, can the foul, which is perfettly

* As every rational foul is an incorporeal harmony feparate from a fubje, it docs not admit
of intenfions and remiffions ; and, therefore, one rational foul is neither more nor lefs harmony
than another, fo far as each is effentiglly harmony. One foul, however, may be more fimilar to
intelle&@, or harmony itfelf, than another, and, fo far as it is more fimilar, will be more harmony.

. in energy. Hence, virtue may be confidered as the concord, and vice as the difcord, of the ra-
tional and irrational nature; the former being produced from the rational harmonizing the irra-
tional pa}t, in confequence of being a harmony more energetic; and the latter arifing from the
irrational being unharmonized by the rational part, becaufe in this cafe the effential harmony of
the foul is more dormant than energetic. The reafoning, therefore, of Socrates does not apply
to that hasmony which is feparate, but to that which is infeparable from body.

foul,
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foul, participatc"of vice: for how can it, in confequence of what has been
faid? In confequence of this reafoning, therefore, the fouls of all animals
will be fimilarly good ; fince they are naturally fimilarly fouls, with refpeét
to the eflence of foul.—To me it appears fo, Socrates (fays he).—If the hy-
pothefis therefore was right, would it appear to you to be beautifully faid,.
and that this confequence enfued, that the foul is harmony =By no means
(fays he).

But what (fays Sdcrates), among all the things which are inherent in man,
would you fay that any thing elfe governed except foul, if he be a pruaen_t '
man ?—1I fhould not.—But whether does the foul govern, by aflenting to the
paffions belonging to the body, or by oppofing them? My meaning is this,,
that when heat and thirft are prefent, the foul, if it governs, will frequently.
draw the body to the contrary, i. e. not to drink ; and hunger being prefent,
that it fhall not eat; and in a thoufand other inftances we may behold the
foul oppofing the defires. of the body : may we not?—Entirely fo.—Have
we not above confefled, that if the foul was harmony, it would never found -
contrary to the intenfions, remiffions, or vibrations, or any other paffion be-
longing’ to its component parts, but that it would follow, and never rule
over them »—We have granted this (fays he);. for how could we do other-
wife >—But what, does not the foul now appear to a¢t juft the contrary ta-
this, ruling over all thofe particulars, from which it may be faid it fubfifts,.
nearly oppofing all of them through the whole of life, and exercifing abfo-
lute dominion over them all manner of ways, punifhing fome of thefe indeed
with greater difficulty, and accompanied with pain ;. fome through gymnaftic
and medicine, and fome by milder methods, and fome again by threats, and
others by admonifhing defire; anger, and fear ; addreffing that which it op--
pofes, as being itfclf of a different nature? juft as Homer does in the:
Odylley ', where he fays of Ulyfles:

¢ His breaft he ftruck, and cried; My. heart, fuftain.
This ill! for thou haft borne far greater pain.”

Do you think that Homer devifed this in confequence of thinking that the:
foul is harmony, and of fuch a kind as to be led by the paffions of the body, .

- Lib. xix. ver. 1§,
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and not fuch as is naturally adapted to lead and govern, and which is fome-
thing much more divine than harmony ?—By Jupiter, Socrates, I do not
think that he did.—By no means, therefore, moft excellent man, fhall we
do well, in afferting that the foulis a certasn* harmony : for by thus afferting,
as it appears, we fhall neither agree with Homer, that divine poet, nor be
confiftent with ourfelves.—It is fo, indeed (fays he). -

Let it then be fo (fays Socrates); and thus, as it appears, we have fuffi-
ciently appeafed the patrons of the Theban harmony. But how, Cebes, and
by what difcourfe thall we appeafe the patrons of Cadmus? ?»—~You appear
to me (fays Cebes) to be likely to find out a way: for you have delivered
this difcoyrfe againft harmony in a wonderful manner, and beyond what I

.expedted. For, while Simmias related his doubts, I thought it would be a
moft admirable thing, (hould any one be able to reply to his difcourfe. He
therefore appears to me, in a manner perfeitly extraordinary, not to have

* fuftained the very firft affault of your difcourfe. I thould not, therefore, be
furprifed if the arguments of Cadmus met with the fame fate.—My good
friend (fays Socrates), do not fpeak fo magnificently, left a certain envy
thould {ubvert our future difcourfe. Thefe things, indeed, will be taken
care of by Divinity. But we, approaching near ia an Homeric manner, will
try whether you fay any thing to the purpofe. This then is the fum of what
you inquire : you think it proper to demonftrate that our foul is without decay,
and immortal ; that a philofopher who is about to die with all the confideuce
of hope, and who thinks that after death be thall be far more happy than in
the prefent life, may uot indulge a ftupid and foolith confidence. But you

* That is, a harmony fubfifling in, and therefore infeparable from, a fubjeét. .
¢ ¢ Cadmus,” fays Olympiodorus, ¢ is the fublunary world, as being Dionyfiacal, on which
account Harmony is united to the God, and as being the father of the four Bacchuses, But they
make the four elements to be Dionyfiacal, viz. fire, to be Semele ; carth, Agave, tearing in picces
ber own offspring 5 water, Ino; and laflly, air, Autonos.”” There is great beauty in conjoining
Harmonia, ot Harmony, the daughter of Venus and Mars, with Cadmus. For Venus is the
caufe of all the harmony and analogy in the univerfe, and beautifully illuminates the order and
commuunion of all mundane concerns. But Mars excites the contraricties of the univerfe, that
the world may exift perfe& and entire from all its parts. The progeny, therefore, of thefe two
Divinities muft be the concordant difcord or barmony of the fubluvary world. But Socrates (as
Forfler well obferves in his notes on this dialogue) reprefents Cebes as another Cadmus, becaufe,
according to his doftrine, men after they arc buried, like the teeth of the ferpent flain by Cadmus,
will revive in another form, and in a fhort time like the Cadmaan men will catirely perifh. p
ay,
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fay, though it fhould be fhown that the foul is fomething robuft and dei-
form, and that it fubfifted before we were born, yet nothing hinders but
that all thefe arguments may not evince its immortality, but only that the
foul is more lafting than the body, that it formerly exifted fomewhere for
an immenfe period of time, and that it knew and performed a multitude of
things. But that, for all this, it will be nothing the more immortal ; but
that, entering into the body of a man, it will be the principle of deftruttion
to itfelf, as if conne@ed with a difeafe : fo that it will both lead a miferable
life in the body, and at lat will perifh in that which is called death. But
you fay it is of no confequence whether it comes into body once or often,
with refpe to our occafion of fear: for it is very proper that he who nei-
ther knows, nor is able to render a reafon, why the foul is immortal, thould
be afraid of death, unlefs he is deprived of intelleét. This, I think, Cebes,
is the fum of what you fay; and I have repeated it often, that nothing may
efcape our obfervation ; and that, if you are willing, you may either add or
take away from our ftatement of the obje€tions. But Cebes replied, I have
nothing at prefent either to add or take away ; but thefe are the objetions
which I make.

Socrates, therefore, after he had been filent for a long time, and confider-
ing fomething by himfelf, faid, You require, Cebes, a thing of no fmall im-
portance : for it is perfeétly neceffary to treat concerning the caufe of genera~
tion and corruption. If you are willing, therefore, I will relate to you what
happened to me in this inveftigation ; and afterwards, if any thing which I
thall fay fhall appear to you ufeful, with refpect to perfuading you in the
prefent inquiry, cmploy it for this purpofe.—But I am motft affuredly willing
{fays Cebes).—Hear then my narration: When I was a young man, Cebes,
1 was in a wonderful manner defirous of that wifdom which they call a
hiftory ' of nature : for it appeared to me to be a very fuperb affair to know
the caufes of each particular, on what account each is generated, why it pe~
rithes, and why it exifts.  And I often tofled myfelf as it were upwards and

* What Socrates here calls @ biflory of nature, is what the moderns call experimental philofophy.
The danger of dire@ing the attention folely to this ftudy is, as Socrates juftly obferves, truly great.
For by fpeculating no other canfes than fuch as are infirumental, and which are involved in the
darknefs of matter, the mental cye becomes at length incapable of beholding true and primary
caufes, the fplendid principles of all things, 4

CWlle
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downwards ; confidering, in the firft place, whether after that which is hot
and cold has reccived a certain rottennefs, as fome fay, then animals are
nourithed; and whether the blood is that through which we become pru-
dent, or air, or fire ; or whether none of thefe, but the brain, is that which
affords the fenfcs of hearing, feeing, and {melling ; fo that memory and opi-
nion are generated from thefe, and that from memory and opinion obtaining
tranquillity, {cience is accordingly produced? And again confidering the
corruptions of thefe, and the properties which take place about the heavens
and the earth, I at length appeared to myfelf o unfkilful in the fpeculation
of thefe, as to receive no advantage from my inquiries. But I will give you
a fufficient proof of the truth of this: for 1 then became fo very blind, with
refpe& to things which I knew before with great clearnefs (as it appeared
both to myfelf and others) through this fpeculation, as to want inftru&ion
both in many particulars, which T thought I had known before, and in this,
why a man is increafed. For I thought it was evident to every one that this
took place through eating and drinking : for when, from the aliment, flcth
accedes to fleth, bone to bone, and every where kindred to kindred parts,
then the bulk which was fmall becomes afterwards great; and thus a little
man becomes a large one. Such was then my opinion ; does it appear to
you a becoming one?—To me, indeed, it does (fays Cebes).—But ftill
further, confider as follows: for I thought that I feemed to myfelf fuffi-
ciently right in my opinion, when, on feeing a tall man ftanding by a fhort
one, I judged that he was taller by the head ; and in like manner one horfe
than another : and ftill more evident than thefe, ten things appeared to me
‘to be more than eight, becaufe two is added to them, and that a bicubital is
greater than a cubital magnitude, through its furpaffing it by the half.—But
now (fays Cebes) what appears to you refpecting thefe ?—By Jupiter (fays
he), 1 am fo far from thinking that I know the caufe of thefe, that I cannot
even perfuade myfelf, when any perfon adds one to one, that then the one
to which the addition was made becomes two; or that the added one, and
that to which it is added, become two, through the addition of the one to
the other. For 1 thould wonder, fince each of thefe, when feparate from
one another, was one, and not then two; if, after they have approached
nearer to each other, this fhould be the caufe of their becoming two, viz.
the affociation through which they are placed nearer to each other. Nor

yet
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yet, if any perfon fhould divide one, am I able to perfuade myfelf that this
divifion is the caufe of its becoming two. For that former® caufe of
two being produced is contrary to this.  For then this took place, becaute
they were colle@ed near to each other, and the one was applicd to the other;
but now, becaufe the one is removed and feparated from the other. Nor do
I any longer perfuade myfelf, that I know why one is produced; nor, in
one word, why any thing elfe is either generated or corrupted, or is, according
to this method of proceeding: but, in order to obtain this knowledge, I
venture to mingle another method of my own, by no means admitting this
which I have mentioned.

But having once heard a perfon reading from a certain book, compofed,
as he faid, by Anaxagoras®—when he came to that part, in which he fays
that intelleét orders and is the caufe of all things, I was delighted with this
caufe, and thought that, in a certain refheét®, it was an excellent thing for
intclle& to be the caufe of all; and I confidered that, if this was the cafe,
difpofing intelle& would adorn all things, and place every thing in that fitu-
ation in which it would fubfift in the beft manner. If any one, therefore,
thould be willing to difcover the caufe through which every thing is gene-
rated, or corrupted, or is, he ought to difcover how it may fubfift in the beft
manner, or fuffer, or perform any thing elfe. In confequence of this, there-
fore, it is proper thata man fhould confider nothing elfe, either about him-
felf or about others, except that which is the moft excellent and the beft :
but it is neceflary that he who knows this fhould alfo know that which is
fubordinate, fince there is one and the fame fcience of both. But thus rea-
foning with myfelf, I rejoiced, thinking that I had found a preceptor in
Anaxagoras, who would inftru® me in the caufes of things agreeably to my
own conceptions ; and that he wouyld inform me, in the firlt place, whether

= Addition is no more the proper caufe of two than divifion ; but each of thefe is nothing but
a concaufe. For one and one by jun&ion become the fubje& or matter of the participation of
the incorporeal duad ; and this is likewife the cafe when one thing is divided.

* See an extra&t of fome length from that work of Anaxagoras to which Plato here alludes, in
the Notes on the firft book of my tranflation of Ariftotle’s Metaphyfics.

3 Socrates here ufes the words in @ certain rofpe@ with the greateft accuracy: for intellea,
confidered according to its higheft fubfiflence in the intelligible order, may be faid to be the caufe
of all things pofterior to the vne; but the one, being above intelle&, is truly in every refpect the
caufe of all.
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the earth is flat or round; and afterwards explain the caufe and neceflity of
its being {o, adducing for this purpofe that which is better, and thowing thas
it is better for the earth to exift in this manner, And if he fheuld fay it is
fituated in the middle, that he would, befides this, thow that it is better for
it to be in the middle ; and if he fhould render all this apparent to me, I was
fu difpofed as not to require any other fpecies of caufe. I had likewife pre-
pared myfelf in a fimilar manner for an inquiry refpefting the fun, and
moon, and the other ftars, their velocities and revolutions about each other,
and all their other properties; fo as to be able to know why it is better for
each to operate in a certain manner, and to fuffer that which it fuffers. For
I by no means thought, after he had faid that all thefe were orderly difpofed
by intelle&, he would introduce any other caufe of their fubfifténce, except
that which thows * that it is beft for them to exift as they do. Hence I
thought that in affigning the caufe common to each particular, and to all
things, he would explain that which is beft for each, and is the common
good of all. And indeed I would not have exchan%ed thefe hopes for a
mighty gain ! but having obtained his books with prodigious eagernefs, I
read them with great celerity, that I might with great celerity know that
which is the beft, and that which is bafe.

From this admirable hope however, my friend, I was forced away, when,
in the courfe of my reading, If{aw him make no ufe of intelleét, nor employ
certain caufes, for the purpofe of orderly difpofing particulars, but affign air,
zther, and water, and many other things equally abfurd, as the caufes of
things. And he appeared to me to be affected in a ‘manner fimilar to him
who fthould affert, that all the aftions of Socrates are produced by intellect ;
and afterwards, endeavouring to relate the caufes of each particular acion,
thould fay, that, in the firft place, I now fit here becaufe my body is com-
pofed from bones and nerves, and that the bones are {olid, and arc feparated
‘by intervals from each other; but that the nerves, which are of a nature
capable of intenfion and remiffion, cover the bones, together with the fleth
and fkin by which they are contained. The bones, therefore, being fuf-
pended from their joints, the nerves, by ftraining and relaxing them, enablz
me to bend my limbs as at prefent ; and through this caufe I here fit in an

* Concaufes can never fhow that it is beft for things to exift as they do; but this can only be
effeCted by primary, viz. effe&ive, paradigmatic, and final caufes. .
‘ infledted
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wfleCted pofition—and again, fhould affign other fuch-like caufes of my
converfation with you, viz. voice, and air, and hearing, and a thoufand other
fuch particulars, negle€ting to adduce the true caufe, that fince it appeared
to the Athenians better to condemn me, on this account, it alfo appeared to
me to be better and more juft to fit here, and, thus abiding, fuftain the pu-
vithment which they have ordained me. For otherwife, by the dog, as it
appears to me, thefe nerves and bones would have been carried long ago
cither into Megara or Beeotia, through an opinion of that which is beft, if
I had not thought it more juft and becoming to fuftain the i)unifhment or-
dered by my country, whatever it might be, than to withdraw myfelf and
run away. But to call things of this kind caufes is extremely abfurd. Indeed,
if any one fhould fay that without poffeffing fuch things as bones aud nerves,
and other particulars which belong to me, 1 could net a¢t in the manner 1
appear to do, he would fpeak the truth: but to affert that I act as I doat
prefent through thefe, and that I operate with this intelle@, and not from
the choice of that which is beft, would be an affertion full of extreme neg-
ligence and floth. For this would be the confequence of not being able to
colle@ by divifion, that the true caufe of a thing is very different from that
without which a caufe would not be a caufe.© And this indeed appears to me
to be the cafe with the multitude of mankind, who, handling things as it
were in darknefs, call them by names foreign from the truth, and thus de-
nominate things caufes which are not fo. Hence, one placing round the
earth a certain vortex, produced by the celeftial motion, renders by this
mean the earth fixt in the centre; but another places air under it, as if it
was a bafis to a broad trough. But they neither inveftigate that power
through which things are now difpofed in the beft manner poffible, nor do
they think that it is endued with any demoniacal ftrength: but they fancy
they have found a certain Atlas, more firong and immortal than fuch a
ftrength, and far more fuftaining all things; and they think that the good
and the becoming do not in reality conneét and fuftain any thing. With re-
{pect to myfelf, indeed, 1 would moft willingly become the difciple of any
one; fo that I might perceive in what manner a caufe of this kind fubfifts,
But fince I am dcprived of this advantage, and have neither been able to
difcover it myfelf, nor to learn it from another, are you willing, Cebes, that
1 thould fhow you the manner in which [ made a profperous voyage to dif-
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cover the caufe of things*—I1 am willing (fays he) in a moft tranfcendent
degree. k

It appeared to me therefore (fays Socrates) afterwards, when I was wea-
ried with fuch fpeculations, that I ought to take care left I thould be affeéted
in the fame manner as thofe are who attentively behold the fun in an eclipfe:
for fome would be deprived of their fight, unlefs thcy beheld its image in
water, or in a fimilar medium, -And fomething of this kind 1 perceived
with refpeét to myfelf, and was afraid left my {'oul thould be perfe&tly blinded
through beholding things with the eyes of my body, and through endeavour
ing to apprehend them by means of the feveral fenfes. Hence I confidercd
that I ought to fly to reafons, and in them furvey the truth of things. Per-
haps, indeed, this fimilitude of mine may not in a certain refpeét be proper -
for I do not entirely admit that he who contemplates things in reafons, fur-
veys them in images, more than he who contemplates them in external
effefts. This method, therefore, 1 have adopted; and always eftablifhing
that reafon as an hypothefis, which I judge to be the moft valid, whatever aps
pears to me to be confonant to this, I fix upon as true, both concerning the
caufe of things and every thing elfe; but fuch as are not confonant I confi-
der as not true. But I with to explain to you what I fay in a clearer man-
ner: for I think that you do not at prefent underftand me,—Not very much,
by Jupiter, fays Cebes.

However (fays he), I now affert nothing new, but what I have always
afferted at other times, and in the preceding difputation. For I thall now
attempt to demonftrate to you that fpecies of caufe which I have been. dif-
courfing about, and fhall return again to thofe particulars which are fo much
celebrated ; beginning from thefe, and laying down as an hypothefis, that
there is a certain fomething beautiful, itfclf fubfitting by itfelf; and a cer-
tain fomething good and great, and fo of all the reft; which if you permit
me to do, and allow that fuch things have a fubfiftence, I hope that I fhall
be able from thefe to demontftrate this caufe to you, and difcover that the
foul is immortal.—But (fays Cebes), in confequence of having granted you
this already, you cannot be hindered from drawing fuch a conclufion.—But
confider (fays he) the things confequent to thefe, and fee whether you will
then likewife agree with me. For it appears to me, that if there be any
thing elfe beautiful, befides the beautiful itfelf, it cannot be beautiful on any

other
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other account than becaufe it participates of the beautiful itfelf'; and I thould
fpeak in the fame manner of all things. Do you admit fuch a caufe ?—I
admit it (fays he).—I do not therefore (fays Socrates) any longer perceive,
nor am I able to underftand, thofe other wife caufes; but if any one tells me
why a certain thing is beautiful, and affigns as a reafon, either its poffefling
a florid colour, or figure, or fomething elfe of this kind, I bid farewell to
other hypothefes (for in all others I find myfelf difturbed); but this I retain
with myfelf, fimply, unartificially, and perhaps foolifhly, that nothing elfe
caufes it to be beautiful, than either the prefeace, or communion, or in
whatever manner the operations may take place, of the beautiful itfelf. For
I cannot yet affirm how this takes place; but only this, that all beautiful.
things become fuch through the beautiful itfelf. For it appears to me moft
fafe thus to anfwer both myfelf and others ; and adhering to this, I think that
I can never fall, but that I fhall be fecure in anfwering, that all beautiful
things are beautiful through the beautiful itfelf. Does it not alfo appear fo
to you >—It does.—And that great things, therefore, are great, and things
greater, greater through magnitude itfelf ; and things lefler, leffer through
. fmallnefs itfelf ?—Certainly.~—Neither, therefore, would you affent, if it
thould be faid that fome one is larger than another by the head, and that he
who is lefler is lefler by the very fame thing, i. e, the head:: but you would
teftify that you faid nothing elfe than that, with refpect to every thing great,
one thing is greater than another by nothing elfe than magnitude, and that
through this it is greater, i e, through magnitude; and that the leffer is
lefler through nothing elfe than {mallnefs, and that through this it is lcfler,
1. e,.through ﬁ);allnefs. For you would be afraid, 1 think, left, if you fhould
fay that any one is greater and leffer by the head, you thould contradi&
yourfelf: firft, in afferting that the greater is greater, and the leffer leffer,
by the very fame thing ; and afterwards that the greater is greater by the
head, which isa fmall thing ; and that it is monftrous to fuppofe, that any.
thing which is great can become fo through fomething which is fmall.
Would you not be afraid of all this >—Indeed I{hould (fays Cebes, laughing).
—Would you not alfo (fays he) be afraid to fay that ten things are more than.
eight by two, and that through this caufe ten tranfcends eight, and not by
multitude and through multitude ?  And in like manner, thata thing which.

135
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is two cubits in length is greater than that which is but one cubit, by the
half, and not by magnitude ? for the drcad is indeed the fame.—Entircly fo
(fays he).—But what? one being added to one, will the addition be the
caufe of their becoming two? or if one-is divided, and two produced, would
you not be afraid to aflign divifion as the caufe? Iudeed you would cry with
a loud voice, that you know no other way by which any thing fubfifts, than
by participating the proper eflence of every thing which it participates ; and
that in thefe you can affign no other caufe of their becoming two, than the
participation of the duad; and that it is proper all fuch things as are about
to become two, fhould participate of this, and of unity, whatever is about
to become one. But you would bid farewell to thefe divifions and additions,
and other fubtilties of this kind, and would leave them to be employed in an-
{wering, by thofe who are wifer than yourfelf. And fearing, as it is faid,
your own fhadow, and your own unfkilfulnefs, you would adhere to this
fafe hypothefis, and an{wer in the manner I have defcribed. But if any
one fhould adhiere to this hypothefis, you would refrain from anfwering him
till you had confidered the confequences refulting from thence, and whether
they were confonant or diffonant to one another. * But when it is neceflary
for you to aflign a reafon for your belief in this hypothefis, you will aflign
it in a fimilar manner, laying down again another hypothefis, which fhall
appear to be the beft among fupernal natures, till you arrive at fomething
{ufficient. At the fame time you will by no means confound things by min-
gling them together, after the manner of the contentious, when you difcourfe
concerning the principle and the coufequences arifing from thence, if you are
willing to difcover any thing of true beings. For by fuch as thefe, perhaps, no
attention is paid to this. For thele, through their wifdom, are fufficiently able
to mingle all things together, and at the fame time pleafe themfelves. But
you, if you rank among the philofophers, will a&, I think, in the manner I
have defcribed.—Both Simmias and Cebes faid, You fpeak moft truly.

Ecngc. By Jupiter, Phedo, they affented with great propriety: for he
appears to me to have afferted this in a manner wonderfully clear ; and this
even to one endued with the fialleft degree of intelle&t.

Puzp. And foindeed, Echecrates, it appealed in every refpeét to all who
were prefent,

KchnEeC.
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Ecnec. And well it might : for it appcars fo to us, now we hear it, who
were not prefent.  But what was the difcourfe after this?

If T remember right, after they had granted all this, and had confeffed
that each of the feveral {pecics was fomething, and that others participating
of thefe received the fame denomination, he afterwards interrogated them
as follows: If then you allow that thefe things are fo, when you fay that
Simmias is greater than Socrates, but lefs than Phedo, do you not then affert
that both magnitade and parvitude are inherent in Simmias ?—¥ do.~—And
yet (fays he) you inuft confefs, that this circumftance of Simmias furpaffing
Socrates does not truly fubfift in the manner which the words feem to im-
ply. For Simmias is not naturally adapted to furpafs Socrates, {o far as ho
is Simmias, but by the magnitude which he poffeffes : nor, agaim, does he
furpafs Socrates fo far as Socrates is Socrates, but becaufe Socrates poffefles
parvitude with refpet to his magnitudc.——Tx‘ue.—NoE, again, is Simmias fur-
pafled by Phado, becaufe Phzdo is Phzdo, but becaufe Phaedo poffefles mag-
nitude with refpe@ to the parvitude of Simmias.—It is fo.—Simmias,.there~
fore, is allotted the appcllation of both fmall and great, being fituated in- the
middle of both ; exhibiting his fmallnefs to be furpalled by the greatnefs of
the one, and his greatnefs to the other’s fmallnefs, which it furpaffes. And
at the fame time, gently laughing, I fcem (fays he) to have fpoken with all-
the precifion of an hiftorian ; but, notwithftanding this, it is as I fay.—He
allowed it.—But I have mentioned thefe things, in order that you may be of
the fame opinion as myfelf. For to me it appears, not only that magnitude
is never willing to be at the fame time both great and fmall, but that ths
magnitude which we contain never defires to receive that which is finall,.
nor be furpaffed 5 but that it is willing to do one of thefe two things; either
to fly away, and gradually withdraw itfelf, when its contrary the fmall ap--
proaches to it, or to perith when it arrives; but that it is unwilling, by
fuftaining and receiving parvitude, to be different from what- it was: In
the fame manner as I myfelf receiving and fuftaining parvitude, and ftill re--
'maining that which I am, am uneverthelefs fmall. But that being great
dares not to be fmall.  And in like manner 24e fma#l, which refides in us, i3
not willing at any time fo fubfift in becoming to be great, or to be great :. nox
does any thing elfe among contrarics, while it remains that which it was,
with at the fame time 4o fidfift in becoming to bey and 10 be, its contrary 3 bus
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it either departs or perifhes in confequence of this paffi on.—It appcars {o to
me (fays Cebes) in every refpect.

But a certain perfon, who was prefent, upon hearing this (I do not clearly
remember who it was), By the Gods (fays he), was not the very contrary of
what you now affert admitted by you in the former part of your difcourfe,
viz, that the greater was generated from the lefs, and the lefs from the
greater ; and that generation among contraries plainly took place from con-
traries? But now you appear to me to fay, that this can never be the cafe.
Upon this Socrates, after he had extended his head a little further, and had
liftened to his difcourfe, faid, You very manfully put me in mind; yet you
do not underftand the difference between what is now and what was then
afferted. For then it was faid, that a contrary thing was generated from a
contrary ; but now, that a contrary can never become contrary to itfelf,
neither that contrary which fubfifts in us; nor that which fubfifts in na-
ture. For then, my friend, we fpoke concerning things which poflefs con-
traries, calling the contraries by the appellation of the things in which they
refide ; but now we fpeak of things which receive their denomination from
the contraries refiding in them. And we fhould never be willing to affert
that thefe contraries receive a generation from one another. And at the
fame time, beholding Cebes, he faid, Did any thing which has been faid by
this perfon difturb you alfo f—Indeed (fays Cebes) it did not ; and at fuch a
time as this there are not many things which can difturb me.—We ingenu-
oufly, therefore (fays he), affent to this, that a contrary can never become
.contrary to itfelf.—Entirely fo (fays Cebes).

But ftill further (fays he), confider whether you agree with me in this
.alfo. Do you call the ot and the co/d any thing ! —I do.—Are they the fame
with fnow and fire ?—They are not, by Jupiter.—Tke Aot, therefore, is
fomething different from fire, and the cold from fnow.—Certainly.—But this
alfo is, [ think, apparent to you, that fnow, as long as it is fuch, can never,
by receiving heat, remain what it was before, viz. {now, and at the fame
time become hot ; but, on the acceffion of heat, muft either withdraw itfelf
from it, or perith.—Entirely fo.—And again, that fire, when cold approaches
to it, muft either depart or perith; but that it will never dare, by recciving
.coldnefs, ftill to remain what it was, i. e. fire, and yet be at the fame time
cold—You fpeak truly (fays he).—But (fays Socrates) it happens to fome
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of thefe, that not only the fpecies itfelf is always thought worthy of the
fame appellation, but likewife fomething clfe, which is not indeed that fpecies,
but which perpetually pofleffes the form of it as long as it exifts. But in
the following inftances my meaning will perhaps be more apparent: for the
odd number ought always to poflefs that name by which we now call it:
thould it not ?—Entirely fo.— But is this the cafe with the odd number alone
(for this is what I inquire)? or is there any thing elfe which is not indeed
the fame with the odd, but yet which ought always to be called odd, together
with its own proper name, becaufe it naturally fubfifts in fuch a manner,
that it can never defert the form of the odd? But this is no other than
what happens to the number three, and many other things. For confider,
does not the number three appear to you to be always called by its proper
pame, and at the fame time by the name of the odd, though #4e 0dd is not
the fame as the triad? Yet the triad, and the pentad, and the entire
half of number, naturally fubfift in fuch a manner, that though they are not
the fame as the odd, yet each of them is always odd. And again, two and
four, and the whole other order of number, though they are not the fame as
the even, yet each of them is always even: do you admit this or not ?—
How fhould I not (fays he) ?—Sce then (fays Socrates) what I with to evince,
But it is as follows: It has appeared, not only that contraries do not receive
one another, but that even fuch things as are not contrary to each other,
and yet always poflefs contraries, do not appear to receive that idea which is
contrary to the idea which they contain; but that ou its approach they
cither perith or depart, Shall we not, therefore, fay that three’ things
would firft perifh, and endure any thing whatever, {ooner than fuftain to be
three things, and at the fame time to be even >—ZEntirely {o (fays Cebes).—
And yet (fays Socrates) the duad is not contrary to the triad.—Certainly
not.—Not only, thercfore, do contrary fpecies never fuftain the approach of
each other, but certain other things likewife cannot fuftain the acceffion of
contraries.—You {peak moft true (fays he).

Are you willing, therefore (fays he), that, if we are able, we thould define
what kind of things thefe are !~Entirely fo.—Will they not then, Cebes
(fays hc), be fuch things as compel whatever they occupy, not only to retain
their idea, but likewife not to reccive a contrary to it?—How do you
mean ?—FExadlly as we juft now faid. For you know it is neceffary, that
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whatever things the idea of three occupies fhould not only be three, but like-
‘wife odd.—Eatirely fo.—To a thing of this kind, thercfore, we affert, that an
idea contrary to that form, through which it becomes what it is, will never
approach.—IJt cannot.—But it becomes what it is through the odd: does it
not }—Certainly.—But is not the contrary to this the idea of the even ?—It
is,—The idea of the even, therefore, will never accede to three things.—
Never.—Are not three things, therefore, deftitute of the even?—Deflitute.—
The triad, therefore, is an odd number.—It is.—The things which I men-
tioned then are defined, viz. fuch things, which, though they are not con-
trary to fome particular nature, yet do not at the fame time reccive that
which is contrary; juft as the triad in the prefent inftance, though it is not
contrary to the even, yet does not any thing more receive it on this account :
for it always brings with it that which is contrary to the even; and in like
manner the duad to the odd, aund fire to cold, and an abundant multitude of
other particulars, But fee whether you would thus define, not only that a
contrary does not receive a contrary, but likewife that the nature which
brings with it a contrary to that to which it approaches, will never receive

the contrariety of that which it introduces, But recollect again, for it will

not be ufclefs to hear it repeated often. Five things will not receive the

form of the even ; neither will ten things, which are the double of five,
receive the form of the odd. This’, therefore, though it is itfelf contrary
to fomething* elfe, yet will not receive the form of the odd ; nor will the
fefquialter, nor other things of this kind, fuch as the half and the third part,
ever receive the form of the whole, if you purfue and affent to thefe con-
fequences.—I moft vehemently (fays he) purfue and affent to themn.

Again, therefore (fays Socratcs), {peak to me from the beginning ; and this
not by an{wering to what I inquire, but, in a different manner, imitating me.
For 1 fay this, in confequence of perceiving aunother mode of anfiwering,
arifing from what has now been faid, no lefs fecure than that which was
eftablithed at firft. For, if you fhould afk me what that is, which, when
inherent in any body, caufes the body to be hot, 1 fhould not give you that
cautious and unfkilful anfwer, that it is heat, but one more elegant deduced
from what we have juft now faid; T mean, that itis fire. Nor, if you

* That is, the dgnble. 2 That i, the half,
thould



THE PHAEDO. 323

fhould afk me what that is, which when inherent in a certain body, the
body is difeafed, 1 fhould not fay that it is difcafe, Lut a fever. Nor, if you
fhould afk what that is, which when inherent in a number, the number
will be odd, I fhould not fay that it is imparity, but unity, and in a fimilar
manner in other particulars, But fec whether you fufficiently underftand
my meaning.—Perfe@ly o (fays he).—Anfwer me then (fays Socrates), what
that is, which when inherent in the body, the body will be alive 2—Soul ¢
(fays he).—Is this then always the cafc i—How fhould it not (fays he)?—
Will foul, therefore, always introduce life to that which it occupies ?—It
will truly (fays he).—But is there any thing contrary to life, or not?—
There is.—But what ?—Death.—Thec foul, therefore, will never receive the
contraryto that which it introduces, in confequence of what has been already
admitted.—And this moft vehemently fo (fays Cebes).

But what? how do we denominatc that which does not receive the idea
of the even?—Odd (fays he).—And how do we call that which does not
receive juftice, and that which does not receive mufic *—We call (fays he)
the one unjuft, and the other unmufical.—Be it fo.—But what do we cail
that which docs not receive death >—Immortal (fays he).—The foul does
not receive death ?—It does not,—The foul, therefore, is immortal,—Im-
mortal.—Let it be {o (fays he).—And fhall we fay that this is now demon-
ftrated ? Or how does it appear to you ! —It appears to me, Socrates, to be
moft fufficiently demonftrated.—What then (fays he), Cebes, if it were
neceflary to t/e odd that it thould be free from deftruction, would not three
things be indeftructible ! —How thould they not ?—If, therefore, it was alfo
neccffary that a thing void of heat thould be indeftru&ible, when any one
fhould introduce heat to fnow, would not the fhow withdraw itfelf, fafe and
unliquefied? Fer it would not perith 5 nor yet, abiding, would it receive the
heat.—You fpeak the truth (fays he).—In like manner, I think if that which
is void of cold was indeftrutible, that when any thing cold approached to
fire, the fire would ncither be cxtinguithed nor deftroyed, but would depart
freec from damage.—It is ncceffary (fays he).—Hence (fays Socrates) it is
neceflary to fpeak in this manner concerning that which is immortal : for, if
that which is immortal is indeftru@ible, it is impofiible that the foul, when

' This, which is the fifih argument, properly and fully cemonftrates the immortality of the foul
from its cffence,

2T 2 death



324 THE PHZEDO,

- death approaches to it, thould perith. For it follows, from what has been
faid, that it does not receive death, and of courfe it will never be dead.
Juft as we faid, that three things will never be even, nor will this ever be the
cafe with that which is odd : nor willfire ever be cold, nor yet the heat which
is inherent in fire. But fome one may fay, What hinders but that the odd
may never become the even, through the acceffion of the even, as we have
confeflfed ; and yet, when the odd is deftroyed, the even may fucceed inftead
of it ? We cannot contend with him who makes this objection, that it is
not deftroyed : for the odd is not free from deftrution; fince, if this was
granted to us, we might eafily oppofe the objetion, and obtain this con-
ceffion, that the odd and three things would depart, on the approach of the
even; and we might contend in the fame manner about fire and heat, and
other particulars : might we not *—Entirely fo.—And now, therefore, fince
we have confefled refpecting that which is immortal, that it is indeftrutible,
it muft follow that the foul is, together with being immortal, likewife in=-
deftru@ible: but if this be not admitted, other arguments will be neceffary
for our conviction. But there is no occafion for this (fays he). For it is
fearcely poffible that any thing elfe fhould be void of corruption, if that
which 1s immortal and eternal is fubje& to diffolution.

But T think (fays Socrates) that Divinity, and the form itfelf of life, and
if any thing elfe befides this is immortal, muft be confeffed by all beings to
be entirely free from diflolution. All men, indeed (fays he), by Jupiter,

*muft acknowledge this; and much more, as it appears to me, muft it be
admitted by the Gods. Since, therefore, that which is immortal is alfo
incorruptible, will not the foul, fince it is immortal, be indeftru&ible >—TIt is
perfeétly neceflary.—When, therefore, death invades a man, the mortal
part of him, as it appears, dies; but the immortal part departs fafe and un-
corrupted, and withdraws itfelf from death.—It appears fo.—The foul,
therefore (fays he), O Cebes, will, more T than any thing, be immortal and
indeftru@ible ; and our fouls will in reality fubfift in Hades. And therefore
(fays he), Socrates, I have nothing further to objeét to thefe arguments, nor
any reafon why I fhould difbelieve their reality: but if either Simmias, or
any perfon prefent, has any thing to fay, he will do well not to be filent : for

* Socrates fays, with great propriety, that the foul will be immortal more than any thing. For
foul is effentially vital; and immortality is flability of life.
I know
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1 know not what other opportunity he can have, befides the prefent, if he
withes either to fpeak or hear about things of this kind.—But indeed (fays
Simmias) I have nothing which can hinder my belief in what has been faid.
But yet on account of the magnitude* of the things about which we have
difcourfed, and through my defpifing human imbecility, I am compelled to re-
tain with myfelf an unbelief about what has been afferted.—Indeed, Simmias
(fays Socrates), you not only {pcak well in the prefent inftance, but it is
neceflary that even thofe firft hypothefes which we eftablifhed, and which are
believed by us, fhould at the fame time be more clearly confidered : and if
you fufficiently inveftigate them, you will follow reafon, as it appears to me,
in as great a degree as is poffible to man. And if this becomes manifeft, you
will no longer make any further inquiry.—You fpeak true (fays he).

But it is juft, my friends (fays he), to think that if the foul is immortal,
it requires our care and attention, not only for the prefent time, in which
we fay it lives, but likewife with a view to the whole of time: and it will
now appear, that he who negleéts it muft fubject himfelf to a moft dreadful
danger. For, if death were the liberation of the whole man, it would be an\
unexpeed gain to the wicked to be liberated at the fame time from the body,
and from their vices together with their foul: but now, fince the foul
appears to be immortal, no other flight from evils, and no other fafety
remains for it, than in becdming the beft and moft prudent poffible. For
when the foul arrives at Hades, it will poflefs nothing but difcipline and
cducation, which are faid to be of the greateft advantage or detriment to the
dead, in the very beginning of their progreffion thither. For thus it is faid:
that the d@mon* of cach perfon, which was allotted to him while living,

endeavours

* Simmias fays this, in confequence of not having arrived at the fummit of philofophical
attainments, and, thercfore, not feeing the full force of this fifth argument of Socrates.  For it
poffeffes a moft wonderful and invincible ftrength; and by thofe that underfland it will be
acknowledged to have all the force of geometrical demonftration. Socrates himfelf infinuates as
much as this, when he fays in reply to Simmias, that by fufficiently inveftigating the hypothefes
on which this argument is founded, we fhall follow reafon in as great a degree as is poffible to
man, and at length mske no further inquiry. That is, we fhall at length perceive this truth by
the projeting encrgies of intelle®, which is a degree of evidence, as I have already obferved in
the Introdution to this dialogne, fuperior to that of any tradition however divine.

# Since there are in the univerfe, fays Olympiodorus, things which fubfift differently at different

times
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endeavours * to lead each to a certain place, where it is neceffary that all of
them, being colle&ed'togeth'er, after thcy have been judged, thould procced
to Hades, together with their leader, who is ordered to conduét them from
hence thither.  But there receiving the allotments proper to their condition,
and abiding for a neceffary time, another leader brings them back hither
again, in many and long periods of time. The journey, therefore, is not
fuch as Telephus afferts it to be in Efchylus.  For he fays that a fimple path
leads to Hades : but it appears to me that the path is ncither fimple nor one.
For therc would be no occafion of leaders, nor could any one cver wander
from the right road, if there was but one way. But now it appears to have
many divifions and dubious turnings: and this T conjefture from our holy
and legal rites.  The foul, therefore, which is properly adorned with virtue,

times, and fince there are alfo natures which are conjoined with the fupereflential unitics, it is
neceffary that there fhould be a certain middle genus, which is neither immediately fufpended
from Deity, nor fubfifis differently at different times according to better and worfe, but which is
always perfe€t, and does not depart from its proper virtue; and is immutable indeed, but is not
conjoined with the fupereffential.  The whole of this genus is demoniacal.  There are alfo
diffcrent genera of damons: for they are placed under the mundane Gods, The highett of
thefe fubfifts according to the one of the Gods, which is called an unific and divine genus of
dzmons. The next according to the intellet which is fufpended from Deity, and is called
intelle@tual.  The third fubfilts according to foul, and is called rational. The fourth according to
nature, which'is denominated phyfical. The fifth according to body, which is called corporeal-
formed. And the fixth according to matter, and this is denominated material.  Or after another
manner it may be faid, Olympiodorus adds, that fome of thefe are celeftial, others cthereal, others
aérial, others aquatic, others terrefirial, and others fubterrancan, With refpeét to this divifion,
1t is evident that it is derived from the parts of the univerfe. But irrational deemons originate
from the aérial governors, whence allo the Oracle fays, ¢ being the charioteer of the aérial,
terreftrial and aquatic dogs.”

nepioy EXOTHI KUYWY XHoviwy TE Kb Uypav.
(i

Our guardian demons, however, belong to that order of demons which is arranged under the Gods
that prefide over the afcent and defcent of fouls.

* Olympiodorus obferves here, that the demon endeavours to lcad the foul, as exciting its
conceptions and phantafies ; at the fame time, however, yielding to the fclf-motive power of the
foul. But in confequence of the dzmon exciting, one foul follows voluntarily, another violently,
and another according to a mode fubfifting between thefe.  Olympiodorus further obferves that
there is one demon who leads the foul to its judges from the prefent life; another, who is
wminiftrant to the judges, giving completion, as it were, to the featence which is pafled ; and a
third who is again allotted the guardianfbip of life.

06 and
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and which poffeffes prudence, willingly follows its leader, and is not igno-
rant of its prefent condition: but the foul which ftill adheres to body
throuOh defire (as I faid before), being for a long fpace of time terrified about

t, aud ftruggling and fuffering abundantly about the vifible place, is with
wolcnce and great difficulty led away by its prefiding demon. And when
it arrives at that place where other fouls are affembled, all the reft fly from
and avoid this unpurified foul, which bas been guilty either of unjuft flaughter,
or has perpetrated fuch deeds as are allied to this, and are the works of kin-
dred fouls; nor is any one willing to become either its companion or leader.
But fuch a foul wanders about, opprefled with every kind of anxiety and
trouble, till ccrtain periods of time are accomplifhed : and thefe being com-
pleted, it is driven by neceflity to an abode accommodated to its nature. But
the foul which has paffed through life with purity and moderation, obtaining
the Gods for its companions and leaders, will refide in a place adapted to its
purified condition.

There are indeed many and admirable places belonging to the earth*;
and the earth itfelf is neither of fuch a kind, nor of fuch a magnitude, as

thofe

t With refpet to tlie carth which is here mentioned, Olympiodorus informs us, that fome of
the antients confidered it as incorporeal, others as corporeal, and each of thefe in a twofold re-
fpet. For thofe who confidered it as incorporeal faid that it was either an idea, or nature; but
of thofe who confidered- it as cerporeal, fome afferted that it was the whole world, and others the
fublunary region.. Plato, however, as is evident from the text, appears to fpeak of this our
earth..

Olympiodorus adds, that as the carth is a pleroma® of the univerfe, it is a God. For, if the
univerfe is a God, it is evident that the parts from which it derives its completion muft alfo be
Gods. Befides, if the earth contains Divinities, much more muft it be itfelf a God, as Timaeus
alfo fays. Hence, intelle€t and a rational foul muft be fufpended from it, and confequently it muft
have a luciform prior to this apparent body.

Again, that the univerfe is fpherical, may be thown from its final caufe.  For a fphere imitates
the one, becaufe it is the beft and moft indiffoluble of figures, as being free from angles, and the
moft capacious of all things. This is alfo evident from its paradigmatic cauﬂ., becaufe animal itfelf,
or the extremity of the intelligible order, to which looking, the demiurgus fabricated the world,
is all-perfect.  And further flill, this is evident from its producing caufe. For the demiurgus
made it to be perpetnal and indiffoluble, and both the circle and fphere are figures of this kind.

Further ftill, as every part of the whole, which ranks as a whole, imitates the univerfe in the
nwhele and the all, fo likewife in figure. Every whole, therefore, in the univerfe, is fpherical, and

* i, e. A.whole, which gives completion to the univerfe.
confequently
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thofe who are accuftomed to fpeak about it imagine, as I am perfuaded from
a certain perfon’s account.—How is this, Socrates (fays Simmias)? For I
myfelf alfo have heard many things about the earth; and yet perhaps not
thefe particulars which have obtained your belief. I fhould therefore be
glad to hear you relate them,—Indeed, Simmias (fays he), the art of
Glaucus does not appear to me.-to be neceffary, in order to relate thefe
particulars ; but to evince their truth, feems to me to be an undertaking
beyond what the art of Glaucus can accomplith. Befides, I myfelf perhaps
am not able to accomplifh this; and even though I fhould know how, the
time which is allotted me to live, Simmias, feems by no means fufficient
for the length of fuch a difcourfe. However, nothing hinders me from in-
forming you what I am perfuaded is the truth, refpe€ing the form of the
carth, and the places which i* contains.—And this information (fays Sim-
mias) will be fufficient.—I am perfuaded, therefore (fays he), in the firft
place, that if the earth is in the middle of the heavens, and is of a {pherical
figure, it has no occafion of air, nor of any other fuch-like neceffity, to pre-
vent it from falling : but that the perfect fimilitude of the heavens to them-
felves, and the equilibrity of the earth, are fufficient caufes of its fupport.
For that which is equally inclined, when placed in the middle of a fimilar
nature, cannot tend more or lefs to one part than another ; but, fubfifting on
all fides fimilarly affe&ed, it will remain free from all inclination, This is the
firft thing of which I am perfuaded.—And very properly fo (fays Cebes).—
But yet further (fays he), that the earth is prodigioufly * great; that we

who
3 .

N

»confequenﬂy this muft alfo be true of the earth. It is likewife evident that the earth is in the
middle. For, if the univerfe is {pherical, it fubfifts about the centre: the parts of the univerfe,
therefore, which rank as wholes will alfo fubfift about centres, and confequently this will be
the cafe with the earth, Letit, however, be admitted, that it fubfifts about a centre, but whence
is it evident that it fubfifts about the centre of the univerfe? We reply, that if it is the moft
grofs of all the bodies, it will be the laft of them ; for the moft attenuated of bodies, as being able
to pervade through each other, poffefs the higher place, conformably to the order of attenuation ;
and the earth the Jower.

# That the earth is very great, fays Olympiodorus, is evident from the Atlantic ifland fur-
paffing in magnitude both Afia and Libya. It is alfo evident from the putrefattion of the places
which we inhabit, fince fuch places cannot rank as firft. 1t is likewife evident from the fummits
of things fecondary withing to be affimilated to the extremities of things prior to them; fo that
the fummit of earth muft be attenuated and pellucid, fimilar to the moft precious flones and

metals,
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who dwell in places extending from Phafis to the pillars of Hercules, inhabit
only a eertain fmall portion of it, about the Mediterranean fea, like ants or
frogs about a marfh; and that there are many others elfewhere, who dwell
in many fuch-like places. For I am perfuaded, that there are every where
about the earth many hollow places of all-various forms and maguitudes ;
into which there is a confluence of water, mifts, and air: but that the earth
itfelf, which is of a pure nature, is fituated in the pure heavens, in which
the ftars are contained, and which moft of thofe who are accuftomed to fpeak
about fuch particulars denominate wther.  But the places which we inhabit
are nothing more than the dregs of this pure earth, or cavities into which its
dregs contmunlly flow. We are ignorant, therefore, that we dwell in the
cavities of this earth, and imagine that we inhabit its upper parts, Juft as
if fome one dwelling in the mlddlc bottom of the fea, thould think that he
refided on its furface, and, bcholding the fun and the other ftars through the
water, thould imagine that the fea is the heavens ; but through floth and im-

metals. And laftly, this is evident from the profundity of the hollows in which we dwell, and the
height of the mountains; for thefe evince that the fpheric fuperficies of the earth is larger than
that which is generally confidered as its furface. On this fummit of the earth, therefore, the true
heavens are vifible. They are alfo feen near, and not through @ther only, and with more beau-
tiful eyes., According to Ammonius Hermeas, too, whom Olympiodorus calls the Interpreter,
the ftars themfelves, as I have before obferved, are not feen by us here, but inflammations of
them in the air.  And perhaps, fays he, this is the meaning of that affertion of Heraclitus, ¢ en-
kindling meafures and extinguifhing meafures.” For he certainly did not fay this of the fun itfelf,
but of the fun with reference to us.

Olympiodorus further obferves, that there is a triple divifion of the earth,according to the three Sa-
tarnian deities Jupiter, Neptune, and Pluto: for to thefe, fays Homer, heaven and earth are co'mm‘i)n‘.:
But if common, it is evident that thefe two are divided among them. Hence, in the heavens, the
inerratic fphere belongs to Jupiter; from thence, as far asto the fphere of the fun, to Neptune ; and
the remaining part of the heavens to Pluto. If there is alfo a divifion of the earth according to
the univerfe, it muft be divided into cclellial, terrefirial, and middle.  For Olympian earth is ho-
noured, as well as that which is properly terreftrial. - There muft, therefore, be a certain middle
earth.  If, likewife, there is a divifion of the earth conformably to that of an animal, for the earth
is an animal, it muft be divided into the head, middle parts, and feet.

Ttis alfo beautifully obferved by Olympiodorus, that each of the elements has the dodccahedron
in common, as preparatory to becoming a fphere.  llence, fays he, the earth has from itfelf the
cubic, water the icofahedric, air the o&ahedric, and fire the pyramid ; but from the fupcrmundane
Gods the dodecahedron is imparted to all of them, as preparatory to intelleGtual partlcnpatxon,
‘which is fphericity, or the rcnepuon of a fpherical figure,
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becitity having never afcended to the top of the fea; nor emerged from its
8eeps into this region, has never perceived how much purer and more bezu-
tiful it is than 'the place which he inhabits, nor has received this itformation
from-any other who has beheld this place of our abode. Tn the very fame
manner are we affe€ed: for, dwelling in a cerrain hollow of the earth,
we think that we refide on its furface ; and we call the air heaven, as if the
ftars paffed through this, as'through the heavens themfelves. And this like-
wife, in the fame manner as in the above inftance, happens ‘to us through
our tmbecility and floth, which render us incapable of afcending to the fum<
mit of the air. For, ctherwife, if any one could arrive at its furnmit, or,
becoming winged, could fly thithrer, he would be feen-emerging from hence;
and juft as fithes, emerging ‘hither from ‘the fea, perceive what our region
contains, in'the fame manner would he behold the feveral particulars be-
longing to ‘the fummit of ‘the ®arth. And befides this, if his nature was
fofficient forfuch an elevated furvey, he would know that the heavers ‘which
be there beheld were the true heavens, and that he perceived the true light
and the true earth. TFor this earth which we inhabit, the ftones which it
contains, and the whole region of our abode, are all corrupted and gnawed,
juft @s things in the fea are corroded by the falt : for nothing worthy of efti-
mation -grows in the fea, nor does it ‘contain any thing perfe& ; 'but caverns
and fand, and imtenfe quaritities of mud and filth, are found in it wherever
there is earth. Nor are its contents to be by any means compared with the
beauty of the various particulars in our place of abode. But thofe upper re-
gions of the earth will appear to be yet ffar more excellent than thefe which
we inhabit. For, if it is proper to tell you a beautiful fable, it is well worth
hearing, Simmias, what kind of places thofe are on the upper earth, fituated
under the hsavens.

It is reported:then, my friend (fays he), in the firft place, that this earth,
if any-one furveys it from on high, appears like globes covered with twelve
{kins, various®, and diftinguithed with colours ; a pattern of which are the

colours

* The earth is diftinguithed with colours, fays Olympiodorus, according to the plyfical variety
of colours ; according to the defluxions of celeftial illuminations from Mars and the Sun ; and ace
cording to incorporeal lives, which proceed asfar as to fenfible beauty. With refpe to the ele~
meats likewife'on the fummit of the earth, water there is as vapour, and as moift airj but air is

’ wther,



THE FPHREDO. 334

colours. found among us, and which our painters ufe. But there the whole
earth is, compofed from. materials, of this kind, and fuch as age much more
fplendid and pure than ous region contains: for they ace pantly indeed pur-
ple, and endued with a wondesful beauty ; partly of a golden colour ; and
partly more white thay plafter or fnow; and are compofed from othes con
lours in a fimilar manner, and thofe motze in number and more beautiful thap,
any we have ever beheld. For the hollow parts of this pure earth, being filled
with water and air, exhibit a certain {pecies of colour, {bjniug. among the
variety of other colours in fuch a manner, that one particular various form
of the earth continually prefents itfelf to the view. Hence, whatever grows
in this earth grows analogous to its nature, fuch as trees, and flowers, and
fruits : and again, its mountains and {tones poffefs a fimilar perfe@ion and
tranfparency, and are rendered beautiful through various colours ; of which
the ftones {o much honoured by us in this place of our abode are but {mall
parts, fuch as fardin~ftones, jafpers, and emeralds, and all of this kind, But
there nothing fubfifts which is not of fuch a nature as I have defcribed ; and
there are other things far more beautiful than even thefe, But the reafon
of this is becaufe the ftones there are pure, and not confumed and corrupted,
like ours, through rottennefs and falt, from a conflux of various particulars,
which in our places of abode caufe filthinefs and difeafe to the ftones and
earth, animals and plants, which are found among us. But this pure earth
is adorned with all thefe, and with gold and filver, and other things of a
fimilar nature: for all thefe are naturally apparent, fince they are both nu~
merous and large, and are diffufed every where throughout the earth ; fo that
to behold it is the {pe@acle of blefled fpe@ators. This earth too contains
many other animals* and men, fome of whom inhabit its middle parts;

others

cether, and wther is the fummit of ®ther. If; alfo, there are mountuins there, it is evident, fays
he, that from their ncarnefs they reach the heavens. In fhort, he adds, the wthers of the ele-
ments arc there, as the Chaldaan oracles fay, )

t Thefe forms of life, fays Olympiodorus, on the fummit of the earth, fubfift between the forms
of perpetual animals and thofe that live but for a fhort time. For a medium is every where ne-
ceffary. But the excellent temperature of the feafons and the elements canfes the inhabitants there
to die cafily, and to live long. And what is there wonderful in this, fays Olympiodorus, fince this
in a certain refpedt is the cdafe with the Althiepians, through the fyminetry of the air? He adds.
falfo Ariftotle relates, that a man lived here without fleep, and rourifhed by the folar-form air

20U 2 alone,
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Gthers dwell about the air, as we do about the fez: and others refide in
iflands which the air flows round, and which are fituated not far from the
continent. And iln one word, what water and the fea are to us, with refpeét
to utility, that airis to them: but what air is to us, that zther is to the in-’
habitants of this pure earth, But the feafons there are endued with fuch
an excellent temperament, that the inhabitants are never molefted with difz
eafe, and live for a much longer time than thofe who dwell in our regions ;
and they furpafs us in fight, hearing, and prudence, and every thing of this
kind, as much as air excels water in purity—and ther, air. And befides
this, they have groves and temples of the Gods, in which the Gods dwell in
reality ; and likewife oracles and divinations, and fenfible perceptions of the
Gods, and fuch-like affociations with them. ‘The fun too, and moon, and
ftars, are feen by them fuch as they really are; and in every other refpect
their felicity is of a correfponden't nature.

And in this manner indeed the whole earth naturally fubfifts, and the parts
which are fituated about it. But it contains about the whole of its ambit
nany places in its concavities; fome of which are more profound and ex-
tended than the region which we inhabit: but others are more profound,
indeed, but yet have a lefs chafm than the places of our abode; and there
are certain parts which are lefs profound *, but broader than ours. But all
thefe are in many places perforated into one another under the earth, accord-
ing to narrower and broader avenues, and have paflages of communication
through which a great quantity of water flows into the different hollows of
the earth, as into bowls; and befides this, there are immenfe bulks of ever-
flowing rivers under the earth, and of hot and cold waters; likewife a great
quantity of fire, mighty rivers of fire, and many of moift mire, fome of
which are purer, and others more muddy; as in Sicily there are rivers of
‘mud, which flow before a ftream of fire, which is itfelf a flaming torrent,

alone, what ought we to think of the inhabitants which are there? Kat 7 Savgacror, imi xa &
Adbiomes wde mws exovos iz v Twy atpav cuupeTpiay. xai o evtavba icTopet ApirTotens avbpaoy aiTyoy Kay
pove TW AA0eidEl TpEQOMEYOY akply Ti XPN Apt TWY £xel otecfai.

* Plato, fays Olympiodorus, direéts bis attention to the four quarters of the globe: for fince
there are two which we inhabit, viz. Europe and Afia, there muft alfo be two others according
to the antipodes. Karacroxaletai O vwy Tecoapuy Tunpwatav, exadn dvo xal’ fuas aiow, 3 Tupomn xai i
Acia® daTe duo arrer xkaTa Tovs avTimadag,

And
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And from thefe the feveral p]aces are filled, into which each flows at parti-
cular times. " But all thefe are moved upwards and downwards, like a hang-
ing veflel, fituated in the earth. This banging veflel too, through a certain
nature of this kind, 1s one of the chafms of the earth ; and this the greateft,
and totally perforated through the whole earth. And of this Homer* thus
{peaks :
. Far, very far, where under earth is found

A gulf, of cvery depth, the moft profound :.

which he elfewhere and many other poets denominate Tartarus*. For into
this chafm there is a conflux of all rivers, from which they again flow up-
wards, But each derives its quality from the earth through which it flows.
And the reafon why they all flow into, and again out of this chafm, is becaufe
this moifture cannot find cither a bottom or a bafis. Hence it becomes ele-
vated, and fluétuates upwards and downwards : and this too is the cafe with
the air and {pirit ¥ which are fituated about it. For they follow this moifture,
both when they are impelled to more remote places of the earth, and when
to the places of our abode. And as in refpiration the flowing breath is perpe-
tually expired and infpired, {o there the {pirit, which is elevated together with
the moifture, caufes certain vehement and immenfe winds during its ingrefs
and departure. When the water, therefore, being impelled, flows into that
place which we call downwards, then the rivers flow through the earth inta
different channels, and fill them ; juft as thofe who pour intoanother veflel

* Iliad. lib, viii.

* Tartarus, fays Olympiodorus, is the extremity of the univerfe, and fubfifts oppofitely to Olym-
pus. But Tartarus is a deity, the infpe&ive guardian of that which is laft in every order. Hence,

fays he, we have a celeflial Tartarus, in which Heaven concealed his offspring ; a Saturnian Tar-
tarus, in which alfo Saturn concealed his offspring; and alfo a Jovian of this kind, which is de-
miurgic.

" 3 As fire, water, and air, are in the middle of the earth, much vapour muft be there, as Olym-
piodorus juftly obferves, water being analyfed into vapour through fire. Earth alfo being an ani-
mal, and living, muft be willing to refpire, as it were, and muft make certain refluxes by its
infpirations and expirations, Further flill, its luciform muft be its firft vehicle, and its apparent
mult be this corporcal bulk. Tt muft, therefore, require a middle, or aérial vebicle, the province
of which is to cherifh and move more attenuated bodies, through its all-various motion.

" Olympiodorus further obferves, that of Tartarus, and Earth which is conjoined with Heaven,
Typhion, Fchidna, and Python, form as it were a certain Chaldaic triad, the infpe&tive guardian

of all inordinate fabrication,
the
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the water which they have drawn. But when this water, departing from
thence, is impelled hither, it again fills the rivers on the earth; and thefe,
when filled, flow through channels and through the earth; and when
they have feverally pafled through the avenues, which are open to cach, they:
produce feas, lakes, rivers, and fountatns. Flowing back again from hence
under the earth, and fome of them ftreaming round longer and more nume-
rous places, but others round fuch as are fhorter and lefs numerous, they
again hurl themfelves into Tartarus ; and fome indeed much more profoundly,
but others lefs {fo, than they were drawn: but the inflaxions of all of them,
are deeper than the places from which they flow upwards, And the cfAuxions
of fome are in a direftion contrary to their influxions, but in others both
take place according to the fame part, There are fome again which entirely
flow round in a cirele, folding themfelves like fnakes, once or often about
the earth; and being bent downwards as much as poffible, they are again
hurled forth on each fide till they arrive at the middle, but never beyond this.
For each part of the earth becomes fteep to both thefe ftreams.

The other rivers, indeed, are many, great, and various: but among this
abundance there are certain ftreams, four * in number, of which the greateft,
and which circularly flows round the earth the outermoft of all, is called the
Ocean. But that which flows oppofite, and in a contrary direction to this,
is Acheron; which, flowing through other folitary places, and under the
earth, devolves its waters into the Acherufian marfh, into which many fouls

* The four rivers which are here mentioned are, fays Olympiodorus, according to the Intcr-
preter (i. e. Ammonius Hermeas), the four elements in "Tartarus. Of thefe Ocean is water;
Cocytus, or rather Styx, is earth; Pyriphlegethon is fire ; and Acheron is air.  But Styx is op-
pofed to Pyriphlegethon, as heat to cold ; and Acheron to Ocean, as air to water. Ilence alfo
Orpheus * calls the Acherufian lake aérial. Ilowever, fays Olympiodorus, the pofition of the
rivers does not correfpond to this interpretation. For Ocean is firlt, and in the higher place.
Under this is Acheron. Under this again, Pyriphlegethon; and in the lat place, Cocytus.
Befides, all of them are called rivers, though the elements are different. It is better therefore,
fays he, to confider the allotments, and the places themfelves of fouls, as receiving a fourfold divi-
fion, according to depth. And prior to the places, we fhould confider the divine idioms, viz. the
definitive, according to Ocean ; the cathartic, according to Acheron ; that which punifhes through
beat, according to Pyriphlegethon : and that which punithes through cold, according to Cocytus.

* Auw xas Oppevs Tiv A xepodiay Mpmy aiptay xarete
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of the dead pafs; and abiding there for certain deftinad fpaces of time,
fome of ‘which .are :more and others lefs extended, they are again fent inte
the generations of animals. The third river «of thefe hurls itfelf forth in
the middle, and near its fource falls into a mighty place, burning with
abundance of fire, and .produces a lake greater than our {ea, and hot with
water and mud. But it proceeds from hence dn a circle, turbulent and
amiry, and, furrounding the earth, arrives both elfewhere and at theiextremities
of the Acherufian marfh, with the water -of which it does mot become
aningled ; but, often revolving itfelf under the earth, flows inte the more
downward parts of Tartarus. And -this is the river which they ftill deno-
minate Pyriphlegethon; the ftreams of which fend forth diffevered rivers to
warious parts of the sarth. But the foursh river, which is oppofite to this,
ficft falls as it is faid into a place dreadful and wild, and whally :t'ingcd with
an azure colour, which they denomimate Styx : and the influxive fireams of
this river form the Stygian-'marfh. But falling inte this, and receiving vehe-
ent powers in its water, it hides itfelf under the earth, and, rolling round,
proceeds contrary to Pyriphlegethon, and meets with it inthe Acherufian
marfh, in a coutrary dire€tion. Nor is the water of this river mingled with
any thing, but, revelving in a circle, it hurls 1tfelf into Tartarus, in a courfe
oppofite to Pyriphlegethon.  But its-name, accardingto rthe poets, is'Cocytus.

Thefe being thus maturally conftituted, when the:dead arrive at that place
into which the damon leads each, in the firft place they are judged, as well
thofe who have lived in a becoming manner, and .pioufly, and jufkly, as thofe.
whohave not. And thefe whoappear:to have paffed amiddle kind of life, pro-
ceeding to Acheron, and afcending the vehicles * prepared for them, arrive in
thefe at the Acherufian lake, and dwell there; till being purifred, and having
fuffered punifhment for any injuries they may have committed, they are en-
larged ;. and each.reccives the reward of his beneficence, ascording to his.deferts.
But thofe who appearto beiincurable, through the magnitude ofitheir offences,
‘becaufe they have perpetrated ecither many -and -great facrileges, or many
unjuft flaughters, and fuch as are contrary tolaw, or other things.of this

1 Thefe vehicles are aérial:. for fouls are moved lozally according to .the wehicles which are
fufpended from them. And thefe acvial wehicles, as being corruptible, :aze naturally adapted to
receive punifhment,
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kind—thefe, a deftiny adapted to their guilt hurls into Tartarus, from which
they will zever t be difcharged. But thofe who are found to have committed
curable, but yet mighty crimes, fuch as thofe who have been guilty through
anger of any violence againft their father or mother, and have lived the
remainder of their lives penitent for the offence, or who have become
homicides in any other fimilar manner; with refpe& to thefe, it is neceffary
that they fhould fall into Tartarus: but after they have fallen, and have
dwelt there for a year, the waves hurl them out of Tartarus; and the
homicides indeed into Cocytus, but the violators of fathers and mothers into
Pyriphlegethon, But when, being borne along by thefe rivers, they arrive
at the Acherufian marth, they here bellow and invoke one part thofc whom
they have flaughtered, and another part thofe whom they have injured. But,
invoking thefe, they fuppliantly entreat that they would fuffer them to enter
into the lake, and forgive them. And if they perfuade them to do this,
they depart, and find an end to their maladies: but if they are unable to
accomplifh this, they are carried back again into Tartarus, and from thence
again into the rivers, Aud they do not ceafe from fuffering this, till they
have perfuaded thofe they have injured to forgivenefs. For this punithment
was ordained them by the judges. But thofe who fhall appear to have lived
moft excellently, with refpe& to piety—thefe are they, who, being liberated
and difmiffed from thefe places in the earth, as from the abodes of a prifon,
fhall arrive at the pure habitation on high, and dwell on the wtherial
earth®. And among thefe, thofe who are fufficiently purified by philofophy
thall live without bodies, through the whole of the fucceeding time, and

* Let not the reader imagine, that by the word never, here, an sternal duration is implied; for
Divinity does not punifh the foul as if influenced by anger, but, like a good phyfician, for the fake.
of healing the maladies which fhe has contra&ted through guilt. We muft fay, thercfore, as
Olympiodorus well obferves, that the incurable foul is punifhed eternally, calling eternity her life
and the partial period of her exiflence. ¢ For, in reality (fays he), fouls which have offended in
the higheft degree cannot be fufficiently purified in one period, but are continually in life, as it
were, in Tartarus; and this period is called by Plato eternity.”

* Obferve here, that thofe who have lived a holy and guiltlefs life, without philofophy, will after
death dwell on the fummit of the earth; and their bodies will confequently confift of the moft
attenuated air. “Thofe who have philofophized politically, fays Olympiodorus, will live in the
heavens with luciform bodies.. Anid thofe that are perfedtly purified will be reftored to the fupera
mundane place, without bodies, :

fhall
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thall arrive at habitations yet more beautiful than thefe, which it is neither
eafy to defcribe, nor is the prefent time fufficient for fuch an undertaking.

But for the fake of thefe particulars which we bave related, we fhould
undertake every thing, Simmias, that we may participate of virtue and pru-
dence in the prefent life. For the reward is beautiful, and the hope mighty.
To affirm, indeed, that thefe things fubfift exa&ly as I have defcribed them,
is not the province of a man endued with intellet. But to affert that either
thefe or certain particulars of this kind take place, with refpe@ to our fouls
and their habitations—fince our foul appears to be immortal—this is, I think,
both becoming, and deferves to be hazarded by him who believes in its
reality. For the danger is beautiful; and it is neceflary to allure ourfelves
with things of this kind, as with inchautments: and, on this account, I
produced the fable which you have juft now heard me relate. But, for the
fake of thefe, it is proper that the man fhould be confident about his foul,
who in the prefent life bidding farewell to thofe pleafures which regard the
body and its ornaments, as things foreign from his nature, has earneftly
applicd himfelf to difciplines, as things of far greater confequence ; and who
having adorned his foul not with a foreign but its own proper ornameut, viz.
with temperance and juftice, fortitude, liberty and truth, expe€ts a migration
to Hades, as one who is ready to depart whenever he fhall be called upon by
Fate. You, therefore (fays he), Simmias and Cebes, and the reft who are
here aflembled, will each depart in fome period of time pofterior to the
prefent; but

Me now calling, Fate demands :

(as fome tragic poet would fay) and it is almoft time that I thould betake
myfelf to the bath. For it appears to me better to wath myfelf before I
drink the poifon, and not to trouble the women with wafthing my dead
body.

When, therefore, he had thus {poken,—Be it fo, Socrates (fays Crito) :
but what orders do you leave to thefe who are prefent, or to myfelf, or
refpefting your children, or any thing elfe in the execution of which we
can particularly oblige you *—None fuch as are new (fays he), Crito, bug
that which I have always faid to you; that if you take care of yourfelves,
you will always perform in whatever you do that which is acceptable to
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myfelf, to my family, and to your own felves, though you thould not promife
me any thing at prefent. But if you negle&t yourfelves, and are unwilling
to live according to what has been now and formerly faid, as veftiges of
diretion in your courfe, you will accomplith nothing, though you fhould
now-promife many things, and in a very vehement manner.—We fhall take
care, therefore (fays Crito), to alt as you defire. But how would you be
buried >— Juft as you pleafe (fays he), if you can but catch me, and I do not
elude your purfuit. And at the fame time gently laughing, and addrefling
himfelf to us, I cannot perfuade Crito (fays he), my friends, that I am that
Socrates who now difputes with you, and methodizes every part of the
difcourfe ; but he thinks that I am he whom he will fhortly behold dead, and
afks how I ought to be buried. But all that long difcourfe which fome time
fince I addreffed to you, in which I afferted that after I had drunk the poifon
F thould no longer remain with you, but thould depart to certain felicities of
the bleffed, this I feem to have declared to him in vain, though it was under-
taken to confole both you and myfelf. Promife, therefore (fays he), for me
to Crito, juft the contrary of what he promifed to my judges. For he pro-
mifed that I thould not run away ; but do you engage that when I die I
thall not ftay with you, but fhall depart and entirely leave you; that Crito
may more eafily bear this feparation, and may not be afflited when he fees
my body either burnt or buried, as if I fuffered fome dreadful misfortune;
and that he may not fay at my interment, that Socrates is laid out, or is
carried out, or is buried. For be well affured of this (fays he), excellent
Crito, that when we do not fpeak in a becoming manner, we are not only
culpable with refpeét to our fpeech, but likewife affeét our fouls with a cer-
tain evil. But it is proper to be confident, and to fay that my body will be
buried, and in fuch a manner as is pleafing to you, and which you think is
moft agreeable to our laws,

When he had thus {poken he rofe, and went into a certain room, that he
might wafh himfelf, and Crito followed him: but he ordered us to wait for him.,
We waited, therefore, accordingly, difcourfing over and reviewing among
ourfelves what had been faid ; and fometimes {peaking about his death, how
great a calamity it would be to us; and fincerely thinking that we, like thofe
‘who are deprived of their father, fhould pafs the reft of our life in the condi-
tion of orphans. But when he had wathed himfelf, his fons were brought to

' him
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him (for he had two little ones, and one confiderably advanced in age), and
the women belonging to his family likewife came in to him: but when he
had fpoken to them before Crito, and had left them fuch injun&ions as he
thought proper, he ordered the boys and women to depart ; and he himfelf
returned to us. And it was now near the fetting of the fun: for he had
been abfent for a long time in the bathing-room. But when he came in
from wathing, he fat down; and did not fpeak much afterwards. For then
the fervant of the eleven magiftrates came in, and ftanding near him, I do
not perceive that in you, Socrates, fays he, which I have taken notice of in
others; T mean, that they are angry with me, and curfe me, when, being
compelled by the magiftrates, I announce to them that they muft drink the
poifons . But, on the contrary, 1 have found you at the prefent time to be
the moft gencrous, mild, and the beft of all the men that ever came into this
place: and, therefore, I am well convinced that you are not angry with me,
but with the authors of your prefent condition. You know thofe whom I
allude to. Now, therefore (for you know what I came to tell you), farewell,
and endeavour to bear this neceffity as eafily as poffible. And at the fame
time burfting into tears, and turning himfelf away, he departed. But So-
crates looking after him, And thou too (fays he), farewell; and we fhall
take care to att as you advife. And at the fame time turning to us, How
courteous (fays he) is the behaviour of that man! During the whole time
of my abode here, he has vifited and often converfed with me, and proved
himfelf to be the beft of men ; and now how generoufly he weeps on my ac-
count! But let us obey him, Crito, and let fome one bring the poifon, if
it is bruifed ; but if not, let the man whofe bufinefs it is bruife it himfelf,
But, Socrates (fays Crito), I think that the fun (till hangs over the moun-
tains, and is not yet fet. And at the fame time I have known others who
have drunk the poifon very late, after it was announced to them ; who have
fupped and drunk abundantly ; and who have enjoved the objefts of their
love, Therefore, do not be in fuch hafte; for there is yet time enough.
Upon this Socrates replied, Such men, Crito, aét with great propriety in
the manner you have deferibed (for they think to derive fome advantage by
{o doing), and I'alfo with great propriety fhall not a& in this manner. For
1 do not think I fhall gain any thing by drinking it latcr, except becoming
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ridiculous to myfelf through defiring to live, and being fparing of life when
nothing of it any longer remains. Go, then (fays he), be perfuaded, and
comply with my requett.

Then Crito, hearing this, gave the fign to the boy that ftood near him.
And the boy departing, and having ftaid for fome time, came, bringing with
him the perfon that was to adminifter the poifon, and who broughg it properly
prepared in a cup.  But Socrates, beholding the man—1It is well, my friend
(fays he); but what is proper to do with it? for you are knowing in- thefe
affairs.—You have nothing elfe to do (fays he), but when you have drunk it
to walk about, till a heavinefs takes place in your legs; and afterwards lie
down : this is the manner in which you thould a@&. And at the fame time he
extended the cup to Socrates. But Socrates received it from him—and in~
deed, Echecrates, with great cheerfulnefs ; neither trembling, nor fuffering
any alteration for the worfe in his colour or countenance : but, as he was ac-
cuftomed to do, beholding the man with a bull-like afpe®, What fay you
(fays he) refpe&ing this potion? 1Is it lawful to make a libation of it, or
not ?—We only bruife (fays he), Socrates, as much as we think fufficient for
the purpofe.—I underftand you (fays he): but it is certainly both lawful and
proper to pray to the Gods, that my departure from hence thither may be
attended with profperous fortune ; which I entreat them to grant may be the
cafe. And at the fame time ending his difcourfe, he drank the poifon with
exceeding facility and alacrity. And thus far, indeed, the greater part of us
were tolerably well able to refrain from weeping: but when we faw him

-drinking, and that he had drunk it, we could no longer reftrain our tears.
But from me, indeed, notwithftanding the violence which I employed in
checking them, they flowed abundantly; fo that, covering myfelf with my
mantle, I deplored my misfortune. I did not indeed weep for him, but for
my own fortune ; confidering what an afociate I thould be deprived of. But
Crito, who was not able to reftrain his tears, was compelled to rife before
me. And Apollodorus, who during the whole time prior to this had not
ceafed from weeping, then wept aloud with great bitternefs; fo that he in-
feted all who were prefent, except Socrates. But Socrates, upon feeing this,
exclaimed—What are you doing, excellent men? For, indeed, I princi-
pally fent away the women, left they thould produce a difturbance of this

6 kind.
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kind. For I have heard that it is proper? to die joyfully and with propitious
omens. Be quiet, therefore, and fummon fortitude to your affitance.—~When
we heard this we blufhed, and reftrained our tears, But he, when he found
during his walking that his legs felt heavy, and had told us fo, laid himfelf
down in a fupine pofition. For the man had ordered him to do fo. And at
the fame time he who gave him the poifon, touching him at intervals, confi-
dered his feet and legs. And after he had vehemently prefled his foot, he
afked him if he felt it. But Socrates anfwered he did not. And after this
he again prefled his thighs : and thus afcending with his hand, he thowed us
that he was cold and ftiff. And Socrates alfo touched himfelf, and faid, that
when the poifon reached his heart he thould then leave us. But now his
lower belly was almoft cold ; when uncovering himfelf (for he was covered),
he faid (which were his laft words): Crito, we owe a cock* to Afculapius.
Difcharge this debt, therefore, for me, and do not negle&t it.—It fhall be
done (fays Crito) : but confider whether you have any other commands. To
this inquiry of Crito he made no reply ; but fhortly after moved himfelf, and
the man covered him. And Socrates fixed his eyes. Which when Crito
'perceivcd, he clofed 3 his mouth and eyes. This, Echecrates, was the end

of

* The Pythagoreans, fays Olympiodorus, thought it proper to die joyfully, becaufe death isa
good and facred thing ; and becaufe fometimes a contrary condut deftroys that impulfe by which
the foul is led back to her true felicity.  Befides this, when the foul departs in forrow, a crowd of
demons who are lovers of body are by this mean evocated ; and who, in confequence of rejoicing
in a life converfant with gencration, render the pnenmatic vehicle of the foul heavy.

* Should it be afked, fays Olympiodorus, why Socrates defired that a cock inight be offered for
him to Afculapius, we reply, that by this mean he might heal the difeafes which his foul had
contrated in gencration.  Perhaps too, fays he, according to the oracle, he was willing to return
to his proper principles, celebrating Peon.  Olympiodorus adds, that Socrates is faid by Plato to
have been the beft of men, hecaufe he was in every refpet good ; the moft prudent, according to
knowledge; and the moft juft, according to defire.

3 The meaning of the Attic fymbols refpe@ing thofe that die is, aceording to Olympiodorus, as
follows: The clpﬁng of the mouth and eyes fignifics the ceffation of external energy, and the con-
verfion of the foul to that which isinward, The being laid on the earth recalls to our memory,
that the foul is conjoined with wholes.  The wafhing of the dead body indicates purification from
generation.  The anointing the parts of the body fignifics a divulfion from the dark mire of mat-
ter, and that divine infpiration is evocated. But the burning fignifies the being led to that which
is on high, and to an impartible nature. And the being laid in the earth indicates a conjunc-
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of our aflociate 3 a man, as it appears to me, the beft of thofe whom we were
acquainted with at that time, and, befides this, the moft prudent and juft.

tion with intelligibles. Twav cuulora Ta mept Tovg amoixoutiovs TATPIX ATTIKA. TO KEV U KEUUVEW, Tou
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THE END OF THE PHAEDO.
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