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J . H E following very learned and admirable dialogue is on a fubjecl which, 
to a rational being, is obvioufly of the utmofr. importance. For what can be 
more important to fuch a being than an accurate knowledge of things human 
and divine, practical and theoretic ? And as fuch a knowledge cannot be 
obtained without fcience, the inquiry what fcience is, muft confequently rank 
among thofe invertigations that are the moft ufeful and neceffary to man. 

As this dialogue is wholly of the maieutic kind, Socrates, with admirable 
{kill, acts the part of a midwife towards Thecetetus, one of the principal 
perfons of the dialogue, in leading forth his conceptions concerning fcience 
into light. For this pu.pofe, he, in the firft place, afks him what fcience is ? 
and Theaetetus replies, that fcience is geometry and arithmetic, together 
with other difciplines of this kind, and the feveral arts. This anfwer is how
ever rejected by Socrates, as by no means according with the queftion ; be-
caufe, when alked what fcience is, he replies by enumerating how many fci-
ences there are, and on what fubjecls they are employed. In the next place, 
Socrates introduces the definition of Protagoras, that fcience is fenfe. For 
Protagoras afTerted, that man is the meafure of aU things, and that every 
tiling was to every man fuch as it appeared to him. This doctrine was, 
indeed, founded in the philofophy of Heraclitus, of which the principal 
dogma was this, that nothing is permanent, but that all things are in a con*, 
tiiiual flux. Socrates, however, confutes this opinion, becaufe, if it were 
admitted, the perceptions of the intoxicated and infane, of thofe who dream, 
and of thofe whofe fenfes are vitiated by difeafe, would be true, becaufe they 
appear to be fo, though at the fame time they are evidently falfe. From this 
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hypothecs alfo, all men would be fimilarly wife, the opinions of the moft illi
terate in geometry would be as true as any geometrical theorems; and in 
the actions of human life the means of accomplifhing any end would be in
different, and confequently all deliberation and confutation would be 
vain 1 . 

In order to demonftrate that fcience is not fenfc, Socrates, in the firft 
place, obtains this from Theaetetus, that fenfe arifes from the foul perceiving 
corporeal things externally fituated, through feveral organs of the body. And 
fecondly, that one fenfe, or organical perception, cannot take cognizance 
of the object of another ; as fight cannot fee founds, nor the hearing hear.light 
and colours. Hence he infers, that when we compare the objects of feveral 
fenfes together, and confider certain things which are common to them all, 
this cannot be fenfe, or organical perception, becaufe one fenfe cannot con
fider the object of another. And if there is any thing common to both, it 
cannot perceive it by either organ. Thus, for inftance, when we confider 
found and colour together, and attribute feveral things to them in common, 
as, in the firft place, eflence, and in the next placje, famenefs in each with 
itfelf, and difference from the other; when we alfb confider that both of 
them are two, and each of them one, by what fenfe or organ does the foul 
perceive all thefe things which are common both to found and colour? It 
cannot be by the fenfes of fight or hearing, becaufe thefe. cannot confider 
each other's objects; nor can any other corporeal organ be found by which 
the foul may paffively perceive all thefe, and confider the objects of both 
thofe fenfes of fight and hearing. Hence, Theaetetus is made to confefs that 
the foul does not organically perceive thefe things by any fenfe, Jjut by itfelf 
alone without any corporeal organ. 

Theaetetus, therefore, being convinced that fcience is not fenfe, in the 
next place defines it to be true opinion. This, however, is confuted by So
crates, becaufe rhetoric alfb produces true opinion when its affertions are 
true, but yet cannot produce fcience. For there never can be any fcience of 

1 This abfurd opinion is very fubtilely oppofed by Sextus Empiricus. If, fays he, every imagi
nation be true, then the imagination that not every imagination is true will alfo be true, and fo 
the afiertion that every imagination is true will be falfe. Ei natra (pavraertx zvrtv aA>;0»f, xai TO /MI 
irajai* Qavrartav tivai ahnbi, xatA $a\Ta<Tiav U$I<TTX(A£VOV z<T7ai atoQti' KM QVTU t o araa-av Qgursiariav z.vzi 

abnfa ysvntrtrai ̂ eutios. 
things 
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things which arc perpetually in motion, and which fubfift differently at dif
ferent times. Such, however, are human affairs with which orators are con-
verfknt^ efpecially when they induce their hearers to believe that of which 
they are themfelves doubtful. After this, Theaetetus adds the definition of 
Leucippus and Theodorus the Cyrenaean, that fcience is true opinion in con
junction with reafon ; and hence, that things which poflefs reafon can be 
known, but by no means thofe which are deprived of it. This, however, is 
alio confuted by Socrates, who fhows, that whether reafon (logos) fignifies 
external fpeech, or a proceflion through the elements of.a thing, or definition, 
fcience cannot be true opinion in conjunction with reafon. 

Though Socrates, therefore, confutes all thefe definitions of fcience, as 
being erroneous, yet he does not inform us what fcience is; for this would 
have been contrary to the character of the dialogue, which, as we have al
ready obferved, is entirely maieutic, and confequently can do no more than 
pre fen t us with the conceptions of Theaetetus fairly unfolded into light. 
As all thefe conceptions, therefore, are found to be falfe, we mull fearch 
elfewhere for an accurate definition of fcience. 

What then fhali we fay fcience is, according to Plato? We reply, that 
confidered according to its firft fubfiftence, which is in intellect, it is the 
eternal and uniform intelligence of eternal entities ; but in partial fouls, fuch as 
ours, it is a dlanoeticperception of eternal beings; and is, confequently, a per
ception neither eternal nor uniform, becaufe it is tranfitive, and accompanied 
with the intervention of oblivion. > 

T H E 
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PERSONS OF THE DIALOGUE. 

E U C L I D 

TERPSIO, 

SOCRATES, 

THEODORUS, 

And T H E i E T E T U S \ 

A R E you juft now come, O Terpfio, or is it fome time fince you came 
from the country ? 

T E R . I have left the country for a confiderable time, and have been 
feeking for you about the forum, and wondered that I could not find you. 

Euc . I was not in the city. 
T E R . Where then was you ? 
Euc . As I was going down to the port, I met with Theaetetus, who was 

carried along from the camp at Corinth to Athens. -
T E R . Was he alive or dead ? 
Euc . He was living, but could hardly be faid to be fo: for he was in 

a very dangerous condition, through certain wounds: and, what is worfe, 
he was airlifted with a difeafe while in the camp. 

T E R . Was it a dyfentery? 
Eye . It was. 

1 This Euclid was a celebrated philofopher and logician of Megara. The Athenians having pro
hibited the Megarians from entering their city on pain of death, this philofopher difguifed him-
felf in woman's clothes that he might attend the lectures of Socrates. After the death of Socrates, 
Plato and other philofophers went to Euclid at Megara to fhelter themfelves from the tyrants who 
governed Athens. 

a This Theaetetus is mentioned by Proclus on Euclid (lib. ii. p. 19 ) , where he gives a fhort 
hiftory of geometry prior to Euclid, and is ranked by him among thofe contemporary with Plato, 
by whom geometrical theorems were increafed, and rendered more fcientific. 

6 T E R . 
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T E R . What a man do you fpeak of as in a dangerous condition ! 
Euc. A worthy and good man, O Terpfio: for I juft now heard certain 

perfons paying him very great encomiums for his military conduct. 
T E R . Nor is this wonderful: but it would be much more wonderful if 

this had not been the cafe. But why was he not carried to Megara? 
E u c He haftened home ; for I both entreated and advifed him to do fo: 

but it was againft his will. And befides this, attending him in his journey, 
when I again left him, I recollected, and was filled with admiration of 
Socrates, who often fpoke in a prophetic manner about other things, and 
likewife about this. For a little before his death, if I am not miftaken, 
meeting with Theaetetus, who was then a young man, and difcourfing with 
him, he very much admired his difpontion. Befides this, when I came 
to Athens, he related to me his difcourfes with Theastetus, which very 
much deferve to be heard ; and obferved, that he would necelfarily be 
renowned, if he lived to be a man. And it appears indeed that he fpoke 
the truth. 

T E R . But can you relate what thofe difcourfes were ? 
Euc . Not verbally, by Jupiter : but as foon as I returned home, I committed 

the fubftance of them to writing, and afterwards at my leifure wrote nearly 
the whole of them, through the affiftance of memory. As often too as I 
came to Athens, I alked Socrates about fuch particulars as I could not 
remember, and, on my return hither, made fuch emendations as were 
neceflary; fo that I have nearly written the whole difcourfe. 

T E R . True. For I have heard you affert the fame thing before: and in 
confequence of always defiling to urge you to relate this diicourfe I am 
come hither. But what mould hinder this from taking place at prefent ? 
For I am perfectly in need of reft, as coming from the country. 

Euc. I likewife accompanied Theaetetus as far as Erineus- fo that reft 
will not be unpleafant to me. Let us go, therefore, and while we reft a 
boy fhall read to us. 

T E R . You fpeak well. 
Euc. This then is the book, O Terpfio. But it was not compofed by 

me, as if Socrates related it to me, as in reality he did, but as if he was 
difcourfing with the perfons with whom he faid he difcourfed. But he 
£aid that thefe were,, the geometrician Theodorus, and Theaetetus. That 

we 
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we may not, therefore, in the courfe of the writing, be troubled with the 
" frequent repetition of I fay, and He faid, He aflented, or He denied, I have 

introduced Socrates himfelf difcourfing with them, 
T E R . And this is not at all improper, O Euclid. 
Euc. Here, boy, then, take the book and read. 
Soc. If, O Theodorus, I was more attentive to thofe in Cyrene than to 

any others, I mould inquire of you refpedVmg them, if any young men there 
applied themfelves to geometry, or any other philofophic ftudy. But now, 
as I love thofe lefs than thefe, I am more defirous to know which of our 
young men are likely to become worthy characters. For fuch as thefe I 
explore myfelf as far as I am able, and inquire after them of others, with 
whom ,1 fee young men aflbciating. But you have by no means a few 
followers: and this very juflly. For you deferve to be followed, both for 
other things, and for the fake of geometry. If, therefore, you have met 
with any young man who deferves to be mentioned, it would give me plea-
fure to hear fome particulars reflecting him. 

T H E O . Indeed, Socrates, it is in every refpect fit both that I mould relate, 
and that you fhould hear, what a youth I have met met with from among 
your citizens. And if he were beautiful, I mould be very much afraid to 
mention him, left I fhould appear to be enamoured with him. But, now, 
(do not be indignant with me,) he is not handfome. For he refembles you, 
having a flat nofe, and prominent eyes: but he has thefe in a lefs degree 
than you. You fee I fpeak freely to you. Know then, that I have never 
yet met with any young man (though I have affociated with many) who 
naturally poflefles a good difpofition in fuch a wonderful degree. For it 
is difficult to find one who is docile, remarkably mild, and who befides this 
may compare with any one for fortitude. Indeed, I do not think there ever 
were any, nor do I fee any with thefe qualifications. For fome are acute 
indeed, as this one, fagacious, and of a good memory; but they are for the 
mod part prone to anger, and are hurried along precipitately like fhips 
without their ballaft, and are rather naturally furious than brave. And again* 
thofe whofe manners are more fedate are in a certain refpect fluggifh and 
full of oblivion, when they apply themfelves to difciplines. But the young 
man I am fpeaking of applies himfelf to difciplines and investigations in fo 
eafy, blamelefs, and ready a manner, that it may be compared to the fileitt 

9 flux 
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flux of oil; fo that it is wonderful that fuch a great genius mould accomplish 
thefe things in fuch a manner. 

Soc. You announce well. But of which of our citizens is he the fon ? 
T H E O . I have heard the name, but I do not remember it. But he is in 

the middle of thofe who are now approaching to us. For both he, and thefe 
who are his companions, were juft now anointed beyond the ftadium ; but 
now they appear to me, in confequence of having been anointed, to come 
hither. Confider, however, if you know him. 

S o c I do know him. He is the fon of Euphronius the Sunienfian, who 
was entirely fuch a man as you have juft related the fon to be; and who, be
fides being a worthy character, left behind him a very large eftate. 

T H E O . His name, O Socrates, is Theaetetus. But certain of his guardians 
appear to me to have diffipated his eftate. However, notwithstanding this, 
he is wonderfully liberal with refpect to money, Socrates. 

Soc. You fpeak of a generous man : Order him to come to me, and fit 
with us. 

T H E O . I will.—Theaetetus, come hither to Socrates. 
Soc. By all means come, Theaetetus, that I may behold myfelf, and fee 

what fort of a face I have. For Theodorus fays it refembles yours. But if 
we had each of us a lyre, and he fhould fay that they were fimilarly harmo
nized, ought we immediately to believe him, or fhould we confider whether 
he fays this as being a mufician ? 

T H E J E . We fhould confider this. 
S o c On finding, therefore, this to be the cafe, fhould we not be perfuaded 

by him ? but, if he was ignorant of mufic, fhould we not difbelieve him? 
T H E J E . True. 
Soc. Now, therefore, I think, if we are at all careful reflecting the fimili-

tude of our faces, that we fhould confider if he fpeaks as being a painter, or 
not. 

T I I E T E . So it appears to me. 
Soc. Is, therefore, Theodorus a painter? 
T H E J E . Not that I know of. 
Soc. Nor is he a geometrician ? 
T H E / I ? . He is perfectly fo, Socrates. 

V O L . iv. C Soc. 
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S o c Is he alfo Skilled in aftronomy, logiftic, mufic, and fuch other difci
plines as follow thefe ? 

T H E J E , He appears to be fo to me, 
S o c If, therefore, he fays that we refemble each other in a certain part' 

of our body, at the fame time praifing or blaming this refemblance, it is not 
altogether worth while to pay much attention to him. 

THEM, Entirely fo, Socrates. 
S o c Take notice, therefore, O friend Theaetetus, it is your bufinefs to 

evince, and mine to confider. For know, that Theodorus having praifed in 
my hearing many ftrangers and citizens, has not praifed any one of them fa 
much as juft now he did you. 

T H E J E . It is well, Socrates; but confider whether he did not fpeak jo* 
cofely. 

Soc. It is not ufual for Theodorus to do fo. But do not reject what ia 
granted, in confequence of believing that he fpoke this in jeft, left he fhould 
be compelled to bear witnefs. For no one can object: to what he faid. Pec* 
lift, therefore, confidently in what is granted. 

THEM. It.is proper, indeed, to do fo, if it feems fit to you. 
S o c Tell me, then,—Do you learn any geometry of Theodorus I 
THEM, I do. 

S o c Do you, likewife, learn things pertaining to aftronomy, harmony* 
and computation ? 

T H E J E . I endeavour to do fo. 
Soc. For I alfo, O boy, both from this man, and from others who appear 

to me to understand any thing of thefe particulars, endeavour to learn them;; 
but, at the fame time, I am but moderately fkilled in them. There is, how
ever, a certain trifling thing of which I am in doubt, and which I wifh to. 
confider along with you, and thefe that are prefent. Tell me, therefore,, 
whether to learn is not to become wifer in that which any one learns I 

T H E J E . Undoubtedly. 
Soc . But I think that the wife are wife by wifdom. 
T H E J E . Certainly. 
Soc. But does this in any refpect differ from fcience f 
T H E J E . What? 

Soc . 
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Soc. Wifdom. Or are not thofe who have a fcientific knowledge of an/ 
thing, alfo wife in this thing ? 

THEJE, Undoubtedly. 
Soc. Is, therefore, fcience the fame as wifdom ? 
T H E J E . Yes. 

Soc. This, therefore, is that which 1 doubt; and I am not able fufficiently 
to determine by myfclf what fcience is. Have we then any thing to fay to 
this ? What do you fay it is ? And which of us can first give this informa
tion ? But he who errs, and is perpetually detected in an error, fhall fit as 
an afs, as the boys fay when they play at ball. But he who fhall be found to 
fpeak without error fhall be our king, and fhall order whatever he willies us 
to anfwer. Why are you filent ? Have I, O Theodorus, behaved in a rustic 
manner, through my love of converfation, and through my deiire to make 
you difcourfe and become friends with each other r 

T H E O . A thing of this kind, O Socrates, is by no means ruftic But order 
fome one of thefe young men to anfwer you. For I am unaccustomed to this 
mode of difcourfe ; and my age does not permit me to become accustomed to 
it now. But a thing of this kind is adapted to Jthefe young men, and they 
will be greatly improved by it. For, in reality, youth is adapted to every 
kind of improvement. But, as you began with, do not difmifs Theaetetus, 
but interrogate him. 

Soc. Do you hear, Theaetetus, what Theodorus fays ? whom I am of opi
nion you will not difobey. For you would neither be willing to do fo, nor 
is it lawful for a young man to be unperfuaded by a wife man, when he 
commands in things of this kind. Tell me, therefore, in a proper and inge
nuous manner, what fcience appears to you to be ? 

T H E J E . It is fit to comply, Socrates, fince you command me. And if I 
in any refpect err, do you correct me. 

Soc. We fhall by all means do fo, if we are able. 
T H E ^ E . It appears to me, then, that fciences are fuch things as any one 

may learn of Theodorus, fuch as geometry, and the other particulars which 
you juft now enumerated. And befides thefe, the fhoemaker's art, and the 
arts of other workmen ; and that all and each of thefe are no other than fci
ence. 

Soc. Generoufly and munificently, O friend, when afked by me concern-
c 2 ing 
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ing one thing, have you given many, and things various, inftead of that 
"which is fimple. 

T H E J E . H O W fo ? Why do you fay this, Socrates? 
Soc. Perhaps what I fay is nothing: but I will tell you what I think. 

When you fpeak of the fhoemaker's art, do you fpeak of any thing elfe than 
the fcience of making fhoes ? 

T H E J E . Of nothing elfe. 
Soc. But what when you fpeak of the carpenter's art ? Do you fpeak of 

any thing elfe than the fcience of operations in wood ? 
T H E J E . Of nothing elfe than this. 
Soc. In both therefore you define that of which each is the fcience. 
T H E J E . I do. 

S o c But that which we afked, O Theaetetus, was not this, of what thing* 
there is fcience, nor how many fciences there are; for we did not inquire, 
wifhing to enumerate them, but in order to know what fcience itfelf is. Or 
do I fay nothing ? ** 

T H E J E . Y O U fpeak with perfect rectitude. 
S o c But confider alfo this. If any one fhould interrogate us refpecting 

any vile and obvious thing, as, for inftance, clay, what it is, if we fhould 
anfwer him, that clay is that from which pans, puppets and tiles are made, 
or certain other artificial fubftances, fhould we not be ridiculous ? 

T H E J E . Perhaps fo. 
Soc. In the firft place, indeed, what can we think he who afks this quef-

tion can understand from our anfwer, when we fay that clay is that from 
which pans, puppets and tiles, or certain other artificial fubftances are made ? 
Or do you think that any one can underitand the name of a thing, when he 
does not know what that thing is ? 

T H E J E . By no means. 
Soc . Neither, therefore, will he underitand the fcience of fhoes who does 

not know what fcience is. 
T H E J E . Certainly not. 
Soc. Nor, again, will he underitand the currier's art, nor any other art, 

who is ignorant of fcience. 
T H E J E . It is fo. 

Soc The anfwer, therefore, is ridiculous, when any one, being afked what 
fcience 
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fcience is, gives for an anfwer the name of any ai t. For he anfwers, that 
there is a fcience of a certain thing, when this is not what he was afked. 

T H E J E . It feems fo. 
Soc. And, in the next place, when he might have given a fhort and fimple 

anfwer, he wanders immenfely. As in the question concerning clay, a fhort 
and fimple anfwer might have been given, that clay is earth mingled with 
moisture. At the fame time, difmiffirig the confideration of that which is 
compofed of clay. 

T H E J E . N O W , indeed, Socrates, it thus appears tome to be eafy. For you 
feem to afk that which lately came into my mind as I was difcourfing with 
your namefake here, Socrates. 

Soc. What was that, Theajtetus ? 
T H E J E . Theodorus here has written a treatife on powers, concerning mag

nitudes of three and five feet, evincing that they are not commenfurable in 
length 1 to a magnitude of one foot: and thus proceeding through every 
number as far as to a magnitude of feventeen feet, in this he flops his invef-
tigation. A thing of this kind, therefore, occurred to me, fince there appear 
to be an infinite multitude of powers, we mould endeavour to comprehend 
them in one thing, by which we may denominate all thefe powers. 

S o c Is a thing of this kind difcovered ? 
T H E J E . It appears fo to me. But do you alfo confider. 
Soc. Speak then. 
T H E J E . We give to the whole of number a twofold division : one, that 

which may become equally equal, and which we afTimilate among figures to 
a fquare, calling it quadrangular and equilateral. 

Soc. And very properly. 
T H E J E . But that number which fubfists between this 1 , fuch as three and 

five, and every number which is incapable of becoming evenly even, but 
which is either more lefs, or lefs more, and always contains a greater and a 
lefTer fide, we afTimilate to an oblong figure, and call it an oblong number. 

1 Magnitudes commenfurable in length are fuch as have the proportion to each other of number 
to number. As the fquare roots, therefore, of 3 and 5 feet cannot be obtained, thofe roots are 
incommenfurable in length with the fquare root of one foot. 

* Equally equal, or fquare numbers, are fuch as 4, 9, 16, 25, &c. and the numbers which fub-
fift between thefe, and which Plato calls oblong, are 3, 5, 6, 7, 8, 10, 11, 12, &c. 

S o c 
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Soc . Mod: excellent. But what follows? 
T H E J E . Such lines as fquare an equilateral and plane number, we define to 

be length; but fuch as fquare an oblong number, powers; as not being com
mensurate 1 to them in length, but to planes, which are capable of being com
menfurable. And about folids there is another thing of this kind. 

Soc. Beft of men, O boys: fo that Theodorus cannot, as it appears to 
me, be accufed of giving a falfe account. 

T H E J E . But, indeed, Socrates, I am not able to anfwer you concerning 
fcience as 1 am concerning length and power; though you appear to me to 
inquire after a thing of this kind. So that again Theodorus appears to he 
falfe, 

S o c But what ? If, praifing you for running, he fhould fay that he never 
met with any youth who ran fo fwift, and afterwards you fhould be van-
quifhed in running by fome adult who is a very rapid runner, do you think 
he would have lefs truly praifed you ? 

THEJE. I do not. 

Soc. But with refpect to fcience, (as I juft now faid,) do you think it is a 
trifling thing to find out what it is, and not in every refpect arduous ? 

T H E J E . By Jupiter, I think it is arduous in the extreme. 
Soc. Confide, therefore, in yourfelf, and think what Theodorus faid. 

Endeavour, too, by all pofTible means to obtain a reafon both of other things, 
and likewife of fcience, fo as to know what it is. 

T H E J E . It appears we fhould do fo, O Socrates, for the fake of alacrity. 
Soc. Come then : for you explained juft now in a beautiful manner. En

deavour, imitating your anfwer refpecting powers, that juft as you compre
hended thefe, which are many, in one fpecies, fo you may comprehend many 
fciences in one reafon or cLeJjnjtion. 

T H E J E . But know, O Socrates, that I have often endeavoured to accom-
plifh this, on hearing the questions which are difcuffed by you. But I can 
neither perfuade myfelf that I can fay any thing lufficient on this occasion, 
nor that I can hear any one difcourfing as you advife ; nor yet am I able to 
desift from inveftigation. 

" That is to fay, the fides or roots of obJong numbers, fuch as the above, are incommenfurable 
in length, or are furds. 

S o c 
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Soc, You are tormented with the pangs of labour, friend Thesetctus, not 
becaufe you are empty, but becaufe you are full. 

T H E J E . I do not know, Socrates : but I tell you what I fuffer. 
Soc. O ridiculous youth, have you not heard that I am the fon of the ge

nerous, and at the fame time fevere, midwife Ptuenarete ? 
T H E J E . I have heard this. 
Soc. And have you alfo heard that I ftudy the fame art? 
T H E J E . , By no means. 
Soc. Know, however, that it is fo : but do not betray me to others. For 

thev are ignorant* my friend, that I pofTefs this art; and in confequence of 
being ignorant of this, they do not affert this refpecling me, but they, fay that 
I am a molt, abfurd man, and that I caufe men to doubt. Or have you not 
heard this ? 

T H E J E . I have. 
Soc. Shall I tell you the reafon of this ? 
T H E J E . By all means. 
Soc. Conceive every thing pertaining to midwives, and you will eafily un

derhand what I mean. For you know, that none of them deliver others, 
while they yet conceive and bring forth themfelves, but when they are no 
longer capable of conceiving. 

T H E J E . Entirely fo. 
S o c But they fay that Diana is the caufe of this ; who being herfelf a 

virgin takes care of births. She does not, therefore, permit thofe that arc 
barren to be midwives, becaufe human nature is too imbecil to undertake 
an art in which it is unexperienced : but fhe orders thofe to exercife this pro-
feffion, who from their age are incapable of bearing children ; by this honour
ing the fimilitude of herfelf. 

T H E J E . It is likely. 
Soc. And is not this alfo probable and necelTary, that thofe who are preg

nant, or not, mould be more known by midwives than by others r. 
T H E J E . Entirely fo. 
Soc. Midwives, likewife, by medicaments and enchantments,, are able to> 

excite and alleviate the pangs of parturition, to deliver thofe that bring forth, 
with difficulty,, and procure a mifcarriage when the child appears to be 
abortive., 

6 T H E J E , 
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T H E J E . It is fo. 

Soc. Have you not alfo heard this concerning them, that they are moil: 
lkilful bride-maids, as being perfectly wife, with refpect to knowing what 
kind of man and woman ought to be united together, in order to produce 
the molt excellent children ? 

T H E J E . I did not altogether know this. 
Soc. But you know that they glory in this more than in cutting the navel. 

For do you think it belongs to the fame, or to a different art, to take care 
of and collect the fruits of the earth, and again, to know in what ground 
any plant or feed ought to be fown ? 

T H E Y E . T O the fame art. 
Soc. But in women, my friend, do you think the art pertaining to the 

care of offspring differs from that of collecting them ? 
T H E J E . It is not likely that it does. 
Soc . It is not. But through the unjuft and abfurd conjunction of man 

and woman, which is called bawdry, midwives as being chafte avoid acting 
in the capacity of bride-maids, fearing left by this mean they fhould be 
branded with the appellation of bawds, fince it alone belongs to legitimate 
midwives to act as bride-maids with rectitude. 

T H E J E . It appears fo. 
S o c Such then is the office of midwives; but it is lefs arduous than the 

part which I have to act. For it does not happen to women, that they 
fometimes bring forth images, and fometimes realities. But this is a thing 
not eafy to difcriminate. For, if it did happen, to diftinguifh what was true 
from what was falfe would be to midwives the greatest and the molt beau
tiful of all works. Or do you not think it would ? 

T H E J E . 1 do. 

Soc. But to my art other things belong which pertain to delivery ; but it 
differs in this, that it delivers men and not women, and that it considers 
their fouls as parturient, and not their bodies. But this is the greatest 
thing in our art, that it is able to explore in every poffible way, whether 
the dianoetic part of a young man brings forth an image, and that which is 
falfe, or fomething prolific and true. For that which happens to midwives 
happens alfo to me : for I am barren of wifdom. And that for which I am 
reproached by many, that I interrogate others, but that I do not give an 

anfwer 
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anfwer to any thing, is truly objected to me, owing to my polTeffing nothing 
of wifdom. But the caufe of this is as follows : Divinity compels me to act 
as a midwife, but forbids me to generate. I am not, therefore, myfelf in 
any refpect wife ; nor is there any invention of mine of fuch a kind as to 
be the offspring of my foul. But of thofe who converfe with me, fome at 
firft appear to be entirely void of difcipline, but all to whom Divinity is pro
pitious, during the courfe of the converfation, make a wonderful proficiency, 
as is evident both to themfelves and others. This likewife is clear, that 
they do not learn any thing from me, but that they poffefs and difcover 
many beautiful things in themfelves: Divinity indeed, and I being the caufe 
of the midwife's office. But this is evident from hence: Many, in confe-
quence of not knowing this, but believing themfelves to be the caufe, and 
defpifing me, perhaps through the perfuafions of others, have left me fooner 
than was proper; and after they have left me through affociating with 
depraved characters, have become as to what remains abbrtive. Likewife, 
through badly nourifhing what they have brought forth through my affiffance 
they have destroyed it, in confequence of preferring things falfe and images 
to that which is true. Lastly, they have appeared both to themfelves and 
others to be unlearned. One of thefe was Ariftides the fon of Lyfimachus, 
and many others; who when they again came to me, in confequence of 
wanting my converfation, and being affected in a wonderful manner, fome 
of them my daemoniacal power restrained me from converfing with, but 
with others he permitted me to converfe, who at length made a considerable 
proficiency. For thofe that affociate with me suffer this in common with 
the parturient; they are tormented, and filled with doubt and anxiety, and 
this in a far greater degree than the parturient. This torment my art is 
able both to excite and appeafe. And fuch is the manner in which they are 
affected. But fometimes, O Theaetetus, I very benignantly unite in marriage 
with others thofe who do hot appear to me to be pregnant, as I know that 
they do not require my afliftance; and (as I may fay in conjunction with 
Divinity) I very fufficiently conjecture with whom it will be advantageous 
to them to be united. And many of thefe indeed I have delivered to 
Prodicus, and many others to wife and. divine men. For the fake of this, 
O molt excellent youth, I have been thus prolix in relating thefe things to 
you. For I fufpect, as you alfo think, that you are tormented in confe-

vox. iv. D quence 
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quence of being pregnant with fomething internally. Commit yourfelf 
therefore to me as being the fon of a midwife, and as being myfelf fkilled 
in what pertains to parturition. Endeavour, too, cheerfully to anfwer me 
what I (hall afk you, and to the beft of your ability. And if in confequence 
of confidering what you fay, it fhall appear to me that you have conceived 
an image, and not that which is true, do not be angry with me, like women 
who are delivered of their firft child, if I privately remove and throw it 
away. For many, O wonderful young man, are fo affected towards me, 
that they are actually ready to bite me, when I throw afide any trifle of 
theirs, not thinking that I do this with a benevolent defign; fince they are 
very far from knowing that no divinity is malevolent to men, and that I do 
not perform any thing of this kind through malevolence. But it is by no 
means lawful for me to admit that which is falfe, and deftroy that which is 
true. Again, therefore, from the beginning O Thea?tetus, endeavour to 
inform me what fcience is; but by no means endeavour to fpeak beyond 
your ability. For if Divinity is willing and affords you ftrength, you will be 
able. 

T H E i E . Indeed, Socrates, fince you thus urge me, it would be bafe for 
any one not to offer what he has to fay, with the greateft alacrity. It 
appears then to me that he who has a fcientific knowledge of any thing, 
perceives that which he thus knows; and, as it now feems, fcience is nothing 
elfe than fenfe. 

Soc. Well and generoufly anfwered, O boy: for it is requifite thus to 
fpeak what appears to be the cafe. But come, let us confider this in com
mon, whether this offspring is any thing folid or vain. Do you fay that 
fcience is fenfe ? 

T H E J E . I do. 

Soc. You appear, indeed, to have given no defpicable definition of fcience, 
but that which Protagoras 1 has given : though he has faid the fame thing, 
in a fomewhat different manner. For he fays that man is the meafure of 
all things; of beings fo far as they have a being, and of non-beings fo far 
as they are not. Have you ever read this ? 

1 This fophift was of Abdera in Thrace. He was the difciple of Democrittis, and an atheift. 
This his abfurd opinion that fcience is fenfe, may however be conGdered as the fountain of experi
mental philofophy. 

6 T H E J E . 
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T H E J E . I have read it often. 
Soc. Does he not, therefore, fpeak thus : fuch as particulars appear to me, 

fuch are they to me$ and fuch as they appear to you, fuch are they to you: 
but you and I are men ? 

T H E J E . He does fpeak in this manner* 
Soc. But do you not think it probable that a wife man will not trifle, 

nor fpeak like one delirious? Let us, therefore, follow him thus: When 
the fame wind blows, is not fometimes one of us fliff with cold, and another 
not ? And one in a fmall degree, but another extremely cold ? 

T H E J E . This is very much the cafe. 
Soc. Whether, therefore, (hall we fay, that the wind at that time is in 

itfelf cold or not cold? Or (hall we be perfuaded by Protagoras, that to him 
who is ftiff with cold, the wind is cold; but to him who is not, that it is 
not cold ? 

T H E J E . It appears fo. 
Soc. Docs it, therefore, appear fo to each ? 
T H E J E . Yes. 

Soc. But for a thing to appear, is it the fame as to be perceived t 
T H E J E . It is. 

Soc. Phantafy, therefore, and fenfe are the fame in things hot, and every
thing elfe of this kind. For fuch ..as every one perceives things to be, fuch 
they are and appear to be to every one. 

T H E J E . S O it feems. 
Soc. Senfe, therefore, is always of that which has a being, and is with

out falfehood, as being fcience. 
T H E J E . It appears fo, 
Soc. Whether or no, therefore, by the Graces, was Protagoras a man 

perfectly wife ; and did he obfeurely fignify this to us who rank among the 
. vulgar, but fpeak the truth to his difciples in fecret ? 

T H E J E . Why, Socrates, do you fay this ? 
Soc. I will tell you, and it is by no means a defpicable affertion. There is 

not any thing which is itfelf effentially one thing 1 ; nor can you properly 
denominate 

1 This is true only of the fcnfible world; ncr does Socrates make this aflertion with a view 
to any thing elfe than the flowing and unreal condition of matter and its inherent forms. For 
the fenfiblc world, as I have before obferved in a note on the Orphic hymn to Nature, from its 

D 2 material 
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denominate any thing, as endued with fome particular quality. Rut if you 
denominate it as great, it will appear to be Imall; and if heavy, light. And 
all things fubfift in fuch a manner, as if nothing was one thing, or any thing 
particular, or endued with a certain quality. But from their lation, motion, 
and mixture with each other, all things become that which we faid they were, 
and are not rightly denominated by us. For there is not any thing, which at 
any time /V, but it is always in generation, or becoming to be. And in this all 
the wife in fucceffion confent, except Parmenides viz. Protagoras, Hcra-
clitus, and Empedocles : and of the poets, thofe who rank the higheft in each 
kind of poetry, in comedy, indeed, Epicharmus, and in tragedy, Homer. 
For when this latter calls Ocean a and mother Tethys the origin of the Gods, 
heafferts that all things are the progeny of flux and motion. Or does he 
not appear to fay this ? 

T H E J E . T O me he does. 
Soc . Who then can contend again ft fuch an army, and which has Homer 

for its leader, without being ridiculous ? 
T H E J E . It is not eafy, O Socrates. 
Soc. It is not indeed, Theaetetus. S ince this may be a fufficient a r g u 

ment in favour of their afTertion, that motion imparts to tilings the appear
ance of being, and of becoming to be ; but reft of non-being, and perifhing. 
For heat and fire, which generate and govern other things, are themfelves 
generated from lation and friction. But thefe are motions. Or are not thefe 
the origin of fire ? 

material imperfection, cannot receive the whole of divine infinity at once ; but can only partake 
of it gradually and partially, as it were by drops in a momentary fucceflion. Hence it is in a 
continual flate of flowing and formation, but never poflefles real being; and is like the image 
of a lofty tree feen in a rapid torrent, which has the appearance of a tree without the reality ; 
and which feems to endure perpetually the fame, yet is continually renewed by the continual 
renovation of the ftream. 

1 See the Sophifta and Parmenides. 
* Ocean, confidered according to its firft fubfiftence, as a deity, belongs, according to the-

Grecian theology, to that order of Gods which is called intellectual, and of which Saturn is 
the fummit. This deity alfo is called a fontal God, movents $coj, and is faid by Homer ro be the 
origin of the Gods, becaufe he gives birth to their proccfliuii into the fenfible univerfe. In fhort he 
is the caufe to all fecondary natures of every kind of moiion, whether intdlectu.:!, pfvchical, or 
natural, but Tethys is the caufe of all the feparation of the dreams proceeding from Ocean, 
conferring on each a proper purity of natural motion. See more concerning thele deities in the 
Notes on the Cratylus. 

. T H E J E ; 
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T H E J E . They are. 
S o c And befides this, the genus of animals originates from the fame 

things. 
T H E J E . Undoubtedly. 
Soc. But what ? Is not the habit of the body corrupted by reft and indo

lence, but for the moft part preferved by exercife and motion ? 
T H E J E . It is. 

Soc But does not habit in the foul poffefs difciplines through learning 
and meditation, which are motions; and is it not thus preferved and made 
better ? But through reft, which is negligence and a privation of difcipline,. 
it does not learn any thing, or if it does, it forgets it. Is not this the cafe ? 

T H E J E . Very much fo. 
S o c Motion, therefore, is good, both with refpeft to foul and body ; but 

reft is the very contrary. 
T H E J E . It appears fo.. 
Soc. I add further, with refpect to times of fercnity and tranquillity, and 

all fuch as-thefe, that reft putrifies and deftroys, but that other things pr*-
ferve. And befides this, I will bring the affair to a conclufion by forcing 
the golden chain into my fervice. For Homer intended by this to fignify 
nothing elfe than the fun 1 ; becaufe, as long as the fun and its circulation 
are moved, all things will be, and will be preferved, both among Gods and 
men. But if this mould ftand ftill, as if it were bound, all things would be 
diftolved, and that which is proverbially faid would take place, viz. all things 
would be upwaids and downwards. 

T H E J E . But Homer appears to me alfo, O Socrates, to fignify that which 
you fay. 

Soc. In the firft place, therefore, O beft of young men, conceive thus 
refpecting the eyes : that which you call a white colour is not any thing 
elfe external to your eyes, nor yet in your eyes ; nor can you afiign any place 

1 Agreeably to ttis explanation of Homer's golden chain, Plato, in the fixth book of his Re 
public, calls the light of the fun " a bond the moft honourable of all bonds." Hence, a, cording 
to Plato, the circulation of the fun connects and preferves all mundane natures, as well as its 
light ard as the fun has a fupermundane as well as a mundane fubfiftence, as we (hall fliow in 
the notes on the i 'ratylus, it muft alfo be the fource of connection to thofe Gods that are denomi
nated fupermundane. 

to 
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to it. For, if you could, it would now have an orderly pofition, and would 
abide, and be no longer in generation. 

T H E J E . But how ? 

Soc . Let us follow what we juft now faid, eftablifhing nothing as effen-
tially tfne thing ; and thus black and white, and any other colour, will appear 
to us to be generated frotn the darting forth of the eyes to a convenient 
lation. And every thing which we denominate a colour, will neither be that 
which darts forth, nor that which is darted forth, but fomething between 
thefe, which becomes peculiar to every thing. Or do you frrenuoufly con
tend, that fuch as every colour appears to you, fuch alfo it appears to a dog, 
and every other animal ?, 

T H ^ J E . Not I, by Jupiter. 
Soc. But what with refpecl to another man ? Will you contend that any 

thing appears to him in a fimilar manner as to you ? Or rather, that a thing 
does not appear the fame to you, becaufe you are never fimilar to yourfelf ? 

T H E J E . This appears to me to be the cafe rather than that. 
Soc. If, therefore, that which we meafure, or that which we touch, was 

great, or white, or hot, it would never, by falling upon any thing elfe, become 
a different thing, becaufe it would not be in any refpecl: changed. But if 
that which is meafured or touched by us, was either great, or white, or hot, 
it would not, in confequence of fomething elfe approaching to it, or becom
ing paffrve, become itfelf any thing elfe, as it would not fuffer any thing. 
Since now, my friend, we are in a certain refpecl eafily compelled to affert 
things wonderful and ridiculous, as Protagoras himfelf would acknowledge, 
and every one who affents to his doctrines. 

T H E J E . H O W is this, and what things do you fpeak of? 
Soc . Take a fmall example, and you will underfland all that I wifh. If 

we compare four to frx dice, we fay that the fix are more than four, and that 
the two are to earn other in a fefquialter ratio: but if we compare twelve 
to the fix, we fay that the fix are lefs than, and are the half of, twelve. Nor 
is it pofMble to fay otherwife. Or can you endure to fay otherwife ? 

T H E J E . Not I, indeed. 
Soc. What then? If Protagoras, or any other, fhould fay to you, O Theas-

fetus, can any thing become greater or more in any other way than by being 
irjcreafed ? What would you anfwer ? 

T H E J E . 
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T H E J E . If, O Socrates, I fhould anfwer to the prefent queftion, what ap
pears to me to be the cafe, I mould fay that it cannot: but if I fhould reply 
o the former queftion, in older that I might not contradict myfelf, I fhould 

fay that it might, 
Soc. Well and divinely faid, by Juno, my friend. But, (as it appears) if 

you mould anfwer that it is fo, that faying of Euripides might be adopted : 
for the tongue would be irreprehentible for us, but not the mind. 

T H E J E . True. 
Soc. If, therefore, I and you were fkilful and wife, after we had examined 

every thing belonging to our minds, we fhould then make trial of each other 
from our abundance, and fophiftically approaching to this conteft, fhould 
make our arguments ftrike againft each other. But now, as being rude and 
vmfkilful, we wifh, in the firft place, to contemplate the things themfelves 
in themfelves, that we may know what it is which we dianoetically perceive,, 
and whether we accord with each other, or not. 

T H E J E . I wifh this to be the cafe by all means. 
Soc. And fo do I. But fince we are thus difpofed, let us in a quiet man

ner, as being abundantly at leifure, again confider, not morofely, but exami
ning ourfelves in reality, what the nature is of thefe appearances within us. 
And, on the firft confideration of thefe, we fhall fay (as I think) that nothing 
at any time ever becomes greater or leffer, neither in bulk, nor in number, 
as long as it is equal to itfelf. Is it not fo ? 

T H E J E . It is. 

Soc. And, in the fecond place, that to which nothing is either added or 
taken away, will neither at any time ever be increafed, or corrupted, but 
will always be equal. 

T H E J E . And, indeed, very much fo. 
Soc. And fhall we not alio fay, in the third place, that a thing which was 

not formerly, but fubfifts afterwards, cannot exift without making and being 
made ? 

T H E J E . So, indeed, it feems. 
Soc. Thefe three things, then, which are acknowledged by us, oppofe each 

other in a hoftile manner in our foul, when we fpeak about dice, as above, 
or when we fay that I, who am fo old, am neither increafed, nor fuffer a 
contrary paffion in myfelf; while you, who are a young man, are now 

greater, 
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greater, and afterwards lefs, fince nothing is taken away from my bulk, but 
yours is increafed. For, through a length of time, I am what I was not for
merly, being no longer in a ftate of progreiTlve increafe : for without making, 
it is impoffible that a thing can be made. But lofing nothing of my bulk, I 
do not at any time become lefs. And there are ten thoufand ether things of 
this kind, which happen to ten thoufand other perfons, if we admit thefe 
things. Speak, Theastetus : for you appear to me not to be unikilled in things 
of this kind. 

T H E J E . By the Gods, Socrates, I wonder in a tranfeendent manner what 
thefe things are : and, truly, fometimes looking at them, I labour under a 
dark vertigo. 

Soc. Theodorus, my friend, appears not to have badly conjectured con
cerning your difpofition ; fince to wonder is very much the pafTion of a phi
lofopher. For there is no other beginning of philofophy than this. And he 
who faid 1 that Iris is the daughter of Thaumas 1 , did not genealogize badly. 
But whether do you underhand on what account thefe things, from which 
we fay Protagoras fpeaks, are fuch as they are, or not ? 

T H E J E . I do not yet appear to myfelf to undcrftand. 
Soc . Will you not, therefore, thank me, if I unfold to you the concealed 

truth of the conceptions of this man, or rather, of celebrated men ? 
T H E J E . H O W is it poffible I fhould not? Indeed, I fhould thank you ex

ceedingly. 
Soc. Looking, round, therefore, now fee that no profane perfon hears us. 

But thofe are profane who think there is nothing elfe than that which they are 
able to graft with their hands ; but do not admit that actions y and generations, 
and every thing which is invi/ible, are to be confidcred as belonging to a part of 
effence. 

T H E J E . Y O U fpeak, Socrates, of hard and refractory men. 
Soc . They are indeed, O boy, very much deflitute of the Mufes: but 

there are many others more elegant than thefe, whofe myfreries I am about 
to relate to you. But the principle of thefe men, from which all that we 

1 i. e. Hefiod in Theog. v. 780. 
a i. e. Of wonder. Iris, therefore, being the daughter of Wonder, is the exciting caufe of this 

paflicn in fouls. 
5 have 
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have juft now faid is fufpended, is this :—That this univerfe is motion r , and 
that befides motion there is nothing. Likewife, that of motion there are 
two fpecies; each of which is infinite in multitude, but that one fpecies has 
the power of acting, and the other of fuffering. From the congrefs and 
mutual friction of thefe a progeny is produced, infinite in multitude, but two
fold in fpecies : one, indeed, being that which is fenfible, but the other fenfe, 
which always concurs and fubfifts together with fenfible. And the fenfes, 
indeed, are denominated by us as follows, feeing, hearing, fmelling, tafting, 
and the touching things hot and cold. Pleafures and pains, defires and fears, 
innumerable other paffions without a name, and an all-various multitude 
which are denominated, follow thefe. But to each of thefe the fenfible 
genus is allied, viz. all-various colours to all-various fights ; and in a fimilar 
manner, voices to hearings, and other fenfibles are allied to other fenfes. 

* Plato here prefents us with the fubftance of the atomical or mechanical philofophy, which 
aflerted that the univerfe was produced by nothing elfe but the motion of indivifible particles, by 
means of which all things are generated and corrupted. It likewife aflerted that all thefe fenfible 
qualities which are noticed by the feveral fenfes, fuch as colours, founds, fapors, odours, and the 
like, are not things really exifting external to us, but paffions or fcnfations in us, caufed by local 
motions on the organs of fenfe. This atomical philofophy, according to Poffidonius the Stoic, as 
we are informed byStrabo*, is more antient than the times of the Trojan war, and was firft 
invented by one Mofchus a Sidonian, or rather, if we prefer the teflimony of Sextus Empiricusf, 
a Phoenician. This Mofchus is doubtlefs the fame perfon with that Mofchus the phyfiologift, 
mentioned by Jamblichus % in his Life of Pythagoras. For he there informs us that Pythagoras, 
during his refidence at Sidon in Phoenicia, converfed with the prophets that were the fucceflbrs of 
Mofchus the phyfiologift, and was inftru&ed by them. Hence it appears that this phyfiology 
was not invented either by Epicurus or Democritus. 

Plato, as may be collected from his Timreus, adopted this phyfiology : for he there refolves the 
differences of the four elements into the different geometrical figures of their infenfible parts ; and 

•in fo doing he likewife followed the Pythagoreans. However, he differed from the atomifts in 
this, as I have obferved in the Introduction to the Timxus, that he affigned commenfuration and 
active fabricative powers to thefe infenfible figures, which they did not j and he likewife differed 
from them in his arrangement of earth. 
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What then is the intention of this difcourfe, O Thesetetus, with reference 
to the former ? Do you underftand what it is ? 

T H E J E . Not very much, Socrates. 
S o c But fee whether it can in a certain refpecl: be finifhed. For k 

wifhes to affert that all thefe things are, as we have faid, moved, and that 
there is fwiftnefs and (lownets in their motions. So far, therefore, as their 
motions are (low, they poffels motion in the fame, and towards things near, 
and thus generate. But things thus generated are more flow. And again, 
fo far as their motions are fwiff, they poffefs a motion towards things at a 
diftance, and thus generate : but the things thus generated are more fwift. 
For they are borne along, and their motion naturally fubfiits in lation. 
When, therefore, the eye and any thing commenfurate to this generate by 
approximation, whitenefs, and the fenfe connate to this, which would never 
have been produced if each of thefe had been directed to fomething elfe, 
then, in the interim, fight tending to the eyes, and whitenefs to that which 
together with it generates colour, the eye becomes filled with vifion, and 
then fees, and becomes not fight, but an eye feeing. But that which in con
junction with it generates colour becomes filled with whitenefs, and is made 
not whitenefs, but a thing white ; whether it is wood or ftone, or any thing 
elfe which may happen to be coloured with a colour of this kind. And in a 
fimilar manner with refpecl to other things, fuch as the hot and the hard, 
&c. we muff conceive that no one of thefe is effentially any thing ; but, as 
we have already obferved, that all things, and of all-various kinds, are gene>-
rated in their congrefs with each other, from motion. Since, as they fay, 
there is no ftability in conceiving, that either that which acts, or that which 
fuffers, is any one thing. For neither is that which ads any thing till it 
meets with that which is paffive, nor that which is paflive till it meets with 
that which ads. For that which meets with and produces any thing, when 
it falls upon another, then renders that which is paffive apparent. So that 
from all this, that which we faid in the beginning follows, that there is not 
any thing which is effentially one thing, but that it is always becoming to 
be fomething to fome particular thing, but is itfelf entirely exempt from 
being. Indeed; juft now we frequently ufed the term being, compelled to 
this by cuflom and ignorance; but, according to the affertions of the wife, 

8 we 
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wc ought not to predicate any thing, either of any other, or of myfelf, or of 
this, or that, or call it by any other name which fignifies permanency, but 
we fhould affirm according to nature, that they are generated and made, 
corrupted and changed. For, if any one aflerts that they ftand ftill, he may 
eafily be confuted. But it is requifite thus to fpeak of things feparately, and 
of many things collected together; in which collection, man, a ftone, every 
animal, and fpecies are placed. Do not thefe things, O Thecetetus, appear 
to you to be pleafant; and are they not agreeable to your tafte ? 

T H E J E . I do not know, Socrates: for I cannot underftand refpeclingyour-
felf, whether you alTert thefe things as appearing to be fo to you, or in order 
to try me. 

Soc. Do you not remember, my friend, that I neither know any of thefe 
particulars, nor make any of them my own, but that I am barren of them ? 
Likewife, that I act: the part of a midwife towards you, and that for the fake 
of this I enchant you, and place before you the doctrines of each of the wife, 
that you may tafle them, till I lead forth your dogma into light ? But when 
I have led it forth, I then examine whether it appears to be vain and empty, 
or prolific. But boldly and ftrenuoufly, in a becoming and manly manner, 
anfwer what appears to you to be the truth refpe&ing the things I fhall afk 
you. 

T H E J E . Afk then. 
Soc Tell me then again, whether it is your opinion that nothing has a 

being, but that the good, and the beautiful, and every thing which we juft 
now enumerated, always fubfift in becoming to be ? 

T H E J E . When I hear you difcourfing in this manner, the affertion appears 
to be wonderful, and it fcems that what you difcufs fhould be admitted. 

Soc. Let us, therefore, not omit what remains. But it remains that we 
fhould fpeak concerning dreams, difeafes, and, befides other things, of infinity; 
likewife, concerning whatever is feen or heard, or in any other way per
ceived pervcrfcly. For you know that in all thefe the doctrine which we 
juft now related, will appear without any difpute to be confuted ; fince the 
fenfes in thefe are more deceived than in any thing elfei and fo far is it from 
being the cafe that things are fuch as they appear to every one, that, on the 
contrary, no one of thofe things which appear Jo have a being can in reality 
be faid to be. 

E 2 T H E J E . 
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T H E J E . Y O U fpeak with the greateft truth, Socrates. 
Soc . What .trusn, O boy, can remain for him to fay, who afferts that 

fenfe is fciencer, and that things which appear to every one are to that indi
vidual what they appear to be ? 

THEJE. I am averfe to reply, Socrates, fince I know not what to fay ; be
caufe juff. now when I was fpeaking you terrified me. For, in reality, I 
canncbt*befitate to g&nt, that thofe who are in fane, or dreaming, think 
falfely, fince fome among the former of thefe confider themfelves as Gods, 
and thofe that dream think they fly like birds. 

Soc. Whether or no, therefore, are you aware of this dubious quefUort 
concerning thefe particulars, and efpecially concerning perceptions in.deep* 
and when we are awake ? 

T H E J E . What queftion is this ? 
S o c That which I think you have often heard, when it is afked, as at pre-

fent, by what arguments any one can evince, whether we are afleep, and all 
our thoughts are dreams, or whether we are in a vigilant1 flate, and in 
reality difcourfe with each other. 

T H E J E . And indeed, Socrates, it is dubious by what arguments any one 
can evince this. For all things follow, as it were, reciprocally the fame 
things. For, with refpect to our prefent difcourfe, nothing hinders but that 
our appearing to converfe with each other may be in a dream : and when in 
ixeep we appear to relate our dreams, there is a wonderful fimilitude in this 
cafe to our converfation when awake. 

S o c You fee, then, it is not difficult to doubt, fince it is dubious whether 
things are dreams or vigilant perceptions ; and efpecially fince the time 
which we devote to fleep is equal to that which we devote to vigilance t 
and in each of thefe our foul anxioufly contends, that the prefent dogmas 
are the moft. true. So that in an equal time we fay that thefe things and 
thofe are true; and in a fimilar manner we flrenuoufly contend for their 
leality in each. 

T H E J E . Entirely fo. 
Soc. The fame may be faid, therefore, refpecling difeafe and infinity, 

except that in thefe the time is not equal. 
1 Senfe is nothing more than a dreaming perception of reality; for fenfiblea are merely the 

images of true beings. 
7 T H E < E , 
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T H E J E . Right. 
Soc. What then , Shall truth be defined by the multitude and paucity of 

time ? 
T H E J E . But this, indeed, would be very ridiculous. 
Soc, Have you any thing elfe by which you can clearly fhow which of 

thefe opinions are true ? 
T H E J E . It does not appear to me that I have. 
Soc. Hear, therefore, from me y what they will fay who define appear

ances to be always true to thofe to whom they appear. For I think they 
will fay, interrogating you in this manner; O Theaetetus, does that which 
is in every refpecl different, poffefs a certain power which is the fame with 
another thing ? And muff, we not admit, that a thing in every refpecl diffe
rent is not partly the fame, and partly different, but that it is wholly different ? 

T H E J E . It is impoffible, therefore, that it fhould poffefs any thing the 
fame, < ither in power, or in any thing elfe, fince it is altogether different. 

Soc. Muff, we not, therefore, neccffarily confefs, that a thing of this kind 
is diflimilar ? 

T H E J E . It appears fo to me, 
S o c If, therefore, any thing happens to become fimilar or diflimilar to 

any thing, whether to itfelf or to another, fo far as it is fimilar muif we not 
fay it becomes fame, but, fo far as diffimilar, different ? 

T H F J E . It is neceffary. 
Soc- Have we not faid before, that there are many, and indeed an infinite 

number of things which a d , and in a fimilar manner of things which fuffer? 
T H E J E . Yes. 

Soc. And befides this, that when one thing is mingled with another and 
another, it does not generate things which are the fame, but fuch as are 
different ? 

T H E J E . Entirely fo. 
Soc. Shall we fpeak of me and you, and other things after the fame man

ner ? A's, for inffance, fhall we fay that Socrates when well is fimilar to 
Socrates when ill, or diffimilar ? 

T H F T E . D O you mean to afk whether the whole of Socrates when ill is 
fimilar or diffimilar to the whole of Socrates when well ? 

S o c You underftand me perftftly welL This is what I meaii. 
T H E J E . 
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T H E J E . 1 anfwer, then, that it is diffimilar and different. 
Soc. Whether, therefore, is it fo, confidered as diffimilar ? 
T H E J E . It is neceffary. 
Soc. And would you'fpeak in a fimilar manner reflecting thofe that are 

afleep, and all fuch particulars as we juft now difcuffed ? 
T H E J E . I fhould. 
Soc. But does not each of thofe things which are naturally capable of 

effecting any thing, when it receives Socrates as well, ufe me as a different 
man from what it does when it receives me as ill ? 

T H E J E . IS it poffible it fhould not ? 
S o c And do we not generate from each things that are different, I being 

the patient, and that thing the agent ? 
T H E J E . Undoubtedly. 
Soc. But when I drink wine, being well, it appears to me to be pleafant 

and fweet. 
T H E J E . Certainly. 
S o c But, from what has been granted, an agent and a patient generate 

fweetnefs and fenfe, both being borne along together. And fenfe, indeed, 
exifting from the patient, caufes the tongue to perceive; but fweetnefs, from 
the wine being borne along about it, caufes the wine both to be and to ap-
peartweet to a healthy tongue. 

T H E ^ S ; . The former particulars were entirely allowed by us to fubfift in 
this manner. 

Soc . But when I drink wine, being difeafed, my tongue does not in reality 
receive it the fame as before: for it now approaches to that which is difli-
milar. 

T H E J E . It does. 
Soc. But Socrates thus affected, and the drinking the wine again generate 

other things ; about the tongue a fenfation of bitternefs; but about the wine, 
bitternefs generated and borne along. And the wine, indeed, is not bitter
nefs, but bitter; and I am not fenfe, but that which is fentient. 

T H E J E . Entirely fo. 
Soc. I therefore, thus perceiving, do not ever become any thing elfe. For 

of a different thing there is a different fenfe, which renders the perceiver 
various and different. Nor does that which thus affects me become a thing 

of 
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of this kind, by concurring with another thing, and generating the fame. 
For, generating another thing from another, it would become itfelf various. 

T H E J E . Thefe things are fo. 
Soc. Nor, indeed, am I fuch to myfelf, nor is that thing generated fuch 

to itfelf. 
T H E J E . Certainly not. 
S o c But it is neceffary that I mould become fentient of fomething, when 

I become fentient: for it is impoffible that I mould be fentient, and yet fen
tient of nothing. And it is likewife neceffary that that thing fhould become 
fomething to fome one, when it becomes fweet or bitter, or any thing of this 
kind. For it is impoffible that a thing can be fweet, and yet fweet to no one. 

T H E J E . Entirely fo. 
Soc. It remains then, I think, that we fhould mutually be, if we are ; and 

if we are becoming to be, that we fhould be mutually in generation ; fince 
neceffity binds our effence. But it does not bind it to any other thing, nor 
yet to ourfelves. It remains, therefore, that we are bound to each other. 
So that, if any one fays a certain thing is, or is becoming to be, it muff be 
underftood that it is, or is becoming to be fomething, or of fomething, or to 
fomething. But it muff, not be faid that it is in itfelf either that which is, 
or which is becoming to be. Nor muff we furfer this to be faid, either by 
the thing itfelf, or by any other, as the difcourfe we have already difcuffed 
evinces. 

T H E J E . Entirely fo, Socrates. 
Soc. Since that which affects me, belongs to me and not to another,, 

do not I alfo perceive it, and not another I 
T H E J E . Undoubtedly. 
Soc. My fenfe, therefore, is true to me. For it always belongs to my 

effence. And I, according to Protagoras, am a judge of things which have a 
being pertaining to myfelf, that they are, and: of non-beings, that they are not-

T H E J E . It appears fo. 
Soc. How then is it poffible, fince I am not deceived, and do not ffagger 

in my dianoetic part, either about things which are, or things in generation,, 
that 1 fhould not poffefs fcientific knowledge of things which. I perceive ?. 

T H E J E . There is no reafon why you fhould not. 
Soc. It was beautifully, therefore, faid by you, that fcience is nothing 

elfe than fenfe. And the doctrine of Homer and Heraclitus, and all of this. 
tribe„ 
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tribe, that all things are moved like ftreams, accords with that of the moft 
wife P. otagora% that man is the meafure of all things; and with that of 
Thea?tctus, that, things fubfjfting in this manner, fenfe is fcience.- For do 
we not, O Theaetetus, fay, that this is as it were your offspring recently 
born, hut delivered by me by the midwife's art ? Or how do you fay ? 

T H E J E . It is neceffary to fay fo, Socrates. 
S o c But this, as it appears, we have fcarcely been able to generate, what

ever it may be. Since however it is delivered, celebrating the ufual folem-
nities on the fifth day after the nativity, let us run through a circle of dif-
putations, considering whether it does not deceive us, and is not worthy of 
being educated, but is vain and falfe. Or do you think that you ought by 
all means to nourifh your offspring, and not abandon it ? Or could you 
endure to fee it reprobated, and not be very much offended if any one 
fhould take it away from you, as being your firft born ? 

T H E O . Thcaetetus, Socrates, could endure this. For he is not morofe. 
But by the Gods tell me, if this is not the cafe. 

Soc. You arc fincerely a philologift, and a good man, Theodorus: for 
you think I am a fack of difcourfe, out of which I can eafily take words, 
and fay that thefe things are not fo. But you do not underftand the truth 
of the cafe, that no affertions proceed from me, but always from him who 
difcourfes with me. Indeed I know nothing, except a fmall matter, viz. 
how to receive a reafon from another wife man, and apprehend it fufhciently. 
And now I endeavour to determine this queftion, by means of Thezetetus, 
and not from myfelf 

T H E O . Y O U fpeak well, Socrates ; and, therefore, do as you fay. 
Soc. Do you know, Theodorus, what it is I admire in your affociate 

Protagoras ? 
T H E O . What is it ? ' 
Soc. In other refpefts his affertion, that a thing is. that which it appears 

to any one, is, I think, a very pleafant one ; but I wonder that at the begin
ning of his difcourfe, when he fpeaks of truth, he did not fay, that a fwine 
or a cynoccphalus or any other more unufual thing endued with fenfe, is 
the meafure of all things, that he might begin to fpeak to uŝ  magnificently, 
and in a manner perfectly contemptuous ; evincing that we fhould admire 

f 
1 An animal which htas nothing pertaining to a dog except the«Ji«d. 

him 
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him for his wifdom as if he were a God, when at the fame time with rc-
,fpe& to underftanding, he is not at all fuperior to a little frog, much lefs to 
any other man. Or how (nail we fay, Theodorus ? For if that of which each 
perfon forms an opinion through fenfe is true to each, and no other fiaffion * 
of any one judges better than this, and one perfon is not better qualified to 
judge whether an opinion is true or'falfe than another, but, as we have often 
faid, every one is alone able to form an opinion of things pertaining to him
felf, and all thefe are right and true,—then why, my friend, is Protagoras fo 
wife, that he is thought to be juflly worthy of inftrucling others, aud receiving 
a mighty reward for fo doing, while we are confidered as more unlearned, 
and are advifcd to become his difciples, though each perfon is the meafure of 
his own wifdom? Or how is it.poffible not to fay that Protagoras afferts 
thefe things in order to feducc the people ? I pafs over in fiience, what 
laughter both myfelf and my obftetric art muft excite; and befides this, as 
I think, the whole bufinefs of difcourfe. For will not the confideration and 
endeavour to confute the phantafies and opinions of others, fince eqch is true, 
be nothing more than long and mighty trifles, if the truth * of Protagoras is 
tree, and he does not in fport fpeak from the adytum of his book? 

T H E O . As I am a friend, Socrates, to Protagoras, as you juft now faid, I 
cannot fuffcr, with my confent that he fhould;be confuted, nor yet am I wil
ling to oppofe your opinion. Again, therefore, take to yourfelf Theaetetus; 
for he appears to have attended to you in a very becoming manner. 

Soc. If then, Theodorus, you fhould go to the palaeftrae at Lacedaemon, 
and mould fee among thofe that are naked fome of a bafe form, would you 
not think it worth while to exhibit your own naked figure ? 

T H E O . But what do you think, if, complying with my requeft, they fhould 
permit me, as I hope you will at prefent, to be a fpeclator without being 
drawn to the gymnafium, my limbs being now ftiff, and engaging in w refi
ling with one who is younger, and whofe joints are more fupple than mine f 

S o c But,if this be the cafe, Theodorus, and it is friendly to you, then, 
according to the proverb, it is not hoftile to me. Let us, therefore, again 
go to the wife Theaetetus. But anfwer me, in the firft place, Theaetetus, 
to what we juft now difcuffed, Would you not wonder, if on a fudJen you 

1 Socrates here very properly calls fenfe a pajfton \ for it is a paflive perception of things. 
3 Socrates fays this in derifion of what Protagoras calls the truth. 

V O L . VI. F i h o u l i 
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fhould appear to be not inferior in wifdom, either to any man or God ? Or 
do you think that the Protagorean meafure pertains lefs to Gods than to 
men ? 

T H E J E . I do not by Jupiter. And I very much wonder at your queftion. 
For when we difcuffed in what manner it might be faid, that what appears 
to any one is true to any one, it appeared to me to be perfectly well faid, 
but now the very contrary has rapidly taken place. 

Soc. My dear boy, you are as yet a youth, and are therefore eafily obe
dient to and perfuaded by converfation. For to thefe things Protagoras or 
any one of his feci would fay : O generous boys, and aged men, you here 
fit together' converfmg and calling on the Gods, concerning whom, whether 
they are or are not, I do not think it proper either to fpeak or write. 
Likewife hearing the things which the multitude admit, thefe you affert: 
and among others, that it would be a dire thing if every man did not far 
furpafs every brute in wifdom ; but you do not adduce any demonftration, or 
neceffity, that it fhould be fo, but only employ probability. Which if Theo
dorus, or any other geometrician, fhould employ when geometrizing, he 
would be confidered as undeferving of notice. Do you, therefore, and 
Theodorus confider, whether you mould admit perfuafion and probable 
arguments, when difcourfing about .things of fuch great confequence. 

T H E > E . But, Socrates, both you and we fhould fay that this would not be 
juft. 

Soc. Now, however, as it appears from your difcourfe, and that of Theo
dorus, another thing is to be confidered. 

T H E J E . Entirely another thing. 
Soc. Let us, therefore, confider this, whether-fcience is the fame with 

ienfc, or different from' it ? For to this in a certain refpecl the whole of 
our difcourfe tends: and for the fake of this.we have agitated thefe parti
culars, which are both numerous and wonderful. Is it not fo ? 

T H E J E . Entirely fo. 
S o c Do we then acknowledge that all fuch things as we perceive hy 

feeing and hearing, we at the fame time fcientifically know ? So that for 
inftance, fhall we fay, that we do not hear the Barbarians, when they 
fpeak, before we have learned theiflanguage or,that, without this, we both 
hear them and at the fame time know wliat they fay r And again, whether 

when 
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when ignorant of letters, but looking at them, we do not fee them, or 
fhall we ftrenuoufly contend that we know, if we fee them ? 

T H E J E . We fhould fay this, Socrates, that, if we fee and hear things, we 
know them fcientifically; and that in the latter of thefe inftances, on per
ceiving the figure and colour we fcientifically know the letters ; and that in 
the former in fiance, we at the fame time both hear and know the fharpnefs 
and flatnefs of the founds : but that what grammarians and interpreters teach 
reflecting thefe things, we neither perceive nor fcientifically know by feeing 
or hearing. 

Soc. Moft excellently faid, Theaetetus. Nor is it worth while to oppofe 
you in thefe things, that you may thence make a greater proficiency. But 
confider alfo this other thing which will take place, and fee how it may be 
repelled. 

T H E ; E . What is that? 
Soc. It is this : If any one fhould afk whether it is poftible that a perfon 

can be ignorant of that which he has a fcientific knowledge of, while he yet 
remembers it, and preferves it, then when he remembers it. But I fhall be 
prolix, as it appears, through deliring to inquire whether any one does not 
know that which he has learnt and remembers. 

T H E ^ E . But how is it poffible he fhould not, Socrates? For, otherwife, 
what you fay would be a prodigy. 

Soc. Do I, therefore, rave or not ? Confider. Do you not then fay that 
to fee is to perceive, and that fight is fenfje} 

THEM. I do. 
Soc. Has not, therefore, he who fees any thing a fcientific knowledge 

.of that which he fees, according to the prefent difcourfe ? 
T H E J E . He has. 

Soc. But what, do you not fay that memory is fomething? 
T H E J E . Yes. 

Soc. But whether is it of nothing or fomething ? 
T H E J E . Of fomething, doubtlefs. 
Soc. Is it not, therefore, of thofe things which he learns and perceives? 
T H E J E . It is of fuch things as thefe. 
Soc. But what, does any one ever remember that which he fees? 
T H E J E . He does remember it. 

F 2 S O C 
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Soc. Does he likewife when he (huts his eyes ? or, when he does this, 
does he forget ? 

T H E J E . But this, Socrates, would be a dire thing to fay. 
Soc. And yet it is neceffary to fay fo, if we would preferve the former 

difcourfe I but if not, it muff perifh. 
T H E J E . And I indeed by Jupiter fufpecl fo. though I do not fufficiently 

tinderfland : but tell me in what refpect it muit be fo.. 
Soc. In this.. We fay that he who fees any thing has a fcientific know

ledge of that which he fees : for it is confeffed by us that fight and fenfe,, 
and fcience are the fame. 

T H E i E . Entirely fo. 
Soc. But he who fees, and has a fcientific knowledge of that which he 

fees, if he fhuts his eyes, he remembers indeed that thing, but does not fee 
it. Is it not fo ? 

M THEJE. It is. 
Sec. But not to fee is not to know fcientifically; fince to fee is to have a. 

fcientific knowledge. 
T H E J E . True. 
Soc. It happens, therefore, that when any one has a fcientific knowledge 

of any thing, and ftill remembers it, he does not know it fcientifically, fince 
he does not fee it;. which we fay would be monffrous, if it fhould take 
place. 

T H E J E . Y O U fpeak moft true-
Soc . But it appears that fomething impoffible would happen, if any one 

fhould fay that fcience and fenfe are the fame.. 
T H E J E . It appears fo. 
Soc. Each, therefore, muff be confeffed to be different.-
T H E J E . S O it feems. 
Soc . As it appears then, we muff again fay from the beginning what 

fcience is. Though what fhall we do, Thcaetetus ?: 
T H E J E . About what? 
Soc. 'We appear to me, like dunghill cocks, to leap from our difputation, 

.before we have gained the victory, and begin to crow. 
T H E ^ : . H O W fo ? 

Soc. Though we have affented to the eftablifhed meaning of names, yet 
7 we 
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wc appear to have contradicted this meaning, and to have been delighted in 
fo doing, in our difcourfe: and though we have confeffed ourfelves not to 
be contentious but wife, yet we are ignorant that we do the fame as thofe 
fkilful men, 

T H E J E . I do not yet underftand what you fay. 
Soc. But I will endeavour to explain what I underftand about thefe 

things. For we inquired whether any one who has learnt and remembers-
a thing, has not a fcientific knowledge of that thing : and we evinced that 
he who knows a thing, and with his eyes fhut remembers it, but does not 
fee'it, at the fame time is ignorant of and remembers it. But that this is 
impoffible. And fo the Protagorean fable is deff roved, and at the fame time 
yours, which afferts that fcience and fenfe are the fame.-

T H E J E . It appears fo. 
Soc. But this I think, my friend, would not be the cafe if the father of 

the other fable were alive, but he would very much defend it. But now,, 
being an orphan, we reproachfully deride it. For the guardians which Pro
tagoras left, and of which Theodorus is one, are unwilling to affift it. But 
we, for the fake of juftice, fhould venture to give it affiftance.-

T H E O . Indeed, Socrates, I am not one of the guardians of the doctrine of 
Protagoras, but this ought rather to be faid of Callias the fon of Hipponicusv 
For we very rapidly betook ourfelves from mere words to geometry. Never-
thelefs, we fhall thank you if you aflift this doctrine.-

S o c You fpeak well, Theodorus. Confider, therefore, the affiftance-
which I fhall give. For he who does not attend to the power of words, by 
which, for the moft part, we are accuftomed to affirm or deny any thing,, 
muff, affent to things more dire than thofe we have juft mentioned. Shall 
I tell you in what refpecl:, Theactetus r 

T H E O . Tell us in common, therefore: but let the younger anfwer. 
For, if he errs, it will be lefs difgraceful. 

S o c But 1 fpeak of a moft dire queftion ; and I think it is this. J&Jt 
poffible that he who knows any thing can be ignorant of this thing which 
he knows ? 

T H E O . What fhall we anfwer, Theaetetus ? 
T H E J E . I think it is not poffible. 
S e c But this is not the cafe, if you at'mi: that to fee is to know fcienti

fically., 
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fically. For what ought you to reply to that inevitable queftion, which, as 
it is faid, is (hut up in a well, if any one mould afk you, O intrepid man, 
whether, on covering one of your eyes with your hand, you can/ee your 
garment with the covered eye* ? 

T H E J E . I think I fhould fay, Not with this, but with the other eye. 
Soc. Would you not, therefore, fee, and at the fame time not fee, the 

fame thins: ? 
T H E J E . I fhould in a certain refpecl. 
Soc. But he will fay, I neither ordered you to anfwer thus, nor did I afk 

in what refped you might be faid to fee, but whether, if knowing a thing 
fcientifically, you alfo did not fcientifically know it. But now you confefs 
that not feeing, you fee : and prior to this you acknowledged, that to fee was 
to have a fcientific knowledge, and that not to fee, was not to know fcienti
fically. Think what will happen to you from thefe things. 

T H E J E . I think the very contrary to what we admitted will take place. 
Soc. But, perhaps, O wonderful youth, you will fuffer many things of 

this kind, if any one fhould afk you whether it is poffible to know fcientifi
cally, in an acute and dull manner, and near, but not at a diftance; vehe
mently and with remiffion, and in ten thoufand other ways. For an infidious 
man, armed with a fhield, and led to difcuffion by hire, when you admit fci
ence and fenfe to be the fame, will drive you to hearing, fmelling, and fuch 
like fenfes, and there detaining, will confute you, and will not difmifs you, 
till having admired his exquifite wifdom you are bound by him. And 
being thus brought into captivity and bound., you will be obliged to redeem 
yourfel.f for a fum of money which is agreed upon by him and you. But 
you will perhaps fay, After what manner can Protagoras defend his opinions ? 
Shall we endeavour to fay fomething elfe? 

T H E J E . By all means. 
Soc. But all this which we have faid in defence of him, will, I think, be 

ineffectual. For, defpifing us, he will fay : That good man, Socrates, when 
he was afked by a boy, whether any one could at the fame time remember a 
thing, and be ignorant of it, was frightened, and in his fear denied that any 
one could ; and, through being unable to look ftraight forward, made me ap
pear ridiculous in his difcourfes. But, moft fluggifh Socrates, the thing is 
thus; When by inquiry you confider any one of my aflertions, if he whom 

you 
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you interrogate anfwcrs in the fame manner as I fhould anfwer, and is de
ceived, in this cafe I am confuted. But if he anfwers in a different manner, 
he alone whom you interrogate is deceived. For, in the firff place, do you 
think that any one would grant you, that memory can be prefent to him who* 
no longer furfers a paffion of fuch a kind as he once fuffered ? It is far from 
being the cafe. Or do you think he would hefitate to acknowledge, that the 
fime thing may at the fame time be both known and not known ? Or, if he 
mould fear to affert this, do you think he would admit that any one thing is 
diffimilar to another, before it is itfelf made diffimilar to tha. \ h h has a 
being? Or rather, that this is fomething, and not thofe ; and that thofe will 
becm-.e infi ke, i diffimilitude has a fubiifteive ; admitting th : i is requifite 
to avoid the mutual hunting of words. But, (he will fay) O bleffed man, ap
proach in a ft ill more generous manner to what I fay, and confute, if you> 
are able, my affertion, that peculiar fenfes d j not belc ng to-ere'1 o u ; or 
that, if they are peculiar, that which appears will not any thing the more 
belong only to one individual. Or, if it is neceffary it fhould e>.ift, t may be 
denominated by him to whom it appears. B it when \ ou fpeak of fwine and. 
cynocephali, you not only grunt yourfeif, but you reifuade thofe that hear 
you to do this at my writings ; and in this refpect do nut act well. For I fay, 
that the truth fubfiffs, as I have written : for each of us is the mea'ure both 
of beings and non-beings. But one thing differs widely from another, be
caufe they appear to one perfon different from what they do to another. I 
am likewife far from afferting, that there is any fuch thing as wifdom, or a 
wife man. But I call him a wife man who, changing, the condition of him/ 
to whom things appear and are evil, caufes them to appear and to be good 
to fuch a one. Do not, therefore, purfue my difcourfe in words only, but 
flill in a clearer manner thus learn what I fay. And in order to this, recollect 
what was faid before, that to a fick man the things which he tafles appear and 
are bitter; but that to him who is well they are and appear to be the con
trary. But it is not proper to make either of thefe the wifer on this account: 
(for this is impoffible) nor muff it be aflerted, that he who is fick is an igno
rant perfon, becaufe he entertains fuch opinions, and that he who is well is 
wife, becaufe he thinks differently ; but that he is changed into a different 
habit. For one habit is better than another. In a fimilar manner, too, in 
erudition, there is a mutation from one habit to a better. But the phyfician 

effects 
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effects a mutation by medicines, and the fophift by difcourfes. For no one 
can caufe him who thinks falfely to think afterwards truly. For it is not 
poffible for any one to have an opinion of things which are not, or of things 
different from what he fuffers. But the things which he fuffers are always 
true. And I think that he, who, through a depraved habit of foul, forms opi
nions of things allied to himfelf, may, through a good habit, be made to en
tertain opinions of different things, which feme, through ignorance, denomi
nate true phantafms. But I fay that fome things are better than others, but 
that they are by no means more true. Likewife, friend Socrates, I am far 
from calling the wife frogs. But I call thofe that are wife in things pertain
ing to bodies, phyficians ; and in things pertaining to plants, hufbandmen. 
For I fay that thefe men infert in their plants, when any one of them is dif-
eafed, ufeful, healthy, and true fenfes, inftead of fuch as are depraved : but 
that wife men and good rhetoricians caufe things that are good to appear 
juft to cities, inftead of fuch as are bafe. For fuch things as appear to each 
city to be juft and beautiful, thefe are to that city fuch as it thinks them to 
be. But a wife man, inftead of fuch particulars as are noxious to cities, 
caufes-them to become and to appear to be advantageous. After the lame 
manner a fophiff, when he is thus able to difcipline thofe that are inftructed, 
is a wife man, and deferves a great reward from thofe he inffructs. And 
thus fome are more wife than others, and yet no one entertains falfe opinions. 
And this muff, be admitted by you, whether you are willing or not, fince you 
are the meafure of things. For this affertion is preferved in thefe ; againft 
which, if you have any thing elfe which you can urge from the beginning, 
urcre it, by adducing oppofiug arguments- But if you are willing to do this 
by interrogations, begin to interrogate. For neither is this to be avoided, 
but is to be purfued the moft of all things, by him who is endued with in
tellect. Act, therefore, in this manner, left you fhould be injurious in inter
rogating. For it is very abfurd, that he, who, by his own confcflion, applies 
himfelf to the ftudy of virtue, lhould in difcourfe accomplifh nothing elfe 
than injuftice.. But he acts unjuftly in a thing of this kind, who does 
not exerc.ile himfelf feparately in contending, and feparately in difcourfing : 
and who in the former jefts and deceives as far as he is able, but in the 
latter acts ferioufly, and corrects him with whom he difcourfes; alone point
ing out to him tbolc errors by which he was deceived, both by himfelf and the 

former 
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former difcuffions. If, therefore, you a d in this manner, thofe who difcourfe 
with you will accufe themfelves of their own perturbation and perplexity, 
but not you. They will likewife follow and love you, but hate themfelves, 
and will fly from themfelves to philofophy; that, becoming different from 
what they were, they may liberate themfelves from their former habits. But 
if you act in a manner contrary to this, as is the cafe with the multitude, the 
very contrary will happen to you ; and you will caufe thofe that affociate 
with you, when they become elderly, to hate this purfuit, inftead of being phi-
lofophers. If, therefore, you will be perfuaded by me, then, as was faid before, 
bringing with you a mind neither morofe nor hoftile, but propitious and mild, 
you will truly confider our affertion, that all things are moved, and that 
whatever appears to any one, whether to an individual or a city, is that very 
thing which it appears to be. And from hence you will confider, whether 
fcience and fenfe are the fame with, or different from, each other; nor will 
you, as was the cafe juft now, difcourfe from the eftablifhed cuftom of words 
and names, which drawing the multitude in a cafual manner, mutually in
volve them in all-various doubts. Such, O Theodorus, is the afliftance, 
which to the utmoil of my power I have endeavoured to give to your affo
ciate. Thefe are fmall things, indeed, from the fmall. But, if he were alive, 
he would more magnificently defend his own doctrines. 

T H E O . Y O U jeft, Socrates: for you have very ftrenuoufly affifted the 
man. 

Soc. You fpeak well, my friend. But tell me : Do you take notice that 
Protagoras juft now, when he was fpeaking, reproached us, that when we 
were difcourfing with a boy, we oppofed his doctrines with a puerile fear; 
and befides this, that forbidding us to jeft, and venerating moderation in all 
things, he exhorted us to difcufs his doctrines ferioufly ? 

T H E O . H O W is it poffible, Socrates, I fhould not take notice of this ? 
S o c What then ? Do you order us to obey him ? 
T H E O . Very much. 
S o c Do you fee, therefore, that all thefe, except you, are boys? If then 

we are perfuaded by him, it is requifite that you and I, interrogating and an-
fwering each other, fhould ferioufly examine his doctrine, that he may not 
have to accufe us that we have again confidered his aflertion, jefting, as it 
were, with young men. 

V O L . iv. « 5 T H E O . 
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T H E O . 3ut what? Will not Theaetetus much better follow you in your 
inveftigation than many that have long beards ? 

S o c But not better than you, Theodorus. Do not, therefore, think that 
I ought by all poffible means to affift your deceafed affociate, but not afford 
you any affiftance. But come, bed of men, follow me a little, till we fee 
this, whether you ought to be the meafure of diagrams, or whether all men 
are, like yon, fufficient with refpect to aftronomy, and other things in which 
you defervedly appear to excel. 

T H E O . It is not eafy for him, O Socrates, who fits with you, to refute an 
anfwer to your queftions. But I juft now fpoke like one delirious, when I 
faid that you would permit me not to diveft myfelf of my garments, and that 
you would not compel me like the Lacedaemonians. Bur you appear to me 
rather to tend to the manneiVof Sciron 1. For the Lacedaemonians order us 
either to ftrip or depart r but you feem to me rather to act like Antaeus* 
For you do not difmifs him who engages with you, till you have compelled 
him to wreftle with you in arguments, naked. 

S o c You have moft excellently, Theodorus, found out a refemblance of 
my difeafe. But I am, indeed, more robuft than thefe. For an innume
rable multitude of Herculeses and Thefeuses, who were very powerful in dif
courfe, have contended with me, and.have been very much wearied: but, not-
withftanding this, I have not in the leaft defifted ; with fo dire a love of this 
exercife am I feized. Do not, therefore, through envy, refrain from exer-
cifing yourfelf with me, and benefiting at the fame time both me and your-
felf. 

T H E O . I fhall no longer oppofe you. Lead me, therefore, wherever you< 
pleafe. For it is perfectly neceffary that he who is confuted fhould endure 
this fatal deftiny which you have knit; yet I fhall not attempt to exert my
felf beyond what I promifed you. 

S o c This will be fufficient.' But diligently obferve this with refpect to 
me, that I do not, through forgetfulnefs, adopt a puerile mode of difcourfe,. 
lb as that we may again be expofed to cenfure. 

T H E O - I will endeavour to do this, as far as I am able 

^ This \vns a celebrated thief in Attica, who plundered the inhabitants of the country, and 
hurled them from the highelt rocks into the fea, afterhe had obliged them to wait upon him, and 
to wafh, hi* feet. Thefeus attacked li:m, and treated him as he had treated travellers. 

Soc 
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Soc. Let us, therefore, again refume this in the firfc place, which we dif
cuffed before, and fee whether we properly or improperly reprobate the affer
tion of Protagoras, that every one is fufficient to himfelf with refpect to 
wifdom. For Protagoras has granted us, that even fome among the wife 
differ with refpecl to better and worfe. Has he not ? 

T H E O . Yes. 

Soc. If, therefore, he being himfelf prefent acknowledges this, and we 
do not admit it through his affiftance, there is no occafion to eftablifh it by 
refuming the arguments in its favour. But how, fince foirie one may con
fider us as not fufficient affertors of his doctrine, it will be better, as the cafe 
is, to affent to this pofition in a ftill clearer manner. For it is of no fmall 
confequence whether this takes place or not. 

T H E O . It is true. 
Soc. Not from other things, therefore, but from his own affertions, we 

acquire our mutual affent in the fhorteft manner poffible. 
T H E O . H O W fo ? 

S o c Thus. Does he not fay that what appears to any one is that very 
thing to him to whom it appears ? ' 

T H E O . He does fay fo. 
Soc. Therefore, O Protagoras, we fpeak the opinions of a man, or rather 

of all men, and we fay, that no one can partly think himfelf wifer than 
others, and others partly wifer than himfelf. But in the greateft dangers, 
when in armies, or in difeafes, or in tempefts at fea, do not men look to the 
governors in each of thefe as Gods, and confider them as their faviours ; 
thefe governors at the fame time being fuperior in nothing elfe than in know
ledge ? And in all human affairs, do not men feek after fuch teachers and 
governors, both of themfelves and other animals, as are thought to be fuffi
cient to all the purpofes of teaching and governing ? And in all thefe, what 
elfe fhall we fay, than that men are of opinion that there is wifdom and igno
rance among themfelves ? 

T H E O . Nothing elfe. 
Soc. Do they not, therefore, think that wifdom is true dianoetic energy, 

but ignorance falfe opinion? 
T H E O . Undoubtedly. 

G 2 SOC. 
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Soc. What then, O Protagoras, fhall we afTert ? Shall we fay that men 
always form true opinions ; or that their opinions are fometimes true and 
fometimes falfe ? For, from both, thefe affertions, it will happen that they 
do not always form true opinions, but both true and falfe. For confider, 
Theodorus, whether any one of the followers of Protagoras, or you yourfelf, 
will contend, that there is no one who thinks that there is not fome one who 
is unlearned, and forms falfe opinions. 

T H E O . But this is incredible, Socrates. 
Soc. But the affertion, that man is the meafure of all things, neceffarily 

leads to this, 
T H E O . H O W fo ? 

S o c When you judge any thing from yourfelf, and afterwards declare 
your opinion of that thing to me, then, according to the doctrine of Prota
goras, your opinion is true to you; but, with refpecl to us, may we not be
come judges of your judgment ? Or fhall we judge that you always form 
true opinions ? Or fhall we not fay that an innumerable multitude of men 
will continually oppofe your opinions, and think that you judge and opine 
falfely ? 

T H E O . By Jupiter, Socrates, there is,, as Homer fays9 a very innumerable-
multitude who will afford me fufficient employment from human affairs. 

Soc. But what? Are you willing to admit we fhould fay, that you then* 
form true opinions to yourfelf, but fuch as are falfe to an innumerable mul
titude of mankind ? 

T H E O . This appears to be neceflary, from the affertion of Protagoras. 
S o c But what with refpecl to Protagoras himfelf? Is it not neceffary, that: 

if neither he fhould think that man is the meafure of all things, nor the mul
titude, (as, indeed, they do not think this,) that this truth which he has writ
ten fhould not be poffeffed by any one ? But if he thinks that man is the 
meafure, but the multitude do not accord with him in opinion,: do you not 
know, in the firft place, that by how much greater the multitude is to whom 
this does not appear to be the cafe, than to whom it does, by fo much the 
more it is not than it is ? 

T H E O * . " It is neceffary ; fince, according to' each opinion, it will be and; 
will not be. 

j Soc* 
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SOX:. In the next place, this thing will fubfift in the moft elegant manner. 

For he, with refpecl: to his own opinion, will admit, that the opinion of thofe 
that diifent from him, and by which they think that he is deceived, is in a 
certain degree true, while he acknowledges that all men form true opinions. 

T H E O . Entirely fo. 
Soc. Will he not, therefore, admit that his own opinion is falfe, if he 

allows that the judgment of thofe who think he errs is true ? 
T H E O . It is neceffary. 
Soc. But others will never allow themfelves to be deceived; or do you 

think they will ? 
T H E O . They will not. 
Soc. Protagoras, however, from what he has written, will acknowledge 

that this opinion is true. 
T H E O . It appears fo. 
Soc. From all, therefore, that Protagoras has afferted, it may be doubted r 

or rather will be giv ted by him, that when he admits that he who contra
dicts him forms a tru opinion, neither a dog, nor any man, is the meafure 
©f all things, or of any one thing, which he has not learned. Is it not fo? 

T H E O . It is. 

S o c Since, therefore, this is doubted by all men, the truth of Protagoras 
will not be true to any one, neither to any other, nor to himfelf. 

T H E O . We attack my aflbciate, Socrates, in a very violent manner. 
Soc. But it is immanifeff, my friend, whether or not we are carried be

yond rectitude. For it is likely that he, as being our elder, is wifer than we 
are. And if fuddenly leaping forth he fhould feize me by the moulders, it is 
probable that he would prove me to be delirious in many things, as likewife 
you who affent to me, and that afterwards he would immediately vanifh.. 
But I think it is neceffary that we fhould make ufe of ourfelves fuch as wer 
are, and always fpeak what appears to us to be the truth. And now ther* 
fhall we fay that any one will grant us another thing, that one man is wifer 
or more ignorant than another ? 

T H E O . It appears fo to me. 
Soc. Shall we fay that our difcourfe ought efpecially to perfift in this to 

which we have fubferibed, in order to affjft Protagoras,—I mean, that many 
things 
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things which are apparent are fuch as they appear to every one, viz. tilings 
hot, dry, fweet, and all of this kind ? And if in fome things it mould be 
granted that one perfon diffents from another, as about things falubrious 
and noxious, Protagoras would affert, that not every woman, boy, and brute, 
is fufficient to cure itfelf by knowing what is falubrious, but that in this cafe, 
if in any, one differs from another, 

T H E O . S O it appears to me. 
Soc. With refpecl to political concerns, therefore, fuch as things beau-

tiful and bafe, juft. and unjuft, holy and unholy, are fuch opinions refpecting 
thefe, as each city legally eilabliines for itfelf, true opinions to each? 
And in thefe, is neither one individual, nor one city wifer than another ! 
But in the eftablifhment of what is advantageous, or the contrary, to a city, 
Protagoras would doubtlefs grant that one counfellor is better than another, 
and that the opinion of one city is more true than that of another. Nor 
will he by any means dare to fay, that what a city eftablifhes in confequence 
of thinking that it is advantageous to itfelf, is to be preferred before every 
thing. But cities, with refpecl to what is juft and unjuft, holy and unholy, are 
willing ftrenuoufly to contend, that none of thefe have naturally any effence 
of their own, but that what appears to be true in common is then true 
when it appears, and as long as it appears. And thofe who do not altogether 
fpeak the doctrine of Protagoras, after this manner lead forth their.wifdom. 
But with refpect to us, Theodorus, one difcourfe employs us emerging from 
another, a greater from a lefs. 

T H E O . We are not, thereforcy idle, Socrates. 
Soc. We do not appear to be fo. And indeed, O bleffed man, I have 

often as well as now taken notice, that thofe who have for a long time been 
converfant with philofophy, when they go to courts of juftice defervedly 
appear to be ridiculous rhetoricians. 

T H E O . Why do you affert this ? 
Soc. Thofe who from their youth have been rolled like cylinders in courts 

of juftice, and places of this kind, appear, when compared to thofe who have 
been nourifhed in philofophy and fuch-like purfuits, as flaves educated 
among the free-born. 

T H E O . In what refpect r 
Soc. 
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Soc. In this, that thefe latter, always, as you fay, abound in leifure, and 
at leifure peaceably difcourfe, juft as we at prefent engage in a digreffive 
converfation for the third time. In like manner, they, if any queflion occurs 
more pleafing to them than the propofed fubject of difcuffion, are not at all 
concerned whether they fpeak with brevity, or prolixity, if they can but be 
partakers of reality. But the others when they fpeak are always bufily 
engaged ; (for defluent water urges) nor is it permitted them to difcourfe 
about that which is the object of their defire ; but their opponent places 
before them neceffity, and the formula of a book, without which nothing is 
to be faid, which they call an oath refpecting calumny, on the part of the 
plaintiff and defendant. Their difcourfes too are always concerning a 
fellow (lave, againft the matter, who- fits holding the action in his hand-
Their contefts likewife never vary, but are always about the fame thing : and 
their courfe is often refpecting life itfelf. So that, from all thefe circum-
ftrances, they become vehement and fharp, knowing that the mafter may be> 
nattered by words, and that they fhall be rewarded for it in reality ; and this 
becaufe their fouls are little and diftorted. For ilavery from childhood: 
prevents the foul from increafing, and deprives it of rectitude and liberty 
compelling it to act in a diftorted manner, and hurls into tender fouls 
mighty dangers and fears ; which not being able to endure with juftice and 
truth, they immediately betake themfelves to falfehood and mutual injuries, 
and become much bent and twifted. So that, their dianoetic part being in a 
difeafed condition, they pafs from youth to manhood, having rendered them
felves as they think fkilful and wife.. And fuch are men of this de-
fcription, O Theodorus. But are you willing that I fhould give you an 
account of men belonging to our choir, or that, difmiffing them, we fhould 
again return to our propofed inveftigation \ left, as we juft now faid, we 
fhould too much digrefs ? 

T H E O . By no means, Socrates. For you very properly obferved, that we, 
as being in the choir of philofophers, were not fubfervient to difcourfe, but 
difcourfe to us, and that it fhould attend our pleafure for its completion-
For neither a judge nor a fpectator, who reproves and governs, prefides over 
us, as is the cafe with the poets. 

Soc. Let us fpeak then, fince it is agreeable to you, about the Cory-
phacu 
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pha?i r . For why mould any one fpeak of thofe that are convcrfant with 
philofophy in a depraved manner? In the firft: place then, the Corypha?i, 
from their youth, neither know the way to the forum, nor where the court 
of juftice or fenate houfe is fituated, or any other common place of affemblv 
belonging to the city. They likewife neither hear nor fee laws nor decrees, 
whether promulgated or written. And as to the ardent endeavours of their 
companions to obtain magiftracies, the affociations of thefe, their banquets, 
and wanton feaftings accompanied with pipers, thefe they do not even 
dream of accomplifhing. But whether any thing in the city has happened 
well or ill, or what evil has befallen any one from his progenitors, whether 
male or female, thefe are more concealed from fuch a one than, as it is faid, 
how many meafures called choes the fea contains. And befides this, he is 
4&ven ignorant that he is ignorant* of all thefe particulars. For he does 
not abftain from them for the fake of renown, but in reality his body only 
dwells and is converfant in the city ; but his dianoetic part confidering all 
thefe as trifling, and of no value, he is borne away, according to Pindar, on 
all fides, geometrizing about things beneath, and upon the earth, aftrono-
raizing above the heavens, and perfectly investigating all the nature of the 
beings which every whole contains, but by no means applying himfelf to 
any thing which is near. 

T H E O . H O W is this, Socrates ? 
Soc. Juft, O Theodorus, as a certain elegant and graceful Thracian 

* The virtues are either phyfical, which are mingled with the temperaments, and are common 
loth to men and brutes; or they are ethical, which are produced from cuflom and right opinion, 
and are the virtues of well-educated children; or they are political, which are the virtues of 
reafon adorning the rational part as its inflrument or they are cathartic, by which the foul is 
enabled to withdraw from other things to itfelf, and to free itfelf, as much as the condition of 
human nature permits, from the bonds of generation; or they are theoretic, through which the 
foul, by giving itfelf wholly to intellectual energy, haflens to become as it were intellect inftead of 
foul. This lad order of the virtues is that by which Plato now characterizes the Coryphrcan 
philofophers. The other virtues are alfo mentioned by him in other dialogues, as we fhall ihow in 
our notes on the Phxdo. 

a The multitude,«s I have elfe where obferved, are ignorant that they are ignorant with refpect 
TO objects of all others the moft fplendid and real; but the Coryphaean philofopher is ignorant 
that he is ignorant, with refpect to objects moft unfubftantial and obfeure. The former ignorance 
is the conference of a/lefecl, but the latter of a tranfcendency of gnoftic energy. 

maid-
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maid-fervant, is reported to have faid to Thales, wheu'while aftroriomizing 
he fell into a well, that he was very defirous of knowing what the heavens 
contained, but that he was ignorant of what was before him, and clofe to 
his feet. In the fame manner all fuch as are converfant in philofophy may 
be derided. For, in reality, a character of this kind is not only ignorant of 
what his neighbour does, but he fcarcely knows whether he is a man or 
fome other animal. But what man is, and what a nature of this kind ought 
principally to do or fuffer, this he makes the object of his inquiry, and earneftly 
inveftigates. Do you underftand, Theodorus, or not ? 

T H E O . I do: and you fpeak the truth. 
Soc. For in reality, my friend, when a man of this kind is compelled to 

fpeak (as I faid before) either privately with any one, or publicly in a 
court of juftice, or any where elfe, about things before his feet, and in his 
view, he excites laughter not only in Thracian maid-fervants, but in the 
other vulgar, fince through his unfkilfulnefs he falls into wells and every 
kind of ambiguity. Dire deformity, too, caufes him to be confidered as a 
ruftic. For when he is in the company of flanderers he has nothing to lay 
reproachful, as he does not know any evil of any one, becaufe he has not 
made individuals the objects of his attention. Hence, not having any thing 
to fay, he appears to be ridiculous. But when he is in company with thofe 
that praife and boaft of others, as he is not only filent, but openly laughs, 
he is confidered as delirious. For, when he hears encomiums given to a 
tyrant, or a king, he thinks he hears fome fwineherd, or fhepherd, or herds
man proclaimed as happy, becaufe he milks abundantly; at the fame time, 
he thinks that they feed and milk the animal under their command in a 
more morofe and invidious manner. And that it is neceffary a character of 
this kind mould be no lefs ruftic and undifciplined through his occupation, 
than ftiepherds ; the one being enclofed in walls, and the other by a fheep-
cot on a mountain. But when he hears any one proclaiming that he 
poffeffes ten thoufand acres of land, or a ftill greater number, as if he 
polfefTed things wonderful in multitude, it appears to him that he hears of 
a very trifling thing, in confequence of being accuftomed to furvey the 
whole earth. As often, too, as any one celebrates the nobility of his family, 
evincing that he has feven wealthy grandfathers, he thinks that this is 
entirely the praife of a dull mind, and which furveys a thing of a trifling 

V O L . iv. H nature; 
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nature ; through- want of difciplin: being incapable of always looking to the 
univerfe, and of inferring by a reafoning procefs, that every man has had 
innumerable myriads of grandfathers and progenitors, among which there 
has often been an innumerable multitude of rich and poor, kings and (laves, 
Barbarians and Grecians. But when anyone celebrating his progenitors 
enumerates five-and-twenty of them, and refers their origin to Hercules the 
fon of Amphitryon, it appears to him a thing unworthy to be mentioned. 
For, as it is entirely owing to fortune that any one is able to enumerate five-
and-twentv progenitors from Hercules, he would laugh even if any one 
could enumerate fifty from the fame origin ; coniidering fuch as unable to 
reafon, and liberate themfelves from the arrogance of an infane foul. But, 
in every thing of this kind, the coryphaeus we are defcribing will be ridi
culed by the vulgar, partly becaufe he will be confidered by them as arrogant, 
and partly becaufe he is ignorant of and dubious about things before his feet. 

T H E O . Y O U entirely, Socrates, fpeak of things which take place. 
S o c But when any one, my friend, draws him on high, and is willing 

that he fhould abandon the conlideration of whether I injure you, or you 
me, for the fpeculation of juft ice and injuftice, what each of them is, and 
in what they differ from all other things, or from each other ; or that, dii-
miffing the inquiry whether a king is happy who polTeffes abundance of 
gold, he mould afcend to the contemplation of a kingdom, and univerfally 
of human felicity and mifery, of what kind they are to any one, and after 
what manner it is proper for human nature to acquire this thing and fly 
from that;—about all thefe particulars, when that little fharp foul fo con
verfant with law is required to give a reafon, then he in his turn is affected 
worfc than the coryphaeus. For he becomes giddy, through being fufpended 
from a lofty place of furvey, and being unaccuftomcd to look fo high. He is 
alfo terrified, filled with uncertainty, and fpeaks in a barbaric manner; fo that 
he does not, indeed, excite laughter in the Thracian vulgar, nor in any other 
undifciplined perfon (for they do not perceive his condition), but in all thofe 
whofe education has been contrary to that of JJaves. And fuch, O Theo
dorus, is the condition of each; the one whom we call a philofopher, being 
in reality nourifhed in liberty and leifure; and who, though he ought not to 
be blamed, yet appears to be flupid and of no value, when he engages in 
fervile offices, fince he neither knows how to bind together bundles of cover

lids! 
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lids, nor to make fauce for banquets, nor compofe nattering fpeecries. Biil 
the other of thefe characters is able to accomplifh all thefe fervile offices 
with celerity and eafe, but knows not how to clothe himfelf dexteroufly in 
a liberal manner ; nor how in harmonious language properly to celebrate 
the true life of the Gods and bleffed men. 

T H E O . If, O Socrates, you could pcrfuade all men to anent to what 
you fay, as you have perfuaded me, there would be more peace and lefs evil 
among men. 

Soc. But it is impoffible, Theodorus, that evils mould be deftroyed ; (foe 
it is neceffary that there mould be always fomething contrary to good) nor 
yet can they be eftabliftied in the Gods ; but they neceffarily revolve about a 
mortal nature, and this place of our abode. On this account we ought to 
endeavour to fly from hence thither, with the utmoft celerity. But this 
'flight confifts in becoming as much as pofTible fimilar to divinity. And 
this fimilitude is acquired by becoming juft and holy, in conjunction with 
prudence. But, O beft of men, it is not altogether eafv to procure per-
fuafion, that vice is not to be avoided, and virtue purfued, for the fake of 
thofe things which the vulgar adopt, viz. that we may not feem to be 
vicious, but may feem to be good : for thefe are, as it is faid, the nugacities 
of old women, as it appears to me. The truth however is as follows : 
Divinity is never in any refpecl unjuft, but is moft juft. And there is not 
any thing more fimilar to him, than a man when he becomes moft juft. 
About this, the true Ikill of a man, his nothingnefs and floth are con-
verfant. For the knowledge of this is wifdom and true virtue; but the 
ignorance of it, a privation of difcipline, and manifeft improbity. Every 
thing elfe which appears to be Ikill and wifdom, when it takes place in 
political dynafties, is troublefome, but when in arts illiberal. It will be by 
far the beft, therefore, not to permit him who acts unjuftly, and who fpeaks 
or acts impioufly, to be fkilled in any art, on account of his cunning. For 
a character of this kind will exult in his difgrace, and will not think that he 
is a mere trifle, and the burthen of the earth, but he will confider him-
ielf to be fuch a man as ought to be preferved in a city. The truth, there
fore, muft be fpoken, that fuch men as thefe are by fo much the more that 
which they think they are not, from their not thinking the truth refpecling 
themfelves. For they are ignorant of the punifhment of injuftice, of which 

H 2 they 
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they ought by no means to be ignorant. For this punifhment docs not con* 
lift, as it'appears to me, in ftripes and death (which thofe who do not act 
wnjunTy fometimes fuffer), but in that which if is impoffible to avoid, 

T H E O . What do you mea.n f 
Soc. Since, my friend, there are two paradigms in the order of things, 

one of a divine nature, which is moft happy, the other of that which is defti-
tute of divinity, and which is moft mifcrable, thefe men, not perceiving 
that this is the cafe, through folly and extreme infinity, fecretly become 
fimilar to one of thefe paradigms, through unjuft actions, and diffimilar to 
the other. But for fuch conduct they are punifhed, while they lead a life 
correfpondent to that to which they are aflirnilated. If, likewife, we fhould 
fay that thefe men, unlefs they are liberated from their dire conduct, will 
not, when they die, be received into that place which js pure from evil, but 
that after death they will always retain the fimilitude of the life they have 
lived upon earth, the evil affociating with the evil,—if we fhould thus fpeak, 
thefe dire and crafty men would fay that they were hearing nothing but jar
gon and reverie. 

T H E O , And very much fo, Socrates. 
Soc. I know they would fpeak in this manner, my friend. But this one 

thing happens to them, that if at any time it is requifite for them to give a 
reafon privately refpecting the things which they blame ; and if they are 
willing to continue difputing in a manly manner for a long time, without 
cowardly flying from the fubject, then at length, O bleffed man, this 
abfurdity enfues, that they are not themfelves pleafed with their own afler-
tions, and their rhetoric fo entirely fails them, that they appear to differ in 
no refpect from boys. Refpecting men of this kind, therefore, let thus much 
fufEce, fince our difcourfe for fome time has been entirely a digreffion. For, 
if we do not ftop here, in confequence of more matter always flowing in, the 
fubject which we propofed from the firft to difcufs will be overwhelmed. 
Let us, therefore, return to our former inquiry, if it is agreeable to you. 

T H E O . Things of this kind, Socrates, are not unpleafant to me to hear. 
For, in confequence of my age, I can eafi\y follow you. But let us, if you 
pleafe, refume our inquiry. 

Soc. We were, therefore, arrived at that part of our difcourfe in which 
we iaid, that thofe who confidered effence as fubfifting in lation, and that a 

thing 
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thing which appeared to any one is always what it appears to be, to him to 
whom it appears, were willing ftrenuoufly to affert this in other things, and 
not lefs fo refpecting what is juft; as that what any city eftablifhes as ap
pearing juft to itfelf, this more than any thing is juft, fb far as it continues 
to be eftablifhed. But, with refpecl to good, no one is fo bold as to contend, 
that whatever a city eftablifhes, through an opinion of its being ufeful to it
felf, will be ufeful to it as long as it is eftablifhed, unlefs any one fhould 
affert this of a mere name. But this would be a feoff with refpecl to what 
we are faying. Or would it not ? 

T H E O . Entirely fo. 
Soc. But does not a city confider the thing named, and not merely the 

name ? 
T H E O . Undoubtedly. 
Soc. But that which it denominates, that it doubtlefs regards in the 

bufinefs of legiflation, and eftablifhes all the laws, fo far as it is able, moft 
ufeful to itfelf. Or does it eftablifh laws, looking to any thing elfe? 

T H E O . By no means. 
Soc. Does it, therefore, always accomplifh its purpofe, or is it often de

ceived in its opinion ? 
T H E O . I think it is often deceived. 
Soc. If any one, however, fhouM inquire refpecting every fpecies, in what 

the ufeful confifts, he would ftill x :)re readily acknowledge this. But the 
ufeful in the bufinefs of legiflation i in a certain refpect concerning the fu
ture time. For, when we eftablifh 'iws, we eftablifh them that they may be 
ufeful in futurity. 

T H E O . Entirely fo. 
Soc. Let us, therefore, thus interrogate Protagoras, or any one of his 

votaries. Man, as you fay, O Protagoras, is the meafure of all things, of 
things white, hea^y, light, and the like. For, as he contains a criterion in 
himfelf, and thinks conformably to the manner in which he is acted upon, 
he forms an opinion of things true to himfelf, and which are true in reality. 
Is it not fo ? 

T H E O . It is. 

Soc. Shall we alfo fay, O Protagoras, that he contains in himfelf a crite
rion of things future; and that fuch things as he thinks will happen, fuch 

things 
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things do happen to him thinking To? So that, for instance, when any idiot 
thinks that he (hall be attacked with a fever, and that a heat of this kind will 
take place, but a phyfician is of a different opinion, which of thefe opinions 
(hall we fay will be verified in futurity ? Or (hall we fay that both will be 
verified ? and that the phyfician will not be affected either with heat or fever, 
but that the idiot will fuffer both ? 

T H E O . This, indeed, would be ridiculous. 
Soc. But I think, likewife, that the opinion of the hufbandman, and not 

of the harper, would prevail, refpecting the future fweetnefs or roughnefs of 
wine. 

T H E O . Undoubtedly. 
Soc. Nor would a mafter of the gymnafium think better refpecting that 

confonance, or diffonance, which would in future appear to him to be con-
fbjiant or diffonant, than a mufician. 

T H E O . By no means. 
Soc. And when a banquet is to be prepared, will not the opinion of a 

cook refpecting its future agreeablenefs be preferred to that of any other 
perfon who is unfkilled in feafoning ? For we do not oppofe the affertion 
refpecting that which is, or was, agreeable; but, refpecting that which in fu
ture will appear, and will be agreeable to any one, whether is every one to 
himfelf the beff. judge, or whether are you, O Protagoras, better able to 
forefee what will probably take place in doubtful affairs than an idiot ? 

T H E O . I think, Socrates, that Protagoras profeffes in thefe greatly to 
excel all men. 

S o c O miferable man ! no one, by Jupiter, would have followed him, 
and given him a confiderable fum of money, if he had not perfuaded his dis
ciples that in future it would happen, and would appear to be the cafe, that 
neither any diviner, nor other peribn, would judge better than himfelf. 

T H E O . Moft true. 
Soc. But does not the eftablifhment of laws, and the ufeful, regard futu

rity ? And does not every one acknowledge, that a city, though governed 
by laws, often neceffarily wanders from that which is moft ufeful ? 

T H E O . Very much fo. 
S o c We have, therefore, fufficiently urged againft. your preceptor, that 

he mult neceffarily confefs, that one man is wifer than another, and that 
fuch 
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fuch a one is a meafure ; but that there is no neceffity that J , who am void 
of fcience, mould become a meafure, as his difcourfe juft now compelled me 
to be, fince, whether I am willing.or not, I am fo. 

T H E O . From that, Socrates, it appears to me, that his doctrine is particu
larly convincing, and from this alfo, that it makes the opinions of others 
valid. But cities reprobate his aflertions, and by no means think them to 
be true. 

Soc. In many other things, Theodorus, it may be inferred, that not every 
opinion of every one is true. But, with refpecl to the pafiion prefent to 
every one, from which the fenfes and opinions according to thefe are pro
duced, it is more difficult to apprehend that they are not true. But, perhaps, 
I fay nothing to the purpofe. For, when they occur, they cannot be con
futed : and thofe who fay that they are clear and fciences, perhaps fay the 
truth. And Thcaetetus here did not affert foreign from the purpofe, that 
fenfe and fcience are the fame. Let us, therefore, approach nearer, as the 
doctrine of Protagoras orders us, and confider whether this effence, which is 
thus borne along, emits an entire or a broken found. For the contention 
about it is neither mean nor among a few. 

T H E O . It is very far, indeed, from being mean, but it is very much circu
lated about Ionia. For the followers of Heraclitus difcourfe about it very 
itrenuoufly. 

S o c On this account, friend Theodorus, we mould rather confider this 
affair from the beginning, in the fame manner as it is difcuffed by them. 

T H E O . By all means, therefore. For, with refpecl: to thefe Hcraclitics, 
Socrates, or as you fay Homerics, and fuch as are ftill more antient than 
thefe, about Ephefus, and who wifh to be confidered as fkilful perfons, it is 
no more poffible to difcourfe with them than with men raging mad. For 
their writings are indeed borne along. But as to waiting patiently in difr 
courfe and inquiry, and continuing quiet during queftioning and anfwering, 
this is prefent with them lefs than nothing ; or rather, thefe men are fo far 
from poffefling any reft, that their privation of it even tranfeends that which 
is lefs than nothing. But if any one afks them a queftion, they immediately 
draw, as from a quiver, certain dark enigmatical words, and dart them at 
you. And if you afk the reafon of this, they will again ftrike you with an ? 

other dark fhower of words, but with the names changed. But you will 
8 never 
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never bring any thing to a conclufion with them, nor do they ever conclude 
any thing among themfelves. Indeed, they take very good care that there 
mail not be any thing liable, either in their difcourfe, or in their fouls; think
ing, as it appears to me, that this very thing itfelf is liable. But thefe are 
the weapons with which they ftrenuoufly fight, and which, as far as they are 
able, they on all fides hurl forth. 

S o c Perhaps, Theodorus, you have feen thefe men fighting, but have 
never feen them when peaceably difpofed. For they are not your affociates. 
But I think they fpeak fuch things as thefe, when at leifure, to their dif-
ciples, whom they wifh to render fimilar to themfelves. 

T H E O , What difciples, bleffed man ? For, among men of .this kind, one 
is not the difciple of another, but they fpring up fpontaneoufly, wherever 
each of them happens to be feized with a fanatic fury ; and at the fame time 
each thinks that the other knows nothing. From thefe, therefore, as I juft 
now faid, neither willingly nor unwillingly will you ever receive a reafon. 
But it is neceffary that we fhould confider the affair as if it was a problem. 

Soc. You fpeak to the purpofe. But, with refpecl to the problem, we re
ceive one thing from the antients, (who concealed in vcrfe their meaning 
from the multitude,) that Ocean and Tethys are the generation of all other 
things, that all things are ftreams, and that nothing abides. But from the 
moderns, as being more wife, the thing is fo clearly demonftrated, that even 
curriers, on hearing them, are able to learn their wifdom, and lay afide their 
foolifh opinion, that fome things ftand ftill, and others are moved. And 
learning that all things rare moved, they venerate the authors of this doc
trine. But we have almoft forgotten, Theodorus, that others evince the very 
contrary to this opinion ; I mean, that the proper name of the univerfe is the 
immovable, and fuch other affertions as the Meliffeans and Parmenidcans, 
oppofing all thefe, ftrenuoufly defend—as, that all things are one, and that 
this one abides in itfelf, not having a place in which it can be moved. What 
then fhall we fay to all thefe, my friend ? For, proceeding by fmall advances, 
we have fecretly fallen into the midft of both of them. And if we fly, with
out in any refpecl refilling, we fhall be punifhed like thofe in the palasftrafc 
playing in a line, who, when they are caught on both fides, are drawn in 
contrary directions. It appears therefore to me, that we fhould firft of all 
confidei thofe with whom we began—I mean the flowing philofophers—and, 

6 IT 
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if they appear to fay any thing to the purpofe, that we mould draw ourfelves 
together with them, and endeavour to fly from the others. .But if thofe who 
confider the univerfe as liable fhall appear to have more truth on their fide, 
we fhould fly to them from thofe who move even things immovable. And 
if it fhall appear that neither of them aflert any thing fufficient, we fhall 
become ridiculous, in confequence of thinking that we, who are men of no 
importance, can fay any thing to the purpofe, when we only reprobate men 
very antient, and perfectly wife. Confider therefore, Theodorus, whether it 
is expedient to proceed into fuch a mighty danger. 

T H E O . Nothing ought to prevent us, Socrates, from confidering what 
each of thefe men fay, 

Soc. Let us confider their affertions then, fince you fo earneftly defire it. 
It appears, therefore, to me, that this fpeculation fhould commence from 
motion,—I mean, what that motion is by which they fay all things are 
moved. But what I wifh to fay is this: whether they fay there is one fpe
cies of motion, or, as it appears to me, two. Nor do I alone wifh to know 
this myfelf, but that you alfo may partake, together with me, of this infor
mation, that we may in common be affected in fuch a manner as is proper. 
Tell me, therefore, do you fay a thing is moved when it changes one place 
for another, or is turned round in the fame place ? 

T H E O . I do, 

Soc. Let this, therefore, be one fpecies. But when any thing abiding in 
the fame place becomes old, or, from being white, becomes black, or, from 
being foft, hard, or is changed by any other internal change, may not this 
be defervedly called another fpecies of motion ? 

T H E O . It appears fo to me. 
Soc. It is neceflary, therefore, that there fhould be thefe two fpecies of 

motion, viz. alliation, or internal change, and lation. 
T H E O . Rightly faid. 
Soc. Having, therefore, made this divifion, let us now difcourfe with thofe 

who affert that all things are moved, and thus interrogate them : Whether 
do you fay that every thing is moved both ways, viz. according to lation and 
alliation, or that one thing is moved both ways, and another only in one 
way ? 

V O L . I V . , T H E O # 
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T H E O . By Jupiter, I know not what to fay, but I think they would re
ply, that every thing is moved both ways. 

S o c Otherwife, my friend, things would appear to them to be both 
moved and ftand ft ill, and it would not be in any refpect. more proper to 
aflert that all things are moved, than that they ftand ftill. 

T H E O . Moft true. 
Soc. Since, therefore, it is neceffary they fhould be moved, and that no-

one thing fhould not be moved, all things will always be moved with every 
kind of motion. 

T H E O . It is neceffary. 
Soc . Confider, likewife, this refpecting their aflertions,—I mean concern

ing the generation of heat, or whitenefs, or any thing elfe. Do we not fay-
that they alfert, that each of thefe is borne along, together with fenfe, be
tween the agent and the patient ? And that the patient, indeed, is fenfibler 

but not yet become fenfe : but that the agent is that which effects fomething,. 
but is not quality ? Perhaps, therefore, quality may appear to you to be an 
unufual name, and you do not underftand me thus fpeaking collectively.. 
Hear me, then, according to parts. For the agent is neither heat nor white
nefs, but becomes hot and white; and fo with refpect to other things. For 
do you not recollect that we have obferved before, that nothing is any one 
thing effentially, neither that which is an agent, nor that which is a patient, 
but that from the concourfe of both with each other, fenfe, and things fenfible, 
being generated, fome things became certain qualities, but others fentient ? 

T H E O . I recollect. For how is it poffible I fhould not r. 
Soc. As to other things, therefore, we fhall omit the confideration, whe

ther they fpeak in this manner concerning them, or not. But let us alone 
attend to this thing, for the fake of which we are now difcourfing ; and let 
us afk them, are all things moved, and do they flow as you fay ? For is not 
this what they fay I 

T H E O , Yes. 

Soc. Are they not, therefore, moved with both thofe motions which we 
enumerated, viz. lation and alliation ? 

T H E O . Undoubtedly; fince it is neceflary that they fhould be perfectly 
moved. 

*J Soc 



T H E T H E i E T E T U S . 59 

' S o c If, therefore, they were only borne along, but were not internally 
changed, we might be able to fay what kind of things flow that are borne 
along. Or how fhall we fay ? 

T H E O . Thus. 
S o c But fince neither a flowing white thing permanently continues to 

flow, but is changed, fo that there is even a flux of its whitenefs, • and a 
tranfition into another colour, and we are not able to difcover that it abides 
in this, can we with rectitude pronounce it to be any. particular colour ? 

T H E O . But how is it poffible, Socrates, that we can pronounce this of a 
thing white, or of any thing elfe of a fimilar kind, fince, while we fpeak 
about it, it is always privately departing, becaufe continually flowing ? 

Soc. But what fhall we fay of any one of the fenfes, as of feeing or hear
ing? Does any thing in feeing or hearing ever abide ? 

T H E O . This ought not to be the cafe, fince all things are moved. 
Soc . We mufl fay, therefore, that neither does any one fee more than 

not fee, or ufe any other of the fenfes more than not ufe them, fince all 
things are in every refpect moved. 

T H E O . We mufl fay fo. 
Soc. But fenfe is fcience, as we fay, I and Theaetetus. 
T H E O . You do fay fo. 

S o c On being afked, therefore, what fcience is, we mufl anfwer, that it 
is not more fcience than not fcience. 

T H E O . S O it appears. 
Soc. An emendation, therefore, of the anfwer will very opportunely pre

fent itfelf to us, when we defire to evince that all things are moved, in 
order that the anfwer may appear to be right. But this it feems will appear, 
that if all things are moved, every anfwer to every queflion will be fimilarly 
right which fays, that a thing fubuffs and yet does not fubiifl in a certain 
particular manner, or, if you will, that it is in generation, that we may not 
flop them by our difcourfe. 

T H E O . Right. 
Soc. Except in this, Theodorus, that we fhould fay it is fo, and yet is not 

fo. But it is rcquifite not even to fpeak in this manner, (fcr neither will it 
be any longer moved thus, nor yet not thus,) but another word mufl be em
ployed by thofe that fpeak in this manner, becaufe they have no words by which 

I z they 
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they can denominate things according to their hypothecs, unlefs, perhaps, 
they ufe the expreffion NOT IN ANY PARTICULAR MANNER. But this will be parti
cularly adapted to them, when fpoken an infinite number of times. 

T H E O . It will thus, indeed, be accommodated to them in the higheft 
degree. 

S o c We have therefore, Theodorus, done with your friend, nor can we 
grant him, that every man is the meafure of all things, or any man, unlefs he 
is endued with wifdom. Nor muff we admit that fcience is fenfe, accord
ing to the doctrine that all things are moved ; unlefs Theaetetus here fays 
otherwife. 

T H E O . You fpeak moft excellently, Socrates. For* thefe things being 
brought to a conclufion, it is proper that I alfo fhould have done with Pro
tagoras, according to our compact. 

T H E J S . But not fo, Theodorus, till you and Socrates have difcuffed the 
doctrine of thofe who affert that the univerfe is immovable, as you juft now 
mentioned. 

T H E O . As you are a young man, Theaetetus, you teach thofe that are 
advanced in years to act unjuftly, by tranfgreffing compacts. But prepare 
yourfelf to anfwer Socrates in the remaining part of this inquiry. 

T H E J E . Doubtlefs I fhall, if he wifhes it: yet it would give me great plea-
fure to hear what I mentioned. 

T H E O . Y O U incite horfes to the plain when you incite Socrates to dif
courfe. Afk, therefore, and hear. 

Soc. But, O Theodorus, I appear to myfelf as if I fhould not comply with 
Theaetetus in his requeft. 

T H E O . But why fhould you not comply? 
Soc. Though I fhould be afhamed to fpeak concerning Meliffus and others, 

who affert that the univerfe is one and immovable, left I fhould appear to 
revile them in an infolent manner, yet I fhould be lefs afhamed with refpect 
to them than with refpect to Parmenides. For, that I may ufe the words of 
Homer, Parmenides appears to me to be both venerable and fkilful. For I 
was acquainted with him when I was very young and he was very much 
advanced in years, and he appeared to me to poffefs a certain profundity 
perfectly generous. I am afraid, therefore, left we fhould neither under
ftand the meaning of his words, and much more, left we fhould be deficient 

in 
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in apprehending the conceptions contained in his writings: and what is 
greateft of all, left with refpecl: to the fubject of our prefent inquiry, what 
fcience is, we fhould leave the confederation of it unfinifhed, through employ
ing contumelious language. Befides, the queftion which we have now 
excited, and which contains in itfelf an ineffable multitude of particulars, 
would be unworthily treated, if difcuffed in a carelefs manner; and on the 
other hand, if it is extended to too great a length, it will prevent the dif-
covery of fcience. But it is proper that neither of thefe fhould take place, 
but that we fhould endeavour, by the obftetric art, to free from confinement 
the foetus of Theaetetus refpecting fcience. 

T H E J E . It is proper indeed to do fo, if it feems requifite to you. 
Soc. Again, therefore, Theaetetus, in addition to what has been faid above, 

confider this. Do you fay that fcience is fenfe or not ? 
THEM. I do. 

Soc. If then any one fhould afk you, by what it is that a man fees things 
white and black, and hears founds flat and fharp, you would anfwer, I think, 
that it is by the eyes and ears. 

T H E J E . I fhould. 
Soc. But to ufe nouns and verbs with facility, without entering into an 

accurate inveftigation of them, is for the moft part a thing not ignoble ; but 
rather the contrary to this is fervile. Sometimes, however, this is neceffary : 
as in the prefent cafe we are compelled to examine whether your anfwer 
is right or not. For, confider whether the anfwer is more right, that we fee 
by, or that we fee through, the eyes; and that we hear by, or that we hear 
through, the ears ? 
. T H E J E . It appears to me, Socrates, that it is more proper to confider the 
eyes and ears as things through which, rather than as things by which, we 
perceive. 

Soc. For it would be a dire thing, O boy, if many fenfes were feated in 
us, as in wooden horfes, and did not all of them tend to one certain idea, 
whether this is foul, or whatever elfe it may be proper to call it; and by 
which, through the fenfes as organs, we perceive fenfible objects. 

T H E T E . This appears to me to be the cafe, rather than that. 
Soc. On this account I diligently inveftigate thefe things with you, that 

we may difcover whether by one certain thing belonging to us we perceive 
things 
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things black and white, through the eyes, but certain other particulars through 
the other organs of fenfe ; and whether, when interrogated, you are able to 
refer all fuch things as thefe to the body. But perhaps it will be better that 
you fhould anfwer to thefe inquiries, than that I fhould be entangled with a 
multiplicity of quefYions from you. Tell me, therefore : Do you admit that 
the things through which you perceive the hot and the dry, the light and 
the fweet, belong each of them to the body, or to any thing elfe ? 

T H E J E . T o nothing elfe. 
Soc. Are you alfo willing to acknowledge that fuch things as you per

ceive through one power it is impoffible to perceive through another? As, 
that what you perceive through hearing you cannot perceive through feeing, 
and that what you perceive through feeing you cannot perceive through 
hearing ? 

T H E J E . H O W is it poflible I fhould not be willing? 
Soc . If, therefore, you dianoetically perceive any thing about both thefe, 

you do not accomplish this through any other organ nor yet through any 
other do you perceive refpecting both of them. 

T H E J E . Undoubtedly not. 
Soc. But, with refpecl to found and colour, do you not, in the firfl place, 

dianoetically conceive this concerning both of them, that both have a fub-
fiff ence ? 

T H E J E . I do. 

Soc. And, therefore^ that the one is different from the other, and the 
fame with itfelf? 

T H E J E . Undoubtedly. 
S o c And again that both are two, and each one ? 
T H E J E . And this alfo. 
S o c Are you alfo able to confider whether they are fimilar or diffimilar to 

each other? 
T H E J E . Perhaps fo. 
Soc. But through what is it that you dianoetically conceive all thefe 

things about them ? For you can neither apprehend any thing common 

1 That is, this is not accomplifhed through any other organ than the dianoetic power. PJato 
very properly here ufes the won! dioro*, becaufe he is fcientific ally confidering vthtt fcience is. 

refpecting 
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refpecting them, through the hearing, nor the fight. Further ftill, this alto 
is an inftancc of what we fay. For, if it were poffible to confider this o£ 
both, whether or not they are fait, you know you would be able to aflign 
that by which you confidered this ; and this would appear to be neither fight 
nor hearing, but fomething elfe. 

T H E J E . But what fhould hinder this power from operating through the 
tongue ? 

Soc. You fpeak well. But with refpecl: to that power which through a 
certain thing fhows you that which is common to all things, and that which 
is common to thefe, and through which you denominate a thing to be, or 
not to be, through what inftruments does it perceive the feveral particulars 
about which we were juft now inquiring ? 

T H E J E . Y O U fpeak of effence and non-being, fimilitude and difiimilitude, 
fame and different, and the two fpecies of numbers. For it is evident that 
you inquire through what inftrument of the body we perceive by the.foul, 
the even and the odd, and fuch other things as are confequent to thefe. 

Soc. You follow, Theaetetus, furpaffingly well ^ for thefe are the very 
things about which 1 interrogate. 

T H E J E . But by Jupiter, Socrates, I know not what to fay, except that 
which appeared to me at firft, that there is not any peculiar organ to thefe 
as there is to fenfible particulars, but it appears to me that the foul itfelf" 
eonfiders by itfelf fuch things as are common in all things, 

Soc. You are beautiful, Theaetetus, and not, as Theodorus faid, deformed. 
For he who fpeaks beautifully is beautiful and good. But, befides being 
beautiful, you have done well with refpect to me. For you have liberated 
me from a very copious difcourfe, fince it appears to you that the foul con*-
fiders fome things by itfelf, and others through the powers of the body. 
For this was what appeared to me to be the cafe, and which 1 wifhed might 
likewife appear fo to you. 

T H E J E . It certainly does appear fo to me, 
Soc. Among what things, therefore, do you place effence? For this 

efpecially follows in all things. 
T H E J E . I place it among thofe things which the foul itfelf by itfeif 

afpires after. 
S o c 
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Soc. Do you fay the fame of the fimilar and the diffimilar, of fame and 
different ? 

T H E J E . I do. 

Soc . But what of the beautiful and the bafe, good and evil ? 
T H E J E . It appears to me that the foul principally confiders the effence of 

thefe in mutually comparing them with each other, and confidering in 
itfelf things pan: and prefent with reference to fuch as are future. 

Soc. Take notice alfo of this : the foul perceives the hardncfs of a thing 
hard, through the touch, and in a fimilar manner the foftnefs of a thing 
foft; or does it not ? 

T H E J E . It does. 
S o c But the effence of thefe, what they are, their mutual contrariety, 

and the effence of this contrariety, the foul endeavours to difcriminate by 
retiring into herfelf, and comparing them with each other. 
. T H E J E . Entirely fo. 

S o c But is not a power of perceiving fuch paffions as extend to the foul 
through the body naturally prefent both with men and brutes, as foon as they 
are born ? And is not reafoning about the effence and utility of thefe, gene
rated in thofe in whom it is generated, with difficulty, in a long courfe of 
time, through a variety of particulars, and through difcipline ? 

T H E J E . Entirely fo. 
Soc . Can we, therefore, apprehend the truth by that by which we cannot 

apprehend effence ? 
T H E J E . Impoffible. ' 
Soc . But can any one poffefs fcience of a thing, when at the fame time 

he does not apprehend the truth of that thing ? 
T H E J E . But how can he, Socrates? 
Soc . Science, therefore, is not inherent in paffions, but is inherent in a 

reafoning procefs about them. For by this, as it appears, we may be able to 
touch upon effence and truth ? But this cannot be effected by paffions. 

T H E J E . It appears fo.. 
S o c Can you, therefore, call paffion and fcience the fame thing, when 

there is fuch a great difference between them ? 
T H E J E . It would not be jufl to do fo. 

6 S o c 
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S o c But what name do you give to feeing, hearing, fmclling, tailing, 
becoming hot, and becoming cold ? 

T H E J E . I fhould give to all thefe the name of perception. For what 
* other name can be given to them ? 

Soc. Do you, therefore, call the whole of this fenfe ? 
T H E J E . Neceffarily fo. 
Soc. But we faid that this was not capable of touching upon #truth, 

becaufe it could not apprehend the effence of a thing. 
T H E J E . It certainly cannot. 
Soc. Neither, therefore, can it touch upon fcience. 
T H E J E . It cannot. 
Soc . Science, therefore, and fenfe, Theaetetus, can never be the fame. 
T H E J E . It appears, Socrates, they cannot. 
S o c And now it becomes mofl eminently apparent, that fcience is fome

thing different from fenfe. But wc did not begin this converfation for the 
fake of finding out what fcience is not, but that we might difcover what it 
is. At the fame time, we have advanced thus far, as to be convinced that 
we muff not at all feck for it in fenfe, but in that name which the foul then 
poffenes when it is converfant with beings, itfelf by itfelf. 

T H E J E . But this, Socrates, is I think called to opine. 
Soc. You fufpecl 1 rightly, my friend. And now again confider from 

the beginning, obliterating all that has been already faid, whether you can 
fee more clearly, fince we have proceeded thus far. And again tell me 
v/hat fcience is. 

T H E J E . It is impoffible, Socrates, to fay that every opinion is fcience, 
becaufe there are falfe opinions. But it appears that true opinion is fcience. 
And this is my anfwer. But if in the courfe of the inquiry it fhall not 
appear to be fo, as it does at prefent, I fhall endeavour to fay fomethino* 
elfe. 

1 Socrates, in faying that Theaetetus fufpetls rightly, indicates that he has not a dianoetic and 
fcientific conception of the name in which fcience is to be found. For this name is dianoia, or 
the diancetic power of the foul, whofe very eflence, as we have elfewhere obferved, con lilts in 
reafoning fcientific ally. Hence he very properly fays opQus yap out, You fufpecl rightly. For hi* 
conception was nothing more than a vague conjecture or fufpicion; at the fame time that it was 
as accurate as could be obtained by mere fufpicion. 

VOL. IV. K ' -SOC. 
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Soc . In this manner, Theaetetus, it is proper to ad—I mean, to fpeak with 
alacrity, and not, as you were at firft, be averfe to anfwer. For, if we thus 
conduct ourfelves, we (nail either find that which is the object, of our fearch, 
or we mail in a lefs degree think that we know that which we do not by 
any means know. Nor will a thing of this kind be a defpicabie gain. 
And now then what do you fay ? Since there are two fpecies of opinion, 
one true, and the other falfe, do you define fcience to be true opinion ? 

THEiE, I do. For this now appears to me to be the cafe. 
S o c Is it, therefore, worth while again to refume the difcourfe about 

opinion ? 
T H E J E . What do you mean ? 
S o c I am now diffurbed, and often have been, fo that I am involved in 

much doubt, both with refpecl: to myfelf and others, as I am not able to fay 
what this pailion in us is, and after what manner it is generated in the foul. 

T H E J E . H O W is this ? 
S o c I am now fpeaking of falfe opinion ; and am confidering whether 

we fhall omit the difcuffion of it, or fpeculate about it in a different manner 
from what we did a little before. 

T H E J E . But why fhould you be dubious in this affair, Socrates, if you fee 
the manner i% which it is proper to acl ? For you and Theodorus laid juft 
now not badly, refpecling leifure, that nothing urges in inquiries of this kind. 

Soc . You very properly remind me. For perhaps it will not be foreign 
from the purpofe again to tread in the fame fleps. For it is better to finifh a 
little well, than much inefficiently. 

T H E J E . Undoubtedly. 
S o c What then fhall we fay ? Shall we fay that every opinion is falfe ? 

or that fome of us entertain falfe opinions, and others true—as if this was 
naturally the cafe with refpecl to opinions ? 

T H E J E . We fhould doubtlefs fpeak in this manner. 
S o c . Does not this happen to u«, as well about all things, as about each 

thing, that we either know or do not know ? For at prefent I omit to 
fpeak of learning and forgetting, as fubfifling between thefe, becaufe it con
tributes nothing to our defign. 

T H E J E . But, Socrates, nothing elfe remains refpccling every particular, 
except knowing or not knowing it. 

Soc 
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S o c Is it not therefore neceffary, that he who forms an opinion fhould 
cither form an opinion of things of which he knows fomething, or of things 
of which he knows nothing ? 

T H E J E . It is neceffary. 
S o c Is it not likewife impoffible, that he who knows a thing fhould not 

know it, or that he who does not know it fhould know it ? 
T H E J E . Undoubtedly. 
S o c Does,-therefore, he who opines falfely refpecting the things which 

he knows, opine that thefe are not the things which he knows, but different 
from them, but of which he has at the fame time a knowledge ? And though 
he knows both, is he ignorant of both ? 

T H E J E . But this, Socrates, is impoffible. 
Soc. Does he, therefore, think that the things of which he is ignorant 

are certain other things of which likewife he is ignorant ? And can he who 
neither knows Theaetetus nor Socrates ever be induced to think that So
crates is Theaetetus, or Theaetetus Socrates ? 

T H E J E . H O W is it poffible he can ? 
Soc. Nor, again, can any one think that the things which he knows are 

the fame as thofe of which he is ignorant; or that the things of which he is 
ignorant are the fame as thofe which he knows. 

T H E J E . For this would be monftrous. 
Soc. How then can any one entertain falfe opinions ? For it is impoffible 

to opine in ways different from thefe ; fince we either know or do not 
know all things. But in thefe it by no means appears poffible to opine 
falfely. 

T H E J E . Moft true. 
Soc. Whether, therefore, ought we to confider the object, of our inquiry,, 

not by proceeding according to knowing and not knowing, but according to 
being and non-being ? 

T H E J E . H O W do you fay ? 

Soc. It is not a fimple thing; becaufe he who, with refped to any thing, 
opines things which are not, mufl unavoidably opine falfely, in whatever 
manner the particulars pertaining to his dianoetic part may fubfift. 

T H E J E . It is proper it fhould be fo, Socrates. 
K % S O C . 
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Soc. How then (hall we anfwer, Theaetetus, if any one mould afk us 
(but it is poffible that what I fay may take place), What man can opine that 
which is not, whether refpecting beings themfelves, or whether confidered 
itfelf by itfelf? To this, as it appears, we fhould reply, that he can then 
opine about that which is notf when opining be does not opine the truth. 
Or how fhall we fay ? 

T H E J E . In this manner. 
Soc . Does a thing of this kind, therefore, take place elfewherc? 
T H E J E . Of what kind? 
Soc . That fome one fees lomcthing, and yet fees nothing. 
T H E J E . But how can he ? 

S o c But if he fees one certain thing, he fee* fomething which ranks among 
beings. Or do you think that the one does not rank among beings? 

T H E J E . I do not. 
Soc . He, therefore, who fees one certain thing fees a certain being. 
T H E J E . It appears fo. 
Soc. And, therefore, he who hears a certain thing hears one certain thing, 

and a certain being. 
T H E J E . He does fo. 
Soc . And does not he alio who touches a certain thing touch one cer^ 

tain thing, and that which has a being, fince it is one thing ? 
T H E J E . And this alfo. 
S o c . And does not he who opines opine one certain thing ? 
T H E J E . I grant it. 
S o c He, therefore, who opines that which has no being opines nothing. 
T H E J E . So it appears. 
Soc. But he who opines nothing does not opine in any refpecl. 
T H E J E . It is evident, as it appears. 
S o c . It is impoflible, therefore, to opine that which is not, either about 

beings, or itfelf by itfelf. 
T H E J E . So it appears. 
S o c To opine falfely* therefore, differs from opining things which are 

not. 
T H E J E . It appears that it differs. 

Soc, 
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T H E J E . 

S o c For neither is falfe opinion inherent in us in this manner, nor in the 
manner which we confidered a little before. 

T H E ; E . It is not. 

Soc. Perhaps, therefore, we may denominate this as follows. 
T H E J E . H O W I 

Soc. We fay that a certain foreign opinion is a falfe opinion, when fome 
one, by an alteration in his dianoetic energy, fays that a certain thing is a 
different thing. For thus he always opines that which has a being, but he 
opines one thing inftead of another; and, in confequence of erring in that 
which he confiders, he may be juftly faid to opine falfely. 

T H E J E , Y O U now appear to me to have fpoken with the grcateft rectitude* 
For, when any one opines that which is deformed inftead of that which is 
beautiful, or that which is beautiful inftead of that which is deformed, then 
he truly opines falfely. 

S o c It is evident, Theaetetus, that you defpile, and do not reverence me* 
T H E / E . In what refpect ? 
Soc. I do not think I appear to you to have apprehended that which is 

truly falfe, when afked whether the fwift and the flow, the light and the 
heavy, or any other contraries, do not become contrary to themfelves, ac 
cording to their own nature, but according to the nature of things which 
are contrary to them. This, therefore, I difmifs, left you fhould be con
fident in vain. But is it agreeable to you, as you fay* that to opine falfely is 
the fame as to opine foreign to the purpofe r 

T H E J E . It is. 

Soc. It is poffible, therefore, according to your opinion, toeftabliffi by the 
dianoetic power one thing as another, and not as that thing which it is *• 

T H E J E . It is poffible. 
Soc. When, therefore, the dianoetic power does this, is it not neceflarjr 

that it fhould either cogitate about both thefe, or about one of them I 
T H E J E . It is neceffary. 
Soc. And, therefore, it mufl either cogitate about them both together* or 

feparately. 
1 This is efFeded when the dianoetic power converts itfelf to imagination, and in confequence 

of this produces falfe reafoning* 
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T H E J F . Moft excellent. 
Soc. But do you call dianoetic energy the fame as I do ? 
T H E J E . What do you call it ? 
Soc. The difcourfe which the foul itfelf evolves in itfelf about the objects 

of its confideration. I explain the thing to you like an unfkilful perfon. For 
the foul, when it energizes dianoetically, appears to me to do nothing elfe 
than difcourfe with itfelf*, by interrogating and anfwering, affirming and 
denying. But when, having defined, it afferts without opposition, whether 
more (lowly or more rapidly, then I call this opinion*. So that I denomi
nate to opine, to fpeak, and opinion, a difcourfe not directed to any other, 
nor accompanied with voice, but directed to itfelf. But what do you call it ? 

T H E J E . The fame. 
S o c When any one, therefore, opines that one thing is another, he fays 

to himfelf, as it appears, that one thing is another. 
T H E J E . Undoubtedly. 
Soc. Recollect, whether if at any time you fay to yourfelf, that the beau

tiful is more than any thing bafe, or that the unjuft is juft, or, which is the 
fummit of all, whether you ever attempt to perfuade yourfelf, that that 
which is one thing is more than any thing another thing. Or, on the con
trary, have you never dared even in fleep to fay to yourfelf, that things even 
are entirely odd, or any thing elfe of this kind ? 

T H E J E . Certainly never. 
S o c . Do you think, then, that any other perfon, whether he is in a fane 

or an in fane condition, will ferioufly dare to fay to himfelf, and this accom
panied with perfuafion, that a horfe is neceffarily an ox, or two things one 
thing? 

T H E J E . By Jupiter, I do not, 
S o c If, therefore, to opine is for a man to fpeak to himfelf, no one, 

while he fays and opines both thefe, and touches upon both with his foul, 
will fay and opine that one of thofe is the other. But we will difmifs, if you 

1 As the dianoetic is accurately confidered a fcientific energy, it is very properly defined by So
crates to be a difcourfe of the foul with itfelf. Or, in other words, it is an energy of the rational 
foul, directed to itfelf, and not converted to the phantafy. 

a Opinion is the conclufxon of the dianoetic energy. See the Sophifta, 
pleafe, 
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pleafe, this word the other. For my meaning is this : that no one will opine 
that the bafe is the beautiful, or any thing elfe of this kind. 

T H E J E . Y O U have my permiffion, Socrates, to difmifs this word ; and the 
cafe appears to me to be as you fay. 

Soc . He, therefore, who opines both thefe cannot opine that one of them 
is the other. 

T H E J E . S O it appears. 
Soc . And again, he who only opines one of thefe, but by no means the 

other, can never opine that one of them is the other. 
T H E J E . True. For he would be compelled to touch upon that about 

which he does not opine. 
Soc. Neither, therefore, can he who opines both, nor he who only opines, 

one of them, opine foreign to the purpofe So that he will fay nothing, who 
defines falfe opinion to be heterodoxy. For neither will falfe opinion ap
pear to refide in us in this manner, nor in that which we have already men
tioned. 

T H E J E . It does not appear that it will. 
Soc. But, Theaetetus, if this fhould not appear to be the cafe, we fhould 

be compelled to confefs many things, and of an abfurd nature. 
T H E J E . What are thefe I 
Soc. I will not tell you, till I have endeavoured to confider the affair in* 

every poffible way. For I fhould be afhamed, with refpect to that of which 
we are in doubt, if we were compelled to confefs what I now fay. But if 
we fhall difcover the object of our fearch, and become free, then we may. 
fpeak concerning others, as fuffering thefe things, while we fhall be railed 
beyond the reach of ridicule. But if we fhould be involved in inextricable 
doubts, and thus become abject, and filled with naufea, then, I think, we 
fhould permit our difcourfe to trample on us, and ufe us as it pleafes. Hear,, 
then, whether I have found out any paffage to the object of our inquiry. 

T H E J E . Only fpeak. 
Soc . I fhall not fay that we rightly confented, when we acknowledged1 

that it was impoffible any one could opine that the things which he knows 
are things which he does not know, and thus be deceived : but I fay that this 
is in a certain refpect poffible-

8 T H E J J S 
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T H E J E . DO you fay that which I fufpecled might be the cafe when we 
made this affertion, as that I knowing Socrates, and feeing another perfon at 
a diffance whom I do not know, might think it was Socrates, whom 1 do 
know? For that which you fay takes place in a thing of this kind. 

Soc. Are we not, therefore, driven from the hypothec's which caufed us 
to acknowledge, that, with refpecl to things which we know, we arc ignorant 
of them, at the fame time that we know them ? 

T H E J E . Entirely fo. 
Soc . We muff not, therefore, eftablifh this hypothecs, but the following: 

and perhaps fome one will in a certain refpecl affent to us, or perhaps will 
oppofe us. But we are now in that fituation in which it is neceffary to exa
mine the difcourfe which perverts all things. Confider, therefore, whether 
1 fay any thing to the purpofe. Is it then pofTible for any one who formerly 
Was ignorant of fomething, afterwards to learn that thing ? 

T H E J E . It certainly is poffible. 
Soc. And can he not alfo learn another and another thins ? 
T H E J E . Why fhould he not ? 
Soc . Place for me, for the fake of an example, one waxen image 1 in our 

fouls : in this foul a greater image, and in that a leffer: and in this of purer, 
but in that of impurer and harder wax: and in fome again of a moifter 
kind, but in others fufficiently tempered. 

T H E J E . I place it. 
Soc. We muff fay, then, that this is a gift of Mnemofyne the mother 

of the Mutes ; and that'in this, whatever we wifh to remember of things 
which we have feen, or heard, or undcrftood, is impreffed like images made 
by a feal, by inlinuating itfelf into our fenfes and conceptions. And further, 
that we remember and know that which is imprelfed in this waxen image, 
as long as the impreffed figure remains; but when it is deflroyed, or can be 
no longer impreffed, we forget and ceafe to know. 

T H E J E . Be it fo. 

* What is here faid mufl not be undcrftood literally j for Plato was by no means of opinion 
that images are fafhioned by external objects in the foul. But nothing more is here meant, than 
either that the foul naturally pofiefles thefe images, or that, taking occafion from external motions, 
and the paffions of body, ihe conceives forms in herfelf by her own native power. 

5 Soc. 
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Soc. Confider, therefore, whether he who knows thefe impreffions, 
and attends to what he either fees or hears, can after this manner opine 
falfely ? 

T I I E J E . After what manner r 
Soc. With refpecl to what he knows, at one time opining that he knows, 

and at another time that he does not know. For we improperly granted 
above, that it was impoffible for this to happen. 

T H E J E . But how do you now fay ? 

Soc. It is requifite thus to fpeak about thefe things, defining them from 
the beginning : That it is impoffible that he who knows any thing, and has 
a monument of it in his foul, but does not perceive it, can opine that it is 
fomething elfe which he knows, and the image of which he poffeffes, but 
does not perceive. And again, it is impoffible that any one can opine that 
what he knows is that which he does not know, and of which he does not 
poffefs the image : or that what he does not know is that which he knows. 
It is likewife impoffible for any one to opine that what he perceives is fome 
other fenfible object different from what he perceives : or that what he per
ceives is fomething which he does not perceive : or that what he does not 
perceive is fomething elfe which he does not perceive: or that what he does 
not perceive is fomething which he does perceive. Nor, again, can any one 
opine that what he knows and perceives, and of which he has a fenfible 
image, is fomething elfe which he knows and perceives, and of which he in 
like manner poffeffes a fenfible image : or that what he knows and perceives, 
and of which he poffeffes an image in a proper manner, is the fame as that 
which he fimply knows: or that what he knows and perceives, and fimilarly 
retains, is that which he perceives : or again, that what he neither knows 
nor perceives is the fame as that which he fimply does not know : or that 
what he neither knows nor perceives is the fame as that which he does not 
perceive. For in all thefe it is impoffible to opine falfely. It remains, 
therefore, that falfe opinion mufl take place in fome things of this kind, if it 
has any fubfiftence. 

T H E J E . In what things, therefore ? that I may fee whether I can learn 
better from thefe. For at prefent I do not follow you. 

Soc. In thofe things which any one knowing, opines that they are certain 
other things which he knows and perceives; or which he does not know, 

V O L . I V . L j but 
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but perceives; or which both knowing and perceiving, he opines that he 
knows and perceives. 

T H E J E . I now leave you behind, at a greater diftance than before. 
Soc . Hear then again as follows : I knowing Theodorus, and remembering 

in myfelf what kind of man he is, and in like manner Theastetus, fometimes 
I fee them, and fometimes I do not: and fometimes I touch them, and fome
times not; and hear or perceive them with fome other fenfe : but fometimes' 
I do not apprehend any thing refpecting you by any fenfe, yet neverthelefs I 
remember you, and know you in myfelf. 

T H E J E . Entirely fo. 
Soc . Learn this, therefore, the firft of the things which I wifh to evince-

to youy that it is poffible for a man not to perceive that which he knows,, 
and that it is likewife poffible for him to perceive it* 

T H E J E . True. 
S o c . Does it not often happen that a man does not perceive that which, 

he does not know, and likewife often happen that he perceives it only ? 
T H E J E . This alfo is true. 
Soc. See, then, if you can now follow me better. Socrates knows The» 

odorus and Theaetetus, but fees neither of them, nor is any other fenfe pre
fent with him refpecting them. Can he ever in this cafe opine in himfelf,, 
that Theaetetus is Theodorus ? Do I fay any thing,, or nothing ? 

T H E J E . Y O U fpeak pertinently ; for he cannot thus opine* 
Soc . This then was the firft of thofe things which I faid* 
T H E J E . It was. 

S o c . But the fecond was this, that while I know one of you, but do not 
know the other, and perceive neither of you, I can never opine that he whom 
I know is the man whom I do not know* 

T H E J E . Right. 
Soc . But the third was this, that while I neither know nor perceive 

either of them, I can never opine that he whom I do not know is fome other 
perfon whom I do not know : and in a fimilar manner think that you again 
hear all that was faid above, in which I can never opine falfely refpecting 
you and Theodorus, neither while knowing nor while ignorant of both; nor 
while knowing one, and not knowing other. And the fame may be faid 
refpc&ing the fenfes, if you apprehend me, 

7 T H E J E . 
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T H £ J E . I do apprehend you. 
Soc. It remains, therefore, that I muff then opine falfely, when knowing 

vou and Theodorus, and preferving in that waxen image, as in a feal ring, 
the impreffion of both of you for a long time, and not fufficiently feeing 
both of you, I endeavour, by attributing the proper impreffion of each to my 
particular fi^ht, fo to harmonize this impreffion to the veffige of fight, that 
a recognizance may take place: but afterwards failing in the attempt, and 
changing like thofe that change their fhoes, I transfer the virion of each to a 
foreign imprefTion, and err by being fimilarly affected to the paffions of light 
in mirrors, where things on the right hand flow back to thofe on the left 
hand. For then heterodoxy takes place, and I opine falfely. 

T H E J E . It appears, Socrates, that the paflion of opinion is fuch as in a 
wonderful manner you have reprefented it to be. 

Soc. Still further, when knowing both of you, I befides this perceive one 
of you, and not the other, then I have a knowledge of him whom I do not 
perceive, but not according to fenfe ; which is what I faid before, but you 
did not then underftand me. 

T H E J E . I did not. 

Soc . This however I faid, that he who knows and perceives one of you, 
and has a knowledge of you according to fenfe, will never opine that this 
object of his knowledge and perception is fome other perfon whom he knows 
and perceives, and of whom he has a knowledge according to fenfe. Was 
not this what I faid ? 

T H E J E . It was, 

S o c But in a certain refpecl that which I juft now faid is omitted,—I 
mean, that falfe opinion then takes place, when any one knowing and feeing 
both of you, or poffeffing any other fenfe of both of you, and likewife retain
ing your images in his foul, has not a proper perception of either of you, but, 
like an unfkilful archer, wanders from and miffes the mark, which is there
fore denominated a falfehood. 

T H E J E . And very properly fo. 
S o c When, therefore, fenfe is prefent to one of the impreifions, and not 

to the other, and that which belongs to the abfent fenfe is adapted to the 
fenfe then prefent, in this cafe the dianoetic part is entirely deceived. And, 
ia one word, it is not poffible, as it appears, either to be deceived, or to have 

L 2 a falfe 
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a falfe opinion, refpeding things which a man has neither ever known or 
perceived, if we now fay any thing to the purpofe. But refpecting things 
which we know and perceive, in thefe opinion is rolled about and evolved, 
becoming,both true and falfe. And when it collects and marks its proper 
refemblances in an oppofite and ftraight forward direction, then it is true, 
but when in a tranfverfe and oblique direction, falfe. 

T H E J E . Thefe things, therefore, Socrates, are beautifully faid. 
Soc. And you will much more fay fb, when you hear what follows. 

For to opine the truth is beautiful, but to lie is bafe. 
T H E J E . Undoubtedly. 
Soc . They fay, therefore, that hence the following particulars take place. 

When that waxen image in the foul is profound, abundant, fmooth, and 
fufficiently perfect, then the feveral particulars which proceed through the 
fenfes, being impreffed in this Heart 1 of the foul, (as Homer calls it, ob-
fcurely fignifying its fimilitude to wax,) fo as to become pure fignatures, and 
of fufficient profundity,—in this cafe they become lading. And, in the firft 
place, men with fuch impreffions as thefe are docile : in the next place, 
they are endued with a good memory: and, in the third place, they do not 
change the impreffions of the fenfes, but opine the truth. For, as thefe 
impreffions are clear, and fituated in an ample region, they fwiftly diftribute 
fenfible particulars to their proper refemblances, which are called beings; 
and fuch men are denominated wife. Or does it not appear fo to you ? 

T H E J E . It does in a tranfeendent degree. 
Soc. When, therefore, any one's heart is hairy (which the perfectly wife 

poet has celebrated), or when it is of a muddy nature, and not of pure wax, 
or when it is very moift, or hard, then it is in a bad condition. For thofe 
in whom it is moift are indeed docile, but become oblivious ; and thofe in 
whom it is hard are affeded in a contrary manner. But men in whom it 
is hairy and rough, in confequence of its poffeffing fomething of a ftony 
nature, mingled with earth or clay, thefe contain obfeure refemblances. 
The refemblances too are obfeure in thofe in whom this heart is hard : for 
in this cafe it has no profundity. This likewife happens to thofe in whom it 
is moift: for, in confequence of the impreffions being confounded, they 

9 

? For Mtip or Hta? is the foartx and x»/>o$ is wax* 

fwiftly 
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fwiftly become obfeure. But if, befides all this, they fall on each other, 
through the narrownefs of their receptacle, fince it belongs to a little foul, 
then the refemblances become fiill more obfeure. All fuch as thefe, there
fore, opine falfely. For when they fee, or hear, or think about any thing, as 
they are unable fwiftly to attribute things to their refemblances,. they judge 
erroneoufly; becaufe they fee, hear, and underftand for the moff part per-
verfely. And fuch as thefe are called deceivers, and are faid to be ignorant 
of things. 

T H E J E . Y O U fpeak with the greateff rectitude of all men, Socrates. 
Soc. Shall we fay, then, that falfe opinions refide in us ? 
T H E J E . Very much fo. 
Soc. And true opinions likewife ? 
T H E J E . And true opinions. 
Soc. I think, therefore, it has been fufficiently acknowledged by us, that 

thefe two opinions have a fubfiftence more than any thing. 
T H E J E . It has in a tranfeendent degree. 
Soc. A loquacious man, Thesetetus, appears in reality to be a dire and 

unpleafant man. 
T H E J E . With reference to what do you fpeak in this manner? 
Soc. With reference to my own indocility, and real loquacity, at which 

I am indignant. For what elfe than a loquacious man can he be called, 
who through his ffupidity draws difcourfe upwards and downwards, not 
being able to procure pcrfualion, and who with difficulty abandons an 
affertion ? 

T H E J E . But why are you indignant ? 
Soc. I am not only indignant, but I am fearful what I fhould anfwer, if 

any one fhould alk me, O Socrates, have you found that falfe opinion is 
neither in the mutual energies of the fenfes, nor in dianoetic energies, but in 
the conjunction of fenfe with the dianoetic energy? But I think I fhould 
fay, boafting, as if we had difcovered fomething beautiful, that we had found 
it to be fo. 

T H E J E . What has been juft now evinced appears to me, Socrates, to be 
no defpicablc thing. 

Soc. Do you, therefore, he will fay, affert that we can never opine, that 
a man whom we alone dianoetically conceive, but do not fee> is a horfe,, 

which 
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which we neither at prefent fee, nor touch, nor perceive by any other fenfe, 
but only dianoetically conceive ? I think I mould fay that I do aflert thefe 
things. 

T H E J E . And very properly. 
Soc . Will it not, therefore, follow, he will fay, according to this reafon, 

that no one will ever think eleven, which he only dianoetically perceives, 
to be twelve, which he only dianoetically perceives ? What anfwer would 
you give ? 

T H E J E . I fhould anfwer, that fome one feeing or touching eleven things, 
might opine them to be twelve; but that he would never opine in this man
ner refpecting the numbers which he poffeffes in his dianoetic part. 

Soc. But what, fce will fay, do you think that any one can fpeculate 
about five and feven—I do not mean five and feven men, or any thing elfe of 
this kind,, but five and feven themfelves, which we faid were in his foul like 
impreffions in wax—fb as never to opine falfely refpe&ing them ? Or will 
not fome men, when they confider thefe things by themfelves, and inquire 
about their amount, opine that they are eleven, and others that they are 
twelve ? Or will all men fay and opine that they are twelve ? 

T H E J E . By Jupiter they will not; but the greater part will opine that they 
are eleven. And if any one fhould afk them the amount of more numbers, 
their anfwer would be frill more erroneous. For I think that you rather 
fpeak about every number. 

S o c . You think rightly. Confider, therefore, whether this ever happens, 
that any one opines that the twelve which are impreffed in his foul are 
eleven ? 

T H E J E . It feems this does happen. 
Soc. Does not this then revolve to the former affertions? For he who fuffers 

that which he knows, opines that it is fome other thing which he alfo knows, 
which we faid was impoffible: and from this very circumffance we are 
compelled to confefs, that there is no fuch thing as falfe opinion, left the 
.fame perfon mould be forced to know and at the fame time not to know the 
iame things. 

T H E J E . Moft true. 
S o c . Hence it appears that falfe opinion muft be otherwife defined than a 

mutation of the dianoetic energy with refpecl to fenfe. For, if this was a 
true 
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true definition, we fhould never be deceived in dianoetic conceptions them
felves. But now there is either no fuch thing as falfe opinion, or, if there 
is, a man may be ignorant of that which at the fame time he knows* And: 
which of thefe will you choofe r 

T H E J E . Y O U have propofed an ambiguous choice, Socrates. 
Soc . But it appears that reafon will not permit both thefe to take place. 

At the fame time, however (for all things mufl: be attempted), what if we 
mould endeavour to divert ourfelves of fhame ? 

T H E J E . H O W ? 

Soc. By being willing to fay what it is to have a fcientific knowledge of 
a thing. 

T H E J E . But why would this be impudent ? 
Soc. You do not appear to underitand that the whole of our difcourfe 

from the beginning is an inveftigation of fcience, as if we did not know 
what it is. 

T H E J E . I underftand you. 
Soc. But does it not appear to be the part of impudent perfons, to fftow 

what it is to have a fcientific knowledge, at the fame time that they are? 
ignorant what fcience is ? But, Theaetetus, it is now fome time fince we? 
have not fpoken with purity. For we have ten thoufand times employed the 
terms, We know, and We do not know, We have a fcientifie knowledge, 
and We have not a fcientific knowledge, as if we mutually underffood fome
thing, in which at the fame time we are ignorant what fcience is. But at 
prefent, if you are willing, we will ufe the terms, to be ignorant, and to 
underftand, in fuch a manner as it is proper to ufe them, fince we are defti-
tute of fcience. 

T H E J E . But how in this cafe, Socrates, fhall we be able to difcourfe ? 
Soc. Not at all while I remain as I am. But I might be able, i f f was 

contentious : and now, if any contentious perfon was prefent, he would fay 
that he abffained from fuch terms, and would very much deter us from what 
I fay. But, as we are bad, man, are you willing I fhould dare to fay what it 
is to know fcientifically ? For it appears to me to be worth while. 

T H E J E . Dare then, by Jupiter. For you will greatly deferve to be par
doned for the attempt. 

Soc. Have you heard what at prefent they fay it is to know fcientifically ? 
T H E J £ , 
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THEM. Perhaps fo; but at prefent I do not remember. 
Soc . They fay that it is the habit of fcience. 
T H E J E . True. 
S o c We, therefore, mall make a trifling alteration, and fay that it is the 

poffeflion of fcience. 
T H E J E . But in what do you fay this differs from that ? 
Soc. Perhaps in nothing. But when you have heard that which appears 

to me to be the cafe, examine it together with me. 
T H E J E . I will, if I can. 
Soc. T o jiojfefs, therefore, does not appear to me to be the fame as to 

have a thing. Thus, if any one buys a garment, and, having the power of 
nfing it when he pleafes, does not wear it, we mould not fay that he ^zAhe 
garment, but that he fiojfejfes it. 

T H E J E . And very properly. 
S o c . See then whether it is poffible to poffefs fcience in this manner, 

without having it: juft as if fome one 'having caught certain wild doves *, 
or other wild birds, and having conftrucled an aviary for them at home, 
fhould feed and nourifh them. For in a certain refpecl: we fhould fay that 
he always has, becaufe he fiojfejfes them. Should we not I 

T H E J E . We fhould. 
Soc. But in another refpecl we fhould fay that he by no means has them, 

but that he has a power, fince he has fhut them up for his own ufe, in an 
iuclofure of his own, of taking and having them when he pleafes, and of 
again difmiffing them : and that he can do this as often as it is agreeable to< 
him. 

T H E J E . Exactly fo. 
S o c . Again, as before we devifed I know not what waxen figment in the 

foul, fo now let us place a certain aviary containing all forts of birds in the 
foul; fome of which fly in flocks, apart from others ; but others again fly in 

1 It is juflly obferved by Proclus, in his admirable Commentary on the firft book of Euclid's 
Elements, p. 3, that Socrates here, mingling the jocofe with the ferious, aflimilates the fciences 
which are in us to doves. He alfo fays that they fly away, fome in flocks, and others feparate. 
from the reft. For the fciences that are more common contain in themfelves many that are more 
partial •, and thofe that are diftributed according to fpecies, touching on the objects of their 
knowledge, are feparated from, and unconjoined with, each other, in confequence of originating 
from different primary principles. 

fmall 
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fmall companies; and fome fly alone, wherever they may happen to find a 
paffage. 

T H E J E . Let it be fo : but what follows r 
S o c It is requilitc to fay, that this receptacle is empty in children : but 

in the place of birds we muff underftand fciences, and fay, that he who poffeffes 
fcience, and confines it in this inclofure, learns or difcovers that thing of 
which he poffeffes the fcience; and that this is to have a fcientific knowledge. 

T H E J E . Be it fo. 

S o c But again, confider, when any one is willing to inveftigate fciences, 
and receiving to have them, and afterwards difmifs them, by what names all 
thefe particulars ought to be expreifed. Shall we fay by the fame names as 
at firft, when fciences were Jtojfejfcd, or by other names ? But from what 
follows you will more clearly underftand what I fay. Do you not call arith
metic an art ? 

T H E J E . I do. 

S o c Suppofe this to be the hunting of the fciences of all the even and the 
odd. 

T H E J E . I fuppofe it. 
S o c But I think by this art the arithmetician has the fciences of numbers 

in his power, and delivers them to others. 
T H E J E . He does fo. 
Soc. And we fay that he who delivers thefe fciences teaches, but that he 

who receives them learns; and that he who has them, in confequence of pof-
leffing them in that inclofure which we mentioned, knows fcientifically. 

T H E J E . Entirely fo. 
S o c But attend to what follows. Does not he who is a perfect arithme

tician know fcientifically all numbers ? For the fciences of all numbers are 
in his foul. 

T H E J E . Undoubtedly, 
S o c Does not a man of this kind fometimes enumerate with himfelf in

ternally, and fometimes externally, fuch things as have number ? 
T H E J E . Certainly. 
Soc. But to number is confidered by us as nothing eJfe than the fpecula-

tion of the quantity of any number. 
T H E J E . It is fo. 

V O L . I V . M S O C 
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S o c . He, therefore, who has a fcientific knowledge, by thus fpeculating, 
appears not to know, though we have confeffed that he knows every num
ber. Do you hear thefe ambiguities ? 

T H E J E . I do. 

Soc. When, therefore, we affimilated fciences to the poffeffion and fowL 
ing of doves, we laid that fowling was twofold ; one kind being prior to ac-
quifition, and fubfifting for the fake of poffeffion ; but the other being pofte-. 
rior to acquilition and poffeffion, and fubfifting for the fake of receiving and 
having in the hands things whjch were formerly poffeffed. So thefe fciences, 
which any one had formerly been endued with by learning, and which he. 
had known before, may again be learnt, by renaming and retaining the fci* 
ence of every particular which he formerly poffeffed, but which he has not. 
at hand in his dianoetic part. 

T H E J E . True. 
Soc . On this account, I juft now inquired how names refpecling thefe 

things were to be ufed, as when an arithmetician numbers, or a grammarian 
reads. For, in either caft, he who knows again applies himfelf to know by. 
himfelf what he already knows. 

T H E J E . But this is abfurd, Socrates. 
Soc . Shall we therefore fay, that the grammarian reads, or the arithme

tician numbers, things of which he is ignorant, though we have granted that 
the one knows all letters, and the other every number ? 

T H E J E . But this alfo is irrational. 
Soc . Are you, therefore, willing we fhould fay, that we are not at all con-, 

cerned how any one may employ the names of knowing and learning? But 
fince we have determined that it is one thing to {loffefs, and another to have, 
fcience, we wuft fay that it is impoffible for any one not to poffefs that which 
he does poffefs. So that it will never happen that any one does not know 
that which he does know ; though about this very thing falfe opinion may be 
received. For it may happen that we may take the fcience of one thing for 
the fcience of another, when, hunting after fome one of our inward fciences, 
we erroneoufly receive inftead of it fome other that flies away. As when any 
one opines that eleven things are twelve : for then, receiving the fcience of 
eleven things inftead of twelve, he takes out of his aviary a pigeon inftead 
of a dove. 

T H E J E . 
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T H E J E . It is reafonable to iiippofe fo. 
Soc. But when he receives that which he endeavours to receive, then he 

is free from falfehood, and opines things which are. And after this manner 
falfe and true opinion fubfift: and thus none of the particulars which dif-
turbed us before will be any longer an impediment to us. Perhaps, there
fore, you affent to me: or how will you do ? 

T H E J E . Affent to you. 

Soc. We are then now freed from the dilemma refpecting a man know
ing and at the fame time not knowing a thing. For it wili no longer hap
pen that we fhall not poffefs that which we do poffefs, whether we judge 
falfely or not. However, a more dire paffion than this appears to me to 
prefent itfelf to the view. 

T H E J E . What is that? 
Soc . If the permutation of fciences fhould ever become falfe opinion. 
T H E J E . But how ? 

Soc. In the nrff place, is it not abfurd, that he who has the fcience of 
any thing fhould be ignorant of that thing, not through ignorance, but 
through the fcience of the thing ? And in the next place, that he fhould 
opine this thing to be that, and that thing this ? And is it not very irrational 
to fuppofe, that when fcience is prefent the foul fhould know nothing, but 
fhould be ignorant of all things ? For, from this affertion, nothing hinders 
but that ignorance when prefent may enable a man to know fomething, and 
caufe blindnefs to fee, if fcience ever makes a man to be ignorant of any 
thing. 

T H E J E . Perhaps, Socrates, we have not properly introduced birds, as we 
alone placed fciences in the foul, but we ought at the fame time to have 
placed the various kinds of ignorance flying in companies; and a man em
ployed in fowling, at one time receiving fcience, and at another time igno
rance, about the fame thing: through ignorance opining what is falfe, but 
through fcience the truth. 

Soc. It is by no means eafy, Theaetetus, not to praife you. However, 
again confider what you have faid. For let it be as you fay. But he who 
receives ignorance, you will fay, opines things falfe. Is it not fb ? 

T H E J E . It is. 

Soc. But yet he will not think that he opines falfely. 
M 2 T H E J E . 
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T H E J E . He will not. 
S o c But that he opines truly. And he will be affected with refpecl to 

thofe things in which he errs, like one endued with knowledge. 
T H E i E . Undoubtedly. 
Soc. He will therefore opine that he has by fowling obtained fcience, 

and not ignorance. 
T H E J E . It is evident. 
S o c Hence, after having made a long circuit, we have again fallen into 

the firft doubt. For that reprover whom we mentioned before will laugh
ing fay to us, O beft of men, whether can he who knows both fcience and 
ignorance opine that what he knows is fome other thing which he alfb 
knows ? or, knowing neither of thefe, can he opine that a thing which he 
does not know is fome other thing which he does not know ? or, knowing 
one of thefe, and not the other, can he opine that what he knows is that 
which he does not know ? or that what he does not know is that which he 
does know ? Or, again, tell me whether there arc fciences of fciences, and 
of the various kinds of ignorance, which he who poffeffes, and indoles in 
other certain ridiculous aviaries, or waxen figments, knows fo far as he pof
feffes them, though he has them not at hand in his foul ? And thus you will 
be compelled to revolve infinitely about the fame thing, without making any 
proficiency. What fhall we reply to thefe things, Theaetetus ? 

T H E J E . By Jupiter, Socrates* I do not know what ought to be faid. 
Soc Does not, therefore, O boy, the difcourfe of this man very pro

perly reprove us, and evince that we have not done right in inveftigating 
falfe opinion prior to fcience, and leaving fcience undifcuffed? But it is im
poffible to know this till we have fufficiently determined what fcience is. 

T H E J E . It is neceffary, Socrates, to fufpect at prefent, as you fay. 
Soc . What then can any one again fay from the beginning refpecling 

fcience ? For we are not yet weary of fpeaking. 
T H E J E . Not in the leaft, if you do not forbid it. 
S o c Tell me, then, in what manner we can fo fpeak concerning fcience 

as not to contradicl ourfelves. 
T H E J E . In the fame manner as we attempted before, Socrates ; for I have 

not any thing elfe to offer. 
Soc In what manner do you mean? 

T H E J E . 
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T H E J E . That true opinion is fcience. For to opine truly is without 
error; and every thing that proceeds from it is beautiful and good. 

Soc. He who in fording a river, Theaetetus, is the leader of others, if in
terrogated refpecling the depth of the water, will anfwer that the water will 
(how its own depth. In like manner, if, entering into the prefent fubject, we 
inquire, the impediment to our paiTage will, perhaps, prefent to us the obje6fc 
of our fearch : but, if we remain where we are, nothing will become manifeff. 

T H E J E . YOU fpeak well: but let us proceed and confider. 
Soc . Is not this, therefore, a thing of brief confideration ? For the whole 

of art, and its profeffors, evince that art is not fcience. 
T H E J E . H O W fo ? And who are thefe profeffors ? 
Soc. Thofe that excel all others in wifdom, and who are called orators 

and lawyers. For thefe perfuade, but do not teach by their art, and caufe 
their hearers to opine whatever they pleafe. Or do you think there are 
any teachers fo fkilful, as to be able in cafes of robbery? and other violences, 
to evince fufficiently the truth of the tranfacYions by means of a little water? 

T H E J E . I by no means think there are: but thefe men perfuade. 
Soc. But do you not fay that to effect perfuafion is the lame thing as to 

produce opinion ? 
T H E J E . Undoubtedly. 
Soc. When, therefore, judges are juffly perfuaded refpedting things which 

he who fees can alone know, but by no means otherwife, is it poffible that 
thus judging by report, and receiving true opinion without fcience, they can 
judge rightly refpect.ing things of which they are perfuaded, if we admit that 
they judge well ? 

T H E J E . I entirely think they can. 
S o c But, my friend, if true opinion, judgment, and fcience arc the fame, 

that confummate judge can never opine with rectitude without fcience: but 
now each appears to be fomething different. 

T H E J E . I had forgotten, Socrates, what I heard a certain perfon fay con
cerning fcience, but I now remember. But he faid that true opinion in con
junction with reafon is fcience, but that without reafon it is void of fcience; 
and that things cannot be known fcientifically of which there is no reafon, 
but that things may be thus known which have a reafon. 
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Soc. How well you fpeak ! But tell me how he divided things which 
may be fcientifically known, and which cannot be fo known, that we may 
fee whether you and I fimilarly underftand them. 

T H E J E . I do not know that I can difcover how he divided thefe; but I 
can follow another perfon difcourfing. 

Soc . Hear, then, a dream for a dream. For I alfo appear to have heard 
from certain perfons that the firft elements *, as it were, from which we and 
other things are compofed cannot be rationally defcribed. For they fay that 
each of thefe can alone be denominated by itfelf, but cannot be called any 
thing elfe, neither as that which is nor as that which is not; becaufe effence, 
or non-effence, would thus be afligned to it. But it is requifite to add no
thing, if any one fpeaks of a thing itfelf alone. For neither the term this, nor 
that, nor each, nor alone, nor any other fuch appellations, fhould be employed, 
becaufe thefe are applied to things in a circular progrefTion, and are different 
from the things to wnich they are added. But it is neceffary, if poffible, to 
fpeak of the thing itfelf, and, if it has a proper definition, to affert fomething 
refpecting it, without the addition of any thing elfe. Now, however, no one 
of things firft can be made the fubject of difcourfe; for it does not admit of 
any thing elfe than a denomination. But the things compofed from thefe, as 
they are themfelves woven together, fo from the weaving together of their 
names difcourfe is produced. For the connection of names is the effence of 
difcourfe. Hence, the elements themfelves are ineffable and unknown, but 
at the fame time are objects of fenfe : but fyllables are known and effable, 
and may be apprehended by true opinion. When, therefore, any one re
ceives a true opinion of any thing, without reafon, then his foul perceives 
the truth refpecting it, but he doe6 not know the thing; becaufe he who is 
incapable of giving and receiving a reafon concerning a thing muft be de-
ftitute of fcience refpecting it. But when he receives a reafon, then he may 
be able to know all thefe, and acquire fcience in perfection. Have you not, 
therefore, heard a dream, or is it any thing elfe ? 

T H E J E . It is nothing elfe. 
1 Prodicus the Chian, imitating Leucippu9, aflerted that the elements of things, becaufe they 

are fimple, and therefore without definition, are unknown j but that compofites, fince they can 
fee -defined, may be known. 

6 Soc. 
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Soc , Is it, therefore, agreeable to yon that we mould eftablifh fcience to 
be true opinion in conjunction with reafon ? 

T H E J E . Very much fo. 
Soc. Have we, therefore, Theaetetus, this very day detected that which 

formerly many wife men inveftigating grew old before they difcovered ? 
T H E J E . T O me, Socrates, what was juft now faid appears to be well 

faid. 
S o c And it is very fit it fhould: for what fcience can there be without 

reafon and right opinion ? But one of the affertions does not pleafe me. 
T H E J E . What is that ? 
Soc. That which appears to be very elegantly faid; that the elements of 

fpeech are unknown, but the genus of fyllables known. 
T H E J E . IS not this right ? 
Soc. Take notice. For we have as hoftages of difcourfe thofe very para

digms, which he employing faid all that I have related. 
T H E J E . What are thefe paradigms ? 
S o c The things pertaining to letters, viz. elements and iyllables. Or do 

you think that he who faid what we have related fpoke in this manner 
looking to any thing elfe than thefe ? 

T H E J E . T O nothing elfe than thefe. 
S o c Let us, therefore, receiving thefe, examine them, or rather our

felves, whether we learn letters in this manner, or not. In the firft place, 
then, have fyllables a definition, but not the elements ? 

T H E J E , Perhaps fo. 
S o c To me, alfo, it very much appears to be fo. If, therefore, any one 

fhould thus afk refpecting the firft fyllable of the word Socrates, O Theaete
tus, viz. what is 00 ? what would you anfwer ? 

T H E J E . That it is S and 0. 
S o c You have, therefore, this definition of the fyllable. 
T H E J E . I have. / 

Soc. But come, in a fimilar manner give me a definition of the let
ter S. 

T H E J E . But how can any one fpeak of the elements of an element ? For 
S, Socrates, is only a certain found of mute letters, the tongue, as it were, 
hifTing : but of the letter B there is neither voice nor found, nor of moft of 
the elements. So that it is very well faid that they are ineffable, among 

which 
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which the well-known feven vowels are alone vocal, but have not any rea
fon or definition. 

Soc . This therefore, my friend, we have rightly afferted refpe&ing fcience. 
T H E J E . S O it appears. 
S o c But have we rightly mown that a fyllable is known, but not an ele

ment ? 
T H E J E . It is likely. 
Soc . But with refpecl to this fyllable, whether fhall we fay that it is both 

the elements ; and, if there are more than two, that it is all thofe elements ? 
Or fhall we fay that it is one certain idea produced from the compofition of 
the elements ? 

T H E J E . It appears to me that we fhould fay it is all the elements. 
Soc . See, then, with refpecl to the two letters .5" and 0, which form the 

-firft. fyllable of my name, whether he who knows this fyllable knows both 
thefe letters ? 

T H E J E . Undoubtedly. 
S o c . He knows, therefore, S and 0. 
T H E J E . Yes. 

Soc. But what, if he knows each, and, knowing neither, knows both ? 
T H E J E . But this would be dire and abfurd, Socrates. 
Soc . But if it is neceffary to know each, if any one knows both, it is ne

ceffary that he who in any future time knows a fyllable fhould previoufly 
know all the elements : and fo that beautiful affertion efcaping from us 
will difappear. 

T H E J E . And very fuddenly too. 
Soc For we did not well fecure it. For, perhaps, a fyllable ought to have 

been adopted, and not the elements; but one certain fpecies produced from 
them, and which is different from the elements. 

T H E J E . Entirely fo: and perhaps the thing takes place in this manner ra
ther than in that. 

Soc We % fhould confider, therefore, and not in fo effeminate a manner 
betray a great and venerable affertion. 

T H E J E . We ought not, indeed. 
Soc . Let a fyllable then, as we juft now faid, be one idea produced from 

ieveral according elements, as well in letters as in all other things. 
T H E J E . Ent rely fc. 

Soc 
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Soc. It ought not, therefore, to have any parts. 
T H E J E . Why not ? 

Soc . Becaufe the whole of that which has parts mufl: neceffarily be all the 
parts. Or do you fay that a whole which is produced from parts is one 
certain fpecies different from all the parts ? 

T H E J E . 1 do. 

Soc . But with refpecl: to the all, and the whole, whether do you call each 
of thefe the fame, or different ? 

T H E J E . I have not any thing clear to fay ; yet fince you order me to an
fwer with alacrity, I will venture to fay that each of thefe is different. 

Soc. Your alacrity, Theaetetus, is right; but whether your anfwer is fb, 
we mufl: confider, 

T H E J E . It is neceffary. 
Soc. Does not the whole, therefore, differ from the all, according to your 

prefent affertion ? 
' T H E J E . It does. 

Soc. But do all things and the all differ in any refpecl ? As when we fay 
one, two, three, four, five, fix : or twice three, or thrice two, or four and 
two, or three and two and one, or five and one ;—whether in all thefe do 
we fay the fame thing, or that which is different ? 

T H E J E . The fame thing. 
S o c . Do wc fay any thing elfe than fix? 
T H E J E . Nothing elfe. 
Soc. According to each mode of fpeaking, therefore, we find that all are 

fix. 
T H E J E . We do. 

S o c Again, therefore, we do not fay any one thing when we fay all 
things. 

T H E J E . It is neceffary. 
Soc. Do we fay any thing elfe than fix things ? 
T H E J E . Nothing elfe. 
Soc, In things, therefore, which confifl from number, we fay that the all 

is the fame with all things. 
T H E J E , So it appears* 
V O L . iv. w Soc 
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Soc. Should we not, therefore, fay refpecting them, that the number of 
an acre is the fame as an acre ? 

T H E J E . We fhould. 
Soc. And in a fimilar manner that the number of a ftadium is a ftadium ? 
T H E J E . Yes. 

S o c . And fo refpecting the number of an army, and an army itfelf, and 
all other fuch like particulars ? For every number, being an all, is each of 
thefe particulars. 

T H E J E . It is. 

Soc. But is the number of each of thefe any thing elfe than parts ? 
T H E J E . Nothing elfe, 
S o c . Such things, therefore, as have parts confifr. of parts. 
T H E J E . It appears fo. 
S o c . But it is acknowledged that all the parts are the all, fince every 

number is the all. 
T H E J E . It is fo. 

Soc . The whole, therefore, is not from parts : for it would be the all, in 
confequence of being all the parts. 

T H E J E . It does not appear that it is. 
Soc . But does a part belong to any thing elfe than to a whole ? 
T H E J E . It belongs to the all. 
S o c You fight ffrenuoufly, Theastetus. But is not the all, then this very-

thing the all, when nothing is wanting to it ? 
T H E J E . It is neceffary. 
Soc. And is not, after the fame manner, the whole that which it is, when 

nothing is wanting to it ? And is it not true, that that which is in want of 
any thing, in confequence of this deficiency, is neither the whole, nor the 
all ? 

T H E J E . It now appears to me, that the whole and the all in no refpecl 
differ from each other. 

Soc . Do we not fay that the whole and the all are all the parts of that of 
which they are the parts J 

T H E J E . Entirely fo. 
Soc . Again, therefore, that we may refume what we attempted before, 

if 
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if a fyllable is not elements, muff it not necefTarily follow that it has not 
elements as parts of itfelf? or that, if it is the fame with them, it mufl: with 
them be fimilarly known ? 

T H E J E . It mufl, 
S o c Left, therefore, this fhould'take place, We muft eftablifh the one to 

be different from the other. 
T H E J E . We muft. 
Soc. But if elements are not parts of a fyllable, can you affign any other 

things which are parts of a fyllable, and yet are not the elements of it ? 
T H E J E . I fhould by no means grant, Socrates, that things which are not 

the elements can be the parts of a fyllable. For it is ridiculous, neglecting 
the elements, to proceed in fearch of other things. 

S o c According to the prefent reafoning, therefore, Theaetetus, a fyllable 
will be in every refpect one particular impartible idea. 

^ • T I I E J E . It appears fo. 
Soc. Do you remember, therefore, my friend, that we admitted a little 

before, and thought it was well faid, that there could be no reafon or defini
tion of things firft, from which other things are compofed, becaufe each 
thing confidered itfelf by itfelf is not a compofite ; and that neither the 
term ' to be' can with propriety be accommodated to it, nor the term 4 this,' 
becaufe thefe are aflerted as things different and foreign ; and that this very 
circumftance caufes a thing to be ineffable and unknown ? 

T H E J E . I do remember. 
S o c Is any thing elfe, therefore, than this the caufe of any thing being 

uniform and impartible ? For I fee no other caufe, 
T H E J E . It does not appear that there is any other. 
Soc. Will not a fyllable, therefore, be a fpecies of this kind, fince it has no 

parts, and is one idea ? 
T H E J E . Entirely fo. 
Soc. If, therefore, a fyllable is many elements, and a certain whole, and 

thefe elements are its parts, fyllables and elements may be fimilarly known, 
and are fimilarly effable, fince all the parts appear to be the fame with the 
whole. 

T H E J E . And very much fo. 
N 2 SOC 
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S o c But if a fyllable is one impartible thing, a fyllable and an element are 
equally ineffable and unknown. For the fame caufe renders them fuch. 

T H E J E . I cannot fay otherwife. 
Soc , We muft not, therefore, admit the affertion, that a fyllable is a thing 

known and effable, but an element the contrary, 
T H E J E , We muft not, if we are perfuaded by this reafoning. 
Soc. But what again, if any one fhould affert the contrary, would you not 

rather admit it from thofe things of which you were confeious when you 
learnt your letters ? 

T H E J E . What things are thofe ? 
S o c As that you endeavoured to learn nothing elfe than-how to know the 

elements by your eyes and ears, each itfelf by itfelf, that the pofition of them., 
when they were pronounced or written, might riot difturh you. 

* T H E J E . Y O U fpeak moff true. 
S o c But is the learning to play on the harp in perfection any thing elfe 

than the ability of knowing what found belongs to every chord? For this 
every one agrees fhould be called the elements of mufic 

T H E J E . It is nothing elfe. 
Soc . As, therefore, we are fkilled in elements and fyllables, if it was 

requifite to conjecture from thefe refpecting other things, we fhould fay that 
the genus of the elements poffeffed a much clearer and more principal know
ledge than that of fyllables, with refpect to receiving each difcipline in per
fection. And if any one fhould fay that a fyllable is a thing known, but 
that an element is naturally unknown,, we fhould think that he jefted either 
voluntarily or involuntarily. 

T H E J E . And very much fo. 
Soc. But, as it appears to me, there are yet other demonftrations of this 

thing. We muft not, however, on account of thefe particulars, forget the 
thing propofed by us, viz. to inveftigate the affertion, that reafon united 
with true opinion becomes moft perfect fcience. 

T H B J E . It is proper, therefore, to confider this. 
Soc. Come then, inform me what is the fignification of the word logos: 

for it appears to me to fignify one of three things. 
T H E J E . What are they ? 

5 Soc, 
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Soc. The firft will be to make its own dianoetic conception apparent, 
through voice, in conjunction with verbs and nouns; thus imprefling opinion 
in the flux through the mouth, as in a mirror, or in water. Or does not 
logos appear to you to be a thing of this kind ? 

T H E J E . It does: and we fay that he who does this fpeaks. 
Soc . Cannot, therefore, every one do this—I mean, point out with more 

or lefs fwiftnefs what appears to him refpecting particulars—unlefs he is 
either naturally deaf or dumb ? And thus it will follow, that whoever opines 
any thing rightly will appear to opine in conjunction with logos ; and true 
opinion will never fubfift without fcience. 

T H E J E . True. 
Soc . We muft not, therefore, eafily condemn him who afferts fcience 

to be that which we juft now mentioned, as if he faid nothing. For perhaps 
this was not his meaning; but, being afked what each particular is, he 
might be able to anfwer the interrogator, through the elements. 

T H E J E . HOW do you mean, Socrates ? 
Soc. The fame as Hcfiod 1 , when he fpeaks of a chariot as compofed of 

a hundred pieces of wood ; which I am not able to fay, nor do I think you 
are. But we fhould be contented, if, .when afked what a chariot is, we were 
able to fay that it is wheels, an axis, plankings, arches, and a yoke. 

T H E J E . Entirely fo. 
Soc. But he perhaps would think we are ridiculous, juft as if we were 

afked concerning your name, and fhould anfwer by a fyllable ; confidering 
\rs indeed in what we fay as thinking and fpeaking properly, but that- w e 
are grammarians, and that we poffeffed and fpoke grammatically' the 
definition of the name of Theaetetus. He would likewife fay, that no 
one can fpeak fcientifically about any thing, till he has brought it to a 
conclufion through the elements, in conjunction with true opinion, as w e 
obferved before. 

TuiiJE. We did fo. 
Soc. After this manner, therefore, he would think w e may poffefs true 

opinion refpecting the chariot; but that he who is able to pervade its effence 

1 The future editors of Hefiod may increafe the fragments of that poet with this part of a verfe, 

harov rs covfa,? «JUA|»)5... 

through 
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through thofe hundred pieces of wood, can alfo comprehend its logos or 
definition, in conjunction with true opinion; and, inffead of being one that 
opines, will thus poffefs art and fcience, refpecting the effence of the chariot* 
determining the whole of it, through its elements. 

T H E J E . Does not this appear to you, Socrates, to be well faid ? 
S o c . If it appears fo to you, my friend, and if you admit that this dif-

curfive procefs through an element refpecting every thing is logos, or reafon, 
and that this is the cafe with the procefs through fyllables, or that it is 
fomething ftill greater, void of reafon. Tell me what you think, that we 
may confider it. 

T H E J E . But I very much admit this. -
Soc. But do you admit it in fuch a manner as to think that any one has 

a fcientific knowledge of any thing, when the fame thing appears to him at 
different times to belong to different things; or when he opines different 
things at different times of the fame thing? 

T H E O . Not I, by Jupiter. 
S o c . Have you forgotten that both you and others thought in this manner, 

when you firft learnt your letters ? 
T H E J E . DO you mean to fay, that we thought that at one time one letter, 

and at another time another, belonged to the fame fyllable ; and that the 
fame letter was at one time to be referred to its proper fyllable, and at 
another time to a different fyllable ? 

Soc . This is what I mean. 
T H E J E . By Jupiter, I do not forget; nor do I think that thofe who are thus 

affected poffefs a fcientific knowledge. 
Soc . What then, when any one at that time writing the word Theaetetus, 

opines that he ought to write Th and e, and accordingly writes thefe letters ; 
and again attempting to write Theodorus, opines that he ought to write 
Th and <?, and writes thefe letters, fhall we fay that he knows fcientifically 
the firft fyllable of your names ? 

T H E J E . But we juft now acknowledged, that he who is affected in this 
manner does not yet know. 

Soc . Does any thing, therefore, hinder the fame perfon from being affected 
in the fame manner refpecting the fecond, third, and fourth fyllable? 

T H E J E . Nothing hinders. 
Soc. 
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Soc. Will not fuch a one, therefore, in confequence of his difcurfive pro
cefs through an element, write Theaetetus with true opinion when he write* 
it in its proper order? 

T H E J E . It is evident he will. 
Soc . Will he not, therefore, be ftill void of fcience, but opine rightly, as 

we faid ? 
T H E J E . Yes. 

Soc. And will he not poffefs reafon in conjunction with right opinion ? 
For he wrote making a difcurfive procefs through an element, which we 
acknowledge is logos or reafon. 

T H E J E . True. 
Soc. There is, therefore, my friend, fuch a thing as right opinion in con

junction with reafon, which it is not yet proper to call fcience. 
T H E J E . It appears fo. 

-Soc. We are enriched then, as it appears, with a dream, while we opine 
that we poffefs a molt true definition of fcience. 

T H E J E . Or we ought not yet to blame. For perhaps fome one may not 
define Ugos in this manner, but may choofe the remaining fpecies of the 
three, one of which we faid would be adopted by him who defined fcience 
to be right opinion in conjunction with reafon. 

Soc. You have very properly reminded me: for one fpecies frill remriis. 
For the firft fpecies was an image as it were of dianoetic conception in 
voice ; and the fecond,. that which we juft now mentioned, a proceflion to-
the whole through an element. • 

T H E J E . But what do you fay the third is ? 
Soc. That which the multitude would fay it is, to be able to aflign a cer

tain mark by which the object of inquiry differs from all other things. 
T H E J E . Can you give me as an inftance a certain logos of this kind reflect

ing any thing ? 
S o c If you are willing, I think it will be fufficient for you to admit re

fpecting the fun, that it is the molt fplendid of all the natures that revolve in 
the heavens round the earth, 

T H E J E . Entirely fo. 
S o c Take then that for the fake of which this was faid. But it is that 

which we juft now mentioned : that when, you receive the difference of any 
6 thing,. 
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thing, by which it differs from other things, you will receive, as fome fay, the 
logos or definition : but as long as you touch upon any thing common, you 
will have the definition of thofe things to which this fomething common 
belong?. 

T H E J E . I underftand you : and it appears to me very proper to call a thing 
of this kind logos. 

Soc . But he who, in conjunction with right opinion, receives the differ
ence by which any thing whatever is diftinguifhed from other things, will 
be endued with fcience refpecting that of which he formerly poffeffed opinion. 

T H E J E . We fay it is fo. 

Soc. Now therefore, Theaetetus, in confequence of approaching nearer 
to what is faid, as to a certain adumbration, I find I do not in the leaft un
derftand i t ; bu-t, while I beheld it at a diftance, it appeared to me that 
fomething was fpoken to the purpofe. 

T H E J E . But how is this? 
Soc. I will tell you, if I can. When I have a right opinion refpecting 

you, if I likewife receive your definition, then I know you; but if not, then 
I only opine. Is it not fo ? 

T H E J E . It is. 

Soc . But logos, or definition, was an interpretaion of your difference. 
T H E J E . It was. 

Soc. When, therefore, I only opine, I do not perceive by the dianoetic 
energy any one of thofe things by which you differ from others. 

T H E J E . Y O U do not, a§ it appears. 
S o c I, therefore, only dianoetically perceive fomething common, which 

vou poffefs no lefs than another. 
T H E J E . It is neceffary. 
Soc. By Jupiter, then, inform me how, in a thing of this kind, I rather 

opine you than any other? For, fuppofe me thus dianoetically confidering.: 
This is Theaetetus, who is a man, and has noftrils, eyes, and a mouth, and in 
like manner each of the other members. Does this dianoetic conception 
caufe me to perceive Theaetetus more than Theodorus ? or, as it is faid, 
more than the laft of the Myfians ? 

T H E J E . H O W fhould it ? 
Soc. But if J not only dianoetically confider that he has noftrils and eyes,, 

but 
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but likewife that he has a flat nofe and prominent eyes, fhall I opine you 
more than myfelf, or any other fuch perfon ? 

T H E J E . Y O U will not. 
S o c But I think I fhall not opine in myfelf, Theaetetus, till a certain mo

nument of his flat nofe, exhibiting its difference from other flat nofes which 
I perceive, is impreffed in me, and in like manner other particulars from 
which you are compofed ; which, if I had met with you yeftcrday, would re
mind me, and caufe me to form a right opinion refpecting you. 

T H E J E . Moil true. 
Soc. Right opinion, therefore, refpecting every thing will be converfant 

with difference. 
T H E J E . It appears fo. 
Soc. What then will be the confequence if reafon is affumed together 

with right opinion ? For it would be ridiculous if any one fhould order us to 
opine in what it is that any thing differs from other things. 

T H E J E . flow fo ? 
S o c For, refpecting things of which we have a right opinion, fb far as 

they differ from others, he would order us to affume a right opinion of them, 
fo far as they differ from others. And thus, like the circumvolution of a 
whip, or a peftle, or the like, from this mandate nothing would be faid. For 
it might more juflly be called the mandate of one blind ; fince it would order 
us to receive things which we poffefs, that we might learn things which we 
opine; and thus would be perfectly fimilar to the mandate of one deprived 
of fight. 

T H E J E . Tell me what it is you juft now afked. 
S o c If fome one, O boy, ordering us to receive reafon, fhould at the fame 

time order us to know, but not opine difference, reafon would be a pleafant 
thing, and the moft: beautiful of all things pertaining to fcience. For to 
know is in a certain refpect to receive fcience. Is it not? 

T H E J E . It is. 

Soc. When afked, therefore, as it appears, what fcience is, he would an
fwer, that it is right opinion with the fcience of difference. For, according 
to him, this will be the affumption of reafon. 

T H E J E . It appears fo. 
V O L . iv. o Soc. 
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S e c But it is in every refpecl foolifh for us, who are Inveftigating fcience, 
to fay that it is right opinion with fcience, either of difference or of any 
thing elfe. Neither fenfe therefore, Theaetetus, nor true opinion, nor rea
fon in conjunction with true opinion, will be fcience. 

T H E J E . It does not appear that they will. 
S o c Are we, therefore, pregnant and parturient, my friend, with any 

thing further refpecting fcience, or have we brought forth every thing ? 
T H E J E . By Jupiter, through you I have already faid more than I had in 

myfelf. 
S o c Does not, therefore, all this (how that the obftetric art has brought 

for us that which is vain, and which does not deferve to be nourilhed ? 
T H E J E . Entirely fo. 
S o c If, therefore, after this you fhould endeavour to become pregnant 

with other things, and your endeavour fhould be fucceisful, you will, through 
the prefent difcuffion, be full of better things. But if you fhould be empty, 
you will be lefs troublefome to your companions, and more moderate and 
mild ; in confequence of not thinking that you know things which you do 
not know. For thus much my art is able to accomplifh, but nothing more. 
Nor do 1 know any thing of thofe particulars which are and have been 
known to great and wonderful men. But this obffetric art I and my mother 
are allotted from divinity ; fhe about women, and I about ingenuous and 
beautiful youths. Now, therefore, I muff go to the porch of the king, to an-
fwer to the accufation of Melitus. But to-morrow, Theodorus, we will 
again return hither. 
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