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INTRODUCTION

TO0

THE THEATETUS.

THE following very learned and admirable dialogue is on a fubjeét which,
to a rational being, is obvioufly of the utmoft importance. For what can be
more important to fuch a being than an accurate knowledge of things human
and divine, pradical and theoretic? And as fuch a knowledge cannot be
obtained without {cience, the inquiry what {cience is, muft confequently rank

among thofe inveftigations that are the moft ufeful and neceffary to man.
As this dialogue is wholly of the maieutic kind, Socrat;s, with admirable
{kill, a&s the part of a midwife towards Thewtetus, one of the principal
perfons of the dialogue, in leading forth his conceptions concerning fcience
into light.  For this pu. pofe, he, in the firft place, atks him what fcience is ¥
and Theztetus replies, that fcience is geometry and arithmetic, together
with other difciplines of this kind, and the feveral arts. This anfwer is how-
ever rejeCted by Socrates, as by no means according with the queftion; be-
caufe, when atked what fcience is, he replies by enumerating how many fci-
ences there are, and on what fubjets they are employed. In the next place,
Socrates introduces the definition of Protagoras, that fcience is fenfe.  For
Protagoras afferted, that man is the meafure of all things, and that every
thing was to every man fuch as it appeared to him. This doétrine was,
indeed, founded in the philofophy of Heraclitus, of which the principal
dogma was this, that nothing is permanent, but that all things are in a con-
tinual flux.  Socrates, however, confutes this opinion, becaufe, if it were
admitted, the perceptions of the intoxicated and infane, of thofe who dream,
aud of thofe whofe fenfes are vitiated by difeafe, would be true, becaufe they
appear to be {o, though at the fame time they are cv}’dently falfe. From this
B2 hypothefis
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hypothefis alfo, all men would be fimilarly wife, the opinions of the moft illi-
terate in geometry would be as true as any geometrical theorems ; and in
the altions of human life the means of accomplifhing any end would be in-
different, and confequently all deliberation and confultation would be
vain *. :

In order to demonftrate that fcience is not fenfe, Socrates, in the firlt
place, obtains this from Thewtetus, that fenfe arifes from the foul perceiving
corporeal things externally fituated, through feveral organs of the body. And
fecondly, that one fenfe, or organical perception, cannot take cognizance
of the objeé of another ; as fight cannot fee founds, nor the hearing hear light
and colours. Hence he infers, that when we compare the objeéts of feveral’
fenfes together, and coufider certain things which are common to them all,
this cannot be fenfe, or organical perception, becaufe one fenfe cannot con-
fider the objet of another. And if there is any thing common to both, it
cannot perceive it by either organ, Thus, for inftance, when we confider
found and colour together, and attribute fcveral things to them in common,
as, in the firft place, eflence, and in the next place, famenefs in each with
itfelf, and difference from the other; when we alfo confider that both of
them are two, and each of them one, by what fenfe or organ does the foul
perceive all thefe things which are common both to found and colour? It
cannot be by the fenfes of fight or hearing, becaufe thefe cannot confider
each other’s objeéts; nor can any other corporeal organ be found by which
the foul may paflively perceive all thefe, and confider the obje&s of both
thofe fenfes of fight and hearing. - Hence, Thewtetus is made to confefs that
the foul does not organically perceive thefe things by any fenfe, but by itfelf
alone without any corporeal organ. :

Theatetus, thercfore, being convinced that fcience is not fenfe, in the
next place defines it to be true opinion. This, however, is confuted by So-
crates, becaufe rhetoric alfo produces true opinion when its aflertions are
true, but yet cannot produce fcience. For there never can be any fcience of

* This abfurd opinion is very {ubtilely oppofed by Sextus Empiricus. If, fays he, every imagi-
nation be true, then the imagination that not every imaginatign is true will alfo be true, and fo
the afiertion that every imagination is true will be falfe. Ei maca pavrasiz comv arvdng, xai 1o un
-mzaay avradiay tivar arnbn, xard PATATIAY UPITTIUEVOY ETTAL arndig xat oVTW To ARTAY Partaciay ey
annbn ysmaeras Yevdog.

things
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things which are perpetually in motion, and which fubfift differently at dif-
ferent times.  Such, however, are human affairs with which orators are con-
verfant, efpecially when they induce their hearers to believe that of which
they are themfelves doubtful. After this, The=ztetus adds the definition of
I.eucippus and Theodorus the Cyrenzaean, that fcience is true opinion in con-
juh@ion with reafon; and hence, that things which poffefs reafon can be
known, but by no means thofe which are deprived of it. This, however, is
alfo confuted by Socrates, who fhows, that whether reafon (logos) fignifies
external fpeech, or a proceflion through the clements of a thing, or definition,
icience cannot be true opinion in conjuné&ion with reafon.

Though Socrates, therefore, confutes all thefe definitions of {cience, as
being erroncous, yet he does not inform us what {cience is; for this would
have been contrary to the charalter of the dialogue, which, as we have al-
ready obferved, is entircly maieutic, and confequently can do no more than
prefent us with the conceptions of Theaxtetus fairly unfolded into light.
As all thefe conccptions, therefore, are found to be falfe, we muft fearch
elfewhere for an accurate definition of {cience.

What then fhall we fay fcience is, according to Plato? We reply, that
confidered according to its firft fubfiftence, which is in intelle&, it is the
cternal and uniform intelligence of eternal entities ; but in partial fouls, fuch as
ours, it is a dianoétic perception of eternal beings; and is, confequently, a per-
ception neither cternal nor uniform, becaufe it is tranfitive, and accompanied
with the intervention of oblivion.

THE
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PERSONS OF THE DIALOGUE.

EUCLID’, SOCRATES,
TERPSIO, THEODORUS,
And THEZATETUS 2.

.

ARE you juft now come, O Terpfio, or is it fome time fince you came
from the country?

Ter. I have left the country for a confiderable time, and have been
feeking for you about the forum, and wondered that I could not find you.

Evc. I was not in the city.

Ter. Where then was you?

Euc. AsI was going down to the port, T met with Theatetus, who was
carried along from the camp at Corinth to Athens.

TER. Was he alive or dead?

Evc. He was living, but could hardly be faid to be fo: for he was in
a very dangerous condition, through certain wounds: and, what is worfe,
he was afflited with a difeafe while in the camp.

Ter. Was it a dyfentery?

Evc. It was.

t This Euclid was a celebrated philofopher and logician of Megara. The Athenians having pro-
hibited the Megarians from entering their city on pain of death, this philofopher difguifed him-
fclf in woman’s clothes that he might attend the leCtures of Socrates. After the death of Socrates,
Plato and other philofophers went to Euclid at Megara to fhelter themfelves from the tyrants who
governed Athens.

* This The=ztetus is mentioned by Proclus on Euclid (lib. ii. p. 19), where he gives a fhort
hiftory of geometry prior to Euclid, and is ranked by him among thofe contemporary with Plato,
by whom geometrical theorems were increafed, and rendered morc {cientific.
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Ter. What a man do you {peak of as in a dangerous condition !

Evc. A worthy and good man, O Terpfio: for I juft now heard certain
perfons paying him very great encomiums for his military conduét.

TER. Nor is this wonderful : but it would be much more wonderful if
this had not been the cafe. But why was he not carried to Megara?

Evc. He haftened home ; for I both entreated and advifed him to do fo:
but it was againft his will. And befides this, attending him in his journey,
when I again left him, I recolle¢ted, and was filled with admiration of
Socrates, who often fpoke in a prophetic manner about other things, and
likewife about this. For a little before his death, if I am not miftaken,
meeting with Theztetus, who was then a young man, and difcourfing with
him, he very much admired his difpofition. Befides this, when I came
to Athens, he related to _me his difcourfes with Thewtetus, which very
much deferve to be heard; and obferved, that he would neceflarily be
renowned, if he lived to bea man. And it appears indeed that he fpoke
the truth.

TER. But can you relate what thofe difcourfes were ?

Evuc. Not verbally, by Jupiter : but as foon as I returned home, I committed
the fubftance of them to writing, and afterwards at my leifure wrote nearly
the whole of them, through the affiftance of memory. As often too as I
came to Athens, I afked Socrates about fuch particulars as I could not
remember, and, on my return hither, made fuch emendations as were
ncceflary; fo that I have nearly written the whole difcourfe.

TEer. True. For I have heard you affert the fame thing before: and in
confequence of always defiring to urge you to relate this difcourfe [ am
come hither. But what fhould hinder this from taking place at prefent ?
For I am perfe@ly in need of reft, as coming from the country.

Evc. I Likewife accompanied Thewtetus as far as Erineus; fo that reft
will not be unpleafant to me. Let us go, therefore, and while we reft a
boy fhall read to us,

TER. You fpeak well.

Evc. This then is the book, O Terpfio. But it was not compofed by
me, as if Socrates related it to me, as in reality he did, but as if he was
difcourfing with the perfons with whom he faid he difcourfed. But he
faid that thefc were, the geometrician Theodorus, and Thewxtetus. That

we
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we may not, therefore, in the courfe of the writing, be troubled with the
" frequent repetition of I fay, and He faid, He affented, or He denied, I have
introduced Socrates himfelf difcourfing with them,

TER. And this is not at all improper, O Euclid.

Evc. Here, boy, then, take the book and read.

Soc. If, O Theodorus, 1 was more attentive to thofe in Cyrene than to
any others, I fhould inquire of you refpeing them, if any young men there
applied themfelves to geometry, or any other philofophic ftudy. But now,
as I love thofe lefs than thefe, I am more defirous to know which of our
young men are likely to become worthy charaéters, For fuch as thefe I
explore myfelf as far as I am able, and inquire after them of others, with
whom I fee young men affociating. But you have by no means a few
followers : and this very juftly. For you dcfer};e to be followed, both for
other things, and for the fuke of geometry. If, therefore, you have met
with any young man who deferves to be mentioned, it would give me plea-
fure to hear fome particulars refpeéting him.

Taeo. Indeced, Socrates, it is in every refpeét fit both that I fhould relate,
and that you fhould hear, what a youth I have met met with from among
your citizens. And if he were beautiful, I thould be very much afraid to
mention him, left T fhould appear to be enamoured with him. But, now,
(do not be indignant with me,) he is not handfome. For he refembles you,
having a flat nofe, and prominent eyes: but he has thefe in a lefs degrec
than you. You fee I fpeak freely to you. Know then, that I have never
yet met with any young man (though I have affociated with many) who
naturally poffefles a good difpofition in fuch a wonderful degree. For it
is difficult to find one who is docile, remarkably mild, and who befides this
may compare with any one for fortitude. Indeed, I do not think there ever
were any, nor do I fec any with thele qualifications. For fome are acute
indeed, as this one, fagacious, and of a good memory ; but they arc for the
moft part prone to anger, and are hurried along precipitately like fhips
without their ballaft, and are rather naturally furious than brave. And again,
thofe whofe manners are more fedate are in a certain refpect fluggith and
full of obliviou, when they apply themfelves to difciplines. But the young
man I am fpeaking of applies himfelf to difciplines and inveftigations in fo.
eafy, blamelefs, and ready a maoner, that it may be compared to the filent

[ flux



THE THEEZTETUS. N Y

flux of oil; {o that it is wonderful that fuch a great genius fthould accomplith
thefe things in fuch a manner. .

Soc. You announce well.  But of which of our citizens is he the fon?

Tueo. I have heard the name, but I do not remember it. But he is in
the middle of thofe who are now approaching to us.  For both he, and thefe
who are his companions, were juft now anointed beyond the ftadium ; but
now they appear to me, in confequence of having been anointed, to come
hither, Confider, however, if you know him.

Soc. I do know him. He is the fon of Euphronius the Sunienfian, who
was entirely fuch a man as you have juft related the fon to be; and who, be-
fides being a worthy charaéter, left behind him a very large eftate.

Tueo. His name, O Socrates, is Theatetus. But certain of his guardians
appear to me to have diffipated his eftate. However, notwithftanding this,
he is wonderfully liberal with refpe& to money, Socrates.

Soc. You fpeak of a generous man : Order him to come to me, and fit
with us.

Tueo. I will.—Thextetus, come hither to Socrates.

Soc. By all means come, Thewxtetus, that I may behold myfelf, and fee
what fort of a face I have. For Theodorus fays it refembles yours. But if
we had each of us alyre, and he fhould fay that they were fimilarly harmo-
nized, ought we immediately to believe him, or thould we confider whether
he fays this as being a mufician ?

Trez, We fhould confider this.

Soc. On finding, therefore, this to be the cafe, thould we not be perfuaded
by him ? but, if he was ignorant of mufic, thould we not difbelieve him ?

Tnez. True.

Soc. Now, therefore, I think, if we are atall careful refpe@ing the fimili-
tude of our faces, that we thould confider if he fpeaks as being a painter, or
not.

TugezzE. Soit appears to me.

Soc. Is, therefore, Theodorus a painter?

Tuez. Not that I know of.

Soc. Nor is he a geometrician ?

Tuez. He is perfedly fo, Socrates. .
VOL. IV, c Soc.
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Soc. Is he alfo fkilled in aftronomy, logiftic, mufic, and fuch other difcie
plines as follow thefe ?

Tuez. He appears to be fo to me.

Soc. If, therefore, he fays that we refemble each other in a certain part:
of our body, at the fame time praifing or blaming this refemblance, it is not
altogether worth while to pay much attention to him.

THex, Entirely {fo, Socrates.

Soc. Take nctice, therefore, O friend Thewtetus, it is your bufinefs to
evince, and mine to confider. For know, that Theodorus having praifed in
my hearing many ftrangers and citizens, has not praifed any one of them fo
much as juft now he did you.

Tuez. It is well, Socrates; but confider whether he did not fpeak jo-
cofely.

Soc. It is not ufual for Theodorus to do fo. But do not reje@ what is
granted, in confequence of believing that he {poke this in jeft, left he fheuld
be compelled to bear witnefs. For no one can objeét to what he faid. Per
fift, therefore, confidently in what is granted.

THE®z. It.is proper, indeed, to do fo, if it {eems fit to you.

Soc. Tell me, then,—Do you learn any geometry of Theodorus ?

Tuez, 1 do. .

" Soc. Do you, likewife, learn things pertaining to aftronomy, harmony,
and computation ?

THEZ. 1 endeavour to do fo.

Soc. For I alfo, Q boy, both from this man, and from others who appear
to me to underftand any thing of thefe particulars, endeavour to learn them;;
but, at the fame time, I am but moderately fkilled in them. There is, how-
ever, a certain trifling thing of which I am in doubt, and which I wifh to.
confider along with you, and thefe that are prefent. Tell me, therefore,,
whether to learn is not to become wifer in that which any one learns 2

Tuez. Undoubtedly.

Soc. But I think that the wife are wife by wifdom.

TueE. Certainly.

Soc. But does this in any refpect differ from fcience &

Tuez, What?

Soc.
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Soc. Wifdom. Orare not thole who have a {cientific knowledge of any
thing, alfo wifc in this thing?

Turz, Undoubtedly.

Soc. Is, therefore, fcience the fame as wifdom ?

THEE. Yes. X

Soc. This, thercfore, is that which T doubt ; and I am not able fufficiently
to determine by myfclf what fcience is, Have we then any thing to fay to
this? 'What do you fay it is? And which of us can firft give this informa-
tion? But he who errs, and is perpetually deteed in an error, fhall fit as
an afs, as the boys fay when they play at ball.  But he who fhall be found to
fpeak without error fhall be our king, and fhall order whatever he withes us
to anfwer. Why are you filent? Have I, O Theodorus, behaved in a ruftic
manner, through my love of converfation, and through my defire to make
you difcourfe and become friends with each other ! :

" Turo. A thing of this kind, O Socrates, is by no means ruftic. But order
fome one of thefe young men to anfwer you. For I am unaccuftomed to this
mode of difcourfe ; and my age does not permit me to become accuftomed to
it now. But a thing of this kind is adapted to thefe young men, and they
will be greatly improved by it. For, in reality, youth is adapted to every
kind of improvement. But, as you began with, do not difmifs Theatetus,
but interrogate hien. ‘

Soc. Do you hear, Theatetus, what Theodorus fays? whom I am of opi-
nion you will not difobey. For you would neither be willing to do fo, nor
1s it lawful for a young man to be unperfuaded by a wife man, when he
commands in things of this kind. Tell me, therefore, in a proper and inge-
nuous manner, what {cience appears to you to be? :

Tuzz. Itis fit to comply, Socrates, fince you command me. And if I
in any refpeét err, do you correét me.

Soc. We fthall by all means do fo, if we are able.

Tur&. It appears to me, then, that fciences are fuch things as any one
may learn of Theodorus, fuch as gcometry, and the other particulars which
you juft now enumerated. And befides thefe, the thoemaker’s art, and the
arts of other workmen ; and that all and each of thefe are no other than fci-
ence.

Soc. Generoufly and munificently, O friend, when atked by me concern-

c2 ing
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ing one thing, have you given many, and things various, inftead of that
“which is fimple.

Tuex. How fo? Why do you fay this, Socrates?

Soc. Perhaps what 1 fay is nothing: butI will tell you what I think.
When you fpeak of the thoemaker’s art, do you fpeak of any thing elfe than
the {cience of making thoes?

Tuezx. Of nothing elfe.

Soc. But what when you fpeak of the carpenter’s art? Do you fpeak of
any thing elfe than the {cience of operations in wood 2

THFE. Of nothing elfe than this.

Soc. Inboth therefore you deﬁne that of which each is the fcxence.

TrE=. 1do.

Soc. But that which we afked, O Theztetus, was not this, of what things
there is fcience, nor how many fciences there are; for we did not inquire,
wifhing to enumerate them, but in order to know what fcience itfelf is. Or
dol fay nothing ?

Tuez. Youfpeak with perfe&t reftitude. '

Soc. But confider alfo this, If any one fthould interrogate us refpecting
any vile and obvious thing, as, for inftance, clay, what it is, if we thould
anfwer him, that clay is that from which pans, puppets and tiles are made,
or certain other artificial fubftances, thould we not be ridiculous ?

Tuez. Perhaps fo.

Soc. In the firft place, indeed, what can we think he who afks this quef-
tion can underftand from our anfiver, when we fay that clay is that from
which pans, puppets and tiles, or certain other artificial fubftances are made ?
Or do you think that any one can underftand the name of a thing, when he
does not know what that thing is ?

THEZE. By no means.

Soc. Neither, therefore, will he underftand the {cience of thoes who does.
not know what fcience is. :

Tuez. Certainly not.

Soc. Nor, again, will he underftand the currier’s art, nor any other art,
who is ignorant of fcience,

TreZ. It is fo. :

Soc. The anfwer, therefore, is ridiculous, when any one, being afked what

{cience
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fcience is, gives for an anfwer the name of any ait.  For he anfwers, that
there is a fcience of a certain thing, when this is not what he was afked.

Tuez. It feems fo.

Soc. And, in the next place, when he might have given a thort and fimple
‘anfwer, he wanders immenfely.  As in the queftion concerning clay, a thort
and fimple anfwer might have been given, that clay is earth mingled with
moifture. At the fame time, difmiffing the confideration of that which is
compofed of clay.

Turez. Now, indeed, Socrates, it thus appears to me to be eafy. For you
feem to afk that which lately came into my mind as 1 was difcourfing with
your namefake here, Socrates. :

Soc. What was that, Theatetus ?

Tuez. Theodorus here has written a treatife on powers, concerning mag-
nitudes of threce and five feet, evincing that they are not commenfurable in
length * to a magnitude of one foot: and thus proceeding through every
number as far as to 2 magnitude of feventeen feet, in this he ftops his inve{-
tigation. A thing of this kind, therefore, occurred to me, fince there appear
to be an infinite multitude of powers, we fhould endeavour to comprehend
them in onc thing, by which we may denominate all thefe powers.

Soc. Isa thing of this kind difcovered ?

Tuez. Itappears fo to me. But do you alfo confider.

Soc. Speak then.

Tuez. We give to the whole of number a twofold divifion: one, that
which may become equally cqual, and which we affimilate among figures to
a fquare, calling it quadrangular and equilateral.

Soc. And very properly.

Tuez&. But that number which {ubfifts between this*, fuch as three and
five, and every number which is incapable of becoming evenly even, but
which is either more lefs, or lefs more, and always contains a greater and a
leffer fide, we affimilate to an oblong figure, and call it an oblong number.

* Magnitudes commenfurable in length are fuch as have the proportion to each other of numter
to number.  As the fquare roots, therefore, of 3 and § feet cannot be obtained, thofe roots are
incommenfurable in length with the fquare root of one foot.

2 Lqually equal, or fquare numbers, are fuch as 4, 9, 16, 25, &c. and the numbers which fub-
fitt between thefe, and which Plato calls oblong, are 3, 5, 6, 7, 8, 10, 11, 12, &c.

Soc.
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Soc. Moft excellent. But what follows?

Tuez. Such lines as {quare an equilateral and plane number, we define to
be length ; but fuch as fquare an oblong number, powers ; as not being com-
menfurate* to them in length, but to planes, which are capable of being com-
menfurable. Aud about {olids there is another thing of this kind.

Soc. Beft of men, O boys: fo that Theodorus cannot, as it appears to
me, be accufed of giving a falfe account.

Tuez. But, indeed, Socrates, I am not able to anfwer you concerning
fcience as [ am concerning length and power ; though you appear to me to
inquire after a thing of this kind. So that again Theodorus appears to be
falfe.

Soc, But what? If, praifing you for running, he thould fay that he never
met with any youth who ran fo {wift, and afterwards you thould be van-
quifthed in running by fome adult who is a very rapid runner, do you think
he would have lefs truly praifed you?

Tuaez. 1 do not.

Soc. But with refpe& to fcience, (as I juft now faid,) do you think it is a
trifling thing to find out what it is, and not in every refpeét arduous ?

Tuex. By Jupiter, I think it is arduous in the extreme.

Soc. Confide, therefore, in yourfelf, and think what Theodorus faid.
Endeavour, too, By all poflible means to obtain a reafon both of other thmvs,
and likewife of {cience, fo as to know what it is.

Tuex. Itappears we thould do fo, O Socrates, for the fake of alacrity.

Soc. Come then: for you explained juft now in a beautiful manner. En-
deavour, imitating your anfwer refpe@ing powers, that juft as youtcompre-
hended thefe, which are many, in one fpecies, fo you may comprehend many
{ciences in one reafon or definition. .

Tuez. But know, O Socrates, that 1 have often endeavoured to accom-
plith this, on hearing the queftions which are difcuffed by you. But I can
neither perfuade myfelf that I can fay any thing fufficient on this occafion,
nor that I can hear any one difcourfing as you advife ; nor yet am I able to
defift from inveftigation,

* That is to fay, the fides or roots of oblong numbers, fuch as the above, are incommenfurable

in length, or are furds.
Soc.,
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Soc. Youare tormented with the pangs of labour, friend Theztctus, not
becaufe you are empty, but becaufc you are full.

Tuez. I do not know, Socrates : but I'tell you what I fuffer.

Soc. O ridiculous youth, have you not heard that I am the fon of the ge-
nerous, and at the fame time fevere, midwife Phznarete ?

Tuez. Ihave heard this.

Soc. And have you alfa heard that I ftudy the fame art?

Tuez. By no means.

Soc. Know, however, that it is fo : but do not betray me to others. For
they are ignorant, my friend, that I poffefs this art; and in confequence of
being ignorant of this, they do not affert this refpecting me, but they. fay that
I am a moft abfurd man, and that I caufe men to doubt. Or have you not
heard this?

Tuex. I have.

Soc. Shall I tell you the reafon of this 2

Tuez. By all means.

Soc. Conceive\every thing pertaining to midwives, and you will eafily un-
derftand what k mean. For you know, that none of them deliver others,
while they yet conceive and bring forth themfelves, but when they are no
longer capable of conceiving,

Tuez. Entirely fo.

. Soc. But they fay that Diana is the caufe of this; who being herfclf a
virgin takes care of births. She does not, therefore, permit thofe that arc
barren to be midwives, becaufe human nature is too imbecil to undertake
an art in which it is unexperienced : but the orders thofe to exercife this pro-
feffion, who from their age are incapable of bearing children ; by this honour-
tng the fiimilitude of herfelf,

Tuez. Itis likely.

Soc. And is not this alfo probable and neceffary, that thofe who are preg-
nant, or net, fhould be more known by midwives than by others ?

Tuez. Entirely fo.

Soc. Midwives, likewife, by medicaments and enchantments, are able to:
excite and alleviate the‘pzmgs of parturition, to deliver thofe that bring forth.
with difficulty, and procure a mifcarriage when the child appears to be
abortive,

6 THEZE,
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Tuez. Itis fo.

Soc. Have you not alfo heard this concerning them, that they are moft
fkilful bride-maids, as being perfeitly wife, with refpeét to knowing what
kind of man and woman ought to be united together, in order to produce
the moft excellent children?

TrezE. 1 did not altogether know this.

Soc. But you know that they glory in this more than in cutting the navel.
For do you think it belongs to the fame, or to a different art, to take care
of and colle& the fruits of the earth, and again, to know in what ground
any plant or feed ought to be fown?

THEZE. To the fame art.

Soc. But in women, my friend, do you think the art pertaining to the
care of offspring differs from that of colleéting them ?

Tuez. It is not likely that it does.

Soc. It is not. But through the unjuft and abfurd conjun&ion of man
and woman, which is called bawdry, midwives as being chafte avoid a&ting
in the capacity of bride-maids, fearing left by this mean they fhould be
branded with the appellation of bawds, fince it alone belongs to legitimate
midwives to aét as bride-maids with rettitude.

TreZ. It appears fo. ; .

Soc. Such then is the office of midwives; but it is lefs arduous than the
part which I have to a&. For it does not happen to women, that they
fometimes bring forth images, and fometimes realities. But this is a thing
not eafy to difcriminate. For, if it did happen, to diftinguith what was true
from what was falfe would be to midwives the greateft and the moft beau-
tiful of all works. Or do you not think it would?

Turz. 1 do. .

Soc. But to my art other things belong which pertain to delivery ; but it
differs in this, that it delivers men and not women, and that it confiders
their fouls as parturient, and not their bodies, But this is the greateft
thing in our art, that it is able to explore in every poffible way, whether
the diancétic part of a young man brings forth an image, and that which is
falfe, or fomething prolific and true. For that which happens to midwives
happens alfo to me: for I am barren of wiflom. And that for which I am
reproached by many, that I interrogate others, but that 1 do not give an

anfwer
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anfwer to any thing, is truly objected to me, owing to my poflefling nothing
of wifdom. But the caufe of this is as follows : Divinity compels me to att
as a midwife, but forbids me to generate. I am not, therefore, myfelf in
any refpe@ wife ; nor is there any invention of mine of fuch a kind as to
be the offspring of my foul. But of thofe who converfe with me, fome at
“firft appear to be entirely void of difcipline, but all to whom Divinity is pro-
pitious, during the courfe of the converfation, make a wonderful proficiency,
as is evident both to themfelves and others. This likewife is clear, that
they do not learn any thing from me, but that they poflefs and difcover
many beautiful things in themfelves : Divinity indeed, and I being the caufe
of the midwife’s office. But this is evident from hence: Many, in confe-
quence of not knowing this, but belicving themfelves to be the caufe, and
defpifing me, perhaps through the perfuafions of others, have left me fooner
than was proper; and after they have left me through affociating with
depraved charaters, have become as to what remains abdrtive. Likewife,
through badly nourifhing what they have brought forth through'my affiftance
they have deftroyed it, in confequence of preferring things falfe and images
to that which is true. Laftly, they have appeared both to themfelves and
others to be unlearned. One of thefe was Ariftides the fon of Lyfimachus,
and many others; who when they again came to me, in confequence of
wanting my converfation, and being affected in a wonderful manner, fome
of them my demoniacal power reftrained me from converfing with, but
with others he permitted me to converfe, who at length made a confiderable
proficiency. For thofe that affociate with me fuffer this in common with
the parturient ; they are tormented, and filled with doubt and anxiety, and
this in a far greater degree than the parturient. ‘This torment my art is
able both to excite and appeafe. And fuch is the manner in which they are
affeted.  But fometimes, O Theztetus, I very benignantly unite in marriage
with ethers thofe who do 1ot appear to me to be pregnant, as I know that
they do not require my affiftance; and (as I may fay in conjunétion with
Divinity) I very fufficiently conjetture with whom it will be advantageous
to them to be united. And many of thefe indeed 1 have dclivered to
Prodicus, and many others to wife and. divine men. For the fake of this,
O moft excellent youth, I have been thus prolix in relating thefe things to
you. For I fufped, as you alfo think, that you are tormented in confe-
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quence of being pregnant with fomething internally, Commit yourfelf
therefore to me as being the fon of a midwife, and as being myfelf fkilled:
in what pertains to parturition. Endeavour, too, cheerfully to anfwer me
what I fhall afk you, and to the beft of your ability. And if in confequence
of confidering what you fay, it fhall appear to me that you have conceived
an image, and not that which is true, do not be angry with me, like women
who are delivered of their firft child, if I privately remove and throw it
away. For many, O wonderful young man, are fo affeCted towards me,
that they are actually ready to bite me, when I throw afide any trifle of

theirs, not thinking that I do this with a benevolent defign; fince they are
~ very far from knowing that no divinity is malevolent to men, and that I do
not perform any thing of this kind through malevolence. But it is by no
means lawful for me to admit t}%at which is falfe, and deftroy that which is
true. Again, therefore, from the beginning O Theaztetus, endeavour to
inform me what {cience is; but by no means endeavour to fpeak beyond
your ability.  For if Divinity is willing and affords you ftrength, you will be
able. )

Tuez. Indeed, Socrates, fince you thus urge me, it would be bafe for
any one not to offer what he has to fay, with the greateft alacrity. It
appears then to me that he who has a {cientific knowledge of any thing,
perceives that which he thus knows; and, as it now feems, {cience is nothing
elfe than fenfe,

Soc. Well and generoufly anfwered, O boy: for it is requifite thus to
{peak what appears to be the cafe. But come, let us confider this in com-
mon, whether this offspring is any thing folid or vain. Do you fay that
{cience is fenfe?

Tuex. 1 do.

Soc. Ycu appear, indeed, to have given no defpicable definition of {cience,
but that which Protagoras * has given : though he has faid the fame thing,
in a fomewhat different manner. For he fays that man is the meafure of
all things; of beings fo far as they have a being, and of non-beings fo far
as they are not. Have you ever read this?

* This fophift was of Abderain Thrace. He was the difciple of Democritus, and an atheift.
This his abfurd opinion that {cience is fenfe, may however be confidered as the fountain of experi-
mental philofophy.

’ 6 THERE.
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Tuez. I have read it often.

Soc. Does he not, therefore, fpeak thus : fuch as particulars appear to me,
fuch are they to meg and fuch as they appear to you, fuch are they to you:
but you and Tare men?

Tuez. He does fpeak in this manner.

Soc. But do you not think it probable that a wife man will not trifle,

“nor fpeak like one delirious? Let us, therefore, follow him thus: When
the fame wind blows, is not fometimes one of us fhiff with cold, and another
not? And one in a fmall degree, but another extremely cold ?

Tuez. This is very much the cafe.

Soc. Whether, therefore, fhall we fay, that the wind at that time is in
itfelf cold or not cold¢ Or fhall we be perfuaded by Protagoras, that to him
who is ftiff with cold, the wind is cold ; but to him who is not, that it is
not cold?

Tuem. It appears fo.

Soc. Docs it, therefore, appear {o to each?

Tuez. Yes.

Soc. But for a thing to appear, is it the fame as to be perceived }

TrEZ. Itis.

Soc. Phantafy, therefore, and fenfc are the fame in things hot, and every
thing elfe of this kind, For fuch.as every one perceives things to be, fuch
they are and appear to be to every one. )

Tuez. So it feems.

Soc. Senfe, therefore, is always of that which has a being, and is with-
out falfehood, as being fcience.

Tuez. It appears {o,

Soc. Whether or no, therefore, by the Graces, was Protagoras a man
perfeély wife ; and did he obfcurely fignify this to us who rank among the
~vulgar, but fpcak the truth to his difciples in fecret ?

Tuez. Why, Socrates, do you fay this ?

Soc. I will tell you, and it is by no means a defpicable affertion. There is
not any thing which is itfelf effentially one thing ! ; nor can you properly

denominate

't This is true only of the fenfible world; ncr does Socrates make this aflertion with a view
to any thing elfe than the flowing and unreal condition of matter and its inherent forms. For
the fenfible world, as I have before obferved in a note on the Orphic hymn to Nature, from its

D2 matcrial
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enominate any thing, as endued with fome particular quality. But if you
denominafe it as great, it will appear to be {mall ; and if heavy, light. Aud
all things fubfift in fuch a manner, as if nothing was one thing, or any thing
particular, or endued with a certain quality. But from their lation, motion,
and mixture with each other, all things become that which we faid they were,
and are not rightly denominated by us, For there is not any thing, which at
any time 75, but it is always in generation, or becoming to be. And in this all
the wife in fucceflion confent, except Parmenides *; viz. Protagoras, Hera-
clitus, and Empedocles : and of the poets, thofe who rank the higheft in each
kind of poetry, in comedy, indeed, Epicharmus, and in tragedy, Homer.
For when this latter calls Ocean * and mother Tethys the origin of the Gods,
he afferts that all things are the progeny of flux and motion. Or does he
not appear to fay this?

Tuez. To me he does.

Soc. Who thén can contend againft fuch an army, and which has Homer
for its leader, without being ridiculous ?

Tuez. Itisnot eafy, O Socrates.

Soc. It is not indeed, Theztetus. Since this may bc a fufficient argu-
ment in favour of their affertion, that motion imparts to things the appear-
ance of being, and of becoming to be; but reft of non-being, and perithing,
For heat and fire, which gencrate and govern other things, are themfclves

generated from lation and friction. But thefe are motions. Or are not thefe
the origin of fire?

N

material imperfe@ion, cannot receive the whole of divine infinity at once ; but can only partake
of it gradually and partially, as it were by drops in a momentary fucceflion. Hence itisina
continual ftate of flowing and formation, but never poflefles real being; and is like the image
of a lofty tree feen in a rapid torrent, which has the appearance of a tree without the reality 3

and which feems to endure perpetually the fame, yet is continually renewed by the continual
renovation of the ftream.

t See the Sophifta and Parmenides.

* QOcean, confidered according to its firlt fubliftence, as a deity, belongs, according to the
Grecian theolozy, to that order of Gods which is called intelle€ualy and of which Satarn is
the fummit. ‘This deity alfo is called a fontal God, wnyaies eo5, and is fuid by Homer ro be the
origin of the Gods, becaufe he gives birth to their proccflion into the fenfible univerfe. In fhort he
is the caufe to all fecondary natures of every kind of moiion, whether intellectual, pfvchical, or
natural: but Tethys is the caufe of all the feparation of the fireams procceding from Ocean,

conferring on each a proper purity of natural motion. See more concerning thefe duitics in the
Notes va the Cratylus.

-
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Tuem. They are.

Soc. And befides this, the genus of animals originates from the fame
things. ’

Tuez. Undoubtedly.

" Soc. But what? Is not the habit of the body corrupted by reft and inde-
‘lence, but for the moft part preferved by exercife and motion ?

Tuez. Itis.

Soc But does not habit in the foul pofefs difciplines through learning
and meditation, which are motions; and is it not thus preferved and made
better ?  But through reft, which is negligence and a privation of difcipline, .
it does not learn any thing, or if it does, it forgets it. Is not this the cafe ?

Tuem. Very much fo.

Soc. Motion, therefore, is orood both with refpe& to foul and body ; but
reft is the very contrary.

Turx. It appears fo..

Soc. I add further, with refpeét to times of ferenity and tranqmlhty, and
all fuch as thefe, that reft putrifies and deftroys, but that other things pree
ferve. And befides this, T will bring the affair to a conclufion by forcing
the golden chain into my fervice. For Homer intended by this to fignify
nothing elfe than the fun’; becaufe, as long as the fun and its circulation
are moved, all things will be, and will be preferved, both among Gods and
men. But if this fhould ftand ftill, as if it were bound, all things would be
diffolved, and that which is proverbially faid would take place, viz. all things
would be upwards and downwards.

Tuez. But Homer appears to me alfo, O Socrates, to fignify that which
you fay.

Soc. In the firft place, therefore, O beft of young men, conceive thus
refpedting the cyes: that which you call a white colour is not any thing
elfe external to your eyes, nor yet in your eyes ; nor can you affign any place

* Agreeably to this explanation of Homer’s golden chain, Plato, in the fixth book of his Re-
public, calls the light of the fun ¢ a bond the moft honourable of all bonds.” Hence, according
to Plato, the circulation of the fun connelts and preferves all mundane natures, as well as its
Light; ard as the fun has a fupermundanc as well as a mundane fubfiftence, as we fhall fiow in-
the notes on the ¢ 'ratylus, it mufl alfo be the fource of connection to thofe Geds that are denomi-
nated fupermundane.

to ..
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to it. For, if you could, it would now have an orderly pofition, and would
abide, and be no longer in generation.

Tue®z. But how?

Soc. Let us follow what we juft now faid, eftablithing nothing as effen-
tially one thing ; and thus black and white, and any other colour, will appear
to us to be generated from the darting forth of the eyes to a convenient
lation. And every thing which we denominate a colour, will neither be that
which darts forth, nor that which is darted forth, but fomething between
thefe, which becomes peculiar to every thing. Or do you ftrenuoufly con-
tend, that fuch as every colour appears to you, fuch alfo it appears to a dog,
and every other animal ?, '

Tugm. Not I, by Jupiter.

Soc. But what with refpect to another man? Will you contend that any
thing appears to him in a fimilar manner as to you? Or rather, that a thing
does not appear the fame to you, becaufe you are never fimilar to yourfelf?

Tuez. This appears to me to be the cafe rather than that.

Soc. If, therefore, that which we meafure, or that which we touch, was
great, or white, or hot, it would never, by falling upon any thing elfe, become
a different thing, becaufe it would not be in any refpeét changed. But if
that which is meafured or touched by us, was either great, or white, or hot,
it would not, in confequence of fomething elfe approaching to it, or becom-
ing paflive, becotne “itfelf any thing elfe, as it would not fuffer any thing.
Since now, my friend, we are in a certain refpeé eafily compelled to affert
things wonderful and ridiculous, as Protagoras him{elf would acknewledge,
and every one who affents to his dotrines.

Tuem. How is this, and what things do you fpeak of ?

Soc. Takea finall example, and you will underftand all that I with. If
we compare four Yo {ix dice, we fay that the fix are more than four, and that
the two are to each other in a fefquialter ratio: but if we compare twelve
to the fix, we {ay that the fix are lefs than, and are the half of, twelve. Nor
is it poffible to fay otherwife. Or can you endure to fay otherwifc ?

TuexE. Not I, indeed.

Soc. What then? If Protagoras, or any other, thould fay to you, O Thez-
tetus, can any thing become greater or more in any other way than by being

increafed?  'What would you anfwer?
THEE.
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Trez. If, O Socrates, I thould anfwer to the prefent queftion, what ap-
pears to me to be the cafe, 1 thould fay that it cannot: but if I fhould reply
o the former queftion, in erder that I might not contradi&t myfelf, I thould
fay that it might.

Soc. Well and divinely faid, by Juno, my friend. But, (as it appears) if
vou thquld anfwer that it is fo, that faying of Euripides might be adopted :
for the tongue would be irreprehentible for us, but not the mind.

TueZE. True.

Soc. If, therefore, I and you were fkilful and wife, after we had examined
every thing belonging to our minds, we thould then make trial of each other
from our abundance, and fophiftically approaching to this conteft, fhould
make our arguments ftrike againft each other. But now, as being rude and
unfkilful, we wifh, in the firft place, to contemplate the things themfelves
in themfelves, that we may know what it is which we dianoétically perceive,
and whether we accord with each other, or not.

THEE. I wifh this to be the cafe by all means.

Soc. And fo doI. But fince we are thus difpofed, let us in a quiet man-
ner, as being abundantly at leifure, again confider, not morofely, but exami-
ning ourfelves in reality, what the nature is of thefe appearances within us.
And, on the firft confideration of thefe, we thall fay (as I think) that nothing
at any time ever becomes greater or leffer, neither in bulk, nor in number,
as long as it is equal toitfelf. Isit not fo?

THEE. Itis.

Soc. And, in the fecond place, that to which nothing is either added or
taken away, will neither at any time ever be increafed, or corrupted, but
will always be equal.

THEZ. And, indeed, very much fo.

Sac. And fhall we not alfo fay, in the third place, that a thing which was
not formerly, but fubfifts afterwards, cannot exift without making and being
made?

Tuez. So, indeed, it feems.

Soc. Thefe three things, then, which are acknowledged by us, oppofe each
other in a hoftile manner in our foyl, when we fpeak about dice, as above,
or when we fay that I, who am fo old, am neither increafed, nor fuffer a
coutrary paffion in myfelf; while you, who are a young man, are now

greater,
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greater, and afterwards lefs, fince nothing is taken away from my bulk, but
yours is increafed.  For, through a length of time, I am what I was not for-
merly, being nolonger in a ftate of progreffive increafe : for without making,
it is impoffible that a thing can be made.  But lofing nothing of my bulk, I
do not at any time become lefs.  And there are ten thoufand cther things of
this kind, which happen to ten thoufand other perfons, if we admit thefe
things. Speak, Thextetus: for you appear to me not to be unfkilled in things
of this kind.

Tuex. By the Gods, Socrates, I wonder in a tran{cendent manner what
thefe things are: and, truly, fometimes looking at them, I labour under a
dark vertigo.

Soc. Theodorus, my friend, appears not to have badly conje&ured con-
cerning your difpofition 3 fince to wonder is very much the paffion of a phi-
lofopher.  For there is no other beginning of philofophy than this. And he
who faid* that Iris is the daughter of Thaumas?, did not genealogize badly.
But whether do you underftand on what account thefe things, from which
we fay Protagoras {peaks, are fuch as they are, or not? '

Tuez., I donot yet appear to myfelf to underftand.

Soc. Will you not, therefore, thank me, if I unfold to you the concealed
truth of the conceptions of this man, or rather, of celebrated men ?

Taezx. How is it poffible I thould not? Indeed, I fhould thank you ex-
ceedingly.

Soc. Looking, round, therefore, now fee that no profane perfon hears us.
But thofe are pirofune who think there is nothing elfe than that which they are
able to grafp with their hands 5 but do not admit that aliions, and generations,
and every thing whick is invifible, are 10 be confidered as belonging to a part of
effence.

Tuaez. You fpeak, Socrates, of hard and refradtory men,

Soc. They are indeed, O boy, very much deftitute of the Mufes: but
there are many others more elegant than thefe, whofe myfteries I am about
to relate to you., But the principle of thefe men, from which all that we

' i. e. Hefiod in Theog. v. 780.
3 i. e. Of wonder. Iris, thercfore, being the daughter of Wonder, is the exciting caule of this
paflicn in fouls.

5 have
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have juft now faid is fufpended, is this :—That this univerfe is motion ¥, and
that befides motion there is nothing. Likewife, that of motion there are
two fpecies ; each of which is infinite in multitude, but that one fpecies has
the power of alting, and the other of fuffering.  From the congrefs and
mutual friction of thefc a progeny is produced, infinite in multitude, but two-
fold in fpecies : one, indced, being that which is fenfible, but the other fenfe,
which always concurs and fubfifts together with fenfible. And the fenfes,
indeed, are denominated by us as follows, fecing, hearing, fmelling, tafting,
and the touching things hot and cold. Pleafures and pains, defires and fears,
innumerable other paffions without a name, and an all-various multitude
which are denominated, follow thefe. But to each of thefe the fenfible
genus is allied, viz. all-various colours to all-various fights; and in a fimilar
manner, voices to hearings, and other fenfibles are allied to other fenfes.

* Plato here prefents us with the fubftance of the atomical or mechanical philofophy, which
afferted that the univerfe was produced by nothing elfe but the motion of indivifible particles, by
means of which all things are generated and corrupted. It likewife afferted that all thefe fenfible
qualities which are noticed by the feveral fenfes, fuch as colours, founds, fapors, odours, and the
like, are not things really exifting external to us, but paffions or fenfations in us, caufed by local
motions on the organs of fenfe. This atomical philofophy, according to Poffidonius the Stoic, as
we are informed by Strabo*, is more antient than the times of the Trojan war, and was firft
invented by one Mofchus a Sidonian, or rather, if we prefer the teflimony of Sextus Empiricus 4,
a Pheenician.  This Mofchus is doubtlefs the fame perfon with that Mofchus the phyfiologift,
mentioned by Jamblichus 1 in his Life of Pythagoras. For he there informs us that Pythagoras,
during his refidence at Sidon in Phaenicia, converfed with the prophets that were the fucceffors of
Mofchus the plyfiologift, and was inftruéted by them. Hence it appears that this phyGology
‘was not invented cither by Epicurus or Democritus.

Plato, as may be colletted from his Timzeus, adopted this phyfiology : for he there refolves the
differences of the four elements into the different geometrical figures of their infenfiblé parts ; and
‘in fo doing he likewife followed the Pythagoreans. However, he differed from the atomifts in
this, as I have obferved in the Introduétion to the Timzus, that he afigned commenfuration and
aQive fabricative powers to thefe infenfible figures, which they did not; and he likewife differed
from them in hisarrangement of earth.

* ‘Ei Ju morsvear 7o Toa1dong w0 orept Twy avopay doypuas waraiov coivy avdpos Zidoviow Moo xov mgo 7wy
Tpoixwy xgovay yeyovetos. Lib. xvi,

+ Adverf, Mathemat., p. 367.

3 Tois 1¢ Mooxou 1ou Quaiooyev wpo@urass amoyovors s Teos anross, xas Dowvimizig ispopavrais,
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What then is the intention of this difcourfe, O Theatetus, with reference

‘to the former? Do you underftand what it is?

. Tuem. Not very much, Socrates,

Soc. But fee whether it can in a certain refpe@ be finithed. For it
-withes to affert that all thefe things are, as we have faid, moved, and that
' there is fwiftnefs and flownets in their motions. So far, therefore, as their
motions are flow, they poffets motion in the fame, and towards things near,
and thus generate. But things thus generated are more flow. And again,
fo far as their motions are {wift, they poflefs a motion towards things at a
diftance, and thus generate : but the things thus generated are more fwift.
For they are borne along, and their motion naturally {ubfifts in lation.
When, therefore, the eye and any thing commenfurate to this generate by
approximation, whitenefs, and the fenfe connate to this, which would never
have been produced if each of thefe had been direéted to fomething elfe,
then, in the interim, fight tending to the eyes, and whitenefs to that which
together with it generates colour, the eye becomes filled with vifion, and
then fees, and becomes not fight, but an eye feeing. But that which in con-
jun&ion with it generates colour becomes filled with whitenefs, and is made
not whitenefs, but a thing white; whether it is wood or ftone, or any thing
elfe which may happen to be coloured with a colour of this kind. And in a
fimilar manner with refpe& to other things, fuch as the hot and the hard,
&c. we muft conceive that no one of thefe is effentially any thing; but, as
we have already obferved, that all things, and of all-various kinds, are gene-
rated in their congrefs with each other, from motion. Since, as they fay,
there is no ftability in conceiving, that either that which alls, or that which
fuffers. is any one thing. For neither is that which aéts any thing till it
meets with that which is paffive, nor that which is paffive till it meets with
that which a&s. For that which meets with and produces any thing, when
it falls upon another, then renders that which is paflive apparent, So that
from all this, that which we faid in the beginning follows, that there is not
any thing which is effentially one thing, but that it is always becoming to
be fomething to fome particular thing, but is itfelf cntirely exempt from
being. Indeed; juft now we frequently ufed the term being, compelled to
this by cuftom and ignorance; but, according to the affcrtions of the wife,
8 we



THE THEZETETUS. 27

we ought not to predicate any thing, either of any other, or of myfclf, or of
this, or that, or call it by any other name which fignifies permanency, but
we thould affirm according to nature, that they are generated and made,
corrupted and changed.  For, if any one afferts that they ftand ftill, he may
eafily be confuted. But it is requifite thus to fpeak of things feparately, and
of many things collected together; in which colle@ion, man, a ftone, every
animal, and fpecies are placed. Do not thefe things, O Theztetus, appear
to you to be pleafant; and are they not agreeable to your tafte ?

Tuarxz. 1 do not know, Socrates : for I cannot underftand refpeing your-
{elf, whether you affert thefe things as.appearing to be {o to you, or in order
to try me.

Soc. Do you not remember, my friend, that I neither know any of thefe
particulars, nor make any of them my own, but that I am barren of them ?
Likewife, that I a& the part of a midwife towards you, and that for the fake
of this T enchant you, and place before you the do@rines of each of the wife,
that you may tafte them, till I lead forth your dogma into light? But when
I have led it forth, I then examine whether it appears to be vain and empty,
or prolific. But boldly and ﬁrcnnouf]y, in a becoming and manly manner,
anfwer what appears'to you to be the truth refpe@ing the things I fhall atk
you.

Tuex. Afk then.

Soc. Tell me then again, whether it is your opinion that nothing has a
being, but that the good, and the beautiful, and every thing which we juft
now enumerated, always fubfift in becoming to be ?

Tuex. When Lhear you difcourfing in this manner, the affertion appears
to be wonderful, and it fcems that what you difcufs thould be admitted.

Soc. Let us, therefore, not omit what remains. But it remains that we
thould fpeak conlccmiug‘drcmns, difeafes, and, befides other things, of infanity;
likewife, concerning whatever is feen or heard, or in any other way per-
ceived perverfely.  For you know that in all thefe the doctrine which we
juft now related, will appear without any difpute to be confuted ; fince the
feifes in thefe are morc deccived than in any thing elfe< and fo far is it from
being the cafe that things are fuch as they appear to every one, that, on the
contrary, no one of thofe things which appear to have a being can in reality
be faid to be. ) '

E 2 » _ THEE,



28 THE THEZETETUS.

THEE. You fpeak with the greateft truth, Socrates.

Soc. What then, O boy, can remain for him to fay, who afferts that
fenfe is fcience, and that things which appear to every one are to that indi-
vidual what they appear to be ?

" Tuez. [ am averfe to reply, Socrates, fince I know not what to fay ; be-
caule juft now when I was fpeaking you terrified me. For, in reality, [
capribtshefitate to grant, that thofe who are infane, or dreaming, think
falfely, fince fome among the former of thefe confider themfelves as Gods,
and thofe that dream think they fly like birds.

. Soc. Whether or no, therefore, are you aware of this dubious quefhon

concerning thefe particulars, and efpecially concerning perceptions in ﬂeep.
and when we are awake?

. Tuex. What queftion is this?

Soc. That which I think you have often heard, when it is afked, as at pre-
fent, by what arguments any one can evince, whether we are afleep, and alk
our thoughts are dreams, or whether we are in a vigilant® ftate, and in
reality difcourfe with each other.

Tuezx. And indeed, Socrates, it is dubious by what arguments any one
can evince this. For all things follow, as it were, reciprocally the fame
things. For, with refpe& to our prefent difcourfe, nothing hinders but that
our appearing to converfe with each other may be in a dream : and when in
ueep we appedr to relate our dreams, there is a wonderful fimilitude in this
cafe to our converfation when awake. '

Soc. You fee, then, it is not difficult to doubt, fince it is dubious whether
things are dreams or vigilant perceptions; and efpecially fince the time
which we devote to fleep is equal to that which we devote to vigilance :
and in each of thefe our foul anxioufly contends, that the prefent dogmas
are the moft true. So that in an equal time we fay that thefe things and
thofe are true; and in a fimilar manner we ftrenuoufly contend for their
1eality in each.

Tuex. Eutirely fo.

Soc. The fame may be faid, therefore, refpeéting difeafe and mfamty,
except that in thefe the time is not equal.

* Senfe is nothing more than a dreaming perception of reality; for fenfibles are merely the
images of true beings.

7 ‘ THEE,
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Tuex. Right,

Soc. What then, Shall truth be defined by the multitude and paucity of
time ?

Tuexz. But this, indeed, would be very ridiculous.

Soc. Have you any thing elfe by which you can clearly thow which of
thefe opinions are true?

Tugz. It does not appear to me that I have.

Soc. Hear, thercfore, from me, what they will fay who define appear-
ances to be always true to thofe to whom they appear. For I think they
will fay, interrogating you in this manper: O Theatetus, does that which
is in every refpéct different, poflefs a certain power which is the fame with
another thing?  And muft we not admit, that a thing in every refpeé diffe-
rent is not partly the fame, and partly different, but that it is wholly different ?

Turez. 1t is impoflible, therefore, that it fhould poffefs any thing the
fame, cithier in power, or in any thing elfe, fince it'is altogether different.

Soc. Muft we not, therefore, neccflarily confefs, that a thing of this kind
is difimilar ?

Tuez. It appears fo to me.

Soc. 1f, thereforz, any thing happens to become fimilar or difimilar to
any thing, whether to iuelf or to another, {o far as it is fimilar muft we not
fay it becomes fame, but, {o far as diffimilar, different ?

Turz. It is neceflary.

Soc. Have we not faid before, that there are many, and indeed an infinite
number of things which a&, and in a fimilar manner of things which fuffer?

Tuez. Yes.

Soc. And befides this, that when one thing is mingled with another and
anothcr,/ it does not generate things which are the fame, but fuch as are
different ? '

Tuez. Entirely fo.

Sec. Shall we fpeak of me and you, and other things after the fame man-
ner? As, for inftance, thall we fay that Socrates when well is fimilar to
Socrates when ill, or difimilar ?

Turz. Do you mean to afk whether the whole of Socrates when ill is
fimilar or diffimilar to the whole of Socrates when well?

Soc. You underfland me perfe@ly well,  This is what I meau.

THEER,
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Tuez. 1 anfwer, then, that it is diffimilar and differcent.

Soc. Whether, therefore, is it o, confidered as diffimilar ?

TarxE. Itis neceflary. ‘

Soc. And would you- fpeak in a fimilar manner refpeting thofe that are
afleep, and all fuch particulars as we juft now difcuffed ?

Tuez. I fhould.

Soc. But does not each of thofe things which are naturally capable of
effeéting any thing, when it receives Socrates as well, ufe me as a different
man from what it does when it receives me as ill ?

THEZE. Is it poffible it thould not ?

Soc. And do we not generate from each things that are dx&'crent, I being
the patient, and that thmcr the agent ?

TreEZE. Undoubtedly.

Soc. But when I drink wine, being well, it appears to me to be pleafant
and {weet.

Tuez. Certainly.

Soc. But, from what has been granted, an agent and a patient generate
fweetnefs and fenfe, both being borne along together. And fenfe, indeed,
exifting from the patient, caufes the tongue to perceive ; but fweetnefs, from
the wine being borne along about it, caufes the wine both to be and to ap-
pearTweet to a healthy tongue,

Tuez. The former particulars were entirely allowed by us to fubfift in
this manner.

Soc. But when I drink wine, being difeafed, my tongue does not in reality
receive it the fame as before : for it now approaches to that which is diffi-
milar.

THEE. It does.

Soc. But Socrates thus affefted, and the drinking the wine again generate

other things ; about the tongue a fenfation of bitternefs ; but about the wine,
bitternefs generated and borne along. And the wine, indeed, is not bitter-
nefs, but bitter ; and I am not fenfe, but that which is fentient.

Tuez. Entirely fo.

Soc. 1 therefore, thus perceiving, donot ever become any thing elfe. For
of a different thing there is a different fenfe, which renders the perceiver

various and different.  Nor does that which thus affe@s me become a thing
of
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of this kind, by concurring with another thing, and generating the fame.
For, generating another thing from another, it would become it{elf various.

Tuez. Thefe things are fo.

Soc. Nor, indeed, am I fuch to myfelf, nor is that thing generated fuch
to itfelf,

Tuez. Certainly not.

Soc. Butit is neccffary that I fhould become fentient of fomething, when
1 become fenticnt : for it is impoffible that I fhould be fentient, and yet fen-
tient of nothing. And it is likewife neceflary that that thing thould become
fomething to fome one, when it becomes {weet or bitter, or any thing of this
kind. For it is impoffible that a thing can be {weet, and yet {weet to no one.

Tuez. Entirely (o :

Soc. It remains then, I think, that we thould mutually be, if we are ; and
if we are becoming to be, that we fhould be mutually in generation ; fince
neceflity binds our effence. But it does not bind it to any other thing, nor
yet to ourfelves. It remains, therefore, that we are bound to each other.
So that, if any one fays a certain thing is, or is becoming to be, it muft be
underftood that it is, or is becoming to be fomething, or of fomething, or to
fomething. But it muft not be faid that it is in itfelf either that which is,
or which is becoming to be. Nor muft we fuffer this to be faid, either by
the thing itfelf, or by any other, as the difcourfe we have already difcuffed
evinces.

Tuez. Entirely fo, Socrates.

Soc. Since that which affeéts me, belongs to me and not to another,
do not I alfo perceive it, and not another ?

Tuez. Undoubtedly.

Soc. My fenfe, therefore, is true to me. For it always belongs to my
eflence. And I, according to Protagoras, am a judge of things which have a
being pertaining to myfelf that they are, and of non-beings, that they are not..

TuexE. It appears fo.

Soc. How then is it poffible, fince I am not deceived, and do not ftagg
in my dianoétic part, either about things which are, or things in ocuerdtlon,.
that 1 fhould not poflefs fcientific knowledge of things whxchI perceive ?

Tuez. There is no reafon why you thould not.

Soc. It was beautifully, therefore, faid by you, that fcience is nothing
elfe than fenfe. And the do@trine of Homer and Heraclitus, and all of this.

tribe,,
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tribe, that all things are moved like ftreams, accords with that of the moft
twife Pootagoras, that man is the meafure of all things ; and with that of
Thezztetus, that, things fubfifting in this manner, fenfe is fcience.. For do
we not, O Thezwtetus, fay, that this is as it were your offspring recently
born, but delivered by me by the midwife’s art ? Or how do you fay ?

Tuez. It is neceflary to fay fo, Socrates.

Soc. But this, as it appears, we have fcarcely been able to generate, what-
ever it may be. Since however it is delivered, celebrating the ufual folem-
nities on the fifth day after the nativity, let us run tlirough a circle of dif-
putations, confidering whether it does not deceive us, and is not woithy of
being educated, but is vain and falfe. Or do you think that you ought by
all means to nourifh your offspring, and not abandon it? Or could you
endure to fee it reprobated, and not be very much offended if any one
thould take it away from you, as being your firft born ?

Tueo. Theztetus, Socrates, could endure this. For he is not morofe.
But by the Gods tell me, if this is not the cafe.

Sec. You are fincerely a philologift, and a good man, Theodorus: for
you think I am a fack of difcourfe, out of which I can eafily take words,
and fay that thefe things are not fo. But you do not underftand the truth
of the cafe, that no aflertions proceed from me, but always from him who
difcourfes with me. Indeed I know nothing, except a fmall matter, viz.
how to receive a reafon from another wife man, and apprehend it {ufficiently.
And now I endeavour to determine this queftion, by means of Thewtetus,
and not from myfelf.

Tueo. You {peak well, Socrates ; and, therefore, do as you fay.

Soc. Do you kuow, Theodorus, what it is I admire in your affociate
Protagoras ?

TuEO. What is it ?

Soc. In other refpefs his affertion, that a thing is.that which it appears
to any one, is, I think,a very pleafant one ; but I wonder that at the begin-
ning of. his difcourfe, when he {peaks of truth, he did not fay, that a fwine
or a cynocephalus *, or any other more unufual thing endued with fenfe, is
the meafure of all things, that he might begin to {peak to us magnificently,
and in a manner perfeélly contemptuous ; evincing that we fhould admire

L4
* An animal which hus nothing pertaining to a dog cacept the-head,
him



THE THEETETUS. ‘ 33

him for his wifdom as if he were a God, when at the fame time with re-
Ape& to underftanding, heis not at all fuperior to a little frog, much lefs to
any other man. Or how fhall we fay, Theodorus? For if that of which each
perfon forms an opinion through fenfe is true to each, and no other faffion ©
of any one judges better than this, and one perfon is not better qualified to
judge whether an opinion is true or falfe than another, but, as we have often
faid, every one is alone able to form an opinion of things pertaining to him-
felf, and all thefe arc right and true,—then why, my friend, is Protagoras fo
wife, that he is thought to be juftly worthy of inftructing others, and receiving
a mighty reward for fo doing, while we are confidered as more unlearned,
and are advifud to become his difciples, though each perfon is the meafure of
his own wifdom ? Or how is it_poffible not to fay that Protagoras aflerts
thefe things in order to feduce the people? I pafs over in filence, what
laughter both myfelf and my obftetric art muft excite ; and befides this, as
I think, the whole bufinefs of difcourfe. For will not the confideration and
endeavour to confute the phantafies and opinions of others, fince each’is true,
be nothing more than long and mighty trifles, if the truth * of Protagoras is
tree, and he docs not in fport {peak from the adytum of his book ¢

Tueo. As I am a friend, Socrates, to Protagoras, as you juft now faid, I
cannot fuffer with my confent that he thould be confuted, nor yet am I wil-
ling to oppofe your opinion., Again, therefore, take to yourfelf Theatetus ;
for he appears to have attended to you in a very becoming manner.

Soc. If then, Theodorus, you fhould go to the paleftre at Lacedemon,
and fhould fee among thofe that are naked fome of a bafe form, would you
not think it worth while to exhibit your own naked figure ? ’

TuEo. But what do you think, if, complying with my requeft, they thould
permit me, as I hope you will at prefent, to be a {pectator without being
drawn to the gymnafium, my limbs being now ftiff, and engaging in wreft-
ling with one who is younger, and whofe joints are more fupple than mine ?

Soc. But,if this be the cafe, Theodorus, and it is friendly to you, then,
according to the proverb, it is not hoftile to me. Let us, therefore, again
go to the wife Thextetus. But anfwer me, in the firft place, Theatetus,
to what we juft now difcufled, Would you not wonder, if on-a fudden you

* Socrates here very properly calls fenfe a paffion; for it is a paflive pesception of things.
* Socrates fays this in derifion of what Protagoras calls the truth.
VOL. VI, F thould
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fhould appear to be not inferior in wifdom, either to any man or God? Or
do you think that the Protagorean mecafure -pertains lefs to Gods than to
men ? . ’

Tuez. Ido not by Jupiter. And I very much wonder at your queftion.
For when we difcufled in what manner it might be faid, that what appears
to any one is true to any one, it appeared to me to be perfe&ly well faid,
but now the very contrary has rapidly taken place.

Soc. My dear boy, you are as yet a youth, and are therefore eafily obe-
dient to and perfuaded by converfation. For to thefe things Protagoras or
any one of his feét would fay : O generous beys, and aged men, you here
fit together, converfing and calling on the Gods, concerning whom, whether
they are or are not, 1 do not think it proper either to fpeak or write.
Likewife hearing the things which the multitude admit, thefe you affert:
and among others, that it would be a dire thing if every man did not far
furpafs every brute in wifdom 3 but you do not adduce any demonftration, or
neceffity, that it fhould be fo, but only employ probability. Which if Theo-
dorus, or any other geometrician, thould employ when geometrizing, he
would be confidered as undeferving of notice. Do you, therefore, and
Theodorus confider, whether you fhould admit perfuafion and probable
arguments, when difcourfing about things of fuch great confequence.

Thex. But, Socrates, both you and we fhould fay that this would not be
juft. }
" Soc. Now, however, as it appears from your difcourfe, and that of Theo-- -
dorus, aiother thing is to be confidered.

Tuez. Entirely another thing.

“Soc. Let us, therefore, confider this, whether fcience is the fame with
fenfe, or different from it? For to this in a certain refpeét the whole of
our difcourfe tends: and for the fake of this.we have agitated thefe parti-
culars, which are both numerous and wonderful. Is it not fo ?

Tuez. Entircly fo.

Soc. Do we then acknowledge that all fuch things as we perceive hy
feeing and hearing, we at the fame time fcientifically know? So that for
inftance, fhall we fay, that we do not hear the Barbarians, when they
{peak, before we have learned theirlanguage or that, without this, we both
hear them and at the fame time know what they fay f And again, whether

when
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when ignorvant of letters, but looking at them, we do not fee them, or
thall we ftrenuoufly contend that we know, if we fee them ?

Tuez. We fhould fay this, Socrates, that, if we fee and hear things, we
know them fcientifically ; and that in the latter of thefc inftances, on per-
ceiving the figure and colour we fcientifically know the letters ; and that in
the former inftance, we at the fame time both hear and know the tharpnefs
and flatnefs of the founds: but that what grammarians and interpreters teach
refpeing thefe things, we neither perceive nor fcientifically know by fecing
or hearing. ' ‘

Soc. Mot excellently faid, Theztetus. Nor is it worth while to oppofe
you in thefe things, that you may thence make a greater proficiency. But
confider alfo this other thing which will take place, and fee how it may be
repelled.

Tuex., What is that ?

Soc. It is this: If any one fhould afk whether it is poffible that a perfon
can be ignorant of that which he has a {cientific knowledge of, while he yet
remembers it, and preferves it, then when he remembers it. But I {hall be
prolix, as it appears, through defiring to inquire whether any one does not
know that which he has learnt and remembers.

Tuez. But how is it poffible he thould not, Socrates? For, otherwife,
what you fay would be a prodigy.

Soc. Do I, therefore, rave or not? Confider. Do you not then fay that
to fee is to perceive, and that fight is fenfe ?

Tuez. 1 do.

Soc. Has not, thercfore, he who fees any thing a {cientific knowledge
.of that which he fees, according to the prefent difcourfe ?

Tuex. He has,

Soc. But what, do you not fay that mcmory is fomething ?

Tuez. Yes.

Soc. But whether is it of nothing or fomething?

Tuez. Of fomething, doubtlefs.

Soc. Is it not, thcrefore, of thofe things which he learns and perceives?

Tue®. It is of fuch things as thefe.

Soc. But what, does any one ever remember that which he fees?

Tuex. He does remember it.

F2 Soc.
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So¢. Does he likewife when he fhuts his eyes? or, when he does this,.
does he forget ?

Tuez. But this, Socrates, would be a dire thing to fay.

Soc. And yet it is neceflary to fay fo, if we would preferve the former
difcourfe : but if not, it muft perifh,

Tuez. And I indeed by Jupiter fufpeét fo, though Ido not fufficiently
underftand : but tell ine in what refpe it muft be fo.

Soc. In this, We fay that he who fees any thing has a fcientific know-
ledge of that which he fees: for it is confeffed by us that fight and fenfe,.
and {cience are the fame.

Tuez. Eitirely fo.

Soc. But he who fees, and has a fcientific knowledge of that which he-
fees, if he fhuts his eyes, he remembers indeed that thm but does not fee
it. Isitnotfo?

. THE®. Itis.

Scc. But not to fee is not to know fcientifically ; fince to fee is to have a:
fcientific knowledge.

Tuez, True.

Soc. It happens, therefore, that when any one has a fcientific knowledge
of any thing, and ftill remembers it, he does not know it {cientifically, fince
he does not fee it; whlch we fay would be monftrous, if it fhould take
place.

Tuezx. You fpeak moft true.. :

Soc. But it appears that fomething impoffible would happen, if any one
thould fay that {cience and fenfe are the fame..

Tuez. It appears fo.

Soc. Each, therefore, muft be confeffed to be different..

Tugz. Soit feems.

Soc. As it appears then, we muft again fay from the beginning what
fcience is. Though what thall we do, Theztetus ?

Tuez. About what?

Soc. 'We appear to me, like dunghill cocks, to leap from our difputation,
before we have gained the viGtory, and begin to crow.

TuexE. How fo?

Soc. Though we have affented to the eftablithed meaning of names, yet

7 we
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we appear to have contradicted this meaning, and to have been delighted in
fo doing, in our difcourfe: and though we have confeffed ourfelves not to
be contentious but wife, yet we are ignorant that we do the fame as thofe
ikilful men.

Tuez. 1 donot yet underftand what you fay.

Soc. But I will endeavour to explain what I underftand about thefe
things. For we inquired whether any one who has learnt and remembers.
a thing, has not a fcientific knowledge of that thing : and we evinced that
he who knows a thing, and with his eyes thut remembers it, but does not
fee’it, at the fame time is ignorant of and remembers it. But that this is
impoffible. And fo the Protagorean fable is deftroyed, and at the fame time
yours, which afferts that fcience and fenfe are the fame..

Tuez. It appears fo.

Soc. But this I think, my friend, would not be the cafe’ if the father of’
the other fable were alive, but he would very much defend it. But now,
being an orphan, we reproachfully deride it. For the guardians which Pro-
tagoras left, and of which Theodorus is one, are unwilling to affift it. But
we, for the fake of juftice, thould venture to give it affiftance.

THueo. Indced, Socrates, I am not one of the guardians of the dotrine of
Protagoras, but this ought rather to be faid of Callias the fon of Hipponicus.
For we very rapidly betook ourfelves from mere words to geometry. Never-
thelefs, we thall thank you if you affift this dotrine.

Soc. You fpeak well, Theodorus. Confider, therefore, the affiftance
which I fhall give. For he who does not attend to the power of words, by
which, for the moft part, we are accuftomed to affirm or deny any thing,
muft affent to things more dire than thofe we have juft mentioned. Shall
I tell you in what refpe@, Thextetus ?

Tueo. Tell us in comnon, therefore: but let the younger anfwer.
For, if he errs, it will be lefs difgraceful.

Soc. But 1 fpeak of a moft dire queftion; and I think it is this, Js.it
poffible that he who knows any thing can be ignorant of this thing which
he knows ?

Tueo. What fhall we anfiver, Theztetus?

THEZE. | think it is not poflible. ,

Sce. But this is not the cafe, if you a’mi: that to fee is to know {cienti-

fically.
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fically. For what ought you to reply to that inevitable queftion, which, as
it is faid, is fhut up in a well, if any one fhould afk you, O intrepid man,
whether, on covering one of your eycs w1th your hand, you can fec your
garment with the covercd cyf:P

Tuez. 1 think I fhould fay, Not with this, but with the other eye.

Soc. Would you not, therefore, fee, and at the fame time not fee, the
fame thing?

Tuaez. I thould in a certain refpet.

Soc. But he will fay, [ neither ordered you to anfwer thus, ner did I afk
in what refpe@ you might be faid to fee, but whether, if knowing a thing
{cientifically, you alfo did not {cientifically know it. But new you confefs
that not feeing, you fee : and prior to this you acknowledged, that to fee was
to have a fcientific knowledge, and that not to fee, was not to know fcienti-
fically. Think what will happen to you from thefe things.

Tuezx. 1 think the very contrary to what we admitted will take place.

Soc. But, perhaps, O wonderful yquth, you will fuffer many things of
this kind, if any one fhould afk you whether it is poflible to know icientifi-
cally, in an acute and dull manner, and near, but not at a diftance; vehe-
mently and with remiffion, and in ten thoufand other ways. For an infidious
man, armed with a thield, and led t¢ difcuffion by hire, when yow admit fci-
ence and fenfe to be the fame, will drive you to hearing, fmelling, and fuch
like fenfes, and there detaining, will confute you, and wxll not dlfmifs you,
till having admired his exquifite wifdom you are bound by him. And
being thus brought into captivity and bound, you will be obliged to redeem
yourfelf for a fum of money which is agreed upon by him and you. But
you will perhaps fay, After what manner can Protagoras defend his opinions ?
Shall we endeavour to fay fomething elfe ?

Tuez. By all mecans,

Soc. But all this which we have faid in defence of him, will, I think, be
ineffeGual. For, defpifing us, he will fay : That good man, Socrates, when
he was atked by a boy, whether any one could at the fame time remember a
thing, and be ignorant of it, was frightencd, and in his fear denied that any
one could ; and, through being unable to 1uok ftraight forward, made me ap-
pear ridiculous in his difcourfes. But, moft {luggith Socrates, the thing is
thus ; When by inquiry you confider any one of my aflertions, if he whom

You
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you interrogate anfwers in the fame mauner as 1 fhould anfwer, and is de-
ceived, in this cafe [ am confuted. But if he anfwers in a different manner,.
he alone whom you interrogate is deccived. For, in the firft place, do you
think that any one would grant you, that memory can be prefent to him who
no longer fuffers a paffion of fuch a kind as he once fuffered? It is far from
being the cafe. Or do you think he would hefitate to acknowledge, that the
fame thing may at the fame time be both known and .ot known ? Or, if he
thould fear to affert this, do you think he would admit that any one thing is
diffimilar to another, before it is itfelf made diffimilar to tha. v h h has a
being? Or rather, that this is fomething, and not thofe ; and that thofe will
become infi ite, i diffimilitude hasa fubfiftene; adwitting th i is requufite.
to avoid the mutyal hunting of words.  But, (he will fay) O bleffed man, ap~
proach in a ftill more generous manuer to what I fay, and confute, if you,
are able, my affcrtion, that peculiar fenfes d, not beling to eschi o u ; or
that, if they are peculiar, that which appears will not any thing the more
belong only to one individual.  Or, if it is neceffary it thould exift, t may be
denominated by him to whom it appears. Bat when vou fpe2k of {wine and.
cynocephali, you not only grunt yourfe.f, but you peifuade thofe that hear
you to do this at my writings ; and in this refpe& do nct aét well. For I fay,
that the truth fubfifts, as I have written : for each of us is the mea‘ure both.
of beings and non-beings. But one thing differs widely from another, be-
caufe they appear to one perfon different from what they do to another. T
am likewifc far from afferting, that there is any fuch thing as wifdom, or a
wife man.  But I call biin a wife man who, changing the condition of him
to whom things appear and are evil, caufes them to appear and to be good
to fuch a one. Do not, thercfore, purfue my difcourfe in words only, but
ftill in a clearer manner thus learn what I fay. And in order to this, recolleét
what was faid before, that to a fick man the things which he taftes appear and
are bitter; but that to him who is well they are and appear to be the con-
trary. Butit is not proper to make cither of thefe the wifer on this account :
(for this is impoflible) nor muft it be afferted, that he who is fick is an igno-
rant perfon, becaufe he entertains fuch opinions, and that he who is well is
wife, becaufe he thinks differently ; but that he is changed into a different
habit.  For one habit is better than another. In a fimilar manner, too, in
erudition, there is a mutation from one habit to a better, But the phyfician

effeds
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cffeCts a mutation by medicines, and the fophift by difcourfes. For no one
can caufe him who thinks falfely to think afterwards truly. For it is not
poflible for any one to have an opinion of things which are not, or of things
different from what he fuffers.  But the things which he fuffers are always
true. And I think that he, who, through a depraved habit of foul, forms opi-
nions of things allied to himfelf, may, through a good habit, be made to en-
tertain opinions of different things, which {ome, through ignorance, denomi-
nate true phantafms. But I fay that fome things are better than others, but
that they are by no means more true. Likewife, friend Socrates, I am far
from calling the wife frogs. But I call thofe that are wife in things pertain-
ing to bodies, phyficians ; and in things pertaining to plants, hufbandmep.
For I fay that thefe men infert in their plants, when any one of them is dif-
eafed, ufeful, healthy, and true fenfes, inftead of {uch as are depraved: but
that wife men and good rhetoricians caufe things that are good to appear
juft to cities, inftead of fuch as are bafe. For fuch things as appear to each
city to be juft aud beautiful, thefe are to that city fuch as it thinks them to
be. But a wife man, inftead of fuch particulars as are noxious to cities,
caufes them to become and to appear to ‘be advantageous.  After the fame
manner a fophift, when he is thus able to difcipline thofe that are inftruéed,
is a wife man, and deferves a great reward from thofe he inftrudts.  And
thus fome are more wife than others, and yet no one entertains falfe opinions.
And this muft be admitted by you, whether you arc willing or not, fince you
are the meafure of things. For this affertion is preferved in thefe ; againft
which, if you have any thing elfe which you can urge from the beginning,
urge it, by adducing oppofing arguments.  But if you are willing to do this
by interrogations, begin to interrogate. For neither is this to be avoided, -
but is to be purfued the moft of all things, by him who is endued with in-
telle@t. A&, therefore, in this manuer, left you thould be injurious in inter-
rogating.  For it is very abfurd, that he, who, by his own confeffion, applies
himfelf to the ftudy of virtue, thould in difcourfe accomplith nothing elfe
than injuftice. But he a&s unjuftly in a thing of this kind, who does
not exercife himfelf feparately in contending, and feparately in difcourfing :
and who in the former jefts and deceives as far as he is able, but in the
Jatter alts ferioufly, and corre@s him with whom he difcourfes ; alone point-
ing out to him thofe errors by which he was deceived, both by himfelf and the

former
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former difcuflions. If, therefore, you a& in this manner, thofc who difcourfe
with you will accufe themfelves of their own perturbation and perplexity,
but not you. They will likewife follow and love you, but hate themfeclves,
and will fly from themfelves to philofophy ; that, becoming different from
what they were, they may liberate them{clves from their former habits. But
if you a&l in a manner contrary to this, as is the cafe with the multitude, the
very contrary will happen to you; and you will caufe thofe that affociate
with you, when they become elderly, to hate this purfuit, inftead of being phi-
lofophers. If, therefore, you will be perfuaded by me, then, as was faid before,
bringing with you a mind neither morofe nor hottile, but propitious and mild,
you will truly confider our affertion, that all things are moved, and that
whatever appears to any one, whether to an individual or a city, is that very
thing which it appears to be. And from hence you will confider, whether
{cience and f{enfe are the fame with, or different from, each other; nor will
you, as was the cafe juft now, difcourfe from the eftablithed cuftom of words
and names, which drawing the multitude in a cafual manner, mutually in-
volve them in all-various doubts. Such, O Theodorus, is the affiftance,
which to the utmoft of my power I have endeavoured to give to your affo-
ciate. Thefe are fmall things, indeed, from the fmall. But, if he were alive,
he would more magnificently defend his own doétrines.

Tueo. You jeft, Socrates: for you have very ftrenuoufly affifted the
man.

Soc. You fpeak well, my friend. But tell me: Do you take notice that
Protagoras juft now, when he was fpeaking, reproached us, that when we
were difcourfing with a boy, we oppofed his doétrines with a puerile fear;
and befides this, that forbidding us to jeft, and venerating moderanon in all
things, he exhorted us to dxfcufs his doétrines ferioufly ?

Taeo. How is it poffible, Socrates, I thould not take notice of this?

Soc. What then? Do you order us to obey him?

Tueo. Very much.

Soc. Doyou fee, therefore, that all thefe, except you, are boys? If then
we arc perfuaded by him, it is requifite that you and I, interrogating and an-
fwering each other, fhould ferioufly examine his doétrine, that he may not
have to accufe us that we have again confidered his affertion, jefting, as it
were, with young men,
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Tueo. But what? Will not Theztetus much better follow you in your
inveftigation than many that have long beards ?

Soc. But not better than you, Theodorus. Do not, thercfore, thihk that
I ought by all poflible means to affift your deceafed affociate, but not afford
you any affiftance. But come, beft of men, follow me a little, till we fee
this, whether you ought to be the meafure of diagrams, or whether all men
are, like you, fufficient with re(peﬁ to aftronomy, and other things in which
you defervedly appear to excel.

Tueo. It is not eafy for him, O Socrates, who fits with you, to refufe an
anfwer to your queftions. But I juft now fpoke like one delirious, when I
faid that you would permit me not to diveft myfelf of my garments, and that
you would not compel me like the Lacedemonians. But you appear to me
rather to tend to the manners_ of Sciron’. For the Lacedemonians order us
either to ftrip or depart: but you feem to me rather to a& like Antzus.
For you do not difmifs him who engages with you, till you have compelled
him to wreftle with you in arguments, naked.

Soc. You have moft excellently, Thc;odorus, found out a refemblance of
my difeafe. But I am, indeed, more robuft than thefe. For an innume-
rable multitude of Herculeses and Thefeuses, who were very powerful in dif-
courfe, have contended with me, and. have been very much wearied: but, not-
withftanding this, I have not in the leaft defifted ; with fo dire-a love of this
exercife am I {eized. Do not, therefore, through envy, refrain from exer-
cifing yourfelf with me, and benefiting at the fame time both me and your-
telf.

Turo. I thall no longer oppofe you. Lead me, therefore, wherever you
pleafe. For it is perfectly neceffary that he who is confuted fhould endure
this fatal deftiny which you have knit; yet I fhall not attempt to exert my-
felf beyond what I promifed you.

Soc. This will be fufficient. But diligently obferve this with refpect to
me, that I do not, through forgetfulnefs, adopt a puerile mode of difcourfe,
1o as that we may again be expofed to cenfure.

Tueo. 1 will endeavour to do this, as far as I am able.

s This whs a celebrated thief in Attica, who plundered the inhabitants of the country, and
Lurled them from the higheft rocks inta the fea, afterhe had obliged them to wait upon him, and
to wafh his feet. ‘Thefeus attack:d h'm, and treated him as he had treated travellers. :
Sac.
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Soc. Let us, therefore, again refumec this in the firft place, which we dif
cuffed before, and fee whether we properly or improperly reprobate the affer-
tion of Protagoras, that every one is fufficient to himfelf with refpedt to
wifdom. For Protagoras has granted us, that even fome among the wife
differ with refpeét to better and worfe. Has he not?

THEeo. Yes. .

Soc. If, therefore, he being himf:If prefent acknowledges this, and we
do not admit it through his afliftance, there is no occafiou to eftablith it by
refuming the arguments in its favour, But how, fince forde one may con-
fider us as not fufficient aflertors of his doétrine, it will be better, as the cafe
is, to affent to this pofition ina ftill clearer manner. For it is of no {mall
confequence whether this takes place or not.

Tueo. It istrue,

Soc. Not from other things, therefore, but from his own affertions, we
acquire our mutual aflent in the fhorteft manner poflible. ’

Tueo. How fo?

Soc. Thus. Does he not fay that what appears to any one is that very
thing to him to whom it appears ? g

Tuaeo. He does fay fo.

Soc. Therefore, O Protagoras, we fpeak the opinions of a man, or rather
of all men, and we fay, that no one can partly think himfelf wifer than
others, and others partly wifer than himfelf. But in the greateft dangers,
when in armies, or in difeafes, or in tempefts at fea, do not men look to the
governors in each of thefe as Gods, and confider them as their faviours ;
thefe governors at the fame time being fuperior in nothing elfe than in know-
ledge? And in all human affairs, do not men feek after fuch teachers and
governors, both of themfelves and other animals, as are thought to be fuffi-
cient to all the purpofes of teaching and governing? And in all thefe, what
elfe thall we fay, than that men are of opinion that there is wifdom and igno-
rance among themfelves !

Tueo. Nothing elfe.

Soc. Do they not, therefore, think that wifdom is true .dianoétic energy,
but ignorance falfe opinion?
Txueo. Undoubtedly.

' ' G2 _ Soc.
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Soc. What then, O Protagoras, thall we affert? Shall we fay that men
always form true opinicns; or that their opinions are fometimes true and
fometimes falfe ? For, from both thefe affertions, it will happen that they
do not always form true opinions, but both true and falfe. For confider,
Theodorus, whether any one of the followers of Protagoras, or you yourfelf,
will contend, that there is no one who thinks that there is not fome one who-
is unlearned, and forms falfe opinions.

TrEo. But this is incredible, Socrates.

Soc. But the affertion, that man is the meafure of all things, neceffarily
leads to this.

Tueo. How fo?

Soc. When you judge any thing from yourfelf, and afterwards declare
your opinion of that thing to me, then, according to the doétrine of Prota-
goras, your opinion is true to you ; but, with refpe to us, may we not be-
come judges of your judgment? Or fhall we judge that you always form
true opinions ?  Or fhall we not fay that an innumerable multitude of men
will continually oppofe your opinions, and think that you judge and opine:
falfely ? . " :

Tueo. By ]uplter, Socrates, there is, as Homer fays, a very innumerable:
multitude who will afford me fufficignt employment from human affairs.

Soc. But what? Are you willing to. admit we thould fay, that you thens
form true opinions to yourfelf, but fuch as are falfe to an muumerable mul-
titude of mankind ?

Tueo. This appears to be neccflary, from the affertion of Protagoras.

Soc. But what with refpe&t to Protagoras himfelf? Is it not neceffary, that:
if neither he thould think that man is the meafure of all things, nor the mul~
‘titude, (as, indeed, they do not think this,) that this truth which he has writ--
ten fhould not be pofleffed by any one? But if he thinks that man is the.
meafure, but the multitude do not accord with him in opinion, do you not.
know, in the firft place, that by how much greater the multitude is to whom
this does not appear to be the cafe, than to whom it does, by fo much the
ore.it is not than it is ?

Tueo! It is neceflary ; fince, according to each opinion, it will be and:
will not be.

7 Sec.
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Soc. Ta the next place, this thing will fubfift in the moft elegant manner.
For he, with refpe to his own opinion, will admit, that the opinion of thofe
that diffent from him, and by which they think that he is deceived, is in a
certain degree true, while he c.cknowledores that all men form true opinions.

Tueo. Eutnrely fo.

Soc. Will he not, therefore, admit that his own opinion is falfe, if he
allows that the judgment of thofe who think he errs is true ?

Tueo. It is neceffary.

Soc. But others will never allow themfclves to be deceived ; or do you
think they will? ’

Tureo. They-will not.

Soc. Protagoras, however, from what he has written, will acknowledge
that this opinion is true. ‘

Tueo. It appears fo.

Soc. From all, therefore, that Protagoras has afferted, it may be doubted,
or rather will be gr. tcd by him, that when he admits that he who contra-
dicts him forms a tru- opinion, neither a dog, nor any man, is the meafure
of all things, or of any one thing, whxch he has not learned. Is it not fo?

Tueo. It is. .

Soc. Since, thercfore, this is doubted by all men, the truth of Protagoras-
will not be true to any one, neither to any other, nor to himfelf.

Tueo. We '\ttack my affociate, Socrates, in a very violent manner.

Soc. But it is immanifeft, my friend, whether or not we are carried be~
yond re@itude. For it is likely that he, as being our elder, is wifer than we
are. And if fuddenly leaping forth he thould feize me by the fhoulders, it is.
probable that he would prove me to be delirious in many things, as likewife
you who aflent to me, and that afterwards he would immediately vanith.
But I think it is neceffary that we fhould make ufe of ourfelves fuch as we
are, and always fpeak what appears to us to be the truth. .And now then:
thall we fay that any one will grant us another thing, that one man is wifer
er more ignorant than another ?

Tueo. Itappears fo to me.

Soc. Shall we fay that our difcourfe ought efpecially to perﬁﬁ in thns to
which we have fubfcribed, in order to afhift Protagoras,—-l mean, that many

thingsf
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things which are apparent are fuch as they appear to every one, viz. things
hot, dry, {weet, and all of this kind? And if in fome things it fhould be
granted that one perfon diffents from another, as about things falubrious
and noxious, Protagoras would affert, that not every woman, boy, and brute,
is fufficient to cure itfelf by knowing what is falubrious, but that in this cafe,
if in any, one differs from another.

THuEO. So it appears to me.

Soc. With refpe to political concerns, therefore, fuch as things beau-
tiful and bafe, juft and unjuft, holy and unholy, are fuch opinions refpecting
thefe, as each city legally eftablithes for itfclf, true opinions to cach?
And in thefe, is neither one individual, nor one city wifer than another ?
But in the eftablithment of what is advantageous, or the contrary, to a city,
Protagoras would doubtlefs grant that one counfellor is better than another,
and that the opinion of one city is more true than that of another. Nor
will he by any means dare to fay, that what a city eftablithes in confequence
of thinking that it is advantageous to itfelf, is to be preferred before every
thing. But cities, with refpect to what is juft and unjuft, holy and unholy, are
willing ftrenuoufly to contend, that none of thefe have naturally any effence
of their own, but that what appears to be true in common is then true
when it appears, and as long as it appears. And thofe who do not altogether
fpeak the doé@rine of Protagoras, after this manner lead forth their wifdom.
But with refpec to us, Theodorus, one difcourfe employs us emerging from
another, a greater from a lefs.

Tueo. We are not, therefore, idle, Socrates.

Soc. We do not appear to be fo. And indeed, O bleffed man, I have
often as well as now taken notice, that thofe who have for a long time been

“converfant with philofophy, when they go to courts of juftice defervedly
appear to be ridiculous rhetoricians.

Tueo. Why do you aflert this?

Soc. Thofe who from their youth have been rolled like cylinders in courts
of juftice, and places of this kind, appear, when compared to thofe who have
been . nourifhed in philofophy and fuch-like purfuits, as flaves educated
among the free-born.

Tueo. In what refpect?

Soc,
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Soc. In this, that thefe latter, al\{fays, as you fay, abound in leifure, and
at leifure peaceably difcourfe, jult as we at prefent engage in a digreflive
converfation for the third time. In like manner, they, if any queftion occurs
more pleafing to them than the propofed fubje@ of difcuffion, are not at all
concerned whether they fpeak with brevity, or prolixity, if they can but be
partakers of reality. But the others when they fpeak are always bufily:
engaged ; (for defluent water urges) ner is it permitted them to difcourfe
about that which is the obje& of their defire; but their opponent places
before them neceflity, and the formula of a book, without which nothing is
to be faid, which they call an oath refpe&ting calumny, on the part of the
plaintiff and defendant. Their difcourfes too are always concerning a
fellow flave, againft the mafter, who- fits holding the action in his hand.
Their contefts likewife never vary, but are always about the fame thing : and
their courfe is often refpeting life itfelf. So that, from all thefe circum-
ftrances, they become vehement and fharp, knowing that the mafter may be.
flattered by words, and that they fhall be rewarded for it in reality ; and this
becaufe their fouls are little and diftorted. For flavery from childhood:
prevents the foul from increafing, and deprives it of re@itude and liberty ;
compelling it to act in a diftorted manner, and hurls into tender fouls
mighty dangers and fears; which not being able to endure with juftice and
truth, they immediately betake themfclves to falfehood and mutual injuries,
and become much bent and twifted. So that, their dianoétic part being in a
difeafed condition, they pafs from youth to manhood, having rendered them-
felves as they think fkilful and wife. And fuch are men of this de-
fcription, O Theodorus. But are you willing that I fhould give you an
account of men belonging to our choir, or that, difmifling them, we fhould
again return to our propofed inveftigation ; left, as we juft now faid, we
thould too much digrefs ?

Tueo. By no mcans, Socrates. For you very properly obferved, that we,
as being in the choir of philofophers, were not fubfervient to difcourfe, but
difcourfe to ws, and that it fhould attend our plcafure for its completion.
For ncither a judge nor a fpcQator, who reproves and governs, prefides over
us, as is the cafe with the pocts.

Soc. Let us fpeak then, fince it is agreeable to you, about the Cory-

phaxi.
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phai . For why fhould any one fpeak of thofe that are converfant with
philofophy in a depraved manner? In the firlt place then, the Coryphui,
from their youth, ncither know the way to the forum, nor where the court
of juftice or fenate houfe is fituated, or any other common place of affembly
belonging to the city. They likewife neither hear nor fee laws nor decrees,
whether promulgated or written. And as to the ardent endeavours of their
companions to obtain magiftracies, the affociations of thefe, their banquets,
and wanton feaftings accompanied with pipers, thefe they do not even
dream of accomplifhing. But whether any thing in the city has happened
well or ill, or what evil has befallen any onc from his progenitors, whether
male or female, thefe are more concealed from fuch a one than, as it is faid,
how many meafures called choes the fea contains. And befides this, he is
«even ignorant ‘that he is ignorant* of all thefe particulars. For he does
not abftain from them for the fake of renown, but in reality his body only
dwells and is converfant in the city ; but his dianoétic part confidering all
thefe as trifling, and of no value, he is borne away, according to Pindar, on
all fides, geometrizing about things beneath, and upon the earth, aftrono-
mizing above the heavens, and perfe@ly inveftigating all the naturc of the
beings which every whole contains, but by no means applying himfelf to
any thing which is near.

THeo. How is this, Socrates ?

Soc. Juft, O Theodorus, as a certain elegant and graceful Thracian

t The virtues are either phyfical, which are mingled with the temperaments, and arc common
both to men and brutes; or they are ethical, which are produced from cuflom and right opinion,
and are the virtues of well-educated children; or they are political, which are the virtues of
seafon adorning the rational part as its inftrument ; or they are cathartic, by which the foul is
.enabled to withdraw from other things to itfelf, and to free itfelf, as much as the condition of
human nature permits, from the bonds of generation; or they are theoretic, through which the
foul, by giving itfelf wholly to intelle€tual energy, haftens to become as it were intclle inftead of
foul. This laft order of the virtues is that by which Plato now chara&ecrizes the Coryphwxan
philofophers. The other virtues are alfo mentioned by him in other dialogues, as we fhall fhow in
our notes on the Phxdo. .

2 The multitude,as T have elfewhere obferved, are ignorant that they are ignorant with refpe&t
> ohjeéts of all others the moft fplendid and real; but the Coryphzan philofopher is ignorant
that he is ignorant, with refpet 1o oljeéts moft unfubfiantial and obfcure. The former ignorance
is the confequence of a]defeck, but the latter of a tranfcendency of gnoflic energy. .

maid-
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maid-fervant, is reported to have faid to Thales, when while aftroriomizing
he fell into a well, that he was very defirous of knowing what the heavens
contained, but that he was ignorant of what was before him, and clofe to
his feet. In the fame manner all fuch as are converfant in philofophy may
be derided. For, in reality, a chara&er of this kind is not only ignorant of
what his neighbour does, but he fcarcely knows whether he is a man or
fome other animal. But what man is, and what a nature of this kind ought
principally to do or fuffer, this he makes the obje& of his inquiry, and earneftly
inveftigates. Do you underftand, Theodorus, or not?

THeo. I do: and you fpeak the truth.

Soc. For in reality, my friend, when a man of this kind is compelled to
fpeak (as I faid before) cither privately with any one, or publicly in a
court of juftice, or any where elfe, about things before his feet, and in his
view, he excites laughter not only in Thracian maid-fervants, but in the
other vulgar, fince through his unfkilfulnefs he falls into wells and every
kind of ambiguity. Dire deformity, too, caufes him to be confidered as a
ruftic.  For when he is in the company of {landerers he has nothing to fay
reproachful, as he does not know any evil of any one, becaufe he has not
made individuals the objeéts of his attention. Hence, not having any thing
to fay, he appears to be ridiculous. But when he is in company with thofe
that praife and boaft of others, as he is not only filent, but openly laughs,
he is confidered as delirious. For, when he hears encomiums given to a
tyrant, or a king, he thinks he hears fome fwineherd, or thepherd, or herds-
man proclaimed as happy, becaufe he milks abundantly ; at the fame time,
le thinks that they feed and milk the animal under their command in a
more morofe and infidious manner. And that it is neceffary a chara@er of
this kind fhould be no lefs ruftic and undifciplined through his occupation,
than fhepherds; the onc being enclofed in walls, and the other by a theep-
cot on a mountain. But when he hears any one proclaiming that he
poflefles ten thoufand acres of land, or a ftill greater number, as if he
poflefled things wonderful in multitude, it appears to him that he hears of
a very trifling thing, in confequence of being accuftomed to furvey the
whole earth.  As often, too, as any one celebrates the nobility of his family,
evincing that he has feven wealthy grandfathers, he thinks that this is
entirely the praife of a dull mind, and which furveys a thing of a trifting
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univerfe, and of inferring by a rcafoning procefs, that every man has had
innumerable myriads of grandfathers and progenitors, among which there
has often been an innumerable multitude of rich and poor, kings and flaves,
Barbarians and Grecians. But when any one celebrating his progenitors
enumerates five-and-twenty of them, and refers their origin to Hercules the
fon of Amphitryon, it appears to him a thing unworthy to be mentioned.
For, as it is entirely owing to fortune that any one is able to enumerate five-
and-twenty progenitors from Hercules, he would laugh even if any one
could enumerate fifty from the fame origin ; confidering fuch as unable to
reafon, and liberate themfelves from the arrogance of an infane foul. But,
in every thing of this kind, the coryphxzus we are defcribing will be ridi-
culed by the vulgar, partly bec:nlifc he will be confidered by them as arrogant,
and partly becaufe he is ignorant of and dubious about things before his feet,

Turo. You entirely, Socrates, {peak of things which take place.

Soc. But when any one, my friend, draws him on high, and is willing
that he fhould abandon the confideration of whether I injure you, or you
me, for the fpeculation of juftice and injuftice, what each of them is, and
in what they differ from all other things, or from each other ; or that, dif-
mifling the inquiry whether a king is happy who poflefles abundance of
gold, he thould afcend to the contemplation of a kingdom, and univerfally
of human felicity and mifery, of what kind they are to any one, and after
what manner it is proper for human nature to acquire this thing and fly
from that ;—about all thefe particulars, when that little tharp foul {o con-
verfant with law is required to give a reafon, then he in his turn is affe@ed
worfe than the coryphzus. For he becomes giddy, through being fufpended
from a lofty place of furvey, and being unaccuftomed to look fo high. He is
alfo terrified, filled with uncertainty, and fpeaks in a barbaric manner; fo that
he does not, indeed, excite laughter in the Thracian vulgar, nor inany other
undifciplined perfon (for they do not perceive his condition), but in all thofe
whofe education has been contrary to that of flaves. And fuch, O Theo-
dorus, is the condition of each; the onec whom we call a philofopher, being
in reality nourithed in liberty and leifure; and who, though he ought not to
be blamed, yet appears to be ftupid and of no value, when he engages in
fervile offices, fince he neither knows how to bind together bundles of cover-
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lids, nor to make fauce for banquets, nor compofe flattering fpeeches. Bt
the other of thefe charaéters is able to accomplith all thefe fervile offices
with celerity and eafe, but knows not how to clothe himfelf dexteroufly in
a liberal manner ; nor how in harmonious language properly to cclebratc
the true life of the Gods and bleffed men.

Tueo. If, O Socrates, you could perfuade all men to affent to what
you fay, as you have perfuaded me, there would be more peace and lefs evil
among men.

Soc. But it is impoffible, Theodorus, that evils thould be deftroyed; (for
it is neceffary that there thould be always fomething contrary to good) nor
yet can they be eftablithed in the Gods; but they neceffarily revolve about a
mortal nature, and this place of our abode. On this account we ought to
endeavour to fly from hence thither, with the utmoft celerity. But this
flight confifts in becoming as much as poffible fimilar to divinity. And
this fimilitude is acquired by becoming juft and holy, in conjuné&ion with
prudence. But, O beft of men, it is not altogether eafy to procure per-
fuafion, that vice is not to be avoided, and virtue purfued, for the fake of
thofe things which the vulgar adopt, viz. that we may not feem to be
vicious, but may feem to be good : for thefe are, as it is faid, the nugacitics
of old women, as it appears to me. The truth however is as follows:
Divinity is never in any refpet unjuft, but is moft juft. Aund there is not
any thing more fimilar to him, than a man when he becomes moft juft.
About this, the true fkill of a man, his nothingnefs and floth are con-
verfant. For the knowledge of this is wifdom and true virtue; but the
ignorance of it, a privation of difcipline, and manifeft improbity. Every
thing elfe which appears to be fkill and wifdom, when it takes place in
political dynatties, is troublefome, but when in arts illiberal. It will be by
far the beft, therefore, not to permit him who a&s unjuftly, and who fpeaks
or aéts impioufly, to be fkilled in any art, on account of his cunning. For
a chara@er of this kind will exult in his difgrace, and will not think that he
is a mere trifle, and the burthen of the earth, but he will confider him-
felf to be fuch a man as ought to be preferved in a city, The truth, there-
fore, muft be fpoken, that fuch men as thefe are by fo much the more that
which they think they are not, from their not thinking the truth rel’pc&iug
themfelves. For they are ignorant of the punithment of injuttice, of which
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they ought by ne means to be ignorant.  For this punithment does not cone-
fift, as it appears to me, in ftripes and death (which thofe who do not a&
unjuftly fometimes fuffer), but in that which it is impoffible to avoid.

Tueo. What do you mean !

Soc. Since, my friend, there are two paradigms in the order of things,
one of a divine nature, which is moft happy, the other of that which is defti-
tute of divinity, and which is moft miferable, thefe men, not perceiving
that this is the cafe, through folly and extreme infanity, fecretly become
fimilar to one of thefe paradigms, through unjuft aétions, and diffimilar to
the other.  But for fuch conduét they are punithed, while they lead a life
correfpondent to that to which they are affimilated. If, likewife, we fhould
fay that thefe men, unlefs they are liberated from their dire condu, will
not, when they die, be received inte that place which js pure from evil, but
that after death they will alwa'ys retain the fimilitude of the life they have
Jived upon earth, the evil affociating with the evil,—if we fhould thus {peak,
thefe dire and crafty men would fay that they were hearing nothing but jar-
gon and reverie.

Treo, And very much fo, Socrates.

Soc. I know they would fpeak in this manner, my friend. But this one
thing happens to them, that if at any time it is requifite for them to give a
reafon privately refpefting the things which they blame ; and if they are
willing to continu¢ difputing in 3 manly manner for a long time, without
cowardly flying from the fubje@®, then at length, O blefled man, this
abfurdity enfues, that théy are not themfelves pleafed with their own affer-
tions, and their rhetoric fo entirely fails them, that they appear to differ in
no refpet from boys. Refpe€ting men of this kind, therefore, let thus much
fuffice, fince our difcourfe for fome time has been entirely a digreffion. For,
if we do not ftop here, in confequence of mare matter always flowing in, the
fubje@ which we propofed from the firft to difcufs will be overwhelmed.
Let us, therefore, return to our former inquiry, if it is agreeable to you.

TrEeo. Things of this kind, Socrates, are not unpleafant to me to hear.
For, in confequence of my age, I can eafily follow you. But let us, if you
pleafe, refume our inquiry.

Soc. We were, therefore, arrived at that part of our difcourfe in which
we faid, that thofe who confidered effence as fubfifting in lation, and that a

‘ thing
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thing which appeared to any one is always what it appears to be, to him to
whom it appears, were willing ftrenuoufly to affert this in other things, and
not lefs fo refpe@ing what is juft; as that what any city eftablithes as ap-
pearing juft to itfelf, this more than any thing is juft, fo far as it continues
to be eftablithed. But, with refpe to good, no one is fo bold as to contend,
that whatever a city eftablifhes, through an opinion of its being ufeful to it-
felf, will be ufeful to it as long as it is eftablithed, unlefs any one fhould
affert this of a mere name. But this would be a fcoff with refpe& to what
we are faying. Or would it not?

TrEO. Entirely fo.

Soc. But does not a city confider the thing named, and not merely the
name ?

Treo. Undoubtedly.

Soc. But that which it denominates, that it doubtlefs regards in the
bufinefs of legiflation, and eftablithes all the laws, fo far as it is able, moft
ufeful to itfelf. Or does it eftablith laws, looking to any thing elfe?

Tueo. By no means,

Soc. Does it, therefore, always accomplith its purpofe, or is it often des
ceived in its opinion ?

Taeo. I think it is often deceived.

Soc. Ifany one, however, thox'd inquire refpe&ing every fpecies, in what
the ufeful confifts, he would ftill 1.ore readily acknowledge this. But the
ufeful in the bufinefs of legiflation i+ in a certain refpe@ concerning the fu-
ture time. For, when we eftablith .ws, we eftablith them that they may be
ufeful in futurity.

Tago. Entirely fo.

Soc. Let us, therefore, thus interrogate Protagoras, or any one of his
votaries. Man, as you fay, O Protagoras, is the meafure of all things, of
things white, heayy, light, and the like. For, as he contains a criterion in
himfelf, and thinks conformably to the manner in which he is aéted upon,
he forms an opinion of things truc to himfelf, and which are true in reality.
Is it not {o? ’

Tuseo. It is,

Soc. Shall we alfo fay, O Protagoras, that he contains in himfelf a crite-

gion of things future; and that fuch things as he thinks will happen, fuch
things
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things do happen to him thinking fo? So that, for inftance, when any idiot
thinks that he fhall be attacked with a fever, and that a heat of this kind will
take place, but a phyfician is of a different opinion, which of thefe opinions
thall we fay will be verified in futurity? Or fhall we fay that both will be
verified ? and that the phyfician will not be affe@ed either with heat or fever,
but that the idiot will fuffer both?

Tugo. This, indeed, would be ridiculous.

Soc. But I think, likewife, that the opinion of the hufbandrhau, and not
of the harper, would prevail, refpecting the future fweetnefs or roughnefs of
wine,

- THeo. Undoubtedly.

Soc. Nor would a mafter of the gymnafium think better refpeéting that
confonance, or diffonance, which would in future appear to him to be con-
fonant or diffonant, than a mufician.

TuEeo. By no means.

Soc. And when a banquet is to be prepared, will not the opinion of a
cook refpefling its future agreeablenefs be preferred to that of any other
perfon who is unfkilled in feafoning? For we do not oppofe the affertion
refpeting that which is, or was, agreeable; but, refpecting that which in fu-
ture will appear, and will be agreeable to any one, whether is every one to
himfelf the beft judge, or whether are you, O Protagoras, better able to
forefee what will probably take place in doubtful affairs than an idiot ? ,

Tueo. I think, Socrates, that Protagoras profefles in thefe greatly to
- excel all men.

Soc. O miferable man! no one, by Jupiter, would have followed him,
and given him a confiderable fum of money, if he had not perfuaded his dif-
ciples that in future it would happen, and would appear to be the cafe, that
neither any diviner, nor other perfon, would judge better than himfclf.

Tueo. Moft true.

Soc. But does not the eftablithment of laws, and the ufeful, regard futu-
rity 2 And does not every one acknowledge, that a city, though governed
by laws, often neceffarily wanders from that which is moft ufeful ?

Turo. Very much fo.

Soc. We have, therefore, fufficiently urged againft your preceptor, that
he mutt neceffurily confefs, that one man is wifer than another, and that
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fuch a one is'a meafurc ; but that there is no neceffity that I, who am void
of fcience, fhould become a mcafure, as his difcourfe juft now compelled me
to be, fince, whether [ am willing or not, ITam fo.

Tuceo. From that, Socrates, it appears to me, that his do&rine is particu-
larly convincing, and from this alfo, that it makes the opinions of others
valid. But cities rcprobate his affertions, and by no means think them to
be true.

Soc. In many other things, Theodorus, it may be inferred, that not every
opinion of every one is true. But, with refpe& to the paffion prefent to
every one, from which the fenfes and opinions according to thefe are pro-
duced, it is more difficult to apprehend that they are not true. But, perhaps,
I fay nothing to the purpofe. For, when they occur, they cannot be con-
fgted: and thofe who fay that they are clear and fciences, perhaps fay the
truth. And Theatetus here did not affert foreign from the purpofe, that
fenfe and fcience arc the fame. Let us, therefore, approach nearer, as the
do@rine of Protagoras orders us, and confider whether this effence, which is
thus borne along, cmits an entire or a broken found. For the contention
about it is neither mean nor among a few.

Tueo. Itis very far, indeed, from being mean, but it is very much circu-
lated about Ionia. For the followers of Heraclitus difcourfe about it very
ftrenuoufly.

Soc. On this account, friend Theodorus, we fhould rather confider this
affair from the beginning, in the fame manner as it is difcufled by them.

Tuxro. By all means, therefore. For, with refpe& to thefe Heraclitics,
Socrates, or as you fay Homerics, and fuch as are ftill more antient than
thefe, about Ephefus, and who wifh to be confidered as tkilful perfous, it is
no more poffible to difcourfe with them than with men raging mad. For
their writings are indced borne along. But as to waiting patiently in dit-
courfe and inquiry, and continuing quiet during quettioning and anfwering,
this is prefent with them lefs than nothing ; or rather, thefe men are fo far
from poflefling any reft, that their privation of it even tranfcends that which
is lefs than nothing. But if any onec afks them a queftion, they immediately
draw, as from a quiver, certain dark anigmatical words, and dart them at
you. And if you afk the reafon of this, they will again firike you with an-
other dark fhower of words, but with the names changed. But you will

8 never



56 . THE THEZETETUS.

never bring any thing to a conclufion with them, nor do they ever conclude
any thing among themfelves. Indeed, they take very good care that there
thall not be any thing ftable, either in their difcourfe, or in their fouls ; think-
ing, as it appears to me, that this very thing itfelf is ftable. But thefe are
the weapons with which they ftrenuoufly fight, and which, as far as they are
able, they on all fides hurl forth.

Soc. Perhaps, Theodorus, you have feen thefe men fighting, but have
never feen them when peaceably difpofed.  For they are not your affociates.
But I think they fpeak fuch things as thefe, when atleifure, to their dif-
ciples, whom they with to render fimilar to themfelves.

Tueo. What difciples, bleffed man? For, among men of this kind, one
is not the difciple of another, but they {pring up fpontaneoufly, wherever
each of them happens to be feized with a fanatic fury ; and at the fame time
each thinks that the other knows nothing. From thefe, therefore, as I juft
now faid, neither willingly nor unwillingly will you ever receive a reafon.
But it is neceffary that we fhould confider the affair as if it was a problem.

Soc. You fpeak to the purpofe. But, with refpeét to the problem, we re-
ceive one thing from the antients, (who concealed in verfe their meaning
from the multitude,) that Ocean and Tethys are the generation of all other
things, that all things are ftreams, and that nothing abides. But from the
moderns, as being more wife, the thing is fo clearly demonftrated, that even
curriers, on hearing them, are able to learn their wifdom, and lay afide their
foolith opinion, that fome things ftand ftill, and others are moved. And
learning that all things“are moved, they venerate the authors of this doc-
trive. But we have almoft forgotten, Theodorus, that others eviuce the very
contrary to this opinion; I mean, that the proper name of the univerfe is the
immovable, and fuch other affertions as the Melifleans and Parmenideans,

~oppofing all thefe, ftrenuoufly defend—as, that all things are oune, and that
this one abides in itfelf, not having a place in which it can be moved. What
then thall we fay to all thefe, my friend? For, proceeding by fimall advances,
we have fecretly fallen into the midft of both of them. And if we fly, with-
out in any refpet refifting, we fhall be punithed like thofe in the pale(ira
playing in a line, who, when they are caught on both fdcs, are drawn 1
contrary dire@ions. It appears therefore to me, that we fhould firft of all
confider thofe with whom we began—I mean the flowing philofophers—and,
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if they appear to fay any thing to the purpofe, that we thould draw ourfelves
together with them, and endeavour to fly from the others. But if thofe who
confider the univerfe as ftable fhall appear to have more truth on their fide,
we fhould fly to them from thofe who move even things immovable. And
if it fhall appear that neither of them affert any thing fufficient, we thall
become ridiculous, in confequence of thinking that we, who are men of no
importance, can fay any thing to the purpofe, when we only reprobate men
very antieat, and perfe@ly wife. Confider therefore, Theodorus, whether it
is expedient to proceed into fuch a mighty danger.

Treo. Nothing ought to prevent us, Socrates, from confidering what
each of thefe men fay.

Soc. Let us confider their affertions then, fince you fo earneftly defire it.
Tt appears, therefore, to me, that this fpeculation fhould commence from
motion,~—I mean, what that motion is by which they fay all things are
moved. But what I with to fay is this: whether they fay there is one fpe-
cies of motion, or, as it appears to me, two. Nor do I alone with to know
this myfelf, but that you alfo may partake, together with me, of this infor-
mation, that we may in common be affe@ted in fuch a manner as is proper.
Tell me, therefore, do you fay a thing is moved when it changes one place
for another, or is turned round in the fame place?

Tueo. I do.

Soc. Let this, therefore, be one fpecies. But when any thing abiding in
the fame place becomes old, or, from being white, becomes black, or, from
being foft, hard, or is changed by any other internal change, may not this
be defervedly called another fpecies of motion ?

Tueo. It appears fo to me,

Soc. It is neceflary, therefore, that there fhould be thefe two fpccws of
motion, viz. alliation, or internal change, and lation.

Tueo. Rightly faid.

Soc. Having, therefore, made this divifion, let us now difcourfe with thofe
who affert that all things are moved, and thus interrogate them : Whether
do you fay that every thing is moved both ways, viz, according to lation and
alliation, or that one thing is moved both ways, and another only in one
way ? ‘
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Tueo. By Jupiter, I know not what to fay, but I think they would re-
ply, that every thing is moved both ways.

- Soc. Otherwife, my friend, things would appear to them to be both
moved and ftand {till, and it would not be in any refpe& more proper to
affert that all things are moved, than that they ftand ftill.

Turo. Moft true. '

Soc. Since, therefore, it is neceffary they thould be moved, and that no
one thing thould not be moved, all things will always be moved with every
kind of motion,

Treo. Itis neceffary.

Soc. Confider, likewife, this refpe&ing their affertions,—I mean concern-
ing the generation of heat, or whitenefs, or any thing elfe. Do we not fay
that they affert, that each of thefe is borne along, together with fenfe, be-
tween the agent and the patient! And that the patient, indeed, is fenfible,
but not yet become {enfe : but that the agent is that which effets fomething,
but is not quality ?  Perhaps, therefore, quality may appear to you to be an.
unufual name, and you do not underftand me thus fpeaking colleétively.
Hear me, then, according to parts, For the agent is neither heat nor white-
pefs, but becomes hot and white ; and fo with refpet to other things. For
do you not recolleét that we have obferved before, that nothing is any one
thing effentially, neither that which is an agent, nor that which is a patient,
but that from the concourfe of both with each other, fenfe, and things fenfible,
being generated, fome things became certain qualities, but others fentient ?

Tueo. I recolleét. Fér how is it poffible I fhould not ?

Soc. As to other things, therefore, we fhall omit the confideration, whe-
ther they fpeak in this manner concerning them, or not. Butlet us alone:
aitend to this thing, for the fake of which we are now difcourfing ; and let
usafk them, are all things moved, and do they flow as you fay? For is not
this what they fay ? ‘

THeo. Yes.

Soc. Are they not, therefore, moved with both thofe motions which we
enumerated, viz. lation and alliation ?

Tuso. Undoubtedly; fince it is neceffary that they fhould be perfeitly
moved.

2 . Soc.
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+ Soc. If, therefore, they were only borne along, but were not internally
changed, we might be able to fay what kind of things flow that are borne
along. Or how fhall we fay?

- Tueo. Thus.

Soc. But fince neither a flowing white thing permanently continues to
flow, but is changed, fo that there is even a flux of its whitenefs,-and a
tranfition into another colour, and we are not able to difcover that it abides
in this, can we with re€titude pronounce it to be any. particular colour ? '

Tueo. But how is it poffible, Socrates, that we can pronounce this of a
thing white, or of any thing elfe of a fimilar kind, fince, while we fpeak
about it, it is always privately departing, becaufe continually flowing ?

Soc. But what thall we fay of any one of the fenfes, as of fecing or hear-
ing? Does any thing in feeing or hearing ever abide ?

Turo. This ought not to be the cafe, fince all things are moved.

Soc. We muft fay, therefore, that neither does any one fee more than
not fee, or ufe any other of the fenfes more than not ufe them, fince all
things are in every refpet moved. :

Treo. We muft fay fo.

Soc. But fenfe is {cience, as we fay, I and Thewtetus,

Tueo. You do fay fo.

Soc. On being afked, therefore, what fcience is, we muft anfwer, that it
is not more {cience than not fcience.

TuEeo. So it appears.

Soc. An emendation, therefore, of the anfwer will very opportundy prc-
fent itfelf to us, when we defire to evince that all things are moved, in
order that the anfwer may appear to be right. But this it fcems will appear,
that if all things are moved, every anfwer to every queftion will be fimilarly
right which fays, that a thing fubfifts and yet does not fubfift in a certain
particular manner, or, if you will, that it is in generation, that we may not
ftop them by our difcourfe.

Tueo. Right.

Soc. Except in this, Theodorus, that we thould fay it is fo, and yct is not
fo. But it is rcquifite not even to {peak in this manncr, (for neither will it
be any longer moved thus, nor yet not thus,) but another word muft be em-
ployed by thofe that fpeak in this manner, becaufe they have no words by which
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they can denominate things according to their hypothefis, unlefs, perhaps,
they ufe the expreflion not in any particular manner. But this will be parti-
cularly adapted to them, when fpoken an infinite number of times.

Tueo. It will thus, indeed, be accommodated to them in the higheft
degree.

Soc. We have therefore, Theodorus, done with your friend, nor can we
grant him, that every man is the meafure of all things, or any man, unlefs he
is endued with wifdom. Nor muft we admit that fcience is fenfe, accord-
ing to the doétrine that all things are moved ; unlefs Theztetus here fays
otherwife.

Taeo. Yeu fpeak moft excellently, Socrates. For, thefe things being
brought to a conclufion, it is proper that I alfo fhould have done with Pro~
tagoras, according to our compact.

Tuex. But not o, Theodorus, till you and Socratés have difcuffed the
do&rine of thofe who affert that the univerfe is immovable, as you juft now
mentioned.

THaeo. As you are a young man, Theztetus, you teach thofe that are
advanced in years to a& unjuftly, by tranfgrefling compaéts. But prepare
yourfelf to anfwer Socrates in the remaining part of this inquiry.

THEE. Doubtlefs I {hall, if he withes it: yet it would give me great plea-
fure to hear what I mentioned.

Tueo. You incite horfes to the plain when you incite Socrates to dif-
courfe. Ak, therefore, and hear.

Soc. But, O Theodoras, I appear to myfelf as if I fhould not comply with
Theztetus in his requeft.

Tueo. But why thould you not comply?

Soc. Though I thould be athamed to {fpeak concerning Meliffus and others,
who affert that the univerfe is one and immovable, left I thould appear to
revile them in an infolent manner, yet I fhould be lefs athamed with refpeét
to them than with refpe&t to Parmenides. For, that 1 may ufe the words of
Homer, Parmenides appears to me to be both venerable and fkilful. For I
was acquainted with him when I was very young and he was very much
advanced in years, and he appeared to me to poflefs a certain profundity
perfe@ly generous, I am afraid, therefore, left we fhould neither under-
ftand the meaning of his words, and much more, left we¢ thould be deficient
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in apprehending the conceptions contained in his writings: and what is
greateft of all, left with refpeé to the fubjet of our prefent inquiry, what
fcience is, we thould leave the confideration of it unfinithed, through employ-
ing contumelious language. Befides, the queftion which we have now
excited, and which contains in itfelf an ineffable multitude of particulars,
would be unworthily treated, if difcuffed in a carelefs manner; and on the
other hand, if it is extended to too great a length, it will prevent the dif-
covery of fcience. But it is proper that neither of thefe fhould take place,
but that we fhould endeavour, by the obftetric art, to free from confinement
the feetus of Theztetus refpeting fcience.

Tusz. It is proper indeed to do fo, if it feems requifite to you.

Soc. Again, therefore, Theztetus, in addition to what has been faid above,
confider this. Do you fay that {cience is fenfe or not ? :

Tuez. I do.

Soc. If then any one thould afk you, by what it is that a man fees things
white and black, and hears founds flat and fharp, you would anfwer, I thmk,
that it is by the eyes and cars.

Tuaex. Ithould.

Soc. But to ufe nouns and verbs with facility, without entering into an
accurate inveftigation of them, is for the moft part a thing not ignoble ; but
rather the contrary to this is fervile. Sometimes, however, this is neceffary :
as in the prefent cafe we are compelled to examine whether your anfwer
is right or not. For, confider whether the anfwer is more right, that we fee
by, or that we fee through, the eyes; and that we hear by, or that we hear
through, the ears ?

. Tuez. It appears to me, Socrates, that it is more proper to confider the
eyes and ears as things through which, rather than as things by which, we
perceive,

Soc. For it would be a dire thing, O boy, if many fenfes were feated in
us, as in wooden horfes, and did not all of them tend to one certain idea,
whether this is foul, or whatever elfe it may be proper to call it; and by
which, through the fenfes as organs, we perceive fenfible objeéts.

Tuez. This appears to me to be the cafe, rather than that.

Soc. On this account I diligently inveftigate thefe things with you, that
we may difcover whether by onc certain thing belonging to us we perceive

things
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things black and white, through the eyes, but certain other particulars through
the other organs of fenfe ; and whether, when interrogated, you are ablecto
refer all fuch things as thefe to the body. But perhaps it will be better that
you fhould anfwer to thefe inquiries, than that I fhould be entangled with a
multiplicity of queftions from you. Tell me, therefore : Do you admit that
the things through which you perceive the hot and the dry, the light and
the {weet, belong each of them to the body, or to any thing elfe?

Tuez. To nothing elfe.

Soc. Are you alfo willing to acknowledge that fuch things as you per-
ceive through one power it is impoffible to perceive through another? As,
that what you perceive through hearing you cannot perceive through feeing,
and that what you perccive through feemg you cannot perceive through
hearing?

Tuez. How is it poflible 1 fhould not be willing ?

Soc. If, therefore, you dianoétically perceive any thing about both thefe,
you do not accomplith this through any other organ *, nor yet through any
other do you perceive refpecting both of them,

Tuez. Undoubtedly not.

Soc. But, with refpe¢t to found and colour, do you net, in the firft place,
dianogtically conceive this concerning both of them, that both have a fub-
fiftence ?

TueE. I do.

Soc. And, therefore, that the one is different from the other, and the
fame with itfelf? g

Tuez. Undoubtedly.

Soc. And again that both are two, and each one?

Tuem. And this alfo.

Soc. Are you alfo able to confider whether they are fimilar or diffimilar to
each other?

Tuez. Perhaps fo.

- Soc. But through what is it that you dianoétically conceive all thefe
things about them? For you can neither apprehend any thing common

1 That is, this is not accomplifhed through any other organ than the dianoétic power. FPlato
ver) properly here ufes the word Jumn, becaufs he is feientifiially confidering what fience is.

refpein g
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refpedting them, through the hearing, nor the fight. Further flill, tais alfo
is an inflance of what we fay. For, if it were poflible to confider this of
both, whether or not they are falt, you know you would be able to affign
that by which you confidered this; and this would appear to be neither fight
nor hearing, but fomething elfe. .

Tuez. But what fhould hinder this power from operating through the
tongue ?

Soc. You fpeak well. But with refpe& to that power which through a
certain thing fhows you that which is common to all things, and that which
is common to thefe, and through which you denominate a thing to be, or
not to be, through what inftruments does it perceive the feveral particulars
about which we were juft now inquiring ?

TurzE. You fpeak of effence and non-being, fimilitude and diffimilitude,
fame and different, and the two fpecies of numbers. For it is evident that
you inquire through what inftrument of the body we perceive by the foul,
the even and the odd, and fuch other things as are confequent to thefe.

Soc. You follow, Thewtetus, furpaflingly well; for thefe are the very
things about which I interrogate.

Tuez. But by Jupiter, Socrates, I know not what to fay, except that
which appeared to me at firft, that there is not any peculiar organ to thefz
as there is to fenfible particulars, but it appears to me that the foul itfelf”
eonfiders by itfelf fuch things as are common in all things.

Soc. You are beautiful, Theztetus, and not, as Theodorus faid, deformed:
For he who fpeaks beautifully is beautiful and good. But, befides being
beautiful, you have done well with refpe@ to me. For you have liberated
me from a very copious difcourfe, fince it appears to you that the foul con-
fiders fome things by itfelf, and others through the powers of the body.
For this was what appeared to me to be the cafe, and which I withed mig}'n:
likewife appear fo to you.

TueE. It certainly does appear fo to me.

Soc. Among what things, therefore, do you place effence? For this
efpecially follows in all things.

Trez. I place it among thofe things which the foul itfelf by itfe}f
afpires after.

Soc.
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Soc. Do you fay the fame of the fimilar and the diffimilar, of fame and
ditferent ?

Trez. I do.

Soc. But what of the beautiful and the bafe, good and evil ?

Tuez. It appears to me that the foul principally confiders the effence of
thefe in mutually comparing them with each other, and confidering in
itfelf things paft and prefent with reference to fuch as are future.

Soc. Take notice alfo of this: the foul perceives the hardnefs of a thing
hard, through the touch, and in a fimilar maunner the foftnefs of a thing
{oft ; or does it not ? :

Tuez. Itdoes. )

Soc. But the eflfence of thefe, what they are, their mutual contrariety,
and the effence of this contrariety, the foul endeavours to difcriminate by
retiring into herfclf, and comparing them with each other.

Tuez. Entirely fo.

Soc. But is not a power of perceiving fuch paffions as extend to the foul
through the body naturally prefent both with men and brutes, as foon as they
are born? And is not reafoning about the effence and utility of thefe, gene-
rated in thofe in whom it is generated, with difficulty, in a long courfe of
time, through a variety of particulars, and through difcipline ?

Tuez. Entirely fo.

Soc. Can we, therefore, apprehend the truth by that by which we cannot
apprehend effence?

Tuez. Impoflible. -

Soc. But can any onc poflefs {cience of a thing, when at the fame time
he does not apprehend the truth of that thing?

TuEz. But how can he, Socrates ?

Soc. Science, therefore, is not inherent in paffions, but is inherent in a
reafoning procefs about them.  For by this, as it appears, we may be able to
touch upon effence and truth? But this cannot be effefted by paffions.

Tuezx. It appears fo..

Soc. Can you, therefore, call paffion and fcience the fame thing, when
there is fuch a great difference between them ?

Tuez. It would not be juft to do fo. .

6 Soc,
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Soc. But what name do you give to fecing, hearing, fmelling, tafting,
becoming hot, and becoming cold ?

Tuez. I fhould give to all thefe the name of perception. For what

» other name can be given to them?

Soc. Do you, therefore, call the whole of this fenfe ?

Tugx. Neceflarily fo.

Soc. But we faid that this was not capable of touching upon ,truth,
becaufe it could not apprehend the cffence of a thing,

Turzm. It certainly cannot.

Soc. Neither, therefore, can it touch upon fcience.

Tuez. It cannot.

Soc. Science, therefore, and fenfe, Theztetus, can never be the fame.

Tuez, It appears, Socrates, they cannot.

. Soc. Aund now it becomes moft eminently apparent, that fcience is fome-
thing different from fenfe. But we did not begin this converfation for the
fake of finding out what {cience is not, but that we might difcover what it
is. At the fame time, we have advanced thus far, as to be convinced that
we muft not at all feck for it in fenfe, but in that name which the foul then
poflefles when it is converfant with beings, itfelf by itfelf.

Turm. But this, Socrates, is 1 think called zo0 gpne. .

Soc. You fufpect® rightly, my friend. And now again"_:' confider from
the beginning, obliterating all that has been already faid, whether you can
fce more clearly, fince we have procceded thus far. And again tell me
what {cience is.

Turz. It is impoffible, Socrates, to fay that every opinion is fcience,
becaufe there are falfe opinions.  But it appears that true opinion is fcience.
And this is my anfwer. But if in the courfe of the inquiry it fhall not
appear to be {o, as it does at prefent, I fhall endeavour to'fay fomething
elfe.

* Socrates, in faying that Thewtetus fifpeis rightly, indicates that he has not a dianoétic and
fcientific conception of the name in which fcience is to be found. For this name is dianoia, or
the diancétic power of the foul, whofe very eflence, as we have elfewhere obferved, conlifts in
reafoning fcientifically.  Hence he very properly fays opfus yap aver, You fufpeét rightly. For his
conception was nothing more than a vague conjeture or fufpicion; at the fame time that it was
as accurate as could be obtained by mere fufpicion.
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Soc. Inthis manner, Theztetus, it is proper to a&—I mean, to {peak with
alacrity, and not, as you were at irft, be averfe to anfwer. For, if we thus
conduét ourfelves, we fhall either find that which is the obje¢t of our fearch,
or we fhall in a lefs degree think that we know that which we do not by
any means know. Nor will a thing of this kind be a defpicable gain.
And now then what do you fay? Since there are two fpecies of opinion,
one true, and the other falfe, do you define fcience to be true opinion ?

Tuez. 1do. For this now appears to me to be the cafe.

Soc. Isit, therefore, worth while again to refume the difcourfe about
opinion ?

Teex. What do you mean ?-

Soc. I am now difturbed, and often have been, fo that I am involved in
much doubt, both with refpe@ to myfelf and others, as I am not able to fay
what this paffion in us is, and after what manner it is generated in the foul,

Traex. How is this?

Soc. I am now fpeaking of falfe opinion ; and am confidering whether
we fhall omit the difcuffion of it, or fpeculate about it in a different manner
from what we did a little before,

Tuex. But why fhould you be dubious in this affair, Socrates, if you fee
the manner i, which it is proper to aét? For you and Theodorus faid juft
now not badly, refpeéting leifure, that nothing urges in inquiries of this kind,

Soc. You very properly remind me. For perhaps it will not be foreign
from the purpofe again to tread in the fame fteps. For it is better to finitha
little well, than much infufficiently.

Tuezx. Undoubtedly.

Soc. What then fhall we fay? Shall we fay that every opinion is falfe ?
or that fome of us entertain falfe opinions, and others true—as if this was
paturally the cafe with refpec to opinions ?

Tuez. We thould doubtlefs fpeak in this manner.

Soc. Does not this happen to us, as well abour all things, as about each
thing, that we either know or do not know? For at prefent I omit to
fpeak of learning and forgetting, as fubfiting between thefe, becaufe it con-
tributes nothing to our defign.

Tuez. But, Socrates, nothing elfe remains refpeting every particular,
except knowing or not knowing ir.

Soc.
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Soc. Is it not therefore neceflary, that he who forms an opinion thould
cither form an opinion of things of which he knows fomething, or of things
of which he knows nothing?

“Tuez, Itis neceflary.

Soc. Is it not likewife impoffible, that he who knows a thmg thould not
know it, or that he who does not know it fhould know it?

Tuez. Undoubtedly.

Soc. Does,-therefore, he who opines falfely refpe&ing the things which
he knows, opine that thefe are not the things which he knows, but different
from them, but of which he has at the fame time a knowledge ? And though
he knows both, is he ignorant of both?

Tuez. But this, Socrates, is impoffible.

Soc. Does he, therefore, think that the things of which he is ignorant
are certain other things of which likewife he is ignorant? And can he who
neither knows Theatetus nor Socrates ever be induced to think that So-
crates is Theaxtetus, or Theztetus Socrates !

Tuez. How is it poflible he can?

Soc. Nor, again, can any one think that the things which he knows are
the fame as thofe of which he is ignorant ; or that the things of which he is
ignorant are the fame as thofe which he knows,

TuezE. For this would be monfirous.

Soc. How then can any one entertain falfe opinions? For it is impoffible
to opine in ways different from thefe; fince we cither know or do not
know all things. But in thefe it by no means appears poffible to opine
falfely.

Tuez. Moft true.

Soc. Whether, therefore, ought we to confider the obje& of our inquiry,
not by proceeding according to knowing and not knowing, but accordmo to
being and non-being ?

THEE. How do you fay?

Soc. It is not a fimple thing ; becaufe he who, with refpe@ to any thing,
opines things which are not, muft unavoidably opine falfely, in whatever
manner the particulars pertaining to his dianogtic part may fubfift,

Tuex. It is proper it fhould be fo, Socrates.

K32 » Soc.
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Soc. How then fhall we anfwer, Theztetus, if any one fhould afk us
(but it is pofiible that what I {ay may take place), What man can opine that
which is not, whether refpeéting beings themfclves, or whether confidered
itfelf by itfelf? To this, asit appears, we fhould reply, that he can then
opine abont that which is net, when apmmor be does not opine the truth,
Or how fhall we fay?

Tuez. In this manner.

Soc. Does a thing of this kind, therefore, take place elfewhere 3

Tuaes. Of what kind?

Soc. That fome one fécs 1omething, and yet fees nothing.

Tuez. But how can he?

Soc. But if he fees one certain thing, he fees fomething which ranks among
beings. Or do you think that tée one does not rank among beings ?

‘Tue£. I do not,

Soc, He, thercfore, who fees one certain thing fees a certain being.

THEZ. Itappears fo. ’

Soc. And, therefore, he who hears a certain thing hears one certain thm
and a certain being.

Tuex. He does fo.

Soc. And does not he alfo who touches a certain thing touch one cer~
tain thing, and that which has a being, fince it is one thing?

THEeZ. And this alfo.”

Soc. And does not he who opines opine one certain thing ?

Tuex. | grant it.

Soc. He, therefore, who opines that which has no being opines nothing.

Tuex. So it appears.

Soc. But he who opines nothing does not opine in any refpe@.

THEZ, It is evident, as it appears,

Soc. It is impoffible, therefore, to opine that which is not, either ahout
beings, or itfelf by itfelf,

THE=. Soitappears.

Soc. To opine falfely, therefore, differs from opining things which are
not. '

THE=, It appears that it differs,

Soc,
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Soc. For neither is falfe opinion inherent in us in this manner, nor in the
manner which we confidered a little before.

Tuez. It is not. ]

Soc. Perhaps, therefore, we may denominate this as follows.

TueZ. How 2

Soc. We fay that a certain foreign opinion is a falfe opinion, when fome
one, by an alteration in his dianoétic energy, fays that a certain thing is a
differeut thing. For thus he always opines that which has a being, but he
opines one thing inftead of another; and, in confequence of erring in that
which he confiders, he may be juftly faid to opine falfely.

Turz, Younow appear to me to have {poken with the greateft re@itude.
For, when any one opines that which is deformed inftead of that which is
beautiful, or that which is beautiful inflcad of that which is deformed, then

he truly opines falfely.
Soc. Itis evident, Theztetus, that you defpife, and do not reverence me.

Turz. In what refpe@?

Soc. Ido not think I appear to you to have apprehended that which is
truly falfe, when afked whether the {wift and the flow, the light and the
heavy, or any other contraries, do not become contrary to themfelves, ac-
cording to their own nature, but according to the nature of things which
are contrary to them. This, thercfore, 1 difmifs, left you fhould be con-
fident in vain. But is it agreeable to you, as you fay, that to opine falfely is
the fame as to opine forcign to the purpofe ?

Tuzz. It is.
Soc. It is poffible, thercfore, according to your opimion, to eftablith by the

dianoétic power one thing as another, and not as that thing which it is *.

Tuez. 1t is poflible.
Soc. When, therefore, the dianoétic power does this, is it not neceflary

that it thould either cogitate about both thefe, or about ane of them?

Tuez. It is neceflary.
Soc. And, therefore, it muft either cogitate about them both together, or

feparately.
* This is effeCted when the diano€tic power converts itfelf to imagination, and in confequence

of this produces falfe reafoning.
' THEZ,
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Tuer. Moft excellent.

Soc. But do you call dianoétic energy the fame as I do?

Tuezx. What do youcall it?

Soc. The difcourfe which the foul itfelf evolves in itfelf about the objeéts
of its confideration. I explain the thing to you like an unfkilful perfon. For
the foul, when it energizes dianoétically, appears to me to do nothing clfe
than difcourfe with itfelf ¥, by interrogating and anfwering, affirming and
denying. But when, having defined, it afferts without oppofition, whether
more flowly or more rapidly, then I call this opinion®. So that I denomi-
nate to opine, to {peak, and opinion, a difcourfe not dirc&ed to any other,
nor accompanied with voice, but direéted to itfelf. But what do you call it ?

Tuez. The fame.

Soc. When any one, therefore, opines that one thing is another, he fays
to himf{klf, as it appears, that one thing is another.

Trez. Undoubtedly.

Soc. Recolle@, whether if at any time you fay to yourfelf, that the beau-
tiful is more than any thing bafe, or that the unjuft is juft, or, which is the
fummit of alf, whether you ever attempt to perfuade yourfelf, that that
which is one thing is more than any thing another thing. Or, on the con-
trary, have you never dared even in fleep to fay to yourfelf, that things even
are entirely odd, or any thing elfe of this kind ?

Tuez. Certainly never.

Soc. Do you think, then, that any other perfon, whether he is in a fane
or an infane condition, wAll ferioufly dare to fay to himfelf, and this accom-
panied with perfuafion, that a horfe is neceffarily an ox, or two things one
thing ?

Tuez. By Jupiter, I do not.

Soc. If, therefore, to opine is for a man to fpeak to himfelf, no one,
while he fays and opines both thefe, and touches upon both with his foul,
will fay and opine that one of thofe is the other. But we will difmifs, if you

* As the dianoétic is accurately confidered a fcientific energy, it is very properly defined by So-
crates to be a difcourfe of the foul with itfelf. Or, in other words, it is an energy of the rational
foul, dire&ed to itfelf, and not converted to the phantafy.

3 Opinion is the conclufion of the dianoétic cnergy. Sce the Sophifta,

pleafc,
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pleafe, this word the other. For my meaning is this: that no one will opine
that the bafe is the beautiful, or any thing elfe of this kind.

Tuez. You have my permimon, Socrates, to difmifs this word ; and the
cafe appears to me to be as you fay.

Soc. He, therefore, who opines both thefe cannot opine that one of them
1s the other,

THeE. So it appears.

Soc. And again, he who only opines one of thefe, but by no means the
other, can never opine that one of them is the other.

Tue®. True. For he would be compelled to touch upon that about
which he does not opine.

Soc. Neither, therefore, can he who opines both, nor he who only opines.
one of them, opine foreign to the purpofe So that he will fay nothing, who
defines falfe opinion to be heterodoxy. For neither will falfe opinion ap-
pear to refide in us in this manner, nor in that which we have already men-
tioned.

THez. It does not appear that it will.

Soc. But, Theatetus, if this thould not appear to be the cafe, we thould
be compelled to confefs many things, and of an abfurd nature.

TuezE. What are thefe ?

Soc. I will not tell you, till T have endeavoured to confider the affair i
every poffible way. ForI fhould be athamed, with refpeét to that of which
we are in doubt, if we were compelled to confefs what 1 now fay. But if
we thall’ difcover the obje& of our fearch, and become free, then we may.
{peak concerning others, as fuffering thefe things, while we fhall be raifed
beyond the reach of ridicule. But if we fhould be involved in inextricable.
doubts, and thus become abje&, and filled with naufea, then, I think, we.
thould permit our difcourfe to trample on us, and ufe us as it pleafes, Hear,,
then, whether I have found out any paflage to the object of our inquiry.

Taez. Only fpeak.

Soc. 1 fhall not fay that we rightly confented, when we acknowledged:
that it was impoffible any one could opine that the things which he knows
are things which he does not know, and thus be deceived : but I ay that this
is in a certain refpet poffible.

8 THEE.
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Tuez. Do you fay that which I fufpected might be the cafc when we
made this affertion, as that I knowing Socrates, and feeing another perfon at
a diftance whom I do not kuow, might think it was Socrates, whom 1 do
know? For that which you fay takes place in a thing of this kind.

Soc. Are we not, therefore, driven from the hypothefis which caufed us
to ackuowledge, that, with refpeét to things which we know, we arc ignorant
of them, at the fame time that we know them?

Tuezm. Entirely fo.

Soc. We mut not, therefore, eftablith this hypothefis, but the following:
and perhaps fome one willin a certain refpeét affent to us, or perhaps will
oppofe us. But we are now in that fituation in which it is neceffary to exa-
mine the difcourf{e which pei’verts all things. Confider, therefore, whether
1 fay any thiug to the purpofe. Is it then poffible for any one who formerly
* was ignorant of fomething, afterwards to learn that thing ?

Taez. It certainly is poflible.

.Soc. And can he not alfo learn another and another thing?

Tuez., Why fhould he not?

Soc. Place for me, for the fake of an example, one waxen image® in our
fouls: in this foul a greater image, and in'that a lefler: and in this of purer,
but in that of impurer and harder wax: and in fome again of a moifter
kind, but in others fufficiently tempered.

Tuez. 1 place it,

Soc. We muit fay, them, that this is a gift of Mnemofyne the mother
of the Mufes; and thatin this, whatever we wifh to remember of things
which we have feen, or heard, or underftood, is imptefled like images made
by a feal, by infinuating itfelf into our fenfes and conceptions. And further,
that we remember and know that which is imprefled in this waxen image,
as long as the impreffed figure remains ; but when it is deftroyed, or can be
no longer imprefled, we forget and ccafe to know.

Tuezm. Be it fo.

' What is here faid muft not be underftood literally; for Plato was by no means of opinion
that images are fafhioned by external objeQs in the foul. But nothing more is here meant, than
either that the foul naturally pofiefles thefe images, or that, taking occalion from external motions,
and the paffions of bedy, the conceives forms in herfclf by her own native power.

5 Soc.
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Soc. Confider, therefore, whether he who knows thefe impreflions,
and attends to what he either fees or hears, can after this manner opine
falfely ?

TuezE. After what manner ¢

Soc. With refpeét to what he knows, at one time opining that he knows,
and at another time that he does not know. For wc improperly granted
above, that it was impoflible for this to happen.

Turz. But how do you now fay?

Soc. It is requifite thus to {peak about thefe things, defining them from
the beginning: That it is impoffible that he who knows any thing, and has
a monument of it in his foul, but does not perceive it, can opine that it is
fomething elfe which he knows, and the image of which he poffeffes, but
does not perccive. And again, it is impoflible that any one can opine that
what he knows is that which he does not know, and of which he does not
poffefs the image: or that what he does not know is that which he knows.
It is likewife impoflible for any one to opine that what he perceives is fome
other fenfible obje¢t different from what he perceives : or that what he per-
ceives is fomething which he does not perceive : or that what he does not
perceive is fomething elfe which he does not perceive: or that what he does
not perccive is fomething which he does perceive. Nor, again, can any one
opine that what he knows and perceives, and of which he has a fenfible
image, is fomething elfe which he knows and perceives, and of which he in
like manner poffefles a fenfible image : or that what he knows and- perceives,
and of which he poffeffes an image in a proper manner, is the fame as that
which he fimply knows: or that what he knows and perceives, and fimilarly
retains, is that which he perceives: or again, that what he neither knows
nor perceives is the fame as that which he fimply does not kaow : or that
what he neither knows nor perceives is the fame as that which he does not
perceive.  For in all thefe it is impoffible to opine falfely. It remains,
therefore, that falfe opinion muft take place in fome things of this kind, if it
has any fubfiltence.

Tuez. In what things, therefore? that I may fee whether I can learn
better from thefe.  For at prefent I do not follow you.

.Soc. In thofe things which any onc knowing, opines that they are certain
other things which he knows and perceives; or which he does not know,
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but perceives; or which both knowing and perceiving, he opines that he
knows and perccives.

Tuezm. I now leave you behind, at a greater diftance than before.

Soc. Hear then again as follows : I knowing Theodorus, and remembering
in myfelf what kind of man he is, and in like manner Thez=tetus, fometimes
I fee them, and fometimes I do not : and fometimes I touch them, and fome-
times not ; and hear or perceive them with fome other fenfe : but fometimes:
1 do not apprehend any thing refpecting you by any fenfe, yet neverthelefs I
remember you, and know you in myfelf.

Trez. Entirely fo.

Soc. Learn this, therefore, the firft of the things which T wxfh to evince:
to you, that it is poffible for a man not to perceive that which he knows,
and that it is likewife poflible for him to perceive it.

THERE. True. )

Soe. Does it not often happen that a man does not perceive that which:
he does not know, and likewife often happen that he perceives it only 2

Tuem. This alfo is true.

Soc. See, then, if you can now follow me better. Socrates knows Thes
odorus and Theztetus, but fees neither of them, nor is any other fenfe pre-
fent with him refpeting them, Can he ever in this cafe opine in himfelf,
that Thewtetus is Theodorus? Do I fay any thing, or nothing ?

TueEzE. You fpeak pertinently ; for he cannot thus opine.

Soc. This then was the firft of thofe things which I faid.

THEE. It was. ’

Soc. But the fecond was this, that while I know one of you, but do not
know the other, and perceive neither of you, I can never opine that he whom
I know is the man whom I do not know.

Tuexz. Right,

Soc. But the third was this, that while I neither know nor perccive
either of them, I can never opine that he whom I do not know is fome other
perfon whom [ do not know : and in a fimilar manner think that you again
hear all that was faid above, in which I can never opine falfely refpetting
you and Theodorus, neither while knowing nor while ignorant of both; nor
while knowing one, and not knowing other. And the fame may be faid
refpedting the fenfes, if you apprehend me,

7 THEZE,
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Tuez. I doapprehend you.

Soc. It remains, therefore, that I muft then opine falfely, when knowing
vou and Theodorus, and preferving in that waxen image, as in a feal ring,
the impreffion of both of you for a long time, and not fufficiently feeing
both of you, I endeavour, by attributing the proper impreffion of each to my
particular fight, {o to harmouize this impreffion to the veftige of fight, that
a recognizance may take place: but afterwards failing in the attempt, and
changing like thofe that change their fhoes, I transfer the vifion of each to a
foreign impreffion, and err by being fimilarly affected to the paffions of fight
in mirrors, where things on the right hand flow back to thofe on the left
hand. For then heterodoxy takes place, and I opine falfely.

Tuez. It appears, Socrates, that the paffion of opinion is fuch as in a
wonderful manner you have reprefented it to be.

Soc. Still further, when knowing both of you, I befides this perceive one
of you, and not the other, then I have a knowledge of him whom I do not
perccive, but not according to fenfe; which is what I faid before, but you
did not then underftand me.

Trez. Idid not.

Soc. This however I faid, that he who knows and perceives one of you,
and has a knowledge of you according to fenfe, will never opine that this
objet of his knowledge and perception is fome other perfon whom he knows
and perceives, and of whom he has a knowledge according to fenfe. Was
not this what I faid ?

TreE. It was.

Soc. But in a certain refpet that which I juft now faid is omitted,—I
mean, that falfe opinion then takes place, when any one knowing and feeing
both of you, or poffefling any other fenfe of both of you, and likewife retain-
ing your images in his foul, has not a proper perception of either of you, but,
llke an un[k:lfu] archer, wanders fromand rhiffes thc mark, which is there-
fore denominated a falfehood.

Tuez. And very properly fo.

Soe. When, therefore, fenfe is prefent to one of the impreflions, and not
to the other, and that which belongs to the abfent fenfe is adapted to the
fenfe then prefent, in this cafe the dianoétic part is entirely deceived. And,
in one word, it is not poﬂiblc, as it appears, cither to be deceived, or to have

L2 a falfe
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a falfe opinion, refpeing things which a man has neither ever known or
perceived, if we now fay any thing to the purpofe. But refpeting things
which we know and perceive, in thefe opinion is rolled about and cvolved
becoming both true and falfe. And when it colle@s and marks its proper
rcfemb]ances in an oppofite and ftraight forward dire€tion, then it is true,
but when in a tranfverfe and obllque direétion, falfe.

Tuez. Thefe things, therefore, Socrates, are beautifully faid.

Soc. And you will much more fay fo, when you hear what follows.
For to opine the truth is beautiful, but to lie is bafe.

Taez. Undoubtedly.

Soc. They fay, therefore, that hence the following particulars take place.
When that waxen image in the foul is profound, abundant, fmooth, and
fufficiently perfe@, theun the feveral particulars which proceed through the
fenfes, being imprefled in this heart ' of the foul, (as Homer calls it, ob-
feurely fignifying its fimilitude to wax,) fo as to become pure fignatures, and
of fufficient profundity,—in this cafe they become lafting. And, in the firft
place, men with fuch impreffions as thefe are docile: in the next place,
they are endued with a good memory : and, in the third place, they do not
change the impreffions of the fenfes, but opine the truth. For, as thefe
impreflions are clear, and fituated in an ample region, they {wiftly diftribute
fenfible particulars to their proper refemblances, which are called beings ;
and fuch men are denominated wife. Or does it not appear {o to you?

Tuex. It does in a tranfcendent degrec.

Soc. When, therefore, any one’s heart is hairy (which the perfe@ly wife
poet has celcbrated), or when it is of a muddy nature, and not of pure wax,
or when it is very moift, or hard, then it is in a bad condition.  For thofe
in whom it is moift are indeed docile, -but become oblivious ; and thofe in
whom it is hard are affe@ed in a contrary manner. But men in whom it
is hairy and rough, in confequence of its poflefling fomething of a ftony
nature, mingled with earth or clay, thefe contain obfcure refemblances.
The refemb]ances too are obfcure in thofe in whom this heart is hard : for
in this cafe it has no profundity. This likewife happens to thofe in whom it
is moift: for, in confequence of the impreflions being confounded, they

2 For ap or xeep is the beart, and xrpog is wax,

fwiftly
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fwiftly become obfcure. But if, bcfides all this, they fall on each other,
through the narrownefs of their receptacle, fince it belongs to a little foul,
then the refemblances become {lill more obfcure. All fuch as thefe, there-
fore, opine falfely. For when they fee, or hear, or think about any thing, as
they are unable {wiftly to attribute things to their refemblances,. they judge
erroncoufly ; becaufe they fee, hear, and underftand for the moft part per-
verfely. And fuch as thefe are called deceivers, and are faid to be ignorant
of things.

Tuez. You fpeak with the greateft re@itude of all men, Socrates.

Soc. Shall we fay, then, that falfe opinions refide in us ?

Tuex. Very much fo.

Soc. And true opinions likewife ?

Tuex. And true opinions,

Soc. I think, therefore, it has been fufficiently acknowledged by us, that
thefe two opinions have a fubfiftence more than any thing.

Turz. It has in a tranfcendent degree.

Soc. A loquacious man, Theztetus, appears in reality to be a dire and
unpleafant man.

Tuez. With reference to what do you fpeak in this manner?

Soc. With reference to my own indocility, and real loquacity, at which
I am indignant. For what elfe than a loquacious man can he be called,
who through his ftupidity draws difcourfe upwards and downwards, not
being able to procure perfuafion, and who with difficulty abandons an
affertion ?

TaeZE. But why are you indignant ?

Soc. I am not only indignant, but I am fearful what I fhould anfwer, if
any onc fhould alk me, © Socrates, have you found that falfe opinion is
neither in the mutual energies of the fenfes, nor in dianoétic energies, but in
the conjun&ion of fenfe with the dianoétic energy? But I think I thould
fay, boafting, as if we had difcovered fomething beautiful, that we had found

it to be fo.
Tuez. What has been juft now evinced appears to me, Socrates, to be

no defpicable thing.
Soc. Do you, therefore, he will fay, affert that we can never opine, that

a man whom we alone dianogtically conceive, but do not fce, is a horfe,
which
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which we neither at prefent fee, nor touch, nor perceive by any other fenfe,
but only dianoétically conceive? 1 think 1 fhould fay that I do affert thefe
things.

- Tuem. And very properly.

Soc. Will it not, therefore, follow, he will fay, according to this reafon,
that no one will ever think eleven, which he only dianoétically perceives,
to be twelve, which he only dianoétically perceives? What anfwer would
you give !

Tuez. T fthould anfwer, that fome one feeing or touching eleven things,
might opine them to be twelve ; but that he would never opine in this man-
ner refpe@ing the numbers which he poflefles in his dianoétic part.

Soc. But what, §e will fay, do you think that any one can fpeculate
about five and feven—1 do not mean five and feven men, or any thing elfe of
this kind, but five and feven themfelves, which we faid were in his foul like
impreflions in wax—fo as never to opine falfely refpeting them? Or will
not fome men, when they confider thefe things by themfclves, and inquire
about their amount, opine that they are eleven, and others that they are
twelve ! Or will all men fay and opine that they are twelve ?

Tuez. By Jupiter they will not ; but the greater part will opine that they
are eleven. And if any one fhould afk them the amount of more numbers,
their anfwer would be {till more erroneous. For I think that you rather
ipeak about every number.

Soc. You think rightly. Confider, therefore, whether this ever happens,
that any one opines that the twelve which arc imprefled in his foul are
eleven?

THEZ. It {feems this does happen.

Soc. Does not this then revolve to the former affertions? For he who fuffers
that which he knows, opines that it is fome other thing which he alfo knows,
which we faid was impoffible: and from this very circumftance we are
compelled to confefs, that there is no fuch thing as falfe opinion, left the
fame perfon thould be forced to know and at the fame time not to know the
jame things.

Tuezm. Moft true.

Soc. Hence it appears that falfe opinion muft be otherwife defined than a
mnutation of the diancétic energy with refpe@ to fenfe. For, if this wasa

true
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true definition, we fhould never be deceived in dianoétic conceptions them-
felves. But now there is either no fuch thing as falfe opinion, or, if there
#s, a man may be ignorant of that which at the fame time he knows. Aund
which of thefe will you choofe ?

Tuez. You have propofed an ambiguous choice, Socrates,

Soc. But it appears that reafon will not permit both thefe to take place.
At the fame time, however (for all things muft be attempted), what if we
thould endeavour to diveft ourfelves of thame ?

Tuex, How?

Soc. By being willing to fay what it is to have a fcientific knowledge of
a thing.

Tuez. But why would this be impudent ¥

Soc. You do not appear to underftand that the whole of our difcourfe
from the beginning is an inveftigation of {cience, as if we did not know
what it is.

Tuezx. I underftand you.

Soc. But does it not appear to be the part of impudent perfons, to fhow
what it is to have a fcientific knowledge, at the fame time that they are
ignorant what fcience is? But, Theaztetus, it is now fome time fince we
have not fpoken with purity. For we have ten thoufand times employed the
terms, We know, and We do not know, We have a {cientific knowledge,
and We have not a {cientific knowledge, as if we mutually underftood fome-
thing, in which at the fame time we are ignorant what fcience is, But at
prefent, if you are willing, we will ufe the terms, to be ignorant, and to
underftand, in fuch a manner as it is proper to ufe them, fince we are defti~
tute of {cience.

Trez. But how in this cafe, Socrates, thall we be able to difcourfe ?

Soc. Not at all while I remainasIam. But I might be able, if I was
contentious : and now, if any contentious perfon was prefent, he would fay
that he abftained from fuch terms, and would very much deter us from what
I fay. But, as we are bad, man, are you willing I fhould dare to fay what it
is to know {cientifically ? For it appears to me to be worth while.

Trez. Dare then, by Jupiter. For you will greatly deferve to be par-
dened for the attempt.

Soc. Have you heard what at prefent they fay it is to know fcientifically 2

i THER,
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Tuez. Perhaps fo; but at prefent I do not remember.

Soc. They fay that it is the habit of fcience,

Trez. True.

Soc. We, therefore, thall make a trifling alteration, and fay that it is the
pofleflion of {cience.

Tuex. But in what do you fay this differs from that ?

Soc. Perhaps in nothing. But when you have heard that which appears
to me to be the cafe, examine it together with me.

Tuex. I will, if I can.

Soc. To poffefs, therefore, does” not appear to me to be the fame as to
have a thing. Thus, if any one buys a garment, and, having the power of
ufing it when he pleafes, does not wear it, we fhould not fay that he 4as"the
garment, but that he soffefes it.

. Tuex. And very properly.

Soc. See then whether it is poflible to poffefs fcience in this manner,
without having it: juft as if fome one ‘having caught certain wild doves™,
or other wild birds, and having conftruéted an aviary for them at home, '
fhould feed and nourith them. For in a certain refpe¢t we fhould fay that
he always 4as, becaufe he foffeffes them. Should we not ?

Tuezx. We thould.

Soc. But in another refpe¢t we fhould fay that he by no means Zas them,
but that he has a power, fince he has fhut them up for his own ufe, in an
inclofure of his own, of taking and having them when he pleafes, and of
again difmiffing them: and that he can do this as often as it is agreeable to.
him.

Tuez. Exadly fo.

Soc. Again, as before we devifed I know not what waxen figment in the
foul, {o now let us place a certain aviary containing all forts of birds in the -
foul; fome of which fly in flocks, apart from others; but others again fly in

* It is juflly obferved by Proclus, in his admirable Commentary on the firft book of Euclid’s
Elements, p. 3, that Socrates here, mingling the jocofe with the ferious, affimilates the fciences
which are in. us to doves. He alfo fays that they fly away, fome in flocks, and others feparate.
from the reft. For the fciences that are more common contain in themfclves many that are more
partial ; and thofe that are diftributed according to fpecies, touching on the objets of their
knowledge, are feparated from, and unconjoined with, each other, in confequence of originating
from different primary principles.

{mall
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finall companies; and fome fly alone, wherever they may happen to find a
paflage.

Tuez. Let it be fo: but what follows ¢

Soc. It is requifite to fay, that this receptacle is empty in children: but
in the place of birds we muft underftand {ciences, and fay, that he who pofleffes
fcience, and confines it in this inclofure, learns or difcovers that thing of
vshich he poffefles the fcience; and that this is to have a fcientific knowledge.

THEZE. Be it {o.

Soc. But vagain, confider, when any one is willing to inveftigate fciences,
and receiving to have them, and afterwards difmifs them, by what names all
thefe particulars ought to be expreffed.  Shall we fay by the fame names as
at firft, when fciences were foffeffed, or by other names? But from what
follows you will more clearly underftand what I fay. Do you not call arith-
metic an art ?

Tuex. Ido.

Soc. Suppofe this to be the hunting of the fciences of all the even and the
odd.

Tuez. I fuppofe it,

Soc. But I think by this art the arithmetician has the fciences of numbers
in his power, and delivers them to others.

Turz. He does fo.

Soc. And we fay that he who delivers thefe fciences tcachcs, but that he
who receives them learns; and that he who 4as them, in confequence of pof-
feffing them in that inclofure which we mentioned, knows fcientifically.

Tuex. Entirely fo.

Soc. Butattend to what follows. Does not he who is a perfe& arithme-

tician know fcientifically all numbers? For the fciences of all numbers are
in his foul.

Trez£. Undoubtedly.

Soc. Does not a man of this kind fometimes enumerate with himfelf in-
ternally, and fometimes externally, fuch things as have number ?

TuexE. Certainly.

Soc. But to number is confidered by us as nothing elfe than the fpecula-
tion of the quantity of any number,

THEZ, It is fo,
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Soc. He, therefore, who has a {cientific knowledge, by thus fpeculating,
appears not to know, though we have confefled that he knows every num-
ber. Do you hear thefe ambiguities ?

THex. 1 do. . :

Soc. When, therefore, we affimilated {Ciences to the pofleffion and fowl.
ing of doves, we faid that fowling was twofold ; one kind being prior to ac-
quifition, and fubfifting for the fake of pofleflion ; but the other being pofte-.
rior to acquifition and poffeflion, and fubfifting for the fake of receiving and
having in the hands things which were formerly poffeffed. So thefe fciences,
which any one had formerly been endued with by learning, and which he,
had known before, may again be learnt, by refuming and retaining the fci-
ence of every particular which he formerly poflefled, but which he has not.
at hand in his dianoétic part.

Tuex. True. )

Soc. On this account, I juft now inquired how names refpefting thefe
things were to be ufed, as when an arithmetician numbers, or a grammarian
reads. For, in either caf8, he who knows again applies himfelf to know by.
himfelf what he already knows.

TueZE. But this is abfurd, Socrates.

Soc. Shall we therefore fay, that the grammarian reads, or the arithme-
tician numbers, things of which he is ignorant, though we have granted that
the one knows all letters, and the other every number ?

TrEez&. But this alfo is irrational,

Soc. Areyou, thereforé, willing we fhould fay, that we are not at all con-
cerned how any one may employ the names of knowing and learning? But
{ince we have determined that it is one thing to fo//z/5, and another to /ave,
fcience, we wuft fay that it is impoffible for any one not to poffefs that which
he does poffefs. So that it will never happen that any one does not know
that which he does know ; though about this very thing falfe opinion may be
received. For it may happen that we may take the {cience of one thing for
the fcience of another, when, hunting after fome one of our inward fciences,
we erroneoufly receive inftead of it fome other that flies away. As when any
one opines that eleven things are twelve: for then, receiving the fcience of
eleven things inftead of twelve, he takes out of his aviary a pigeon inftcad
of a dove.

THER,
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Turz. It is reafonable to fuppofe fo.

Soc. But when he receives that which he endeavours to receive, then he
is free from falfchood, and opines things which are. And after this manner
falfe and true opinion fubfift: and thus none of the particulars which dif-
turbed us before will be any longer an impediment to us. Perhaps, there-
fore, you affent to me: or how will you do?

Tuez. Affent to you.

Soc. We are then now freed from the dilemma refpeting a man know-
ing and at the fame time not knowing a thing.  For it will no longer hap-
pen that we fhall not poflefs that which we do poflefs, whether we judge
falfely or not. However, a more dire paﬁion than this appears to me to
prefent itfelf to the view.

Tuex. What is that?

Soc. If the permutation of {ciences thould ever become falfe opinion.

Tuez. But how?

Soc. In the firft place, is it not abfurd, that he who has the fcience of
any thing thould be ignorant of that thing, not through ignorance, but
through the fcience of the thing? And in the next place, that he thould
opine this thing to be that, and that thing this? And is it not very irrational

to fuppofe, that when {cience is prefent the foul thould know nothing, but

thould be ignorant of all things?  For, fr om this afferfion, nothing hinders
but that ignorance when prefent may enable a man to know fomething, and
caufe blindnefs to fee, if fcience ever makes a man to be ignorant of any
thing.

Tuez. Perhaps, Socratcs, we have not properly introduced birds, as we
alone placed fciences in the foul, but we ought at the fame time to have
placed the various kinds of ignorance flying in companies; and a man em-
ployed in fowling, at one time receiving {cience, and at another time igno-
rance, about the fame thing: through ignorance opining what is falfe, but
through fcience the truth.

Soc. It is by no means eafy, Thewtetus, not to praife you. However,
again confider what you have faid. For let it be as you fay. But he who
receives ignorance, you will fay, opines things falfe. Is it not fo?

THEE. Itis.

Soc. But yet he will not think that he opines falfely.
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Tuez. He will not.

Soc. But that he opines truly. And he will be affeed with refpe@ to
thofe things in which he errs, like one endued with knowledge.

Tuez. Undoubtedly.

Soc. He will therefore opine that he has by fowling obtained fcience,
and not ignorance. '

Tuez. It is evident.

Soc. Hence, after having made a long circuit, we have again fallen into
the firlt doubt. For that reprover whom we mentioned before will laugh-
ing fay to us, O beft of men, whether can he who knows both fcience and
ignorance opine that what he knows is fome other thing which he alfo
knows? or, knowing neither of thefe, can he opine that a thing which he
does not know is fome other thing which he does not know ? or, knowing
one of thefe, and not the other, can he opine that what he knows is that
which he does not know ? or that what he does not know is that which he
does know ! Or, again, tell me whether there are {ciences of fciences, and
of the various kinds of ignorance, which he who poffeffes, and inclofes in
other certain ridiculous aviaries, or waxen figments, knows {o far as he pof-
fefles them, though he has them not at hand in his foul? And thus you will
be compelled to revolve infinitely about the fame thing, without making any
proficiency. 'What fhall we reply to thefe things, Theztetus ?

Tuez. By Jupiter, Socrates, I do not know what ought to be faid.

Soc. Does not, therefore, O boy, the difcourfe of this man very pro-
perly reprove us, and evince that we bave not done right in inveftigating
falfe opinian prior to fcience, and leaving {cience undifcuffed? But it is im-
poffible to know this till we have fufficiently determined what fcience is.

Tuezx. It is neceflary, Socrates, to fufpeé at prefent, as you fay.
~ Soc. What then can aiy one again fay from the beginning refpecting

fcience? For we are not yet weary of fpeaking.

TueZE. Not in the leaft, if you do not forbid it.

Soc. Tell me, then, in what manner we can fo {fpeak concerning fcience
as not to contradiét ourfelves.

Tuez. In the fame manner as we attempted before, Socrates ; for I have
not any thing elfe to offer.

Soc. In what manner do you mean ?

' THEER.
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"Tuez. That true opinion is fcience. For to opine truly is without
error; and every thing that proceeds from it is beautiful and good.

Soc. He who in fording a river, Theatetus, is the leader of others, if in-
terrogated refpecting the depth of the water, will anfwer that the water will
thow its own depth. In like manner, if, entering into the prefent fubje@, we
inquire, the impediment to our paflage will, perhaps, prefent to us the object
of our fearch : but, if we remain where we are, nothing will become manifeft.

Tuez. You fpeak well: but let us proceed and confider.

Soc. Is not this, therefore, a thing of brief confideration? For the whole
of art, and its profeffors, evince that art is not fcience.

Tuez. How fo? And who are thefe profeffors ?

Soc. Thofe that excel all others in wifdom, and who are called orators
and lawyers. For thefe perfuade, but do not teach by their art, and caufe
their hearers to opine whatever they pleafe. Or do you think there are
any teachers {o fkilful, as to bs able in cafes of robbery} and other violences,
to evince fufficiently the truth of the tranfa&ions by means of a little water?

Tuex. I by no means think there are: but thefe men perfuade.

Soc. But do you not fay that to effect perfuafion is the fame thing as to
produce opinion ?

Turz. Undoubtedly.

Soc. When, therefore, judges are juftly perfuaded refpeing things which
he who fees can alone know, but by no means otherwife, is it poffible that
thus judging by report, and receiving true opinion without fcience, they can
judge rightly refpecing things of which they are perfuaded, if we admit that
they judge well?

Tuez. Ientirely think they can.

Soc. But, my friend, if true opxmon, judgment, and fcnence are the fame,
that confummate judge can never opinc with reitude without fcience : but
now each appears to be fomething different. '

Tuex. [ had forgotten, Socrates, what I heard a certain perfon fay con-
cerning {cience, but I now remember. But he faid that true opinion in con-
juné@tion with reafon is fcience, but that without reafon it is void of fcience;
and that things cannot be known fcientifically of which there is no reafon,

but that things may be thus known which have a reafon.
Soc.,
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Soc. How well you fpeak ! But tell me how he divided things which
may be fcientifically known, and which cannot be fo known, that we may
fee whether you and I fimilarly underftand them,

Tuez. 1 do not know that I can difcover how he divided thefe ; but I
can follow another perfon difcourfing.

Soc. Hear, then, a dream for a dream. For I alfo appear to have heard
from certain perfons that the firft elements !, as it were, from which we and
other things are compofed cannot be rationally defcribed. For they fay that
each of thefe can alone be denominated by itfelf, but cannot be called any
thing elfe, neither as that which is nor as that which is not ; becaufe effence,
or non-cflence, would thus be affigned to it. But it is requifite to add no-
thing, if any one fpeaks of a thing itfelf alone. For neither the term this, nor
tBat, nor each, nor alone, nor any other fuch appellations, thould be employed,
becaufe thefe are applied to things in a circular progreflion, and are different
from the things to which they are added. But it is neceffary, if poffible, to
fpeak of the thing itfelf, and, if it has a proper definition, to affert fomething
refpeting it, without the addition of any thing elfe. Now, however, no one
of things fir{t can be made the fubjeét of difcourfe; for it does not admit of
any thing elfe than a denomination. But the things compofed from thefe, as
they are themfelves woven together, fo from the weaving together of their
names difcourfe is produced. For the conneftion of names is the effence of
difcourfe. Hence, the elements themfelves are ineffable and unknown, but
at the fame time are objelts of fenfe: but {yllables are known and effable,
and may be apprehended by true opinion. When, therefore, any one re-
ceives a true opinion of any thing, without reafon, then his foul perceives
the truth refpecting it, but he does not know the thing; becaufe he who is
incapable of giving and receiving a reafon concerning a thing muft be de-
ftitute of fcience refpeding it, But when he receives a reafon, then he may
be able to know all thefe, and acquire fcience in perfection. Have you not,
. therefore, heard a dream, or is it any thing elfe ? <
" Tuez. It is nothing elfe.

~ * Prodicus the Chian, imitating Leucnppus, afferted that the elements of things, becaufe they
are fimple, and therefore without definition, are unknown; but that compofites, fi fince they can

be deﬁncd, may be known. .
6 Soc.
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Soe. Is it, therefore, agreeable to yon that we thould eftablith {cience to
be true opinion in conjunéion with reafon ?

Tuez. Very much fo.

Soc. Have we, therefore, Theztetus, thns very day detefted that which
formerly many wife men inveftigating grew old before they difcovered ?

Tuez. To me, Socrates, what was jult now faid appears to be well
faid.

Soc. And it is very fit it fhould: for what fcience can there be without
reafon and right opinion ?  But one of the affertions does not pleafe me.

Tuex. What is that?

Soc. That which appears to be very elegantly faid ; that the elements of
fpeech are unknown, but the genus of fyllables known,

Tuez. Is not this right ?

Soc. Take notice. For we have as hoftages of difcourfe thofe very para.
digms, which he employing faid all that I have related.

Tuez. What are thefe paradigms ?

Soc. The things pertaining to letters, viz. elementsand fyllables, Or do
you think that he who faid what we have related fpoke in this manner
looking to any thing elfe than thefe ?

Taez. To nothing clfe than thefe.

Soc. Let us, thclcfore, receiving thefe, examine tbem, or rather our-
felves, whether we learn letters in thls manner, or not. In the firkt place,
then, have fyllables a definition, but not the elements ?

TuEE. Perhaps fo.

Soc. To me, alfo, it very much appears to be fo. . If, therefore, any one
thould thus afk refpeéting the firft {yllable of the word Socrates, O Thewte-
tus, viz, what is S0 2 what would you anfwer?

Tuez. That it is § and o.

Soc. You have, therefore, this deﬁnmon of the fyllable.

Tucz. Ihave.

Soc. But come, in a fimilar manner give me a definition of the let-
ter S. .

TrEZE. But how can any one fpeak of the clements of an element? For
S, Socrates, is only a certain found of mute letters, the tongue, as it were,
hiffing : but of the letter B there is neither voice nor found, nor of moft of
the elements. So that it is very well faid that they are ineffable, amodg

which
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which the well-known feven vowels are alone vocal, but have not any rea-
fon or definition. »

Soc. This therefore, my friend, we have rightly aflerted refpe@ing fcience.
" THEZE. So it appears.

Soc. But have we rightly fhown that a fyllable is known, but not an ele-
‘ment ?

Tuez. It is likely. .

Soc. But with refpe to this fyllable, whether fhall we fay that it is both
the elements; and, if there are more than two, that it is all thofe elements ?
Or fhall we fay that it is one certain idea produced from the compofition of
the elements ?

THEex. It appears to me that we thould fay it is all the elements.

Soc. See, then, with refpe@ to the two letters § and o, which form the
firft {yllable of my naine, whether he who knows this fyllable knows both
thefe letters ? :

Tuez. Undoubtedly.

Soc. He knows, therefore, S and o,

THEZE. Yes.

Soc. But what, if he knows each, and, knowing neither, knows both ?

Taez. But this would be dire and abfurd, Socrates.

Soc. Butif it is'neceflary to know each, if any one knows both, it is ne-
ceffary that he who in any future time knows a fyllable fhould previoufly
know all the elements: and fo that beautiful affertion efcaping from us
will difappear. .

Tuez. And very fuddenly too.

Soc. For we did not well fecure it. For, perhaps, a fxllable ought to have
been adopted, and not the elemeuts; but one certain fpecies produced from
them, and which is different from the elements.

Trexz. Entirely {fo: and perhaps the thing takes place in this manner ra-
ther than in that.

Soc. We fthould confider, therefore, and not in fo effeminate a manner
betray a great and venerable affertion.

Tuez. We ought not, indeed.

Soc. Let a fyllable then, as we juft now faid, be one idea produced from
feveral according elements, as well in letters as in all other things.

TueZ. Entrely fe.

Soc.
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Soc. It ought not, therefore, to have any parts.

Taez. Why not?

Soc. Becaufe the whole of that which has parts muft neceflarily be all the
parts. Or do you fay that a whole which is produced from parts is one
certain fpecies different from all the parts?

THezE. 1 do.

Soc. But with refpeét to the all, and the whole, whether do you call each
of thelc the fame, or different?

Tnex. | have not any thing clear to fay; yet fince you order me to an-
fwer with alacrity, I will venture to fay that each of thefe is different.

Soc. Your alacrity, Thewtetus, is right; but whether your anfwer is fo,
we muft confider,

Tuez. It is neceflary.

Soc. Does not the whole, therefore, differ from the all, according to your
prefent affertion ?

“Tuez. It does.

Soc. But do all things and the all differ in any refpe@ ? As when we fay
one, two, three, four, five, fix: or twice three, or thrice two, or four and
two, or three and two and one, or five and one ;—whether in all thefe do
we fay the fame thing, or that which is different ?

Tue®. The fame thmg.

Soc. Do wec fay any thing elfe than fix?

Tuez. Nothing elfe.

Soc. According to each mode of fpeaking, therefore, we find that all are
Ox.

Tuez. We do.

Soc, Again, thercfore, we do not fay any one thing when we fay all
things.

Tuez. It is neceflary,

Soc. Do we fay any thing elfe than fix things ?

THEE. Nothing elfe.

Soc. In things, therefore, which confift from number, we fay that the all
is the fame with all things,

THuE®E. So it appears,

VOL. 1V, N Soc.
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Soc. Should we not, therefore, fay refpeﬁmg them, that the number of
an acre is the fame as an acre?

THeE. We fthould.

Soc. And in a fimilar manner that the number of a ftadium is a ftadium?

THEE, Yes.

Soc. And fo refpeéting the number of an army, and an army itfelf, and
all other fuch like particulars? For every number, being an all, is each of
thefe particulars.

Tuae®E. It is.

Soc. But is the number of each of thefe any thing elfe than parts ?

Tue®. Nothing elfe.

Soc. Such thmoS, therefore, as have parts confift of parts

Tuez. It appears fo.

Soc. But it is acknowledged that all the parts are the all, fince every
number is the all.

Tue=z. It is fo.

Soc. The whole, therefore, is not from parts: for it would be the all, in
confequence of being all the parts.

THueE. It does not appear that it is.

Soc. But does a part belong to any thing elfe than to a whole ?

Tuez. It belongs to the all.

Soc. You fight ftrenuoufly, Theatetus. But is not the all, then this very
thing the all, when nothing is wanting to it?

Tuez. Itis neceflary. -

Soc. And is not, after the fame manner, the whole that which it is, when
nothing is wanting to it? And is it not true, that that which is in want of
any thing, in confequence of this deficiency, is neither the whole, nor the
all?

Tuez. It now appears to me, that the whole and the all in no refpe&
differ from each other.

Soc. Do we not fay that the whole and the all are all the parts of that of
which they are the parts !

Tuez. Eatirely fo.

Soc. Again, therefore, that we may refume what we attempted bcfore,

if
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if a fylluble is not elements, muft it not neceffarily follow that it has not
elements as parts of itfelf ? or that, if it is the fame with them, it muft with
them be fimilarly known ?

Tuez, It muft,

Soc. Left, therefore, this thould take place, we muft eftablith the one to
be different from the other.

Tuez. We muft.

Soc. But if elements are not parts of a fyllable, can you affign any other
things which are parts of a fyllable, and yet are not the elements of it ?

Tuez. I fhould by no means grant, Socrates, that things which are not
the clements can be the parts of a fyllable. For it is ridiculous, negletting
the clements, to proceed in fearch of other things.

Soc. According to the prefent reafoning, therefore, Thewtetus, a fyllable
will be in every refpe& one particular impartible idea.

-Tuez. It appears fo.

Soc. Do you remember, therefore, my friend, that we admitted a little
before, and thought it was well faid, that there could be no reafon or defini-
tion of things firft, from which other things are compofed, becaufe each
thing confidered itfelf by itfelf is not a compofite; and that neither the
term ¢ to be’ can with propriety be accommodated to it, nor the term ¢ this,’
becaufe thefe are afferted as things different and foreign ; and that this very
circumftance caufes a thing to be ineffable and unknown ?

THEZ. 1 do remember.

Soc. Is any thing elfe, therefore, than this the caufe of any thing being
uniform and impartible? For I {ee no other caufe.

Tuem. It does not appear that there is any other.

Soc. Will not a fyllable, thercfore, be a fpecies of this kind, fince it has no
parts, and is one idea ?

Tuez. Entirely fo.

Soc. If, therefore, a fyllable is many elements, and a certain whole, and
thefe elements are its parts, fyllables and elements may be fimilarly known,
and arc fimilarly effuble, fince all the parts appear to be the fame with the
whole.

Tuezx, And very much fo. :
N 2 Soc.
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- Soc. Butifa fyllable is one impartible thing, a fyllable and an element are
‘equally ineffable and unknown. For the fame caufe renders them fuch.

Tuez. 1cannot fay otherwife.

Soc. We muft not, therefore, admit the affertion, that a fyllable is a thing
known and effable, but an element the contrary.

Tnez. We muft not, if we are perfuaded by this reafoning.

Soc. But what again, if any one thould affert the contrary, would you not
rather admit it from thofe things of which you were confcious when you
learnt your letters ?

Turez., What things are thofe ? :

. Soc. Asthat you endeavoured to learn nothing elfe than how to know the
elements by your eyes and cars, each itfelf by itfelf, that the pofition of them,
when they were pronounced or written, might ot difturb you.

“Tuez. You fpeak moft true.’

Soc. But is the learning to play on the harp in perfe@ion any thing elfc
than the ability of knowing what found belongs to every chord? For this
every one agrees fhould be called the elements of mufic.

Taez. It is nothing elfe.

Soc. As, therefore, we are fkilled in elements and fyllables, if 1t was
requifite to conjeture from thefe refpe@ing other things, we thould fay that
the genus of the elements poffefled a much clearer and more principal know-
ledge than that of fyllables, with refpeét to receiving cach difcipline in per-
fection. And if any one fhould fay that a fyllable is a thing known, but
that an element is naturally unknown, we fhould think that he jefted either
voluntarily or involuntarily.

Tuez. And very much fo.

Soc. But, as it appears to me, there are yet other demonftrations of this
thing. We muft not, however, on account of thefe particulars, forget the
thing propofed by us, viz. to inveftigate the affertion, that reafon united
with true opinion becomes moft perfe@ fcience.

Tusz. It is proper, therefore, to confider this.

Soc. Come then, inform me what is the fignification of the word /ogos :
for it appears to me to fignify one of three things.

Taesm. What are they ?

5 Sec,
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Soc. The firft will be to make its own dianogtic conception apparent,
through voice, in conjunétion with verbs and nouns ; thus impreffing opinion
in the flux through the mouth, as in a mirror, or in water. Or does not
logos appear to you to be a thing of this kind ?

Tuez. It does: and we fay that he who does this {peaks,

Soc. Cannot, therefore, every one do this—I mean, point out with more
or lefs {wiftnefs what appears to him refpeéting particulars—unlefs he is
cither naturally deaf or dumb? And thus it will follow, that whoever opines
any thing rightly will appear to opine in conjunéion with logos; and true
opinion will never fubfift without fcience.

Tuez. True.

Soc. We muft' not, therefore, eafily condemn him who afferts f{cience
to be that which we juft now mentioned, as if he faid nothing. For perhaps
this was not his meaning; but, being afked what cach particular is, he
might be able to anfwer the interrogator, through the elements.

Tue®m. How do you mean, Socrates ?

Soc. The fame as Hefiod ¥, when he fpeaks of a chariot as compofed of
a hundred pieces of wood; which I am not-able to fay, nor do I think you
are. But we thould be contented, if, .when afked what a chariot is, we were
able to fay that it is wheels, an axis, plankings, arches, and a yoke.

Tuek. Entirely fo.

Soc. But he perhaps would think we are ridiculous, juft as if we were
atked concerning your name, and fhould anfwer by a fyllable ; confidering
us indeed in what we fay as thinking and fpeaking properly, but that- we
are grammarians, and that we poffeffed and {poke grammatically” the
definition of the name of Thextetus. He would likewife fay, that no
one can fpeak fcientifically about any thing, till he has brought it to a
conclufion through the elements, in conjunction with true opinion, as we
obferved before.

TurzE. We did fo.

Soc. After this manner, therefore, he would think we may poflefs true
opinion refpeéting the chariot; but that he who is able to pervade its eflence

'3 The future editors of Hefiod may increafe the fragments of that poet with this part of a verfe,

inatoy % 15 Soupald’ apadng.
through
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through thofe hundred pieces of wood, can alfo comprehend its logos or

“definition, in conjun&ion with true opinion; and, inftead of being onc that
opines, will thus poflefs art and fcience, refpecting the effence of the chariot;
determining the whole of it, through its elements.

Tuex£. Does not this appear to you, Socrates, to be well faid ?

Soc. If it appears {o to you, my friend, and if you admit that this dil-
curfive procefs through an element refpeéting every thing is logos, or reafon,
and that this is the cafe with the procefs through fyllables, or that it is
fomething ftill greater, void of reafon. Tell me what you think, that we
may confider it.

TaeE. But Uvery much admit this. -

Soc. But do you admit it in fuch a manner as to think that any one has
a {cientific knowledge of any thing, when the fame thing appears tc him at
different times to belong to different things ; or when he opines different
things at different times of the fame thing?

Taeo. Not I, by Jupiter.

Soc. Have you forgotten that both you and others thought in this manner,
when you firft learnt your letters?

Tuez. Do you mean to fay, that we thought that at one time onc letter,
and at another time another, belonged to the fame fyllable; and that the
fame leiter was at one time to be referred to its proper fyllable, and at
another time to a different fyllable ?

Soc. This is what I mean.

Tuez. By Jupiter, I do not forget ; nor do I think that thofe who are thus
affe@ed poflefs a {cientific knowledge.

Soc. What then, when any one at that time writing the word Theztetus,
opines that he ought to write 7% and e, and accordingly writes thefe letters ;
and again attempting to write Theodorus, opines that he ought to write
T# and e, and writes thefe letters, fhall wefay that he knows fcientifically
the firft {yllable of your names?

Tuez. But we juft now acknowledcred, that he who is affeGed in this
manner does not yet know.

Soc. Docs any thing, therefore, hinder the fame perfon from being affected
in the fame manner refpecting the fecond, third, and fourth fyllable ?

Tuez. Nothing hinders,

Soc
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Soc. Will not fuch a one, therefore, in confequence of his difcurfive pro-
cefs through an element, write Theztetus with true opinion when he writes
it in its proper order?

Traez. Itiscvident he will.

Soc. Will he not, therefore, be ftill void of {cience, but opine rightly, as
we faid ?

TaeE. Yes. ,
Soc. And will he not poffefs reafon in conjunétion with right opinion ?

For he wrote making a difcurfive procefs through an element, which we
acknowledge is logos or reafon.

THEZE. True.

Soc. There is, therefore, my friend, fuch a thing as right opidion in con-
jun&ion with reafon, which it is not yet proper to call fcience.

Tuez. Itappears fo.

Soc. We are enriched then, as it appears, with a dream, while we opine
that we poffefs a moft true definition of {cience.

Tuez. Or we ought not yet to blame. For perhaps fome one may not
define Jogos in this manner, but may choofe the remaining fpecies of the
three, one of which we faid would be adopted by him who defined fcience
to be right opinion in conjun@ion with reafon,

Soc. You have very properly reminded me: for one fpecies ftill remcis.
For the firft fpecies was an image as it were of dianoétic conception in
voice ; and the fecond, that which we juft now mentioned, a proceffion to.
the whole through an element. .

Tuez. But what do you fay the third is ?

Soc. That which the multitude would fay it is, to be able to affign a cer-
tain mark by which the obje& of inquiry differs from all other things.

Tuez. Can you give me as an inftance a certain logos of this kind refpedt-
ing any thing ?

Soc. If you are willing, I think it will be fufficient for you to admit re-
fpe@ting the fun, that it is the moft fplendid of all the natures that revolve in
the heavens round the earth.

Tuez. Entirely fo.

Soc. Take then that for the fake of which this was faid.  But it is that

which we juft now mentioned : that when you reccive the difference of any
6 thing,
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thing, by which it differs from other things, you will receive, as fome fay, the
logos or definition : but as long as you touch upon any thing common, you
wnll have the definition of thofe things to which this fomcthmcv common
belongs.

THE}E. I underftand you : and it appears to me very proper to call a thing
of this kind logos.

Soc. But he who, in conjunéhon with rmht opinion, recsives the differ-
ence by which any thing whatever is dxﬂmgulfhcd from other things, will
be endued with fcience refpeéting that of which he formerly poffefled opinion.

Tuez. We fay it is {o.

Soc. Now therefore, Theztetus, in confequence of approaching nearer
to what is faid, as to a certain adumbration, I find I do not in the leaft un-
derftand it ; but, while 1 behc‘ld it at a diftance, it appeared to me that
fomething was fpoken to the purpofe.

“Tuez. But how is this? v

Soc. I will tell you, if I can. WhenT have a right opinion refpe@ing
you, if I likewife receive your definition, then I know you; but if not, then .
I only opine. Is it not{o?

THEZE. 1t is.

Soc. But logos, or definitior, was:an interpretaion of your difference,

THEZE. It was.

Soc. When, therefore, I only opine, I do not perceive by the dianoétic
energy any one of thofe things by which you differ from others.

Tuem. You do not, a$ it appears,

Soc. I, therefore, only dianoétically perceive fomething common, which
you poflefs no lefs than another,

Tuem. It is neceffary.

Soc. By Jupiter, then, inform me how, in a thing of this kind, I rather
opine you than any other? For, fuppofe me thus dianoétically confidering.:
This is Theztetus, who is a man, and has noftrils, eyes, and a mouth, and in
like manner each of the other members. Does this dianoétic conception
caufe me to perceive Theztetus more than Theodorus.? or, as it is faid,
more than the laft of the Myfians ?

Tuex. How fhould it?

Soc. But if I not only dianoétically confider that he has aoftrils and eyes,
but
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but likewife that he has a flat nofe and prominent eyes, fhall I opine you
mor¢ than myfelf, or any other fuch perfon ?

Tuez. You will not.

Soc. But I think I fhall not opine in myfelf, Theztetus, till a certain mo-
nument of his flat nofe, exhibiting its difference from other flat nofes which
I perceive, is imprefled in me, and in like manner other particulars from
which you are compofed ; which, if I had met with you yefterday, would re-
mind me, and caufe me to form a right opinion refpe&ing you.

Tuez., Moft true.

Soc. Right opinion, therefore, refpecting every thing will be converfant
with difference.

Tuez. It appears fo.

Soc. What then will be the confequence if reafon is affumed together
with right opinion ? For it would be ridiculous if any one thould order us to
opine in what it is that any thing differs from other things.

Tuezx. How fo?

Soc. For, refpefting things of which we have a right opinion, fo far as
they differ from others, he would order us to aflume a right opinion of them,
fo far as they differ from others. And thus, like the circumvolution of a
whip, or a pettle, or the like, from this mandate nothing would be faid. For
it might more juftly be called the mandate of one blind ; fince it would order
us to receive things which we poflefs, that we might learn things which we
opine ; and thus would be perfe@ly fimilar to the mandate of one deprived
of fight.

Tue&. Tell me what it is you juft now afked.

Soc. If fome one, O boy, ordering us to receive reafon, fhould at the fame
time ordcr us to know, but not opine difference, reafon would be a pleafant
thing, and the moft beautiful of all things pertaining to {cience. For to
know isin a certain refpef to receive fcicnce. Is it not?

Tuez. Itis.

Soc. When atked, therefore, as it appears, what fcience is, he would an-
fwer, that it is right opinion with the fcience of difference. For, according
to him, this will be the alfTumption of reafon.

TreE. It appears fo.

VOL. 1V. o : Soc.
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Sce. Butit is in every refpeét foolith for us, who are inveftigating fcience,
to fay that it is right opinion with {cience, either of difference or of any
thing elfe. Neither fenfe therefore, Theztetus, nor true opinion, nor rea-
fon in conjunétion with true opinion, will be fcience,

Tuez. It does not appear that they will.

Soc. Are we, therefore, pregnant and parturient, my friend, with any
thing further refpeting {cience, or have we brought forth every thing?

Tuez. By Jupiter, through you I have already faid more than I had in
myfelf.

Soc. Does not, therefore, all this fhow that the obftetric art has brought
for us that which is vain, and which does not deferve to be nourithed ?

Tuez. Entirely fo.

Soc. If, therefore, after this you fhould endeavour to become pregnant
with other things, and your endeavour fhould be fuccefsful, you will, through
the prefent difcuflion, be full of better things. But if you fhould be empty,
you will be lefs troublefome to your companions, and more moderate and
mild; in confequence of not thinking that you know things which you do
not know. For thus much my art is able to accomplifh, but nothing more.
Nor do 1 know any thing of thofe particulars which are and have been
known to great and wonderful men. But this obitetric art I and my mother
are allotted from divinity ; the about women, and I about ingenuous and
beautiful youths. Now, therefore, I muft go to the porch of the king, to an-
fwer to the accufation of Melitus. But to-morrow, Theodorus, we will
again return hither.

THE END OF THE THEETETUS.
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