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INTRODUCTION

TO

THE GREATER HIPPIAS.

THE defign of this dialogue, which has the addition of greater to its name
Hippias, in contradiftinétion to another of the fame name which is fhorter,
is gradually to unfold the nature of the beautiful as fubfifting in foul. That
this is the real defign of it will be at once evident by confidering that logical
methods are adapted to whatever pertains to foul, in confequence of its
encrgies being naturally difcurfive, but do not accord with intelledt, becaufe
its vifion is fimple, at once collefted, and immediate. Hence this dialogue
is replete with zrials * and confutations, definitions and demonfirations, divifions,
compofitions, and analyfations ; but that part of the Phzadrus in which deanty
according to its firft fubfiftence is difcuffed, has none of thefe, becaufe its
chara&er is enthufiaftic. )

It is neceflary however to remark, that in faying the defign of the dialogue
is concerning the beautiful as fubfilting in foul, we do not merely mean the
human foul, but foul in general :—in other words, it is concerning that
beauty which firft fubfifts in the foul of the univerfe, which in Platonic
language is the monad of all fouls, and is thence imparted to all the fub-
fequent orders of fouls.

It is well obferved by Mr. Sydenham ?, that Plato conceals the import-
ance of his meaning in this dialogue, by a vein of humour and drollery
which runs throughout the whole. The introductory part of the dialogue

* Tlepe xa €)6y),91, Kai 0pigpory xa amodebeg, nas Jaipeatis, ovbecers Te xa avarvres.

2 T am forry that [ could not give the whole of his argument to this dialogue ; but as he was not
profoundly fkilled in the philofophy of Plato, he is miltaken in many points, and particularly in
the defign of the dialogue, which according to him is concerning the higheft or the fovereign
beauty.

is
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is purely ironical, and feems intended by deriding to purify the fophifts
from their twofold ignorance; expofing with this view their lo.e of gain,
their polymathy, or various knowledge, of itfelf ufelefs to the prime purpotes
of life, and their total want of that true wifdom whofe tendency is to make
men virtuous and happy. Mr. Sydenham alfo obferves, that the charadter
of the compofition of this dialogue is fo perfectly dramatic, that, but for the
want of fable, it might be prefented on the ftage by good comedians with
great advantage. He adds: Nay, {o highly piturefqne is it in the manners
which it imitates, as to be a worthy fubje& for the pencil of any moral
painter. Some of the antients, it feems, placed it among the dialogues which
they called anatreptic, or the fubverting ; but it appears to me that it vught
rather to be ranked among thofe of the prrafiic and maseutic * kind.

Should it be afked, fince it is by no means pofitively afferted in this
dialogue, what the beautiful in foul is, we reply, that it is a vital rational
form, the caufe of fymmetry to every thing in and pofterior to foul. The
propriety of this definition will be obvious by confidering that the higheft
beauty is a vital mzelleftual form, the fource of fymmetry to all things pofterior
to the ineffable principle of all, as we have fhown in the Notes on the Par-
menides ; and that confequently foul, in participating this beauty, will pre-
ferve all its chara&teriftic properties entire, except the /mtelleciual peculiarity,
which in the participation will become rational.

* i. e. Among thofe which explore and obftetricate the conceptions of the foul.

THE
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PERSONS OF THE DIALOGUE.
SOCRATES anxp HIPPIAS.

SCENE'—THE LYCAZEZUM.

SOCRATES.

I{IPPIAS, the fine * and the wifc! what a long time it is fince laft you

touched ¥ at Athens!
Hir.

* The fcene of this dialogue is clearly the Lyceeum, a ftru@ure of aftonithing grandeur and
beauty, at a fmall diftance from the city, by the fide of the Ilyflus; the largeft and moft magnifi-
cent of thofe three built at the public coft for the purpofe of bathing and the gymnic exercifes. The
other two were within the city, lying convenient for the ufe of the ordinary citizens and men of
bufinefs. But this was the moft frequented by men of larger fortune and more leifure ; with
many of whom Socrates was intimately acquainted. Hither, as we learn from Plato’s Sympofium,
it was his ufual cuftom to refort, accompanied by kis friends, and to (pend here the greateft part
of the day. That the Sophiits, whenever they came to Athens, frequented the fame place, appears
from Ifocrates in Orat. Panathen. ; as indeed it is natural to fuppofe ; the nobler part of the youth
being daily there affembled : for thefe were extremely inquifitive after knowledge, and great ad-
mirers of philofophy; and the Sophifts profeffed the teaching it, and the making, for a certain
ftipulated fum of money, any man a philofopher.  To carry on this bufinefs of their profeffion,
they were continually travelling about, like the Rhapfodifts, from city to city, (raxews mavraxs
ywyvousvar, [ays Ifocrates,) wherever philofophy and knowledge were in efieem ; but vifited Athens
the oftencft, where above all places thofe ornaments of the mind were highly valued.—S.

2 Hippias was remarkable for the fincry of his apparel, as we fhall fec further on. This
friking the eyes of Socrates immediately on meeting him occafioned his addreffing him firft with

this epithet.—S.
3 Socrates in this fentence humoroufly makes ufe of a fea term to reprefent the life led by the
Sophifts, as refembling that of mariners; who are roving inceffantly from port to port, and never

¥oL. 1L 3¢ continue
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Hip. It is becaufe I have not had leifure *, Socrates. For the Elcans, yow
are to know, whenever they have any public affairs to negotiate with any
of the neighbouring cities, conftantly apply to me, and appoint me their am-
baffador for that purpofe, in preference to all others: becaufe they confider
me as a perfon the ableft to form a right judgment of what is argued and
alleged by every one of the cities, and to make a proper report of it to
them. My embaffies ?, therefore, have been frequent to many of thofe
powers ; but ofteneft, and upon points the moft in number, as well as of the
bigheft importance, bave I gone to Sparta to treat with the Lacedemonians.
This is the reafon, then, in anfwer to your queftion, why fo fcldom I vifit
thefe parts.

Soc. This it is, Hippias, to be a man truly wife and perfe@ly accom-
plithed. For, being thus qualified, you have, in your private 3 capacity,

grcal?

continue long in one place. But poflibly there i a further meaning ; it may be iiitended to pre-
pare us for obferving that inftability of Hippias himfelf, his notions and opinions, which is after--
wards to appear throughout the dialogue ;. an inftability arifing from his want of the fixed princis
ciples of {cience, the only fure foundation of fettled opinions. At the fame time; there is a pro--
priety in this expreffion from the mouth of an Athenian, to whom it muft have been habitual 3
Athens being feated near the fea, the Athcnians the principal merchants, and their ftate the
greateft maritime power then in the world.—S.

+ Plato acquaints us always as foon as poffible with the charaler of his fpeakers. In this-
firft fpeech of Hippias, the vain and oftentatious fophift, the folemn-and formal orator, both appear
in a ftrong light, and prepare us at once for all which is to follow,. agreeably. to thofe cha-r
ralters.—S.

2 Sce Philoftrat. p. 493. ed. Olear.—S.

3 Hippias is here reprefented as being both a fophift and an orator. For the better apprehend+
ing this double charaler of his, and the more fully underftanding thofe many paffages of Plato-
where thefe profeflions are mentioned, it may be ufeful to give a fummary account of their rife
and nature. The Grecian wifdom then, or philofophy, in the moft antient times of which any-
records are left us, included phyfics, ethics, and politics, until the time of Thales the Ionian 3
who giving himfelf up wholly to the fludy of Nature, of her principles and elements, with the
caufes of the feveral phznomena, became famous above all the antient fages for natural know-
ledge ; and led the way to a fucceflion of philofophers, from their founder and firft mafter called:
Ionic. Addi&ted thus to the contemplation of things remote from the affairs of men, thefe all
Jived abftra&ted as much as poflible from human fociety ; revealing the fecrets of nature only toa
few fele& difciples, who fought them out in their retreat, and had a genius for the fame abftrufe
inquiries, together with a tafte for the fame retired kind of life. As the fame of their wifdom
fpread, the curiofity of that whole inquifitive nation, the Grecians, was at length excited. This

4 gave
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great prefents made you by the young men of the age ; and are able to make
them ample amends by the greater advantazes which they derive frem you:
then, in your public charafter, you are able to do fervice to your country,
as a man ought who would raife himfelf above contempt, and acquire repu-
tation among the multitude. But, Hippias, what fort of reafon can be
given, why thofe in former days, who are fo highly famed for wifdom,
Pittacus, and Bias, and Thales the Milefian, with his difciples, fucceflors,
and followers, down to Anaxagoras, if not all, yet moft of them, are found
to have lived the lives of private men, declining to engage in public affairs ?

Hie. What other reafon, Socrates, can you imagine befide this, that they

gave occafion to the rife of a new profeflion, or fe&t, very different from that of thofe fpeculative
fages. A fet of men, fmitten, not with the love of wifdom, but of fame and glory, men of great
natural abilities, notable induftry and boldnefs, appeared in Greece ; and affuming the name of
Sophifts, a name hitherto highly honourable, and given only to thofe by whom mankindin general
were fuppofed to be made wifer, to their antient poets, legiflators, and the Gods themfelves,
undertook to teach, by a few leffons, and in a fhort time, all the parts of philofophy to any
perfon, of whatever kind was his difpofition or turn of mind, and of whatever degree the
capacity of it, fo that he was but able to pay largely for his teaching. In the fame age with
Thales lived Solon the Athenian; who took the other part of philofophy to cultivate, and,
applying himfelf chiefly to moral and political fcience, became fo great a proficient in thofe
ftudies, that he gave a new fyftem of exccllent laws to his country. Hence arofe in Athens a

racc of politicians, ftudious of the laws, and of the art of government. During this fucceflion,
through force of natural genius, good polity, commerce and riches among the Athenians, great

improvements were made in all the liberal arts: but that of oratory flourifhcd above the reft, for

this reafon; becaufe the Athenians lived under a popular governm:nt, where the art of ruiing is

only by perfuafion. Eloquence then being one of the principal meaus of perfuafion, and perfuafion

the only way to acquire and maintain power, all who were ambitious of any magiltracy or office

in the government ftudied to become eloquent orators: and the arts of rhetoric and polity were

thus united in the fame perfons. Accordingly, we learn from the Attic writers of thofe days, that .
the moft popular orators at Athens were appointed to embalffies, to magiflracies, to the command

of armies, and the fupreme adminiftration of all civil affaits. Sece particularly Ifocrates in Orat.

de Pace, & Panathen. In this dialogue we find that the fame fpirit prevailed at Elis. Now in

men of great abilities the predominant paffion is ambition more frequently than avarice. T'hofe of

the Sophifts, therefore, who excelled in quicknefs of underftanding, compafs of knowledge, and

ingenuity, fuch as Hippias was, added to their other attainments the arts of popular oratory, and

by thofe means got into the management of the ftate. Thus much for the prefent: the fequel

and the fupplement of this thort hiftory, fo far as they are neceflary to our purpofe, will appear

on fit occafions.—S.

3C 2 had
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had not a fufficient reach of prudence for the conduét of their own private
affairs, and thofe of the public at the fame time ?

Soc. Tell me then, in the name of Jupiter, whether, as all other arts are
improved, and the workmen of former times are contemptible and mean in
comparifon with ours, thall we fay that your art, that of the Sophifts, hath
in like manner received improvement; and that fuch of the antients as ap-
plied themielves to the ftudy of wifdom were nothing, compared to you of
the prefent age ?

Hie. Perfec’l]y right : that is the very cafe.

Soc. So that, were Bias to be reftored to life again in our days, he would
be liable to ridicule, appearing in competition with you Sophifts: your cafe
being parallel to that of our modern ftatuaries, who tell us that Dadalus,
were he alive, and to execute fuch works as thofe to which he owed his
great name, would but expofe himfelf, and become ridiculous.

Hie. The truth of the matter, Socrates, exaétly is what you fay. I my-
felf, however, make it my cuftom to beftow my commendations rather upon
the antients, and upon all fuch as flourithed in times precedent to our own §
giving them the preeminence and precedence ' above ourfelves ; in order to
efcape the envy of the living, and for fear of incurring the refentment of
the dead *.

Soc.

1 Adliterations, adnominations, and repetitions of the fame word, were fome of. thofe pretti-
nefles of ftyle, or graces, where they arc employed with judgment, which are faid to have been
invented by the rhetorical Sophifls. Plato, therefore, frequently in his dialogues, with great pro-:
priety, puts them into the mouths of fuch fpeakers. On what occafions, and how differently,
from the ule made of ghem by thofe {ophiftical orators, he introduces them into his own fiyle at
other times, will be obferved elfewherc.—S.

2 'There was a law at Athens, the author of which was Solon, ordaining un Aeyew xaxag oy Tef--
wnxota, #ot to revile the dead : a law made, fays Plutarch, partly from a political confideration, to
hinder the perpetuating of enmities ; partly from a motive of juftice, which forbids the attacking
thofe who are not in a capacity of defending themfelves ; and partly from a principle of religion,
agreeably to which the departed are to be looked on as facred s xau éoiov Toug webeoTutas ispovs vouss
tew.  Plut. in Vit. Solon. p. 89. E. ‘That this fentiment was of much carlier antiquity than the
age of Solon, appears from the following paffage of Archilochus, cited by Clemens Alex. Strom.
L vi. p. 619. ed. Sylburg.

Ov yap (inf. f. 1ad’) cobda, xarbavouss xepTouew
En’ a:pagiym—

For



THE GREATER HIPPIAS. 381

Soc. In my opinion, Hippias, you fee the matter in a juft light, and con-
fider it thoroughly well. I myfelf can witnefs the truth of what you fay.
It is indced certain, that your art is in this refpe@ really improved, in that
you are able to manage the concerns of the public, and at the fame time
give attention to your own private interefts.” For Gorgias *, that great
fophift of Lcontium, came hither on a public embaffy from his country, as
the ableft man among the Leontines to negotiate their affairs of ftate: and
here he acquired glory by his fine harangues in the affembly of the people;
at the fame time that by his exhibitions before private. companies ?,

N and
For thisis evil, with heart biting taunt.

To perfecute men dead.——
And from this of Homer ftill earlier,

Oux daioy phipevoiswy ex’ avdpaqw suyetaaaas.

OdyfT. 1. xxii. ver. 432/
‘With boaftful fpcech to glory o’er the dead

1s impious:

This picce of antient religion arofe partly from an opinion, that fouls freed from their earthly
bodies were in a ftate of being fuperior to that of mortals, and ought, therefore, to be honoured
by them 3 and partly was owing to a belicf that the {hadowy ghotts, or fpirits, (which they diftin
guithed from the intelle@ual fouls,) of dead perfons had it in their power to hurt the living, by
haunting and difturbing them at lealt, if no other way. It ison the foundation of this belief
that Virgil reprefents Dido thus threatening ZEneas,

Omnibus umbra locis adero : dabis, improbe, peenas,

. Zneid. 1. iv. ver. 336‘;
Be where thou wilt, my fhade fhall flill be there:

Yes; thou thalt futfer for thy cruclty, .
Bafe man!

And heuce likewife came to be inflituted the religious rite of offering eantnpia, pacificatory
facrifices, to the ghofts of thofe whom they were afraid of having offended.
in-Taur. ver. 166.—S.

* The chara@er of Gorgias i3 painted by Plato at full length in a dialogue infcribed with his
name. It will be fuflicient for our prefent purpofe to obferve, that Gorgias was by profeffion, like
Hippias, an orator as well as fophift; and fet up for teaching both philofophy and the art of
rhetoric : and that the price of his teaching was 100 wvat, which is of our money 3221 18s. 4d.
from cach of his fcholars.—S.

* The profeflion or bufinefs of a fophift confifted of three branches: one of which was to per-
fe&t and accomplifh the fine gentleman, according to the idea which the Grecians had of fuch a
charader in that 2ge of fophifm : not to form him from the.firft rudiments throughout, or in

any

Sece Eurip. Iphigen.
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and his teaching our young men, he colletted and raifed very confiderable
fums of money from this city. Or, if you would have another inftance,
there is my own friend, the famous Prodicus * ; who has frequently been
fent hither on feveral public embaffies: but the laft time, not long fince,
‘when he came as ambaflador from Ceos, his fpeeches before the council
gained him great honour; and his private exhibitions in the mean time,
together with the tuition of our yobng men, procured him an immenfe
heap of money. But not one of thofe antient fages ever thought proper to

-exa& money by way of fee or reward for his teaching; or ever took it into

his head to difplay his wifdom before a mixed multitude. So fimple were
they, and fo much a fecret was it to them, how valuable a thing was

any part, (for this tafk they thought beneath them,) but, after a courfe of liberal education had
been gone through, and the ftudies and exercifes of youth were ended, to give him then the finith-
ing touches ; qualifying him to fpeak plaufibly upon all fubje&s, to fupport with fpecious argu-
ments either ide of any queftion or debate, and by falfe oratory and fallacious reafoning, after-
wards from them called fophiftical, to corrupt the hearers, filence the oppofers, and govern all in
all things. To attain thefe admired accomplifhiments, the young gentleman was conflantly to
attend, and follow them every where, as long as hc thought fit himfelf; obferving in what
manner they difputed de guolibet ente, on any point which offered; and learning by degrees to
imitate them. Hence, that which we tranflate tuition, or teaching, is every where in Plato termed
-ouvewau Toig veors, the being accompanied by the young men.  Another part of the fophift’s occupa-
tion, quite diftinét from the former, though carried on at the fame time, was to read leftures at
a certain price to each auditor, before as many as they could procure beforehand to become fubferi-
bers to them. Thefe le€lures, the fubjects of which were chofen indifferently, were in the way
of declamations, differtations, or what we commonly call effays, ready compofed and written down,
They were not contrived, however, for the purpofe of teaching or inftrudtion: nor could they in-
.deed effectually ferve that end ; for long fpeeches and leCtures are eafily forgotten: but they were
calculated merely for entertainment and oflentation ; and properly enough, therefore, entitled by
the Sophifts themfelves emdedus, exhibitions. The third branch of their trade, the only one culti-
wvated gratuitoufly, for the fake of fame, though probably with a view, belides, of gaining
cuftomers in thofe other the Jucrative branches, was to anfwer all queftions propofed to them;
like the antient oracle at Delphi, or the authors of the Athenian oracle in the Jaft age; allufions
to which praltice of theirs we fhall meet with frequently in Plato. But in this paffage he had
occafion only to mention their other two employments, from whichimmediately accrued their
gain—S.

t In Prodicus alfo were united the two charalers of orator and fophift: as Philofiratus (in
Vit. Sophift.) confirms. That Socrates condefcended to attend his le@ures, and contrated an
intimacy with him, we learn from feveral of Plato’s dialogues. The price paid by each of his
auditors at thofe laft exhibitions of his, here mentioned, was §o doaxuas, or i1l 12s. 35d. See
Plat. in Cratyl. p. 384. and Ariftot. Rhet. L iii. c. 14.—S.

money,
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money. Whereas each of the others, whom I mentioned, has made more
money of his wifdom, than any other. artificer ¥ could ever earn from any
art whatever : and prior to thefe Protagoras did the fame.

Hre. You know nothing, Socrates, of what high advantages belong to
our profeflion. If you knew but how great have been my own gains, you
would be amazed. To give you only one inftance : Going upon a certain.
time to Sicily, where Protagoras then refided, high in reputation and reve-
rend in years; I, though at that time in age greatly his inferior, gained in a
very fhort time more than a hundred and fifty minas *: nay, from one
place only, and that a very little one, Inycum, I took above twenty 3.
This when I brought home with me, and prefented to my father, it ftruck
him and my other friends in the city with wonder and aftonifhment.
To fay the truth, I am inclined to think, that not any two of the fophifts,
name which you pleafc, taken together, have acquired fo much money as
myfelf,

Soc. A fair and a notable evidence have you produced, Hippias, proving
not only your own wifdom,. but how wife the world, too, is become now-
a-days ; and what difference there 1s between the modern wifdom and the
antient in point of excellence. For of thefe predeceflors-of yours there is
reported great folly, according to your account of things .. To Anaxagoras,
for inftance, it is faid, happened the contrary of that lucky fate which befel
you. For, when great wealth lad been left him, he through negligence,

T Annos dmwiovpyose  The reafon why Plato ufes this word, rather than 7exwxo;, his ufual term
for arrift, will appear in his dialogue named The Sophift ; where he debafes that profeffion below
the rank of the meaneft artificer in any ufeful or honeft way.—S.

2 Equal to 484l. 7s. 6d. Englith money.—S.

3 Fqual to 64l 118. 8d. In all our calculations we have followed the ufual way of computing ;.
in which an ounce of the filver coin of Athens is valued but at §s. 2d. and 'the Attic Spaxun is
fuppofed cqual to the Roman denarius; though, as Dr. Arbuthnot judicioufly obferves, there is
reafon to think it was of greater value.~—S.

4 'Tuy yap mpotepwy wept Avadayopov. In our tranflation we have omitted this Iaft word; appre-
hending it to have been at firlt one of thofe, fo frequently of old written on the margin of books
Wy way of explication or illuftration, and fo frequently, when thofe books came to be copied
afterward, aflumed into the text. For, if permitted to remain, it confounds or much difturbs the
eonftru@ion ; and fo greatly puzzled the old tranflators, that they have feverally given this paffage
four different mcanings, all of them, compared with what follows, evidently fpoiling the fenfe.
We thould choofe, therefore, to read 7wy yap mpoTegay mepi, Aeyetau Ko 7. Ae—S.

they
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they fay, loft it all : fo filly was he with his wifdom. And of other antient
fzges they relate ftories of the fame kind. A clear proof, I think, thercfore,
this which you exhibit, in what a wife age we live ; and what difproportion
the wifdom of it bears to that of former times. Many too, I know, are
agreed in this opinion, that a wife man ought, in the firft place, to be wife
to himfelf. Now the ftandard of this kind of wifdom is, it feems, he who can
get the moft money. But {o much for this, And now tell me, as to your
own gains, from which of the cities whither you have travelled did you col-
let the largeft fums ?  Undoubtedly it muft have been from Sparta, whither
you have gone the ofteneft.

Hir. Not from thence, Socrates, by Jupiter.

Soc. How fay you? What, the leaft fum from thence ?

Hir. Never any thing at all.

Soc. It is a prodigy what you relate : and I am amazed at it, Hippias.
But tell me, as to that wifdom of yours, has it not the power to improve in
virtuous exccllence all your followers who are converfant with it, and will
learn? :

Hir. In the higheft degree, Socrates.

Soc. Were you able then to improve the fons of the Inycians, yet wanted
{uch ability with regard to the fons of Sparta?

Hip. Far fromit. .

Soc. The Sicilians then, I warrant, have a defire of virtuous improve-
ment ; but the Spartans not fo.

Hie. Strongly fo, Socrates, have the Spartans.

Soc. Was their want of money then the reafon why they followed you not ?

Hir. By no means; for of money they have plenty.

Soc. What account then can be given in fuch a cafe as this, when they
were defirous of improvement, and in no want of money to purchafe it; and
you able to furnith them with the higheft degrees of it; why they did not
fend you away loaded with riches? What ; certainly the reafon of it cannot
be this, that the Spartans can educate their fons in a better manner than you
could educate them? Or fhall we fay they can? and do you admit this to be
true? '

Hir. By no means in the world.

Soc. Were you not able then to perfuade the young men at Sparta that,

by
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by the help of your converfation, they might make greater advances in vir-
tue than ever they could hope to do from the company and converfe of their
fathers? 'Or could you not perfuade thofe fathers that they would do better
to commit the inftru@ion of their fons to your management, than to under- .
take that care themfelves, if they had any affe@ionate regard for their off-
fpring? For it could not be that they envied their children the attainment
of the higheft excellence in virtue.

Hie. 1 have no fufpicion of their envying them fuch an attainment,

Soc. Well now ; and Sparta is really governed by good laws.

Hir. Who makes a doubt of it ?

Soc. Very well; and in cities governed by good laws the higheft value
is fet on virtue.

Hip. Certainly.

Soc. And how to teach virtue to others you know beft of all men.

Hir. By much, Socrates.

Soc. Now the man who knows beft how to teach and impart to others
the art of horfemanthip, of all countries in Greece would not fuch a man
meet with moft honour, and acquire moft wealth, in Theffaly *, and where-
ever elfe this art was cultivated moft?

Hie. It is probable he would. )

Soc. And will not the man who is capable of delivering the moft valuable
inftru@ions with regard to virtue, meet with moft honour, and pick up moft
money too, if he be that way inclined, in Sparta, and every other Grecian
city governed by good laws ? - But in Sicily *, my friend, rather do you fup-
pofe, or at Inycum?  Ought we, Hippias, to give credit to this? for, if you
fay it, we muft believe. -

Hip. The truth is, Socrates, that the Spartans hold it facred 3 to make.

- 7 Sec the beginning of Plato’s Meno.—S.

* The Sicilians were as infamous for luxury as the Spartans were illuftrious for virtuc. Whence:
the Greek proverb, ZwsAmn rpamea; and the Latin, Sicule dapes.—S.

3 This facred authority, which the Spartans attributed to the laws of their country, was owing
partly to the fan&ion given to thofe laws by the Delphian oracle ; as appears from Xenophon’s
fhort obfervations upon the Lacedemonian polity ; and partly to the fan&ion of an ocath taken by
their anccftors, through 2 ftratagem of Lycurgus, to maintain his laws inviolable : for which fee
Plutarch’s life of that legiflator, towards the end.—S.

'VOL. IIL 3D ‘no
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no innovation in their laws; and to educate their youth in no other way
than what is agreeable to their antient ufages *.

Soe. How fay you? Do the Spartans held it facred not to' do what is
right, but to do the contrary ?

Hir. I would not fay any fuch thing, not I, Socrates.

Soc. Would not they do right then to educate their fons in the better
way, and not in the worfe ?

Hie. It is true they would: but the laws do not permit them to have
their youth educated by foreigners, or after a foreign mode®. For, be
affured, if any foreigner ever acquired wealth at Sparta by teaching or in-
ftruf@ting their youth, much more fo thould I; fince they take great pleafure
in hearing my differtations, and give me high encomiums: but in the affair
of education, the law, as I faid, does not permit them the benefit of my in-
ftru&ions. )

Soc. The law, Hippias, do you fuppofe mifchievous to the public, or
benefieial ?

Hie. It is inflituted, I prefume, for the benefit of the public: but fome-
times, where the frame of the law is bad, it proves a public mifchief.

Soc. Well; but do not legiflators always frame the law with a view of
procuring for the public the greateft good ? and becaufe without law it were
impoffible to live in a ftate of order and good government.

Hir. Without doubt, they do.

Soc. When thofe, therefore, who undertake the making laws fail of
procuring good, they have miffed their end, and erred from good govern-
ment and law. Or how fay you otherwife ? .

Hip. Accurately fpeaking, Socrates, I muft own the thing is fo ; but men
are not ufed to affix fuch a meaning to the word /aw.

* The manner of the Spartan education may be feen at large in Cragius de Repub. Lacedzem.
1ib. iii.—S.

2 The Spartans, above all peaple being attached to the antient conflitution of their government
and laws, were extremely jealous of having a tafte introduced among them for foreign manners
and fafhions ; becaufe they were well aware, that by thefe means an cflential change in their con-
fitution would gradually follow and take place. This jealoufy of theirs they carried to fuch a
height, that they fuffered no foreigner, or perfon of foreign education, to take up his conftant
refidence in Sparta; nor any of their own people to refide for any coafiderable length of time in

forcign countries.—S. _ _
\ 5 i Soc.
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Soc. Do you fpcak of men who know what law means, or of men who
want that knowledge ?

Hip. I fpeak of the bulk of mankind, the multitude,

Soc. Are thefe fuch as know the truth of things, this multitude ?

Hir. Certainly not.

Soc. But thofe who have that knowledge, the wife, hold that which is
more beneficial, to be in reality, and according to the truth of things, more a
law to all men than what is lefs beneficial. Do not you agree with them in
this?

Hire. I agree that in reality fo it is.

- Soc. Is not the nature and the condition of every thmg fuch as thofe hold
it to be who are really knowing in the thing ?

Hir. Undoubtedly.

Soc. Now to the Spartans, you fay, an education under you a foreigner,
and after a foreign manner, would be more beneficial than to be educated
after the manner of their own country.

Hir. AndI fay what is true.

Soc. And that which is more beneficial is more a law. This you fay
likewife, Hippias.

Hrp. 1 have admitted it fo to be.

Soc. According, therefare, to your account, to have the fons of the Spar-.
tans educated under Hippias, is more agreeable to law ; and their education
under their fathers is more repugnant to law ; fuppofing that from you they
would receive advantages really greater.

Hip. And {o indeed would thcy, Socrates.

Soc. Now from hence it follows, that the Spartans violate the law in
not making you prefents of money, and committing their fons to your care,

Hir. Be it fo: for you feem to argue thus in my favour; and it is not
my bufinefs to controvert your argument,.

Soc. Violators of the law then, my friend, we find thefe Spartans, and
that in the moft important article too; thefe, who are thought to be the
greateﬁ obfervers of it. But, in the name of the Gods, Hippias, of what kind
are thofe differtations for which they give you thofe high encomiums? and
upon what topics do they take that great pleafure in hearing you harangue?

3D 2 No
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No doubt, they muft be the fame in which you have fo much excellent
knowledge ; thofe which relate to the ftars and the phznomena of the fky.

Hip. They by no means endure to hear a word upon thefe fubjeéts *.

Soc. But they take pleafure in hearing a le@ure upon the fubject of
geometry.

Hip. Not at all: for many of the Spartans know not even the common
rules of arithmetic ; nay, fcarcely, I may fay, how to reckon.

Soe. They are far from enduring then to hear you difcourfe on the nature
of numbers and accounts,

Hie, Very far from that, by Jupiter.

Soc. The fubje&s, then, I warrant you, are thofe upon which you are
able to differt, divide, and diftinguith, with the greateft accuracy of all menj
concerning the power of letters and fyllables, of harmonies and rhythms 2.

Hie. What harmonies, or what letters, my good man, do they concern.
themfelves about ?

Soc. Well; what are the fubje@s, then, upon which they attend to you,
with fo much pleafure to themfelves, and fo much commendation of you?
‘Tell me yourfelf, fince I cannot find it out,

Hir. Councerning the genealogies, O Socrates, of the heroes and of men 3;

3 The polity of the Spartans was contrived with a view of making them a military people.
For this reafon, the mechanical and necefliry arts were left to fervants and flaves; and fuch part
only of the liberal kind was admitted amongft them as contributed to military fkill, or fitted them:
for, the toils and the ftragagems of war. But philofophy and the fciences are faid to have been.
wholly excluded. Many paffages from the antients in proof of this are colle@ted by the anno-
tators on Zlian. Var. Hift. L xii. ¢. 50. and by Nic. Craig, in his treatife before cited, 1. iii. Per-
haps, however, it was only fo in appearance. It may be worth whilt te- examine and confider
well what Plato fays en this fubjet in his Protagoras.—S.

2 The Spartans were not more remarkable for a contempt of grammar and mathematics, than.
was Hippias for his fkill in thofe fciences, as appears from the fhorter dialogue called by his name.
This part of the Introdution, the third and laft, receives much grace from both thefe circum-
ftances. For the mention of the fciences here in this manner, with a mixture of compliment and*
humour, feems to arife naturally from the charaler of the perfon with whom Socrates is conver-
fing, and from. that of the pcople who are the prefent fubject of this part of. their converfation..
Plato ufes fuch exquifite art in the acconomy of his dialogues, that whatever is brought upon the
carpet appears to fall in naturally: at the fame time that all the circumftances of it harmonize
together ; and every particular contributes to carry on his defigns, cither the principal or fubor-
dinate;;, being indeed purpofely introduced for the fake of thefe.—S. o

' concerning
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concerning the migration of tribes, and fettling of colonies ; the antiquity
and firft foundation of cities; in a word, concerning every thing in antient
ftory, they hearken to me with the utmoft pleafure. So that I have been
obliged to ftudy thofe things myfelr for their fakes, and to perfe@ myfelf in
all that fort of knowledge.

Soc. By Jupiter, Hippias, it was fortunate for you that the Spartans take
no pleafure in hearing a man reckon up our archons from the time of
Solon *.  For, if they did, the perfefting yourfelf in fuch a catalogue would
‘put you to no little trouble.

Hrie. Why fo, Socrates? Upeon hearing fifty names repeated only once,
1 will undertake to remember them.

Soc. It is true; but I did not confider that you had an excellent memory.
So now I conceive the reafon why, in all probability, the Spartans are de-
lighted with you: it is becaufe you know fuch a multitude of things, and
are of the fame ufe to them that old women .are to children, to entertain
them with the recital of pretty fables and old ftories. .

Hir. And by Jupiter, Socrates, upon a manly {ubjeét too, that of beauty in
manners; For,. difcourfing there lately of a complete rule of manners be-
coming a young man, I gained much applaufe. . And I take this opportu-
nity to inform you, that I have a differtation upon this fubjet extremely
beautiful, finely framed in every refpeé,. but particularly admirable for the
choice of words *; The occafion, or way of introducing my difcourfe, is

this :—

» This was the wra of the Athenian greatnefs. For the Ienity of Solon’s laws, the limitation
which they gave to the formidable power of a perpetual fenate, and the popular liberty which they
eftablifhed, produced in the people fuch a fpirit—the confequence always of lenity in the govern-
ment, legal liberty, and a fhare of power—that Athens foon grew able to rival Sparta, and to be
her competitor for the chief fway and leading in the general affairs of Greece. Plato here, theree
fore, intends a fine compliment to his country. That he could have no contrary view is evident 3
becaufe the archons, or chief magiftrates of Athens, had been elected annually, nine in number,
eighty years before the archonthip of Solon, when his laws were inftituted. Plato would not
have bounded his lift of archons with the time of Solon, had his intention been to- fatirize the
Athenian conftitution; as it may feem to fome, whe imagine him in all things to be in jeft, and
always fatirical . —S.

3 The Sophifts were remarkably curious upon this head. The words which they affe@ed te
ufe were the finooth, the foft, and the delicate ; the pompous, and the highly-compound ; the

fplendid, the florid, the figurative and poetical ; the quaint, and the uncommon; the antique,
and
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this :—After the taking of Troy, Neoptolemus is fuppofed to afk advice of
Neftor, aund to inquire of him, what courfe of life a young man ought to
follow in order to acquire renown and glory.  Upon this Neftor {peaks, and
lays down a great many excellent precepts concerning the beauty of manners
and a well-regulated life. This ' differtation I exhibited at Sparta; and
three days hence am to exhibit the fame here at Athens, in the fchool of
Phidoftratus, together with feveral other picces of mine worth the hearing.
I do it at the requeft of Eudicus, the fon of Apemantes. You will not fail,
I hope, being prefent at it yourfelf, and bringing others with you to be of
the audience, fuch as are capable judges of performances of this kind.

Soc. We fhall do {o, Hippias; if fo it plsafe God. But at prefent anfwer
me a fhort queftion relating to your differtation. For you have happily re-
minded me. You muft know, my friend, that a certain perfon puzzled me
lately in a converfation we had together *—after I had beon inveighing againft
fome things for their bafenefs and deformity, and praifing fome other things
for their excellence and beauty—Dby attacking me with thefe queftions in a
very infolent manner.—% Whence came you, Socrates, faid he, to know
what things are beautiful, and what are otherwife ? For can you tell me,
now, what the beautiful is?”” I, through the meannefs of my knowledge,
found myfelf at a lofs, and had nothing to anfwer him with any propriety.
So, quitting his company, I grew angry with myfelf, reproached myfelf, and
threatened that, as foon as ever I could meet with any on¢ of you wife men,
-1 would hear what he had to fay upon the fubjedt, and learn and ftudy it
thoroughly; and, that done, would return to my queftioner, and battle the
point with him over again. Now, therefore, as I faid, you are come hap-

and obfolete ; with many new ongs of their own invention; all, in fhort, which any way ferved
to pleafe the fenfe, or amule the fancy, without informing the underftanding, Inftances of all
which are recorded in the antient critics, and may be feen colle€ied, many of them by Crefo]ljug
in Theat. Rhet. L. iii, c¢. 23. As to the di&ion of Hippias in partigular, it is reprefented by Max-
imus Tyrius, c. 23. to have been empty and unmeaping, and his eloquence void of folidity.

* This boafted differtation of Hippias was intitled Tpwixgs, as we learn from Philofiratus, in
whofe time it appears to have been extant. The plan of manners which it laid down, if we may
conjeCture from the title, was taken from the charaflers of the heroes in Homer’s Iliad, chiefly
£rom that of Achilles, Hippias’s favourite. See the fhorter dialogpe called by his name.—S.

* This certain perfon was no other than the dianoétic part or power of the foul of Socrates :
for it is this part which inveftigates truth, deriving its principles from intellet.—T.

pily
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pily for me. Give me ample information then accordingly concerning the
nature of the beautiful itfelf: and endeavour to be as accurate as poffible in
your anfwers to what I fhall atk you; that I may not be confuted a fecond
time, and defervedly again laughed at. For you underftand the queftion, no
doubt, perfe@ly well. To you fuch a piece of knowledge can be but a httle
one, amongft the multitude of thofe which you are mafter of,

Hie. thtlc enough, by Jupiter, Socrates ; and fcarcely of any value at all,

Soc. The morc eafily then fhall I learn it; and not be confuted or puz-
zled any more upon that point by any man,

Hie. Not by any man. For otherwife would my fkill be mean, and no- -
thing beyond vulgar attainment,

Soc. It will be a brave thing, by Juno, Hippias, to get the better of the
man, as you promife mé& we fhall. But thall I be any obftacle to the vic-
tory if I imitate his manner, and, after you have anfwered fome queftion of
mine, make objetions to your anfwer ; for the fake only of more thorough
information from you ? for I have a tolerable fhare of experience in the prac-
tice of making obje@ions. If it be no difference therefore to you, I thould
be glad to have the part of an objector allowed me, in order to be made a
better mafter of the fubjeét.

Hip. Take the part of an objetor, then: for, as I faid juft how, it is no
very kuotty point, that which you inquire about. 1 could teach you to an-
fver queftions much more difficult than this, in fuch a manner that none.
thould ever be able to refute you. .

Soc. O rare! what good news you tell me! ~But come, fince you bid me
yourfelf, I will put myfelf in the place of my antagonift, try to be what he
is, to the beft of my power, and in his perfon begin to queftion you. Now,
if he were of the audience, when you cxhibited that differtation which you
talk of, concerning the beauty of manners, after he had heard it through,
and ycu had done fpeaking, this point rather than any other would be upper-
moft in his mind to queftion you upon, this relating to the beautiful : for he
has a certain habit of fo doing; and thus would he intreduce it.—* ERan
ftranger ! I would afk you, whether it is not by having honefty that honeft
men are honeft ?””  Anfwer now, Hippias, as if he propofed the queftion,

Hie. I fhallanfwer—1It is by their having honefty.

Soc. Isnot this fome certain thing then, this honefty ?
Hipe
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Hire. Clearly fo.

Soc. And is it not likewife by their having wifdom that wife men are
wife ? and by having good in them that all good things are good ?

- «Hirp. Without difpute.

Soc. And are not thefe fome certain real things *? for they are not
furely non-entities, by whofe intimate prefence with other things thofe
things are what they are.

Hirr. Undoubtedly, real things.

Soc. Tafk you then, whether all things which are beautiful are not in
like manner beautiful by their having beauty ?

Hie. They are, by their having beauty.

Soc. Some certain real thing, this beauty.

Hip. A real thing. But what is to come of all this?

Soc. Tell me now, friend ftranger, will he fay, what this thing is, this
beauty, or the beautiful.

Hie. Does not the propofer of this queftion defire to have it told him,
what is beautiful ?

Soc. I think not, Hippias: but to have it told him what the beautiful is.

Hir. How does this differ from that ?

- Soc. Do you think there is no difference between them ?

Hie. There is not any.

Soc. You certainly know better. Obferve *, my good friend, what the
queftion is, For he afks you, not what is beautiful, but what is the beauti-
ful.

Hie. I apprehend you, honeft friend. And to that queftion, What is the
beautiful ? I thall give an anfwer, fuch a one as can never be confuted, For
be affured, Socrates, if the truth muft be told, a beautiful maiden is the thing
beautiful,

* This is levelled againft thofe who maintained that mind and the objefts of mind have no
réal being 3 attributing reality to nothing but that which they are able ampif raw xepow raCeotar,
fays Plato, (Theztet. p. 155.) *“ to take faft hold of with their hands;” or, at lcaft, which is the
obje& of one or other of their fenfes.—S.

? The Greek, as it is printed, is ouws—afpes. But the fenfe, as we apprehend, not admitting an
adverfative adverb, the true reading probably is éuooe or duov—abper, that is, ¢ Look clofe, or near :?
for the Attic writers ufcd the word suow to fignify the fame with ey See Harpocrat. p. 130,
131, ed. Gronov.—S.

Soc.
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Soc. An exccllent anfwer, by the dog?, Hippias; and fuch a one as
cannot fail of being applauded. Shall I then, in anfwering thus, have an-
fwered the queftion afked me ? and that fo well as not to be refuted ?

Hirp. How fhould you be refuted, Socrates, in avowing that which is the
opinion of all the world; and the truth of which all who hear you will
atteft ?

Soc. Be it fo then, by all means. But now, Hippias, let me alone to
refume the queftion, with your anfwer to it, by myfelf. The man will

_interrogate me after this manner: ¢ Anfwer me, Socrates, and tell me, if
there be any fuch thing as the beautiful itfelf *, to whofe prefence is owing
the beauty of all thofe things which you call beautiful 3 #* Then thall I an-

{wer

! Plato has in his dialogues drawn the pi&ure of his hero with an exa&nefs fo minute, that he
feems not to have omitted the leaft peculiarity in the ordinary converfation of that great man.
Of this we have here an inftance very remarkable. Socrates, it feems, in common difcourfe
ufed frequently to fwear by brute animals. The different reafons which have been affigned for
his fo doing, and the various cenfures paffed on him, may be feen colle@ed by Menage in Not.
ad Laért. p. 92, 93.3 M. Maflieu in the firft tome of Les Mem. de I’Acad. des Infcript. & Belles
Lett. p. 205. 3 and by M. du Soul in Not. ad Lucian. vol. i. p. 556. ed. Hemfterhus. Thus much
is evident, that the Cretans had a law or cuftom, introduced amongft them by Rhadamanthus, to
ufe that very kind of oaths; on purpofe to avoid naming on every trivial occafion the Gods in
whom they believed. See the authors cited by Olearius in Not. ad Philoftrat. p. 257. n. 22.
That the great Athenian philofopher followed in this the example of the old Cretan judge and
lawgiver, is the opinion of Porphyry, in 1 iii. de Abflinent. § 16. and indeed is in the higheft
degree probable ; becaufe we find Socrates {wearing by the very fame {pecies of animals adjured
commonly by the Cretans. The dog is named the moft frequently in the oaths of both ; probably
becaufe domeltic, and the moft frequently in fight when they were talking. See the Scholiaft on
Ariftoph. Av. ver. §21.and Suidas in voce "Padaua:fvos dpxos.—S.

* The Greek is, & 74 comv avro 1o xaror.  Among the Atric writers & has often the force of an
adverb of interrogation, fignifying ““ whether;” like the Englifh particle “if.” Tlis is one of the
many idioms of our language, correfponding with thofe of the antient Attic Greek. But this idiom
feems not to have been well known, or at leaflt not here obferved, by any of the tranflators: for
they all intcrpret this part of the fentence in a conditional fenfe, making & a conditional con-
juné&ion. Nor does it indced appear to have been better known to thofe old tranferibers of the
original, from whefe copies are printed the cditions we have of Plato.  For their ignorance in this
point feems to have occafioned thofe corruptions of the text taken notice of in the two following
notes.—5. -

3 T'he whole fentence in the prefent editions ftands thus: I8 uoi, & Suxpats, amoxzwar Tavra
TWTE & Png xarx eival, € TUECTIV QUTO TO Kalov, Tavr av ey xadra In the latter part of this fentence
there is undoubte.lly an omiffion; which we ought to fupply thus; Al ‘O 1avt’ av e xara, as we

VOL. IIL 3E read
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fwer him thus: “ A beautiful maiden is that beautiful, to whofc prefence
thofe other things owe their beauty 1.”

Hir. Well. Aud do you imagine, after this, that he will ever think of
refuting you ? or attempt to prove your anfwer concerning the thing beauti-
ful not a juft anfiver? or, if he fhould attempt it, that he would not be
ridiculous ?

Soc. That he will attempt it, friend, I am well affured : but whether in
fo doing he will be ridiculous, will appear in the attempt itfelf. However,
T'll tell you what he will fay.

Hirpe. Tell me then.

Soc. “ How pleafant you are, Socrates !** he will fay.  “Is not a beautiful
mare then a thing beautiful? commended as fuch even by the divine
oracle *.” What thall we an{wer, Hippias? Shall we not acknowledge, that

a mare

read in the fentence following, where Socrates repeats the terms of the queftion : or rather, Q x.
7 A the dative cafe having been ufed by Socrates juft before, when he ftated the queftion firt.—S,

* The Greek is printed thus : Eyw 3¢ 3 epu, i7t e maplevos xanm, xaroy ot 3 5 1aur’ av o xarae
But the fenfe evidently requires us to expunge the word « before zagfevos, and to read m1 mapferog
xaAn xarov 0T X. 7. A The author of this interpolation, no doubt, intended to make this fentence
anfwer to the former ; and thus completed the feries of blunders, which arofe gradually from that
ignorance of the Attic idiom, ufed in the former fentence, of which we accufed the tranfcribers in-
note % p. 393.  This laft blunder has been the fource of another, a moft ridiculous one, made by
Auguftinus Niphus in a Latin treatife De Pulchro. His intention, in the former part of that
work, is to illuftrate the Greater Hippias of Plato. In purfuance of which he thinks it incum-
bent on him, in the firlt place, to prove the excellence of fome particular beauty ; fuch as may beft
$how, we prefume he means, the perfe@tion of the ideal pattern.  For this purpofe, he politely
and gallantly urges the following argument, manifeftly borrowed from the error complained of in
this note :  If the princefs Joan of Arragon be beautiful without a fault, then there muft be fome-
thing abfolutely beautiful in the nature of things: But none can deny the faultlefs beauty of the
princefs Joan: Therefore, &c.” And in proof of this laft pofition, he gives us a long detail of the
charms of that princefs; fuch as, befides the beauties of her mind and fweetnefs of her manners,
ber golden locks, blue eyes, dimpled chin, &c. &c. &c. from head to foot.—S.

a2 The oracle here meant is recorded at large by Jo. Tzetzes, chil. ix. cap. 291. of which only
the following verfe relates to the prefent fubje&t—

*Inxos @pnixiast, Aanelaiponas T8 yovanss.

The dames of Sparta and the mares of Thrace
Excel amongft the females of their kind.

Out of this the Grecians, with a little alteration, made a proverb, current amongft them,
Tome
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a mare is beautiful likewife ? meaning a beautiful mare. -For, indeed, how
fhould we dare deny that a beautiful thing is beautiful ?

Hir. True, Socrates. And no doubt the God rightly gave that com-
mendation : for with us, too, therc arc mares exceedingly beautiful *.

Soc. “ Very well now,” will he fay: “but what, is not a beautiful lyre
too a thing beautiful #** Shall we allow it, Hippias ?

Hre. Certainly.

Soc. After this he will fay, (for with tolerable certainty I can guefs he
will, from my knowledge of his charaéter,) ¢« But what think you of a beau-
tiful foup-pan, you fimpleton you? is not that a thing beautiful then ?”

Hir. Who is this man, Socrates? I warrant, fome unmannerly and ill
bred fellow, to dare to mention things fo mean and contemptible, upon a
fubje& fo noble and fo refpectable.

Soc. Such is the man, Hippias; not nice and delicate ; but a mean
thabby fellow, without confideration or regard for aught except this, in
every inquiry,—What is true ?—The man, however, muft have an anfwer:
and in order to it, I thus premife—If the pan be made by a good workman,

‘Irmoy @eaoarmnmy, Aansdzyoviny Te ¥

A Spartan dame, and a Theflalian mare.
See Barthius on Claudian, de 4to Conf. Hon. ad ver. 543. pag. 697.

Hence it arofe in time, that the words of the oracle itfelf fuffered a change; and inftead of
@primas was fubftituted Oeooanmar: with which alteration we find the oracle cited again by the
fame Tzetzes, chil. x. c. 330. That the former word is the true reading, and the latter a cor=
ruption, rather than the reverfe of this, is probable from the authority of a writer, the moft antient
of thofe who cite this oracle, Eufebius, in Prp. Ev. L. v. c. xxvii. pag. 1312. ed. R. Steph.—S,

* We learn from Plutarch, vol.ii. p. 303. that the people of Elis carried their mares into other
countries to be covered. It is probable, therefore, that they encouraged only the female breed
of that animal at home : efpecially if it be true, what Pliny and Servius write, that mares are better
for along race. See the annotators on Virgil, Georg. i. ver. 59. The Eleans were undoubtedly
thus curious about the breed, on account of the chariot-races in the Olympic games; which were
celebrated in their country, and from which they derived the advantage of being fuffered to enjoy a
conftant peace, with liberty and honour—

Et quas Elis opes ante parirat equis.

ProrerT. L i. el. 8. ver. 36
And by her mares, fo fleet in race to run,
The wealth which Elis antiently had won.—S.

3E 2 fmooth
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fmooth and round, and well-baked ; like fome of our handfome {oup-pans
with two handles, thofe which hold fix coas *, exceedingly beautiful in
truth; if he mean fuch a pan as thefe are, the pan muft muft be confeffed
beautiful. For how, indeed, could we deny that to be beautiful which has
real beauty ?

Hire. By no means, Socrates.

Soc. «Is not a beautiful foup-pan, then,” he will fay, ¢ a thing beautiful ?
Anfwer.”

~Hip. Well then, Socrates, my opinion of the cafe is this: Even this veflel,
if well and handfomely made, is a beautiful thing likewife. But nothing of
this kind deferves to be mentioned as beautiful, when we are fpeaking of a
mare, and a maiden, or any other thing thus admirable for its beauty.

Soc. So; now I apprehend you, Hippias. When the man atks fuch a
queftion as that, weare thus, it fccms, to anfwer him :—¢ Honeft man! are
you ignorant how it was faid well by Heraclitus, ¢ that the moft beautiful
ape, in comparifon with the human * kind, is a creature far from beautiful?
Juft fo, the moft beautiful foup-pan is a thing far from beautiful in compa-
rifon with the maiden kind; as it is faid by Hippias the wife.”” Is it not
thus, Hippias, that we muft anfwer ?

Hir. By all means, Socrates : your an{wer is perfeitly right.

Soc. Mind me now : for upon this, I am well aflured, he will fay to me
thus :— But fuppofe, Socrates, the maiden kind were to be fet in compa-
rifon with the Goddefs kind ; would not the fame accident befall the maidens
in that cafe, which happened to the foup-pans compared with them ? Would

1 According to the accurate Dr. Arbuthnot’s computation, the Attic xou;, or xoz, was a mea-
fure containing three quarts. So that the fine tureens here mentioned held 4 gallons.—S.

2 In the Greek we read aaio ysve.  But, that we ought to read avpomwa yeves, there is no
occafion, we prefume, for any arguments to prove. It will fufficiently appear from what is quoted
prefently after from the fame Heraclitus. For, however dark or myflerions his writings might
have been, as we are told they were, yet there is no reafon to think he wrote affurdly. But the
abfurdity was cafily committed by the tranfcribers of Plato; who probably fometimes did not well
underftand his meaning, certainly were not always very attentive to it. For we lcarn from thofe
who are much converfant with antient manufcripts, that aspure often, and avpumie fomctimes, is
written in this concife manner, dyg. And no error is more common in the editions of Greek
authors, than fuch as are occafioned by this very abbreviation.—S.

not
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not the faireft maiden appear far from being beautiful? Does not Hera-
clitus further teach this very do&rine, which you yourfelf muft needs infer
to be truc ¥, that the wifefl of men, compared with a God, will appear an
ape in wifdom and beauty and every other excellence * 2 Shall we own,
Hippias, the faireft maiden far from beautiful, in comparifon with a Goddefs?

Hip, Who, Socrates, would prefume to call this in queftion ?

Soc. No fooner then fhall I have agreed with him in this, than he will
laugh at me, and fay, < Do you remember, Socrates, what queftion you was
atked #’—= I do,” I fhall tell him ; ¢¢ it was this: What kind of thing was
the beautiful itfelf ?”’—¢ When the queftion then,” he will fay, ¢ concerned
the beautiful itfelf, your anfwer was concerning that which happens to be far
frombeautiful, according to your own confeflion, as beautiful as it is.”’—¢ So
it fcems,” fhall T fay 2 Or what other reply, my friend, do you advife me to

make him?
Hir. I think, for my part, you muft reply in thofe very words, For 3,
when

* The Greek is thus printed, & ov exayn; and by all the tranflators interpreted after this man-
ner: ¢ That Heraclitus, whofe teftimony you cite ;” as ifthe word uaprupa was tacitly underftood
after exayn.  Whether this interpretation be agrecable to the words of Plato, or not; we fee it
plainly repugnant to the matter of faét: for it was not Hippias, but Socrates himfelf, who had
jult before cited Heraclitus. Suppofing, however, that the writings of this philofopher were
cited frequently by Hippias; and that poflibly, therefore, the meaning might be this: ¢¢ He whofe
teftimony you are ufed to cite;” yet the alteration of the word év into 'O AN will, we prefume, to
every attentive and judicious reader, appear to make better fenfe and reafoning. For the faying of
Heraclitus, which follows, as this philofopher inferred the truth of it, by analogy, from his com-
parifon between apes and men, is no lefs a proper inference, in the fame way of reafoning, from
what Hippias had juft before admitted to be his own meaning, and the amount of what he had
f2id concerning the foup-pan compared with a beautiful maiden. Our learned readers will alfo ob-
ferve the conftru@ion to be much ealier, and more natural, when the fentence is read thus: H
ov xas 'Hpaxreirog Tavroy Touto Aéyu, o av gy exayn.—S.

* In this quotation from Heraclitus every one will difcern the original of that thought in Mr.
Pope’s Eflay on Man—

Superior beings, when of late they faw

A mortal man unfold all nature’s law,
Admired fuch wifdom in an carthly fhape,

And thowed a Newton, as we fhow an ape.—S.

3 We entirely agree with Monf. Maucroy, in affigning the following fentence to Hippias;
though all the other tranflations, with the printed editions of the Greek, attribute it to Soorates.
The



398 THE GREATER HIPPIAS.

when he fays that the human kind compared with the divine is far from
beautiful, without doubt he will have the truth on his fide.

Soc. “But were 1 to have afked you at firft this queftion,” will he fay,
¢ What is heautiful, and at the fame time far from beautiful ¥’ and you
were to have anfwered me in the manner you did; would not you in that
cafe have anfwered rightly?  And does the beautiful then itfelf, by which
every other thing is ornamented, and looks beautiful, whenever this form of
beauty fupervenes and invefts it, imparting thus the virtue of its prefence,—
does this ftill appear to you to be a maiden, or a mare, or a lyre?”

Hrr. Truly, Socrates, if this be the queftion which he afks, it is the eafieft
thing imaginable to anfwer it ; and to tell him what that beautiful thing is,
by which other things are ornamented ; and which, by fupervcning and in-
vefting them, makes them look beautiful. ~So that he muft be a very fimple
fcllow, and entirely a ftranger to things elegant and fine. For, if you only
anfwer him thus, “ that the beautiful, which he inquires after, is nothing
elfe than gold,” he will have no more to fay, nor attempt ever to refute
fuch an anfwer. Becaufe none of us can be infenfible that, wherever gold
be applied or fuperinduced, let the thing have looked ever fo vile and fordid
before, yet then it will look beautiful, when it is invefted or ornamented
with gold.

Soc. You have no experience of the man, Hippias, how unyielding he is,
and how hard in admitting any affertion.

Hie. What fignifies that, Socrates? He muft of neceffity admit what is
rightly afferted ; or, in not admitting it, expofe himfelf to ridicule.

Soc. And yet will he be o far from admitting this anfwer, my friend, that
he will treat me with opep derifion, and fay to me, * You that are o puffed
up with the opinion of your own fkill and knowledge, do you think Phidias
was a bad workman?”’ And I believe 1 fhall anfwer, that he was far from
being fo. .

Hir. You will anfwer rightly, Socrates.

Soc. Rightly, without difpute. But he, when Uhave agreed with him that
Phidias was a good workman, will fay, “ Do you imagine, then, that Phidias

The error feems to have arifen from want of obferving, that the particle xas in Plato has frequently
the force of yap ; and that xa 3, though oftener aas ue 3, an{wers to the Latin enimvero—S.

3 was



THE GREATER HIPPIAS, 399

was ignorant of that which you call the beautiful ”—¢ To what purpofe do
you afk this "’ I fhall fay.—¢ Becaufe Minerva’s cyes,” will he reply, *“Phidias
made not of gold, nor yet the reft of her face ; nor the feet, nor the hands
neither : though the would have looked handfomeft, it fecems, had fhe been
a golden Goddefs : but he made thefe all of ivory *. It is evident that he
committed this error through ignorance; not knowing that gold it was
which beautified all things, wherever it was applied.” When he talks after
this manner, what anfwer fhall we make him, Hippias?

Hie. There is no difficulty at all in the matter. We fhall anfwer, ¢ Phi-
dias was in the right; for things made of ivory are alfo, as I prefume, beau-
tiful.”

Soc. *“ What was the reafon, then,” will he fay, “ why Phidias made not
the pupil of the eyes out of ivory, but out of ftone rather? choofing for that
purpofe fuch ftone as (in colour) moft refembled ivory. Is a beautiful
ftone then a thing beautiful too?””  Shall we admit it fo to be, Hippias ?

Hir. We will; ina place where the ftone is becoming.

Soc. But, where it is unbecoming, fhall I allow it to be unhandfome, or
not?

Hip. Allow it; where the ftone becomes not the place.

Soc. ¢ Well now ; and is it not the fame with ivory and gold, you wife
man you ?* will he fay, “ Do not thefe, where they are becoming, make
things appear handfome ; but far otherwife where they are unbecoming
Shall we deny this, or acknowledge the man to be in the right ?

Hir. We muft acknowledge this, that whatever is becoming to any
thing makes it appear handfome,

Soc. Upon this, he will fay thus: ¢« When that fine foup-pan, then,
which we have been fpeaking of; is fet upon the ftove full of excellent foup 2,

whether

* Allthe other parts, not here mentioned, were of maffive gold : as we colle&t from Pliny’s Na-
tural Hiftory, L. xxxvi. ¢. 6. compared with this place. For the Athenian Minerva was always
painted or carved with martial habiliments. It became a Goddefs to have thefe made of gold.
And with equal propricety, no doubt, did Phidias make of ivory the parts fuppofed to be left naked.
The Olympian Jupiter, and this admirable ftatue, the fize of which far exceeded the human, were
efteemed the capital works of that great matter. See Plin. Hift. Nat. L xxxiv. c. 8. The Mi-
nerva ftood in the IMaplsvey, or temple of that Goddefs, at Athens.—S.

* The fine compound foups of the Athenians, to prevent fpoiling the contexture of fome of the

ingredients,
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whether is a golden fpoon the moft becoming and proper for it, or a fyca-
more {poon "

Hirr. Hercules! what a ftrange fort of man, Socrates, is he whom you
are talking of ! Will you not tell me who he is?

Soc. Should I tell you his name, you would not know him.

Hie. But I know already that he is fomc ignorant filly fellow.

Soc. He is a very troublefome queftioner indeed, Hippias. But, how-
ever, what thall we anfwer? Which of the two fpoons fhall we fay is moft
becoming . and proper for the foup and for the pan? Is it not clearly the
{fycamore * fpoon? For this gives a better fcent and flavour to the foup ; and
at the fame time, my friend, it would not break the pan, and fpill the foup,
and put out the fire, and, when the guefts were come prepared for feafting,
rob them of an excellent dith. But all thefe mifchiefs would be done by that
golden fpoon. We muft, 1 think, therefore, anfwer, that the fycamore
fpoon is more becoming and proper in this cafe than the golden fpoon :
unlefs you fay otherwife.

Hir. Well, Socrates; more becoming and proper be it then: but, for

ingredients, and confounding the order of others, were, many of them, ferved up to table in the
very ftewing-pans in which they were made. See Ariltoph. Eq. a&t. iv. fec. 1.; Athenxus, L. ix.
P- 406. 5 and Cafaubon. in Athen. p. 693. For this reafon, that clegant people was very curious
about the beauty of thefe pans or difhes. The matter of them feems to have been akind of porce-
lain, and the form not unlike our tureens. If the curiofity of any of our readers fhould lead
them to inquire into the compofition of thefe foups, they may fatisfy it in fome meafure by looking
into Athenzus and Apicius Czlius, 1. v. c. 3.—S.

* In the Greek guxwn. But that we ought to read suxamwm, there is great reafon to fufpect.
For the wood of the fig-tree was found fo unfit a2 material in the making any domeftic utenfils,
8&c. that the Grecians in common fpeech metaphorically called whatever was ufclefs, uxior, a fig-
tree thing, this or that. Upon which account Horace gives that wood the epithet of “inutile,” 1. i.
fat. 8. Whereas the wood of the fycamore-tree, ouxauivos, is by Theophraflus faid to be Zuaov
mpos moaha xpnaipov, Hift. Plant. Liv. c. 2. Not to infift on the extreme bitternefs of fig-tree wood
to the tafte; and the offenfivenefs of its fmoke, when burning, beyond that of any other tree :
(fec Plutarch, vol. ii. p. 684.) qualities which feem to indicate the fcent and flavour of it not
to be very agreeable. The alteration of this word is eafily accounted for. The guxauwog, or
cunouopos, being the fame with the oun Aryumria, it is probable that the Alexandiian Platonifts, to'
illuftrate the word cvxauom, wrote in the margin of their books guxwn: which afterwards the more
eafily took place of the other, becaufe the fig-tree was well known to be the moft common of any
tree in Attica.—S.

my
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my part, 1 would not hold difcourfe with a fellow who afked fuch fort of
queftions,

Soc. Right, my dear friend. Tor it would not be becoming or proper
for you to be befpattered with fuch vile dirty words, fo finely drefled * as
you are from top to toe, and fo illuftrious for wifdom through all Greece.
But for me—it is nothing to dirty * myfelf again{t the man. Give me my
leffon, therefore, what I am to fay ; and anfwer in my name. For the man
now will fay thus: ¢ 1f the fycamore {poon then be more becoming and
proper than the golden one, muft it not be handfomer ?”

Hie. Yes. Since the proper and becoming, Socrates, you have granted
to be handfomer than the improper and unbecoming.

Soc. What, Hippias; and fhall we grant him too, that the fycamore
fpoon has more beauty in it than the golden fpoon ?

Hie. Shall I tell you, Socrates, what you fhall fay the beautiful is, fo as
to prevent him from all further cavilling and difputing ?

Soc. By all means: but not before you tell me whether of the two
fpoons we have been talking of is the moft beautiful, as well as the moft
proper and becoming,.

Hip. Well then; if it pleafes you, anfwer him, It is that made of the
fycamore tree.”

Soc. Now fay what you was juft going to fay. For this anfwer, in
which I pronounce gold tobe the beautiful, will be refuted ; and gold will be
demonttrated, I find, not to be at all more beautiful than {ycamore wood.
But what, fay you, is the beautiful now?

Hip. I will tell you. For when you afk me, ¢ What is the beautiful #°
you would have me, I perccive, give you for anfwer fomething which fhall
never, in any place, or to any perfon, appear otherwife than beautiful.

Soc. By all means, Hippias. And now you apprchend me perfeétly
well. But obierve what T fay : Be affured, that if any man fhall be able to

' The fine drefs in which Hippias appcared at the Olympic games, is related by Plato in the
lefler dialogue of his name ; and more at large by Apuleius, Florid. Lii.  Zlian alfo tells us, that
the o1ci ary atrire of that fophiit, whenever he appearcd abroad, was of a fcarlet colour, fuch as
in thofe days peculiarly belonged to perfons of high dignity. Var. Hift. L. xii, c. 32.—S.

* Meaning, that he was accuftomed to fubmit his fancies and paflions to the fevere difeipline
and rough rreatment of his higher principle,.—S.

VOL. III. 3F controvert



102 THE GREATER HIPPIAS.

controvert our new anfwer, I fhall vow never more to praife any thing for
its beauty. Now in the name of the Gods proceed, and tell it me Wlthout
delay.

~ Hir. I fay then, that always, and to every perfon, and in every place it
will appear the moft beautiful, lovely, and defirable thing in the world, to
be rich, healthy, honoured by his country, to arrive at a good old age, to
give his parents an honourable burial, and at length to have the laft offices
performed for himfelf honourably and magnificently by his own iffue.

Soc. o) brave! O rare! How admirable, how great, and how worthy of
yourfelf, Hippias, is the fpeech you have now fpoken ! By Juno, I receive
with much pleafure that hearty willingnefs of yours to give me all the affift-
ance in your power. But we reach not the point yet. For now will the
man laugh at us more than ever, you may be affured.

Hip. An ill-timed laugh, Socrates.  For in laughing, when he has nothing
to objedt, he will in reality laugh only at himfelf; and be the ridicule of all
who happen to be prefent,

Soc. Perhaps fo. But perhaps, alfo, as foon as I have thus anfwered,
I thall be in danger, if I prophefy aright, of fomething befides the being
laught at.

Hre. What befides ?

Soc. That, if he happens to have a cane in his hand, unlefs T run away
and efcape him, he will aim fome very ferious ftrokes at me,

Hip. How fay you? What, is the man fome mafter of yours then? for,
otherwife, would he not be punithed for the injury done you? Or, is there no
juftice in your city ! but the citizens are permitted to affault and beat one
another injurioufly.

Soc. By no means are they permitted to do any fuch thing.

Hir. Will he not, therefore, be condemned to pumﬂ'xmcm, as having beaten
you injurioufly ?

Soc. 1thould think he would not, Hippias ; not having beaten me injuri-
oufly if I had made him fuch an anfwer; but very defervedly, as it feems to me.

Hire. It feems fo then to me, Socrates ; if you are of that opinion yourfelf.

Soc. Shall I tell you, why, in my own opinion, I fhould have deferved a
beating, if I'had {o anfwered ?—Will you condemn me too without trying the
caufe? or will you hear what I have to fay ?

8 Hie.
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Hrp. Tt would be a hard cafe indeed, Socrates, fhould I deny you a hearing,
But what have you to fay then?

Soc. I willtell you ; but in the fame way as T talked with you juft now,
affuming his charafter, whilft you perfonate me. 1 fhall do this, to avoid
treating you in your own perfon with fuch language as he will uie in repri-
manding me, with harth and out-of-the-way terms. For I aflure you that
he will fay thus :—¢ Tell me, Socrates; think you not that you deferve a
beating, for baving fung that pompous ftrain, fo foreign to the defign of
the mufic; fpoiling thus the harmony, and wandering wide of the point
propofed to you ?’—¢ How {0?”" I fhall afk him.—¢ How ?* he will reply :
¢ can you not remember that I atked you concerning the beautiful itfelf,
that which makes every thing beautiful, wherever it comes and imparts the
virtue of its prefence ; whether it communicates it to ftone or wood, to man
or God, to alions and manners, or to any part of fcience. Beauty itfelf,
man, I afk you what it is: and I can no more beat into .your head what
I fay, than if you were a ftone lying by my fide, nay a mill-flone too, with-
out ears or brains.”” Now, Hippias, would not you be angry with me, if I,
frightened with this reprimand, fhould fay to him thus :—*“ Why, Hippias
faid, this was the beautiful ; and I afked him, juft as you atk me, what was
beautiful to all perfons, and at all times.,”—What fay you? will you not be
angry if I tell him thus?

Hre. That which I defcribed, Socrates, is beautiful, I am very pofitive, in
the eyes of all men *.

Soc. < And always will it be fo?”” he will fay : ¢ for the beautiful itfelf
muft be always beautiful.” ‘

Hire. To be fure.

Soc. ““ And always was it {o in former times ?*’ he will fay.

Hie. It always was fo.

Soc. ¢ What? and to Achilles too,” he will fay, ¢ did the Elean
{tranger affirm it was a beautiful and defirable thing to furvive his progeni-
tors? and that it was the fame to his grandfather Aacus, and the reft

1 At the end of this fentence, in the Greek, are added the words xa: d&e. Thefe we have
omitted to tranflate; on a prefumption that they were at firft but a marginal various reading of
the words which follow, xai toras, fpoken by Socrates. Tor the difference between real and
apparent beauty fulls not under confideration in this part of the argument.—S.

3F 2 of
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of thofe who were the progeny of the Gods ? nay, that it was o even to the
Gods themfelves

Hre. What a fellow is this! Away with him ! Such queftions as thefe
are profane, and improper to be atked.

Soc. But is it not much more profanc for any man, when thefe queftions
are atked him, to anfwer in the affirmative, and to maintain fuch propofitions?

Hip, Perhaps it is.

Soc. ¢ Perhaps then you are this man,” will he fay, « who affirm it to be a
thing always, and to every perfon, beautiful and defirable, to be buried by his
defcendents, and to bury his parents.  'Was not Hercules one of thefe very
perfons ! and thofe whom we juft now mentioned, are not they alfo to be
included in the pumber ?”’

Hie. But I did not affirm it was {o to the Gods.

Soc. Nor to the heroes, I prefume.

Hie. Not to fuch as were children of the Gods.

Soc. But to fuch only as were not fo.

Hie. Right.

Soc. Amongift the number of heroes then, it feems, according to your
account, to Tantalus, and Dardanus, and Zethus, it would have been a fad
thing, a horrible profanation of deity, to fuppofe it, and a fatal blow to their
own honour ; but to Pelops, and others born of men like him, it was a
glorious thing, beautiful and defirable,

Hir. So I think it to be.

Soc. ¢ You think this then to be true, the contrary of which you main-
tained juft now,” will he fay, *“ that to furvive their anceftors, and to be buried

* The Greek is, farn’ e panapnzv. Various explications of this proverb are given us. by
Tim=eus, (in Lexic. Platonic.) Hefychius, Suidas, and others. But to us none of them are [atis-
faltory. rvofmus, with his ufual acutene(s and fagacity, was the firtt, fo far as we know, who

ifcovered the moft probable origin of it: though with his ufual Socratic modefty he only fays,
It feems to be fo; and after the accounts pfually given of it, offers his own, which is this: that
the particular fpot of ground, where a great part of the Perfian forces perithed in the battle of
Marathon, a deep marfh in which they funk and were overwhelmed, being, as he obferves from
Paufanias, called Maxapia, the Grecians ufed this proverbial fpeech by way of deteftation, when
they curfed any man, “Throw him into Macaria!” the place where our detefted enemies lie
perithed.  See Erafm. Adag. chil. ii. cent. 1. n. 98. Schottus gives the fame interpretation,_ in
the very words of Erafmus; but, like many other learned commentators, without acknowledging
his author, Schol. in Zenobium, p. 42.—S.

by
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by their defcendants, is, in fome cafes f, and to fome perfons *, a dishonour-
able and a horrible thing : nay more, it fecms not poffible that fuch a thing
thould be, or evér become, beautiful and defirable to all.  So that this which
you now hold to be the beautiful, bappens to be in the fame cafe with thofe
your former favourites, the maiden and the gold ; fometimes it is beautiful,
and fometimes otherwife : but a circumftance ftill more ridiculous attends this;
it is beautiful only to fome perfous, whilft to others it is quite the contrary.
And not yet,” will he fay, “ not all this day long, are you able, Socrates,
to anfwer the queftion which you were afked,—What the beautiful is.” In
terms fuch as thefe will he reproach me juftly, thould I allf\vcr him as vou
dire&ted me. Much after the manner, Hippias, which I have now reprcfcx;ted
to you, proceed the converfitions ufually held between the man and me. But
now and then, as if in pity t my ignorance and want of learning, lLe pro-
pofes to me himfelf fome pari'cular matter of inquiry; and afks me whe-
ther I think fuch or fuch a th'.g to be the beautiful ; or whatever elfe be the
gcneral fubject of the quef’.on which he has been pleafed to put to me, or
upon which the converfation happens at that time to turn,

Hip. How mean you, Socrates?

Soc. I will explain my meaning to you by an inftance in the prefent fub.
je€.— Friend Socratcs,” fays he, “ let us have done with difputing in this
way : give me no more anfwers of this fort; for they are very filly, and
cafily confuted. But confider ncw, whether the beautiful be fomething of
this kind ; fuch as in our difpute juft now we touched upon, when we faid
that gold, where it was proper and becoming, was beautiful ; but otherwife,
where it was improper and unbecoming: and that the beauty of all other things
depended on the fame principlc; that is, they were beautiful ouly where
they were becoming. Now this very thing, the proper and becoming,
effential propriety and decorum itfclf, fce whether this may not happen to
be the beautiful.” Now, for my part, I am ufed to give my aflent, in fuch
matters, to cvery thing propofed to me. For Ifind in myfelf nothing to
objec. But what think you of it ? are you of opinion that the becoming is.
the beautiful ? :

Hire. Entircly am I, Socrates, of that opinion.

3 Meaning the cafe of Achilles,—S. > That iz, to the heroes,—S.

Soc..
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Soc. Let us confider it, however; for fear we fhould be guilty of fome
miftake in this point.

Hie. T agree we ought {o to do.

Soc. Obferve then. That which we call the becoming, is it not either
fomething whofe prefence, wherever it comes, gives all things a beautiful
appearance ; or fomething which gives them the reality of beauty ; or fome-
thing which beftows both *, and caufes them not only to appear beautiful,
but really fo to be ? )

Hirr. I think it muft be one or other of thefe.

Soc. Whether of thefe then is the becoming? Is it that which only
gives a beautiful appearance? as a man whofe body is of a deformed make,
when he has put on clothes or thoes which fit him, looks handfomer than he
really is. Now, if the becoming caufes every thing to Jook handfomer than it
really is, the becoming muft then’ be a kind of fraud or impofition with regard
to beauty, and cannot be that which we are in fearch of, Hippias. For we
were inquiring what that was by which all beautiful things are beautiful.
As *, if we were atked what that was, by which all great things are great,
we fhould anfwver, it was by furpafling other things of the fame kind 3.”
For thus it is, that all things are great : and though they may not all appear
great to us, yet, in as much as they furpafs others, great of neceffity they muft
be. So is it, we fay, with the beautiful; it muft be fomething by which
things are beautiful, whether they appear to be fo or not. Now this cannot
be the becoming: for the becoming caufes things to appear more beautiful
than they really are, according to your account of it ; conccaling the truth

* A molt egregious and grofs blunder has corrupted the Greek text in this place; where we
read ouderepa: inftead of which we ought to read auporeca: as will appear clearly in the courfe
of the argument.  Yet, grofs as the b'under is, all the tranflators have given into it.—S.

2 [n the Greck we read dowep o mavta Ta usyara eomi peyara, T2 bmepexorm. Stephens in his
Annotations fays, he had rather the word ¢ was omitted. Parallel places might be found in Plata,
to juftify in fome meafure the exprelion as it {lands. Dut were it neceffary to make any alter-
ation, we fhould muke no doubt of fuppofing the error lay in the laft words; nor fcruple to 1ead
them thus, 7o imegexov TI For, in the fenience prefently after, where this fimilitude as to the
manner of defining) is applied, Plato ufes the fame way of exprefling himfelf, thus: éure &1 pausy
Kt To Xaky, o Xara wavta eoTi,— TI av bm.—5. ‘ .

3 Mugnitude itfilf, as we have fhown in the Notes on the Parmenides, is, according to Plato,
he canfe of tranfeendeicy to all things.—T. '

of
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of things, and not fuffering this ever to appear, But that which caufes
them to be really beautiful, as T juft now faid, whether they appear tobe fo
or not, this it is our bufinefs to find out, and declare the nature of it : for this
it is which is the fubje& of our fearch, if we are fearching for the beautiful.

Hir. But the becoming, Socrates, caufes things both to be, and to ap=-

pear beautiful, by virtue of its prefence.
Soc. If fo, then it is impoffible for things really beautiful to appear other-
wife; inafimuch as there is prefent with them the caute of beautiful appear-

ance.

Hir. Admit it impoffible.

Soc. Shail we admit this then, Hippias, that all laws, and rules of a&ion,
manners, or behaviour, truly beautiful, are beautiful in common eftimation,
and appear fo always to all men? Or fhall we not rather fay quite the re-
verfe, that men are ignorant of their beauty, and that above all things thefe
are the fubjefs of controverfy and contention, not only private but public,
not only between man and man, but between different communities and civil

ftates * ?

* For a full explication of this paflage we refer our readers to Plato’s Firft Alcibiades, Vol. L.
But more particularly we recommend to their perufal, upon this occafion, a converfation
between Socrates and Hippias, related by Xenophon in his Memoirs of Socrates: becaufe it
confirms the truth of many circumftances in this dialogue ; and, in particular, not only proves that
Plato drew the character of Hippias fuch as it really was, but that he attributed to Socrates thofe
fentiments which were truly his. Xenophon introduces it thus, wicth his ufual fimplicity :
I remember Socrates upon a certain time holding difcourfe with Hippias of Elis concerning the
rule or ftandard of right. The occafion of it was this : Hippias, on his arrival at Athens, where
he had not been for a long time before, happened to meet Socrates, at a time when he was in
confcrence with fome other perfons,” &c.  The whole converfation is toc long to be here in-
ferted. But the following paflage in it agrces with and illuftrates this of Plato now before us.
It follows a boaft made by Hippias, that concerning the rule, by which to judge of right and
wrong, he had fome new things to deliver, which it was impoflible for Socrates or any other per-
fou ever to controvert. Nu vnv ‘Hpav, epn, peva eyes ayalov eopmuevas, & mavoovtas usev o dinacras Sixa
Inpidousvos. mavoovtas 8 of moATas Wept Tay Nkaiwy avTIAEYOVTES TE KA avTIONOUVTES XAtk grasialovris, wau-
vovras & ai moreis apepoueras mepr Twv dinauiwy xar moreuovoas. By Juno (faid Socrates), the difcovery
which you taik of having made, will be of great fervice to the world, if it will put an end to all
diverfity of opinions amongft the judges concerning what is agreeable to juftice : if there fhall be
no more controverfics, nor fuits at law, nor fations among the citizens concerning what is right
and what is wrong ; nor any more ditfcrences or wars between the cities, occafioned by thofe very

Him

queftions.”  Zaop. Amowmu. A6, &,—S.
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Hip. Thus indeed rather, Socrates, that in thofe points men are ignorant
of the beautiful.

Soc. But this would not be the cafe if thofe beautiful things had the appear-
ance of beauty, added to the reality : and this appearance would they have,
if the becoming were the beautiful, and caufed things, as you fay it does, both
to be and to appear beautiful, beftowing on them real and apparent beauty
at the fame time. Heuce it follows, that if the becoming thould be that by
which things are made truly beautiful, then the becoming muft be the beau-
tiful which we are in fearch of, not that by which things are only made
beautiful in appearance. But if the becoming fhould be that by which
things are made beautiful only in appearance, it cannot be the beautiful
which we are in fearch of ; for this beftows the reality of beauty. Nor is
it in the power of the fame thing to caufe the appearance and the reality,
both, not only in the cafe of beatity, but neither in any other inftance what-
ever. Let us choofe now, whether of thefe two we fhall take for the be-
coming, that which caufes the appearance of beauty, or that which caufes
the reality.

Hir. The becoming, Socrates, 1 take it, muft be that which caufes the
appearance.

Soc. Fie upon it, Hippias! Our difcovery of the beautiful is fled away,
and hath efcaped us. For the becoming has turned out to be a thing different
from the beaut.ful.

Hip. So it feems; and very unaccountably too.

Soc. But however, my friend, we muft not give it up for loft. T have
ftill fome hope lefr, that the nature of the beautiful may come forth into
light, @nd fhow itfelf,

Hie. With great clearnefs, Socrates, beyond doubt : for it is by no means
difficult to find. 1 am pofitive that, if I were to go afide for a little while,
and confider by myfelf, I fhould defcribe it to you with an accuracy beyond
that of any thing ever {0 accurate.

Soc. Ah! talk not, Hippias, in fo high a tone.  You fee what trouble it
has given ws already ; and I fear lcft it thould grow angry with us, and run
away ft.1l further than before.  But Itaikidly : for you, I prefume, will cafily
find it out, when you come to be alone.  Yet, in thic nane of tie Gods, [
conjure you, make the difcovery while Lam with you: and, if it be agree-

able



THE GREATER HIPPIAS. 409

able to you, admit me, as you did before, your companion in the fearch. If
we find it together, it will be beft of all: and, if we mifs it in this way of
joint inquiry, 1 fhall be contented, I hope, with my difappointment, and you
will depart and find better fuccefs without any difficulty. Befides, if we now
find it, I fhall not, you know, be troublefome afterwards, teafing you to tell
me what was the event of that inquiry by yourfelf, and what was the great
difcovery which you had made. Now therefore confider, if you think this
to be the beautiful. I fay then, that it is. But pray obferve, and give me
all your attention, for fcar I fhould fay any thing foolifh, or foreign to the
purpofe. Lct this then be in our account the beautiful, that which is ufcful.
1 was induced to think it might be fo by thefe confiderations. Beautiful, we
fay, are eyes; not thofe which look as if they had not the faculty of fight;
but fuch as appear to have that faculty ftrong, and to be. ufcful for the pur-
pofe of feeing. Do we not?

~ Hir. We do.

Soc. And the whole body alfo, do we not call it beautiful with a view to
its utility ; one for the race, another for wreftling? So further, through all
the animal kind, as a beautiful horfe, cock, and quail : in the fame manner
all forts of domeftic utenfils, and all the conveniencies for carriage abroad, be
they land vehicles, or thips and barges for the fea ; inftruments of mufic like-
wife, with the tools and inftrumeats fubfervient to the other arts: to thefe
you may pleafe to add moral rules and laws. Every thing almoft of any of
thefe kinds we call beautiful upon the fame account ; refpecting the end for
which it was born, or framed, or inftituted. In whatever way it be ufeful,
to whatever purpofe, and upon whatever occafion ; agreeably to thefe cir-
cumftances we pronounce it beautiful. But that which is in every refpe& ufe-
lefs, we declare totally void of beauty. Are notyou of this opinion, Hippias ?

Hir. T am.

Soc. We are right, therefore, now in faying, that above all things the
ufeful proves to be the beautiful.

Hie, Moft certainly right, Socrates.

Soc. Now that which is able to operate or effeé any thing, is it not ufe-
ful fo far as it has power, and is able? But that which is powerlefs and un-
able, is it not ufelefs ?

voL. 111, 36 Hir.
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Hire. Without doubt.

Soc. Power then is beautiful, and want of power is the contrary.

Hip. Quite right. And many things there are, Socrates, which evince
the truth of this conclufion : but particularly it holds good in politics. For
the having ability in public affairs, and power in the ftate of which we are
members, is of all things the moft beautiful : and want of fuch power, witha
total defec of any fuch ability, has of all things the meaneft afpect.

Soc. You fay well. In the name of the Gods then, Hippias, does it not
follow from all this, that fkill and knowledge are of all things the moft
‘beautiful, and want of them the contrary ?

Hir. Ay, what think you of this, Socrates * ?

Soc. Softly, my dear friend : for I am under fome fears about the recti-
tude of our prefent conclufions.

Hir. What are you afraid of, Socrates? For the bufinefs of our inquiry
is now in a fair way, and goes on as we could with.

Soc. T would it were fo. But It you and I confider together upon this
point. Could any man execute a work, of which he has neither knowledge
nor any other kind of abilities for the performance ?

Hire. By no means. For how fhould a man do that, for the doing of
which he has no abilities ?

Soc. Thofe people then who do wrong, and who err in the execution of
any thing, without erroneous or wrong intention, would they ever have
done or executed things wrong, had they not been able to do or execute them
in that manner ?

Hie. Clearly they would not.

Soc. But the able are able through their abilities: for it is not inability
which any way enables them.

Hie. Certainly not.

Soc. And all who do any thing are able to do what they do.

Hie. True.

1 Hippias is much flattered, and highly elevated, by this whole defcription of the beautiful now
drawn ; prefuming himfelf interefted deeply in it, on account of his fuppofed political abilities,
his various knowledge, and that fkill in arts, as well the mechanic as the polite, for which he is

celebrated in the Lefler Hippias.—S.
Sac,
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Soc. And all men do many more wrong things than right; and commit
errors frem their infancy, without intending to do wrong, or to err.

Hir. The fa& is fo.

Soc. Well then: thofe abilities, and thofe means or inftruments, which
help and arc ufeful in the doing or executing any thing wrong, whether
thall we fay they are beautiful? or are they not rather far from being fo?

Hip. Far from it, in my opinion, Socrates.

Soc. Theable and ufeful, therefore, Hippias, in our opinion, it feems, no
longer is tue beautiful.

Hip. S:llit is fo, Socrates, if it has power to do what is right, or is ufe-
ful to a goed purpofe.

Soc. That account is then rejefted, that the able and ufeful fimply and
abfolutely is the beautiful. But the thought, Hippias, which our mind la-
boured with, and wanted to exprefs, was this, that the ufeful and able for
the producing of any good, that is the beautiful.

Hip. This indeed feems to be the cafe.

Soc. But the thing thus defcribed is the profitable. Is it not ?

Hire. It is.

Soc. From hence then is derived the beauty of bodies, the beauty of moral
precepts, of knowledge and wifdom, and of all thofe things juft now enume-
rated ; they are beautiful, becaufe profitable.

Hir. Evidently fo.

Soc. The profitable, therefore, Hippias, fhould feem to be our beautiful,

Hir. Beyond all doubt, Socrates.

Soc. But the profitable is that which effets or produces good,

Hie. True.

Soc. And the efficient is no other thing than the caufe, Is it?

Hir. Nothing elfe.

Soc. The caufe of good, therefore, is the beautiful.

Hip. Right.

Soc. Now the caufe, Hippias, is a thing different from that which it
caufes. For the caufe can by no means be the caufe of itfelf. Confider it
thus : Did not the caufe appear to be the efficient ?

Hie. Clearly. ' :
36 2 Soc,
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Soc. And by the efficient no other thing is effe@ted than that which is
produced or generated ; but this is not the efficient itfelf.

Hie. Youare in the right,

Soc. Is not that then which is produced or generated one thing, and the
efficient a thing different ?

Hie. Itis.

Soc. The caufe, therefore, is not the caufe of itfelf; but of that which
15 generated or produced by it.

Hir. Without doubt. ‘

Soc. If the beautiful be then the caufe of good, good itfelf muft be pro-
duced or generated by the beautiful.  And for this reafon, it thould feem,
we cultivate and ftudy prudence, and every other fair virtue, becaufe their
produétion and their iffue are well worth our ftudy and our care, as being good.
itfelf. Thus are we likely to find from our inquiries, that the beautiful, as
it ftands related to good, has the nature of a kind of father.

Hrr. The very cafe, Socrates. You are perfectly right in what you fay.

Soc. Am I not right alfo in this, that neither is the father the fon, nor is
the fon the father?

Hre. Right in that alfo.

Soc. Nor is the caufe the production, nor the produétion, on the other
hand, the caufe. :

Hir. Very right.

" Soc. By Jupiter then, my friend, neither is the beautiful good, nor is the
good beautiful. Do you think it is poffible it thould be fo? Is it confiftent
with what we have faid, and are agreed in?

Hie. By Jupiter, I think not.

Soc. Would this opinion pleafe us then, and fhould we choofe to abide by
it, that the beautiful is not good, nor the good beautiful ?

Hir. By Jupiter, no; it would not pleafe me at all.

Soc. Well faid ¥, by Jupiter, Hippias: and me it pleafes the leaft of

: any

* As the fubje& of this dialogue is, as we have obferved in the Introdultion to it, the beauty
which fubfifts in foul, and as fuch beauty is confubfiftent with the good which alfo fubfifts in the

foul, hence it follows, that every thing which is beautiful in the foul 1s good, and every thing
there
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any of thofe defcriptions or accounts which we have hitherto given of the
beautiful. :

Hip. So I perceive,

Soc. That definition of it, therefore, which we thought juft now the moft
excellent of all, that the profitable, the ufeful and able to produce fome good
or other, was that beautiful, is in danger of lofing all its credit with us; and
of appearing, if poflible, more ridiculous than our former accounts of it,
where we reckoned the maiden to be the beautiful, or any other particular
whofe defe@ we have before difcovered.

Hir. It feems {o, indeed.

Soc. And for my own part, Hippias, I fece no way where to turn myfelf’
any more, but am abfolutely at a lofs. Have you auy thing to fay ?

Hir. Not at prefent. But, as I faid juft now, after a little confidering
1 am certain I fhall find it out.

Soc. But I fear, fo cxtreme is my defire of knowing it, that 1 fhall not:
be able to wait your time. Befides, I have juft met with, as I imagine, a
fair kind of opening to the difcovery. For confider that which gives us:
delight and joy, (I {peak not of all kinds of pleafure, but of that only which
arifes in us through the hearing and the fight,) whether we fhould not call
this the beautiful. And how, indced, could we difpute it *? feeing that
it is the beautiful of our own fpecies, Hippias, with the fight of whom we
are {o delighted » that we take pleafure in viewing all beautiful works of
the loom or needle; and whatever is well painted, carved, or moulded..
It is the fame with the hearing : for well-meafured founds and all mufical
harmony, the beauties of profaic compofition alfo, with pretty fables and
well-framed ftories, have the like effe® upon us, to be agreeable, to be:

there which is good is beautiful. This reciprocation, however, does not take place between zhe
geody the ineffable principle of things, and the beautiful itfelf, the fource of every kind of beauty :
for the former is fupercflential, but the latter is an intelligible idea. See the fixth book of the Re-
public, and p. 516 of the Additional Notes on the Firlt Alcibiades. The affertion of Mr. Syden-
ham, therefore, in his note on this part, is very erroneous, ‘ that,. according to Socrates and:
Plato, the fovercign beauty is the {ource of all good.” —T.

* In the Greek we read thus, Hws 7 ap’ av aywnéousba; But, fince we know of no precedent
in Plato for the ufe of two interrogatives in this manner, that is, without the conjun&ion  (or)
between them; we fuppofe it ought to be read either Iws TAP ay aywviéousda; or [IPOT & TAP’
# 7. A ““To what purpofe fhould we contend about it ?”—S,.

6 delightful,.
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delightful, and to charm. Were we to give, therefore, that petulant and
faucy fellow this anfwer—¢ Noble fir, the beautiful is that which gives us
pleafure through the hearing, and through the fight,” do you think we thould
not reftrain his infolence ?

Hrr. For my part, Socrates, 1 think the nature of the beautiful now truly
well explained.

Soc. But what thall we fay of the beauty of manners, and of laws,
Hippias?  Shall we fay it gives us plcafure through the hearing, or through
the fight ? or is it to be ranked under fome other kind ?

Hip. Perhaps the man may not think of this,

Soc. By the Dog, Hippias, but that man would, of whom I ftand in awe
the moft of all men ; and before whom I fhould be moft athamed if I trifled,
and pretended to utter fomething of great importance, when in reality I
talked idly, and fpoke nothing té the purpofe.

Hre. Who is he?

Soc. Socrates, the fon of Sophronifcus ; who would no more fuffer me to
throw out fuch random fpeeches, or {o readily decide on points which 1 had
not thoroughly fifted, than he would allow me to talk of things which I am
ignorant of, as if I knew them.

Hrir. Why, really, I muft own, that to me myfelf, fince you have ftarted
the obfervation, the beauty of laws fecms referable to another kind.

Soc. Softly, Hippias. For, though we have fallen into frefh difficulties,
equal to our former ones, about the nature of the beautiful, we are in a fair
way, I think, of extricating ourfelves out of them,

Hir. How fo, Socrates?

Soc. I will tell you how the matter appears to me : whether or no there
be any thing material in what I fay, you will confider. The beauty then of
laws and of manners, I imagine, may poflibly be found not altogether abs-
tracted from that kind of fenfation which arifes in the foul through the
fenfes of hearing and of fight. But let us abide awhile by this definition,
that ¢ what gives us pleafure through thefe fenfes is the beautiful,” with-
out bringing the beauty of laws the leaft into queftion. Suppofe then, that
cith.r the man of whom I am fpeaking, or any other, thould interrogate us
after this manner: * For what reafon, Hippias and Socrates, have you
feparated from the pleafant in general that fpecies of it in which you fay

confifts
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eonfifts the beautiful ; denying the charalter of beautiful to thofe fpecies of
pleafure whi:h belong to the other fenfes, to the pleafures of tafte, the joys of
Venus, and all others of the fame clafs? Do you refufe them the charaéer
of plealant alfo, and maintain that no plcafure neither is to be found in thefe
fenfations, or in any thing befide feeing and hearing ?” Now, Hippias, what
fhall we fay to this?

Hir. By all means, Socrates, we muft allow pleafure to be found alfo in
thefe fenfations ; a pleafure very exquifite:

Soc. « Since thefe fenfations then afford pleafure,” will he fay, ¢ no lefs
than thofe others, why do you deprive them of the name of beautiful, and rob
them of their proper fhare of beauty ' 1 ¢ Becaufe there is no one who would
not laugh at us,” we fhall anfwer, “ were we to. call eating a beautiful. thing,.
inftead of a pleafant ; or the fmelling {weet odours, were we to fay, not that
it was pleafant, but that it was beautiful. Above all, in amorous enjoy-
ments, all the world would contend, there was the higheft degree of the:
{weet and pleafant ; but that whoever was engaged in them fhould take care
not to be feen, the a&t of love being far from agreeable to the fight, or beau- -
tiful.”  Now, Hippias, when we have thus anfwered, he may reply, per-
haps, in this- manner :—* I apprehend perfectly wcll the reafon why you
have always been afhamed to call thefe pleafures beautiful ; it is becaufe they
feem not fo to men.,  But the queftion which 1 atked you was not, What
feemed beautiful to the multitude ; but, What was. fo in reality.”” Then
thall we anfwer, I prefume, only by repeating our laft hypothefis, that
* we ourfelves give the name of beautiful to that part only of the pleafant
which arifeth.in us by means of our fight and hearing.”  But have you any
thing to fay which may be of fervice to our argument? Shall we anfwer:
aught befides, Hippias ?

Hir. To what he has faid, Socrates, it is unneceflary to make any fur~
ther anfwer.

Soc. ““ Very well now,” will he fay. ¢ If the pleafant then, arifing through
the fight and hearing, be the beautiful, whatever portion of the pleafant hap-

* This fentence is ill pointed by H. Stephens in two places: in the firft of which, at leaft, we
think it was done with defign; fo as to give us this conftru€tion:— What ? Do you deprive,”’
&c. That learned editor was fond of doing the fame in many other fentences ; and particularly
in one, a little before this, he has in the margin propofed the like alteration =5,

pens:
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pens not to be this, it is clear it cannot be the beautiful.” Shall we admit
this?

Hip. Certainly.

Soc. ¢ Is that portion of the pleafant then,” he will fay, * which arifes
through the fight, the fame with that which arifes through the fight and
hearing ! Or is that which arifes through the hearing, the fame with that
which arifes through the hearing and the fight ¢« That which arifeth in
us through either of thofc fenfes alone, and not through the other,” we fhall
anfwer, *is by no means the fame with that which arifes through them both,
For this feems to be the import of your queftion. But our meaning was,
that each of thefe fpecies of the pleafant was, by itfelf feparately, the beau-
tiful; and that they were alfo, both of them together, the fame beautiful.”
Should we not anfwer fo?

Hie. By all means.

Soc. ¢ Does any fpecies of the pleafant then,” he will fay, ¢ differ from
any other, whatever it be, fo far as it is pleafant? Obferve ; I aitk you not if
one pleafure is greater or lefs than another, or whether it is more or lefs a
pleafure : but whether there is any difference between the pleafures in this
refpect, that one of them is pleafure, the other not pleafure.”” In our opi-
nion there is no difference between them, of this kind, Is there any?

Hip. I agree with you, there is not any.

Soc. « For fome other reafon, therefore,” he will fay it is, * than becaufe
they are pleafures, that you have feleéted thefe fpecies of pleafure from the
reft, and given them the preference. You have difcerned that there is
fomething or other in them by which they differ from the reft; with a view
to which difference you diftinguith them by the epithet of beautiful. Now
the pleafure which arifeth in us through the fenfe of feeing, deriveth not its
beauty from any thing peculiarly belonging to that fenfe *. For, if this were
the caufe of its being beautiful, that other pleafure which arifes through the
hearing never would be beautiful, as not partaking of that which is peculiar
to the fenfe of feeing.”” * You are in the right,” fhall we fay ?

Hir. We will.

* That is, not from colour, or from figure ; but from the duc degree and proper difpofition of

the colours; or from the jult fize, fit arrangement and proport.on of the parts; in a word, from
mcafure, harmony, and order.—~S.

Soc.
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Soc. ¢ So neither, on the other hand, does the pleafure produced in ug
through the fenfe of hearing derive its beauty from any circunftance which
peculiarly attends the hearing *. For, in that cafe, the pleafure produced
through feeing would not be beautiful, as not partaking of that which is
pecuhar to the fenfc of hearing *.””  Shall we allow, Hippias, that the man
is in the right when he fays this?

Hir. Allow it,

Soc. ¢ But both thefe pleafures now are beaytiful, you fay.” For fo we
fay: do we ngt?

Hie, Wedo..

Soc, * There is fomething in them, therefare, the fame jn both, to which
they owe their beauty, a beauty common to them both. There is fome-
thing, I fay, which they have belonging to them both in common, and alfo
in particular to each. For otherwife they would not, both and each of them,
be beautiful.” Anfwer now, as if you were {peaking to him.

Hrr. I anfwer then, that, in my opinion 3, you give a true account of
the matter.

Soc. Should there be any circumiftance, therefore, attending on both thefe
pleafures of the fight and hearing taken together; yet if the fame circum-

* That is, not from found, but from its juflt degree and proper tone; from the concord of
founds and their orderly fucceflion; from thofe numbers and proportions by which found is mea-
fured.—S. '

2 The Greek of this paffage is thus printed, ouxowy et vs & axons #dowm. So, in the fpeech of
Socrates, immediately preceding, where the reafoning is the fame, only the terms inverted, we
rcad ovkouw eri ye & odews Wdovm.  In both paffages the fenfe is thus very lame. Stephens propofes
this reading, ovkowy egmi e x. 7. A which is found, he fays, in fome old manufcript. But the fenfe
is very little amended by this alteration. Cornarius, whether from that manufeript in the Huffen-
ftein library which he was favoured with the ufe of, or from his own fagacity, has recovered a
part, at leaft, of the truereading; thus, ouk ousq e7s y¢ x. 7. A. For, that we ought to read oux ovra,
there can be no doubt; the argumentation fhows it fufficiently: but this amendment may,
we imagine, be improved by reading oux ovsa sye 3’ axons (and in the former paflage & odcag)
#dovn.~—S.

3 In the edition of Plato by Stephens we read the Greek of this paflige thus, euor Jouer exew, g
Aeyer; and by a marginal note we find, that it was fo printed by defign. but the editions of Aldus
and of Walder give us the latt word, aeveig, which is certainly right : for, in reading aeyei, Hippias
is made to {peak of the man, not 70 him, contrary to the intention of Plato exprefled in the prc-
ceding fentence.—S,
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ftance attend not on each taken feparately; or fhould any attend on each
feparately *, yet not on both together ; they cannot derive their beauty from
this circomftance,

Hip. How is it poffible, Socrates, that any circumftance whatever, which
attends on neither of them, fhould ever attend on both ?

Soc. Do you think this impoffible ?

Hip. Imuft be quite ignorant, I own, in things of this fort; as I am quite
unufed to fuch kind of difputes.

Soc. You jeft, Hippias. But I am in danger, perhaps, of fancying that I
fee fomething, fo circumftanced, as you aver to be impoffible,

Hirr. You are in no danger of any fuch fancy, Socrates; but are pleafed to
look afquint purpofely : that is all.

Soc. Many things, I affure you, of that kind appear to me very evident,
But I give no credit to them ; becaufe they are not evident to you, who have
raifed a larger fortune than any man living, by the profeffion of philofophy;
and becaufe they appear only to me, who have never in that way earned a
farthing. I have fome fufpicion, however, that poffibly you are not in earneft
with me, but defign to impofe upon me: fo many things of that kind do I
perceive fo plainly.

Hir. No one will know better than yourfelf, Socrates, whether I am in
earneft with you or not, if you will but begin and tell me, what thofe things
are which you perceive {o plainly. You will foon fee that you talk idly. For
you will never find a circumftance attending us both together, which attends
feparately neither you nor me.

Soc. How fay you, Hippias? But perhaps you have reafon on your fide,
and I may not apprehend it. Let me, therefore, explain to you my meaning
more diftinétly. To me then it appears, that fome circumftance of being,
which attends not my individual perfon, nor yours, fomething which belongs
neither to me, nor to you, may yet poflibly belong to both of us, and attend
both our perfons taken together : and, on the other hand *, that certain cir-

cumftances

* In the Greek text, after this firft part of the fentence, Ei apa 11 aitar ai #dovar au@orspas emov-
baciv, ixatepa dc um, there is a manifeft omiflion of the following words, 7 éxatepa uev, auporepar 3
wn, as will appear afterwards, where Socrates refers to this very fentence.—S.

2 The Greek of this paffage is thus printed : itepa 3’ av, & appoTepn Temabauey swas, Tavta ovde-
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cumftances of being, not attending us both taken together, may attend each
of our feparate and fingle perfons.

Hre. Youtell me of prodigies ftill greater, I think, now *, Socrates, than
thofe which you told me of juft before. For confider : if both of us are honeft,
man, muft not each of us be honeft ? or, fuppofing each of us dithoneft, muft
we not both be fo? If both are found and well, is not each alfo? Or, thould
each of us now be tired of any thing *, or come off ill in fome combat be-
tween us, or be amazed and confounded, or be affeCted any other way,
would not both of us be in the fame plight # To go further: in cafe that
we had, both of us, images of ourfelves made of gold, or filver, or ivory; or
that both of us, if you will give me leave to fay it, were generous, or wifes
or honourable ; did both of us happen to be old or young; or to be poffeffed
of any other human quality ; or to be in any condition whatever incident to
human life ; muft not each of us be, of abfolute neceflity, that very fame
kind of man, and in thofe very fame circumftances ?

Soc. Beyond all doubt.

Hir. But you, Socrates, with your companions and fellow difputants;
confider not things univerfally, or in the whole. Thus you take the beau-

<rspoy e suov. By which the fenfe of this part of the fentence is made exallly the fame with
that of the former part. But the words érepe 3" av plainly indicate, that fomething different is
intended. And what this precifely is, will appear in the beginning of page 421 ; where this fen-
tence of Socrates is repeated in other words, and ridiculed by Hippias. In conformity with
which undoubted meaning of this paflage, we are obliged to make an alteration here in the Greek
text, and to read it thus, érepa 3" av, & MH auporepn memobapey avar, tavra 'EKATEPON auyat
Fpav.—S.

t Inftead of av, we prefume that we ought here to read wr, asoppofed to oy mporepov at the
end of the fentence.—S.

3 Whoever has any tafte for humour cannot fail of obferving the drollery with which Hippias
is here made to confefs in what condition he finds himfelf; tired of the converfation upon a fub«
je&, the tendency of which he is ignorant of, confuted over and over, and at length quite puz-
zled with a feeming paradox. His fly infinuation alfo here, that Socrates was in the fame condition
with him{xIf; and his other, juft before, that Socrates reafoned unfairly, like himfelf and his bro-
ther fophifts ; thefe ftrokes of humour will be obvious tv all who are acquainted with Plato’s artful
and humorous way of writing. But thofe who have a delicacy of tafte to difcern the feveral
kinds of humour, will have an additional pleafure in diftinguithing the coarfe farcafms and buf-
foon manner of Hippias, both in this fpeech and before in page 402, from the genteel and fine
raillery always ufed by Socrates.—S. .
3H 2 tiful
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tiful and chop it into pieces: and every thing in nature, which happens to
be the fubje& of your difcourfe, you ferve in the fame manner, {plitting and
dividing it *.  Hence you are unacquainted with the greatnefs of things?,

with

* It was the manner of Socratés in converfation, whatever was the fubje& of it, to afcend to
the confideration of the thing in general; to divide it into its feveral fpecies ; and to diftinguith
each fpecies from the reft by fome peculiar charafler, in order to come at the definite and precife
nature of the very thing in queftion.—S.

2 All things in nature, diftinguifhed into their feveral kinds, general and fpecific, arc, according
‘to the Platonic dotrine, the unfolding of univerfal form and beauty. That this principle, which
every where bounds every part of nature, may appear in a brighter light 5 that oppofite principle,
infinitude or the infinite, is here exhibited to view: and amongft the various reprefentations
given of it by the antient phyfiologifls, that of Anaxagoras is fingled out from the reft; probably
for this reafon, becaufe it affords the ftrongeft contraft: the infinite, according to his do&rine,
being, if the expreffion may be allowed us, ‘infinite the moft of all; or, as Simplicius ftyles it,
ameipaxis ameper, infinitely infipite. A Yommary account of which may be neceflary to a full com-
prehenfion of the paflage before us.—Down to the time of Anaxagoras, all the philofophers
agreed in the dofrine of one infinite, material, principle of things. This was held by Pythagoras
and his fo'lowers to be nothing elfe than a common fubjeét-matter of the four elements, or
primary forms of nature: from the various combinations of which four, in various proportions,
are made all other natural bodies. By the difciples of Anaximander it was fuppofed to have
¥orm, thoﬁgh indiftin& and indeterminate ; out of which all contrarieties arofe through fepara-
‘tion. Others imagined the infinite to have fome determinate and diflin& form: and thefe again
wete divided. ‘For fome, at the head of whom was Thales, thought it a watery fluid, or moifture,
zeplete withithe feeds of all things; every thing being produced from fome feminal principle by
‘evolutionand-dilatation, through the u&kion of the moift fluid. In'the opinion of others, of Anaxi-
-tenes and his fchool, ‘it 'was a kind of air; from the rarefalion and condenfation of which were
produced other great and uniiorm kinds of body throughout the univerfe, by mixture nxaking the
Jeffer the compofite. Such were the moft antient accounts of the material caufe of things, and
their origin out of the one infinite. But Anaxagoras ftruck out a new road to the knowledge of
mnature. ‘For, denying the origin of things from any infinite one, whether determinate or indeter-
‘minate, formed or unformed ; denying the exiftence of any primary or elementary bodies ; deny-
ing all effential change in nature, even any alteration in any thing, exeept fuch as arofe from
local motion, or the fhifting of parts from one body to another ; he taught, that the corpufcula,
‘or component parts of things, were always what they are at'prefent : for that the forms of nature,
innumerable in their kinds, were compofed of fimilar and homogeneous parts. Further he taught
“that each of thefe minute bodies, though homogeneous with that whole of which it was a part,
‘wis itfelf compofed of parts diflimilar and heterogeneous, infinite in number; there being no
ounds in nature to minutenefs : that thefe heterogeneous bodies, infinitely minute, were of all
kinds; fo that all things, in fome meafure, were together every where; and each of thofe cor-
‘pufcula, apparently fo uniform, contained-all the various principles of things; that the predo-

5 - minance
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with bodies of infiite magnitude, through the natural continuity of being.
And now fo much are you a ftranger to the vaftnefs of this view of the
univerfe, as to imagine that any thing, whether being or circumftance of
being, can poffibly belong to both thofe pleafures which we are fpeaking of,
taken together, yet not belong to each of them; or, en the other hand,
may belong to each, without belonging to both. So void of thought and

minance of fome one of thefe principles, that is, the quantity of it exceeding that of the reft,
conftituted the nature of each minute body ; fitting it alfv for union with bodies homogeneous to
it, that is, with other bodies, where the fame principle was predominant : that, all things being in
perpetual motion, which firlt began, and is continued on by altive mind, difpofing all things;
the predoniinance of each principle was continually fluGtuating and changing ; the defiru@ion of
the prefent predominance was the diffolution of each temporary boing ; and a new predominance,
that of fome other principle, was the generation of what we call 2 new being.  For inftance;
whereas every drop of water contains aérial particles within it; as foon as thefe begin to predo-
minate in any watery drop, it rifes in air; and, receiving there an increafe of the aérial principle,
by degrees bucomes united to the air. o, air refines into fire, and thickens into water, through
the overpowering of the one or the other of thefe neighbour principles, with which it ever had
maintained a fecret correfpondence.  So the earthy particles, accumulated in the water, produce
mud, by degrees hardening into earth} thence into various mineral bodies, ftones, and metals,
according to the kind of earth predominant in each place through motion. Thefe again crumble
into common earth : fr.m which all the various vegetable beings arife in like manner, nourithed
and increafed by the accumulation of particles homogeneous ; and into which they fall, and are
diffolved again, through the decay and diminution of thofe particles, whofe fuperior number and
ftrength to refift others of a different kind had before conftituted the being. 1In the fame manner
all the parts of animals, whether mufcular, membranous, bony, or any other, receive. nourithment,
or admit decay, by addition or fubtraltion of homogencous particles. It will -be ealy for a
thinking mind to purfue nature acling in this method, according to Anaxagoras, through alt
things. The principles of things.are thus made infinite, not only in number and minutenefs ; but
there being alfo a continuity of suoiouepeias, or homogeneous particles, apn swvexifousvar, through
the univerfe, every spoouepia, that is, every kind of things, is a natural body, infinite in magnitude,
and infinitcly divifible into fuch parts as are wholly agrecing in their kind. Simplicius, in his
commentary on the Plyfics of Ariftotle, to which ineflimable magazine of antient phyfiology we
are indebted for the chicf part of this note, draws the fame conclufion : his words are thefc : ix Tap
HP"II!VNV ﬂpaxnpav CUVVOEIY, 6'” LAY EX TaYTOS EXXEIVETAL, Kot TaYTX €V AT ECTIV, OV HOVOV TO Ay KANZ
Xai EXQoTOV, 0V T WArGEL wovoy A xau 7o ueyelel, amepans amnepoy egTar ¢ From the account nnw
given it is eafy to conceive, that if every thing is made out of every thing by feparation, and all
things are in ull, not only the univerfe, but every kind of things therein, is infinitely infinite, not
only in the number of its parts, but alfo in magnitude.” See Ariftot. Phyfic. L. i. c. 4. and 1. iii.
¢. 4» Simplic. Com. fol. 6, and 105. b. 106. 2.—S.

confideration,
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confideration, fo fimple, and fo narrow-minded are you and your compas«
nions.

Soc. Such is the lot of our condition, Hippias. Itis not what a man
will, fays the common proverb, but what he can. However, you are always
kind in affifting us with your inftru@ions. For but juft now, before you
had taught me better, how fimple my mind was, and how narrow my way
of thinking, 1 fhall give you flill a plainer proof, by telling you what were
my thoughts upon the prefent {ubject :—if you will give me leave.

Hre. You will tell them to one who knows them already, Socrates.
For I am well acquainted with the different ways of thinking, and know
the minds of all who philofophize. Notwithftanding, if it will give plea-
fure to yourfelf, you may tell me. .

Soc. To me, I confefs, it will.  You muft know then, my friend, that I
was fo foolifh, till I had received from you better information, as to imagine
of myfelf and you, that each of us was one pcrfon ; and that this, which each
of us was, both of us were not, as not being one, but two perfons.—Such a
fimpleton was 1!—But from you have I now learnt, that if both of us are
two perfons, each of us alfo by neceflity is two; and that, if each of us be
but one, it follows by tht fame neceffity, that both of us are no more, For,
by reafon of the continuity of being, according to Hippias, it is impoffible
it thould be otherwife ; cach of us being of neceflity whatever both of us
are, and both whatever each *. And now, perfuaded by you to believe thefe
things, here I fit me down and reft contented. But firft inform me, Hip-
pias, whether we are one perfon, you and I together; or whether you are
two perfons, and I two perfons. :

Hip. What mean you, Socrates?

Soc. The very thing which I fay. For I am afraid of entering with you
into a further difcuffion of the fubjeét, becaufe you fall into a paffion
with me, whenever you fay any thing which you take to be important.

3 The words of Anaxagoras, as cited by Simplicius, pag. 106. b. really favour fuch a conclufion.
For he exprefsly fays, that his fyftem of the continuity of being included ra wafn xas Tas ide g, every
thing which any being had, or fuffered: that is, in {cholaftic language, all the properties and
accidents of being ; or, in common fpeech, the condition and circumftances of things; which, as
#he tells us, infeparably follow and attend their feveral natures.—S.

To
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To venture for once, however; tell me—Is not each of us one? and is not
the being oue a circumitance attendant upon our being ?

Hir. Without doubt.

Soc. If each of us then be one, each of us muft be alfo odd. Or think
you that one is not an odd number ?

Hie. 1 think it is.

Soc. Are we odd both together then, notwithftanding that we are two?

Hip. That is abfurd, Socrates.

Soc. But both together, we are even. Is it not fo?

Hir. Certainly,

Soc. Now, becaufe both of us together we are even, does it follow from
thence that each of us fingly too is even?

Hire. Certainly not. :

Soc. There is not, therefore, fuch an abfolute neceffity, as you faid juft
now there was, that, whatever both of us were, each fhould be the fame ;
and that, whatever each of us was, the fame muft we be both.

Hir. Not in fuch cafes as thefe, I acknowledge; but ftill it holds true in
fuch as I enumerated before.

Soc. That fuffices, Hippias. I am contented with this ackuowledgincnt,
that it appears to be fo in fome cafes, but in others otherwife. For, if you
remember from whence the prefent difpute arofe, I faid, that the pleafures
of fight and hearing could not derive their beauty from any circumftance
which attended on each, yet not on both; neither from any which attended
on both, yet not on each: but that the beauty of them was derived from
fomething which they had belonging to both of them in common, and in
particular to each. And this I faid, becaufe you had admitted the beauty of
them both together, and of cach feparately. From which I drew this con-
fequence, that they were indebted for their beauty to fome being, whofe -
prefence ftill followed and attended on them both ; and not to fuch as fell
thort of either. And I continue ftill in the fame mind. But anfwer me; as
if we were now beginning this laft inquiry afreth. Pleafure through the
fight and pleafure through the hearing, then, being fuppofed beautiful, both
of them and each; tell me, does not the caufe of their beauty follow
and attend on both of them taken together, and upon each alfo confidered
feparate ?

Hip.
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Hrp. Without doubt.

Soc. Is it then becaufe they are pleafures, both and each of them, that
they are beautiful? Or, if this were the caufe, would not the pleafures of
the other fenfes be beautiful, as well as thefe? For it appeared that they
were pleafures as well as thefe :—if you remember.

Hie. 1 remember it well.

So6. But becaufe thefe pleafures arife in us through fie :
this we affigned for the caufe of their being bcautiful? fight and hearing,

Hip. It was fo determined.

Soc. Obferve now, whether T am right or not: for, as well as I can
temember, we agreed that the pleafant was the beautiful ; not the pleafant
in general, but thofe fpecies of it only which are pioduced through fight
and hearing. °

Hie. 1t is true. )

80¢. Does not this circumftance then attend on both thefe pleafures taken
together } and is it not wanting to each of them alone? For by no means is
either of them alone, as was faid before, produced through both thofe fenfes,
Both of them are indeed through both, but not fo is each. Is this true?

His. It is.

Soc. They are not beautiful, therefore, either of them, from any cir-
cutnftance which attends on either by itfelf. For we caunot argue from
;ither to both 3 nor, from what each is feparately, infer what they both are
jointly, So that we may affert the joint beauty of both thefe pleafures,
according to our prefent hypothefis of the beautiful : but this hypothefis
will not fupport us in afferting any beauty feparate in either. Or how fay
‘we? Is it not of neceffity fo?

Hire. So it appears.

Soc. Say we then that both are beautiful, but deny that each is fo?

‘Hip. What reafon is there to the contrary ?

Soc. This reafon, my friend, as it {eems to me ; becaufe we had fuppofed
certain circumftanoes attendant upon things with this condition, that, if
they appertained to any two things, both together, they appertained at the
fame time to each; and, if they appertained to cach, that they appertained
alfo to both, Of this kind are all fuch circumftances and attendants of
things as were enumeraied by you. Are they not ?

Hip,
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Hir. They are. .
Soc. But fuch circumftances or appendages of being, as thofe related by

me, arc otherwife: and of this kind are the being cach, and the being both,
Have not I ftated the cafe rightly ?

Hir. You have.

Soc. Under which kind then, Hippias, do you rank the beautiful? Do
you rank it among thofe mentioned by yourfelf? as when you inferred that
if I was well and hearty, and you well and hearty, then both of us were
well and hearty: or, if I was honeft and you honeft, then both of us were
honeft : or, if we both were {o, it followed that fo was each of us. Does the
fame kind of inference hold true in this cafe? If I am beautiful, and you
are beautiful, then both of us are beautiful ; and if both of us, then each.
Or is there no reafon why it thould not here be as it is in numbers * ? two
of which, taken together, may be even; though each feparately is perhaps
odd, perhaps even: or, as it is in magnitudes * ; where two of them, though
cach is incommenfurable with fome third, yet both togcther may perhaps
be commenfurable with it, perhaps incommenfurable. A thoufand fuch
other things there are, which I perceived, as I faid, with great clearnefs.
Now, to whether of thefe two orders of being do you refer the beautiful ?
Does the proper rank of it appear as evident to you as it does to me ? For
to me it appcars highly abfurd, to fuppofe both of us bzautiful, yet each of
us not fo; or each of us beautiful, yet not fo both; no lefs abfurd, than it
is to fuppofe the fame kind of difference between the natures of both and

* Tor inftince; the two odd numbers, feven and three, together make the even number, ten:
and the two even numbers, {ix and four, make the very fame number.—S.

z For inftance; let there be fuppofed a line ten inches in length, meafured by whole inches :
a line of threeinches 3, and another line of two inches &, arc each of them incommenfurable
with the firft given line; becaufe ncither of them can be meafured completely by any line fo long
as a whole inch : yet both together making fix inches, they are commenfurable with the line of
ten inches, by the inch-meafure.—1It is the fame with the powers of two lines. The power of
cither may be incommenfurable with that of the other, and alfo with fome given magnitude : yet
the power arifing from both may be commenfurable with that third magnitude. See Euclid.
Elem. lib. x. prop. 35.—To the prefent purpofe alfo is applicable the following theorem. The
diameter of a fquare is demonftrated by Luclid (Elem. x. 97.) to be incommentfurable with its
fide : and confequently fo is a line twice as long as the diameter. Yet the reCtangular fpace
comprehended by that diameter and by a line of twice its length, is equal to a fquare, whofe fide
js commenf{urable with the fide of the given fquare.—S.

VvOL. III. 31 each
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each in any of the cafes put by you. Do vou agree with, me then in rank-
ing the beautiful among thefe, or do you refer it to the oppofite clafs of
things ?

Hrr. I entirely agree with you, Socrates,

Soc. You do well, Hippias: becaufe we fhall thus be freed from any
further inquiry upon this article. For, if the beautiful be in that clafs of
things where we agree to place it, the pleafant then, which arifes in us
through fight and hearing, can no longer be fuppofed the beautiful. Becaufe
that which comes through both thofe fenfes jointly, may make the pleatures
which arife from thence beautiful indeed both taken together ; but cannot.
make either of them fo, confidered as feparate from the other. But that
the beautiful thould have fuch an effe@, or communicate itfelf in this manner,.
is abfurd to fuppofe ; as you and I have agreed, Hippias.

Hip. We agreed it was fo, I own.

Soc. It is impoffible, therefore, that the pleafant, arifing in us through-
fight and hearing, fhould be the beautiful ; becaufe from this hypothefis an
abfurdity would.follow.

Hip. You have reafon on your fide.-

Soc. “ Begin again then, and tell me,”” will he fay, ¢ for you have miffed
it now, what is that beautiful, the affociate of both thefe pleafures, for the
fake of which you give them the preference to all others, by honouring
them with the name of beautiful 2"’ It appears to me, Hippias, neceflary
for us to anfwer thus ; that “thefe are of all pleafures the moft innocent
and good, as well both of them taken together, as each taken fingly 1.” Or
can you tell me of any circumftance befide, in which they differ from other
pleafures ?

Hire. I know of none befide: for they are indeed the beft of all.

Soc.  This then,” he will fay, “do you now maintain to be the beau-
tiful, pleafure profitable ?”’—¢It is fo in my opinion,” I thall anfwer.—\What
anfwer would you make?

Hie. The fame.

Soc. ¢« Well then,” will he fay : ¢ the profitable, you know, is that which
is the efficient of good. And the efficient, as we agreed lately, is a thing

' See the latter part of the Philebus.
different
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different from the effe@. Our reafoning, therefore, has brought us round
to the fame point again : for thus neither would the good be beautiful, not
would the beautiful be good ; each of thefe being, upon this hypothefis, dif-
ferent from the other.” ¢ Moft evidently {o;" is the anfwer we muft make,
Hippias, if we are of found mind. For the facrednefs of truth will never
fuffer us to oppofe the man who has truth with him on his fide.

Hir. But now, Socrates, what think you all thefe matters are which we
have been difputing about ? They are the fhreds and tatters of an argument,
cut and torn, as I faid before, into a thoufand pieces. But the thing which
is beautiful, as well as highly valuable, is this: to be able to exhibit a fine
fpeech, in a becoming and handfome manner, before the council, or court
of juftice, or any other affembly or perfon in authority, to whom the fpeech
is addreffed ; fuch a fpeech as hath the power of perfuafion; and having
ended to depart, not with mean and infignificant trophies of vi€tory, but
with a prize the nobleft, the prefervation of ourfelves, our fortunes, and
our friends. This you ought to be ambitious of, and bid adieu to fuch petty
and paltry difputes ; or you will appear as if you had quite loft your fenfes,
playing with ftraws and trifles, as you have been now doing.

Soc. O friend Hippias! you are happy that you know what courfe of life
it is beft for a man to follow, and have followed it, according to your own
account, fo fuccefsfully yourfelf. But I feem fated to be under the power of
a demoniacal nature, who keeps me wandering continually in fearch of
truth, and ftill at a lofs where to find it. And whenever I lay my difficul-
ties and perplexities before you wife men, I meet with no other aufwer from
you than contumely and reproach. For you all tell me the fame thing
which you tell me now, * That I bufy myfelf about filly, minute, and infig-
nificant matters.””  On the other hand, when, upon giving credit to what
you all tell me, I fay, as you do, * That to be able to exhibit a fine fpeech in
a court of juftice, or any other affembly, and to go through it in a proper and
handfome manner, is the fineft thing in the world ; and that no employment
is {o beautiful, or fo well becomes a man; I then meet with cenfure and ob-
loquy from fome who are here prefent *, but efpecially from that man who
is always reproving me. For he is my neareft of kin, and lives with me in

* Meaning his philofophic friends.
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the fame houfe. So, whenever 1 return home, and am entered in, as foon
as he hears me talking in this ftrain, he atks me if I am not athamed to pro-
nounce, with fo much confidence, what profeffions and employments are
fine, or beautiful, or becoming ; when I-have plainly fhown myfelf fo igno-
rant with regard to things beautiful, as not to know wherein the naturc of
beauty confifts.— And how can you judge,” fays he, “ who has fpoken a
beautiful or fine fpeech, or done any thing elfe in a handfome manner, and
who not, ignorant as you are what the beautiful and handfome is? Such
then being the difpofition of your mind, is it poffible that you can think life
more cligible to you than death #”” Thus have I had the ill fortune, as I told
you, to fuffer obloquy and reproach from you, to fuffer obloquy alfo and re-
proach from him. But, perhaps, it is ncceflary to endure all this, If I
have received bencfit or improvement from it, there is no harm done. And
1 feem to myfelf, Hippias, improved and benefited by the converfation of
you both.  For the meaning of the proverb, * Things of beauty are things
of difficulty,”” if I am not miftaken in myfelf, I know.

THE END OF THE GREATER HIPPIAS,
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