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T H E B A N Q U E T . 

T h E compofition, fays Mr. Sydenham x , of this dialogue is of a lingular 
calf, and different from that of any other. For the principal part of it 
confifts of oratorical fpeeches, fpoken at a certain banquet or entertainment, 
by fome of the company in their turns, upon a fubject propofed by one of 
their number.—The fpcakers are thefe fix, Phaedrus, Paufanias, Eryxima-
chus, Ariftophanes, Agatho, and Socrates. Their feveral fpeeches are finely 
diftinguifhed by different ffyles of oratory, and with great propriety difplay 
the peculiar character of each fpeaker.—The firft of them, Phaedrus, was 
a young gentleman of the moft ingenuous difpofition, modeft, candid, and a 
lover of truth; refined, elevated, and heroic in his fentiments ; the fame 
perfon whofe character Plato has thus drawn at large in a dialogue infcribed 
with his name. From thence alfo we learn that he was a great admirer 
of Lyfias the orator : accordingly, the fpeech made by him in this Banquet 
favours much of the ftyle of Lyiias, fuch as it is characterized by Plato * him
felf ; the diction being pure and elegant; the periods round and well turned ; 
but exprefflng the fame fentiments over and over again in variety of lan
guage ; and where the fentiments are various, void of all method or order in 
the ranging them.—The next fpeech, reported in the dialogue, is that of 
Paufanias; who appears to have been a ftatefman or politician, a great admirer 

1 Nearly the whole of this Introduction is extracted from Mr. Sydenham's argument to this' 
dialogue. As he is miftaken in certain parts of his argument, from the want of a more profound •» 
knowledge of Plato's philofophy, I found it impoflible to give it entire.*—T, 

x See the Phcedrus. 
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of both the Spartan and the Athenian laws, and an enemy to all other fyftems 
of government and manners. The ftyle of his oratory correfponds exactly with 
the character which Hcrmogenes gives us of the ftyle ufed by Ifocrates: 
for he is clear and diftinct, and divides his fubject properly ; is profufc in 
ornaments, and rather too nice and accurate ; difFufe and ample in his fenti-
ments, though not in his expreflion ; and taking a large compafs of argu
ment in the coming to his point. We find him however free from thofe 
faults for which that critic juftly reprehends Ifocrates : for in the fpeech 
of Paufanias there is no languor nor tedioufncfs ; nor is he guilty of preach
ing, or of being didactic ; vices in oratory which are the ufual concomitants 
of old age, and in Ifocrates perhaps were principally owing to that caufe: 
certain it is, that moft of his orations now extant were compofed in the 
decline of his life, and that in the lateft of them thofe blemifhes are the 
moft confpicuous. But at the time when the fpeeches, reported in this 
dialogue, were fuppofed to have been fpoken, Ifocrates was in the flower 
both of his age and of his eloquence. Add to this, that Paufanias here 
immoderately affects fome of thofe little graces of ftyle for which Ifocrates 
was remarkable in his younger years moft 1 ; fuch as am9s<ret$9 or oppofitions; 
wapto-wa-sis, or parities, where one member of a fentence anfwers either in 
found or fentiment to another ; and thofe merely verbal or literal fimilarities, 
of adnominations, adliterations, and the fame beginnings or endings of two 
or more words near one another. One of thefe ornaments, improperly 
ufed, Plato ridicules in the way of mimicry, as foon as the fpeech of Pau
fanias is ended: which alone feems a fufficient evidence that Plato in fram
ing that fpeech purpofely imitated the ftyle of Ifocrates. His intention in 
fb doing, as appears probable, we think, from the beginning of the fpeech 
itfelf, was to fet in contraft thofe two celebrated orators, Lyfias and Ifocrates; 
and to exhibit the former as treating his fubject in a general, indifcriminating, 
indeterminate way, copious in his language, but jejune in matter : the other, 
as diftinguifhing and methodical, full of matter, and ample in particulars, 
from having ftudied the nature of his fubject more diftindtly, philofophically, 
and minutely. It may be pertinent to obferve, that Plato feems to have 

x See Hermogenes irtpt 1. i. c. 12 . The fame critic <xzpi /xtQodov, c. i~. and 16. Vit. 
Homer, inter Opufc. Mytholog. ex ed. 2da, pag. 300, 301. Quiutilian. Inftitut. Orat. 1. ix. c. 3. 
$nd Demetrius Phaler. irtpt \piww„ § 29. 

4 had 



T H E B A N Q U E T . 433 

had the fame view in introducing the mention of Ifbcrates near the con
clufion of his dialogue named Phaedrus.—The next fpeaker to Paufanias is 
Eryximachus; whofe profeflion was that of medicine : and his fpeech is fuit-
able to his profeffion; for he conliders the fubjedt in a more extenfive view ; 
and, beginning from the human body, both in its found and morbid ftate, 
goes on like a thorough naturalift, and purfues his inftances through every 
part of nature, through earth, air and iky, up to that which is divine. His 
oratory, to the bell: of our little judgment in thefe matters, agrees with what 
Hermogenes 1 reports of Pericles, that of all the antient orators, meaning 
before the time of Demofthenes, he had in appearance, as well as in 
reality, the moft of the htvorw, that is, weight with his hearers, and power 
over their paftions. For, according to that critic* the real hivoTvjg of an 
orator confifts in a ready and apt ufe of his general knowledge, or an 
opportune and proper application of it, in managing his fubject; and the 
htvorvis is moft apparent, he fays, when the mot*t9 the thoughts and fenti
ments, are profound, curious, and out of the common road, yet ftriking and 
forcible. Now the real and the apparent hivoTvjg, as thus defcribed, are both 
of them remarkable in the only oration of Pericles we have left, inferted by 
Thucydides in his hiftory: and both feem affectedly ufed in the fpeech of 
Eryximachus; which we prefume, therefore, Plato compofed in imitation 
of Pericles.—Next after him fpeaks Ariftophanes, the celebrated comic poet; 
through whofe comedies, fuch at leaft as are ftill remaining, runs the fame 
rich vein of humour, the fame lively and redundant wit, which characterize 
his fpeech in the Banquet.—The next fpeech is made by Agatho, the donor 
of the feaft. Agatho was at this time a young man of a large fortune, 
generous, magnificent, and polifhed in his manners; much admired by all 
for the comelinefs of his perfon; and celebrated by Plato in the Protagoras 
for his fine parts and excellent natural difpofition. His genius inclined 
him to poetry, and particularly to that of the tragic kind ; in which he was 
fo fuccefsful, as to win the prize from all his antagonifts, in one of thofe 
competitions for excellence in writing tragedies annually held at the feaft 
of Bacchus. Upon this occafion it was that he gave his friends that enter? 
tainment which Plato has immortalized by this fine dialogue. We have no 

* Sec his treatife *rjpi »fo«v, 1. ii. c. 9. 
VOL. i n . 3 K. piece 
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piece of hk writing extant; but it is highly probable that the fpeech here 
attributed to him gives a juft reprefentation of his ftyle: for the language 
of it is extremely poetical, florid, and abounding with metaphors; and the 
fentiments are wonderfully elegant, ingenious, and full of fancy, but have 
not fo much as an appearance of truth for their foundation.—The laft 
fpeaker on the fubject is Socrates: and his fpeech is in every refpecl: worthy 
of the man. For in his whole conduct he was modeft, and careful to avoid 
the leaft degree of oftentation ; in all his difcourfe he was folicitous above all 
things for the truth in every fubjecV, and propofed to himfelf that as the 
principle end in all his difputes, inquiries, and refearches ; and whenever he 
took the lead in converfation, he began from things eafy, common, and 
obvious, but gradually role to fpeculations the moft difficult, fublime, and 
excellent. Agreeably to this character, he delivers in his fpeech nothing as 
from himfelf; but introduces ariother perfon, affuming the magifterial airs 
of a teacher, yet condefcending, gentle, and affable. This perfon is Dio-
tima, a lady at that time in high reputation for her intercourfe with the 
Gods, and her predictions of future events. The fpeech of Socrates con
tains the recital of a converfation between himfelf and this prophetic lady ; 
into whofe mouth he puts what he has a mind to teach, on purpofe to 
infinuate that his fpeech was indifputably true, was worthy of being thought 
divinely infpired, and conveyed the knowledge of divine things. The elo
quence of it exemplifies that doctrine taught by Plato in his Phaedrus and 
his Gorgias, that the man who beft knows the truth in every fubject he 
treats of, and intends the good of thofe whom he endeavours to perfuadef 

he who has the moft knowledge of human nature, and of the various dif-
pofitions of men, and confequently can adapt his fpeech to the temper of 
his audience, he is likely to make the ableft and beft fpeaker; the other 
qualifications requifite to form an orator being comparatively mean, and, 
fo far as art is concerned in them, eafily attainable. The truth of this 
doctrine was foon after abundantly confirmed in Demofthenes, who, form
ing himfelf upon the rules laid down by Plato, became at once the moft 
perfect patriot, politician, and orator of his (I had almoft faid of any) age.— 
After thefe fix fpeeches are ended, a new character is brought upon the 

* See the Greater Hippias. 
ftage, 
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ftagey— Alcibiades, a young nobleman of the firft rank in Athens, o f great 
natural and acquired abilities, chiefly thofe of the military kind, but of diffo-
lute and thoroughly debauched manners. Being ambitious o f power and 
government in the ftate too early, before he was qualified for them by know
ledge and experience, he had for fome time been a follower of Socrates, 
whofe eloquence and reafoning he faw prevailing always over thofe of the 
Sophifts: for he hoped to acquire, in his company and converfe, the fame 
fuperior power of perfuafion ; in order t o employ that power with the people, 
and gratify the views of his ambition. He is introduced into the banquet-
room, far from fober; and his behaviour and fpeech (for he is engaged by 
the company to make a fpeech) perfectly agree with the character of his 
manners. The fubject on which he fpeaks is profefledly, and in all appear
ance, foreign to the point fpoken to by the reft, as the diforderly and un
thinking condition which he is in requires it fhould be; but it is far from 
being fo in reality. Plato has not only woven i t into his defign in this in
comparable dialogue, but has made it one of the moft efTential parts, with
out which the work had been wholly defective in the end for which it was 
framed f . Thefe fpeeches, with the converfation and occurrences at the 
banquet, make the principal part of this dialogue; and are introduced, not 
in a dramatic, but a narrative way. The introduction is partly narrative, 
and partly dramatic; by which means it is fomewhat intricate. For the 
dialogue opens with a converfation between two perfons only, Apollodorus 
and fome friend of his, though in the prefence of others, fuch as dramatic 
writers call mute perfons. At the very beginning Apollodorus relates a fhort 
converfation lately held between himfelf and Glauco; and tells his friend, 
that he then gave Glauco an account o f what had paffed at the banquet 
given by Agatho; which account, repeated by him here again, conftitutes 
a l l the reft of the dialogue. He fays, it was delivered t o him by Arifto-
demus, one o f the company; who had begun his narrative with the recital 
o f a fhort converfation held between Socrates and himfelf, and of fome other 
occurrences previous to the banquet. The fame recital here made by Apol
lodorus to his friend, and to the company at that friend's houfe, immediately 
introduces the narrative or hiftory of that truly noble entertainment. Such is 
the manner, and fuch the method, in which this dialogue is compofed. It is 

* Se« the Notes on the Speech of Alcibiades. 
3 K 2 ufua!ly 
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ufually and very properly intitled, " Concern ing L o v e , " becaufe the fpecula* 
tion of love is its leading object. 

W i t h refpect to the fpecches, that of Phaedrus takes the word love in a 
general fenfe, fo as to comprehend love toward perfons of the fame fex, 
commonly called friendship, as well as that toward perfons of a different fex, 
peculiarly and eminent ly ftyled love.—Paufanias diftinguifhes between love 
of the mind , and love merely of the body, proving them to be affections of 
very different kinds, becaufe productive of very different effects.—Eryxima-
chus confiders love as that univerfal principle in nature which attracts, 
uni tes , or affociates one thing to another, in a regular way ; the effe6t of 
whofe operation is ha rmony or concord : that which heals alfo the breaches 
made by the oppofite, the difuniting and dividing principle, the caufe of irre
gular motions and of difcord.—Ariftophanes treats of love as other writers 
of comedy do , taking it only in the groffeft fenfe of the word, as it means 
the paffion common to man wi th all brute an imals .—And Agatho talks about 
it in a vague manner , wi thout any determinate or fixed meaning at al l ; 
t ak ing it in various fenfes; commonly , indeed, for the refinement of that 
paffion be tween the fexes, but fometimes for great l iking or attachment of 
the mind to any object ; and then, all at once, ufing the word, like Eryxi-
machus , to fignify concord and harmony, not only between rational beings, 
but even the unintel l igent parts of na ture . But when Socrates comes to 
fpeak upon the fubject, he goes much deeper into it by degrees : in the firfl 
place, he premifes certain univerfal t ru ths relating to love ; that the object 
of it is beauty ; the effence of it defire ; its a im or end the poffeffion of 
beauty, or, if already poffeffed of it , the perpetuity of that poffeflion. Next, 
he confiders love as the defire of good ; whatever is beautiful being alfo good, 
fo far as it is beaut i ful ; and love, peculiarly fo called, being part of that 
univerfal love or defire of good, common to all beings, intelligent and fentient. 
He confiders this univerfal love, or defire of good, as the link between the 
eternal na ture and the mor ta l , between the plenitude of good and the total 
w a n t of it. H e confiders, that the aim of this defire, agreeably to a certain 
property of it before obferved, is not only to enjoy good, but to immortalize 
tha t enjoyment . T h e defire of immorta l i ty , therefore, is of neceffity, he 
fays, annexed to the defire of good, or love of beauty. But perfbnal im
mortal i ty being impoffible to be attained by any being whofe nature is mor

tal. 



T H E B A N Q U E T . 437 

tal, every fuch being, prompted by nature, feeks to continue itfelf, and its 
enjoyment of good, in the only way poflible, the propagation of its fpecies, 
and the production of fome being refembling itfelf, another felf, to fucceed, 
and to continue as it were the enjoyment of the fame good. Hence, the 
love of that beauty, with which every animal is moft fmitten in the beauti
ful of its own kind, is accompanied with an inftinct, or natural defire, to mix 
and unite with it, and thus to generate another animal of the fame kind. 
From corporeal beauty, and that lower fpecies of love regarding it, man, as 
his mind opens more and is improved, naturally proceeds further; attaining 
the fight of that beauty which is feen only by the eye of intellect, in the temper 
and difpofition of fome fellow-mind; and fired with that love which attends 
the fight of mental beauty. To this love alfo is annexed, fays Socrates, the 
defire of generating, of ftamping upon that other mind its own thoughts, and 
of raifing up and nurturing between them an intellectual progeny, of gene
rous fentiments and fair ideas. By means of this mixture and this enjoy
ment, that is, by converfe, fuch as improves the undeiftanding, the mind, 
he obferves, rifes higher, and attains to view beauty in thofe things them
felves, the fubjects of their converfation ; firft, in virtuous purfuits, ftudies, 
and employments; next, in the fciences, and every branch of knowledge. 
In the embraces of thefe beauties the mind generates an offspring of the 
faireft kind and the moft durable ; the poet, his immortal writings; the 
hero, through the force of his example, continual copies of his virtue; the 
founder of civil polities, through his inftitutions, a long fucceffion of patriot 
actions ; and the legiflator, wife and beneficial laws, to blefs the lateft pofte-
rity. But if the foul be endowed with a genius of the higheft kind, fhe refts 
not here, nor fixes her attachment on any one of thefe mental excellencies 
or beauties in particular: the genuine lover of truth rifes from hence to the 
furvey of that univerfal, original, and exemplar beauty from which every 
thing beautiful, both in the intelligible and fenfible world, proceeds. The 
love and the purfuit of this fuprcme beauty Plato calls philofophy ; and to the 
embraces or enjoyment of it, and to no other caufe, does he here afcribe the 
generation and the growth of true virtue. 

With refpect to the fpeech of Alcibiades, it has been already obferved, that 
it is one of the moft effential parts of the dialogue. This will be at once 
evident, when it is confidered that the intention of Plato in it was to exemplify 

5 m 
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in the character of Socrates, as one who had been initiated in the myfteries of 
love, that perfection of virtue which fuch an initiation is capable of effecting. 
Mr. Sydenham, therefore, was very unfortunately perfuaded to abandon the 
defign of publifhing his tranflation of this fpeech; and much was he miflaekn in 
thinking that fome part of it is fo grofsly indecent that it may offend the vir-
tuousand encourage the vicious. For it will appear in our notes, that this appa
rent indecency is introduced conformably to the machinery of the myfteries, 
with no other view than to purify the reader from every thing indecent, and 
to liberate him, in fhort, from vulgar love, by exciting the amatory eye of 
intellect to the vifion of objects ineffably beautiful and truly divine. 

The antients, not without reafon, generally rank this dialogue among 
thofe of the ethic clafs 1 ; but the character of it is of the mixed kind, that is, 
partly narrative and partly dramatic : and the genius of it takes its colour 
from the didactic part, the fpeech of Socrates; the reafoning of which is 
wholly analytical, refolving all love into its principles, and tracing all beauty 
upward to that fource from whence it is derived to every order of being. 

* Modern interpreters, with a view to the fublimer part of the fpeech of SocTates, but without 
regarding the drift of it, call this dialogue metaphyfical or theological. And among the antient 
J latonifls, Albinus, as if he was attentive chiefly to the fpeech of Paufanias, and referred all the 
other fpceches to that, calls it political.—S. 

THE 
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PERSONS1 OF THE DIALOG UE. 

APOLLODORUS *, 
FRIEND 3 OF APOLLODORUS, 
GLAUCO 4 , 
A RISTODEM US *, 
SOCRATES", 
AGATHO, 

PAUSANIAS, 
ARISTOPHANES, 
ERYXIMACHUS, 
PHAEDRUS, 
DIOTIMA, 
ALCIBIADES. 

SCENE 7.—Principally within the City of ATHENS. 

1 The readers of Plato will obferve, that before each of his dialogues the names of the fpeakers 
in it are recited, not in the order either of their real dignity, or of their importance to the dia
logue, as the manner is of modern poets before their tragedies and comedies ; but according to 
the order in which hey feverally make their firft appearance ; and, fince in every fcene of con* 
verfation two or more mull appear at the fame time together, thefe are named according to the 
order in which they firft fpeak : after the manner we find the perfons of the drama enumerated 
before all the dramatic uritiigs of the antients. 

3 Apollodorus was a difciple of Socrates, but of no long ftanding at this time. His character, 
therefore, in the dialogue is properly marked by the vehemence of his attachment to philofophy, 
and admiration of his mafter. 

3 This friend is not mentioned by name: a circumftance which alone feems to have induced 
fome to imagine, that by the friend of Apollodorus Plato here meant himfelf. 

4 If this be the fame Glauco who was brother to Plato, and Plato be the friend here introduced, 
it feems ftrange that Apollodorus (hould fpeak of Plato's brother to Plato himfelf, as of one utterly 
unknown to Plato, mentioning his name, afterwards, only as it were by accident. 

s Ariftodemus was a conftant, humble follower of Socrates. 
6 For the characters of all the following perfons we refer to the firft part of the preceding Irr-

troduction. 
* The fcene of converfation between Apollodorus and his friend, the only dramatic part of the 

dialogue, and where all the reft of it is introduced in the way of narrative, appears to be the houfc 
of this friend j as proper a place as any for fo long a recital as Apollodorus had to make him ; and 
the moft proper where to come to him with that intention. The way from Phalenrs to Athens' 
a long walk, is, with no lefs propriety, made the fcene of the converfation related by Apollodoru$ 
between himfelf and Glauco ; to whom, he fays, he then made the fame long recital. The fcene 
of the (hort difcourfe next related between Ariftodemus and Socrates is made the ftreer; by 
which piece of conduct, the breaking it off fo abruptly is fuitable to the decorum of place. And 
Agatho's houfe is the grand fcene of the principal part, the fpeeches at the entertainment.—S. 

7 APOL-
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APOLLODORUS. 

T h E affair concerning which ye inquire I think myfelf now not quite 
unprepared to relate to you. Fo r it happened 1 a few days fince, as I was 
wa lk ing up to the city from my houfe at Phalerus % that an acquaintance 
of mine , who was going the fame way , feeing me at a confiderable diftance 
before h im, called out to m e ; and by way of joke 3 at the fame t ime faid, 
Apollodorus, you Phalerean, will not you flop a while till I come up to you? 
Upon which I flopped, and flayed for h im. As foon as he had joined m e , 
Apollodorus, faid he , I was juft now inquiring after you ; from a defire I 
have to be thoroughly acquainted wi th what paffed in the converfation be
tween Agatho, and Socrates, and Alcibiades, and the reft who were of the 
par ty , at an en te r ta inment w h e r e the fubject of their difcourfe was Love. I 
fhould be glad to be informed by you wha t was faid on the occafion. For 
the perfon who gave me fome account of it, fuch as he received from Phoenix 
the fon of Phil ippus, told me that you knew every particular : but that , as to 
himfelf, he did not pretend to be at all perfect or exact in his relation. D o 
you then give me an account of it yourfelf; for you have the beft right to 
relate a converfation in which an int imate friend of your own had the moft 
diftinguifhed fhare. But firft, faid he , tell m e , were you yourfelf one of 
the company ?—It appears plainly, faid I , indeed, that your author by no 
means gave you an exact account of the circumftances of that converfation, 
if you fuppofe it paffed fo lately as to admit a poffibility of my being of the 
company.—Real ly I imagined fo, replied h e . — H o w could it be, faid I , 

* The word irpuw, which the older editions give us in this place, is, carelefsly as it feems, 
omitted in that of Stephens: which error, as well as many others, we the rather take notice of, 
to prevent a repetition of the fame in any future edition of Plato where the text of Stephens is 
likely to be made the ftandard.—S. 

1 Phalerus was a fea-port town, between four and five miles from the city of Athens; where 
frequently were furnifhed out, by way of fpec"tacles of entertainment to the people, pompous caval
cades, ifluing probably from thence, and marching to the city. See Xenophon in Hipparchic. 
p. 5 6 0 . ed. 2da Steph.—S. 

3 What the joke is, will eafily be difcerned by help of the preceding note. For it lies in a hu
morous oppofition between the hafte with which Apollodorus feems to have been walking, agree
ably to his character, and the flownefs ufual in cavalcades of pomp, with the frequent flopping 
oi thofe who arc foremoft, till the more dilatory train behind them is come up.—S. 

Glauco f 
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Glauco? Do you not know that Agatho has not been at Athens for thefe 
many years ? whereas it is not yet three fince I firif became a follower of 
Socrates, and began, as I have continued ever fince, daily to obferve and 
fludy all his fayings and actions. Before that time, running about here and 
there, wherever chance led me, and fancying myfelf all the while well em
ployed, no mortal was in fo wretched a condition as 1: it was fuch as you 
are in at prefent, who give every ftudy and every purfuit the preference to 
that of philofophy.—Leave off railing, faid he, and tell me when that conver
fation happened.—Before we wrote ourfelves men, replied L It was at the 
time when Agatho brought his firft tragedy upon the flage, and won the prize 
with it. It was the very next day after that himfelf and his chrous-fingers 1 

had offered the ufual thankfgiving-facriflce for his victory.—It is then, laid 
he, a long time fince, it feems. But who was it, continued he, that related 
the converfation to you? W a s it Socrates himfelf?—Not Socrates, by Ju
piter, replied I ; but the fame perfon who related it to Phoenix. It was one 
Ariftodemus, a Cydathenian % a man of remarkably low ftature J , who al

ways 

* Thofe who acted and fung the chorus parts in his play.—S. 
* In all the editions of the Greek we here read KudaQnvev;: but it ought certainly to be printed 

Kvtiatkvotitus; as appears from Stephanus de Urb. and from an old infcription on a pillar at Athens 
publifhed in Spon. de Pagis Attie. voce KutitxOvvatoy. See alfo Meurfius de Pop. Attic, in eadem 
•oce.—S. 

3 Xenophon informs us, that Ariftodemus was furnamed the Little. This circumftance, there
fore, ferves to afcertain the man. From the fame author we learn, that this little man was alfo 
one of the minute philofophcrs of that age, till better taught by Socrates. For Xenophon repre
sents him as OI/TE Suovra TOJJ SEOJJ ywxtxvwiAtvov, OUTE ncwnm xpufAWov, a X A a * a i tm votouvruv ravra xaraye-
TiWKTa. We quote the very words of this paflage, for the fake of propofing to our learned readers 
an emendation of the word /̂ xavw/xevov. For we are not fatisfied with JAWS EVXO^EVOV, the conjec
ture of H. Stephens, nor with the curt EOXO^EVOV of Leunclavius; becaufe facrifice to the Gods, 
we apprehend, always implied either petition or thanfgiving : nor can we acquiefce in retaining 
the word nnx/zmtmov, making it to fignify, when he undertook any thing, and accordingly fuppofing, 
with Erneilus, the word n to be tacitly underftood; becaufe the fuppofition feems not agreeable 
to any idiom of the Greek language. We approve rather the prudence of Beffarion, who, in his 
Latin transition of this paffage, took no notice at all of the word pnxaMpwov. But, as we muft 
not make fo bold with the original, we propofe, inftead of that word, to be read as in a pareu-
thefis, w IHOVTCI ixtv ovt: by which alteration the fenfe will be this, that Ariftodemus offered no 
facrificcs to the Gods, m voluntary ones at leijl, but in compliance only with cuftom, or in obedi-

VOL. in. 3 L encc 
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ways went barefoot*. He was of the party ; being one of thofe who 
at that time were the moft: attached to the perfon and company of Socrates, 
Not but that I afked Socrates himfelf concerning fome of the particulars re
ported by Ariflodemus; and he allowed they were reported juftly.—Why 
then, faid Glauco, fhould not you favour me witih that relation? The way 
to the city is perfectly convenient for people to converfe together, as they go 
along.—Upon which we refumed our walk, and entered into the relation 
which my friend defired. So that I am now, as I faid, not quite unprepared 
upon the fubject. If then I am to relate that affair over again to you, fo it 
muft be. Befides, I muft own, that when I am difcourfing myfelf, or hear
ing the difcourfe of others, upon philofophical fubjects, abftracled from the 
confideration of improvement, I am beyond meafure delighted. But when 
I hear converfation of any other kind, efpecially the ufual difcourfe between 
you rich people, who are ftill contriving to heap up money, I feel atediouk 
nefs in myfelf, and a concern for you my friends, who imagine you are em
ploying your time to good purpofe, while you are only trifling. On the 
other hand, it is poffible you may think that I lead an unhappy life ; and I 
believe thofe thoughts of yours are juft: but as to you, I do not fay that I 
believe, for I know, the ftate which you are in to be unhappy. 

FRIEND. You are always the fame man, Apollodorus, always railing at 
yourfelf and the whole world. You feem to me as if you abfolutely thought 
all men wretched, and yourfelf in the firft place; excepting none but So
crates. Whence you acquired the furname of the madman *, for my part I 

know 
ence to the laws. And this may appear to be the true meaning, when we confider that atheifts 
in all ages are ready enough to join in public acts of divine worfhip; and, therefore, not the 
neglect of thefe, but of fuch as were voluntary, could be any indication to Socrates of the real 
fentiments of Ariflodemus. See Xenophon in MemoTabil. 1. i. c. 4.—S. 

1 By this circumflance Ariflodemus was diflinguifhed, it feems, as much as by his littlenefs. It 
is probable that, like his fellow difciple Antifthenes the cynic, he imitated what appeared the 
moft rigid and fevere in his matter's way of life, as being beft fuited to the natural roughnefs of 
his own temper, and the rudenefs of his manners; which led him to entertain atheiftical notions 
of the caufes of things, and to ridicule thofe who paid real worfhip to what was divine in nature. 
This circumflance recalls to our mind thofe epithets of rough, hard, and unyielding, tpaxua xai av~ 
nruwof, given to atheifm by .Plutarch at the end of his treatife nipi XttadatfAov—S. 

a Xenophon in his Apology, and Piato in his Phsedo, near the beginning, and again toward the 
5 conclufion 
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know n o t : for, in your difcourfe, you are always the fame as you are n o w , 
fevere upon yourfelf and all other people,—Socrates alone excepted. 

APOL. My deareft friend, it is evident enough now, that the enter ta in
ing fuch notions of myfelf, and of all you, proves me beyond queftion out of 
my fenfes and a madman . 

FRIEND. It is not wor th the whi le , Apollodorus, to difpute about this a t 
prefent. Only do what I defired of you, and give me an account of the 
fpeeches made at that banquet . 

APOL. T h e fpeeches then were as fo l lows :—But I had better , I th ink , 
give you the whole hiftory of that affair frorh the beginning, juft as Arifto-
demus gave it me. Fo r he told m e , that he m e t Socrates frefh out of the 
bath, and perfectly clean, a condition which he was not in very often ; wear
ing on his feet likewife a handfome pair of flippers x , a part of drefs which 
he ufed only on rare occafions : and that upon afking h im, whi ther he was 
going, that he had made himfelf fo fpruce and fine, Socrates told h im, he 
was going to Agatho 's houfe to fup with h im. F o r yefterday at the facri
fice, faid he , I quitted his company, for fear of the crowd ; but promifed to 
be with him to-day. N o w thus fine have I made myfelf, tha t I may vifit 
fo honourable and fine a perfon in a manne r not unbecoming . Bu t wha t 

conclufion of it, rcprefent Apollodorus as a man fimple and fincere, but with fuch a kind of 
weaknefs in his mind, as made him remarkably hafty, negligent of decorum, and apt to* fpeak in-
confiderately and without difcretion.—S. 

* Socrates, in his ordinary way oflife, accuftomed himfelf to endure voluntary hardfhips: from 
which he drew this advantage, that he fuffered lefs than other men when called to bear hardfhips 
that were neceffary. In like manner the Cynics and Stoics, in imitation probably of Socrates, did 
many things amnvtui htna, that is, for the fake of habituating, through exercife, their minds and 
bodies to endurance. But Socrates, unlike the Cynics, made all this confiftent with a regard to 
the decencies of civil and focial life, a due compliance with cuftom, and conformity to fafhion. 
For he always readily relaxed from his feverity, whenever, as on the prefent occafion, he deemed 
the practice of it unfeafonable. This civility diftinguifhes the manners of Socrates from the 
favage rufticity of Ariftodemus before mentioned. And we cannot help thinking, that thefe two 
feemingly flight circumftances, in the description of thefe two perfons, were mentioned by Plato 
fo near together, on purpofe to make that diftinction the more eafy to be noted. We learn from 
JElian, in Var. Hift. 1. iv. c. 18. that Socrates was charged, probably by the Cynics, with being 
curious and nice about his houfe, and his bed, and his fine flippers. Which confirms the truth of 
our obfervation in this note.—S» 

3 L 2 th ink 
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th ink yon, faid he, Ariftodemus, of going to fupper there yourfelf, without 

invitation ? H o w do you find yourfelf difpofed upon that point ?—And I re

plied, faid Ariftodemus, that I was entirely at his difpofal.—Follow me then, 

faid Socra tes ; to corrupt the old p r o v e r b 1 , by altering i t ,—and proving,; 

that 
When made by worthy men are feafts, -
The worthy go, unbidden guefts. 

H o m e r , before us, feems not merely to have corrupted, but to have offered 

violence to the proverb, by reverfing it. For , notwithftanding that he de-

fcribes Agamemnon as a man excellent in all mili tary virtues, and Menelaus 

as a m a n weak in a rms , w h o 
* • Failed of manly force 

To fling the well-aimed javelin j 

yet , on occafion of a facrifice and feafl made by Agamemnon , he has brought 

Menelaus 

x The proverb here alluded to, Athenaeus, pag. 178 . and Zenobius, c. 2 . 19. have given us 
in this verfe, which the latter quotes from Eupolis the comic poet, 

Aurofxxroi $'aya8ot foihav tri dairat ictuiv. 

When made by meaner men are feafts, 
Their betters go, unbidden guefts. 

That is, when they are pleafed to honour with their prefence fuch as could not prefume to invite 
them.—S. 

3 Ma*0*xov aixjuimwi* Menelaus is fo called in the 17th book of the Iliad, ver. 5 8 8 . Athenaeus is 
very angry with Plato for receiving this character of Menelaus as true ; and for not confidering 
that Homer puts it into the mouth of Apollo, a partial friend to the Trojans, and of confequence 
enemy to Menelaus. He, therefore, ftands up very ftoutly againft Apollo and Plato, to prove,by 
many inftances in Homer, that Menelaus was no coward. But in reality he only proves himfelf fo 
inveterate an enemy to Plato, as, for the fake of abufing him, to mifinterpret Homer; who, by the 
word [xa^ctkov, meant no more in that paflage than, as the old fcholiaft rightly explains it, <mi /*e-
vov m iTxuiy aafow\ and juft fo much Athenaeus himfelf confefles true of Menelaus, that he was 
T»J pcofiv HxTafoeo-Tspos, fomewhat deficient in ftrength. Thus much may ferve to vindicate Plato 
in this place againft Athenaeus. But a better critic than Athenaeus, unlefs he were well verfed 
in Plato's peculiar manner of writing, would, with more fhow of juftice, reprehend him here for 
the feemingly cold and infipid length of this digreflion about the proverb. And, indeed, were this 
part merely a digreflion, the criticifm would in reality be juft. But Plato intended it for a part 

highly 
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Menelaus to the banquet uninvited *, a meaner man to the banquet of his 
betters.—Perhaps I too, replied Ariflodemus, on hearing this, (hall incur 
the imputation of a conduct, not, Socrates, fuch a one as you have fuppofed, 
but like that in Homer, if I go to the banquet of a man of great abilities, 
without being intitled to it either by merit or invitation. Will you, there
fore, if you lead me thither, make an apology for fo doing ? for, as to my
felf, I (hall not confefs my coming without invitation, but mall plead that 
I was invited by you.—Well, fays Socrates, 

a With focial fteps, companions of the way, 

as we walk along, we will confult together what fpeech to make. But 
come, let us be going.—After this little talk together, he faid, on they went. 
But in the way, Socrates mufing, and attentive to fomething in his own 
mind, was outwalked by him ; and, obferving him to flop, bid him walk on. 
When he was come to Agatho's houfe, the door of which was open, an in
cident, he faid, happened, which put him into fome confufion. For a fer
vant, who was coming out, meeting him there upon the fpot, led him di
rectly to the banquet-room, where he found the company juft going to 
fupper. Immediately Agatho, on feeing him enter the room, faid,—Arifto-

highly important to his dialogue ; to guard it againft; the mifconftruclion to which it might be 
liab'e from men of fevere, four, and malignant tempers; to fignify, that not all people were 
worthy, or properly qualified, to partake as it were of the banquet he had provided ; and to point 
out, for whom it was particularly improper to be prefent, r o t / j paKQaxous, molles, the voluptuous, or 
men of effeminate minds and manners: in which fenfe the word (juth&otKOi is often taken. See par
ticularly Xenophon in Mem. 1. iii. c. 11. § 1 0 . where it is applied to libidinous love, and oppofed 
to that which i n f p i r e 3 the fentiments of friendfhip. Homer, it is true, had a different meaning, 
fuch as we have before explained; and Plato ufes a kind of catachrefis in adapting this paflage to 
his purpofe. But it was fuflicient for him, if any way it was applicable. Some pafTage or other in 
Homer was here to be introduced, and the reader's mind to be detained on it for fome time. For 
this obfervation will be found to hold true throughout all Plato's writings, that, whenever he cites 
a verfe out of any poet, efpecially out of Homer, he does it not, like writers of a lower clafs, 
to embellilh the plainncfs of profe with fine tags of poetry ; but his view is always either to ftrike 
the mind of his reader more forcibly in the conveying fome important meaning, and to make it 
fink the deeper in his memory; or elfe to prepare him for fomething of importance which is to 
follow, by ufhering it in with the folemnity of verfe, and, what in thofe days was of much weight, 
the authority of the poet.—S. 

I See Homer's Iliad, b. ii. ver. 408. a Iliad, b. x. ver. 224. 

demus, 
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demus,. you are come very opportunely to (up with us. But if any other pur
pofe brings you hither, defer it to another time. I was looking about for you 
in the temple yeflerday, with intention to defire your company, and could not 
fee you. But how came you not to bring us Socrates wilh you ? Upon 
which I looked back, faid he, but could no where fee Socrates following me, 
as I had imagined. However, I declared I came along with Socrates, upon 
his invitation hither to fupper.—You did well, faid Agatho; but where is 
he then himfelf?—He was following me in but juft now, faid 1 ; and for my 
part, I wonder where he can be.—Boy, laid Agatho to one of his fervants, 
will you go and fee if you can find Socrates, and conduct: him in ?—Then, 
turning to me, Do you, Ariffodemus, faid he, take your place next to 
Eryximachus. And immediately he ordered a fervant to come and wafh 
my feet clean *, that I might take my place upou the couch *. Jufl then the 

boy 
* Thus in the original: Km s/xt tfvt aTrovifav rot <rrai$a> hat *rot» nxrtateotro. The remarkable 

enallage, or tranfition here, in fpeaking of himfelf, from the firft perfon to the third, is no unufual 
thing in Plato; but is too bold, and would be a folecifm in Englifh. For, tranflated as literally 
as poflible, the fentence runs in this manner: " Immediately he bid the [proper] fervant to wafh 
off [the dirt") from me, that [fays he] he may lie down fomewhere." The words included 
within hooks, we have added to complete the fenfe. The firft part of the fentence, we fee, is 
merely narrative, and the latter part reprefents Agatho fpeaking. But the word t<pn, having been 
ufed juft before, though in a different fenfe, is here omitted, probably to avoid a repetition of it. 
Harry Stephens, not aware of this tranfition, has raifed doubts about the right reading of this 
paflage •, and has endeavoured, without any neceffity, to amend it, by altering Haraxiotro into 
Moraxsotftw, The fame learned printer and editor has, in a paflage of the Euthyphro, where 
there is a like tranfition, propofed altering the text in the fame manner, from want of obfeiving 
this peculiarity in Plato's ftyle, as Dr. Forfter has judicioufly remarked in his notes on thofe five 
dialogues, publifhed by him, pag. 3 2 8 . — S . 

* In that polite age, luxury and too great a delicacy and foftnefs of manners had fo far pre* 
vailed even amongft the brave Grecians, that when they made their evening meal, or fupper, 
which was with them the principal meal of the day, as dinner is with us, they ufed not to fit on 
chairs, ftools, or benches, at the table, like the modern Europeans j nor to fit or lie upon mats or 
carpets laid over the floor, like fome of the Eaftern nations; but their cuftom was to recline 
themfeves on fofas, couches, or day-beds; the heads of which being placed at the fides of the 
table, an oblong fquare, were covered with cufhions ; and on thefe they leaned their elbows. It 
was neceflary, therefore, that Ariftodemus fhould have his dirty feet wafhed before he was fit 
to lie on one of thofe fofas. This little incident feems thrown in by Plato, to confirm the account 
before given of the manners of Ariftodemue, and to exhibit them in a ftronger light, as oppofire in 
this particular to thofe of Socrates, about whom we fee no fuch ceremony ufed, becaufe unnecefTary. 

Different 
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boy who had been fent out returned, and told us, that Socrates had with

drawn himfelf into the porch of fome neighbouring houfe, and was there 

ftanding; and when I called to him, faid the boy, he refufed to come .— 

Abfurd ! faid Agatho : go and call him again ; and do not leave him in that 

manner.—But Ariflodemus told me, that he himfelf oppofed it, and defired 

that Socrates might be let alone, for that it was ufual with him fo to do. As 

he goes along he will fometimes flop, faid he, without regarding where, and 

ftand frill a while. I make no doubt but he will be here prefently. Let me 

entreat yon, therefore, not to difturb him, but leave him at quiet .—Be it fo 

then, if you think it beft, faid Agatho ; but let the reft of us, however, pro* 

teed to fupper.—Then, turning to his fervants, Boys, faid he, ferve us up 

fomething or other; it is left to you what, for there is nobody to give you 

any particular directions : you know it is not my way on thefe occafions.— 

You are now to fuppofe me and thefe gentlemen, my friends here, invited 

by you to fupper: entertain us handfomely, therefore, that you may have 

our commendations.—Immediately upon this, he faid, they went to fupper; 

but Socrates was ft ill miffing. Agatho therefore, would every now and 

then 

Different from either of thefe is the cafe of Alcibi-ules, further on in the dialogue. For, as he 
comes in drunk and dirty, in the midfl: of his rakehelly rambles about the town, flippers are or
dered to be brought him, and not his feet to be wafhed, as he wore fhoes. So minute is Plato in 
his detail of every circumflance that may contribute to throw light on the characters of thofe per
fons he introduces. Whatever weight there is in this obfervation, be it great or little, fo much 
of importance is there in the blunder committed by all the Latin tranflators, and by the Italian 
after them, in making Agatho order water to wafh the hands of Ariftodemus inftead of his feet: 
and in the fame degree is praife due to the judgment and accuracy of Monf. Racine, who, in his 
tranflation of this dialogue into French, corrects this error •, and though he might juftly be fup
pofed prejudiced in favour of wafhing the hands before meals, after the modern French fafhion-, 
as well as the antient Grecian, yet explains rightly the orders of Agatho; as being fenfible, no 
doubt, that wafhing the feet of Ariftodemus, not his hands, was a proper preparative for his lay
ing up his legs on the fofa. But he omits this reafon of Agatho's for giving thofe orders, though 
exprefsly mentioned by Plato; probably becaufe he was at a lofs how to tranftate the words, being 
puzzled by the doubts raifed about them by Stephens, as mentioned in the preceding note.—S. 

1 There is none of Plato's dialogues in which Socrates is uihered in with fo much ceremony 
as in this. In the firft place, that recital of the converfation paffed between Apollodorus and 
Glauco, with which the piece fets out, feems introduced only for the fake of giving the reader a 
high opinion of the character of Socrates. To this purpofe tend the reflections made by Apollo
dorus upon the fingular wifdom of his mafter. To the fame end is direded his account of the 

alteration 
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then be giving orders to his people to call Socrates in ; but I, faid he, con-
ftantly oppofed it. At length Socrates, having flaid away, as ufual,,not very 
long, entered ; about the time, at furtheft, when fupper was half over. 
Agatho then, who lay on the couch at the lower end of the table, alone, 
faid, Come hither, Socrates, and lay yourfelf down by me ; that, by being 
clofe to you, I may have the benefit of that piece of wifdom *, which you 
made a new acquifition of in the porch. For it is plain that you found it, and 
are in poffeffion ; otherwife you would never have defifted from the purfuit.—• 
Socrates then, fitting down on the couch, faid, It would be well, Agatho, 
if wifdom were a thing of fuch a nature, as to pafs from thofe who abound 
with it into fuch as want it, when they fit clofe to one another, and are in 
contacl; like water running through the wool * out of the fuller veffel into 

the 
alteration produced in him by ftudying that wifdom. And for the fame reafon is mention made 
of the many admirers of that truly admirable man. But all thefe circumftances are made to appear 
fimple and artlefs, the more irrefiftibly to operate their intended efTe£l upon the reader's mind. 
The fhort converfation which follows, between Apollodorus and his friend, carries on the fame 
intention; but goes greater lengths of praife in the character there given of Socrates. Then 
comes a narration of fome little circumftances, immediately previous to the celebrated banquet, 
ferving to prejudice the reader's mind with an idea of the excellence of the company aflembled at 
Agatho's: of this kind is the extraordinary care which Socrates we fee has taken of his perfon 
and drefs, as a proper mark of refpecl to that aflembly ; and another of the fame kind is the 
argument which he politely urges to Ariftodemus, when he is perfuading him to be of the party. 
The circumftances fubfequent, the profound meditation of Socrates in his way to Agatho's, his 
ftealing afide immediately on his coming there, plainly with defign to finifli his fpeculations, his 
fraying away till fupper was half over, and, during that flay, the converfation turning on Socrates, 
as the principal perfon wanting, together with the impatience of Agatho at his ablence, are all 
contrived on purpofe to raife the expectation of that great figure Socrates is foon to make, and of 
that high part he is to bear in a converfation where all the fpeakers fhine in their feveral charac
ters, upon the fineft and moft interefting fu'bjecl in human life.—S. 

1 In the Greek l <roi vpo<reo-rn- Perhaps it (hould be wpocrtTiQt}. Whether Cornarius found it 
fo written in the Heflenftein manufcript, he has not told us; but he here translates, as if he had, 
qua tibi accejftt.—S. 

2 Atcc TOW tpiov. It is poflible this may mean a woollen bag, made in the manner of our flannel 
jelly-bags, to ftrain and purify the liquor running through. Or perhaps it means a firing of 
wool lightly twilled, fattened at one end about the mouth of the cock, in a ewer, or other veflel 
out of which the water is to run, and hanging down into fome bafon, or other receptacle; that 
the water, as it runs along, may leave behind it in the nnppinefs of the wool any dirt or impure 
particles wiih which it may be loaded. This Utter conjecture is made the more probable by the 

information 
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the emptier. If this quality attend wifdom, I (hall fet a high value npori 
partaking of your couch : for I fhall expect to have Wifdom flow into me from 
you in great quantity, and of a kind which appears the faireft. As for the 
little which I have, it muft be mean and trivial*, doubtful and queftionable, 
feeming but a dream \ But the wifdom3 you are mafter of is fplendid, and 
promifes a future great indreafe of brightnefs, having already in the morn
ing of your age fhone out with fo much glory; as more than thirty thou
fand Grecians, before whom it appeared4 the other day, can witnefs.—You 
are a joker, Socrates, faid Agatho. But this controverfy between us about 
our wifdoms fhall be tried by and by, and Bacchus fhall decide the caufe. At 
prefent, turn your thoughts to the table.—Upon this", he told me, Socrates 

information we have from a certain friend, a man of credit and veracity, that in fome part? of 
Wihfhirc the like method is practifed of purifying water, by letting it run down in the manned 
we have defcribed, along twitted wool, which they there call accordingly the twijl. Cornarius 
fays in his Eclogae, that he cannot conceive what wool could have to do in the affair; and there
fore he fuppofes, that inftead of the word tptou (hould be read opyxvov, meaning, he fays, a conduit-
pipe to convey water out of one ciftern, when full, into another. But by this alteration of the' 
word a very humorous part of the fimilitude is loft j that which reprefents wifdom dreaming out 
of one man into another, as it were, by a ftrong tranfpiration, through their woollen or cloth 
garments being in contact together.—S. 

* See the Greater Hippias. 
* Socrates taught that outward things, the objects of fenfe,- were the images only of thofe 

general ideas which are the objects of mind or intellect; though, like images in dreams, they 
fcemed the very things themfelves. The fophifts of his time, on the other hand, agreed with 
the multitude in maintaining that objects of fenfe were the only realities, and that thofe ideal 
things which Socrates cried up for real and true were at beft but Ihadows, outlines, or faint 
images of the former. So that each feemed to the other to be as it were in a dream, raking the 
image for the fubftance. Accordingly, it was queftioned between them, who Was tHe dreamer, 
and who had the perception of a man whofe mind was truly awake* See a paflage to this pur
pofe in the Theaetetus. See alfo the fifth book of the Republic.—S. 

a Plato has in his writings ufed the word wifdom ** in two very different general ftmfes : the 
one was the philofophical fenfe of it, as it fignified the knowledge of nature, and of theprincip.es 
of things, the' ffciefice of mind, or fcience univerfal j the other was the vulgar onej the Word 
being at that time commonly ufed, as it is in this place* to fignify excellence in evtry particular 
fcience or art, any knowledge or ikill beyond vulgar attainment. See the former part of Plato's 
Theages, and Ariftotle's Nicomach'ean Ethics, 1. vi. c 7. After this obfervation made, it w»U 
every where be eafy to determine, which meaning is intended.—S. 

* Thofe who were fpectators at the acting of his tragedy. 
VOL. in. 3 M reclined 
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reclined, himfelf, and made his fupper. After he and the reft of them had 
done, performed their libations, fung the praifes of the God, and gone 
through the other ufual ceremonies, they were beginning to fit-in to drink
ing ; when Paufanias, he faid, opened the converfation thus :—Well,.gentle
men, faid he, what method fhall we take to find moft pleafure in ouj* 
bottles to-night ? For my own part, 1 confefs to you that laft night's de
bauch tits very heavy upon me, and I want a little refpjte. I imagine too 
that many more of us are in the fame condition, fuch as were here at the 
entertainment yefterday. Confider, therefore, what way is the beft to make 
drinking agreeable and eafy to us.—Ariftophanes then faid, It is a good 
propofal of yours, Paufanias, in my opinion, this, that we fhould by all 
means procure ourfelves an eafy drinking-bout. For I am one of thofe who 
were well foaked yefterday.—Upon hearing this, Eryximachus the fon of 
Acumenus faid, Both of you fay well. But I fhould be glad to be informed 
about one other perfon, and that is Agatho; in what condition of ftrength 
he finds himfelf with regard to drinking.—I am by no means very ftrong at 
prefent myfelf neither, faid Agatho.—It is lucky for us, faid Eryximachus, 
for me, and Ariftodemus, and Phaedrus, and the reft of us here, if you fail 
and are difabled, you ftout men at the bottle. For we are at all times weak 
in that refpect. Socrates, indeed, I except; for he is equally well qualified 
to drink, or to let it alone. So that he will be fatisfied, and ready to comply, 
whichever courfe we take. Since none of the company, therefore, feem in
clined to drink hard, I may be the lefs difpleafing, perhaps, if I fpeak the 
truth about this matter in plain terms. For I have been convinced myfelf, 
from the experience,acquired in our profeffion, that hard drinking is ufually 
attended with ill confequences. For which reafon, I fhould neither choofe 
to venture far in drinking myfelf, nor advife it to any other>perfbh, efpecially 
when oppreffed with the load of the laft night's debauch.—As for me, faid 
Phaedrus, r addrefling himfelf to Eryximachus, I am accuftomed "to hearken 
to your advice in every thing, efpecially in what relates to your, own pro
feffion : but now I find all the reft of the company are in the fame comply
ing difpofition.—-This they all affented to, and agreed not to make the pre
fent meeting a debauch ; but to drink, every man, juft as much as might be 
agreeable to him.—This point then being determined, faid Eryximachus, 
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that we are to drink at our own pleafure, and that no compulfion Is to be 
ufed; the next thing I have to offer is this, that the piper-gir l 1 , who has 

1 It was cuftomary with the antients, at or after their feafts and banquets, to entertain their 
minds, without the laborious exercife of thinking, through thofe nobler fenfes which have a near 
affinity with the mind ; regaling their ears with vocal and inftrumental mufic, and their eyes with 
fpectacles either beautiful or wonderful. The performers, therefore, and exhibiters in thefe 
feveral ways ufed to attend on thefe occafions. Accordingly in the banquet of Xenophon one 
of each kind is introduced ; and after they have all performed their parts the converfation 
begin?.—Plato has been accufed of want of elegance and politenefs in not taking the fame method 
in his banquet, but difmifling the female mufician fo roughly. Thofe who make this objection 
feem not to difcem the difference between the banquets defcribed by thefe two excellent writers; 
nor to be fenfible that they framed thefe, as well as other of their works,' on different plans, though 
on the fame fubjeds. The guefts at the entertainment given by Callias, and defcribed by Xeno
phon, were a mixed company, compofed partly of Autolycus and his friends, who either them
felves excelled in bodily exercifes, or admired moft the excellencies of that kind in others; and 
partly of Socrates and his friends, whofe abilities and excellencies lay rather another way, in the 
exercifes of the mind. Such a promifcuous affembly it was proper to entertain in the ufual man
ner. But the guefts .of Agatho were a felect party, who had all a high relifh for the rational 
pleafures of converfation, good fenfe, wit and humour; and every one of whom probably ex
pected the enjoyment of thofe pleafurc9 only that evening, and to be able afterward to lay to 
each other, like our poet Cowley to his friend Harvey, 

We fpent it not in toys, in luft, or wine, 
But fearch of deep philofophy, 
Wit, eloquence, and poetry, 

Arts which I loved, for they, my friend, were thine. 

It feems alfo as if Agatho had affembled them for that very purpofe; for he had the day before 
made his grand feaft,(as it wasthecuftom to do after a thankfgiving facrifice,) to which hot only his 
friends and intimates, but a crowd of acquaintance, all fuch as were known to him, had been in
vited ; and where, as it appears, they had drunk hard, and confequently converfed little. Further; 
at Callias^s entertainment, in order to furnifti matter for fome little taik, a propofal was made, 
that each of the company {hould declare, on what he mbft valued himfelf, and'why. ' This gave 
occafion to much pleafantry, to many ingenious and fhrewd fayings and repartees, on "various fub-
jects, in few words: after which, Socrates alone'made a'difcouffe/of no'cb'nffderabfe length, on 
the fubject of Love ; to give time for fome fhort preparations, maBng without, for playing an in
terlude of Bacchus and Ariadne. The whole is fhdrt, and'ends •eaVly enbugh for fome of the com
pany to take their accuftomed evening walk. But the converfation at Agatho's had an air of 
folemnity and formality ; as it confifted of oratorical'fpeeches ort one fubject, but fo ample and 
diverfified in matter, fo prolix, and protracted to fo late an hour of the night,- that a variety of 
other entertainments of a-different kind would have been incbnfiftent, unne'eeffary, improper and 
abfurd.—S. 

3 M 2 j u f t 
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juft entered the room, may be difmiffed, to pipe to herfelf, or, if (he pleafes, 
fo the women in the inner rooms; and that we enjoy one another this 
evening in the way of converfation. The manner and the fubjecl, I am 
feady, if you permit me, to propofe.—To this they all unanimoufly gave 
confent, and defired him to propofe accordingly.—Eryximachus then faid, 
I fhall begin my propofal after the manner of Euripides in his prologue 
tp the Melanippe, for 

T h e tale I have to tell is not my o w n 1 j 

1 have it from Phaedrus here. For Phaedrus is continually faying to me, 
yrith an air of indignation, Is it not aftonifiSing, fays h$, Eryximachus* 

that 
8 The old Grecian tragedies were. .dramatic reprefentations, each, of fome (ingle event* 

uncommon and important, chiefly fuch as had happened long before, and made a part of theiv 
fabulous or antient ftory; the whole of which, not being then recorded in any writings, but handod 
down through oral tradition, was fiubjeA to much variety in the telling. This not only pei* 
mitted the tragic poets great latitude in the choice of their fables, or fabulous, ftories, to repr*. 
fent; but allowed room alfo for much invention of their own; efpecially> with regard to circuits 
fiances, both of things and perfons, and what had happened previous to thofe fignal want* 
celebrated in their tragedies. Of thefe circumftances, and thefe prior accidents, which the poet 
made the foundation of his fable, it was necefTary to inform the audience ; becaufe they might 
poflibly have heard thofe ftories related with different circumftances; and muft certainly have 
been ignorant of fuch as were ignota ittdifiaque, or of the poet's own invention. This was the 
rife of prologues 5 in which the audience had the necefTary information given them. The pro
logue was fpoken now and then in the perfpn of fom* deity, the fecret caufe or leader of thq-
great event going, to be rcflrcfented, but more frequently in- the dramatic character of one of 
the actors in the drama; in either of which cafes the prologue made a part of: the play itfelf. 
Sometimes the player fpoke it in. his own proper character of player,, according to the modern-
cuftom: and very, rarely^ the author fpoke it himfelf, appearing openly and profefledly as authorj, 
qr the player, appearing for, him, as hi* representative. An inftance of this kind is the cafe here 
cited by Plato: and the reafon why, Euripides chofe fuch a prologue to his Melanippe probably; 
was this. He had given, adeems, great, oftewe to the ladies in that age, by drawing fo many of 
his female characters, bad, an^t mafcng their, infamous actions fo frequently the fubject of his 
plays. But none of his qhaxa&ers, e w p t , that of Phaedra, were likely to be thought more 
injurious to the fe*: than this of, Melanippe. And in fact fo it proved; for we learn from Arifto-
phanes in Qto-pwpop. that Euripides incurred the difpleafure of the fair by no plays more than by 
thefe two. When his Melanippe, therefore, wa£ to. be brought upon the ftage, his bufinefs was 
tq ward off this blow, as well as he waft able, by an apology beforehand. Accordingly, as in his 
prologue to the Hippolytus, he had artfully made Venus take upon herfelf the whole blame of 

Phaedra's 
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that the poets have made hymns and odes in honour of fome other of the 
Deities; and yet not one poet, amongft fo many in every age, has ever 
compofed a panegyric upon Love; but the praifes of a God fo powerful, and 
of fo excellent a nature, to this day remain unfung ? The fame complaint 
I have to make againft the fophifts: the beft of whom, as you will find, 
have, in their profaic compoiitions, made encomiums on Hercules, and 
other great and illuftrious perfons ; as the celebrated Prodicus x has done, 
for inftance. This, however, is not greatly to be wondered at. But I 
have lately met with a treatife, written by one of thofe wife men, contain
ing a high panegyric upon fait on account of its utility And many 

other 

Phaedra's unhappy conduct, fo in his prologue to the Melanrppe, as appears by the line here 
quoted, (for the prologue and the play are both loft,) he humoroufly excufes and exculpates him
felf, by declaring, with an air of fimplicity, that the plot of the play was ready made to his hands, 
and that he had no finger in i t ; from whence it was to be concluded, that if Melanippe was a bad 
woman, he could not help it. The verfe of Euripides feems to have been this, , 

E/uof yap OVH b pvQofy ov /AfXXu Xrytir.. 

Or, if the yctp be added by Plato, to weave it into his own ftyle, the verfe probably was this, 

'O/AV&JJ oux epog r<rriv, ov /KEXAA) Xsysiy. 

The intended application of this paflage out ©f the poet is<as fol lowsEryximachus, being of a 
grave profeflidn, thought it incumbent on a man of his character to apologize in the fame way 
for introducing fuch a propofal as this,—that Love (hould be >the fubject of difcourfe that evening ; 
a propofal. which would feem much more decent to be made by the youthful and handfome 
Phaedrus; to whom, therefore, he is pleafed to attribute it. That is, in fine, Plato himfelf with 
infinite addrefsj as ufual, apologizes in this manner for making Love the fubject of his dialogue* 
For, as he always exhibits his fubject in every light which it can poffibly be viewed in, and 
thoroughly fifts the nature of it, he could not avoid introducing here, amongft the reft of the 
fpeeches, thofe which feemed the moft exceptionable. At the fame time, alfo, by beginning like 
one of the prologues of Euripides, and with a verfe taken from thence, he fignifies (to fuch as 
are acquainted with his manner) his intention, that this firft fpeech of Eryximachus (hould be, or 
be taken for, the prologue to the following dramatic entertainment.—S. 

* Plato here means the diflertation of Prodicus, intitled 'ftfai, fo often exhibited, and fo much 
admired; as we learn from Philoftratus in his Lives of the Sophifts, and from Xenophon in his Me
moirs of Socrates. The allegorical ftory, or fable, of the judgment of Hercules, related in that difler
tation, is recorded by the laft-mentioned excellent writer, though, as he tells us himfelf, not in 
the pompous words of the original author, but in his own fimplicity of ftyle, much more elegant. 
Concerning Prodicus, fee notes to the Greater Hippias.—S. 

* T h e Greek of this paflage runs t h u s , — U U nwav aXt;, tveuvov Saujtaauv tx,ovrt§ vpos 
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Qthef things of as little worth you may fee fet off with great encomiums *. 
That fo much pains mould be beflowed upon fubjecls fo mean, and yet that 
no man fhould ever to this day have undertaken to give Love his due praifes, 
but that fo great a God has been neglected to fuch a degree, is it not afto-
ni thing ? Now Phaedrus, in all this, which I have repeated from his mouth, 
feems to me to plead well. I fhould be glad, therefore, to have him gra
tified, and to contribute my fhare to his gratification. Befides that I think 
it highly becoming this affembly to decorate with all poflible honours the 
Deity of Love. If all of you then are of the fame opinion with me, we may 
fpend our time agreeably enough to-night in difcourfing. For my propofal 
is, that every man of us fhould deliver an oration in praife of Love*, as 
proper and handfome a one as he is able, the right hand way down ; and 
that Phaedrus fhould take the lead, as he is at the upper end, and is, befides, 
the father and founder of the'argument.—You may be affured, Eryxima-

utpaeiav. In tranflating which words into Engliih, we have thought it moft advifable to follow 
all the tranflators before us into other languages, juft as they feem to have followed one another, 
down from Ficinus; not becaufe we approve their interpretation, for the Greek words will by no 
means bear fuch a one; but becaufe we are at a lofs for the true meaning, ourfelves; the text in 
this place being apparently fo much corrupted, as to require an abler critic than we deem ourfelves 
to be, for the amendment of it.—S. 

1 Erafmus, in a long lift, enumerates many fuch, fome as antient as the time when Plato lived; 
which he cites as precedents, in the fame manner, and for the fame reafon, that Plato fpeaks of 
fome fuch here j that is, to introduce with the better grace, or perhaps to apologize for, a diiTer-
tation of his own of the like kind, A Panegyric on Folly : as may be feen in tha.t incomparable 
piece of humour, near the beginning, and in his Epiftle to Sir Thomas More prefixed to it.—S. 

* I c T T f o v , o n %avra li Ex**iV£f, a $uva/juv ex,ovra iupuv, ovu avtv c7no~rarias $£<ur mv dwapuv auruv tvtpyttv 

tvopufyv hi h ovofAari ro re T«V $uvaixiv lyov x a i rov tTTio-rarouvra rovru $ e o v uvofxa^ov. " It is proper to 
know that the Greeks held an opinion, that every thing in nature, in which they faw any 
power (force, or virtue) inherent, exercifed not its power without the fuperintendence of the 
*Gods: and alfo, that they called by one and the fame name that thing which had the power and 
that Deity who prefided over it." This fentence, with which Mofcopulus begins his commentary 
on Hefiod, will ferve very properly inftead of a preliminary note to all the following fpeeches 
concerning Love.—S. 

Jt will be necefTary to add in explanation of the above fentence from Mofcopulus, that, as 
according to the Grecian theologifts every Deity is the leader of a feries which pofTeiTes his cha-
ra&eriftic properties, in confequence of originating from him, and which extends to the la,ft of 
things, every link of this feries (the golden chain of Homer) was very properly denominated by 
ihem after the fame manner as its monad, or leader. This obfervation, when properly underftood, 
| s , as I have obferved in my Notes on Paufanias, the true key to antient mythology.—T. 
14 chus, 
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THE SPEECH OF PH^2DRUS. 

That Love was powerful3, and wonderfully great, both on earth and amongft 
the Gods: that fuperior dignity belonged to him on many accounts, but 
efpecially with regard to his generation.—For to be one of the eldeft of the 
Gods, faid he, is a circumftance redounding highly to his honour. And that 
he enjoys this advantage, appears in that he had no parents 3 ; and that never 
any writer, whether uninfpircd or poet, pretended that he had. But Hefiod 
% s > Chaos 

1 From the conclufion of the fpeech, hereafter fpoken by Socrates, it will appear what his 
meaning is in this place.—S. 

2 The beginning of Phaedrus's fpeech is not recited in the very words of it, but is related in the 
way of narration; by which means the tranfition from the narrative ftyle to the oratorical, and 
from the preceding narration to the firft formal fpeech, is made the more gentle, eafy, and ele
gant.—S. 

« Love confidered according to his higheft fubfiftence, i. e. as fubfifting at the extremity of the 
intelligible triad, has not indeed Venus for his mother, becaufe this Goddefs firft fubfifts in the 
fupermundane which is fubordinate to the intelligible order, as will be fhown in our Njtes on 

6 the 

chus, faid Socrates, that none of us will put a negative on your propofal. 
For by no means ever fhould I, who pretend not to the knowledge of any 
other matters than thofe which belong to Love 1 : neither would Agatho, nor 
Paufanias: no more will Ariftophanes, without difpute; for his whole 
time is taken up about Bacchus and Venus: nor indeed will any other 
perfon whom I fee prefent. We indeed, who fit loweft, and are to fpeak 
laft, fhall have the difadvantage. However, if the prior fpeakers fpeak well 
and fully to the point, we fhall defire nothing more. Let Phaedrus then, 
with our beft wifhes to attend him, begin, and make his panegyric upon 
Love.—To this all the reft of the company confented, and joined with 
Socrates in the encouraging Pbsedrus to begin. Now what was faid by-
each of the feveral fpeakers Ariftodemus did not perfectly remember ; 
neither can I, indeed, all that he told me : but the fpeeches of thofe whom 
I looked on as the moft confiderable perfons, and every thing which I thought 
moft worth remembering, I will endeavour to relate to you diftincldy. 

He told me then, that Phaedrus, in compliance with the requeft made: 
him, fpoke firft; and began fomewhat in this way, with faying—. 
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Chaos was firft produced $ Earth rofe the next, 
Wide-bofom'd, a fix»d feat fecure to all 
For ever yielding j and with her rofe Love. 

Here the poet tells us, that next after Chaos were born thefe two, Earth and 
Love. Parmenides relates the generation thus, 

Firft from th' eternal council forth came Love, 
Firft of the Gods. 

Acuiilaus fays the fame thing with Hefiod. On fb many different hands1 is 
it agreed, that Love is among the moft antient of the Gods. And as he is 
thus of higheft antiquity in the nature of things, fo is he the caufe of the 
greateft good to human kind. For to young perfons, at their firft fetting 
out 111 life, 1 know 110 greater good than love; to the party beloved, if fhe 
has a worthy lover; or to the1 lover himfelf, if his miftrefs be worthy: 
becaufe that, which fhould be our leading principle in order to right conduct 
in every circumftance of life, confanguinity has not the power to excite iu 
us, neither have honours, nor riches, nor aught elfe, £b effectually as love. 
The principle I mean is the fenfe of fhame attending a bafe conduct, to
gether with a fenfe of honour in the doing what is honourable. For, with
out fuch a principle, no civil community nor private perfon can execute 
any thing great or noble. In confirmation of this, I take upon me to affert 
that if a man in love be found committing a bafe action, or fuffering bafe 
ufage from any, through cowardice, or without taking his revenge, he is not 
in fo much pain at being feen by his father, by his intimates, or by any 

the Cratylus; but he derives his fubfiftence from the firft and fecond monads of the intelligible 
triad, and prior to thefe from the ineffable principle of all things. For a full account of Love fee 
the notes on the fpeech of Socrates.—-T. 

* This expreflion may feem ftrange, when only three writers have been cited. But each of 
them, on account of his excellence, ftands as at the head of a numerous tribe; and may, there
fore, juftly be fuppofed, and taken for, the reprefentative of that tribe to which he belongs. 
Hefiod is fingled out from amongft all the poets, to be cited, as being the beft of thofe who 
compofed poems Trtpi Stoyoviaf, or concerning the generation of the Gods. His beautiful poem 
on that fubject, from whence the quotation here is made, is ftill extant—Parmenides, a philo
fopher of the Italic feet, wrote in verfe, as did alfo moft of the difciples of the fame fchool 5 but, 
on account of his fuperior reputation, is chofen to reprefent all his brother philosophers who 
taught the principles of things.—And Acufilaus, a writer unfortunately loft, treated of the firft 
or moft remote antiquities, and the genealogies of the Gods and Heroes.—S. 

c other 
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other perfon, as at being feen by his miftrefs. The fame effect we fee it 
has upon the party beloved, to be more afhamed of her lover's fight than of 
the eyes of the whole world, if fhe be difcovered doing aught difhonourable. 
If, therefore, there could be any contrivance to have a city or an army com
pofed of lovers and their beloved, the intereft of the whole could not be pro
moted by any better way than this ; in which every individual would have a 
care not to behave bafely, and a zeal to behave nobly, excited by a defire to 
gain the go'od opinion of fome other. Such a people fighting fide by fide in 
battle, a handful of them would conquer, I could almoft fay, the world. 
For a lover deferting his rank, or throwing down his arms, would lefs 
endure to be feen by his beloved than by all mankind. Rather than bear 
this, he would choofe to die a thoufand deaths: fo would he, rather than 
forfake the defence of his beloved *, or rather than forbear flying to her aid, 
if fhe had fallen into danger. There is not any man fuch a daftard, whom 
Love himfelf would not infpire, and make an enthufiaft in virtue: fo that he 
fhould become equal to a man born with a difpofition the moft excellent. For 
what Homer fays of certain of his heroes, that fome God infpired them 
with a force refiftlefs *, this in reality Love does to lovers ; fuch an effect 
being produced in them by Love alone. And then to die for another, only 
lovers are ready ; not only men, but women too. A fignal inftance of this 
appears in the daughter of Pelias, Alceftis ; who, as the ftory goes among 
the Grecians, undertook to reprieve her hufband's life by her own death, 
when no other mortal could be found, willing to die for him 3 , though he 

had 

1 In the Greek text of this paflage, xai fxnu eyKaraXmw, there is a manifeft omiflion of the very 
material word ri, or fome other equivalent to it, immediately before the word tyxaraXnrEiv.—-S. 

a The paflage particularly alluded to, E{J.7TVEU(TE ixzvos, is in the twentieth book of the Iliad, 
ver. n o . But expreflions of the fame import occur in many other places of Homer, fuch as bxe 
{/.zvoSy copers jCtEvoj, &c—S. 

3 The thought in this fentence is evidently taken from the Alceftis of Euripides; in the pro
logue to which are thefe lines, 

Tlavrai 3"' EteyZac xai $IE%E7\QUV (pihov;, 
Ylarspa, ytpaiav & >» <x<p* ETIKTE priTEpa, 
Ovx £up£ vrbw yvvaixog, hrii n 0 f * e 

® a v u v TTpO XitVOU——— 

VOL. I I I . 

He try'd his friends all round, their love profeft 
3 N Proving 
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had both a father and a mother then living. But Love wrought in her 
heart an affeclion for him fo far furpaffing theirs, that fhe proved them to 
be, in comparifon.with herfelf, ftrangers to his blood, and in name only his 
relations. When, therefore, fhe had executed her undertaking, the Gods 
themfelves, as well as men, deemed the achievement fo fingularly noble, 
that out of many perfons, eminent for many virtues, fhe was added to the 
number of thofe felecl few diftinguimed by being reftored to life again after 
death as a reward for their diftinguimed excellence : for to her alfo was 
her departed foul fent back again by the Gods, admiring at the heroic 
greatnefs of her refolution. So much do they encourage us to make love 
our care, by beftowing fuperior honours on all fuch as exercife upon that 
fubjecl in particular fuperior virtue, But Orpheus the fon of Oeager the 
Gods difmifTed from thofe invifible regions, without granting him to fucceed 
in the purpofe of his journey thither ; (bowing him only the phantom of 
his wife, but not reftoring to him the reality: for that he appeared effemi
nate and cowardly, fuitable to his profeffion, that of a mere fidler; not 
daring to die for the fake of love, like Alceftis; but contriving actually to 
go alive to the other world. For this did the Gods affign him an adequate 
punifhment, ordaining his death to be by women. In a very different way 
difpofed they of Achilles, the fon of Thetis, in fending him to the iflands 
of the bleft: becaufe, though he had heard from the goddefs his mother *, 
that he muft foon die himfelf after he had flain HecW—but that, if he flew 
not He&or, he fhould return home and live to a good old age,—he dared to 
make death his choice; not only hazarding his life in aid of his friend Patroclus, 
as ready to die that he might fave him, but afterwards avenging his death 
at the expence of his own life, as refolute not to furvive him. This exalted 

Proving how real j his father who begat, 
His mother fond who bore him ; yet found none, 
None but the faithful partner of his bed. 
Content to die, his dearer life to fave. 

The next fentence alludes to fome paflages in the fcene between Admetus and his father Pheres 
in the fame play: to which we refer fuch of our readers as ftudy oratory, and know the ufeful-
nefs of comparing together paflages in fine writers, where different turns are given to a thought 
fundamentally the fame.—S. 

5 Sec Homer's Iliad, book 18th. 
4 virtue 
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Virtue of his the Gods paid a fmgular regard t o ; and rewarded with their 
choiceft favours the regard which he had fhown to friendfhip, in fetting fo 
high a value on the man who admired and loved him. For -̂ Efchylus talks 
idly, when he fays that Achilles was the admirer of Patroclus; Achilles, 
whofe excellence, though he was but in the dawn of manhood, furpaffed 
not only Patroclus, but all the other Grecian heroes. True it is, that the 
Gods confer fuperior honours on all virtue, to the exercife of which love 
and friendfhip minifter occafion : but they more wonder, more approve, and 
beftow greater rewards, where the perfon admired feels all the force of friend
fhip and affection for the admirer, than where the nobleft offices of friend
fhip are performed by the other party. For the admirer has more of divinity 
in him than the perfon admired, as being full of the God who infpires and 
poffeffes him. For this caufe did the Gods reward Achilles with a higher 
degree of happinefs than they did Alceftis; for to her they gave only a fe
cond life on earth, but to the hero they afTigned his manfion in the iflands of 
the bleft. Thus have I performed my part, in afferting Love to be the eldeft 
in age and of higheft dignity amongft the Gods; and to be in a peculiar 
manner the author of virtue and happinefs to all of human kind, whilft they 
continue in life, and when departed. 

Such, Ariftodemus told me, was the difcourfe made by Phaedrus. After 
Phaedrus, fpoke fome others, whofe fpeeches, he faid, he did not well re
member : omiiiing thefe, therefore, he repeated next that of Paufanias, who 
began t h u s -

THE SPEECH OF PAUSANIAS. 

IN my opinion, Phaedrus, the fubject was not fairly and diftinctly let be
fore us, when it was propofed in general terms, that we fhould make enco
miums upon Love. This, indeed, would have been right, were there but one 
Love, or if Love were but of one kind. But fince the truth is otherwife, the 
better way is to declare firft, which Love it is our prefent bufinefs to praife. 
To put this matter, therefore, on a right footing, I fhall, in the firft place, 
diftinguifh that Love whofe praifes we ought to celebrate ; and then do my 
beft to celebrate them myfelf, in a manner worthy of his Deity. We all 
know that it is the office of Love to attend always upon Venus. If then there 
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were only one Venus, there had been no occafion for more tfian one 
Love. But fince there are two Venuses, there mull: of neceffity be two 
Loves. For it is undeniable ,that two different Goddeffes * there are, each of 
whom is a Venus: one of them elder, who had no mother, and was born 
only from Uranus, or Heaven, her father ; fhe is called the celeftial Venus: 
the other, younger, daughter of Jupiter and Dione ; and to her we give the 
name of the vulgar Venus. Agreeably to this account, it is proper to call 
that Love who attends on the latter Venus by the name of the vulgar Love, 
the other by the name of the celeff ial. All the Gods, indeed, it is our duty 
to honour with our praifes: but we ought to diftinguifh, as well as we are 
able, each by his peculiar attributes ; that we may give to each his due 
praife. For every action or operation is attended with this condition : the 
doing it, confidered fimply in itfelf, is neither bafe nor honourable : as for in-
ftance, every one of the things* we are now doing, drinking, finging, or 
difcourfing, is in itfelf a matter of indifference ; but the manner of doing it 
determines the nature of the thing. Rightly performed, it is right and ho
nourable ; performed in a wrong manner, it is wrong and difhonourable. So 

1 This diftinction between the two Venuses, laid clown by Paufanias as the foundation of his 
argument throughout his fpeech, is not a fanciful one of his own ; but is a part of antient mytho
logy. It is fufHciently confirmed and illuftrated by the following paffage in-Xenophon's Sympo-
fium ; a fentence which he puts into the mouth of Socrates. E« HEV OM pua E<TTIV Afyo3iT*i, ri & T T « J , 

cvpavia rtxai -rravfafAOi, ovx oida' [xai yap Z M J , b avrog tioxcov m a t , woXXaj E7ruvvfA.ia; £%£<•) on ys pinot 
%upii ixaripa fHupoi re tun xai vaoi xai §u<rtat, rri pev vravfafAU pahovpyorepai, ry ovpavia ayvorepai, oiJa. 

tixa<rais av xai rov; fparag mv (JLEV wavJw/xov ruv o-uparuv ETriTTEfiTreiv, mv ovpaviav r*s -^vy^i re xai Trjj 

Qiiiai xai TUV xa^av tpym. " Now, whether in reality there be one Venus only, or whether there be 
two, a celeftial Venus and a vulgar one, I know not: (for Jupiter alfo, whom 1 prefume to be 
but one and the fame being, has many furnames given him:) but this I know, that altars are 
raifed, temples built, and facrifices offered to each of thefe two Venuses diftintlly; to the vulgar 
one, fuch as are common, trivial, and of little worth j to the celeftial one, fuch as are more valu
able, pure, and holy. Agreeably to this, it may be fuppofed of the different Loves, that thofe or* 
the corporeal or fenfual kind are infpired by the vulgar Venus ; but that love of the mind, and 
friendfhip, a delight in fair and comely deeds, and a defire of performing fuch ourfelves, are in
fpired by Venus the celeftial."—S. For a theological account of thefe two Venuses, fee the 
notes on the Cratylus.—T. 

* In the Greek, inftead of o»o», b vuv h/xtif WOIOVPEV, we fuppofe it ought to be read, cicvy wv vuv 
A. tr' For the fentence thus proceeds, rt myEiv, * a&iv, ri 3iaX£yE<r9ai, (in every one of which verb.s 
the article TOV feems to be implied,) GVH ZO-TI TQVTWV avro K«0' amo xaXov ovfcv.—S. 
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likewife, not every Love is generous or noble, or merits high encomiums; 
but that Love only who prompts and impels men to love genefouily and 
nobly. The attendant of the vulgar Venus is a Love truly vulgar, fuffering 
himfelf to be employed in any the meaner! actions : and this Love it is who 
infpires the mean and the worthlefs. Thofe who are the moft addicted to 
this love, are, in the firft place, the leaft difpofed to friendfhip ; in the next 
place, they are more enamoured of the bodies than of the minds of their 
paramours; and befides, they choofe from the objects of their paffion the 
iillieft creatures they can light on : for, confining their views to the gratifi
cation of their paffion by the act of enjoyment, they are regardlefs in what 
manner they gratify it, whether bafely or honourably. Hence it comes, 
that in the purfuit of their loves, and afterwards in the enjoyment, they are 
equally ready for any action which offers itfelf, whether good or bad,, indif
ferently. For the Love who infpires them is born of that younger 
Venus, in whofe generation there is a mixture of the male and the female; 
whence it is that fhe partakes of both. But the other Love is fprung from 
the celeftial Venus ; from her whofe properties are thefe :—in the firft place, 
fhe partakes not of the female, but of the male only; whence fhe is the 
parent of friendfhip: then, fhe is in age the elder, and a ftranger to brutal 
luft ; and hence it happens, that as many as are infpired by this love addict 
themfelves to friendfhip, conceiving an affection for that which by nature is 
of greater ftrength and understanding. Now, whether the man who is under 
the'influence of love feels the genuine impulfe of this generous affection, is 
eafv to difcern. For, if fo, he fixes not his love on any perfon who is not 
arrived at the maturity of her underftanding. But, commencing their loves 
from this date, one may well prefume them duly qualified, both of them, to 
live together throughout life, partners in all things, Nor is the lover likely 
in this cafe to act like one who, after difcovering fome childifh folly in the 
perfon he has chofen, expofes her, and turns her into ridicule, forfeits his 
faith to her and forfakes her, and attaches himfelf to a new miftrefs. To 
prevent this, there ought to be a law, that no man fhould make choice of 
too young a perfon for the partner of his bed ; becaufe, what fo young a per
fon may hereafter prove, whether good or bad, either in mind or body, the 
event is fo uncertain. Men of virtue indeed themfelves to themfelves make 

this 
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this a law: but upon thofe vulgar lovers we mould put a public reftraint of 
this kind-; in the fame manner as we reftrain them, as much as poffible, 
from entering into amorous intrigues with any women above the rank of 
fervitude. For they are of this fort of lovers, they who bring upon their 
miftreffes reproach and fhame; and have given occafion to that verfe of one 
of the poets, in which he has dared to vilify the power of Love, by pro
nouncing, 

*Tis lofs of honour to the fair 
To yield, and grant the lover's prayer. 

But he faid this only with a view to lovers of this kind, from feeing their un
timely hafte and eagernefs, their ingratitude and injuftice. For certainly no 
action governed by the rules of juftice. and of decency can any way merit 
blame. Now, the rules concerning love eftablifhed in other ftates are eafy 
to be underftood, as being plain and fimple ; but our own laws, and thofe of 
Sparta upon this head, are complex and intricate. For in Elis 1 , and amongft 
the Boeotians, and in every other Grecian ftate where the arts of fpeaking 
flourifh not, the law * in fuch places abfolutely makes it honourable to gra
tify the lover ; nor can any perfon there, whether young or old, ftain fuch a 
piece of conduct: with difhonour: the reafon of which law, 1 prefume, is to 
prevent the great trouble they would otherwife have in courting the fair, and 
trying to win them by the arts of oratory, arts in which they have no abili-

1 It is remarkable that Xenophon, in his Banquet, where he diftinguifhes between the virtuous 
friendfhip eftablifhed among the Spartans, and the libidinous commerce authorized by fafhion and 
common pra<6Vice amongft the Boeotians and Eleans, cites this Paufanias as one who had con
founded them together, and given them equal praifes. He there likewife attributes to Paufanias 
fome of the fame fentiments, and thofe of the moft ftriking kind, which Plato records as delivered 
by Phaedrus in his fpeech. We cannot help imagining that Xenophon, in citing Paufanias, alludes 
to what was faid at Agatho's entertainment: and if our conjecture be true, that little circumftan-
tial difference confirms the account given by Plato in the main, and argues it to have fome foun
dation at leaft in real fa£t,—S. 

a The word l a w here, and wherever elfe it occurs in this fpeech, from hence to the end of it, 
means not a written law, a pofitive precept or prohibition in exprefs terms, but cuftom and 
fafhion. For the general acceptance of any rule of conduct, whether rational or not, obtains by 
length of time the authority of law with the people who follow it j as it receives the eflence of 
law in a civil fenfe, from the common confent which firft eftablifhed it.—S. 

ties. 
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ties. But in Ionia, and many other places *, and in a l l barbarian countries 
univerfally, the fame conduct is ordained and held to be difhonourable. For 
the tyrannical governments under which the people of thofe countries live, 
difcountenance that way of mutual love, and bring it into difrepute. But the 
fame fate in thofe countries attends philofophy, or the love of wifdom; as it 
does no lefs the love of manly exercifes. And the reafon, I prefume, in a l l 
thefe cafes is the fame; it is not the intereft of the rulers there to have their 
fubjefts high-fpirited or high-minded; nor to fuffer ftrong friendfhips to be 
formed amongft them, or any other ties of a common or joint intereft : and 
thefe are the ufual and natural effects of love, as well as of thofe other ftudies 
and practices prohibited by tyrants. Thofe who formerly tyrannized over 
Athens experienced this to be true. For the firm and ftable friendfhip be
tween Ariftogiton 2 and Harmodius was the deftruction of their tyranny. 
Thus we find, that wherever the ftricter ties of love and friendfhip are for
bidden or difcouraged, it is owing to vice, to luft of power, and of whatever 
is the private intereft of the governor; to want of fpirit and courage, and 
every other virtue, in the governed : and that wherever they are enjoined or 
encouraged fimply and without reftriction, it is owing to a littlenefs and lazi-
nefs of foul in thofe who have the making of the laws. But in our own 
ftate the laws relating to this point are put upon a better footing; though, 
as I laid before, it is not obvious or eafy to comprehend their meaning. 
For, when we confider, that with us it is reputed honourable for men openly 
to profefs love, rather than to make a fecret of it; and to fix their beft af
fections on fuch as excel in the accomplifhments of mind, though inferior to 
others of their fex in outward beauty ; that every one highly favours and 

1 The Greek text in this place is greatly corrupted. Stephens has tried to amend it by fome 
alterations, but without fuccefs: for it ?s probable that more than a few words are wanting. We 
have, therefore, contented ourfelves with the fenfe of this paflage; which we think mifreprefented 
by the former tranflators. For, by the " many other places," we imagine that Plato means, be
sides Sicily, (where in thofe days tyranny or arbitrary (way commonly prevailed,) all thofe northern 
parts of Greece likewife, where the government was abfolutely monarchical. For Ionia, Sicily, 
and all places where the Greek language was fpoken by the people, Plato would certainly diftin-
guifh from thofe countries where the vulgar language was different; thefe laft being by the 
Grecians termed barbarians.—S. 

* The ftory is told by Thucydidcs, and many other antient writers \ but in a manner the moft 
agreeable to the mind of our author in this place by Herodotus.—S. 

applauds 
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applauds the lover, as not thinking him engaged in any defigns which are bafe 
or unbecoming a man ; that fuccefs in love is held an honour to.the lover; 
difappointment, a difhonour ; and that the law allows the lover liberty to 
do his utmoft for the accomplifhing his end ; and permits fuch ft range actions 
to be commended in him, fuch, as were a man to be guilty of in any other 
purfuit than that of love, and as the means of fucceeding in any other defign, 
he would be fure of meeting with the higheft reproaches from philofophy. 
For if, with a view either of getting money out of any perfon, or of attaining 
to any mare in the government, or of acquiring power of any other kind, a 
man fhould fubmit to do fuch things as lovers ordinarily pra&ife to gain their 
miftreffes, fupplicating and begging in the humbleft manner, making vows 
and oaths, keeping nightly vigils at their doors, and voluntarily ftooping to 
fuch flavery as no Have would undergo, both his friends and his enemies 
would prevent him from fo doing ; his enemies reproaching him for his fer-
vility and illiberality; his friends admonifhing him and afhamed for him. 
But in a lover all this is graceful; and the law grants him free leave to do it 
uncenfured, as a bufinefs highly commendable for him to undertake and ex
ecute. But that which is more than all the reft prodigious is, that the Gods, 
though they pardon not the crime of perjury in any befides, yet excufe in a 
lover the violation of his oath, if the opinion of the multitude be true; for 
oaths in love, they fay, are not binding. Thus the Gods, as well as men, 
give all kinds of licence to the lover ; as fays the law eftablifhed in our 
ftate. Viewing now the affair in this light, a man would imagine that 
among us not only love in the lover, but a grateful return likewife from the 
beloved party, was reputed honourable. But when we fee the parents of the 
youthful fair appointing governeffes and guardians over them, who have it 
in their inftruclions not to fuffer them to hold difcourfe in private with their 
lovers; when we fee their acquaintance, and their equals in age, and other 
people befides, cenfuring them, if they are guilty of fuch a piece of impru
dence, and the old folks not oppofing the cenfurers, nor reprehending them 
as guilty of unjuft cenfurcs ; in this view, a man would be apt to think that, 
on the contrary, we condemned thofe very things which he might otherwife 
fuppofe we had approved of. But, upon the whole, the cafe, I believe, 
ftands thus: The affair of love, as I faid at firft, confidered limply and gene
rally, is neither right nor wrong ; but, carried on and accomplished with 
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honour, is fair and honourable; tranfa&ed in a difhonourable manner, is 
bafe and difhonourable. Now, it is a difhonour to a maiden to gratify a 
vicious and bad lover, or to yield to him from bafe and unworthy motives : 
but in granting favours to a good and virtuous lover, and complying with his 
love from generous and noble views, fhe does herfelf an honour. The vi
cious lover is he of the vulgar fort, who is in love with the body rather than 
the mind. For he is not a lading lover, being in love with a thing which is 
not lairing; fince, with the flower of youth 1 when that is gone which he 
admired, the lover himfelf too takes wing and flies away, fhaming all his 
fine fpeeches and fair promifes. But the man who is in love with his mif-
trefs's moral character, when her difpofition and manners are fettled in what 
is right, he is a lover who abides through life, as being united with that 
which is durable and abiding. Our law wills accordingly, that all lovers 
fhould be well and fairly proved ; and that, after fuch probation, upon fome 
the favours of the fair fhould be bellowed, to others they fhould be conflantly 
refufed. It encourages, therefore, the lover to purfue, but bids the beloved 
party fly : by all ways of trial, and in every kind of combat, making it ap
pear of which fort the lover is, and of which fort his miftrefs. For this 
reafon it is that the law deems it difhonourable, in the firfl place, to be won 
foon or eafily ; in order that time may be gained; for of the truth of many-
things time feems to be the fairefl tefl: in the next place, it is held difho
nourable for the fair one to be won by confiderations of profit or power; 
whether fhe be ufed ill, or terrified, and therefore yield, through want of 
noble endurance ; or whether fhe be flattered with riches or rank, and de-
fpife not fuch kind of obligations. For none of thefe things appear fixed or 
durable ; much lefs can they give rife to any generous friendfhip. There 
remains then one only way, in which, according to our law, the fair one 
may honourably yield, and confent to her lover's paffion. For, as any kind 
of fervitude which the lover undergoes of his own free choice in the fervice 

1 The Greek of this pafTage, a/xa yap ra rou traparos av6et hnyovrt, buTrep vpa, we have tranflated 
according to the following minute alteration of only one word, apa yap—av9ti, toyovros wictp vpa. 
The very next words, oixsrai antoTtraptvos, allude to a verfe of Homer's, the 71ft in the fecond 
book of the Iliad; where he fpeaks of the departure of the dream fent to Agamemnon. By which 
allufion Plato teaches the fair and young, that the promifes of fuch lovers as are here fpoken of 
are flattering and deceitful, and, like that falfe dream, tend only to delude and ruin.—S. 

V O L . I I I . 3 0 O f 



466 T H E B A N Q U E T . 

of his miftrefs is not by our law deemed adulation, nor accounted a matter 
of difgrace ; fo, on the other part, there is left only one other fervitude or 
compliance not difgraceful in the fair; and this is that which is for the fake 
of virtue. For it is a fettled rule with us, that whoever pays any court or 
attendance, whoever yields any fervice or compliance to another, in expecta
tion of receiving by his means improvement in wifdom, or in any other 
branch of virtue, is not by fuch voluntary fubjection guilty of fervility or bafe 
adulation. Now thefe two rules are to correfpond one with the other, and 
mult concur to the fame end, the rule relating to lovers, and this which con
cerns philofophy and every other part of virtue, in order to make it honour
able in the fair one to comply with her lover's paflion. For, when the lover 
and his miftrefs meet together, bringing with them their refpective rules, 
each of them ; the lover, his—that it is right to minifter any way to the fer
vice of his miftrefs ; the fair one,v hers—that it is right to yield any fervice or 
compliance to the perfon who improves her in wifdom and in virtue ; the one 
alfo, with abilities to teach and to make better; the other, with a defire of 
inftruction and the being bettered ;—then, both thofe rules thus correfponding 
and confpiring, in thefe circumftances only, and in no other, it falls out, by 
a concurrence of all the neceflary requifites, to be honourable in the fair one 
to gratify her lover. Befides, in this cafe it is no difhonour to her to be de
ceived : but, in the cafe of compliance on any other terms, fhe incurs fhame 
equally, whether fhe be deceived or not. For if, on a fuppofition of her 
lover's being wealthy, fhe yields to him with a view of enriching herfelf, 
but is difappointed, and gets nothing from her paramour, whom at length 
fhe difcovers to be poor, it is not at all the lefs difhonourable to her: becaufe 
fuch a woman difcovers openly her own heart, and makes it appear, that for 
the fake of wealth fhe would yield any thing to any perfon : and this is highly 
difhonourable and bafe. But if, imagining her lover to be a good man, and 
with a view to her own improvement in virtue through the friendfhip of her 
lover, fhe yields to him, and is deceived, finding him a bad man, unpoffeffed 
of virtue, her difappointment, however, is ftill honourable to her: for a dis
covery has been alfo made of her aims; and it has appeared evident, that as 
a means to acquire virtue, and to be made better, fhe was ready to refign to 
any man her all : and this is of all things the moft generous and noble. So 
entirely and abfolutely honourable is it in the fair one to comply for the fake 

of 
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of virtue. This is that Love, the offspring of the celeftial Venus, himfelf 
celeftial; of high importance to the public intereft, and no lefs valuable to 
private perfons; compelling as well the lover, as the beloved, with the ut
moft care to cultivate virtue. All the other Loves hold of the other Venus, 
of her the vulgar. Thus much, Phaedrus, have I to contribute on this fud-
den call to the fubject you have propofed to us, the praife of Love. 

Paufanias here paufmg,—for I learn from the wife to ufe parities 1 in fpeak
ing, and words of fimilar found ; Ariftodemus told me, it came next in turn to 
Ariftophanes to fpeak : but whether from repletion, or whatever elfe was the 
caufe, he happened to be feized with a fit of the hiccups a , and confequently 
became unfit for fpcech-making. Upon which, as he fat next to Eryxima
chus the phyfician, he addreffed him thus : Eryximachus, fays he, you muft 
either drive away my hiccups, or fpeak in my turn till they have left m e . — 
T o which Eryximachus replied, W e l l ; I will do both. I will fpeak in your 
turn, and you, when your hiccups are gone, fhall fpeak in mine : and while 
I am fpeaking, if you hold your breath for a confiderable time, your hiccups, 
perhaps, will have an end. Should they continue, notwithftanding, then 
gargle your throat with water. But if they are very obftinate, take fome 
fuch thing as this feather, and tickle your nofe till you provoke a freezing. 
W h e n you have freezed once or t w i c e 3 , your hiccups will ccafe, be they 

ever 

1 Thefe little ornaments of ftyle were introduced into oratory, and taught firft by Gorgias ; 
who, it is probable, had obferved them there, where every beauty and ornament of fpeech, great or 
little, is to be found, that is, in Homer. Ifocrates, who had ftudied the art of oratory under 
Gorgias, feems to have received from him what his own judgment when mature afterwards re
jected, the immoderate and ill-timed ufe of thofe fuperficial ornaments. The foregoing fpeech 
of Paufanias, in imitation of Ifocrates, abounds with various kinds of them, and thofe the moft 
puerile and petty; which it was impoffible for us to preferve or imitate, in tranflating thofe paf-
fages into Englifh; becaufe, though all languages admit them, yet every language varies from 
every other in the fignification of almoft all thofe words where they are found. An inftance of 
this appears in the paflage now before us, where the Greek Uau<raviou fo ravo-afievou, tranflated 
juftly, runs thus, " When Paufanias had ceafed fpeaking," that is, had ended his fpeech. But 
all fimilarity of found would thus entirely be deftroyed. As, therefore, it was necefTary in this 
place to preferve it in fome meafure, however imperfectly, we found ourfelves obliged here to 
make fenfe give way to found.—S. 

a See the Life of Plato by Olympiodorus, in Vol. I. of this work.—T. 

* Hippocrates, in Aphorifm. feet. vi. n. 13 . and Celfus, in lib. ii. c 8. aflure us, that "if fneez-
3 0 2 ing 
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ever fb violent .—As foon as you begin your fpeech, fays Ariftophanes, I 
fhall fet about doing what you bid me.—Eryximachus then began in this 
manner: 

THE SPEECH OF ERYXIMACHUS. 

S I N C E Paufanias, after fetting out fo excellently well , ended his difcourfe 
imperfectly, it feems a talk incumbent on me, to finifh the argument 
which he began. For, in diftinguiftiing two different kinds of Love, he made, 
I think, a very proper and juft diffraction. But that Love gives us an 
attraction not only to beautiful perfons, but to many other things befide; 
and that he dwells not only in human hearts, but has alfo his feat in other 
beings, in the bodies of all animals, and in the vegetable productions of the 
earth; in fine, that he lives throughout all nature; my own art, that of 
medicine, has given me occafion to obferve; and to remark, how great and 
wonderful a God is Love, ftretching every where his attractive power, and 
reaching at all things, whether human or divine. I fhall inftance firft in 
medicine ; that I may pay my firft regards to my own profeffion. I fay 
then, that our bodies partake of this twofold love. For bodily health and 
difeafe bear an analogy to the two different difpofitions of the foul men
tioned by Paufanias. And as the body in a ftate of health, and the body 
"when difeafed, are in themfelves very different one from the other, fo they 
love and long for very different things. T h e love in a healthy body is of 
one kind ; the love in a difeafed body is of another kind, quite different. 
N o w , as Paufanias fays, it is honourable to comply with a good lover, but 
difhonourable to yield to one who is vicious : fo is it with refpect to the 
body : whatever is in a found and healthy ftate, it is commendable and right 
to pleafe ; it is the phyfician's duty fo to do, and the effectual doing of it 

ing comes upon a man in a fit of the hiccups, it puts an end to the diforder." Upon this general 
rule, no doubt, was founded the prefent prefcription of Eryximachus. Dr. G. E. Stahl, however, 
ufed to tell his pupils, as appears from his Collegium minus, car. 53. that the rule indeed was true, 
where the fneezing was fpontaneous, or the work of nature •, but that a fneezing procured by art, 
or forced, was never recommended. " Sternutationes," fays he, " fpome fingultui fupervenientes, 
folvunt quidem fingultum j fed arte produclsc non commendantur." But we muft remark, that 
this great modern is here putting rhe cafe, not of the hiccups when they are the only diforder j 
but of a malignant fever, and thofe fymptomatic hiccups which are often the concomitants of 
that and other dangerous difeafes.—S. 

9 denotes 
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denotes him truly a phyfician J . But to gratify that which is difeafedand 
bad, is blameable 1 ; and the phyfician, who would practife agreeably to the 
rules of art, muft deny it the gratification which it demands 3 . For medical 
fcience, to give a fummary and brief account of it, is the knowledge of 
thofe amorous paflions of the body, which tend to filling and emptying 4 . 
Accordingly, the man who in thefe paffions or appetites can diftinguifh the 
right love from that which is wron<x, he has moft of all men the fcience 
belonging to a phyfician. And the man who is able to effect a change, fo 
as in the place of one of thole loves to introduce the other; and knows 
how to infufe love into thofe bodies which have it no t , vet ought to have 
i t ; and how to expell a love with which they are but ought no t to be 

1 The words ufed by Plato, in this place, are ftill ftronger, and fignify—" denominates him a 
phyfician." For the prefervation of health, through a right ufe of the non-naturals, that is, fuch a 
one as is agreeable to nature, refpecting the difference of fex, age, temperament of body, climate, 
feafon of the year, and other circumftances, was accounted in the days of Plato not only a part, 
but the principal one too, of the art of medicine ; and was by the old Greek phyficians carried to 
a degree of accuracy and perfection abfolutely unknown or totally neglected in after-ages.—S. 

2 This paffage is iiiuftrated by that of Hippocrates, near the end of his treatife de Morbo Sacro. 
Xpi—y-n au£uvra vovanfxaia, a X X a antutitiv rpu^Eiv, irpcatpfpcvras TY, VOUCU T O TroM^uorarov IKXTTYI, fin ro 

QI\Q* xai <rw»9ts' isvo utv yap T X ; ovvvQetas Sa*A« xai avfaraiy LTTO as rev Trohs/xtcu tpdivei Kai auavpovrai. 

Having lpoken of nourishment, he fays, that "the phyfician {hould take care not to nourifh and 
incrcafe difeafes, but as foon as poffible to exhauft and wear them out; applying to every difeafe 
that which is hoftile and repugnant to it the moft, not that which is friendly, of the fame temper 
with it, or habitual to it: for by the latter it acquires growth and vigour ; by the former it decays 
and is extinguished." 'i his, by the way, is the foundation of an excellent practic rule ; and that 
is, in chronical difeafes fometimes to change the medicines, though at firft found ever fo beneficial, 
when they arc become too familiar, and the difeafe is habituated to bear them ; for they would 
then by degrees lofe their efficacy.—S. 

1 To adminifter proper remedies, fays our great mafter, is to counteract the genius or nature 
of the difeafe ; and never to concur or corrrefpond with it. \ w i t avnvsov, [f. xai] pn O/UOVOMV TO 

naQtt. Hippoc. Epidem. 1. vi. (\ $. n. 7.—S. 
4 What follows, when ftript of the metaphor neceffary on the occafion, is the fame thing with 

this of Hippocrates, Ta tvavna rov tvavriuv trr.iv inpara. larpixn yap EVTI 7Tpoo-&so-ts xai aipaipEcir 

aQaiftffif fiEv ruv i^rfpoaXAevTCJV, TrpoG-Qtiris 3e ruv EWVEITTOVTWV. 0 fo xateta-ra rouro nouuvy aptcrrog tnrpoi.. 

Lib. de Flatibus, not far from the beginning. " Contraries are a cure one for the other. For the 
practice of the urt of medicine confifts of two operations, adding and fubtracting; or fupplying 
and drawing off; a drawing off of that which is over-abundant, a fupplying of that which is 
deficient. Whoever can perform thefe in the beft manner, he is the belt phyfician."—S. 

pofleffed ; 

http://trr.iv
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pofleffed; he is a fkilful practifer of his art. For thofe things in the body 

which are moft at variance muft he be able to reconcile to each other x , 

and to conciliate amity between them and mutual love. T h e things moft at 

variance are fuch a6 are the moft contrary one to the other; as the cold is 

to the hot, the bitter to the fweet, the dry to the moift, and all others of 

that fort*. Into thefe things, thus at variance, our anceftor ^Efculapius 

had power to infpire a fpirit of love and c6ncord; and, as our friends here 

the poets tell us, and as I believe, framing into a fyftem the rules for fo 

doing, was properly the author of our art. So that medicine, in the manner 

I have defcribed, is all under the direction and management of Love. So is 

the gymnaftic art in like manner 3 ; and fo is the art of agriculture + . And 

that mufic is fo too, is evident to every man who confiders the nature of 

this art with the leaft attention; and is perhaps the very thing which Hera

clitus meant to fay: for his way of expreffing himfelf is inaccurate and 

obfcure. " T h e one s " fays he, " difagreeing with itfelf, yet proceeds in 

amicable concord ; like the harmony made by the bow and lyre." N o w it 

1 See Hippocrates, throughout his treatife de Natura Hominis.—S. 
* That is, all fuch contrary qualities in the humours of the body as are diftinguifhable by fenfe.—S. 
s The end of the medical art is health j that of the gymnaftic is ftrengih, or an athletic habit 

of body. But in the means they make ufe of to gain their feveral ends, favouring and indulging 
the difpofition of body which is right, counteracting and correcting fuch as are wrong, thefe arts 
are exactly analogous one to the other.—S. 

4 The genius and condition of the foil bear an analogy to the temperament and prefent ftate 
of the body ; the different kinds of manure and other cultivation are analogous to food and medi
cine. A good foil is improved by a manure homogeneous to it; a bad foil meliorated by an 
oppofite method of cultivation, altering its nature and condition. As to the metaphor, the fame 
has been always ufed in agriculture to this day. We fay, that fuch a foil loves fuch a manure ; 
*nd that fuch a tree, plant, or other vegetable, loves and delights in fuch a foil j when they are 
correfpondent, when the nature of the one is fitted to that of the other, and is favourable to it in 
making it thrive and flourifh.—S. 

5 The author of the treatife Xltpi xwyuou, Concerning the world, printed among the works of 
Ariftotle, and ufually afcribed to him, though not from any decifive authority, cites the following 
faffage from the fame Heraclitus, which may ferve to illuftrate the prefent: trwa^etai cvtexxi ovyi 
&u\a, cufipspofitvov x%( tiiaQepo/xwov, <n/ra3cv xai titatw, xat ex iravrav ev, xai i£ ivo; irayra. i. e. " You 
muft connect the perfect and the imperfect, the agreeing and the difagreeing, the confonant and 
the difibnant, and from all things one, and from one all things." In which paflage, by the one from 
MII thingshe means the univerfe ; and by all things from one, he infi uates the fubfiftence of all things 
ixomthetne, the ineffable principle of all.—T. 

6 is 
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is very abfurd to fay, that in harmony any disagreement can find place j or 
that the component parts of harmony can ever difagree. But his meaning 
perhaps was this ; that things in their own nature difagreeing, that is, founds, 
fome fhrill and others deep, at length brought to an agreement by the muff-
cai art, compofe harmony. For harmony cannot confift of fhrill' and deep 
founds, whilft they remain in difagreement: becaufe harmony is confonance* 
or a confpiration of founds ; and confonance is one kind of agreement: but 
it is impoffible that any agreement fhould be between difagreeing things, fo 
long as they difagree: and no lefs impoffible is it, that things between 
which there is no agreement fhould at the fame time harmonize together,, 
fo as to produce harmony. And as it is with found fo is it with motion ; 
the quick meafures and the flow ones, by nature difagreeing, but afterwards 
brought to agree together, compofe rhythm. In both thefe cafes where" 
things differ and are oppofite to one another, it is the art of mufic which 
brings about the reconcilement and agreement; juft as the art of medicine 
does in the former cafe *; infpiring them in the fame manner with the 
fpirit of love and concord. And thus mufical fcience is the knowledge of 
thofe amorous conjunctions whofe offspring are harmony and rhythm. 
Now in the fyftems themfelves, whether of harmony or of rhythm, there is-
no difficulty at all in knowing the amorous conjunctions: for here love is 
not diftinguifhed into two kinds. But when the intention is to apply 
rhythm and harmony to the ears of fome audience, then comes the difficulty ; 
then is there need of a fkilful artift, whether in compofing the odes, and 
fetting them to mufic, or in making a right choice of thofe ready compofed 
and fet 3 , and properly adapting them to the geniuses of youth* For here 
that diftinction takes place; here muft we recur again to that rule of Pau
fanias, that the decent, the well-ordered, and the virtuous it is right to 

gratify, 
1 That of difagreeing founds, and that of difagreeing meafures of time.—S. 
* That of the difagreeing qualities of the humours in a human body.—S. 
* Poetry and mufic were employed by the Grecian matters of education as a principal means 

to form the manners of their youth, to infpire them with becoming fentiments, and excite them 
to worthy actions. In the choice, therefore, of poetry and mufie, proper for this purpofe, great 
judgment was ufed, and much care taken. It was not left, as now-a-days, to the fancy or humour 
of men, whofe profeflion is only to teach words, or mufical notes, with their feveral combinations. 
Legiflators and magiftratcs then thought it an object the moll worthy of their own attention : and 

the 
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gratify, for the fake of preferving their love, and of improving fuch as are 
yet deficient in virtue. The Love by whom thefe are infpired is the noble, 
the celeftial; that Love who attends the celeftial mufe. But the attendant 
of Polyhymnia, and the follower of every mufe at random, is the other Love, 
he of the vulgar kind : whom we ought cautioufly to indulge, whenever we 
indulge him ; that he may enjoy his own pleafures without introducing 
diforder and debauchery. And this is an affair of no lefs difficulty than in 
our art it is to manage prudently the appetites which regard the table ; fo 
as to permit them the enjoyment of their proper pleafures, without danger 
of difeafes. Thus , in the practice of mufic, and of medicine, and in every 
other employment, whether human or divine, we are to preferve, as far as 
confiftently we may, both Loves : for both are to be found in all things x . 
Full of both is the conftitution of the annual feafons. And when thofe 
contraries in nature before mentioned, the hot and the cold, the dry and 
the moift, under the influence of the modeft Love, admit a fober correfpond-
ence together, and temperate commixture; they bring along with them, 
when they come, fair feafons, fine weather, and health to men, brute ani
mals, and plants, doing injury to none. But when that Love who infpires 
lawlefs and ungoverned paflion prevails in the conftitution of the feafon, he 
corrupts, injures and ruins many of the fair forms of nature. For the ufual 
fruits of this Love are plagues, and other preter-natural difeafes, which come 
upon animals, and vegetables t o o ; mildews, hail-ftorms, and blights being 
generated from the irregular ftate of the amorous affections in thofe elemen
tary beings, and the want of temperance in their conjunctions : the know
ledge of which their amorous affections, and confequent conjunctions, con
fidered as owing to the afpects of the heavenly bodies, and as refpecting the 
feafons of the year, is called aftronomy. Further, all kinds of facrifice, and 
all the fubjects of the diviner's art % thofe agents employed in carrying on 

the greateft philofophers, who framed models of government according to ideal perfection, or 
laid down maxims tit to be obferved by every wife ftate, treat it as a fubject of higheft import
ance ; and accordingly are very exact and particular in explaining the natural effects of every 
fpecies of mufic, or mufical poetry, on the mind. See Plato's Republic, b. ii. and iii. his Laws, 
b. ii. and vii. and Ariitotle's Politics, b. viii.—S. 

1 That is, the rational, the regular, and the fober, together with the fenfual, the lawlefs, and 
the wild or infinite. See Plato's Philebus, throughout. 

% Such as dreams, omens, the flight of birds, &c. 
a reciprocal 
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a reciprocal intercourfe between the Gods and mortals, are employed with 
no other view than to prefcrve the right love, and cure that which is 
wrong. For every fpecies of impiety is the ufual confequence of not yield
ing to and gratifying the better Love, the regular; and of not paying to 
him, but to the other Love our principal regards, in every thing we do 
relating to our parents, whether living or deceafed, and in every thing re
lating to the Gods. In all fuch cafes, to fuperintend the Loves, to cherifh 
the right, and cure the wrong, is the bufinefs of divination. And thus 
Divination is an artift, fkilled in procuring and promoting friendlinefs and 
good correfpondence between the Gods and men, through her knowledge of 
what amorous affections in men tend to piety and juftice, and what are 
oppofite to thefe, and lead the contrary way. So widely extenfive, fo highly 
predominant, or rather all-prevailing, is the power of Love. Of all love in 
general this is true; but efpecially, and the moft true is it, of that Love who 
attains his ends in the attainment of good things, and enjoys them without 
ever exceeding the bounds of temperance, or violating the laws of juftice. 
For it is this Love who bears the chief fway both in the human nature and 
the divine; it is this Love who procures for us every kind of happinefs; 
enabling us to live in focial con verfe one with another, and in friendfhip 
with beings fo much fuperior to ourfelves, the Gods. It is poflible now 
after all, that, in the panegyric I have made on Love, I may have omitted, 
•as wejl as Paufanias, many topics of his due praife: it has not, however, 
been done defignedly; and if I have left aught unfaid, it is your bufinefs, 
Ariftophanes, to fupply that deficiency: or, if your intentions are to celebrate 
the God in a different way, now that your hiccups are over, you may begin. 

To this Ariftophanes replied, I am now indeed no longer troubled with 
my hiccups: but they would not be eafy before I brought the fneezings to 
them. I wonder that a modeft and decent part of the body fhould be in 
Jove with and long for thefe ticklings, or be pleafed with fuch boifterous 

1 In the Greek text fome corruption has here crept in. Stephens has endeavoured to amend 
it in a manner agreeable to Plato's ftyle in other places, it muft be confefled. Yet we muft pre
fer the omifiion of the word mpt before rov htpov, becaufe the fentence is made much eaficr by this 
alteration ; and becaufe the accidental infertion of the word vrepi may eafily be accouned for ; as 
will appear to any good critic in tliis way, who will be,pleafed to confaluhc original,—S. 

VOL. in. 3 P roaring 
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roaring noifes, fuch as fneezing is : for, as foon as I had, procured it a good 
fneezing, immediately it was quiet.—Eryximachus upon this faid, Friend 
Ariftophanes, confider what you are about: you are railing up a fpirit of 
ridicule here, juft as you are going to begin your fpeech; and put me upon 
the watch, to lay hold of fomething or other in it for the company to laugh 
at, when you might, if you pleafed, have fpoken in quiet.—To which Arifto
phanes in a good-humoured way replied, You are in the right, Eryximachus: 
what 1 faid juft now, let it be looked on as unfaid. But, pray, do not watch 
me. For I am in pain for the fpeech I am going to make; not for fear there 
fhould be any thing in it to laugh at; for a laugh would be an advantage 
gained to me, and the natural product of my mufe; but for fear it fhould be 
really in itfelf ridiculous.—You moot your bolt, Ariftophanes, faid Eryxima
chus, and then think to march off. But take care of what you fay, and 
expect to be called to a ftrict account for it. Perhaps, however, I fhall be. 
gracious enough to fpare you.—Ariftophanes then began : 

THE SPEECH OF ARISTOPHANES. 

MY intentions, Eryximachus, are to fpeak in a way very different, I afTur** 
you, from the way taken by you and Paufanias in your fpeeches. To me 
men feem utterly infenfible what the power of Love is.. For, were they fen
fible of it, they would build temples and erect altars to him the moft magnu 
ficent, and would offer to him the nobleft facrifiees. He would not be 
neglected as he is now, when none of thefe honours are paid him, though, of 
all the Gods, Love ought the moft to be thus honoured. For, of all the God% 
Love is the moft friendly to man, his relief1 and remedy in thofe evils the 
perfect cure of which would be productive of the higheft happinefs to the 
whole human race. I will do my beftr therefore, to make his power known 
to you, and you fhall teach it to others. But you muft firft be informed 
what the human nature is, and what changes it has undergone. For our 
nature of old was different from what it is at prefent. In the firft place, 

1 larpoi jovruvy that is, MCUWV, not avfyuirov, as Racine, and all the former translators except 
Cornarius, erroneoufly imagined. Their miftake was owing plainly to the wrong punctuation in 
all editions of the original in this place.—S. 

there 
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there were antiently three forts *, or fubordinate fpecies, of the humankind; 
not as at prefent, only two, male and female ; there being, then, a third 
fpecies befide, which partook of both the others: the name only of which 
fpecies now remains, the fpecies itfelf being extinct and loir. For then ex-
ifted actually and flourifhed hermaphrodites, who partook of both the other 
fpecies, the male and the female. But they are now become merely a name, 
a name of abufe and of reproach. In the next place, the entire form of every 
individual of the human kind was cylindrical; for their bodies, back and fides 
together, were every where, from top to bottom, circular. Every one had 
four hands, and the fame number of legs. They had two faces, each, upon 
their round necks, every way both alike : but thefe two faces belonged but 
to one head ; on the fides of which were placed thefe faces, oppofite one to 
the other. Each had alfo four ears, and two diftinctions of the fex. From 
this defcription, it is eafy to conceive how all the other parts of the human 
body were doubled. They walked upon whichever legs they pleafed, on any 
fide; and, as they walk now, upright. But when any one wanted to go 
with expedition, then, as tumblers, after pitching on their hands, throw 
their legs upward, and bring them over, and thus tumble themfelves round ; 
in the fame manner did the people of thofe days, fupported by their eight limbs 
alternately, and wheeled along with great difpatch. Now you are to know, 
that thefe three fpecies of the human race were precifely fo many in num
ber, and their bodies made in fuch a form, for this reafon,—becaufe the male 
kind was produced originally by the fun, the female rofe from the earth, and 
the third, which partook of the other two, was the offspring of the moon; 

1 Plato is fo far from being a carelefs writer, that he has always fome concealed and important 
meaning, even in things apparently the moft trivial and abfurd. For what can be apparently more 
abfurd than this account which Ariftophanes gives of the changes which the human nature has 
undergone ? And yet it occultly infmuates a very important truth, that kindred human fouls, 
both of a male and female charatteriftic, were in a more perfect ftate of exiftence united with each 
other, much more profoundly than they can be in the prefent ftate. However, though it infinu-
ales a more perfect; condition of being, yet it is by no means that of the foul in its higheft ftate of 
felicity. For the cylinlric bodies indicate its being ftill converfant with, or rolling about, genera
tion, i. e. the regions under the moon. Plato, therefore, probably indicates in this fable an aerial* 
condition of being. For though the foul, while living there in a defcending condition, is in reality 
in a fallen ftate, yet (he is more perfect than when refident on the earth. Agreeably, and perhaps 
with allufion to this fable, which I doubt not is of greater antiquity than Plato, Pythagoras defined 

A friend to be a maifs other fdf.—T. 
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for the m,oon, you know, partakes of both the others, the fun and the earth. 
The bodies, therefore, of each kind were round, and the manner of their 
running was circular, in refemblahce of their firft parents. Their force and 
ftrength were prodigious ; their minds elevated and haughty ; fo they under
took to invade heaven. And of them is related the fame fa6t which Homer 
relates of Ephialtus and Otus, that they fet about railing an afcent up to the 
Ikies, with intention to attack the Gods. Upon which Jupiter and the other 
Deities confulted together what they mould do to thefe rebels 1 ; but coukl 
come to no determination about the punifhment proper to be inflicted on them. 
They could not refolve upon deftroying them by thunder, as they did the 
giants; far thus the whole human race would be extinct; and then the ho
nours paid them by that race would be extinct together with it, and their 
temples come to ruin. Nor yet could they fuffer thofe mortals to continue 
in their infoience. At length Jupiter, after much consideration of fo difficult 
a cafe,, faid, I have a device, by which the race of men may be preferved, and 
yet an end put to their infoience ; as my device will much diminifh the great-
nefs of their flrength. For I intend, you muft know, to divide every one of 
them into, two : by which means their ftrength will be much abated, and at 
the fame time their number much increafed, to our advantage and the in-
creafe of our honour. They fhall walk upright upon two legs ; and if any 
remains of infoience fhall ever appear in them, and they refolve not to be at 
quiet, I will again divide them, each into two; and they fhall go upon one 
leg, hopping. As he faid, fo did he ; he cut all the human race in twain, as 
people cut eggs * to j(alt them for keeping. The face, together with th$ 

half-
1 Human fouls, though in a more excellent condition of being whon living in the air than when 

inhabitants of the earth, yet when they are descending, or gravitating to earth, they may be juftly 
called rebels, becaufe they not only abandon their true country, but are hoftiie to its manners and 
laws. Hence, as they no longer cherifh, but oppofe, legitimate conceptions of divine natures, they 
may be juftly faid to be hoftiie to the Gods.—T. 

a The Greek original in this place ftands at full length thus: ua-Trtp oi ra ua rspwrts K*I (U\*OV-

r t i rapix*u*lh ol ra, aa rati fyi£iv. Now the abfurdity of fuppofing eggs ever to have been 
cut with hairs, when knives, much better inftruments for that purpofe, were at hand, firft led us 
to imagine that the paflage might be corrupt. On a little examination, it appeared probable to us, 
from the repetition of the words a<x7ctp oi ra aa, that the latter part of this fentence was nothing 
more than a various reading in the margin of fome antient copy. Trying, then, the two laft words, 

T<z<; 



T H E B A N Q U E T . 477 

half-neck of every half-body, he ordered Apollo to turn half round, and fix 
it on that fide where the other half of the body was cut off; with intention 
that all people, viewing themfelves on that fide where they had fuffered the 
lofs of half themfelves, might be brought to a fober way of thinking, and 
learn to behave with more modefty. For what remained neceffary to be 
done, he bid him exercife his own healing art.—Accordingly, Apollo turned 
the face of every one about to the revcrfe of its former fituation : and draw
ing the fkin together, like a purfe, from all parts of the body, over that which 
is now called the belly, up to one orifice or opening, he tied up at the middle 
of the belly this orifice, now called the navel. H e then fmoothed moft part 
of the wrinkles of the fkin, after having framed the bones of the breaft under 
i t ; in the fame manner as fhoemakers fmooth the wrinkles of the leather, 
when they have ftretched it upon the laft. But a few wrinkles, thofe on the 
belly and navel, he let remain, for a memorial of their old crime and punifh-
ment. N o w , when all the human race were thus bifected, every fectiou 
longed for its fellow half. And when thefe happened to meet together, they 
mutually embraced, folded in each other's arms, and wifhing they could 
grow together and be united. T h e confequence of this was , that they both 
died, through famine, and the other evils naturally brought on by idlenefs. And 
if one of thefe halves died, and left the other behind, the furviving half was 
immediately employed in looking about for another partner ; and whether it 
happened to meet with the half of a whole woman, (which half w e now call 
a woman,) or with the half of a whole man, they were continually embra
cing. After all, Jupiter, feeing them thus in danger of deftruclion, took pity 
on them, and contrived another device ; which was, to place the diftindtion 
of fex before : for till then this had ftill remained on the other fide; and 

raig fy&v, by the abbreviations common in old manufcripts, we made our conjecture flill more 
probable (to ourfelves at leaft) by reading the latter part of the fentence thus :—ri, uo-irtp ra ua 

repvovrsi u$ raptxEuo-tv, which words we fuppofe written in the margin after this manner, >j uawep 

hi i a aa r . eij tapi^nv. the initial letter of repvovrts being put for the whole word, as ufual in fuch 
cafes. Thus the laft words, being read (as it was common to do for the greater expedition) by 
fome ignorant librarian to the new copyiit, literally as they were written, were eafily miftaken by 
a writer unattentive to the fenfe, and made raig $pi&v. That it was cuftomary with the antients 
to fait and pickle eggs for keeping, after boiling them hard, (it is to be fuppofed,; and cutting them 
in two, we learn from Alexis the comic poet, as cited by Athenseus, pag. 5 7 and 6c, as alfo from 
Columella : which lad-mentioned author tells us further, that fometimes they were hardened for 
that purpofe in a pickle heated over the fire.—S. 
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they had engendered, not one with another, but with the earth, like grafs-
hoppers. This fcheme Jupiter carried into execution ; and thus made the 
work of generation to be thenceforth carried on by both fexes jointly, the 
female conceiving from the male. Now, in making this the fole way of 
generating, Jupiter had thefe ends in view : that, if a man fhould meet with 
a woman, they might, in the embrace, generate together, and the human 
kind be thus continued ; but if he met with another man, that then both 
might be furfeited with fuch commixture ; and that, immediately ceafing 
from their embraces, they might apply themfelves to bufinefs, and turn their 
ftudies and purfuits to the other affairs of life. From all this it appears how 
deeply mutual love is implanted by nature in all of the human race ; bringing 
them again to their priftine form; coupling them together; endeavouring 
out of two to make one, and thus to remedy the evils introduced into the 
human nature. So that every one of us at prefent is but the tally of a human 
creature; which has been cut like a polypus1, and out of one made 
two. Hence it comes, that we are all in continual fearch of our feveral 
counterparts, to tally with us. As many men, accordingly, as are fections 
of that double form called the hermaphrodite, are lovers of women : and of 
this fpecies are the multitude of rakes. So, on the other hand, as many 
women as are addicted to the love of men are fprung from the fame am
phibious race. But fuch women as are fections of the female form are not 
much inclined to men ; their affections tend rather to their own fex : and of 
this kind are the Sapphic lovers. Men, in like manner, fuch as arefections 
of the male form, follow the males : and whilft they are children, being 
originally fragments of men, it is men they love, and it is in men's company 
and careffes they are molt delighted. Thofe children and thofe youths who 
are of this fort are the beft, as being the molt manly in their temper and 
difpofition. Some people, I know, fay, they are fhamelefs and impudent: 
but in this they wrong them ; for it is not impudence and want of modefty, 
but it is manly affurance, with a manly temper and turn of mind, by which 

1 All learned naturalifls know the great uncertainty we are in now-a-days concerning the 
rarer animals of all kinds mentioned by the antients. Under this difhculty of afecrtaining what 
animal is meant by the $vrra mentioned here by Plato, we have tranflatcd it a polypus, becaufe 
the wonderful property afcribed here to the ^ r r a is the fame with that in the polypus, which 
a few years Gnce afforded great entertainment to the virtuofi in many parts of Europe.—S, 
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they are led to afiociate with thofe whom they refemble. A fhrewd con
jecture may hence be formed, from what race they originally fpring; a con
jecture juftified by their conduct afterwards. For only boys of this manly kind, 
when they arrive at the age of maturity, apply themfelves to political affairs 1 : 
and as they advance further in the age of manhood, they delight to encourage 
and forward the youth of their own fex in manly ftudies and employments ; 
but have naturally no inclination to marry and beget children : they do it 
only in conformity to the laws, and would choofe to live unmarried, in a ftate 
of friendfhip. Such perfons as thefe are indeed by nature formed for friend
fhip folely, and to embrace always whatever is congenial with themfelves. 
N o w , whenever it fortunes that a man meets with that very counterpart of 
himfelf, his other half, they are both fmitten with love in a wondrous man
ner ; they recognife their antient intimacy ; they are ftrongly attra&ed toge
ther by a confcioufnefs that they belong to each other; and are unwilling to 
be parted, or become feparate again, though for ever fo fhort a t ime. Thofe 
pairs who of free choice live together throughout life, are fuch as have met 
with this good fortune. Yet are none of them able to tell what it is they 
would have one from the other. For it does not feem to be the venereal 
congrefs. In all appearance, it is not merely for the fake of this that they 
feel fuch extreme delight in the company of each other; and feek it, when 
they have it not, with fo eager a defire. It is evident, that their fouls long 
for fome other thing, which neither can explain ; fomething which they can 
only give obfeure hints of* in the way of aenigmas ; and each party can only 
guefs at in the other, as it were, by divination. But when they are toge
ther, and careffing each other, were Vulcan to ftand by with his tools in his 
hand, and fay, " Mortals ! what is it ye want, and would have, one from the 
other ?"—and finding them at a lofs what to anfwer, were he to demand of 
them again, and fay, " Is this what ye long for ; to be united together with 
the moft entire union, fo as never, either by night or day, to be feparate from 
each other? If ye long for this, I will melt you down, both of you toge
ther, and together form you both again ;. that, inftead of two, ye may be
come o n e ; whilft ye live, living a joint life,, as one perfon ; and when ye 

1 Ariftophanes in this fentence hints at Paufanias : but for fear his hint fhould not be appre
hended by the company, he takes care to explain it to them himfelf, near the conclufion of his 
fpeech, by an ironical and affected caution in guarding againft the being fo underftood.—S. 

come 
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come to die, dying at once one death ; and afterwards, in the ftate of fouls 
departed, continuing ftill undivided. Confider now within yourfelves, whe
ther ye like the propofal, and whether ye would be glad to have it carried 
into execution/'—I am certain, that not a fingle mortal to whom Vulcan 
fhould make this offer would reject it. It would appear that none had any 
other wifh ; and every man would be confcious to himfelf, that the fecret 
defire which he had of old conceived in his heart, was at length brought to 
light and expreffed in clear language, that is, to be mingled and melted in 
with his beloved, and out of two to be made one. The caufe of which 
defire in us all is this, that our priftine nature was fuch as I have defcribed 
it; we were once whole. The defire and purfuit of this wholenefs of our 
nature, our becoming whole again, is called Love. For, as I faid, we were 
antiently one: but now, as a punifhment for our breach of the laws of 
juftice, the Gods have compelled us to live afunder in feparate bodies : juft 
as the people of Arcady are treated by the Spartans If, therefore, we be
have not to the Gods with reverence and decency, there is reafon to fear we 
fhall be again cleft in funder, and go about with our guilt delineated in our 
figure, like thofe who have their crimes engraven on pillars, our nofes flit, 
and our bodies fplit in two. The confideration of this fhould engage every 
man to promote the univerfal practice of piety toward the Gods; that we 
may efcape this misfortune, and attain to that better ftate, as it fhall pleafe 
Love to guide and lead us. Above all, let none of us act in oppofition to 
this benign Deity ; whom none oppofe but fuch as are at enmity with the 
Gods. For, if we are reconciled to Love, and gain his favour, we fhall find 
out and meet with our naturally beloved, the other half of ourfelves; which 

1 As Arcadia confifted chiefly of plains and pallirrc lands, the people, of that country had 
for many ages led a paftoral kind of life, difperfed in fmall villages; and lived in the enjoyment 
©f perfect peace and liberty. But in procefs of time, when they were in danger of falling under 
the yoke of the Spartans, their neighbours, whom they obferved a warlike people, growing in 
greatnefs, and afpiring to the dominion of all the Peloponnefus, they began to build and fortify 
cities, where they aflembled and confulted together for their common intercfts. This union gave 
them courage, not only to be auxiliaries in war to the enemies of the Spartans, but at length, as 
principals themfelves, to make frequent inroads into the Spartan territories. The Spartan*, there
fore,-carrying the war into the country of the Arcadians, compelled them to demolifh the fortifi
cations of their chief cities, and even to quit their habitations there, and return to their anient 
maunear of living in villages.—S. 

6 at 



T H E B A N Q U E T . 481 

at prefent is the good fortune but of few. Eryximachus now muft not carp 
at what I fay, on a fufpicion that I mean Paufanias and Agatho: though 
perhaps they may be of the fortunate few: but I fay it of all in general, 
whether men or women, through the whole human race, that every one of 
us might be happy, had we the perfection of Love, and were to meet with 
our own proper paramours, recovering thus the fimilitude of our priftine 
nature. If this fortune then be the beft abfolutely, it follows, that the beft 
in our prefent circumftances muft be that which approaches to it the 
neareft; and that is, to meet with partners in love, whofe temper and dif
pofition are the moft agreeable and fimilar to our own. In giving glory to 
the divine caufe of this fimilarity and mutual fitnefs, we celebrate in a 
proper manner the praife of Love; a deity who gives us in our prefent 
condition fo much relief and confolation, by leading us to our own again; 
and further, gives us the faireft hopes, that, if we pay due regard and reve
rence to the Gods, he will hereafter, in recovering to us our antient nature, 
and curing the evils we now endure, make us bleft and happy. 

Thus, Eryximachus, you have my fpeech concerning Love, a fpeech of 
a different kind from yours, and no way interfering with what you have 
faid. Therefore, as I defired of you before, do not, I pray you, make a 
jeft of it; that we may hear, peaceably and quietly, all the fpeeches which 
remain to be fpoken; or rather both the fpeeches; for I think only thole 
of Agatho and Socrates are yet behind.—Well ; I fhall not difobey you, 
faid Eryximachus: for I muft acknowledge that I have been highly enter
tained and pleafed with your fpeech. If I was not perfectly well affured 
that Socrates and Agatho were deeply verfed in the fcience of Love, I fhould 
much fear they would be at a lofs for fomething to fay, fo copioufly and fo 
varioufly has the fubject been already handled. But now, notwithstanding 
this, I am under no concern about the fuccefs of thofe great matters.—I do 
not wonder, faid Socrates, that you are free from all concern, Eryximachus, 
about the matter; fince you have come off fo honourably yourfelf, and are 
out of all danger. But if you were in the circumftances I am in, much 
more in thofe which I fhall be in when Agatho fhall have made his fpeech, 
your fears would be not a few, and your diftreffes, like mine at prefent, no 
trifles.—1 fee, faid Agatho, you have a mind, Socrates, by fuch fuggeftions, 
to do as enchanters do'with their drugs, that is, to diforder and difturb my 
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thoughts, with imagining this company here to be big with expectations of 
hearing fome fine fpeech from me.—I muft have forgotten then, Agatho, 
faid Socrates, the courage and greatnefs of mind which you difcovered 
lately, and of which I was a fpectator, when you came upon the ftage, to
gether with the actors juft going to exhibit your compofitions; when you 
looked fo large an audience in the face without being in the lcaft daunted; 
I muft have forgotten this, if I thought you could be now difturbed on 
account of us, who are comparatively fo few in number.—I hope, Socrates, 
feid Agatho, you do not imagine me fo full of a theatre, as not to know 
that a few men of fenfe make an affembly more refpectable and awful to a 
man who thinks juftly, than a multitude of fools.—I fhould be greatly mif
taken indeed, faid Socrates, if I imagined in you, Agatho, any thing which 
favoured of rufticity or ill breeding. I am fatisfied enough, that if you met 
with any whom you fuppofed wife, you would regard them more than you 
would the multitude. But I doubt we have no pretenfions to any fuch 
particular regard, becaufe we were at the theatre, and made a part of that 
multitude. The cafe, I fuppofe, is in truth this: Were you in the prefence 
of other fort of men, that is, the wife ; in reverence to them, perhaps, you 
would be afhamed if you were then employed in any action you thought 
unbecoming or difhonourable. Is it not fo ? or how fay you ?—It is true, 
faid Agatho.—And would you not, faid Socrates to him again, revere the 
multitude too, and be afhamed even in their prefence, if you were feen by 
them doing any thing you thought bafe or wrong ?—Phaedrus here interpofed ; 
and faid, My friend Agatho, if you go on giving anfwers to all the queftions 
put to you by Socrates, he will be under no manner of concern, what becomes 
of our affair of the fpeeches, or what the reft of us here are doing in the 
mean time. It is fufEcient for him, if he has but fomebody to talk with in 
his own way, efpecially if it be a perfon who is handfome. I muft confefs I 
take much pleafure myfelf in hearing Socrates difpute : but it is neceffary 
for me to look to the affair I fet on foot myfelf, that of the panegyrics 
on Love, and to take care that I have a fpeech from every perfon in this 
affembly. When you have, each of you, paid your tribute to the God, 
you may then difpute, with all my heart, at your own pleafure.—You fay 
well, Phaedrus, faid Agatho ; and nothing hinders but that I begin my fpeech. 
For I fhall not want frequent opportunities of difputing again with Socrates. 
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THE SPEECH OF AGATHO. 

I SHALL begin by mowing in what way a panegyric o n Love ought to be 
made and then proceed that way in making one myfelf. For none o f 
thofe who have gone before me have, in my opinion, celebrated the praife 
of Love ; but all have made it their folc bufinefs to felicitate human kind 
upon the good they enjoy through the beneficence of that God. For what 
he is i n himfelf, h e from whom all this happinefs is derived, none of them 
has mown. Now, whatever the fubject of our panegyric be, there is but 
O n e right way to take in the compofing it: and that is, the mowing how 
excellent is the nature, and how good are the operations or effects, of that 
perfon or thing we are to praife. In this way it is that we ought to make 
our panegyrics on Love ; praifing, firft, the excellence and abfolute good
nefs of his own nature, and then his relative goodnefs to us in the bleffings 
he beftows. According to this method, I take upon me, in the firft place, 
to fay, if without offence to what is facred and divine I may be allowed t o 
fay it, that, though all the Gods enjoy a ftate of bleffednefs, yet Love is 
bleft above all others, as he excells them all in beauty and in virtue. The 
moft beautiful he muft be, for thefe reafons: firft, in that he is the youngeft 
of the Gods, my Phaedrus ! Of this he himfelf gives us a convincing proof, 
by his running away from Old Age, and outrunning him who is evidently fo 
fwift-footed. For Old Age, you know, arrives and is with us fooner than 
we defire. Between Love and him there is a natural antipathy : fo that 
Love comes not within a wide diftancc of hima; but makes his abode with 

1 The following fpeech abounds with wit; but it is wit of a rambling and inconfiftent kind, 
without any fixed idea; fo far is it from aiming at truth. The beginning of it is a juft fpeci-
men of the whole. For after Agatho has undertaken to give a defeription of the perfon and 
qualities of Love under the very firft article of this defeription, the youthfulnefs of Love, he 
ufes the word love, in no fewer than four different fenfes. In the firft place, he means, as 
Socrates afterwards obferves of him, that which is loved, rather than that which loves; that is, 
outward beauty, rather than the paflion which it excites. Immediately he changes this idea for 
that of the paflion itfelf. Then at once, without giving notice, he takes a flight to the firft caufe 
of orderly motion in the univerfe. And this he immediately confounds with the harmony of 
nature, the complete effect of that caufe. 

* We have taken the liberty of tranflating here, as if in the Greek it was printed ov$* tvret 
«-jĵ ,oy 7rtoviu>&Vy and not oul' ovros, T T — S . 
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youth, and is always found in company with the young. For, as the old ! 

proverb rightly has it, " L i k e always goes to like." I muft own, therefore,, 
though I agree with Phaedrus in many other of his opinions, I cannot agree 
with him in this, that Love is elder than Saturn and Japetus. Of all the 
Gods, I affirm, he is the youngeft, and enjoys perpetual youth. Accord
ingly I contend, that, if any fuch events happened among the Gods as 
Hefiod and Parmenides report, they were occafioued by the pov/er of 
Neceffity, not that of Love. For, had Love been with them, there had 
been no caftrations B , no chains, none of thofe many other acts of violence 
had been done or fuffered amongft t h e m : but friendfhip and peace had 
flourifhed in heaven, as they now do, and have ever done, fince Love begaa 
his reign, and became chief amongft the Gods. Thus then it appears that 
Love is young. N o r is he lefs delicate and tender. But he wants a poet,, 
fuch as Homer was, to exprefs ill fit terms how great his tendernefs.. N o w 
Homer, where he tells us that Ate or Mifehief was a goddefs, of a fubtle and 
fine frame, thus defcribes the tendernefs and delicacy of her f e e t ; 

The tender-footed Goddefs {huns the ground 
With airy Hep, upon the heads of men 
Sets her fine treading, and from head to head 
Trips it along full nimbly. 

T h e poet here produces a fair proof, 1 think, of her tendernefs, her going-
on the foft place rather than the hard.. The fame argument fhall I make 
jafe of, to prove the tendernefs of Love . Far he neither walks on the 
ground, nor goes upon human heads (which in truth are places not alto
gether foft); but the fofteft places poflible to be found does Love make the 
places of his range, and of bis dwelling t o e For in the manners and in the 
fouls of Gods and men he fixes his. abode : not in all fouls indifcriminately ; 
for, if he lights on any whofe manners are rough, away he marches, and 
takes up his refidence in tender fouls, whofe manners are the fofteft. Since,, 
therefore, with his feet,, and all over his fine frame, he endures not to touch, 
any but the fofteft perfons, nor in any but their fofteft parts, he cannot but 
be extremely delicate and tender. Thus have we feen that Love is full of 

1 For the proper manner in which thefe things are to be underflood, fee the apology foe 
the fables of Homer, in Vol. I. of this- work.—T.. 
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youth, delicacy and tendernefs. He is, befides, of a foft and yielding fub
ftance. For it would be impoffible for him to diifufe himfelf through every 
part of us, and penetrate into our inmoft foul, or to make his firft entry 
and his final exit unperceived by us, if his fubftance were hard and refifting 
to the touch. But a clear proof of his yielding, eafy and pliant form is that 
gracefulnefs of perfon, which it is certain belongs to him in the higheft 
degree by the acknowledgment of all: for Ungracefulnefs and Love never 
agree, but are always vifibly at variance. That he excels in beauty of 
colour, is evident from his way of life, in that he is continually converfant 
with flowers, his own likenefs. For Love refides not in a body, or in a 
foul, or any other place, where flowers never fprung; or, if they did, where 
they are all fallen, and the place quite deflowered. But wherever a fpot 
is to be found flowery and fragrant, he there feats himfelf and fettles his 
abode. Concerning the beauty of this deity thus much is fufficient 1 ; though 
much ftill remains unfaid. I am to fpeak next on the fubject of his virtue *. 
And here the higheft praife which can be attributed to any being is juftly 
due to Love ; that he does no injury to God or man ; nor by God or man 
can he be injured- He never acts through compulfion or force himfelf; 
for compulfionL or force cannot reach Love: nor ever forces he or compels 
others; for every being obeys freely and willingly every dictate and com
mand of Love : where both parties then are willing, and each is freely 
confenting to the other, thofe in the city who are kings, the laws, fay there 
is no injuftice done. But not only the perfection of juftice belongs to 
Love; he is equally endued with confummate temperance. For to be 
fuperior to pleafure, and to govern the defires of it, is every where called 
temperance. Now it is univerfally agreed, that no pleafure is fuperior to 
Love ; but, on the contrary, that all pleafures are his inferiors. If fb, they 
muft be fubjects and fervants, all of them, to Love; and he muft rule, and 
be the mafter. Having dominion thus over all pleafures and all defires, in . 

* Thus far Agatho has confounded the object of Love, the amiable, with the paflion itfelf, con
fidered as refmed, and peculiarly belonging to the human fpecies.—S. 

* From allegory, and metaphor, and true wit, Agatho defcends to pun and quibble, and play
ing on words, with fcarce a femblance of juft thought. In this next part of his defeription he 
means, by Love, that grofier part of the paflion, common to all animals: and this too he con
founds with the fatisfaction of it through enjoyment.—S. 

t he 



4S6 T H E B A N Q U E T . 

the higheft degree muft he be temperate. Then, in point of valour, not 
Mars himfelf can pretend to vie with Love. For it is not, Mars has 
Love, but Love has Mars 1 ; the Love, as fame fays, of Venus. Now the 
perfon who has another in his poffeffion mud: have the mattery over that 
perfon whom he polTeifes. The fubduer and mafter then of him who in 
valour excels all others, muft himfelf in that virtue excel without exception 
all. Thus we have already fhown the juftice, temperance, and fortitude of 
this God. To fhow his wifdom is yet wanting: and I muft do my beft to 
be no way wanting to my fubjecl. In the firft place then, that I may 
honour my own art, like Eryximachus, with my firft regards, in the wifdom 
of poetry Love is fo great a mafter, that he is able to make anv one a poet 
For, though a man be ever fo much a ftrangcr to the Mufes, yet, as foon as 
his foul is touched by Love, he becomes a poet. It concerns me to lay a 
particular ftrefs on this argument, to prove Love an excellent poet3, in all 
that kind of creative power 4 which is the proper province of the Mufes. 
For no being can impart to another that which itfelf has not, or teach an

other 
1 T o apprehend the wit of this paflage, we mult obferve, that the word has is here ufed in two 

fenfes : in the firft part of the fentence, it means the foul being afr'e&ed with the paflion ; in the next, 
it means the paflion poflefling the foul. There is the fame double meaning of the word habco in 
the Latin, and every modern language derived from it •, and it is no folecifm in Englifli. But there 
feems to be more wit and fmartnefs in a repartee of Ariftippus, in which he played on the fame 
word, though fomewhat differently ; when, on his being reproached with having Lais, a celebrated 
courtezan, for his miftrefs, he replied, E;ca, axx' cu* t^ofxai. True, I have her, that is, enjoy her; 
but fhe has not me ; that is, has me not in her power.—S. 

a Agatho, in this part of his description, ufes the word Love in three different fenfes : firft, as 
it means that fine paifion in the human fpecies only, which, by roufing and improving the faculties 
of the foul, fupplies the want and does the office of genius: next, as it means the paflion, whofe 
power is exerted chiefly in the body, and, by exciting every animal to the work of generation, 
executes the ends for which nature implanted it in them all: laftly, as it means a particular 
genius or flrong bent of the mind from nature to fome particular fludy, which feldom fails of 
improving and perfecting every art.—S. 

3 In this fentence Agatho juftifies the character which Socrate^ had given of him juft before, 
and (hows himfelf a truly polite and well-bred man. Tor, upon his mention of the art of poetry, 
in which he had lately appeared fo excellent, he here modeftly declines the attributing any merit 
in that refpecl to his own poetic genius, as if he was a favourite of the Mufes; and with great 
gallantry transfers the praife, bellowed upon himfelf, to Love ; as if Love, and not the Mufes, had 
jnfp'u'ed him. —S. 

* Plato has here contrived an opportunity for Agatho to play upon a word, or ufc it in more 
p fenfes 
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other that which itfelf knows not. In the other kind of the creative power, 
the making of animals, it is undeniably to the wifdom of this deity that all 
living things owe their generation and production. Then, for the works of 
the mechanic arts, know we not that every artift who hath Love for his teacher 
becomes eminent and illuftrious ; but that the artift whom Love infpires not 
and animates never riles from obfcurity? The bowman's art, the art of heal
ing, and that of divination, were the inventions of Apollo, under the guidance 
of Love, and the influence of his aufpicious power. So that the God of Wif
dom himfelf, we fee, was the difciple of the God of Love. Prompted by Love , 
the Mufes invented the art of mufic, Vulcan the art of working metals, Minerva 
the art of weaving, and Jupiter the art of well governing the Gods and mortals. 
From the beginning of that aera were the affairs of the Gods well fettled ; 
from the time when Love arofe and interpofed among them,—the Love cer
tainly of beauty ; for diforder and deformity are by no means the objects of 
Love. Antecedent to that time it was, as I obferved before, that thofe many 
fad and ftrange accidents, they tell us, befell the Gods : it was when Neceffity 
reigned and ruled in all things. But as foon as the charms of beauty gave 
birth to the God whom we celebrate, with him rofe every good which bleffes 
either Gods or mortals.—Thus, Phaedrus, in the firfl place Love, as he ap
pears to me, is moft excellent himfelf in beauty and in virtue; in the next 
place, he is the caufe of the like excellencies in other beings. I feel within 
me an inclination to make a verfe or two on this fubject, on the effects 
which Love produces;— 

fenfes than one. For the Greek word growi;, which we have tranflated creative power, fignifies 
not only making or creation, but poetry too : as the word 9ro»jT>i? fignifies both creator and poet. 
Taking advantage of thefe different meanings, Agatho attributes 7 r m w 9 or creation, to each of 
the three kinds of Love mentioned in note 2, p. 486, as the work or effect of each. To the firfl; he 
attributes poetry, an art which creates, as it were, or makes out of nothing real, out of the mere 
imagination of the poet, its own fubject. To the next he juftly afcribes the making or generating 
of animals in a way peculiar to Nature ; who, beginningfrom the fmalleft materials, and collect
ing all the rclt by infenfible degrees from all neighbouring quarters, forming all the while, and 
animating whillt fhe forms, feems to create out of nothing too. And Love, in the fenfe in which 
he ufes the word lad, he no lefs juftly fuppofes to have the principal hand in making the moft 
excellent works of every art, where the artift hath his fubject-mattcr ready created, and lying all 
at once before him, and apparently, therefore, creates nothing but the form.—S. 



468 T H E B A N Q U E T . 

The rugged main he fmooths, the rage of men 
He foftens ; thro* the troubled air he fpreads 
A calm, and lulls the unquiet foul to reft. 

It is he who frees us from referve and ftrangenefs; and who procures us open-
nefs and intimacy: it is he who eftablifhes focial meetings and affemblies, 
fuch as this of ours : in feftival entertainments, in dances, and in feafts, he 
is the manager, the leader, and the founder; introducing courtefy and fweet-
nefs, baniftting rufticity and favagenefs; difpenfing abroad benevolence and 
kindnefs, retraining malignity and ill-will: propitious, gracious, and good 
to all: the admired fpectacle of wife men, the heart-felt delight of Gods: 
the envy of thofe to whofe lot he falls not, the acquifition of fuch only as are 
fortunate : the parent of delicacy and tendernefs, of elegance and grace, of 
attractive charms and amorous defires : obfervant of good, overlooking evil: 
in difficulties, in fears, in (ilent wifhes, and in foft addreffes, the protector, the 
encourager, the patron, and the infpirer : of Gods and men, of all linked to
gether, the beauty and the ornament: a guide to all which is good and ami
able, the beft and the moft charming: whom it is the duty of every one to 
follow; joining in chorus to his praife, or bearing part in that fweet fong 
fang by Love himfelf, with which he foftens the heart and fooths the mind 
of every God and mortal.—This is my fpeech, Phaedrus, which I confecrate 
to Love; a fpeech, partly jocofe and partly ferious, fuch as the beft of my 
poor abilities in wit and eloquence are able to furnifti out. 

When Agatho had done fpeaking, Ariftodemus told me, the room rang 
with the applaufes of the company ; all of them loudly declaring, that 
Agatho's fpeech on Love was worthy of himfelf, and worthy of the God in 
whofe honour it was fpoken.—Upon which Socrates, directing his eyes to 
Eryximachus, faid, Well, what think you now, you fon of Acumenus? 
Think you not that I had good grounds for thofe fears I told you I was 
under ? and that I fpake prophetically, when I faid that Agatho would make 
an admirable fpeech, and that I fhould be driven t 6 diftrefs ?—The firft 
thing, replied Eryximachus, I think you foretold truly, " that Agatho's 
fpeech would be excellent—but the other, that " yourfelf would be driven 
to diftrefs," I do not believe was a true prophecy.—How, my good friend, 

faid 
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faid Socrates, fhould I avoid being at a lofs, and diftrelied for fomething to 
fay ? or how, indeed, could any other perfon, who was to fpeak, after a 
fpeech on the fame fubjeft fo full of beauty and variety ? It was not, I muft 
acknowledge, in all refpe&s, and in all the parts of it, equally admirable : but 
who, that heard the conclufion, could help being aftonifhed at the elegant 
choice of words, and beauty of the di&ion ? For my part, when I confider 
how little I fhall be able to fay any thing that will not fall far fhort of it, I 
fhould be tempted to run away for very fhame, had I any poffibility of mak
ing my efcape. For, whilft he was fpeaking, he put me in mind of Gorgias; 
and, to fay the truth, that which Homer relates ftruck me at that time very 
fenlibly. Now, thought I, what if Agatho fhould at the laft fend forth the 
head of that formidable fpeaker Gorgias ; to affault my imagination; and 

thus 
1 This pafTage in the Greek runs this :—JL<po€ou(At}V fxn pu>i re\tura>v b Ay<x9av Topyiou ttefatov Shvoy 

teyuv BV TW Xoya im rov tpov hoyov mnifya.^ H. T . X. In this, as alfo in the preceding fentence, where 
Gorgias is mentioned, Cornarius would have us read Topyouc, inftead of Fopyiov, and conse
quently, in this laft, Jbvoj inftead of fcivou, referring this attribute to Agatho; and quite infen-
fible, as it feems, to the many ftrokes of humour in this paffage : for he gravely gives this notable 
reafon for his alteration,—that the head of Gorgias, truly, had no fuch power as is here attributed 
to it. But he has forgotten to clear up a fmall difficulty which attends his alteration ; and that 
is, how Agatho the Handfome, for fo he was commonly called, or Agatho's handfome fpeech, 
lhould immediately put Socrates in mind of the Gorgon's head. The train of thought here is 
evidently this : Agatho put Socrates in mind of Gorgias, through the fimilitude of their ftyles ; 
the thought of Gorgias put him in mind of Gorgon, through the fimilitude.of their names; and, 
perhaps, becaufe he thought them both alike Trs^copcc, prodigies ; and the thought of Gorgon, 
brought to bis mind the following paflage in Homer's Odyfley, 1. xi. 

' '• ' epic 3e x*®pw %e°S *V£'> 
Mrj ixoi Topym* xeQaKw foivoto Trehapov, 

E£ ai'&j 7TEfjt,^yeisv ayaw Tlepaetpovsia. 

Pale fear then feized me, and the dreadful thought,— 
—Now fhould the Gorgon's head, that prodigy 
Terrific, by ftem Proferpine be fent, 
Forth from her viewlefs realm, to affault my eyes, 
Vifible in all its horrors !—— 

It is eafy to obferve, that Socrates not only alludes humoroufly to Homer's thought in this pafTage, 
but, to heighten the humour, has ufed feveral of Homer's words. We have followed him in fo 
doing, where it was poflible for us; adapting thefe pafiages one to the other in the tranflation. 

V O L . in . 3 R. But 
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thus (hould, by the conclufion of his fpeech, flop my fpeech, and turn into 
ftone my fpeaking faculties !—I confidered, how ridiculous it was in me to 
profefs myfelf a great mailer in love matters, and confent to bear a part with 
you in making panegyrics on Love, when at the fame time I was entirely 
ignorant of the affair we undertook, and knew not the right way to celebrate 
the praife of any thing. For I was fo filly 1 as to imagine that we ought 
never to fay any thing but what was true in our encomiums on any fubject 
whatever; that the real properties of it were the materials which lay before 
us, as it were, to work on ; and that the bufinefs of a panegyrifl was no
thing more than out of thefe materials to felect the handfomefl and beft, 
and frame them together in the moft fkilful and the beft manner. Prepof-
feffed with this imagination, I had entertained a ftrong opinion that I fhould 
fpeak well on the fubject propofed, becaufe I well knew what praifes were 
with truth to be afcribed to Love. Whereas I now find that this is not 
the right way of making a panegyric; but that, when we praife, we are to 
attribute to our fubject all qualities which are great and good, whether they 
truly belong to it or not. Should our encomiums happen to be falfe, the 

doing, where it was poflible for us; adapting thefe paflages one to the other in the tranflation. 
But in one of the words, an important one to the humour, we found it fcarcely poflible. For the 
word fcivo;, here in Homer, fignifies terrible, or frightful; and the fame word as ufed here by 
Plato fignifies great, weighty, or powerful. Now in Englifh both thefe meanings are not to be 
expreiTed fully and exactly by the fame word. The word " formidable," however, though it 
would weaken the fenfe in Homer, may ferve to exprefs the allufion in Plato to Homer's " terrific." 
This double meaning of the word hivof, and the fimilitude of found between Gorgon and Gorgias, 
or between Topynn [*t<paA»] and Topymm, feem to be humorous imitations of the ftyle of Agatho 
and Gorgias, who were, both of them, fond of fuch puns a n d puerilities. It is neceffary to take 
notice of fome other words in this paflage, becaufe Stephens has thrown in a fufpicion of their not 
being genuine, the words sv rut *oyw,—probably imagining them to be a marginal glofs on the word 
teyttv: whereas they are in truth abfolutely necefTary to the fenfe; Xoya here being oppofed to tpyu, 
to the actual fending forth, and prefenting vifibly, the head of Gorgias. Befides that the omiflion 
of thofe words would much diminifh the glare of another Gorgiafm, which feems intended in 
*rytiv, \oyat and *oyov, the repetition of the words " fpeak" a n d " fpeech."—S. 

1 Socrates, having fatirized Agatho's ftyle, with regard to the affected ornaments of it, and its 
want of fimplicity; but doing it with that delicate and fine humour in which he led the way to 
all the politer fatirifts, particularly to the Roman poet Horace, and our own Addifon; proceeds 
now, in that ironical way peculiar to himfelf, to fatirize the fentiments in Agatho's fpeech, with 
jegard to their want of truth, juftnefs of thought, and pertinence to the fubject.—S. 

9 falfehood 
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falfehood of them, to be fure, is not material. For the propofal, it feems, 
was this, that each of us mould make a panegyric, which, by common con-
fent, was to pafs and be taken for a panegyric made on Love; and not to 
make a panegyric properly belonging to Love, or fuch a one as he truly 
merited. Hence it is, I prefume, that you gather from all quarters every 
topic of praife, and attribute to Love all kinds of perfection ; reprefenting 
him and his operations to be of fuch a nature, that he cannot fail of appear
ing in the higheft degree beautiful and good—to all thofe I mean who are 
unacquainted with him—for he certainly can never be deemed fo by thofe 
who know him: and thus the panegyric is made fine and pompous. But, 
for my part, I was an utter ftrangcr to the compofing of panegyrics after 
this manner ; and in my ignorance it was that I agreed to be one of the 
compofers. Only with my tongue, therefore, did I engage myfelf: my 
mind was no party to the agreement. And fo farewell to it; for I fhall 
never make panegyrics in this way : I fhould not, indeed, know how. Not 
but that I am ready to fpeak the truth concerning the fubject propofed, if 
you have any inclination to hear it, and if 1 may be allowed to fpeak after 
my own manner; for I mean not to fet my fpeech in competition with any 
of yours, and fo 1 un the rifk of being defervedly laughed at. Confider, there
fore, Phaedrus, for t is your affair, whether fuch a kind of fpeech as you 
have to expect from >e would be agreeable to you ; and whether you would 
like to hear the truth poken concerning Love in terms no higher than are 
adequate and fitting, .nd with fuch a difpofition of the feveral particulars as 
fhall happen to arif, from the nature of the fubject. Phaedrus, then, and the 
reft of the company, made it their joint requeft to him, that he would fpeak 
in the manner which he himfelf judged to be the moft proper.—But ftay, 
faid Socrates; give me leave firft to propofe to Agatho a few queftions ; that, 
after we have agreed together on fome neceffary premifes, I may the better 
proceed to what I have to fay. You have my confent, faid Phaedrus; fo pro
pofe your queftions.—Socrates then, as Ariftodemus told me, began in this 
manner:— 

INTRODUCTION TO THE SPEECH OF SOCRATES. 

IN my opinion, my friend Agatho, you began your fpeech well, in fay
ing that we ought in the firft place to fet forth the nature of Love, what he 

3 R 2 is 
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is in himfelf, and afterward to mow his effects, and what he operates in: 
others. This introduction of yours I much approve of. Now, then, tell 
me further concerning Love : and fince you have fo fairly and amply di-
fplayed the other parts of his nature and character, anfwer me alfo to this 
queftion, whether Love is a being of fuch a kind as to be of fomething1; or 
whether he is of nothing ? I afk you not, whether he is of fome father or 
mother; for the queftion, whether Love is the love of father or mother, 
would be ridiculous; but I mean it in the fame fenfe as if the fubject of my 
queftion was the very thing now mentioned, that is, a father; and the quef
tion itfelf was, whether a father was the father of fomething, or not: in 
this cafe you would certainly anfwer, if you anfwered rightly, that a father 
was the father of a fon or of a daughter:—would you not ?—-Certainly I 

" fhould, faid Agatho.—And an anfwer of the fame kind you would give me, 
faid Socrates, if I afked you concerning a mother.—Agatho again affented; 
—Anfwer me now, faid Socrates, to a queftion or two more, that you majr 
the better apprehend my meaning. Suppofe I were to afk you concerning 
a brother, with regard to that very circumftance, his being a brother, is he 
brother to fome perfon or not ?—Agatho anfwered in the affirmative.—î nd 
is not this perfon, faid Socrates, either a brother or a fifter ?—To which when 
Agatho had affented, Try then, faid Socrates, to tell me concerning Love; 
is it the love of nothing, or of fomething ?—Of fomething, by all means, rê  
plied Agatho.—Whatever you think that fomething to be, faid Socrates, for 
the prefent keep your thought to yourfelf; only remember it. And let me 
afk y this queftion further, relating to Love: Does Love defire that 
fomething of which it is the love, or does it not ?—Defires it, anfwered 
Agatho, without doubt.—Whether, when poffeffed of that which it defires, 
of that which it is in love with, does it then defire it ? or only when not pof. 
feffed of it ?—Only when not poffeffed of it, it is probable, replied Agatho. 
—Inftead of being probable, faid Socrates, confider if it be not neceffary that 
every being which feels any defire fhould defire only that which it is in 
want of; and that as far as any being is free from want, fo far it muft be 
free alfo from defire. Now to me, Agatho, this appears in the higheft 

* That is, whether his nature is abfolute, not of neceflity inferring the coexiftence of any other 
being ; or whether it is relative, in which the being of fome correlative is implied.—S. 

degree 
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degree neceflary. But how does it appear to you ?—To me in the fame 
manner, replied Agatho.—You fay well, faid Socrates. I afk you then, 
Gaii a man whofe fize is large wifh to be a man of large fize ? or a man 
who is ftrong, can he wifh to be ftrong ?—The impoflibility of this, replied 
Agatho, follows from what we have juft now agreed in. For the man who 
is-what he would wifh to be, muft in that refpect, and fo far, be free from 
want. —True, faid Socrates: for, if it were poflible that the ftrong could 
wifh to be ftrong, the fwift wifh to be fwift, and the healthy wifh to be 
healthy, one might then perhaps imagine it equally poflible in all cafes of 
the like kind, that fuch as are poffeffed of any thing good or advantageous 
could defire that which they already have. I mention this in general, to-
prevent our being impofed upon. For the perfon who enjoys any of thefe 
advantages, if you confider, Agatho, muft appear to you to have of neceffity 
at prefent that which he has, whether he wills it, or not: and how can this 
ever be the object of his defire ? Should any man, therefore, fay thus : I, who 
am now in health, defire to be healthy ; or, I, who now have riches, defire 
to be rich, and long for thofe very things which I have ; we fhould make 
him this reply You mean, friend, you that are at prefent poffeffed of riches, 
or health, or ftrength, would be glad to continue in pofleflion of them al-. 
ways: for at this prefent you poffefs them, whether you will or not. When 
you fay, therefore, that you defire what is prefent with you, confider, whe
ther you mean any other thing than this ; you would be glad that what i» 
prefent with you now might be prefent with you for the time to come. 
Would he not acknowledge, think you, that this was his only meaning * ?— 
Agatho agreed that he would.—This then, faid Socrates, is to love and 
defire that from which he is now at fome diftance, neither as yet has he; and 
that is, the preferving of what he pofleffes at the prefent, and his continuing 
in poffeffion of it for the future.—It certainly is fo, replied Agatho.—This 
man, therefore, faid Socrates, and every one who feels defire, defires that 
which lies not ready for his enjoyment, that which is not prefent with him, 

1 In Stephens's edition of the original we here read, axxo n b^oXoyoC av, as if the confeflion was 
demanded from Agatho in his own perfon. In all the former editions, however, it is rightly-
printed, bfioXoyoir at. But we prefume they r.re ail wrong in giving us a X A o T i .[ha &/C<J>] inftead 
of ateori \jSC hoi] whether ; milled probably by the preceding fentence, where a * t o ri fignifies any 
other thing,and is therefore rightly there divided into two words.—S. , 

that . t 
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that which he has not, that which he himfelf is not, and that which he is in 
want of; fuch things only being the objects of love and of defire.—Agatho to 
this entirely affented.—Come the.n, faid Socrates, let us agree upon thefe 
conclufions : Is not Love, in the firft place, love of fomething ? in the next 
place, is it not love of that which is wanting?—Clearly fo, replied Aga
tho.—Now then, faid Socrates, recollect what it was you told us in your fpeech 
was the proper object of Love. But I, if you pleafe, will remind you of it. 
I think you faid fomething like this, " that the affairs of the Gods were put 
in good order, and well eftablifhed, through love of things beautiful : for 
that things of oppofite kind to thefe could never be the objects of love." 
Did you not tell us fome fuch thing ?—I own it, anfwered Agatho.—You 
own the truth, my good friend, replied Socrates. Now, if this be as you 
fay, muft not Love be love of beauty, and not of deformity ?—I agree, faid 
Agatho.—And have you not agreed too, faid Socrates, that Love is love of 
fomething which is wanting, and not of any thing poffeffed already ?—True, 
replied Agatho.—It follows then, faid Socrates, that Love is not in poffeffion, 
but in want, of beauty.—It follows of neceffity, faid Agatho.—Well then, 
faid Socrates, that to which beauty is abfolutely wanting, that which is 
totally unpoffeffed of beauty, do you call that beautiful ?—Certainly not, re
plied Agatho.—Are you ftill then, faid Socrates, of the fame opinion, that 
Love is beautiful, if we have reafoned rightly ?—Agatho then made anfwer: 
I am in danger, Socrates, of being found ignorant in the fubject I undertook 
to praife.—You have honeftly and fairly fpoken, faid Socrates. And 
now anfwer me to this little queftion more: Think you not that every 
thing good is alfo fair and beautiful ?—I do, replied Agatho.—If then, faid 
Socrates, Love be in want of beauty, and if every thing good be fair and 
beautiful, Love muft be in want of good too.—I am not able, replied Aga
tho, to argue againft you, Socrates ; and therefore I admit it to be true what 
you fay.—You are not able, my beloved Agatho, faid Socrates, to argue 
againft the truth : for to argue againft Socrates is nothing difficult. And 
here fhall I difmifs you from being further queftioned. But the difcourfe 
concerning Love, which I heard formerly from Diotima the prophctefs, a 
woman wife and knowing in thefe and many other fubjects ; fo profoundly 
knowing, that when the plague feemed to be approaching Athens, and when 
the people offered facrifice to avert it, fhe caufed the coming of that diftemper 

to. 
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to be delayed for the fpace of ten years; (me it was who inftructed me i n 
the knowledge of all tilings that appertain to Love;) a difcourfe, I fay, on 
this fubject, which I once heard from her, I will try if I can relate again to 
you ; laying down, for the foundation of it, thofe points agreed on juft now 
between me and Agatho; but purpofing, however, to relate the whole of this 
by myfelf, as well as I am able. 

THE SPEECH OF SOCRATES. 

RIGHT and proper is it, Agatho, to follow the method marked out by 
you ; in the firft place, to declare what kind of a being Love is, and after
wards to fhow what are the effects produced by him. Now I think the 
eafieft way that I can take, in executing this plan, will be to lay before you 
the whole of this doctrine in the very manner and order in which I myfelf 
was examined and lectured on the fubject by Diotima. She began with me, 
on my faying to her much the fame things that were afferted juft now by 
Agatho ; that Love was a deity excellent in goodnefs, and was alfo one of 
thofe who were fair and beautiful. And fhe refuted me with the fame 
arguments I have made ufe of to refute Agatho; proving to me that Love, 
according to my own account of him, was neither beautiful nor good. 
How fay you, Diotima ? then faid I. Is Love an ugly and an evil being?— 
Soft, replied fhe ; no abufive language : do you imagine that every being who 
is not beautiful, muft of courfe be ugly ?—Without doubt, anfwered I.—And 
every being who is not wife, faid fhe, do you conclude it muft be ignorant ? 
Do you not fee there is fomething between wifdom and ignorance 1 ?—I 
afked her, what that could be.—To think of things rightly, as being what 
they really are, without being able to affign a reafon why they are fuch. 
Do you not perceive, faid fhe, that this is not to have the fcience or true 
knowledge of them ? For, where the caufe or reafon of a thing remains un
known % how can there be fcience? Nor yet is it ignorance: for that 

which 
1 See the Meno near the conclufion, and the fifth and feventh books of the Republic. It 

may fuflice for the prefent to obferve, that true opinion is a medium between wifdom properly 
fo called, i. e. an intellectual knowledge of the caufes and principles of things, and igno
rance .— I*. 

* We have here taken the liberty to paraphrafe a little, for the fake of rendering this pafTage 
more 
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which errs not from the truth, how mould that be ignorance ? Such then is 
right opinion, fomething between wifdom and ignorance.—You are cer
tainly in the right, faid I.—Deem it not neceflary then, faid fhe, that what 
is not beautiful fhould be ugly ; or that what is not good muff of confe
quence be evil. To apply this to the cafe of Love ; though you have agreed, 
he is neither good nor beautiful, yet imagine not he muft ever the more on 
that account be ugly and evil; but fomething between thofe oppofites.— 
Well, faid I, but he is acknowledged by all to be a powerful God, however.—-
By all who know him, do you mean, faid fhe, or by all who know him not ?— 
By all univerfally, replied I.—Upon which fhe fmiled, and faid, How, 
Socrates, fhould he be acknowledged a powerful God by thofe who abfo-
lutely deny his divinity ?—Who are they ? faid 1.—You yourfelf, replied 
fhe, are one of them, and I am another.—Explain your meaning, faid I.— 
My meaning, faid fhe, is eafy to be explained. For anfwer me to this 
queftion : Say you not that the Gods are, all of them, bleft and happy ? 
or would you offer to fay of any one of the Gods, that he was not a bleft 
and happy being ?—Not I, for my part, faid I, by Jupiter.—By a happy 
being, faid fhe, do you not mean a being poffeffed of things fair* beautiful 
and good ?—It is granted, anfwered I.—And you granted before, faid fhe, 
that Love, from his indigence and want of things good and'beautiful, defired 
thofe things of which he was deftitute.—I allowed it.—How then, faid fhe, 
can he be a God, he who is deftitute of things fair, beautiful and good ?— 
.It appears, faid I, that he by no means can.—You fee then, faid fhe, that, 
even in your own judgment, Love is no God.—What! faid I, muft Love 
then be a mortal ?—Far from that, replied fhe.—Of what nature was he 
then? I afked her.—Of like kind, anfwered fhe, with thofe natures we have 
juft now been fpeaking of, an intermediate one, between the mortal and 

more eafy to be under flood. In the Greek it runs thus, a X o y o v yap irpaypa <zra>{ ay u>j tTTicrrrtfin; 
Ariftotle expreffes the fajne meaning in the fame concife way, thus, fura xoyou yap r) tvicrr^. 
Ethic. Nicomach. lib. vi. cap. 6. where Xoyc is the fame thing with that which Plato in his 
Meno calls icyta-pos ama?, that is, the rational account of a thing, deriving it from its caufe. 
For the caufe [the formal caufe] of every particular truth is fome general truth, in which that 
particular is virtually included. Accordingly, in a per ft ft fyllogifm we may fee the truth of the 
conclufion virtually included in the truth of the major propofition. Nor can we properly be faid 
to know any one truth, till we fee the whole of that higher truth, in which the particular one is 
^contained .^-*S. 

5 the 
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the immortal.—But what in particular, O Diotima r—A g r e a t daemon r , 
replied 

1 The following admirable account of Love, in which it is fhown why he is called by Plato a 
great daemon, is from the MS. commentary of Proclus on the Firfl: Alcibiadcs : 

There are different properties of different Gods : for fome are artificers of wholes, of the form 
of beings, and of their efTential ornament: but others are the fuppliers of life, and are the fources 
of its various genera: but others preferve the unchangeable order, and guard the indiflbluble con
nection of things: and others, laftly, who are allotted a different power, preferve all things by 
their beneficent energies. In like manner every amatory order is the caufe to all things of con
verfion to divine beauty, leading back, conjoining, and eftablifhing all fecondary natures in the 
beautiful, rcplenifhing them.from thence, and irradiating all things with the gifts of its light. On 
this account it is afferted in The Banquet that Love is a great daemon, becaufe Love firfl demon
ftrates in itfelf a power of this kind, and is the medium between the object of defire and the 
defiring nature, and is the caufe of the converfion of fubfequent to prior natures. The whole 
amatory feries, therefore, being eftablifhed in the veftibule of the caufe of beauty, calls upwards 
all things to this caufe, and forms a middle progreflion between the object of Love and the 
natures which are recalled by Love. Hence it pre-eftablifhes in itfelf the exemplar of the whole 
daemoniacal order, obtaining the fame middle fituation among the Gods as daemons between 
divine and mortal natures. Since, therefore, every amatory feries poffefles this property among 
the Gods, we muft confider its uniform and occult fummit as ineffably eftablifhed in the firft 
orders of the Gods, and conjoined with the firft and intelligible beauty ; but its middle procefs 
as fhining forth among the fupermundane Gods, with an intellectual condition ; but its third 
progreflion as pofleffing an exempt power among the liberated Gods; and its fourth as mul-
tifarioufly diftributed about the world, producing many orders and powers from itfelf, and diftri-
buting gifts of this kind to the different parts of the world. But after the unific and firft prin
ciple of Love, and after the tripartite effence perfected from thence, a various multitude of Loves 
(nines forth with divine light, from whence the choirs of angels are filled with Love; and the 
herds of daemons full of this God attend on the Gods who are recalled to intelligible beauty. 
Add too, that the army of heroes, together with daemons and angels, are agitated about the partici
pation of the beautiful with divine bacchanalian fury. Laftly, all things are excited, revive and 
flourifli, through the influx of the beautiful. But the fouls of fuch men as receive an infpiration 
of this kind, and are naturally allied to the God, affiduoufly move about beauty, and fall into the 
realms of generation, for the purpofe of benefiting more imperfect fouls, and providing for thofe 
natures which require to be faved. The Gods indeed and the attendants on the Gods, abiding in 
their proper habits, benefit all following natures, and convert them to themfelves: but the fouls of 
men defcending, and touching on the coaft of generation, imitate the beneficent providence of the 
Gods. As, therefore, fouls eftablifhed according to fome other God defcend with purity into the 
regions of mortality, and benefit fouls that revolve in it; and fome indeed benefit more imperfect 
fouls by prophecy, others by my flic ceremonies, and others by divine medicinal fkill: fo likewife fouls 
that choofe an amatory life are moved about the deity who prefides over beautiful natures, for 
the purpofe of taking care of well-born fouls. But from apparent beauty they are led back to 
divine beauty, and together with themfelves elevate thofe who are the objects of their love. 
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replied me. For the daemon-kind 1 is of an intermediate nature between 
the divine and the human.—What is the power and virtue, faid I, of this 

intermediate 

And this alfo divine Love primarily effects in intelligibles: for he unites hjmfelf to the 
object of love, extends to it the participants of his power, and inferts in all things one 
bond, and one indiflbluble friendfhip with each other, and with the beautiful itfelf. Souls, 
therefore, poffefTed with love, and participating the infpiration thence derived, in confe
quence of ufing an undented vehicle, are led from apparent to intelligible beauty, and make 
this the end of their energy. Likewife enkindling a light in more imperfect fouls, they alfo lead 
thefe back to a divine nature, and are divinely agitated together with them about the fountain of 
all-perfect beauty. 

But fuch fouls as from a perverfe education fall from the gift which is thence derived, but are 
allotted an amatory nature, thefe, through their ignorance of true beauty, are bufily employed about 
that which is material and divifible, at which alfo they are aftonifhed in confequence of not 
knowing the paflion which they fuffer. ^ Hence they abandon every thing divine, and gradually 
decline into impiety and the darknefs of matter. They appear indeed to haftcn to a union with 
the beautiful, in the fame manner as perfectly amatory fouls j but they are ignorant of the union, 
and tend to a diflipated condition of life, and to the fea of diflimilitude. They are alfo conjoined 
with the bafe itfelf, and material privation of form. For where are material natures able to per
vade through each other ? Or where is apparent beauty, putt and genuine, being thus mingled 
with matter, and replete with the deformity of its fubject ? Some fouls, therefore, genuinely 
participate the gifts of Love, and by others thefe gifts are perverted. For as according to Plo* 
tinus the defluxion of intellect produces craft, and an erroneous participation of wifdom fophiftryj 
fo likewife the illumination of Love, when it meets with a depraved recipient, produces a tyrannic 
and intemperate life. 

After this, in another part of the fame admirable commentary, he prefents us, as he fays, with 
fome of the more arcane affertions concerning Love ; and thefe are as follow: 

Love is neither to be placed in the firft nor among the laft of beings. Not in the firft, becaufe 
the object of Love is fuperior to Love : nor yet among the laft, becaufe the lover participates 
of Love. It is requifite, therefore, that Love Ihould be eftablifhcd between the object of love 
and the lover, and that it Ihould be pofterior to the beautiful, but prior to every nature endued 
with love. Where then does it firft fubfift ? How does it extend itfelf through the univerfej 
and with what monads does it leap forth ? 

There are three hypoftafes, therefore, among the intelligible and occult Gods ; and the firft 
indeed is characterized by the gcod, underftanding the good itfelf) and refiding in that place where 
according to the oracle the paternal monad abides: but the fecond is characterized by wifdonr, 
where the firft intelligence flourifhes; and the third by the beautiful, where, as Timaeus fays, the moft 
beautiful of intelligibles abides. But there are three monads according to thefe intelligible caufes 
fubfifting uniformly according to caufe in intelligibles, but firft unfolding themfelves into light 

in 
1 For a copious account of daemons, their nature, fpecies, and employments, fee the fecond 

Note on the Fit ft Alcibiades. 
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intermediate kind of being ?—To tranfmit and to interpret to the Gods, faid 
(he, 

in the Ineffable order * of the Gods, I mean/////;, t r u t h , and love. And faith indeed eftablifhes 
all things in good ; but truth unfolds all the knowledge in beings; and laftly, love converts all 
things, and congregates them into the nature of the beautiful. This triad indeed thence proceeds 
through all the orders of the Gods, and imparts to all things by its light a union with intelligible 
itfelf. It alfo unfolds itfelf differently in different orders, every where combining its powers with 
the idioms of the Gods. And among fome it fubfifts ineffably, incomprehenfibly, and uni-
fically; but among others, as the caufe of connecting and binding ; and among others, as endued 
with a perfective and forming power. Here again it fubfifts intellectually and paternally; there, 
in a manner entirely motive, vivific, and effective: here, as governing and affimilating ; there, in 
a liberated and undefiled manner; and elfewhere, according to a multiplied and divifive mode. 
Love, therefore, fupernally defcends from intelligibles to mundane concerns, calling all things 
upwards to divine beauty. Truth alfo proceeds through all things, illuminating all things with 
knowledge. And laftly, faith proceeds through the univerfe, eftablifhing all things unically in 
good. Hence the oracles affert that all things are governed by, and abide in, thefe. And on this 
account they order Theurgifts to conjoin themfelves to divinity through this triad. Intelligible* 
themfelves, indeed, do not require the amatory medium, on account of their ineffable union. But 
where there is a union and feparation of beings, there alfo Love abides. For it is the binder and 
conciliator of natures pofterior and prior to itfelf; but the convenor of fubfequent into prior, and 
the anagogic and perfecting caufe of imperfect natures. 

The oracles, therefore, fpeak of Love as binding, and refiding in all things: and hence, if it 
connects all things, it alfo copulates us with the governments of daemons. But Diotima calls 
Love a great daemon, becaufe it every where fills up the medium between defiring and defirable 
-natures. And, indeed, that which is the object of Love vindicates to itfelf the firft order, but 
that which loves is in the third order from the beloved object. Laftly, Love ufurps a middle fitua-
tion between each, congregating and collecting together that which defires and that which is 
defired, and filling fubordinate from better natures. But among the intelligible and occult Gods 
it unites intelligible intellect to the firft and fecret beauty by a certain life better than intelli
gence. Hence, the theologift of the Greeks calls this Love blind; for he fays " feeding in his 
breaft blind, rapid Love :" noifjuxivuv nrpaiti^taoiv avo/xparoi uxuv epura. But in natures pofterior 
to intelligibles, it imparts by illumination an indiffoluble bond to all things perfected by itfelf: for 
a bond is a certain union, but accompanied with much feparation. On this account the oracles 
are accuftomed to call the fire of this Love a copulator : for, proceeding from intelligible intellect, 
it binds all following natures with each other, and with itfelf. Hence, it conjoins all the Gods 
with intelligible beauty, and daemons with Gods; but it conjoins us with both Gods and daemons. 
In the Gods, indeed, it has a primary fubfiftence, in daemons a fecondary one, and in partial 
fouls a fubfiftence through a certain third proceffion from principles. Again, in the Gods it 
fubfifts above effence: for every genus of Gods is fupereffential. But in daemons it fubfifts accord
ing to effence; and in fouls according to illumination. And this triple order appears fimilar to 

* \. t. In the fummit of that order which is called intelligible and at the fame time intellectual. 
3 s 2 the 
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fhe, what comes from men; and to men, in like manner, what comes from the 
Gods ; from men their petitions and their facrifices; from the Gods, in return, 
the revelation of their will. Thus thefe beings, /landing in the middle rank 
between divine and human, fill up the vacant fpace, and link together all in
telligent nature. Through their intervention proceeds every kind of divination, 
and the prieflly art relating to facrifices, and the myfteries and incantations, 
with the whole of divination and magic. For divinity is not mingled with man; 
but by means of that middle nature is carried on allconverfe and communica
tion between the Gods and mortals, whether in fleep or waking. Whoever has 
wifdom and ikill in things of this kind is a daemoniacal man: the knowing and 
fkilful in any other thing, whether in the arts, or certain manual operations,, 
are illiberal and fordid. Thefe daemons are many and various. One of 
them is Love.—But, faid I, from what parents was he born?—The hiftory 
of his parentage, replied fhe, is fome what long to relate : however, I will 
give you the relation. At the birth of Venus, the Gods, to celebrate that 
event, made a feaft; at which was prefent, amongft the reft, Plenty f , the 

fon 
the triple power of intellect. For one intellect fubfifts as imparticipable, being exempt from all-
partial genera ; but another as participated, of which alfo the fouls of the Gods participate as of 
a better nature; and another is from this ingenerated in fouls, and which is, indeed, their per
fection. And thefe three diftinctions of intellect Timaeus himfelf fignifies. That Love, there
fore, which fubfifts in the Gods muft be confidered as analogous to imparticipable intellect: for 
this is exempt from all the beings which receive and are illuminated by its nature. But demoni
acal Love is analogous to participated intellect: for this is eflential, and is perfected from itfelf,. 
in the fame manner as participated intellect is proximately refident in fouls. And the third 
Love is analogous to intellect which fubfifts as a habit, and which inferts an illumination in fouls. 
Nor is it unjuflly that we confider Love as coordinate with this intellectual difference : for in in
telligible intellect it poflefles its firft and occult hypoftafis: and if it thence leaps forth, it is alfo 
eftabliftied there according to caufe. And it appears to me that Plato, finding that intelligible 
intellect was called by Orpheus both Love and a great Daemon, was himfelf pleafed to celebrate 
Love in a fimilar manner. Very properly, therefore, does Diotima call it a great daemon ; and 
Socrates conjoins the difcourfe about Love with that concerning Daemons. For, as every thing 
demoniacal is fufpended from the amatory medium, fo alio the difcourfe concerning a demoniacal 
nature is conjoined with that concerning Love, and is allied to it. For Love is a medium between 
the object of love and the lover; and a daemon is a medium between man and divinity.—T. 

1 By Plenty, the fon of Counfel, we muft underftand that divine caufe of abundance which fub
fifts in Jupiter the demiurgus of the world. For Jupiter is called Mnng, or Counfel, by Orpheus, 
as. we are informed by Proclus in Tim. p. 1 0 2 . Poverty is Matter, which in itfelf is deftitute of 

8 all 
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fon of Counfel. After they had fupped, Poverty came a-begging, an abun
dance of dainties being there, and loitered about the door. Juft then Plenty, 
intoxicated with nectar *, (for as yet wine1 was not) went out into the 
gardens of Jupiter; and oppreifed with the load of liquor that he had drunk, 
fellafleep3. Poverty, therefore, defiring through her indigence to have a 
child from Plenty, artfully lay down by him, and became with child of Love. 
Hence it is that Love is the conftant follower and attendant of Venus, as 
having been begotten on the birth-day of that Goddefs : being alfo, by his 
natural difpofition, fond of all beauty, he is the more attached to Venus her
felf on account of her being beautiful. Now, as Love is the fon of Plenty 
and of Poverty, the condition of his life and fortune is as follows : In the 
firft place, he is always poor; and is far from being either fair or tender, as 
the multitude imagine him ; for he is rough, and hard, and dry, without 
fhoes to his feet, and without a houfe or awy covering to his head; always 
grovelling on the earth, and lying on the bare ground, at doors, and in the 
ftreets, in the open air ; partaking thus of his mother's difpofition, and living 
in perpetual want. On the other hand, he derives from his father's fide 
qualities very different from thofe others : for hence it is that he is full of 
deligns upon the good and the fair : hence it is that he is courageous,, 
fprightly, and prompt to action ; a mighty fportfman, always contriving 
fome new device to entrap his game : much addicted to thought, and fruit
ful in expedients ; all his life philofophizing ; powerful in magic and enchant
ment, nor lefs fo in fophiftry. His nature is not mortal, in the common. 

all things, hut is filled as far as it can be filled from Plenty, whofe overflowing fullnefs terminates 
rn its dark and rebounding feat. Plato, therefore, in Calling Love the offspring of Plenty and 
Poverty, appears to comprehend its whole feries. For Love, confidered as the fame with Defire, 
is, according to its fubfiftence in Jupiter, the fon of Plenty ; but, according to its ultimate fubfift
ence, it is the offspring of Matter: for Matter alfo delires good, though her defire is moft debile 
and evanefecnt. But by Poverty being pregnant with Love at the birth of Venus, Plato occultly 
intimates that the divine abundance in the demiurgus of the world proceeds into matter in con* 
junction with the illuminations of divine beauty.—T. 

1 Intoxication with nectar fignifies that dcific energy through which divine natures are enabled 
to provide immutably for all things.—T. 

This fignifies nothing more than that wine belongs to the fenfible, and not to the intelligible 
world. By the gardens of Jupiter, we may conceive that the fplendour, grace, and empyrxan 
beauty of the demiurgic illuminations of the maker of the univerfe are fignified.—T. 

3 Sleep, when applied to divine natures, fignifies an energy feparate from fenfibles.—T. 

way 



502 T H E B A N Q U E T . 

way of mortality, nor yet is it immortal, after the manner of the immortal 
Gods ; for fometimes, in one and the fame day, he lives and flourifhes, when 
he happens to fare well; and prefently afterwards he dies; and foon after 
that revives again, as partaking of his father's nature. Whatever abundance 
flows in upon him is continually ftealing away from him : fo that Love is 
never abfolutely in a ftate either of affluence or of indigence. Again, he is 
feated in the midft between Wifdom and Ignorance. For the cafe is this 
with regard to wifdom :—None of the Gods philofophize, or defire to become 
wife ; for they are fo ; and if there be any other being befide the Gods who 
is truly wife, neither does fuch a being philofophize. Nor yet does philo-
fophy, or the fearch of Wifdom, belong to the Ignorant *. For on this very 
account is the condition of Ignorance fo wretched, that notwithstanding fhe 
is neither fair, good, nor wife, yet fhe thinks fhe has no need of any kind of 
amendment or improvement. So that the ignorant, not imagining them
felves in need, neither feek nor defire that which they think they want not. 
—Who are they then, O Diotima, faid I, who philofophize, if they are nei
ther the wife nor the ignorant ?—That is evident, faid fhe : even a child 
may now difcover that they muft be fuch as ftand in the middle rank of being; 
in the number of whom is Love. For wifdom is among the things of higheft 
beauty; and all beauty is the object of love. It follows therefore of ne
ceffity, that Love is a philofopher, or a lover of wifdom ; and that, as fuch, 
he ftands between the adept in wifdom and the wholly ignorant. This, as 
well as all the reft of his condition, is owing to his parentage; as he derives 
his birth from a father wife and rich in all things, and from a mother un-
wife and in want of all things. Such, dear Socrates, is the nature of this 
daemon. But that you had other thoughts of that being, whom you took for 
"Love, is not at all furprifing. For, if I may guefs from the defci iption you 
gave of him yourfelf, you feem to have taken for Love that which is beloved, 
not that which loves: and from this miftake it arofe, as I imagine, that 
Love appeared to you in all refpedls fo beauteous. For the object of love, 
the amiable, is truly beauteous and delicate, is perfect: and completely bleft. 
But to the fubject of love, the lover, belongs a different nature, fuch a 

1 This paflage in the Greek original is thus printed: auro yap icuro ttrn xaXtitoM apaliiai but 
we ^refume that either the laft word of thefe fhould be printed a/xaOia, figuratively meaning 
ofAaQiif or ehe, that the firft words fhould be thus printed, avru yap TOVTW.—S. 

one 
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one as I have defcribed to you.—Be it granted fuch, Diotima, faid I; for 
what you tell me bids fair to be the truth. But now, fuch being his nature, 
of what advantage is he to human kind ?—This, Socrates, faid fhe, in the 
next place, I fhall do my beft to teach you. Already then it appears what 
kind of being Love is, and of what parents he was born : and that his object, 
is beauty you yourfelf have afTerted. Now what anfwer fhall we make 
fhould we be afked this queftion, "O Socrates and Diotima! how or 
in what refpect mean ye, when ye fay that beauty is the object of Love ? "— 
To exprefs the meaning of my queftion in plainer terms, faid fhe, What 
is it which the lover of beauty longs for ?—To be in pofTeftion, faid I, of the 
beloved beauty.—Your anfwer, faid fhe, draws on a further queftion: What 
will be the ftate or condition of that man who is in pofTeffion of his beloved-
beauty?—I told her, I could by no means anfwer readily to fuch a queftion.— 
Suppofe then, faid fhe, that changing the fubject of the queftion, and putting 
good in the place of beauty, one were to afk you thus, and fay, Anfwer me,. 
Socrates, to this queftion, What is it which the lover of good longs for ?— 
To be in pofTeffion of that good, anfwered I.—And what, fhe afked me again,, 
will be the ftate of that man who is in pofTeffion of good ?—This, faid I, is 
a queftion I can anfwer with much lefs difficulty, thus : that fuch a man will 
be happy.—Right, faid fhe ; for by the poffeffing of good things it is that 
the happy are in that happy ftate which they enjoy. Nor is there any room 
to queftion further, and afk, Why, or for the fake of what, a man wifhes to 
be happy; but a conclufive anfwer appears to have been given, fully fat is-
factory.—True, faid I, without difputc.—Now this wifhing. and this long
ing, faid fhe, let me afk you, whether in your opinion it is common to all 
men ; whether you think that all wifh to be always in poffeffion of thing? 
good; or how otherwife?—I think juft fo, replied I, that fuch a wifh is 
common to all.—Well then,. Socrates, faid fhe, muft we not acknowledge 
that all men are in love ; feeing that the affections of them all are always 
fixed on the fame things? or fhall we fay that fome are in love, and fome 
are not ?—It is a thought,, faid I, which, I confefs, a little furprifes me.— 
Be not furprifed, (aid fhe ; for the cafe is nothing more than this, that the 
name of love, which belongs to all love in general, we appropriate to one 
particular kind of love, fingled out from the others, which we diftinguifh 
by other names.—To make me conceive your meaning more perfectly, faid 

I, can_. 



5 0 4 T H E B A N Q U E T . 

I, cannot you produce fome other cafe parallel to this ?—T can, faid fhe. 
The following cafe is parallel: Making or creating, you know, comprehends 
many kinds of operation. For all caufe by which any thing proceeds out 
of non-being into being1 is creation. So that all the operations and all 
the works executed through any of the arts, are indeed fo many creations: 
and all the artilfs and the workmen are real creators, makers, or poets.— 
True, faid I.—And yet you know, continued fhe, they are not all of them 
called poets or makers, but are diftinguifhed by different names: whilft one. 
particular kind of creation, that which is performed in metre through the 
Mufe's art, is fingled out from the other kinds ; and the name, to which 
they have all an equal right, is given to that alone. For that alone is called 
poefy or making: and the artifts in this fpecies of creation only are pecu
liarly diftinguifhed by the name of poets or makers.—Perfe£tly right, faid I. 
—Juft fo is it then in the cafe of Love, faid fhe. Univerfally all defire o£ 
things good, and all that longing after happinefs, which is in every individual 
of human kind, is the mighty Deity of Love, who by fecret ways and ftra-
tagems fubdues and governs the hearts of all. His votaries in many various 
ways, fuch as thofe engaged in the purfuit of wealth, or ftrength of body, or 
wifdom, are not faid to be in love ; nor is the name of lover allowed to 
any fuch. But to thofe only who are devoted to Love in one particular way, 
and addict themfelves to one certain fpecies of love, we appropriate thofe 
terms of love, and lovers, and the being in love, which ought to be con
fidered as general terms, applicable in common to all the different kinds.— 
In all appearance, faid I, you are entirely in the right.—She proceeded, how
ever, to confirm the truth of what fhe had faid, in the following manner :— 
There is a faying, continued fhe, that lovers are in fearch of the other half 
of themfelves. But my doctrine is, that we love neither the half, nor even 
the whole of ourfelves, if it happen not, my friend, fome way or other to be 

1 Being does not here fignify being or entity in general, but the particular form or eflence of 
any thing, the being what it is. So non-being, juft before, does not fignify abfolute non-entity, but 
the non-being of fome particular thing, or the want of fome form, which is afterwards introduced 
into cxiftence. Accordingly creation, immediately after, fignifits not what is now-a-days gene
rally underftood by that term, a making of fomething out of mere nothing; for Plato feems to 
have had no notion of the poflibility of this; but here is to be underftood the making fome form 
or being, in the fenfe juft now mentioned, newly to exift, a particular one, which exiftcd not 
before.—S. 
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good. For we are willing to have our feet and our hands cut off, though 
our own, if we deem them incurably and abfolutcly evil. It is not to what 
is their own that men have fo ftrong an attachment, nor do they treat it fo 
tenderly on that account, unlefs there be a man who thinks good to be his 
own, and properly belonging to him, but evil to be foreign to his nature. 
80 true is it, that there is no other object of love to man than good alone. 
Or do you think there is?—By Jupiter, faid I, there appears to me no other.— 
Is this now fufficient for us? faid fhe : and have we done juftice to our ar
gument if we finifli it with this fimple and {lender conclufion, that all men 
love what is good?—Why not? faid I.—What ? faid fhe; muft we not add 
this, that they long to have pofTeffion of the loved good ?—This, faid I, muft 
be added.—And not only now to have pofTeffion of it, faid fhe again, but 
to have pofTeffion of it for ever too ; muft not this be added further?—This 
further, faid I.—Love then, in fine, faid fhe, is the defire of having good in 
perpetual pofTeffion.— Moft true, faid I ; in every tittle you are right.—Since 
then, faid fhe, this general defire is found always to fubfift and to operate in all, 
can you tell me in what particular way it operates on thofe who are com
monly faid to be in love? what the aim is of fuch lovers, and what the 
work or effect of this kind of love ?—Were I able to tell, O Diotima, rê  
plied I, I fhould not have been fo full of admiration at your wifdom ; nor 
fhould I have applied myfelf to you to be taught thefe very things, if I already 
knew them.—Well, faid fhe, I will teach you then. The aim of thefe 
lovers, and the work of this love, is to generate upon the beautiful as well 
in a mental uay as in that which is corporeal.—Your words, faid I, have 
need of fome diviner to interpret them : I confefs I do not apprehend their 
meaning.—I will exprefs myfelf then, faid fhe, in plainer language. All of 
human race, O Socrates, are full of the feeds of generation, both in their bodies 
and in their minds : and when they arrive at maturity of age, they naturally 
•long to generate. But generate they cannot upon the ugly or uncomely, and 
only upon the fair and the agreeable. For the work of generation is carried on, 
vou know, by means of the natural commerce between the two fcxes : and 
this is a work above human art, it is divine. For to conceive and to impreg
nate is to imortalize the kind : it is producing immortality out of an animal 
which is mortal. In each of the fcxes, therefore, is fome immortal and 
divine principle, the caufe of conception in the one, and of impregnation in 
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the other. But in neither of them can this principle operate effectually, un«* 
lefs the fubject on which it operates be fuitable to it and correfponding. 
Now deformity and uglinefs but ill fuit with aught which is divine. Beauty 
alone agrees with it and correfponds. For Beauty is that celeftial influence-

which favours, and that goddefs who patronizes, the work of generation* 
Hence, whenever that which teems with generative power approaches that 
which is beautiful, it fmiles benignly; and through the delight it feels, 
opening and diffufing itfelf abroad, breeds or generates. But whenever it 
meets with that which is deformed or ugly, it grows morofe, faddens, and 
contracts itfelf; it turns away, retires back, and generates not; but, reftrain* 
ing the fwollen power within, which is ready to burft forth, it bears the 
burthen with uneafinefi. Hence it is that they who are full of this, and 
long to generate, employ much of their creative power upon that which is 
beautiful: it is becaufe the beautiful frees them from thofe generative 
throes with which they labour. But, Socrates, this is not, as you imagined* 
the love of beauty.—What is it then ? faid I.—It is the love, replied fhe, of 
generating and begetting ilTue, there where we find beauty.—Be it fo, faid L 
—It certainly is fo, fhe replied.-—But, faid I, what has Love to do with gene
rating ?—Becaufe generating, anfwered fhe, perpetuates and in fome manner 
immortalizes that which is mortal. Now, that the defire of immortality 
muft always accompany the love of good, follows from what we before 
agreed in, that love was the defire of having good in perpetual poffeffion. 
For the neceffary confequence of that pofition is this, that Love defires 
immortality. 

All thefe things learned I formerly in a converfation with Diotima, dif*-
courfing upon Love. At another time fhe thus queftioned me : What do 
you imagine, Socrates, to be the caufe of that love, and that defire which 
lately was the fubject of converfation between you and me ? Do you not 
obferve, how vehement are the paflions of all brute animals 1 when the fcafon 

comes 

1 The following account of the generation of animals and their fucceflion in a continued fcries 
of individuals, by which the kind is for ever kept up in exiftence, gives us a juft reprefentation 
of all outward nature: for it is in the fame manner that the world itfelf, though continually 
pafling away, and changing in every part, yet remains for ever the fame in its whole and entire 
form; life continually arifing, and repairing the ruins made by death in every kind of things; 

and 
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comes in which they couple ? Birds as well as beads, you may perceive 
them all lick with love : fo intenfe is their defire, in .the firft place, to 
generate and breed. Nor is their ardour lefs afterwards in the rearing of 
their young. In defence of thefe, you fee them ready to engage in fight, 
the weakeft animals with the ftrongeft. To fupport thefe, you fee them 
willingly themfelves perifh ing with famine; in fhort, doing and fuffering 
for their fakes the utmoft poffible. Thofe indeed of human kind, continued 
fhe , one might imagine acted thus from a motive of reafon in themfelves : 
but, in brute animals, can you aflign the caufe why the affections of love 
fhould be fodeep and ftrong ?—I told her, I was at a lofs to account for it.— 
And do you think, faid fhe, ever to become a thorough adept in the fcience 
of love, if you are at a lofs in a cafe fo eafy ?-rrIt is for this very reafon, faid 
I, Diotima, as I lately told you, that I come to you for inftruction : it is 
becaufe I am fenfible how much I want it. Do you, therefore, teach me 
what the caufe is of thofe vehement affections you mentioned juft now, and 
of every other fentiment and paflion incident to love.—Upon which fhe 
faid, If you believe that love is, what you have often owned it to be, the 
defire of having good in perpetual poffeflion, you will be at no lofs to con
ceive what the caufe is of thofe affections. For the cafe of brute animals 
and that of the human kind are in this refpect exactly the fame; in both 
the fame principle prevails ; the mortal nature feeks to be perpetuated, and, 
as far as poffible, immortalized. Now this is poffible in one only way, that 
is, by generation; in which fome new living thing is conftantly produced 
to fupply the place of the deceafed old one. And in no other manner than 
this is life continued to any individual being, of which we fay that it lives 
ftill, and pronounce it to be the fame being. Thus every man, for inftance, 
from his infancy on to old age, is called the farrre perfon ; though he never 
has anything in him which abides with him, and is continually a new 
man ; having loft the man he was in his hair, in his flefh, in his bones, in 
his blood, in fine in his whole body. Nor in his body only, but in his foul 

and the frclh growth keeping pace with the decay. To preferve this living beauty in fuch its 
immortality and unfading youth, animals have thofe affections, impulfes or inftincts. here de-
fcribed, given to them, as imparted from the mundane foul: analogous to which are the powers of 
gravitation., attraction, mixture, cohefion, and others of like kind, which are indeed fo many 
vital powers given to the infenfible parts of the univerfe, as partaking of the life of nature.—S. 
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too, does he undergo inceflant change. His ways, his manners, his opinions, 
his defires and pleafures; his fears and forrows ; none of thefe ever continue 
in any man the fame ; but new ones are generated and fpring up in hinv 
whilft the former fade and die away. But a paradox much greater than* 
any yet mentioned is with regard to knowledge : not only fome new por-
tions of knowledge we acquire whilft we lofe others,, of which we had 
before been matters ; and never continue long the fame perfons as to the fum 
of our prefent knowledge; but we fuffer alfo the like change in every 
particular article of that knowledge. For what we call meditation fuppofes 
fome knowledge to have actually, as it were, left us ; and indeed oblivion; 
is the departure of this knowledge ; meditation then, raifing up in the room 
of this departed knowledge a frefh remembrance in. our minds, preferves> 
in fome manner and continues to us that which we had loft; fo as to make 
the memory of it, the likenefs,1 feem the very fame thing. Indeed every; 
thing mortal is preferved in this only way, not by the abfolute famenefs of 
it for ever, like things divine, but by leaving behind it, when it departs, dies, 
or vanifhes, another in its room, a new being, bearing its refemblance. By 
this contrivance in nature, Socrates, does body, and every other thing naturally, 
mortal, partake of immortality.- Immortal after a different manner is> 
that which naturally is immortal. Wonder not, therefore, that all beings* 
are by nature lovingly affected towards their offspring. For this affectionate 
regard, this love, follows every being for the fake of immortality.—Thefe 
things, faid I, O Diotima, wifeft of women ! undoubtedly are fo.—To 
which fhe, in the language of the moft accomplifhed fophifts, replied, You? 
may be allured, Socrates, it is the truth. Nor is it lefs plain, from inftances* 
of a different kind, that immortality is the great aim and end of all. For, if 
you obferve how the love of fame and glory operates on men, and what 
effect it has upon their conduct, you muft wonder at their folly in labouring 
fo much and fuffering fo greatly in the purfuit of it, unlefs you confider the 
mighty power of that paffion which poffeffes them, a zeal to become 
illuftrious in after-ages, and to acquire a fame that may laft for ever and be 
immortal. For this, more than for the fake of their families or friends, are 

1 All this necefTarily follows from the nature of the human foul; all her energies being temporal^ 

though her ejfence is eternal. She is however able to energize fuper-temporally through a union 
with an intellect fuperio: to her own.—T. 

they 
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they ready to encounter dangers, to expend their treafures, to undergo the 
levered: hardfhips, and to meet death itfelf. Do you think, continued fhe, 
that Alceftis would have died for her hufhand Admetus to preferve his 
life? or that Achilles would have died for his friend Patroclus to avenge 
his death ? or that your Athenian Codrus would have died for his children's 
fake to fecure to them the fucceffion of his kingdom ? had they not ima
gined their virtue would live for ever in the remembrance of poderity, 
as it actually does throughout all Greece at th s very day, Affure yourfelf 
their conduct had been quite different, had they not been full of this 
imagination. For, with a view to the immortality of virtue, and the never-
dying glory which attends it, have all great actions ever been performed ; a 
view which infpires and animates the performers, in proportion to the 
degree of their own perfonal worth and excellence. For they are governed 
by that univerfal paffion, the defire of immortality. But though immor
tality be thus fought by all men, yet men of different difpofitions feek it by 
different ways. In men of certain conftitutions, the generative power lies 
chiefly and eminently in their bodies. Such perfons are particularly fond 
of the other fex, and court intimacies chiefly with the fair : they are eafily 
enamoured in the vulgar way of love ; and procure to themfelves, by be
getting children, the prefervation of their names, a remembrance of them
felves which they hope will be immortal, a happinefs to endure for ever. 
In men of another damp, the faculties of generation are, in as eminent a 
degree, of the mental kind. For thofe there are who are more prolific in 
their fouls than in their bodies; and are full of the feeds of fuch an 
offspring as it peculiarly belongs to the human foul to conceive and to gene
rate. And what offspring is this, but wifdom and every other virtue ? 
Thofe who generate mod, and who are parents of the mod numerous 
progeny in this way, are the poets, and fuch artids of other kinds as are faid 
to have been the inventors of their refpective arts. But by far the mod 
excellent and beauteous part of wifdbm is that which is converfant in the 
founding and well-ordering of cities and other habitations of men ; a part of 
wifdom didinguillied by the names of temperance and judice. When the 
foul of any man has been teeming with the feeds of this wifdom from his 
youth (and of divine fouL it is the native property thus to teem), as foon as 
he arrives at maturity of age, and thofe feeds are fully ripened, he longs to 

fow 



T H E B A N Q U E T . , 

fow them in the fouls of others, and thus to propagate wifdom. In this 
fituation of his mind, his whole employment, I fuppofe, is to look about and 
fearch for beauty, where he may generate; for never can he generate on 
aught which is ugly or uncomely. Meeting firft then with outward beauty, 
that of the body, he welcomes and embraces it; but turns away from where 
he fees deformity in the body ; for his foul is full of love. But if, in his 
further and deeper fearch, he has the good fortune to meet with the inward 
and hidden beauty of a well-natured and generous foul, he then entirely 
attaches himfelf, and adheres clofely to the whole perfon in whom it is found, 
the compound of foul and body. He now finds in himfelf a facility and a 
copioufnefs of expreffion when he entertains this partner of his foul with 
difcourfes concerning virtue; by what means it is acquired; what is a 
character completely good ; what ftudies fhould be purfued; what arts be 
learnt; and how time fhould be employed in order to the forming fuch a 
character. Defirous, therefore, thus to form and perfect the object of his 
love, he undertakes the office of preceptor. Indeed, whilft he is converfing 
intimately with that which is fair, thofe feeds of wifdom, which he was 
before big with, burft forth fpontaneous, and he generates. From this 
time, whether in the prefence or abfence of his miftrefs, his mind and 
memory become prompt and active; and he readily produces all his mental 
{tore. Both the parents then join in cherifhing, rearing up, and cultivating 
the fruits of their love and amorous converfe. Hence it is that a friend
fhip of the flrmelt kind cements fuch a pair; and they are held together 
by a much ftricter band of union than by an offspring of their bodies; 
having a common and joint intereft in an offspring from themfelves more 
beautiful and more immortal. Who would not choofe to be the father of 
fuch children, rather than of mortals fprung from his body ? Who that 
confiders Homer, Hefiod, and other excellent poets, with the admiration 
they deferve, would not w ifh for fuch an iffue as they left behind them, au 
ifiue of this mental kind, fuch as perpetuates their memory with the higheft 
honour, and procures for them an immortality of fame ? Or fuch a pofle-
rity, faid flic, as that whofe foundation Lycurgus laid at Lacedamion, a race 
of which himfelf was the firft father, the preiervers of their country and of 
all Greece ? Amongft yourfelves, what honours are paid to the memory of 
Solon, who begat the Laws J And abroad as well as at home how illuftrious 

arc 
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are the names of many others, Barbarians as well as Grecians, who have ex
hibited to the world many noble actions, and have thus begotten all kinds 
of virtue ! T o men like thefe have temples often been erected, on account 
of fuch their progeny : but never was any man thus honoured on account of 
his mortal merely human offspring. In the myfteries of Love thus far per
haps, Socrates, you may be initiated and advanced. 1 But to be perfected, 
and to attain the intuition of what is fecret and inmoft*, introductory 
to which is all the reft, if undertaken and performed with a mind rightly 
difpofed, I doubt whether you may.be able. However, faid fhe, not to 
be wanting in a readinefs to give you thorough information, I will do my 
beft to conduct you till we have reached the end. Do but you your beft 
to follow me. Whoever then enters upon this great affair in a proper man
ner, and begins according to a right method, muft have been from his ear-
lieft youth converfant with bodies that are beautiful. Prepared by this ac
quaintance with beauty, he muft, in the firft place, if his leader3 lead aright, 
fall in love with fome one particular perfon, fair and beauteous; and on her 
beget fine fentiments and fair difcourfe. He muft afterwards confider, that 
the beauty of outward form, that which he admires fo highly in his favourite 
fair one, is fifter to a beauty of the fame kind, which he cannot but fee in 
fome other fair. If he can then purfue this corporeal beauty, and trace it 
wherever it is to be found, throughout the human fpecies, he muft want 

1 We have here a paufe, or hrcalc, more folemn and awful than any to be met with elfewhere 
in Plato. But it has great propriety in this place, as it becomes the fublime and mylterious cha
racter of Diotima ; and as it is necefTary, befides, for ufhering in with the greater folemnity thofe 
very fublime and myflerious fpeculations which follow it.—S. 

3 Great decorum of character is here obferved in putting into the mouth of the prophetefs a 
metaphor, taken from the method of initiation into thofe religious myfteries which at that time 
were held in the higheft reverence. For, to make this initiation perfect, three orderly fteps or 
degrees were to be taken. The firft was called purgation, the fecond illumination, and the third 
intuition j to which laft but few perfons were ever deemed worthy to be rajfed.—Agreeable to this 
gradation is the method obferved by Diotima in her initiation of Socrates into the myfteries of 
wifdom. Her confutation of his pretended former notions, bur, in reality, of the preceding 
fpeeches in this dialogue, anfwers to the purgative part of initiation into the religious myfteries. 
Her fucceeding pofitive inftructions in the true doctrine of Love anfwer to the illuminative part. 
And what remains of her difcourfe, as (he herfelf here plainly gives us to underftand, alludes to 
the laft part of the religious initiation, the intuitive.—S. 

3 That is, his daemon.—T. understanding 
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underftanding not to conceive, that beauty is one and the fame thing m all 
beauteous bodies. With this conception in his mind, he muft become a 
lover of all vifible forms, which are partakers of this beauty ; and in confe
quence of this general love, he muft moderate the excefs of that paflion for 
one only female form, which had hitherto engroffed him wholly : for he 
cannot now entertain thoughts extravagantly high of the beauty of'any par
ticular fair one, a beauty not peculiar to her, buj which fhe partakes of in 
common with all other corporeal forms that are beauteous. After this, if 
he thinks rightly, and knows to eftimate the Value of things juftly, he will 
efteem that beauty which is inward, and lies deep in the foul, to be of 
greater value and worthy of more regard than that which is outward, and 
adorns only the body. As foon, therefore, as he meets with a perfon of a 
beauteous foul and generous nature, though flowering forth but a little in 
fuperficial beauty, with this little he is fatisfied; he has all he wants; he 
truly loves, and affiduoudy employs all his thoughts and all his care on the 
object of his affection. Refearching in his mind and memory, he draws forth, 
he generates fuch notions of things, fuch reafonings and difcourfes, as may 
beft improve his beloved in virtue. Thus he arrives, of courfe, to view 
beauty in the arts', the fubjects of difcipline and ftudy ; and comes to dif
cover, that beauty is congenial in them all. He now, therefore, accounts 
all beauty corporeal to be of mean and inconfiderable value, as being but a 
fmall and inconfiderable part of beauty. From the arts he proceeds further 
%o the fciences, and peholds beauty no lefs in thefe *. And by this time hav

ing 
1 The word here ufed by Plato is ffl-ernfoy/Aacn, in which he means to include all the particulars 

of right difcipline ; every ftudy, and every exercife enjoined or recommended by antient policy to 
the youth of good families and fortunes ; in a word, all the accomplishments formed by a liberal edu
cation. Thefe may all be reduced to three kinds; habits of regular and polite behaviour, know
ledge of the liberal arts, and practice of the liberal exercifes of the body. But as all of them depend 
on principles of art, and are acquired by ftudy and difcipline, we have ufed thefe very words 
art, Jludy, and difciplifte, in translating Plato's tvim^tuMtioi, as the moft exprcfliye of his whole 
rneaning.—S. 

% The fciences here meant are thofe by the Platonifts termed mathematical, as being the fxxQn-
fjLara, the learning, which they deemed a neceflary preparation for the ftudy of true philofophy, 
Thefe were arithmetic, geometry, mufic in its theory, and aftronomy. In thefe fciences every ftep 
yvjiich the mind takes is from beauty to beauty : for every thcorcno new to the mind in any of 

thefe 
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ing feen, and now confidering within himfelf, that beauty is manifold and 
various, he is no longer, like one of our domeftics who has conceived a 
particular affection for fome child of the family, a mean and illiberal (lave 
to the beauty of any one particular, whether perfon or art, ftudy or prac
tice; but betaking himfelf to the ample fea of beauty, and furveying it with 
the eye of intellect, he begets many beautiful and magnificent reafon-
ings, and dianoetic conceptions in prolific philofophy, till thus being 
ftrengthencd and increafed, he perceives what that one 1 fcience is 
which is fo fingularly great, as to be the fcience of fo fingularly great a 
beauty. 2 But now try, continue*! fhe, to give me ail the attention you are 
mafter of. Whoever then is advanced thus far in the myfteries of Love by 
a right and regular progrefs of contemplation, approaching now to perfect in
tuition, fuddenly he will difcover, burfting into view, a beauty aftonifhingly 
admirable ; that very beauty, to the gaining a fight of which the aim of all 
his preceding ftudies and labours had been directed : a beauty, whofe peculiar 
characters are thefe : In the firft place, it never had a beginning, nor will 
ever have an end, but always is, and always flourifhes in perfection, unfuf-
ccptible of growth or of decay. In the next place, it is not beautiful only 
when looked at one way, or feen in one light; at the fame time that, 
viewed another way, or feen in fome other light, it i far from being beau
tiful : it is not beautiful only at certain times, or with reference only to cer
tain circumftances of things ; being at other times, or when things are other-
wife circumftanced, quite the contrary : nor is it beautiful only in fome 

thefe fciences opens tp her view fome proportion or fymmetry, fome harmony or order, undif-
covered before. Each different fcience feems a different world of beauty, ftill enlarging on the 
mind's eye, as her views become more and more extenfive in the fcience. For proportion in 
arithmetic differs from proportion in geometry; mufical proportion differs from them both ; and 
the fcience of the celeftial orbs, of their feveral revolutions, their mutual afpects, and their di-
ffances from each other, and from their common centre, is converfant in each of thofe three 
different proportions, and comprehends them all.—S. 

1 This one fcience is comprehended in Plato's dialectic, concerning which fee the Introduc
tion to the Parmenides.—T. 

2 Th ;s, which is the laft paufe in the fpeech, intended to renew and invigorate the attention, 
is very requifite in this place for it precedes a defeription as admirable and as full of wonder as 
the being which it defcribes: and accordingly the ftrongeft attention is here exprefsly de
manded.- S. • 
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places, or as it appears to fome perfons; whilft in other places, and to other 
perfons, its appearance is the reverie of beautiful. Nor can this beauty, 
which is indeed no other than the beautiful itfelf, ever be the objeel: of ima
gination ; as if it had fome face or hands of its own, or any other parts be
longing to body: nor is it fome particular reafon, nor fome particular fci
ence. It refides not in any other being, not in any animal, for inftance; 
nor in the earth, nor in the heavens, nor in any other part of the-univerfe; 
but, fimple and feparate from other things, it fubfifts alone with itfelf, and 
pofTeffes an effence eternally uniform. All other forms which are beauteous 
participate of this ; but in fuch a manner tbey participate, that by their gene
ration or deftrueTtion this fuffers no diminution, receives no addition, nor 
undergoes anv kind of alteration. When from thofe lower beauties, re-
afcending by the right way of Love, a man begins to gain a fight of this 
fupreme beauty, he muft have almoft attained fomewhat of his end. Now 
to go, or to be led by another, along the right way of Love, is this : begin
ning from thofe beauties of lower rank, to proceed in a continual afcent, 
all the way propoling this higheft beauty as the end ; and ufing the reft but 
as fo many fteps in the afcent; to proceed from one to two, from two * 
to all beauteous bodies; from the beauty of bodies to that of fouls *; from 
the beauty of fouls to that of arts; from the beauty of arts to that of difci
plines ; until at length from the difciplines he arrives at that difcipline which 
is the difcipline of no other thing than of that fupreme beauty; and thus 
finally attains to know what is the beautiful itfelf.—Here is to be found, dear 
Socrates, laid the ftranger-prophetefs 3 , here if any where, the happy life, 

the 
1 Plato, in freaking of the ifeent in corporeal beauty, very properly fays, that after pafling 

from one to two, we muft proceed to all beautiful bodies: for it is necefTary to afcend rapidly 
from the beauty of body to a higher beauty. Mr. Sydenham, therefore, by changing the word 
two (though ufed by Phtto) for many in his tranflation, has, I conceive, entirely perverted the 
accurate fenfe of the prefent paflage.—T. 

* In the Greek original there feems here to be a confiderable omiflion, which wc have endea
voured to fupply as follows : the fupplcmental words being thofe included between thefe marks [ ] • . 
«TO TUV HaXxv auifKtTuv [E7H Taj x a A a ; ^suxa;, KM airo TUV xu.?,av ^i>xuv~] 1711 TZKatet tTTirr^iuparx, x, T. X. 

Some fuch words are plainly necefTary to make this recapitulation agreeable to the account at large 
given before.—S. 

3 In all editions of the Greek original vre here read MavTw*w. This feems to have been the 
i ground. 
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the ultimate object of defire to mam : it is to live in beholding this confum-
mate beauty; the fight of which if ever you attain, it will appear not to be 
in gold r , nor in magnificent attire, nor in beautiful youths or damfels : with 
fuch, however, at prefent, many of you are fo entirely taken up, and with 
the fight of them fo abfolutely charmed, that you would rejoice to fpend 
your whole lives, were it poflible, in the prefence of thofe enchanting ob
jects, without any thoughts of eating or drinking, but feafting your eyes 
only with their beauty, and living always in the bare fight of it. If this be 
fo, what effect, think you, would the fight of beauty itfelf have upon a man, 
were he to fee it pure and genuine, not corrupted and ftained all over with 
the mixture of flefh, and colours, and much more of like perifhing and 
fading trafh; but were able to view that divine effence, the beautiful itfelf, 
in its own fimplicity of form ? Think you, faid fhe, that the life of fuch a 
man would be contemptible or mean; of the man who always directed his 
eye toward the right object, who looked always at real beauty, and was con-
verfant with it continually ? Perceive you not, faid fhe, that in beholding 
the beautiful with that eye, with which alone it is poffible to behold it, thus, 
and thus only, could a man ever attain to generate, not the images or fern-
blahces of virtue, as not having his intimate commerce with an image or a 
femblance; but virtue true, real, and fubttantial, from the converfe and em
braces of that which is real and true. Thus begetting true virtue, and 
bringing her up till fhe is grown mature, he would become a favourite of 

ground on which Harry Stephens and Dr. Davis built their fuppofition, that the word pammr, 
where it occurred in a prior paflage, was a corrupt reading, and (hould be clnnged into Manmvixn. 
But we are inclined to think, that the paflage now before us ought to be accommodated to that, 
rather than to this ; efpecially fince the reading of pavi-ix* in t h i s place, as well as in that other, 
is favoured by the Latin tranflaticn of Ficinus; a tranflation which has always had the autho
rity of a niauufcript allowed it, as having been mule from a marcufcript copy, not confulted by any 
of the editors, with an exadlnefs almoft verbal, and accordingly with very little regard to ftyle, 
and with no great attention to the fenfe.—S. 

x I am forry to fay that nothing can be more abfurd than the notes of Mr. Sydenham on this 
part of the dialogue. In confequence of being perfectly ignorant of the polythcifm of the Greeks, 
lie U contin.u.iily oiTering violence to the meaning of Plato, in order to make that philofopher join 
\ . - i rh h i m in ridiculing the religion of Greece. Hence, according to ?-Tr. Sydenham, P! i t o , wl e i 

- s that the beautiful itfelf is not in gold, n o r in beav.tili;! y . - u th s or damfels, intends by 
ii - ... d o gilt flatties, and the notion that fuch beau'ifui forms as thefc of Ganymede and Hebe 
were the ornaments of the court of heaven, and the delight if J ' p t c r himfelf!—T. 
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the Gods; and at length would be, if any man ever be, himfelf one of the 
immortals.—The do&rines which I have now delivered to you, Phaedrus, and 
to the reft of my friends here, I was taught by Diotima, and am perfuaded 
they are true. Full of this perfuafion myfelf, I endeavour to perfuade others, 
and to (how them, that it is difficult for any man to find a better guide or 
aftiftant to him than Love, in his way to happinefs. And on this account, 
I further contend, that every man ought to pay all due honours to that patron 
of human nature. For my own part, I make it my chief ftudy to cultivate 
the art which Love teaches, and employ myfelf upon the fubjects proper for 
the exercife of that art with a particular attention ; encouraging others to 
follow my example, and at all times, as well as now, celebrating the power 
and virtue of Love as far as I am able.—Tins fpeech, Phaedrus, you may 
accept, if you are fo pleafed, for a panegyric in praife of Love : or if you 
choofe to call it by any other name, and to take it in any other fenfe, be that 
its right name, and that its proper acceptation. 

THE SPEECH OF ALCIBIADES, 

SOCRATES having thus fpoken, the reft praifed his oration ; but Arifto-
phanes endeavoured to fay fomething, becaufe Socrates in his fpeech had 
mentioned him. On a fudden, however, a loud knocking was heard at the 
door of the the porch, together with the voices of the intoxicated, and the 
found of the pipe. Upon this Agatho faid to the fervants, See who are there; 
and if there is any one among them fit for this company, call him in : if not, 
fay that we are no longer drinking. Not long after this the voice of Alcibi-
ades, who was very much intoxicated, was heard in the court, afking where 
Agatho was, and commanding to be led to him. The flute-player, there
fore, and fome other of his companions, brought him to Agatho, and ftood 
Avith him at the doors, he being crowned with a garland of ivy and violets, 
having many fillets on his head, and exclaiming, All hail, my friends ! Either 
receive as your affociate in drinking a man very much intoxicated, or Jet us 
depart, crowning Agatho alone, for whofe fake we came. For I could 
not, fays he, be with you yefterday ; but now I come with fillets on my head, 
that, from my own, 1 may crown the head of the wifeft and the moft beau
tiful perfon, if I may be allowed fo to fpeak. Do you, therefore, laugh at 

9 me 
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me as one intoxicated ? However, though you may laugh, I well know that 
I fpeak the truth. But tell me immediately, whether I may come in to him 
or not; and whether you continue drinking or not ? All the company, 
therefore, was in an uproar, and ordered him to enter and feat himfelf; 
which he accordingly did, and called for Agatho. Agatho, therefore, came, 
led by his companions ; and Alcibiades at the fame time taking off his fillets, 
that he might crown him, did not fee Socrates, though he fat before him, but 
fat near Agatho, and between him and Socrates : for Socrates had made way 
for him that he might fit. Alcibiades, therefore, being feated, faluted and 
crowned Agatho: and then Agatho faid, Boys, take off the fhoes of Alcibiades, 
that he may recline as the third among us. Alcibiades faid, By all means, but 
afked, Who is this third drinking companion of ours ?• and at the fame time 
turning himfelf round faw Socrates ; but feeing him, he ftarted, and ex
claimed, O Hercules ! what is this ? Are you again fitting here to enfnare 
me ? as it is ufual with you to appear fuddenly where I leaff expected to find 
you. And now for what purpofe are you here ? And why do you fit in this 
place, and not with Ariftophanes, or with fome other who is ridiculous, and 
wifhes to be fo ? But you have contrived to fit with the moft beautiful of the 
guefts. Then Socrates faid to Agatho, See if you can affift me ; for the love 
of this man is not to me a vile thing ; fince from the time in which I began 
to love him I am no longer at liberty either to behold or fpeak to any beau
tiful perfon. Or does not he, in confequence of emulating and envying me 
in amatory affairs, contrive wonderful devices, and alfo revile and fcarcely 
keep his hands from me ? See, therefore, that he does not do this now, but 
conciliate us; or, if he fhould attempt violence, affift me : for the mania of 
this man, and his amatory impulfe, very much terrify me.—Alcibiades then 
faid, There is no occasion for any conciliation between you and me. I mall, 
however, at fome other time take vengeance on you for thefe things. But now, 
Agatho, fays he, give me fome of the fillets, that I may crown the wonderful 
head of this man, that he may not blame me that I have crowned you, but not 
him who vanquifhes all men in difcourfe, not only lately as you have done, 
but at all times. And at the fame time receiving the fillets, he crowned So
crates, and feated himfelf. Being feated, therefore, he faid, Come, gentlemen, 
drink, for you appear to me to be fober. This, however, is not to be 
allowed ; for it was agreed that we mould drink. I therefore engage to be 

your 
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your leader in drinking, till you have drunk enough. But, Agatho, pafs the 
cup, if there is any large one. Or, rather, there is no occafion for this; but 
Bring hither, boy, faid he, that cooling vciTel, which feems to hold more 
than eight cotylae1. Having filled this veffel, he firft drank himfelf, and 
afterwards ordered them to pour out of it for Socrates, and at the fame time 
faid, This ftratagem of mine, gentlemen, is nothing to Socrates ; for, let him 
drink as much as any one may command, he will not be in the leaft intox
icated *. Socrates, therefore, the boy having poured out of the large veffel, 
drank. But then Eryximachus faid, How mall we do, Alcibiades ? Shall 
we neither fay any thing, nor fing any thing, over the cup ; but ad exactly 
like thofe that are thirfty ? Upon this Alcibiades faid, Hail, Eryximachus ! 
heft of men, fprung from the beft and moft prudent of fathers. And hail 
to you, faid Eryximachus. But what fhall we do ? That which you order 
us; for it is neceffary to be obedient to you. For a man who is a phyfician 
is equivalent to many others. Command, therefore, whatever you pleafe. 
Hear then, faid Eryximachus. Before you entered, it feemed to us to be 
proper that every one, beginning at the right hand, fhould deliver an oration 
in praife of Love, to the beft of his ability. All the reft of us, therefore, 
have delivered cur orations; and it is juft, fince you have not fpoken, but 
have drunk, that you alfo fhould deliver one : and when you have fpoken, you 
may order Socrates to do whatever you pleafe, and he may alfo order him 
on his right hand, and in a fimilar manner with refpect to the reft. Eryxi
machus then faid, You fpeak well, Alcibiades ; but it is not equitable that a 
man intoxicated fhould engage in a verbal competition with thofe that are 
fober. But, O bletTed man, has Socrates pervaded you with refpect to any 

x That is, -Aths of a peck. 
* What 1 lato fays near the end of his firfl: book of Laws concerning drinking largely, may ferve 

as a.comment on what is here, and in other parts of this oration, related of Socrates : " If fome 
one," fays he, "confiding in his own nature, and being properly prepared by meditation, mould not 
refufe to exercife himfelf with many drinking aflbci:iles, and (hould evince, in the necelTary con
sumption of the liquor, a power fo tranfeendent and llrong, as neither greatly to err through impu
dence-, nor to be changed through virtue; but towards the end of the liquor {hould depart with
out being intoxicated, fearing any human potion the leaft of all things;—in this cafe, he would 
do fomething well." And to this Clinias, one of the perfons of the dialogue, replies: " Certainly. 
For fuch a one, by thus acting, would conduct himfelf with temperance and medefly." Plato, 
4oubtlefs, alluded to Socrates in writing this, 

thing 
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thing which he juft now faid ? O r do you know that every thing which he 
laid is juft the contrary ? For if I, he being prefent, fhould praife any one , 
whether God or man, except himfelf, he would not keep his hands from m e . 
W i l l you not predict better th ings? faid Soerates. By N e p t u n e , faid Alci
biades, lay nothing to thefe t h ings ; for I fhall praife no other perfon when 
you are prefent. Do fo then, faid Eryx imachus : if you will, praife Socrates . 
How do you fay r faid Alcibiades. Does it feem to you fit, O Eryximachus, . 
that I mould attack this man , and revenge myfelf before y o u ? So then , faid 
Socrates, what have you in your mind ? W i l l you praife me for things ridi
culous r or what will you do ? I fhall fpeak the t ruth . But fee if you per
mit me. Indeed, faid Socrates, I not only permit , but order you to fpeak 
the truth. I fhall by all means do fo, faid Alcibiades. But obferve, if I mould 
affert any thing that is not t rue , itop mc when you pleafe, and fay that in this 
I have fpoken falfely ; for I fhall not willingly lie in any th ing. And do 
not wonder if, in c o n f l u e n c e of recollecting, I narrate different c i rcum
ftances from different p laces ; for it is not an eafy th ing for a man in m y 
condition to enumerate readily, and in fucceflion, thy wonderful na tu re . 
But, gent lemen, I will thus endeavour to praife Socrates through images. 
H e indeed will, perhaps, fufpect that 1 fhall turn my difcourfe to things ridi
culous ; but the image will be for the fake of t ru th , and not for the fake of 
the ridiculous. 

I fay, then, that Socrates is moft fimilar to thofe Silenuses that are feated 
in the workfhops of ftatuaries, which the artifts have fabricated with pipes 
or flutes in their h a n d s ; and which , when they are bifected, appear to con
tain within ftatues 1 of the Gods. And I again fay, tha t he refembles the 

1 Correfponding with this is the following paflage from the Scholia of Maximus on the works 
of the Pfeudo-Dionyfius the Arcopagite: EKEWOI yap (i. e. Grieci) bia riva; avfpiavras tTtoiouv, r̂jre 
Xapxg, (inn TO£x? (/.cvrafy bug ep/xag ixa\ouv. nroiouv fo aujovg haxtiou; Supag txovras, xaQaTrep roixoxup-
yi7xoug. ECUQEV oov auruv eriQerav aya^^xra, uv tasCov $EWV, t£af)sv de airtxMiov rot/; 'fppai' E$XIVOVTO ouv bt 

ip/xoa luro.iii, i7x§iv 3e TOVTWV, Ssav auruv xaXhcoirio~jA.ovf fi^ov. Dionyfii Opera, torn. ii. p. 209 . i. e. 
" The Greeks m . d o certain {tatties, having neither hands nor feet, which they called Ifermie. 
They fifhioned thefe with avenues, like turrets on a wall. Within thefe, therefore, they placed 
the ftatues of the Gods whom they worfhipped ; but they clofed the Hcrmse externally. Hence 
thefe Hermse appeared to be things of no value •, but inwardly they contained the ornaments of 
the Gods themfelves." 

fttyr 
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fatyr Marfyas. That your outward form, therefore, is fimilar to thefe, 
0 Socrates, even you yourfelf will not deny; but that you alfo refcmble 
them in other things, hear in the next place. You are contumelious : or are 
you not? For, if you do not acknowledge it, I will bring witneffes. Are 
you not alfo a piper much more wonderful than Marfyas 1 ? For he charmed 
men through inftruments, by a power proceeding from the mouth ; and lie 
alfo accomplices this even now, when any one ufes that modulation. For 
1 call the modulation of Olympus * that of Marfyas, becaufe he inftructed 
Olympus in it. That harmony, therefore, whether it is produced by a good 
piper, or by a bad female player on the pipe, alone detains the hearers, and 
manifefts, becaufe it is divine, thofe that ftand in need 3 of the Gods and 
the myfteries; but you in this reipect only differ from that harmony, that 
you effect this very fame thing by mere words without inftruments. We, 
therefore, when we hear fome other perfon relating the difcourfe of another, 
though he that relates it fhould be a very good rhetorician, yet we pay, as I 
may fay, no attention to it; but when any one hears you, or another perfon, 
relating your difcourfes, though he that repeats them fhould be a bad fpeaker, 
and whether it be a woman, or a man, or a lad, that is the auditor, we are 
aftonifhed and poffefTed. I therefore, my friends, unlefs 1 fhould appear to 
be very much intoxicated, will tell you upon oath in what manner I have-
been affected by the difcourfes of this man, and how I am even now affected. 

1 A celebrated piper of Celaene in Phrygia. He was fo fkilful in playing on the flute, that he 
is generally confidered as the inventor of it. It is fabled of him, that he challenged Apollo to a 
trial of his fkill as a mufician ; and, being vanquifhed, the God flayed him alive. 

* Olympus was both a poet and a mufician: he was the difciple of Marfyas, and flourifhed be
fore the Trojan war. 

3 Proclus, in his MS. Commentary on the Firft .Alcibiades, where he makes a divifion of mufi-
cal inftruments, obferves, that thofe of an exciting nature were moft adapted to enthufiaftic energy. 
Hence, fays he, in the myfteries, and in the greateft of myftic facrifices, the pipe is ufefui: for 
they employ its motive power in order to excite the dianoetic part to divinity. Tex, 3»j xmTixa npot 

wQouffiav oixeiorara' ?io J"n xat t\t TCJJ /xvrrvptois KM ev rats TtXtraii xpnayLos ccu~Ko<;. xpmiai tap avroxi T« 

umnxa Trpo; rnv rv; havoias eyepciv tni TO Sew. Such, therefore, as were excited by the melody of 
the pipe in a very fmall degree, may be fuppofed to be implied by thofe that ftand in need of the 
Gods and myfteries ; as the other machinery of the myfteries, in conjunction with the pipe, would 
neceflarily produce that excitation which the pipe alone was, in fuch as thefe^ incapable of 
-effecting. 
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For wneu I hear him, my heart leaps much more than that of thofe who 
celebrate the myfteries of the Corybantcs; and my tears flow from his dif
courfes. I alfo fee many others affected in the fame manner. But when I 
hear Pericles, and other good rhetoricians, I think, indeed, that they fpeak 
well, but I fuffer nothing of this kind ; nor is my foul agitated with tumult, 
nor is it indignant, as if it were in a fervile condition. But by this Marfyas 
I am often fo affected, that it appears to me I ought not to live while I lead 
fuch a life as I do. You will not, Socrates, fay that thefe things are not 
true. And even now 1 perceive that, if I were willing to lirten to him, I 
could not bear it, but fhould be affected in the very fame manner. For he 
would compel me to acknowledge, that, being yet deficient in many things, 
I neglect myfelf, but attend to the affairs of the Athenians f . By violence, 
therefore, retraining my ears, I depart from him, flying, as it were, from 
the Syrens, left I fhould fit with him till I became old. From him alone 
likewife, of all men, 1 fuffer that which no one would think to be in me, to 
be afhamed of fomething. But I am abafhed before him alone. For I am 
confcious that I am unable to deny that what he exhorts me to do ought not 
to be done ; but when I depart from him, I am vanquifhed by the honour 
which I receive from the multitude. I therefore avoid, and fly from him ; 
and when 1 fee him I am afhamed, in confequence of what I had confented 
to do. And often, indeed, it would be a pleafure to me no longer to fee him 
among men : and yet again, if this fhould happen, I well know that I fhould 
be in a much greater degree afflicted ; fo that I am ignorant in what man
ner I fhould ufe this man. And from the modulations, indeed, of this fatyr, 
both I and many others have fuffered fuch-like things. 

But hear from me how much he refembles fuch things as I fhall affimilate 
him to, and what a wonderful power he pofTeffes. For be well affured of 
this, that no one of you knows him ; but I will manifeft him, fince I have 
begun to fpeak. You fee then that he is difpofed in a very amatory manner 
towards beautiful things; and that he is always converfant with and afto-
nifhed about thefe. And again, he knows all things, and yet knows no
thing1; fo that this figure of him is very Silenical; for he is externally 

inverted 
1 Sec the Firft Alcibiades. 
* Very few have penetrated the prorou*kl meaning of Socrates when he faid that he knew no-

V O L . in. 3 x thing. 
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inverted with it, like a carved Silenus. But when he is opened inwardly, 
would you think, O my fellow guefts, how replete he is with temperance ? 
Know alfo, that neither if any one is beautiful, does he pay any attention to 
his beauty, but defpifes it far beyond what you would fuppofe ; nor does he 
efteem any one for being rich, or for poffefling any other honour from the 
things which are confidered as bleffed by the multitude. But he thinks that 
all thefe poffeflions are of no worth, and that we are nothing. He alfo 
paffes the whole of his life among men in irony and jeft; but when he is 

• ferious and is opened, I know not whether any one of you has feen the 
images which are within. I however once faw them, and they appeared 
to me to be fo divine, golden, all-beautiful and wonderful, that I was deter
mined to act in every refpecl: conformably to the advice of Socrates. Think
ing too that he paid great attention to my beauty, I confidered this as my 
gain, and as a circumftance wbnderfully fortunate, as I conceived that by 
gratifying Socrates I fhould hear from him all that he knew. For I formed 
a great opinion of my beauty, and thought it admirable. Thus conceiving, 
as prior to this I had never been with him alone without an attendant, I 
then difmiffed my attendant, and remained with him alone : for it is necef
fary to narrate every thing to you truly. 

But now attend to me ; and if I lie, do you, Socrates, confute me. I was 
with him, O my fellow guefts, I alone with him alone, and expected that 
he would immediately fpeak to me in fuch a manner as lovers are accuftomed 
to fpeak to the objects of their love* in folitude; and I was delighted with 
the expectation. Nothing however of this kind took place; but he dif-
courfed with me as ufual till evening, and then departed. After this, I 
incited him to engage with me in gymnaftic exercifes, expecting that I 
fhould effect fomething by this mean. We engaged, therefore, in thefe 
exercifes, and often wreftled together, no one being prefent. But what 
occafion is there to fay more ? I did not in the kaft accomplifh my purpole. 
Not fu'cceeding, therefore, in this in any refpect, it appeared to me that I 
fhould attack the man more ftrenuoufly, fince it was my determination to 

"enfnare him. Hear now then what the thing was. I invited him to fup 

thing. But he doubtlefs intended to fignify by this the nothingnefs of human compared with 
divine knowledge. For to knciv that this is the true condition of human knowledge, it is 
necefTary to know previoufly all the natures fuperior to man. 

with 
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with me, in reality forming the fame ftratagem as a lover would for the 
objects of his love. He did not readily accept my invitation : however, 
fome time after he accepted it. But when he came, as foon as he had 
fupped, he wifhed to depart; and then I being afhamed confented to his 
going away. Again however attacking him, after fupper, I difcourfed with 
him a confiderable part of the night; and when he again wifhed to depart, 
obferving that it was late, I compelled him to fray. He repofed, therefore, 
in a bed next to mine, and in which he had fupped ; and no other perfon 
befides us flept in the houfe. Thus far then, what I have faid is well, and 
might have been faid to any one; but you muft not hear me narrate what 
follows without firft admitting the proverb, that wine without childhood f 

and with childhood is true. Befides, to leave in obfcurity the pcoud deed of 
Socrates appears to me unjuft in one who undertakes to praife him. To 
which I may add, that 1 am affected in the fame manner as he is who is 
bitten by a viper: for they fay he is not willing to tell his feelings except 
to thofe that are in a fimilar condition, as they alone can know them, and 
will pardon every thing which he may dare to do and fay through the pain. 
I, therefore, have been bit by that which gives more pain, and which indeed 
caufes the moft acute of all pains. For thofe who have the heart or foul, 
or whatever elfe it may be proper to call it, bit and wounded by philofo
phic difcourfes, find the pain to be much more acute than that produced 
by the bite of the viper, and are impelled by it to do and fay any thing; 
when fuch difcourfes are received in a foul juvenile and not ignoble. Again, 
therefore, looking at Phaedrus, Agatho, Eryximachus, Paufanias, Arifto
demus, xAriftophanes, and, in fhort, Socrates, and the reft of the company; 
Since all of you, faid he, partake with rne of the mania and Bacchic fury of 
philofophy, on this account let all hear me. For you will pardon what 1 
then did, and what I now fay. But let the fervants, or any other pro
fane 1 and ruftic perfon that may be prefent, clofe their ears with mighty 

gates. 
1 Meaning that wine makes both children and others fpeak the truth. 
2 Plato when he wrote this had doubtlefs that Orphic verfe in his mind, 

Qfotopai btf Se/xi; f«m, 3" tx&tafo &tCn*ot. 

i. e. " I fpeak to thofe t o whom it is lawful; fhut your gates, ye profane." And Proclus informs 

3 x 2 u« 
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gates. When, therefore, the lamp was exinguifhed, and the fervants had 
left the room, it appeared to me requifite to employ no diflimulation towards 
him, but freely to tell him my fentiments. And I faid, moving him, Socra
tes, are you afleep ? Not yet, he replied. DO you know then, what I 
conceive ? About what particularly ? faid he. You appear to me, I replied, 
to be the only lover worthy of me, though you are not forward in courting 
me. But, as I am thus affected, I think it would be very ftupid, not to 
gratify you in this particular, and in any thing elfe of which you may be 
in want, whether it be my property, or my friends : for nothing is to me 
more honourable than to become the beft of men. But I think that no one 
can give me more AFFIFTANCE in this than you. And I fhould much more 
fear the reprehenfions of the wife, in not gratifying fuch a man, than I 
fhould fear the many and the unwife by gratifying him. Socrates, having 
heard me, faid, very ironically/ and very much after his ufual manner, O 
beloved Alcibiades, you appear in reality to be NO vile perfon, if what you fay 
concerning me is true, and there is in me a certain power, through which 
you can be made better, and if alfo you perceive in me an immenfe beauty, 
and very much excelling the elegance of your form. If, therefore, perceive 
ing this, you endeavour to have communion with me, and to change beauty for 
beauty, you ftrive to poffefs much more than I do ; for inftead of the opinion 
you endeavour to obtain the truth of beauty, and conceive that you fhall in 
reality exchange brafs for gold. But, O bleffed youth, confider more maturely, 
nor let me be concealed from you, who am nothing. For then indeed the 

fight 

us in his MS. Commentary on the Firft Alcibiades, that there was an inscription in the Eleu
finian grove forbidding the uninitiated to enter into the adyta or fecret recefles of the temple. 
TOIJ yap ng TO TWV EXEt/crinajv ref/.evo; EMiou<rivt ib%Xov TO irpoypayLpa /urj XUFEIV t i ( T C 0 r a > v a ^ U T U V > oc/xunraii cv<rt 

Xai « T £ * £ 0 - T C J f . 

Alcibiades, therefore, as he is about to relate a circumftance which, confidered independently 
of the defign with which it is mentioned, is indecent, very properly forbids the profane to be 
auditors of it. For in this he follows the myfteries, in which, as I have fhown in my Diflertation 
on them, p. 123, the indecent was introduced. In the myfteries too, as exhibitions of this kind 
were defigned to free the initiated from licentious pafhons by gratifying the fight, and at the fame 
time vanquifhing defire through the awful fanttity with which thefe rites were accompanied, fo 
what is now related by Alcibiades is introduced by Plato, in order to liberate his countrymen 
from an unnatural vice. So that it benefits the reader at the fame time that it exalts the cha

racter 
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light of the dianoetic power begins to perceive acutely, when that of the 
eye lofes its acme. You, however, are as yet at a diftance from thefe things. 
Having heard him, I replied, With refpecl to myfelf the particulars are fuch 
as I have told you, nor have I faid any thing different from what I conceive ; 
but do you advife in fuch a manner as you may think beft both for you and. 
me. This, faid he, you fay well: for in future let us, confulting together, 
do that which appears to be beft for us, both about thefe and other parti
culars. Having heard and replied to thefe things, and ceafing to fpeak, as 
if I had thought that he was wounded with a dart, I rofe, and would not 
fuffer him to fpeak any more; and wrapping myfelf round with this old 
garment (for it was winter), I reclined in it, embracing in my arms this 
truly divine and wonderful man, and thus lay the whole night. And again, 
Socrates, neither will you fay that I have afferted thefe things falfely. But 
though I acted in this manner, yet he was victorious, and defpifed, ridiculed, 
and even infulted my beauty. And as, O my fellow guefts, you are judges 
of the haughtinefs of Socrates, I call the Gods and GoddefTes to witnefs, that 
I rofe from Socrates no otherwife than if I had flept with my father, or my 
elder brother. 

What then do you fuppofe were my thoughts after this, conceiving that 
I had been defpifed, but admiring the nature, the temperance and fortitude 
of this man ? conceiving that I had met with fuch a man for prudence and 
fortitude, as I fhould never have expected to find ? Hence I could not be 
in any refpecl: angry with him, nor could I abandon his converfation, nor 
difcover any means of alluring him. For I well knew that it is much more 
difficult to fubdue him by money, than it was to vanquifh Ajax by the 
racier of Socrates. Admirably, therefore, is it obferved by Jamblichus, (De Myft. p. 2 2 . ) u that 
as in comedies and tragedies, on beholding the paffions of others we reprefs our own, render them 
moderate, and are purified from them •, in like manner in the myfteries, by feeing and hearing 
things indecent, we are liberated from the injury with which the performance of them is at
tended." He adds, "Things of this kind, therefore, are introduced for the fake of healing our 
foul, moderating the maladies which adhere to it through generation, and freeing it from its 
bonds-, and hence Heraclitus very properly called them remedies. At* rouro rv T J J xupudia xat 

rpayfiux o^orpta iraH Stufovvrts tvraptv ra otxua naQv, xai ptrpiurepa arrtpya^ofxiQay xat a7roxa9aipof*tv 
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fword; and that by which alone I thought he might be enfhared deceived 
me. Hence I wandered about dubious, and more enflaved by this man 
than any one by any other. All thefe things, therefore, were at that time 
effected by me. After this, he was my affociate and my daily gueft in the 
military expedition againft Potidaca. And here, in the firft place, he not 
only- furpaffed me, but all others, in labours. Hence, when we were 
compelled through a deficiency of provifions to faft, as is fometimes the cafe 
in armies, the reft were nothing to him with refpect to endurance. Again, 
in feafts at the military table, he alone was the only perfon that appeared to 
enjoy them ; and though he was unwilling to drink, yet when compelled 
he vanquifhed all the reft. And what is the moft wonderful of all, no one 
ever faw Socrates intoxicated. However, it feems to me that a confutation 
of this will immediately follow *, But with refpect to endurance in the 
feverity of the winter (for the' winter there is very fevere), he performed 
wonders ; and once, the cold being fo dreadful that no one could venture 
out of his tent, or, if he did venture, he was very abundantly clothed, and 
had his feet bound and wrapt in wool and fheep-fkins, Socrates then went 
out with juft the fame clothing as before this he was accuftomed to wear. 
He likewife marched through the ice without ftioes, more eafily than others 
with fhoes. But the foldiers beheld .him as one who defpifed them. And 
thus much for thefe particulars. 

Again, what this ftrenuous man did and endured in that army, it is worth 
while to hear. For thinking deeply about fomething one morning, he ftood 
confidering it; and though he was not able to difcover what he was in-
veftigating, he did not defift, but ftood exploring. It was now too mid-day, 
and the foldiers perceived him, and wondering, faid one to the other, that 
Socrates had ftood from the morning cogitating *. At length fome of the 

Ionian 
1 Alcibiades fays this as being intoxicated himfelf. 

* Socrates is not the only inftance of this dominion of the rational foul over the body, but a 
fimilar abftracYion is related of other philofophers. It is faid of Xenocrates, the difciple of Plato, 
that he was for one hour every day abftra£led from body. Archimedes was fo intent on geo
metrical figures that he was infenfible to the capture of his country, and to the enemy (landing 
before him. Plotinus, as his difciple Porphyry informs us, was often fo abftracted from body, as 
to be united by an ineffable energy with the higheft God ; and this alfo once happened to Porphyry. 
Heraclitus and Democritus, in order to obtain this abftra&ion in perfection, withdrew into foli

tude. 



T H E B A N Q U E T . 527 

Ionian foldiers when it was evening, having fupped (for it was then fum-
mer), laid themfelves down on the bare ground, that they might obferve 
whether he continued in the fame pofture through the night. But he ftood 
till it was morning and the fun rofe ; after which he departed, having firft 
adored the fun. If you are alfo willing, hear how he conducted himfelf in 
battle ; for it is but juft to relate this. For in that engagement in which 
the commanders of the army conferred on me thofe rewards which are ufually 
given to fuch as have conducted themfelves beft in battle, no other man 
faved me than Socrates; for, as I was wounded, he was not willing to leave 
me, but preferved both my arms and me. And I indeed, O Socrates, at 
that time urged the commanders to give you the rewards which are be
ftowed on the moft valiant; and for faying this, you neither blame me, nor 
accufe me of fpeaking falfely. The commanders, however, looking to my 
dignity, wifhed to give mp thofe rewards, you alfo being more defirous that 
I fhould receive them than yourfelf. 

Further ftill, O fellow guefts, it was well worth while to behold Socrates 
when our army fled from Delium ; for I happened to be in that battle 
among the cavalry, but Socrates was among the foot. The ranks, there
fore, being broken, he and I aches retreated; and I meeting with and feeing 
the troops, immediately ex< orted them to take courage, and faid that I 
would not abandon them. Here then I could fee Socrates better than at 
Potidaea; for I was in left fear, becaufe I was on horfeback. In the firft 
place, therefore, he greatly furpaffed Laches in prudent caution ; and, in 
the next place, he appeared to me, O Ariftophanes, to carry himfelf loftily, 
as you alfo fay he does here, and darting his eye around calmly to furvey 
both friends and enemies; fo that it was manifeft to every one, and even to 
him that was at a confiderable diftance, that he who touched this man 

tude. Hence the former of thefe through intenfe fludy was of a forrowful afpect j and the 
latter, when he began to recall his intellect from the fenfes, and was impeded by his eyes, blinded 
himfelf. In (hort, all thofe who have made great difcoveries in the regions of fcience have 
accomplifhed this by retiring from body into the fublime tower of intellect. Hence Plato fays in 
the Phaedrus, that the intellects of philofophers efpecially recover the wings of the foul, becaufe 
they are always attentive to divine concerns ; and on this account he at one time calls fuch phi
lofophers divine, and at another fons of the Gods. Hence too Ariftotle fays, in his Problems, 
that all who have excelled in any art have been melancholy, whether they were born fuch, or 
whether they became fuch by continued meditation. 

would 
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would be very ftrenuoufly refilled. Hence both he and his companion 
retreated with fecurity y for fcarcely was any one attacked who thus con-
duded himfelf in the battle, but they purfued thofe that fled rapidly and in 
diforder. 

There are many other things, indeed, in which Socrates is admirable, and 
for which he might be praifed. And in other purfuits, others perhaps 
may merit the fame praife; but to refemble no man, neither of the antients 
nor the moderns, this is a circumftance worthy of all wonder. For fuch as 
Achilles was, fuch alfo it may be conjectured was Brafidas 1 and others : 
and again, fuch as Pericles was, fuch alfo it may be faid were Antenor and 
Neftor. And there are likewife others that after the fame manner may 
be compared with others. But fuch a prodigy is this man, both as to him
felf and his difcourfes, that no one by fearching will find any man that 
nearly refembles him, neither among thofe of the prefent age nor among 
the antients. He can, therefore, only be faid to refemble, both in himfelf 
and his difcourfes, thofe things to which I have compared him, viz. no one 
among men, but the Silenuses and Satyrs. For I omitted to mention this 
before, that his difcourfes are moft fimilar to the Silenuses when opened. 
For the difcourfes of Socrates, to him who is willing to hear them, will at 
firft appear to be perfectly ridiculous; fince the nouns and verbs which he 
employs externally enfold a certain gift of a reviling Satyr. For he fpeaks 
of affes and their burthens, of copper-fmiths, fhoe-makers and tanners, and 
he always appears to fay the fame things through the fame; fo that every 
unfkilful and ignorant man will ridicule his words. But he who beholds his 
difcourfes when opened, and penetrates into their depth, will, in the firft 
place, find that they alone of all other difcourfes contain intellect within 
them ; and, in the next place, that they are moft divine, are replete with 
numerous images of virtue, and have a very ample extent, or rather extend 
themfelves to every thing which it is fit he fhould confider who intends to 
become a truly worthy man. Thefe then are the things, my fellow guefts, for 
which I praife and alfo for which 1 blame Socrates. I have likewife inferted in 
them the injuries which he has done me. Nor has he alone acted in thismanner 
towards me, but alfo towards Charmides the fon of Glauco, Euthydemus the 

1 Brandas was a famous Spartan general, who, after many great victories obtained over Athens 
and other Grecian Hates, died of a wound at Amphipolis, which Cleon the Athenian had befieged. 

fon 
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(on of Diodes, and very many others; for he has deceived thefe, as if he 
had been their lover, when at the lame time he rather became the beloved 
object himfelf. Hence, I caution you, O Agatho, not to be deceived by this 
man, but, knowing what I have fuffered, take care, and do not, as the pro
verb fays of fools, become wife by experience. 

Ariftodemus related, that when Alcibiabes had thus fpoken, the freedom of 
his fpeech excited a general laugh, becaufe he appeared to have for Socrates 
an amatory regard. Socrates, therefore, faid, You feem to me, O Alcibiades,. 
to be fober ; for, otherwife, you would not have attempted in fo elegant 
and circuitous a manner to conceal that for the fake of which you have faid 
all thefe things, nor would you have afferted that which,, as if foreign from 
the purpofe, you have added at the end ; as if the intention of all that you 
have faid was not to feparate me and Agatho. For you think that I ought 
to love you and no other, and that Agatho ought to be loved by you, and by 
no one befides. Neither is this Satyric and Silenic drama of yours concealed 
from, but is perfectly evident to, us. But, dear Agatho, may none of thefe 
his contrivances fucceed ! and let us endeavour that nothing may feparate 
you and me. To this Agatho replied, Indeed, Socrates, you appear to fpeak 
the truth ; and I infer that he fits between you and mer that he may fepa
rate us. He will, however, derive no advantage from this ; for I will come 
and fit next to you. By all means, faid Socrates, come hither, and fit below 
me. O Jupiter ! Alcibiades exclaimed, how much do I fuffer from this 
man ! He thinks it is neceffary to furpafs me in every thing ; but, O won
derful man, fuffer Agatho, if no one elfe, to fit between us. It is impoflible,. 
faid Socrates : for you have praifed me, and it is necefTary that I fhould now 
praife him fitting at my right hand. If, therefore, Agatho reclines under 
you, he certainly will not again praife me before he has been praifed by me. 
But ceafe, O demoniacal man, and do not envy my praife of the lad ; for I 
very much defire to pafs an encomium on him. Excellent! excellent! faid 
Agatho to Alcibiades: there is no reafon why I fhould ftay here, but there 
is every reafon that I fhould change my feat, that I may be praifed by So-
elates. Thefe things, faid Alcibiades, are ufual : when Socrates is prefent, 
it is impoffible for any other to fhare the favours of the beautiful. And now 
obferve how eafily, and with what perfuafive language, he draws this youth 
to him. After this Agatho rofe, that he might fit by Socrates: but on a fud-
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den many revellers came to tbe gates, and, finding them open, in confequence 
of fome one having gone out, they entered and feated themfelves. Hence, 
all things were full of tumult; and as there was no longer any order ob
ferved, every one was compelled to diink a great quantity of wine. Arifto
demus therefore faid, that Eryximachus and Phaedrus, and fome others, 
went home to take fome fleep; but that he flept there very abundantly, the 
nights being long, and rofe about daybreak, the cocks then crowing. When, 
therefore, he had rifen, he faw that fome of the guefts were afleep, and that 
others had departed; but that Agatho, Ariftophanes, and Socrates, were the 
only perfons awake, and were drinking to the right hand out o f a great bowl. 
He alfo added, that Socrates was difcourfing with them ; but that he did not 
recollect what the difcourfe was, becaufe he was not prefent at the begin
ning of it, as he was then afleep. However, the fum of it, he faid, was 
this, that Socrates compelled them to acknowledge that it was the province 
of the fame perfon to compofe comedy and tragedy ; and that he who was by 
art a tragic, was alfo a comic poet. When they had affented to thefe things 
by compulfion, and not very readily, Ariftodemus faid, they fell afleep; 
and that Ariftophanes fell afleep firft, and afterwards, it being now day, 
Agatho; but that Socrates, they being afleep, rifing, went out, he as ufual 
following him. And laftly, that Socrates went to the Lyceum, and, having 
wafhed himfelf as at another time, converfed there the whole day, and in the 
evening went home to reft. 

TJHE END OF THE BANQUET. 
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