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SoME, fays H e r m e a s *, have endeavoured to fhow that this dialogue is 
concerning rhetoric, looking only to its beginning and end ; others, that i t 
is about the foul, fince here efpecially Socrates demonftrates its immortal i ty ; 
and others, that it is about love, fince the beginning and occafion of the 
dialogue originate from this. F o r Lyfias had wr i t t en an oration in order 
to prove that it is not proper to gratify a lover, but one who is not a 
l ove r ; he being vehement ly in love wi th Pruedrus, but pretending that he 
was not . Wifh ing , therefore, to wi thdraw him from other lovers, he 
vicioufly compofed an oration, the defign of which was to fhow that it is 
requifite rather to gratify one who is not a lover, than one who i s ; wh ich 
gave occafion to Socrates to difcourfe concerning this in tempera te love, 
together with temperate , divine, and enthufiaftic love, becaufe it is a love 
of this latter kind which fhould be embraced and followed. Others again 
affert that the dialogue is theological, on account of wha t is faid in the 
middle of it. But , according to others, its fubject is the good, becaufe 
Socrates fays that the fuperceleftial place has never been celebrated accord
ing to its defert, and that an uncoloured and unfigured effence there fubfifts. 
And, laftly, others affert that it is concerning the beautiful itfelf. All thefe, 
therefore, form their opinion of the whole fcope of the dialogue from a 
certain part of it. For it is evident that the difcourfe concerning the foul 
is affumed for the fake of fomething elfe, and alfo that concerning the firft 
b e a m y : for Socrates afcends from other beautiful things to this, and to the 

4 
I In Scholiis MSS. in Phsedrum. 

fuperceleftial 
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fupercelefllal place. It is alfo evident that the difcourfes about love are 
to be referred to the lover. It muft not, therefore, be faid that there are 
many fcopes; for it is neceffary that all of them fhould be extended to one 
thing, that the difcourfe may be as it were one animal. In ftiort, Socrates 
fpeaks concerning all-various beauty. Hence he begins from the apparent 
beauty in the form of Phaedrus, with which Lyfias was enamoured, in con
fequence of falling off from the character of a true lover. But afterwards 
he proceeds to the beauty in difcourfes, of which Phaedrus is reprefented as 
a lover. From this he afcends to the beauty in foul, viz. to the virtues and 
fciences; and thence, in his recantation, to the mundane Gods. After 
which he afcends to the intelligible fountain itfelf of beauty, to the God of 
love, and to the beautiful itfelf; whence he again defcends through the 
divifive art to the beauty in foul, and in the virtues and fciences; and after
wards again to the beauty in difcourfes, thus conjoining the end with the 
beginning. In fhort, the whole intention of the dialogue may be divided into 
three parts, correfponding to three lives:—into the intemperate love, which 
is feen in the oration of Lyfias; into the temperate, which is feen in the 
firft difcourfe of Socrates; and, in the third place, into the divinely infpired, 
which is feen in the recantation, and in the laft difcourfe of Socrates. It 
may alfo be faid that the lovers, the loves, and the objects of love, are ana
logous to thefe lives. Hence they do not much deviate from the defign of 
the dialogue who affert that it is concerning love, fince love is feen in a 
relation to the object of love : and it is neceffary indeed not to be ignorant 
of kindred differences, fince Plato himfelf does not deliver cafual diftinclions 
of love, and the object of love. However, it is evident that the leading 
fcope of the dialogue is not concerning love; for neither does it difcufs its 
eflence, nor its power, but difcourfes concerning its energies in the world, 
and in fouls. But if Plato any where makes love the leading fcope of a 
dialogue, he difcourfes concerning its effence, power, and energy. Hence 
in The Banquet, where love is the leading object, he delivers its middle 
nature, and its order, calling it a mighty decmon, as binding fecondary to 
primary natures. But here, a difcourfe concerning the beautiful takes the 
lead, to which all things are elevated by love. 

And here it is neceffary to obferve, that the firft fubfiftence of the beautiful, 
the primary objed of this dialogue, is in intelligible intellect, the extremity 

' 6 of 
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of the intelligible triad, where it fubfifts as an intelligible idea. It is this 
beauty which, according to Orpheus, when it arofe, aftonifhed the in
tellectual Gods, and produced in them an admiration of their father Phanes : 
for thus the theologift fings concerning it; 

Gaufxa^ov MaQopuvrti iv adept Qeyyo; as^Trrov, 
T u (xev a7reo-Tt\<oE xp°°i a9avaroio $avnTo$. 

i, e. " they wondered on beholding in aether an unexpected light, with 
which the body of the immortal Phanes glittered." This beauty too, as we 
have obferved in a note on the Parmenides, is a vital intellectual form, the 
fource of fymmetry 1 to all things, 

With refpect to the perfons of the dialogue, they are Lyfias, or rather the 
oration of Lyfias, Phaedrus, and Socrates; Lyfias and Phsedrus being, as we 
have faid, lovers of each other, but Socrates being the curator of youth, and 
the providential infpector of Phaedrus, elevating him from the apparent and 
external beauty in words, to the beauty in foul and intellect. As fome 
however have accufed 1 the dialogue as inflated in its diction, on account of 
what is faid in the recantation, it is neceffary to obferve, that Socrates 
employs words adapted to the things themfelves. For, as he difcourfes 
about objects unapparent, and unknown to the many, he accordingly ufes an 
elevated diction, and fuch as accords with an intelligible and divine effence. 

Indeed, if human nature in this its degraded condition is capable of receiv
ing the infpirations of divinity, and if a part of the prefent dialogue was 
compofed under fuch an influence, an ^ccufation of this kind is certainly 
its greateft commendation. 

Hence it is juftly obferved by Proclus 3 , " that Plato in this dialogue being 
infpired by the Nymphs, and exchanging human intelligence for fury, which 
is a thing far more excellent, delivers many arcane dogmas concerning the 

1 Symmetry, according to the mod accurate and philosophical definition of it, is the dominion 
of that which is naturally mare over that which is naturally lefs excellent. Hence fymmetry then 
fubfifts in body, when form vanquiflies matter. Had Mr. Burke known and underftood the above 
definition of beauty, he would not have given to the world fuch a crudity as his treatife On the 
Sublime and Beautiful. 

* Dicxarchus, according to Cicero vi. a. ad Atticum, is faid to have reprehended this dialogue 
as too vehement, becaufe it breathes of the dithyrambic character. 

3 In Plat. Theol. lib. 1. p. 8. 
intellectual 
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intellectual Gods, and many concerning the liberated rulers of the univerfe, 
who elevate the multitude of mundane Gods to the intelligible monads, 
feparate from the wholes which this univerfe contains. And ftill more does 
he deliver about the mundane Gods themfelves, celebrating their intellelhons 
and fabrications about the world, their unpolluted providence, their govern
ment about fouls, and other particulars which Socrates difclofes in this dia
logue according to a deific energy." 

I only add, that though there are frequent allufions in this dialogue to that 
unnatural vice which was fo faftiionable among the Greeks, yet the reader 
will find it feverely cenfured in the courfe of the dialogue by our divine 
philofopher. There can be no reafon to fear, therefore, that the ears of 
the modeft will be fhocked by fuch allufions, fince they are inferted with no 
other view than that they may be exploded as they deferve. But if, not
withstanding this, any one fhall perfift in reprobating certain parts of the 
dialogue as indecent, it may be fairly concluded, that fuch a one poffeffes 
the affectation of modefty without the reality; and that he is probably a 
bigot to fome defpicable and whining feet of religion, in which cant and 
grimace are the fubftitutes for genuine piety and worth. 

T H E 
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PERSONS OF THE DIALOGUE. 

S O C R A T E S A N D P H i E D R U S . 

SCENE,—THE BANKS OF THE ILISSUS* 

SOCRATES. 

W HITHER are you going, my dear Phaedrus, and from whence came 
you ? 

PHJEDR. From Lyfias, the fon of Cephalus, Socrates; but I am going, for 
the fake of walking, beyond the walls of the city. For I have been fitting 
with him a long time, indeed from very early in the morning till now. But 
being perfuaded by Acumenus1, who is your affociate as well as mine, to 
take fome exercife, I determined upon that of walking. For he faid that this 
kind of exercife was not fo laborious, and at the fame time was more health
ful, than that of the courfe. 

Soc. He fpeaks well, my friend, on this fubject: and fo Lyfias then, as 
it feems, was in the city. 

PHJEDR. He was. For he dwells with Epicrates in this houfe of Mory-
ehus, which is next to that of Olympius. 

Soc. But what was his employment there? Or did not Lyfias treat you 
with a banquet of orations ? 

PHJEDR. YOU fhall hear, if you have but leifure to walk along with me, 
and attend. 

1 This Acumenus the phyficiau is alfo mentioned by Plato in the Protagoras, and by Xenophon 
in the third booi of the Sayings and Deeds of Socr.;tes. 

V O L . I I I . 2 P S O C 
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S o c . But wha t , do you not think that J, according to Pindar, would con
fider as a th ing fuperior to bufuiefs, the relation of your converfation wi th 
Lyfias ? 

PH^DR. GO on then . 
S o c . Begin the relation then. 
PHJEDR. And indeed, Socrates, the hear ing of this is proper for you x . 

F o r I do not know how it happened fo, but our difcourfe was amatory . 
F o r Lyfias, th rough the perfuafion of fome beautiful perfon, though not one 
of his lovers, had compofed an oration on love, and this in a very elegant 
m a n n e r : in the courfe of which he afferts that one w h o does not love ou°-ht 

o 

to be gratified ra ther than a lover. 
S o c . Generous man ! I wifh he had likewife afferted that this fhould be 

the cafe with the poor rather than the r ich, the old than the young, and fo in 
all the reft, that thus 1 myfelf, and many more of us, might be gratified 1 : 
for then his difcourfe would have been both polite and publicly ufeful. I am 
therefore fo defirous 3 of hear ing his orat ion, that if you fhould even walk 
as far as to Megara , and, like Herodicus 4 , when you had reached the walls, 
immediately tu rn back again, I fhould not leave you. 

PHJEDR. W h a t do you fay, moft excellent Socrates ? D o you think me 
fo much of an idiot as to fuppofe myfelf capable of relating, in fuch a man
ner as it deferves, a difcourfe which Lyfias, the moft fkilful wri ter of the 
prelent age, was a long t ime in compofing at his leifure? I am certainly 
very far from enter ta ining fuch a fuppofition : though I would rather be able 
to do this than be the poffeffer of a great quanti ty of gold. 

S o c . O Phaedrus, if I do not know Phaedrus, 1 am likewife forgetful of my
felf ; but nei ther of thefe happens to be the cafe. For I well know that 

1 Socrates acknowledges that he knew the three following things, viz. the amatory art, as in the 
Banquet he fays concerning Diotima, " (he taught me amatory affairs the tnaieutic art, as in the 
Theaetetus he fays, u divinity has ordered me to exercife obftetrication j " and the dialeclic art, as 
in the Cratylus, " for I know nothing, fays he, except to give and take words." 

a It is fcarcely neceffary to obferve that Socrates fays this ironically. 
' 3 Socrates defires to hear, becaufe he vehemently wiflies, from his amatory difpofition, to ener

gize divinely, and to fave the youth. 
4 This Herodicus, as we are informed by Hermeas, was a phyfician, who made gymnaftic ex-

ercifes beyond the walls, beginning from a certain commenfurate interval at no great diflance, as 
far as to the wall, and turning back again; and doing this often, he performed his exercifes. 

6 h e 
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he has not only heard the difcourfe of Lyfias once.1, but that he has defired 
him to repeat it often: and that Lyfias willingly complied with his requeft. 
But neither was this fufficient for Phaedrus ; but having at length obtained 
the book, he confidered that which he moftly defired to fee. And fitting 
down to perufe it very early in the morning, he continued his employment, 
till being fatigued, he went out for a walk ; and, by the dog, as it appears to 
me committed it to memory, unlefs perhaps it was too long for this purpote. 
But he directed his courfe beyond the walls, that he might meditate on this 
oration. Meeting, however, with one who was madly fond of difcourfe, he 
rejoiced on beholding him, becaufe he fhould have a partner in his corybantic 
fury; and defired him to walk on. But when that lover of difcourfe re-
quefted him to repeat the oration, he feigned as if he was unwilling to com
ply ; but though he was unwilling that any one fhould hear him voluntarily, 
he was at length compelled to the relation. I therefore entreat, Phaedrus, 
that you will quickly accomplifh all I defire. 

PHJEDR. Well then, I will endeavour to fatisfy you in the beft manner I 
am able ; for I fee you will not difmifs me till I have exerted my utmoft 
abilities to pleafe you. 

Soc. You perfectly apprehend the truth refpecting me. 
PHJEDR. I will therefore gratify you ; but, in reality, Socrates, I have not 

learned by heart the words of this oration, though I nearly retain the fenfe 
of all the arguments by which he fhows the difference between a lover and 
one who does not love ; and thefe I will fummarily relate to you in order, 
beginning from the firft. 

Soc. But fhow me firft, my friend, what you have got there in your left * 
haad, 

1 Not to hear once, but often, fays Hermeas, manifefts the unwearied labour of men about 
apparent beauty. The book here fignifies that fenfible beauties are images of images, as the 
letters in it are primarily indicative of the foul, but fecondarily of the reafons proceeding from the 
foul. A dog is dedicated to Hermes, and is the laft veftige of the Mercurial feries. As the pre
fent hypothefis, therefore, is about the oration of Lyfias, and Hermes is the infpe&ive guardian 
of difcourfe, Socrates very properly fwears by the dog. It may alfo be faid that he thus fwears as 
reverencing the extremity of this order, and through it calling the infpe&ive Hermes himfelf as 
a witnefs. 

* The left hand here manifcfls that a rhetoric of this kind is extended to the worfe, or in other 
words, the paflive part of the foul \ and that it does not pertain to the pure power and fummit 

2 P 2 Of 
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hand, under your cloak: for 1 fufpect that you have got the oration itfelf. 
And if this be the cafe, think thus with yourfelf refpecting me, that I per
fectly efteem you ; but that, when Lyfias is prefent, it is by no means my in
tention to liften to you. And therefore (how it me. 

PH^DR. YOU ought to defift : for you have deftroyed thofe hopes, Socrates, 
which I entertained refpecting you ; the hopes I mean of contefting with you. 
But where are you willing we (hould fit, while we read ? 

Soc. Let us, turning hither, direct our fteps towards the river Iliffus : and 
afterwards, when you fhall think proper to relf, we will fit down. 

PJHLEDR. And this will be very feafonable, as it appears, for I am at pre
fent without fhoes 1 ; but this is always the cafe with you. It will be eafy, 
therefore, for us to walk by the fide of the brook, moiftening our feet; nor 
will it be unpleafant, efpecially at this feafon of the year, and this time of 
the day. 

Soc. Go on then, and at the fame time look out for a place where we 
may fit down. 

PH^DR. DO you fee that moft lofty plane tree ? 
Soc. Why, what then ? 
PHJEDR. For there, there is a cool fhade, moderate breezes of wind, and 

foft grafs, upon which we may either fit, or, if you are fo difpofed, lie down. 
Soc Let us go then. 
PHJEDR. But inform me, Socrates, whether this is not the place in which 

Boreas is reported to have ravifhed Orithya from Iliffus. 

of the rational foul, viz. to intellect, but rather to the doxaftic and phantaftic part. But the book 
being concealed under the garment of Phsedrus, fignifies that fuch rhetoric is involved in dark
nefs, and is fallen from the light of fcience: for it is converfant with doxaftic aiul material con
cerns, and with human trifles. 

1 The being without fhoes here fignifies promptitude, the unfuperfluous, and an aptitude to the 
anagogic, which indeed were always prefent with Socrates, but with Phxdrus at that time, be
caufe he was about to be perfected by Socrates. The fummer alfo, and mid-day, are adapted to 
re-elevation, conformably to that faying of Heraclitus, that the foul that has a dry fplendour is 
the wifeft. The dipping the feet in the brook fignifies the touching on generation with the laft 
and moft abject powers of the foul; for thefe are indicated by the feet: the rational foul at the 
fame time fupernally contemplating generation. The breezes of wind alfo manifeft the providen
tial infpiration of the Gods : but the fhade fignifies an intelligible, unapparent, and elevating power, 
remote U;om that which is fenfible and which agitates j for this latter is indicated by the light. 

S o c . 



T H E P H ^ D R U S . 

Soc. It is reported fo indeed. 
PHJEDR. Was it not juft here then ? for the brooks hereabouts appear to 

be grateful to the view, pure and tranfparent, and very well adapted to the 
fports of virgins. 

Soc. It was not, but two or three ftadia lower down, where we meet 
with the temple of Diana l , and in that very place there is a certain altar 
facred to Boreas 2 . 

PHJEDR.. 

1 The Athenians, fays Hermeas, eftabliflied a temple of Rural Diana, becaufe this Goddefs is 
the infpec~tive guardian of every thing rural, and reprefles every thing ruftic and uncultivated; 
But the altars and temples of the Gods, fignify their allotments; as you may alfo call the altar 
and temple of the fun, and of the foul of the fun, this mundane body, or apparent folar orb. So 
that in this place the allotments and illuminations of the Gods themfelves in temples will be the 
intelligible theory, and which investigates univerfal through particulars, and being through that 
which appears to fubfift. But the temple of this theory will be intellect. 

a A twofold folution, fays Hermeas, may be given of this fable; one from hiftory, more 
ethical, bur the other transferring us to wholes. And the former of thefe is as follows : Orithya 
was the daughter of Erectheus, and the priefiefs of Boreas; for each of the winds has a prefiding 
deity, which the teleftic art, or the art pertaining to facred myfteries, religioufly cultivates. To 
this Orithya then, the God was fo very propitious, that he fent the north wind for the fafety of 
the country; and bed les this, he is faid to have aflilted the Athenians in their naval battles. 
Orithya, therefore, becoming cnthufiaftic, being pofTefled by her proper God Boreas, and no 
longer energizing as man (for animals ceafe to energize according to their own idioms when 
poflefled by fuperior caufesj, died under the infpiring influence, and thus was faid to have been 
ravifhed by Boreas. And this is the more ethical explanation of the fable. 

But the fecond which transfers the narration to wholes is as follows, and does not entirely fub-
vert the former: for divine fables often employ tranfac~lions and hiftories in fubferviency to the 
difcipline of wholes. They fay then, that Erectheus is the God that rules over the three elements, 
a'rr, water, and earth. Sometimes, however, he is confidered as alone the ruler of the earth, and 
fometimes as the prefiding deity of Attica alone. Of this deity Orithya is the daughter; and (he 
is the prolific power of the earth, which is, indeed, coextended with the word Erectheus, as the 
unfolding of the name fignifies : for it is the prolific power of the earth fiourifijing and reflored accord-
ing to the feafons. But Boreas is the providence of the Gods fupernally illuminating fecondary 
natures: for they fignify the providence of the Gods in the world by Boreas; becaufe this Divi
nity blows from lofty places. But the anagogic power of the Gods is fignified by the fouth wind, 
becaufe this wind blows from low to lofty places ; and befides this, things fituated towards the 
fouth are more divine. The providence of the Gods, therefore, caufes the prolific power of the 
earth, or of the Attic land, to afcend, and proceed into the apparent. 

Orithya alfo, fays Hermeas, may be faid to be a foul * afpiring after things above, from opouu 

» This is according to the pfychical mode of interpreting fables. - See the General Introduction, vol. of 
this work.. 

and 
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PH^EDR. I did not perfectly know this. But tell me, by Jupiter, Socrates, 
are you perfuaded that this fabulous narration 1 is true ? 

Soc. If I fhould not believe in it, as is the cafe with the wife, I fhould 
not be abfurd : and afterwards, fpeaking fophiftically, I fhould fay that the 
wind Boreas hurled from the neighbouring rocks Orithya, fporting with 
Pharmacia ; and that fhe dying in confequence of this, was faid to have been 
ravifhed by Boreas, or from the hill of Mars. There is alfo another report 
that fhe was not ravifhed from this place, but from that. But for my own 
part, Phaedrus, I confider interpretations of this kind as pleafant enough, but 
at the fame time, as the province of a man vehemently curious and laborious, 
and not entirely happy ; and this for no other reafon, than becaufe after fuch 
an explanation, it is neceffary for him to correct the fhape of the Centaurs and 
Chimaera. And, befides this, a crowd of Gorgons and Pegafuses will pour 
upon him for an expofition of <his kind, and of certain other prodigious 

and 9tt», according to the Attic cuftom of adding a letter at the end of a word, which letter is 
here an a. Such a foul, therefore, is ravifhed by Eoreas fupernally blowing. But if Orithya 
was hurled from a precipice, this alfo is appropriate: for fuch a foul dies a philofophic, not 
receiving a phyfical death, and abandons a proairetic *, at the fame time that fhe lives a phyfical 
life. And philofophy, according to Socrates in the Phaedo, is nothing elfe than a meditation of 
death. Let then Orithya be the foul of Phaedrus, but Boreas Socrates ravifhing and leading it 
to a proairetic death. 

1 According to fome, Socrates in what he now f a y 9 , does not admit the explanations of fables. 
It is evident, however, that he frequently does admit and employ fables. But he now blames 
thofe explanations which make fables to be nothing more than certain hiftories, and unfold them 
into material caufes, airs, and earth, and winds, which do not revert to true beings, nor harmo
nize with divine concerns. Hence Socrates now fays, If unfolding this fable I (hould recur to 
phyfical caufes, and fhould afiert that the wind Boreas, blowing vehemently, hurled Orithya as 
as fhe was playing from the rock, and thus dying fhe was faid to have been ravifhed by Boreas,-— 
(hould I not fpeak abfurdly ? For this explanation which is adopted by the wife, viz. by thofe 
who are employed in phyfical fpeculations, is meagre and conjectural; fince it does not recur to 
true beings, but to natures, and winds, and airs, and vortices, as he alfo fays in the Phzedo. He 
rejects, therefore, thefe naturalifts, and thofe who thus explain the fable, as falling into the indefi
nite and infinite, and not recurring to foul, intellect, and the Gods. But when Socrates fays that 
he confiders fuch interpretations as the province of a man very curious and laborious, and not entirely 
happy, thefe words indicate the being converfant with things fenfible and material. And the 
Centaurs, Chimeras, Gorgons, and Pegafuses are powers which prefide over a material nature, 
and the region about the earth. But for an account of divine fables, and fpecimens of the mode 
in which they ought to be explained, fee the Introduction to the fecond book of the Republic. 

* That is a life pertaining to her own will; for the foul in this cafe gives herfelf up to the will of divinity. 
natures, 



T H E P H i E D R U S . 295 

natures, immenfe both in multitude and novelty. All which, if anv one, 
not believing in their literal meaning, mould draw to a probable fenfe, 
employing for this purpofe a certain ruftic wifdom, he will ftand in need 
of moft abundant leifure. With refpect to myfelf indeed, I have not leifure 
for fuch an undertaking; and this becaufe I am not yet able, according 
to the Delphic precept, to know 1 myfelf. But it appears to me to be 
ridiculous, while I am yet ignorant of this, to fpeculate things foreign from 
the knowledge of myfelf. Hence, bidding farewell to thefe, and being 
perfuaded in the opinion which I have juft now mentioned refpecting them, 
I do not contemplate thefe, but myfelf, confidering whether I am not a 
wild bead*, poflelfing more folds than Typhon, and far more raging and 
fierce; or whether l a m a more mild and fimple animal, naturally par
ticipating of a certain divine and modeft condition. But are we not, my 
friend, in the midit of our difcourfe arrived at our deftined feat ? and is 
not yonder the oak to which you was to lead us ? 

PHJEDR. That indeed is it. 
Soc. By Juno 5 , a beautiful retreat. For the plane-tree very widely fpreads 

its fhady branches, and is remarkably tall; and the height and opacity 
of 

x If any man ever knew himfelf, this was certainly the cafe with Socrates. In what he now 
fays, therefore, his meaning may be, either that he does not yet know himfelf as pure foul itfelf» 
but that as being in body he knows himfelf; or that he does not yet know himfelf, as he is 
known by divinity. 

» For it is evident that he who knows himfelf knows all things: for, in confequence of the 
foul being irawop<pov aycttyx an omniform image, he beholds all things in himfelf. By Typhon 
here we mult underftand that power which prefides over the confufed and difordered in the uni
verfe, or in other words the laft proceffion of things. The term manifold, therefore, in this place 
muft not' be applied to the God Typhon, but to that over which he prefides, as being in its own 
nature moved in a confufed, difordered, and manifold manner. For it is ufual with fables to 
refer the properties of the objects of providential care to the providing powers themfelves. 

3 Socrates mentions Juno, fays Hermeas, as generating and adorning the beauty of the mun
dane fabrication; and hence me is faid to have received the Ceftus from Venus. Employing, 
therefore, true praife, he firft celebrates the place from the three elements air, water, and'earth ; 
and afterwards he triply divides the vegetable productions of the earth into firft, middle, and laft. 
For this is evident from what he fays of the plane tree, the willow, and the grafs. He 
fhows, too, that all the fenfes were delighted except the tafte. But Achelous is the deity who 
prefides oyer the much-honoured power of water: for, by this mighty river, the God who is the 

infpeclive 
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•of the willow, are perfectly beautiful, being now in the vigour of its vege
tation, and, on this account, filling all the place with the moft agreeable 
odour. Add too, that a moft pleafant fountain of extreme cool water flows 
under the plane-tree, as may be inferred from its effect on our feet, and 
which appears to be facred to certain nymphs, and to Achelous, from the 
virgins and ffatues with which it is adorned. Then again, if you are fo 
difpofed, take notice how lovely and very agreeable the air of the place is, 
and what a fummer-like and fonorous ringing refounds from the choir of 
grafshoppers. But the moft elegant profpect of all is that of the grafs, which 
in a manner fo extremely beautiful, naturally adapts itfelf to receive on the 
•gradual fteep the reclining head. So that, my dear Phaedrus, you have led 
me hither as a gueft in the moft excellent manner. 

p H i E D R . But you, O wonderful man, appear to act moft abfurdly; for 
by your difcourfe one might judge you to be fome ftranger and not a native 
of the place. And, indeed, one might conclude that you had never paffed 
beyond the bounds of the city, nor ever deferted its walls. 

Soc. Pardon me, moft excellent Phaedrus, for I am a lover of learning: 
and, hence I confider that fields 1 and trees are not willing to teach me any 
thing ; but that this can be effected by men refiding in the city. You indeed 
appear to me to have difcovered an enchantment capable of caufing my 
departure from hence. For as they lead famifhed animals whither they 
pleafe, by extending to them leaves or certain fruits; fo you, by extending 
to me the difcourfes contained in books, may lead me about through all 
Attica, and indeed wherever you pleafe. But now, for the prefent, fince 

we 
infpective guardian of potable water is manifeftcd. Nymphs are god defies who prefide over 
regeneration, and arc miniflrant to Bacchus the offspring of Semcle. Hence they dwell near 
water, that is, they afcend into generation. But this Bacchus fupplies the regeneration of the 
whole fenfible world. AXE\UO$ fo z<rn o e$opo{ S E O ; rr,i TTOAVTIIAOU ^VVAIXTUG vSa-TO? 3ia YXP T O V (xeyto-Tou 

TOVTOV OTOTCTFLCV T O V EtyOpOV §S0V ^AOVAI T C V 7T0TI/XCV i$XT0$' VUfX^OH fo ELO~lV L$0p0t $ E C Z L TY; TTXHIYYEVEO'IAF 

'vxovpyoi T O V EM. XS/J,E7^S Atovoaov. Aio K A I mapx TA idan EICTI, TQVTEVTI ry Y E V T V S I E7RI€sGwao'IV' ovrog 
fo h Aiovutro; RNG TTXTWYYEVIAIAT, 'vnapyzi TTAVROGRCV ato-Gmov. 

1 This manifeits, as it is beautifully obferved by Hermeas, that Socrates always adhered to his 
proper principles and caufes, and his own intelligible and proper divinities. For the true country 
of .fouls is the intelligible world. His difcipline, therefore, was not derived from things fenfible 
and refiiting, but from rational and intellectual fouls, and from intellect itfelf. The country is 

indeed 
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we are arrived hither, I for my part am difpofed to lie down ; but do you, 
affuming whatever pofition you think moft convenient, begin to read. 

PHJEDR. Hear then.—" You are well acquainted with the ftate of my 
affairs, and you have heard, I think, that it is moft conducive to my advan
tage for them to fubfift in this manner. But if appears to me that I am not 
unworthy to be deprived of what I wifh to obtain, becaufe I am not one of 
your lovers: for lovers, when their defires ceafe, repent themfelves of the 
benefits which they have beftowed ; but there is no time in which it is pro
per for thofe void of love to repent their beneficence; fince they do not 
confult from neceffity, but voluntarily, and in the beft manner about their 
own affairs, and do good as far as their circumftances will admit. Befides, 
lovers fometimes reflect, how negligently they have attended, through love, to 
their own concerns, what benefits they have beftowed, to their own lofs, and 
what labours they have undergone ; and therefore think they have conferred 
favours worthy the objects of their love. But thofe void of love, neither 
blame themfelves for neglecting their affairs, nor complain of paft labours, 
or difagreement with their familiars, as produced by fome beloved object. 
So that fuch mighty evils being removed, nothing elfe remains for them 
than to perform with willingnefs and alacrity whatever they think will be 
acceptable to the objects of their beneficent exertions. Befides, if it is faid that 
lovers make much of the party beloved, becaufe they love in the moft emi
nent degree, and are always prepared, both in words and actions, to comply 
with the defires of their beloved, though they fhould offend others by fo 
doing; it is eafy to know that this is not the truth, becaufe lovers far more 
efteem the pofterior than the prior objects of their love ; and if the more re-

indeed fo far pleafant only to an intellectual man, as it is favourable to folitude, and this becaufe 
folitude is favourable to contemplation ; but to be delighted with trees, and meadows, and ftreams, 
merely for their own fakes, is the province of fuch as are capable of no other energies than thofe 
of fenfe and imagination. Socrates, in following Phaedrus, likewife manifefts his providential 
energy about youth, and his wifh to fave them. But his hearing in a reclined pofition, fignifies 
his energizing about things of a more abject nature, fuch as were the opinions of Lyfias about 
beauty. For it is neceflary, as Hermeas well obferves, to accommodate the figures alfo to the 
hypothefes. Hence, in his recantation, Socrates very properly uncovers his head, becaufe he 
there difcourfes on divine love. As, therefore, now intending to energize about more abject 
beauty, he hears reclining ; aflimilating the apparent figure to the difcourfe. Thus alfo in the 
Phsedo, he fat in an upright pofture on the bed when he was about to fpeak concerning the phi
lofopher. 
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cently beloved party thinks fit, they are even willing to treat injurioufly the 
former fubjects of their regard. But to what elfe is it proper to afcribe fuch 
a conduct, except that calamity, love ; a conduct which he who had never 
experienced this paffion would never fuppofe pofilble to exift. And befides 
this, lovers themfelves confefs that they are rather difeafed than prudent, 
and that they know their ill condition with refpect to prudence, but are un
able to fubdue it. But how can fuch as are properly prudent approve the 
defires of fuch as are thus difeafed ? Befides, if you fhould wifh to choofe 
among lovers the beft affociate, your choice muft be confined to a few ; but 
if you defire to find among others one moft accommodated to yourfelf, you 
may choofe out of many, And there are much more hopes of finding one 
worthy of your friendfhip among a many than a few. If, therefore, you re
verence the eftabliftied law, and are afraid left the infamy of offenders fhould 
be your portion, it is proper tokremember that lovers, who confider them
felves as loved with a mutual regard, are accuftomed to boaft that they 
have not beftowed their labour in vain ; but that fuch as are. not infected 
with love, being better than thefe, content themfelves with enjoying that 
which is beft rather than the opinion of men. But ftill further, when the 
multitude perceive lovers following the objects of their affection, and bellow
ing all poffible afliduity in this employment, they are neceffarily perfuaded 
that when they perceive them difcourfing with each other, the defire of 
coition has either then taken place, or is about to do fo : but they do not 
attempt to reproach the familiarity of fuch as are without love, as they know 
it is neceffary that they muft either difcourfe through friendfhip, or fome 
other pleafure unconnected with coition. And, indeed, if in confequence of 
this doctrine you are afraid that it will be difficult for friendfhip to remain, 
and that difagreements, by fome means or other arifing, will become a com
mon deftruction to both ; at the fame time premifing that you fhall thus 
fuffer a great injury in moft of your tranfactions ; if this is the cafe, you 
ought with much greater reafon to be afraid of lovers. For there are many 
things afflictive to thefe, and they confider every thing as happening to tocir 
difadvantage. Hence, they prohibit the objects of their regard from affoci-
ating with other lovers, dreading left the wealthy fhould furpafs them in 
wealth, and the learned in knowledge ; and, as far as they are able, prcfervc 
them from the company of thofe who poffefs any thing good. And thus, by 

pe.rfuading 
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perfuading them to abftain from fuch as thefe, they caufe them to abandon 
their friends. If, therefore, you confider your own advantage, you will be 
wifer than thefe, and will entirely difagree with them in opinion. But fuch 
as are not your lovers, but who act in a becoming manner through virtue, 
will not envy your affociation with others, but will rather hate thofe who 
are unwilling to be your familiars; thinking that you are defpifed by fuch 
as thefe, but that you are benefited by your affociatcs. So that there is much 
more reafon to hope that friendfhip will be produced by this means, than that 
enmity will arife from fuch a connection. Add to this, that the moil: part 
of lovers defire the poffeflion of the body before they know the manners, or 
have made trial of any thing elfe belonging to the beloved object: fo that it 
is uncertain whether they will ftill wifh to be friends to them, when the 
defire produced by love is no more. But it is probable that fuch as are with
out love, fince from the commencement of their friendfhip they acted with
out regarding venereal delight,—it is probable that they will act with lefs 
ardour, but that they will leave their actions as monuments of their conduct 
in futurity. Befides, it will be more advantageous to you to be perfuaded 
by me than by a lover. For lovers will praife both your fayings and actions 
beyond all meafure; fome through fear, left they mould offend you ; but 
others, in confequence of being depraved in their judgment, through defire. 
For love will point you out to be fuch. It likewife compels the unfortunate 
to confider as calamitous things which caufe no moleftation to others, and 
obliges the fortunate to celebrate as pleafant, things which are not deferving 
of delight: fo that it is much more proper to commiferate than emulate 
lovers. But if you will be perfuaded by me, in the firft place I will affociate 
with you, without caring for prefent pleafure, but for the fake of future ad
vantage"; not vanquifhed by love, but fubduing myfelf; nor for mere trifles 
exciting fevere enmity, but indulging a very little anger, and this but flowly 
even for great offences : pardoning, indeed, involuntary faults, and endea
vouring to turn you from the commiflion of fuch as are voluntary. For thefe 
are the marks of a friendfhip likely to endure for a very extended period of 
time. However, if it fhould appear to you that friendfhip cannot be firm 
unlefs it is united with the lover, you fhould confider that, according to this, 
we ought not to be very fond of our children or parents, nor reckon thofe 
friends faithful, who became fuch, not from defire, but from ftudies of a 
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different kind. But further ftill, if it is requifite to gratify in the moil: emi
nent degree thofe who are in want, it is proper to benefit, not the beft of 
men, but the moft needy : for, being liberated from the greateft evils, they 
will render them the moft abundant thanks. And befides this, in the exer
tions of your own private benevolence, it is not proper to call your friends, but 
mendicants and thofe who ftand in need of alimentary fuppliet. For thefe 
will delight in you, and follow you ; will ftand before your doors, and teftify 
the moft abundant fatisfaction ; render you the greateft thanks, and pray for 
your profperity. But, perhaps, it is proper not to be pleafed with thofe who 
are vehemently needy, but rather with thofe who are able to repay you with 
thanks, nor with lovers only but with thofe deferving your attention. Nor 
again, with thofe who enjoy the beauty of your youth, but with fuch as may 
participate your kindnefs when you are old. Nor with thofe who, when 
their defire is accomplifhed, are ambitious of obtaining others, but with 
thofe who through modefty are filent towards all men. Nor with thofe who 
officioufly attend upon you for a fhort time, but with thofe who are fimilarly 
your friends through the whole of life. Nor, laftly, with thofe who, when 
defire is extinguifhed, feek after occafions of enmity ; but with thofe who, 
when the flower of your beauty is decayed, will then exhibit their virtue and 
regard. Do you, therefore, remember what I have faid, and confider that 
friends admoniffi lovers, that they are engaged in a bafe purfuit; but that 
thofe void of love are never blamed by any of their familiars, as improperly 
confulting about themfelves, through a privation of love. Perhaps you will 
afk me whether I perfuade you to gratify all who are not lovers. But I 
think that even a lover would not exhort you to be equally affected towards 
all your lovers : for neither would this deferve equal thanks from the re
ceiver ; nor would you, who are defirous to conceal yourfelf from others, be 
able to accomplifh this with equal facility towards all. It is, however, ne
ceffary that you fhould receive no injury from your lover; but that fome 
advantage fhould accrue to both. To me it appears, therefore, that I have 
faid fufficient; but if you think any thing fhould be added, inform me what 
it is." 

How does this difcourfe appear to you, Socrates ? Is not the oration com
pofed in a tranfeendent manner, both as to the fentiments and the ftru&ure 
of the words ? 

Soc. 
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Soc. Divinely indeed, my friend, fo as that I am aftonifhed. And in the 
fame tranfcendent manner am I affected towards you, Phaedrus, while I 
behold you, becaufe you appeared to me in the courie of reading the oration 
to be tranfported with delight. As I confidered, therefore, that you was 
more fkilful in fuch affairs than myfelf, I followed you ; and, in following, 
was agitated together with you, O divine head ! with bacchic fury. 

PHJEDR. Are you difpofed to jeft in this manner ? 
Soc Do 1 appear then to you to jeft, and not to fpeak ferioufly ? 
PHJEDR. YOU by no means appear to be ferious, Socrates. But, by Ju

piter, who prefides over friendfhip, tell me whether you think that any one 
of the Greeks could fay any thing greater and more copioufly on this 
fubject ? 

Soc. But what, do you think that a difcourfe ought to be praifed by you 
and me, becaufe its compofer has faid what is fufficient ? and not for this 
alone, that he has artificially fafhioned every word clear, and round, and 
accurate ? For, if it is neceffary, this muft be granted for your fake : for it 
is concealed from me, through my nothingnefs. Hence, I only attended to 
the eloquence of the compofer; for, as to the other particular, I do not 
believe that even Lyfias will think himfelf fufficient. And indeed to me, 
Phaedrus, it appears (unlefs you fay otherwife) that he has twice and thrice 
repeated the lame things, as if he did not poffefs a great copioufnefs of difl 
courfe upon the fame fubject: or, perhaps, he took no great care about a thing 
of this kind. And befides this, he feems to me to act in a juvenile manner, by 
fhowing that he can exprefs the fame thing in different ways, and yet at the 
fame time, according to each mode, in the belt manner poffible. 

PH^DR. You fpeak nothing to the purpofe, Socrates : for this oration 
poffeffes a copioufnefs of fentiment in the moft eminent degree. For he has 
omitted nothing belonging to his fubject, which he could with propriety in
troduce : fo that, befides what has been faid by him, no one could ever be 
able to difcourfe, either more abundantly or more to the purpofe, on the 
fame fubject, than he has done. 

Soc I cannot grant you this : for the wife of old, both men and women, 
who have difcourfed and written on this fubject, would confute me, if I fhould 
admit this for the fake of gratifying you, 

6 PH^DR. 
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PHJEDR. Who are thofe antients ? and where have you heard better things 
than thefe? 

Soc. I do not fufficiently remember at prefent; but it is manifeft that I 
have fomewhere heard of fome of thefe, fuch as the beautiful Sappho, or 
the wife Anacreon, or certain other writers. But from whence do I derive 
this conjecture ? Becaufe, O divine man ! finding my breaft full of con
ceptions, I perceive that I have fomething to fay in addition to what has 
been already delivered, and this not of an inferior nature. I well know, 
indeed, that I underftand nothing about fuch things from myfelf, as I am 
confcious of my own ignorance. It remains therefore, I think, that I myfelf, 
like a veffel, fhould be filled with knowledge, through hearing, from the 
fountains of others ; but that, through my dulnefs of apprehenfion, 1 fhould 
again forget how, and from whom, I received the information. 

PHJEDR. YOU fpeak, moft generous man, in the moft excellent manner. 
For you cannot inform me, though I fhould command you to do fo, how, 
and from whom, you derived your knowledge ; but this which you fpeak of 
you are able to accomplifh, fince you poffefs more abundant and more ex
cellent conceptions than thofe contained in the oration of Lyfias. And if 
you are but able to accomplifh this, I promife you, after the manner of the 
nine Archons, to place a golden ftatue of an equal meafure at Delphi, not 
of myfelf only, but likewife of you. 

Soc. You are of a moft friendly difpofition, Phaedrus, and truly golden, 
if you fuppofe me to have afferted that Lyfias was perfectly faulty, and that 
fomething better might have been faid than the whole of this: for I do not 
think that this can ever happen, even to the worft of writers. But to the 
point in hand, about this oration : Do you think that any one who afferts 
that it is more proper to gratify one who does not love than a lover can 
have any thing to fay befides his aflertion, if he omits to prove that he who 
is void of love is prudent, but the lover is not fo ; and praifes the one, but 
blames the other i But I think that omiffions of this kind are to be fuffcrcd, 
and even pardoned, in a writer; and that it is not the invention of thefe dif
courfes, but the elegance of the compofition, which ought to be praifed. But 
in things which are notneceffary, and which are difficult to difcover, I think 
that not only the compofition, but likewife the invention, fhould be praifed. 

PHJEDR. 
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PHJEDR. I affent to what you fay : for you appear to me to fpeak modeftly. 
1 will therefore allow you to fuppofe that a lover is more difeafed than one 
who is void of love; but, if in what remains you fpeak more copioufly and 
more to the purpofe than Lyfias, you fhall ftand in Olympia, artificially-
fabricated, near the Cypfelidae *. 

Soc. You are ferious, Phaedrus, becaufe I have found fault with a man 
who is exceedingly beloved by you ; and you think that I have in reality 
attempted to fpeak fomething more copious than what his wifdom has pro
duced. 

PHJEDR. In this affair, my friend, you have afforded me a fimilar handle 
to that which I fome time fince afforded you, and it is neceffary for you to 
fpeak upon this fubject in the beft manner you are able. And that we may 
not be compelled to adopt that troublefome method of comedians, by anfwer-
ing one another, take care of yourfelf; and do not oblige me to retort upon 
you " If I, O Socrates ! am ignorant of Socrates, I am alfo forgetful of 
myfelf." And, " that he defires to fpeak, indeed, but feigns to be unwil
ling." In fhort, affure yourfelf that we fhall not depart from hence before 
you have difclofed to me that which you keep concealed in your breaft. For 
there is none but us two ; we are in a folitary place ; and I am both 
ftronger and younger than you. From all this, then, underftand what I fay; 
and by no means difpofe yourfelf to be forced to fpeak, rather than to dif
courfe of your own accord. 

Soc. But, O bleffed Phaedrus ! it would certainly be ridiculous in me, 
who am but an idiot, to contend with that excellent writer, and this too 
extemporary. 

PH^DR. DO you know how the cafe ftands ? Ceafe your boafting before 
me : for I have nearly got a fecret in my poffeffion, which, when told, will 
force you to fpeak. 

Soc. Do not tell it, therefore, I befeech you. 
PHJEDR. Not tell it ? But indeed I fhall. For my fecret is an oath. 

And therefore I fwear to you, by fome one of the Gods, or, if you will, be 

1 The Cypfelidae were three princes who defcended from Cypfelus, a king of Corinth. This 
Cypfelus reigned 73 years, and was fuccceded by his fon Periander, who left his kingdom, after 
2 reign of 40 years, to Cypfelus II. 

9 this 
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this plane-tree, that uiilefs you deliver to me a difcourfe the very contrary 
to that of Lyfias, I will never at any time either fhow or read to you another 
oration. 

Soc. O you wicked man ! how well have you found out a method of com
pelling a lover of literature to act. as you pleafe ! 

PHJEDR. Why then, fince it is fo, do you hefitate about complying ? 
Soc. I fhall not indeed any longer, fince you have fworn in this manner. 

For how is it poflible for any one to abftain from fuch feafts as you are ca
pable of fupplying ? 

PHJEDR, Begin then. 
Soc. Do you know what I mean to do ? 
PHJEDR. About what ? 
Soc. Why, I mean to fpeak covered with my garment ', that 1 may ra

pidly run through my difcourfe, 'and that, by not looking at you, I may not 
be hindered through fhame. 

PHJEDR, DO but fpeak; and as to the reft, you may aft as you pleafe. 
Soc. Infpire me then, O ye Mufes * ? whether you are fo called from the 

melody of finging, or from the mufical tribe of fhrill founds; and fo aflift 
me in the difcourfe which this beft of men compels me to deliver, that his 
affociate, who formerly appeared to him to be wife, may now appear to 
him to be ftill more fo. 

There was a certain youth, or rather a delicate young man, extremely 
beautiful, and who poffeffed a multitude of lovers. Among thefe there 
was one of a fraudulent difpofition ; who, though he did not love lefs than 
the reft, yet perfuaded the youth that he was not one of his lovers. And 
afking him on a certain time to fatisfy his defire, he endeavoured to convince 
him that one who was not a lover ought to be gratified before one who 
was. But he fpoke to this effect.: In every thing, young man, one prin-

x The modefty of Socrates in this place muft fufficiently convince the moft carelefs reader of 
Plato, that this divine philofopher was very far from being a friend to that unnatural connection 
of the male fpecies, which is fo frequently alluded to in this dialogue, and which was fo common 
among the Greeks. He indeed who has in the leaft experienced that extreme purity of fentiment 
and conduct which is produced by a cultivation of the Platonic philofophy, will require no further 
conviction of the chaftity of Socratic love; but as this can never be the cafe with the vulgar, 
they can alone be convinced by external and popular proofs. 

• * For an account of the Mufes, fee the notes on the Cratylus. 
ciple, 
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ciple, to thofe who are about to confult in a becoming manner, is, to know 
that about which they confult, or elfe it is neceffary that they mould per
fectly wander from the truth. But the multitude are ignorant that they do 
not know the elTence of every particular. Hence in the beginning of their 
difquifitions, they do not trouble themfelves to declare what the eflence of 
a thing is, as if they were very knowing in matters of this kind ; but in 
the courfe of their inquiry they exhibit nothing more than probable reafons ; 
and thus they are neither confident with themfelves, nor with others. 
With refpecl to you and me, therefore, left we fhould fuffer that which we 
condemn in others, in our inquiry, whether the engagement of friendfhip 
ought to be entered upon with one who does not love, rather than 
with one who does, we ought to know what love is, and what power it 
poffeffes, mutually agreeing in our definition refpecting it; and looking 
towards, and referring our difcourfe to this, we fhould confider whether 
it is the caufe of advantage or detriment. That love, therefore, is a 
certain defire, is manifeft to every one; and we are not ignorant that thofe 
who are void of love, are defirous of beautiful things. That we may be able, 
therefore, to diftinguifh a lover from one who is not fo, it is requifite to 
know that there are two certain ideas in each of us, endued with a rulinp-
and leading power, and which we follow wherever they conduct us. One 
of thefe is the innate defire of pleafures; but the other an acquired opinion, 
defirous of that which is beft. But thefe fometimes fubfift in us in a ftate 
of amity, and fometimes in a ftate of oppofition and difcord. And fome
times the one conquers, and fometimes the other. When opinion, there
fore, is led by reafon to that which is beft, and vanquifhes, it is denomi
nated, from its vanquifhing, temperance. But when defire irrationally 
allures to pleafure, and rules within us, it is called from its dominion, injury. 
But injury poffeffes a multitude of appellations : for it is multiform, and 
confifts of many fpecies. And of thefe ideas that which fubfifts in the moft 
remarkable degree, caufes that in which it refides to receive its appellation, 
and does not fuffer it to be denominated any thing graceful or worthy. 
For when, with refpect to food, defire of eating vanquifhes the reafon of 
that which is beft, and rules over the other defires, then this defire is called 
gluttony; which likewife fubjects its poffeffor to the fame appellation. 
But that which tyrannizes about intoxication, and which through this leads 
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its poffeflbr wherever it pleafes, evidently confers on him its own appella
tion. And it is fufficiently manifeff. how the filters of thefe, and the names 
of the fiiter-defires when they rule with abfolute fway, ought to be called. 
But that for the fake of which all this has been faid is now nearly evident: 
though it will certainly be in every refpect more clear if enunciated, than 
if not. For the defire which without reafon rules over opinion tending to 
that which is right, which draws it down towards the pleafure of beauty, 
and being vehemently invigorated by its kindred defires about the beauty of 
body, leads and fubdues it: this defire, receiving an appellation from its 
ftrength, is called love. But, my dear Phaedrus, do I appear to you, as I 
do to myfelf, to fuffer a certain divine paffion ? 

PHJEDR. Indeed, Socrates, you poffefs a certain fluency of expreffion, 
beyond what is ufual to you. 

Soc. Hear me then in filence. For in reality the place appears to be 
divine. If, therefore, during my difcourfe, I fhould be often hurried away 
by the infpiring influence of the Nymphs, you mult not be furprifed. For 
the words which burfl from me at prefent are not very remote from dith^ 
rambic verfe. 

PHJEDR. YOU fpeak molt truly. 
Soc. But of this you are the caufe. However, hear the reft; for per

haps that which now poffeffes me may depart. But this will be taken care 
of by divinity. Let us, therefore, again direct our difcourfe to the young 
man. What that is then, which was the object of confultation, has been, 
declared and defined. But looking towards this, let us confider with refpect 
to what remains, what afliitance or detriment will very properly happen to 
him who is gratified by a lover, and to him who is gratified by one who is 
not fo. 

It is neceflary then that a man who is enflaved by defire, or who is in 
fubjection to pleafure, fhould render the object of his love as agreeable to 
himfelf as poflible. But to one difeafed every thing is pleafant which does 
not oppofe his difeafe; but that which is better and equal is troublefome. 
Hence the lover is never willing that the object of his love fhould poflefs 
any thing more excellent than himfelf, or any thing approaching to an 
equality with himfelf; but that, as much as poflible, he fhould be inferior 
to, and more indigent than himfelf. Thus, he is defirous that through 
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ignorance he may become inferior to the wife, through timidity inferior to the 
bold, through inability to fpeak, to rhetoricians, and through dullnefs, to the 
acute. And when thefe, and far more numerous ills than theie, according to 
the conceptions of the lover, are naturally inherent, or are produced in the 
beloved object, the lover rejoices, and even endeavours to introduce others, 
that he may not be deprived of his defired pleafure. Hence it is neceffary 
that the lover fhould be envious of his beloved, and fhould endeavour by 
all poffible means to exclude him from an affociation with others, through 
whom he may become a moft excellent man; and thus in reality he is the 
caufe of a mighty injury to his beloved. But the greateft injury, which he 
is the caufe of, is that of depriving his beloved of the means of becoming 
eminently prudent. But he becomes moft prudent through divine philo
fophy, from which the lover is neceffarily compelled to withdraw his be
loved, through the fear of being defpifed. And befides this, he is obliged 
to a variety of other artifices, that his beloved, by becoming ignorant of 
every thing, may place all his admiration upon him ; and may thus become 
moft acceptable to his lover, but moft pernicious to himfelf. And thus 
with refpect to things relating to the rational part, an affociation with a 
lover is by no means advantageous, but prejudicial to the party beloved. 

But after this it is neceffary to confider how he, who is compelled to 
prefer the pleafant to the good, would take care of the body of his beloved, 
if it was committed to his charge. Indeed he would endeavour that it 
fhould not become firm and vigorous, but effeminate and foft; and that it 
fhould not be nourished in the pure light of the fun, but under the mingled 
fhade; and that he fhould be educated without having any experience of 
manly labours and dry fweats ; but on the contrary fhould be continually 
accuftomed to a delicate and effeminate mode of living, and be adorned 
with foreign colours and ornaments, through the want of his own proper 
decorations: and that he fhould be ftudious of every thing elfe, which is 
confequent to cares of this kind. All which, as they are unworthy of a 
longer narration, having fummarily defined, we fhall proceed to what 
remains of our difcourfe. Enemies, therefore, in battle, and other mighty 
neceffities, will confidently affault fuch a body, but friends and lovers will 
be in fear for its fafety. But this, as fufficiently evident, we fhall difmifs. 
Let us then, in the next place, declare what advantage or detriment, with 
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refpecl to pofTeflions, arifes to us from the familiarity and guardianfhip of a 
lover. But this indeed is manifeft to every one, but efpeciallv to a lover, 
that he defires above all things that his beloved may be deprived of the 
moft friendly, moft dear, and divine poffeffions : for he wifhes to receive 
him deftitute of parents, kindred and friends, thinking that thefe will im
pede and reprehend his moft pleafant affociation with his beloved. Befides, 
he confiders that the object of his love, if rich in gold, or any other poffeffion, 
cannot be eafily taken, and, if taken, will not be tractable to his defires. 
From all which it is neceffary that a lover fhould envy his beloved the 
poffeffion of abundance, and fhould rejoice in his adverfity. Further yet, he 
will wifh the youth to live for a long time without a wife, without chil
dren, and without a proper home, defiring for a very extended period to enjoy 
thofe pleafures which he is capable of affording. There are, indeed, other 
evils befides thefe, but a certain daemon 1 immediately mingles pleafure with 

1 We have already in the notes on the firft Alcibiades, given an ample account of daemons from 
Proclus. I fhall, therefore, only obferve at prefent, that, according to the Platonic theology, 
there are three fpecies of daemons j the firft of which is rational only, and the laft irrational 

only ; but the middle fpecies is partly rational and partly irrational. And again, of thefe the 
iirft is perfectly beneficent, but many among the other two fpecies are malevolent and noxious 
to mankind; not indeed efientially malevolent (for there is nothing in the univerfe, the ample 
abode of all-bountiful Jove, efTentially evil), but only fo from the office which they are deftined 
to perform : for nothing which operates naturally, operates as to itfelf evilly. Hut the Platonic 
Hermeas, in his MS. Commentary on this dialogue, admirably obferves on this paffiige as follows: 
4 ( The diftribution of good and evil originates from the dsemoniacal genus: for every genus, 
tranfeending that of daemons, uniformly poflefles good. There are, therefore, certain genera of 
dxmons, fome of which adorn and adminifter certain parts of the world j but others certain fpecies 
of animals. The daemon, therefore, who is the infpective guardian of life, haftens fouls into 
that condition, which he himfelf is allotted *, as for inftance, into injuftice or intemperance, and 
continually mingles pleafure in them as a fnare. But there arc other dxmons tranfeending thefe, 
who are the puniihers of fouls, converting them to a more perfect and elevated life. And the 
ifirft of thefe it is neceflary to avoid j but the fecond fort we fhould render propitious. But there 
are other daemons more excellent than thefe, who diftribute good, in an uniform manner."—Ano 
rou daipoviou -yevwj irpurwc. apxiToti h TUV ayaflav xai xcutuv titaipeo-is' wav yap ro uwepSaiiAoviov ytvo$t 

fjiovotitius tyti TO ayaftov. Ecmv ouv riva yivn Soti/xovuv, ia /JLEV fitpi$a$ rivag T O O noafxou Kxraxoo-fxcuvra xat 

-nsvrpoTnvavKot: ta fo vfo riva £uuv xarextiv ouv c7rou$a{ttv rat
 f'f T 0 V ZXVTOU x^vpov, oi'.v n$ adixictv 
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moft of them : as in that dreadful beaft, and mighty detriment, a flatterer, 
nature at the fame time mingles a pleafure by no means inelegant and rude. 
And, indeed, fome one may revile a harlot, and other cattle, and ftudies of 
JthJs kind, which we are daily accuftomed to delight in, as noxious ; but he 
who is a lover of young men, befides his being detrimental, is in his familiar 
converfe the moft unpleafant of all men. For equal, according to the pro
verb, rejoices in equal. For, as it appears to me, fince equality of time 
leads to equal pleafures, it produces alfo friendfhip, through fimilitude. 
But at the lame time, the affociation of thefe is connected with fatiety; 
and necefftty is faid to be grievous to every one in every concern. But 
this is moft eminently the cafe in the diffimilitude of a lover towards his 
beloved. For an old man adhering to a young one, does not willingly leave 
him, either by night or by day, but is agitated by neceffity and fury, which 
always affording him pleafure, lead him about, through feeing, hearing, 
touching, and in any manner apprehending his beloved ; fo that he aflidu-
oufly follows him with unceafing delight. But what folace or pleafures can 
he afford his beloved, fo as to prevent him, during the period of mutual con
verfe, from fuffering the moft extreme moleftation ? And this when he 
•beholds his countenance aged and deformed, together with other particulars 
ĉonfequent to this, which are not only unpleafant to be engaged with, but 

even to hear; necefTity always propofing to him fuch a furvey. For in 
order to oblige him to this, he is always watched by fufpicious guards in all 
bisections; and is under a neceffity of hearing the unfeafonable and immo
derate praifes and reproaches of his lover; which when he is fober, are in
deed intolerable, but when he is intoxicated, are not only intolerable, but bafe, 
through his employing confidence, fatiety, and repetition in his difcourfe. 
Befides, while he loves, he is pernicious and importunate. But when he 
ceafes to love, he is afterwards unfaithful to the former object of'his love, 
whom he had perfuaded to comply with his requeft, by employing many 
oaths, prayers, and promifes ; and whom, after all, he had fcarcely been able 
to induce, by the hope of advantage, to bear with his troublefome familiarity. 
And., laftly, when he ought to repay him for his kindnefs, then receiving 
another ruler and patron in himfelf, viz. intellect and temperance, inftead 
of love and fury, and thus becoming entirely changed, he deceives his once 
beloved object. And then the beloved calling to mind the former actions 
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and difcourfes of his lover, defires to be thanked for his kindnefs, as if he 
was difcourfmg with the fame perfon as before. But the other, through 
fhame, dares not fay that he is changed, nor does he know how to free him
felf from the oaths and promifes which his former ftupid dominion over him 
produced, now he has acquired the poffeffion of intellect and temperance; 
fearing left, if he fhould act as formerly, he mould again become fuch as he 
was before. Hence it neceffarily comes to pafs that he flies from the 
former object of his love, the fhell being turned; but the other is compelled 
to purfue him, grievoufly enduring his change, and loading him with impre
cations, as being ignorant from the beginning that a lover, and one who is 
neceffarily infanc, ought not to be gratified, but much rather one who does 
not love, and who is endued with intellect. For otherwife it would be ne
ceffary that he fhould give himfelf up to a man unfaithful, morofe, envious, 
and unpleafant; detrimental with refpect to the poffeflion of things, and the 
habit of the body, but much more pernicious with refpect to the difcipline 
of the foul, than which nothing really is, or ever will be more venerable, 
both among Gods and men. It is necefTary, therefore, my young friend, to 
confider all this, and to know that the friendfhip of a lover does not fubfift 
with benevolence, but, like one who is hungry, is exerted only for the fake 
of being full. For, 

The eager lover to the boy afpires, 
Juft as the wolf the tender lamb defires. 

This is that which I predicted to you, O Phaedrus, nor will you hear, me 
fpeak any further; for my difcourfe to you has now arrived at its con
clufion. 

PHJEDR. But to me it appears that you have accomplifhed no more than 
the half, and that you fhould fpeak equally as much concerning one who is 
not a lover; that he of the two ought rather to be gratified; and that, for 
this purpofe, the advantages which he poffefTes fhould be enumerated. Why, 
therefore, Socrates, do you now defift from fpeaking ? 

Soc. Have you not taken notice, bleffed man, that I now fpeak in verfe, 
but that it is no longer dithyrambic; and that I have done this, though my 
difcourfe has been full of reproach ? But what do you think I fhould be able 
to accoroplifh, if I fhould begin to praife the other ? Do you not perceive 

that) 
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that, being then urged by you, and aflifted by Providence, I (hould be moft 
evidently agitated by the fury of the Nymphs? I fay then, in one word, 
that as many goods are inherent in the one as we have numbered evils in 
the other. But what occafion is there of a long difcourfe ? for enough has 
been faid concerning both. And every thing proper to the oration has been 
introduced. I will, therefore, crofs over the river and depart, before I am 
compelled by you to accomplifh fomething greater than this. 

PHJEDR. Not yet, Socrates, till the heat is over. Do you not fee that 
mid-day, as it is called, ftably remains almoft, even now ? Let us, there
fore, flay here, and difcourfe together about what has been faid, and imme
diately as it begins to grow cool̂  we will depart. 

Soc. You are divine, Phaedrus, with refpecl: to difcourfe, and fince rely 
admirable. For I think that no one has been the occafion of more, of the 
orations which exift at prefent, than yourfelf; whether by fpeak#t£ of your 
own accord, or in fome way or other by compelling others. I except only 
Simmias the Theban. For you far furpafs all the reft. And now you ap
pear to be the caufe of my commencing another difcourfe, though you did 
not announce war, as the confequence of my refufal, 

PHJEDR. But how have I been the caufe? and what new difcourfe is this? 
Soc. When I was about to pafs over the river, excellent man, a demo

niacal x and ufual fignal was given me; and whenever this takes place, it 
always prohibits me from accomplifhing what I was about to do. And in 
the prefent inftance I teemed to hear a certain voice, which would not fuffer 
me to depart till I had made an expiation, as if I had offended in fome par
ticular a divine nature. I am therefore a prophet, indeed, but not fuch a one 
as is perfectly worthy; but juft as thofe who know their letters in a very 
indifferent manner, alone fufficient for what concerns myfelf. I clearly, 
therefore, now underftand my offence: for even yet, my friend, there is 
fomething prophetic in my foul, which difturbed me during my former dif. 
courfe. And this caufed me to fear left, perhaps, according to Ibycus, I 
fhould offend the Gods, but acquire glory among men. But now I perceive 
in what I have offended. 

PHJEDR. Will you not inform me what it is ? 
1 For a full and every way fatisfaclory account of the diemon of Socrates, fee the note at the 

beginning of the Firft Alcibiades on daemon?, from Proclus. 
Soc. 
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Soc. Y o u , O Phaedrus, have repeated a dire, d i re difcourfe, and have 
Compelled me to ut ter the lame. 

PHJEDR. Bu t how ? 
S o c . T h e difcourfe has been foolifh, and in a certain refpect impious. 

And can any thing be more dire * than this? 
PH^DR. No th ing , i f you fpeak the t ru th . 
S o c . W h a t t hen? D o you not th ink that Love * is the fon of Venus 

and a certain God ? 
PHJEDR. So it is faid. 
S o c Yet this was neither acknowledged by Lyfias, nor in your difcourfe, 

which was deduced by you, as by a certain charm, through my mouth. But 
i f jLove . as is really the cafe, is a God, or a certain fomething divine, he 
cannpt ,be in any refpecl: ev i l : and yet in our difcourfe about him he has 
been fpoken of as evil. In this, therefore, we have offended againft L o v e . 
Bu t , befides this, our difputations, though polite, appear to have been very 
foolifh : for though they afferted nothing found or t rue , yet they boafted as 
if they did, and as if they fhould accomplifh fomething confiderable, by gain
ing the approbation of fome trifling deluded men . I t is neceffary, therefore, 
m y friend, that I fhould purify myfelf. „ But there is an antient purification 
for thofe who offend in mat ters refpecting mythology, which Homer did not 
perceive, but which was known to Stefichorus. For , being deprived of his 
eyes through his accufation of Helen , he was not like H o mer , ignorant of 
the caufe of his blindnefs, but knew it , as being a mufician. So that he im
mediately compofed the following lines : 

Falfe was my tale; thou ne'er acrofs the main 
In beauteous fhips didft fly, Troy's lofty towers to gain. 

And thus having compofed a poem directly contrary to what he had before 
publifhed, and which is called a recantat ion, he immediately recovered his 
|oft fight 3 . I a m , therefore, in the prefent inftance wifer than both thefe : 

for 

1 This is the language of true philofophy and true rellgkn, that nothing can be more dire than 
impiety. 

* For an account of Love confidered as a Deity, fee the notes on The Banquet, 
a From hence it is evident that the narration of the rape of Helen, and of the Trojan war, i$ 

entirely 
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for before I fuffer any damage through my accufation of love, I will endea
vour to prefent him with my recantation, and this with my head uncovered, 
and not as before veiled through fhame. 

PHJEDR. You cannot, Socrates, fay any thing which will be more plea-
ling to me than this. 

Soc For, my good friend, you muft be fenfible how imprudent the ora
tion was which you repeated, and how fhamefully I myfelf alfo fpoke con
cerning a lover. For, if any one of a generous difpofition and elegant man
ners, who either loves, or had formerly loved, fuch a one as himfelf, had 
heard us, when we faid that lovers often excited the greateft enmities for 
the moft trifling occafions, and that they were envious of, and injurious to, 
their beloved, would he not have thought that he was hearing men educated 
in fhips, and who were perfectly unacquainted with liberal love ? or do you 
think that he would by any means have affented to our accufation of love ? 

PHJEDR. By Jupiter, Socrates, perhaps he would not. 
Soc. Reverencing, therefore, fuch a man as this, and fearing Love him

felf, 1 defire, as it were with a potable oration, to wafh away that fait and 

entirely mythological, concealing certain divine truths under the fymbols of fable. But as this ac
count of Stefichorus, and the fable of the Iliad, is beautifully explained by Proclus on Plato's 
Republic, p. 393, I Avail prefent the reader with the following epitomized tranflation of his com
ment. " Stefichorus, who confidered the whole fable of Helen as a true narration, who approved 
the confequent tranfaclions, and eftablifhed his poetry accordingly, with great propriety fufFered 
the punilhrnent of his folly, that is, ignorance: but at length, through the affi fiance of mufic, he 
is faid to have acknowledged,his error; and thus, through undemanding the myfteries concerning 
Helen and the Trojan war, to have recovered his fight. But Homer is faid to have been blind, 
not on account of his ignorance of thefe myfteries, as Stefichorus, but through a more perfecl: 
habit of the foul, i e. by feparating himfelf from fenfible beauty, eftablifhing his intelligence 
above all apparent harmony, and extending the intellect of his foul to unapparent and true har
mony. Hence, he is faid to have been blind, becaufe divine beauty cannot be ufurped by corpo
real eyes. On this account, fables bordering upon tragedy reprefent Homer as deprived of fighr^ 
on account of his accufation of Helen. But fables, in my opinion, intend to fignify by Helen all 
the beauty fubfifting about generation, for which there is a perpetual battle of fouls, till the more 
intellectual having vanquifhed the more irrational forms of life, return to that place from which 
they originally came. But, according to fome, the period of their circulation about fenfible forms 
confifts of ten thoufand years, fince a thoufand years produce one ambit as of one year. For nine 
years therefore, i. e.. for nine thoufand years, fouls revolve about generation; but in the tenth 
having vanquifhed all the barbaric tumult, they are faid to return to their paternal habi- • 
tations." 
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bitter difcourfe which w e have lately heard. And I would advife Lyfias 
himfelf, for fimilar reafons, to wr i te as foon as poflible that a lover ought 
ra ther to be gratified than one who is wi thout love. 

PHJEDR. You may be well aflured tha t he will do f o ; for, after you have 
fpoken in praife of a lover, it will be neceffary that Lyfias fhould be c o m 
pelled by m e to do the fame. 

S o c . T h i s indeed I believe, while you r emaia affected as you are at 
prefent. 

PHJEDR. Speak then confidently. 
S o c . But will you not permit m e to fuppofe that the fame young man is 

prefent, to w h o m I addrefied my former difcourfe, left, in confequence of 
not hearing my recantat ion, he fhould rafhly gratify one w h o is not a lover? 

PHJEDR. H e will always be very nearly prefent wi th you, when you are 
wiUjrrg he fhould be fo. 

Soc . In this m a n n e r then, O beautiful young m a n , underftand that the 
former difcourfe was that of Phaedrus the Myrrh in ufian, the offspring of Py-
t h o d e s ; but that this which 1 am now about to deliver is the difcourfe of 
Stefichorus the Imeraean, and the fon of Euphemus . But he began his 
oration as fol lows: 

" T h e difcourfe is not t rue which afferts tha t , though a lover fhould be 
prefent, one who is not a lover ought t o be gratified before h im, becaufe the 
one is agitated with fury, but the other is prudent in his conduct. For if it 
was fimply true that mania is evil, this would be beautifully afferted. But 
now the greateft goods 1 are produced for us through mania , and are afligned 

to 

1 This is a moft weighty teftimony indeed in favour of the antient oracles, and prediction in 
g«nerah I fhall therefore obferve, in anfwer to the followers of Van Dale, Fontenelle, and others 
who have endeavoured to prove that the oracles of the antients were nothing more than the tricks 
of fraudulent priefts, that to fuppofe mankind (hould have been the dupes of fuch impofitions for 
the fpace of three thoufand years, would exceed the moft extravagant fiction in romance. For 
l o w is it poflible, even if thefe priefts had been a thoufand times moTe cunning and deceitful than 
they are fuppofed to have been, that they could have kept fuch a fccret Co impenetrable in every 
«i*y and province where there weTe any oracles, as never to have given themfelves the lie in any 
particular Is it poflible that there fhould never have been one man among them of fo much 
worth 28 to abhor fucb irnpoftures ? that there fhould never have been any fo inconfiderate as 
unluckily to difcover all the myftery for want of fome precautions ? that no man fhould ever 

4 have 
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have explored the fandtuaries, fubterraneous paffages, and caverns, where it is pretended the/ 
kept their machines ? that they (hould never have had occafion for workmen to repair them ? 
that only they (hould have had the fec*et of compofing drugs proper to create extraordinary 
dreams ? and, laftly, that they mould have perpetually fucceeded one another, and conveyed 
their machines and their juggling tricks to all thofe that were to follow them in the fame employ
ments from age to age, and from generation to generation, and yet no man have been ever able 
to detect the impofition t 

Befides. who were thefe priefts, that, as it is pretended, were monfters of cruelty, fraud, and 
malice ? They were the mod honourable men among the heathens *, and fuch as were moft 
efteemed for their piety and probity. They were fometimes magrftrates and philofophers. Thus 
Plutarch f informs us in one of his treatifes, that he was himfelf, to a very old age, the pried of 
Apollo of Delphi, and that he prefided in this character over the oracle, the facrifices, and all the 
other ceremonies of this deity for many years. Depraved as the age is, will any one be hard/ 
enough to aftert that a man of fuch probity, of fuch gravity of manners, of fo much penetration, 
Jearning, and judgment as Plutarch, was a cheat and an impoflor by profefljon ? That he was 
capable of fpeaking through a hollow image to counterfeit the voice of Apollo ? Or of fuborning 
a female to act the part of one poffefled, when (he w s feated on the Tripos ? There is not furely 
any onefo lofl to fhame, fo devoid of common fenfi- as to make fuch an affertion. 

Again, how could thofe clear and precife orac -have been produced by fraud, in which what 
was done in one place was foretold in another, as in that famous oracle which was delivered to 
the ambafladors of Crcefus. This moft ftupid of kings, and moft unfortunate of cooks, as he is 
juftly called by Maximus Tyrius, in order to try the veracity of the oracles, had determined, it 
feems, in a fecret part of his palace to do fomething to which no one (hould be privy but him-
ifeif, and fent to the oracle of Apollo to tell him what he was doing. His meflengers returned 
with the following anfwer: 

Oitia y tya $>ap/A0u r apiQpov xat ptrpa SaTwaryg, 

Kat xufou auvm/M, xai ovteteovros axwu. 

* The pontiffs and other priefts among the Greeks, as well as among the Romans, held the firft rank of 
honour. They were ufually taken from noble or patrician families. Plutarch afferts that in fome partaof 
Greece their dignity was equal to that of kings. In the firft ages, indeed , kings themfelves were often priefts, 
diviners, and augurs. This we may learn from Ariftotle in the third book of his Politics, c. lo; from Cicero, 
de Divin. lib. i. and de leg. 1. i. where he fjxa'- of Romulus and Numa ; from Homer, Iliad vi. 1, 76. and 
Virgil, JEn. 1. 3. when they fpeak of Helenus, nd from the latter alfo when he fpeaks of king Anius, 
aEn. i i i . 1. 80. 

Rex Anius, rex kh , hominum, Phocbique facerdos. 

Who can believe that kings, princes, and pcrfons of the firft quality were capable of carrying on the trade of 
jugglers, and amttfing the people by delufions and tricks of legerdemain ? 

-j- Plutarch. lib. AH fcAi^crendaui Kespublica. 
28 2 Ohpn 
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priefteffes in Dodona have, when infane procured many advantages, both 
privately 

OJ)*» £'t{ pptvat >ixflf uparatptvoto 
E^/OJUEVTI; tv xaxxu apvttoi<ri npttaavt 
"H x.*Hio{ (A*v VTreo-Tpuratf x«**o» ti'tmtffTcu. 

i. e. The fand's amount, the meafures of the fea, 
Tho' vaft the number, are well known to me : 
I know the thoughts within the dumb concealed,' 
And words I hear by language unrevealcd. 
Even now, the odours to my fenfe that rife 
A tortoife boiling, with a lamb, fupplies, 
Where brafs below, and brafs above it lies. 

Crcefus it feems was, at the very time when this oracle was delivered, boiling a lamb and tor
toife together in a brazen veflel. This ftory is firft related by Herodotus, Hilt, lib- i. c. 8. and 
after him by various other writers, both heathen and chriftian, and among the reft by Bafil, who, 
with the reft of the fathers, fays that the devil was the author of it. Now the fact is as certain as 
any in antiquity. Befides, it is not the only one of this nature: Cicero, Valerius Maximus, 
Dionyfius Halicarnafleus, Strabo, Florus, &c. relate feveral inftances of predictions having been 
verified in one place of what was doing in another. Plutarch, in the life of Paulus vEmilius, 
and in that of Sylla, adds others alfo; but one efpecially that happened in the reign of Domitian, 
and o f the truth of which he fays no man doubted in his time. The circumftance, as related alfo 
by Auguftine, lib. ii. de Civit. Dei, cap. 24. was, that a fervant of one Lucius Pontius prophe
tically exclaimed, I come a mefTenger from Bellona, the victory Sylla is thine. He afterwards 
added, that the capitol would be in flames. Having faid this, he immediately left the camp, and 
the next day returned more rapidly, and exclaimed that the capitol had been burnt. And the capitol 
it feems had i n reality been o n fire. Auguftine adds that it was eafy for the devil to forefce this, 
and moft rapidly to tell it. Indeed, fuch predictions muft have been the effect o f infpiration, 
either from divinity, or from fome of the genera between divinity and man •, and hence Auguftine, 
very confidently with his religion, afcribed them to an evil dxmon. The Platonic reader, how
ever, will eafily account foT moft o f them more rationally, as \\Q fientifically knows that divination 
has deity for its origin ; and that, when the perfons infpired are worthy characters, and the pre,-
dictions beneficial, fuch infpiration cannot be the offspring of fraudulent fpirits. 

It is very juftly indeed obferved by Plutarch, in his treatife concerning the Pythian oracles, that 
with refpect to curfory predictions, fome one might foretel that a certain perfon Ihould be victo
rious in battle, and he accordingly conquered ; that fuch a city {hould be fubverted, and it was 
accordingly deftroyed ; but, fays he, when not only the event is foretold, but how, and when, after 
what, and by whom, it /h<.ll be efecled, this is no conjefiure of things which may perhaps take place, but 
m premanifejlition of things which will absolutely happen. Toiavra rov tonSou dithGovros b Xepamw, 
hxaw (t<p*) T O aiufjia irtpt tm ourus teyst Bovdos aopurrvs xat avunoOtrui teyofuvar ti v«» nparriyu -rrpo-

j < fnrai, vnucwtr u 7toM<»$ avMpurif, cunohuhtv. O T T M fo ov f*oycv XtytTcu T O yiwiro/itvev, a**a xat nus, hm 
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privately and publicly, to the Greeks ; but when they have been in a p ru 

dent ftate, they have been the caufe of very trifling benefits, or indeed of 

none 

mors, xat y.ira rt, xat (/.not rtvog, OVK tan cixcccpog ruv raxot yevvcrofASvuv, aWa. rm iravrxc. taoptvav 
TTpodnhUO'tg. 

•Should it be aflced why fuch infpiration, if it once exifted, no longer exifts at prefent, I reply 
by repeating what I have faid in my Notes on Paufanias (Vol. 3. p. 261) , that when thofe circu
lations take place, mentioned in a note on the eighth book of the Republic, during which the 
parts of the earth fubfift: according to nature, and this is accompanied with a concurrence of 
proper injlruments, times, and places, then divine illumination is abundantly and properly received. 
But when parts of the earth fubfift contrary to nature as at prefent, and which has been the cafe 
ever fince the oracles ceafed, then as there is no longer an aptitude of places, injlruments, and timesy 

divine influence can no longer be received, though tVIE illuminations of divine natures continue 
immutably the fame j juft, fays Proclus, as if a face (landing in the fame pofition, a mirror (hould 
at one time receive a clear image of it, and at another, one obfeure and debile, or indeed, no 
image at all. For, as the f.IME incomparable man further obferves, it is no more proper to refer 
the defect of divine infpiration to the Gods, than to accufe the fun as the caufe of the moon 
being eclipfed, inftead of the conical fhadow of the earth into which the moon falls. The 
reader will find in the above mentioned place, the theory of oracles fcientifically unfolded. 

1 Hermeas the philofopher, in hio MS. Scholia on this dialogue, gives us the following very 
fatisfaclory information refpecting the oracle in dodona : Hspt fo rou Aodoovaiou fjtavruoy foafopa stat 
ra laropooixtva' CJTI [AEV yap Tra^aiorarov ruiv Etowwuv (xavrtiav- teyourt h ot fxsv on tyug nv EXEI h fxav-
rzvovia- 01 fo on "nzpnnpxt ro fo a?,r>8e$ on yuvatxeg wav iepsiat ai yuxvrEvouaai, dpu'i ry xtQaM o~T£<po(JLtvait 

at rv-tg £na>\cuvro 7iE}.Eixfo<,. taag ~uv x7to rou ovo/xarog rmg OT\XW8SVTES, uTronrzuouo-av mat orepiarEpag ra$ 
(Aavriuouo-xs- E T T E I ? ) ) fo ttxt rriv Ht<px>.rtv $pu'i xarEcrrpitpovro, taag foa rouro zipri>tai-i xat rr\v tyvv (/.avrtuuv- tart 
fo Atog T O iJi.xvruov ro fo EV At^Qiig, AwoXhmog. eixorug OUV TtxpzT^atov ug auyyzvn ra pavrEta' xat yap o 
ATTO}>}WV uorcupyog Aeysrai rr\g rou A<og folM0upyixg, xat oro7\\axig, ft sfo^ev auioig aaaQvg etvat 6 rou AwJtt-
vatou xpWftoSf airy.o-av sig rov EV A-Apojj, xpwcnt.\oi rt (Zoulzrai 6 rou Atog xpvo~fAog* KUi ""^"f aurtav 

tfaynaaro 7C0*>.aH.ig 6 A-7ro\>.uv. tvQou<Ti<jixai fxzv ouv xai //.avrEuc/xtvat at 1 pEtat, moTCha turipyErouv roug avQpu-
vrovg nrpo'Kiycvo'at ra (/.zWovra xat Trpo&opOoufiEvai' cwQpovoucrt it o/u:ia» naav ratg a>CKa\g yuvat^iv. i. ê  
" Different accounts are given of the Dodonsean oracle : for it is the moft antient of the Grecian 
oracles. According to fome an oak prophefied in Dodona; but according to others, doves. 
The truth however is, that prieftefTes whofe heads were crowned with oak prophefied; and thefe 
women were called by fome peleiacles, or doves. Perhaps, therefore, certain perfons being deceived 
by the name, fufpected that doves prophefied in Dodona ; and as the heads of thefe women were 
crowned with oak, perhaps from this circumftance they faid that an oak prophefied. But this 
oracle belongs to Jupiter, and that at Delphi, to Apollo. Very properly, therefore, are thefe 
oracles confidered. as allied to each other. For Apollo is faid to be ininiftrant to Jupiter in the 
adminiftration of things : and often when the Dodonaean oracle appeared to be obfeure, the oracle 
at Dtlphi has been confulted, in order to know the meaning of that of Jupiter. Often too, 
Apollo has interpreted many of the Dodontean oracles. Thefe prieftelTes, therefore, when in an 

enthufiaftic 
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hone at al l . A n d if w e fhould fpeak of the Sibyl ' , and others w h o have 
em-ployed deifrc -prophecy, rightly predicting many things to many refpect-
irtg futurity, we (hould be too prolix, and at the fame t ime only fpeak of that 
which is manifeft to every one. T h i s indeed is worthy of being teltified, 
that fuch of the antients as gave names to things, did not confider mania as 
e i ther bale or <ii (graceful. For they did not connect the appellation of 
m a n i a wi th that mof t beautiful a r t , by which we are enabled to judge of 
the future, as if it was fomething nox ious ; but they gave it a name of this 
k ind , as fomething beneficial, when it fubfifts through a divine allotment. 
iBut men of the prefent day, being ignorant of what is becoming, by the 
mrert ion of the le t te r T , call it pccntKy, or the art of divining. Indeed the 
inveltigations of futurity, by prudent men , which take place through birds, 
and a variety of other tokens, as proceeding from the dianoetic part through 
h u m a n intell igence, they denominated intellect and intelktlive opinion; 
which the moderns , t h rough a reverence of the w , denominate augurial, or 
per ta ining to augury. By how much more perfect and honourable, there-
i b r e , prophecy is than augury , and the name and operation of the one than 
the name and operation of the other , by fo much did the antients teltify 

«nthufiaftic and prophetic condition, have greatly benefited mankind by predicting and previoufly 
-correcting future events; but, when in a prudent ftate, they were fimilar to other women." 

* Hermeas, in his MS. Commentary on this dialogue, has the following remarkable paflTage on 
the Sibyl here mentioned: Tltpi h rns Xi€u\?<n(9 OUTOJ tern Saufjunra tat ^tyo/xtva, U<TTE 3b|at nuOout 

ttruu' vr&XKM (AtYxoi XiCwXXat jy&ypwwj, "naaat TOUTOV tXajxtvai 0iov' Tracrai fxtv &a riva i<ruf Xoymnv ainat 
*e9&m XiCuXXau vrpwotyofWZ<rQcu' uantp &i b Tpio-fjnrytffTaf 'Epftnt Xtytrcii woXXax/j E9Tj<J»/iTj<ra{ ry AiyvTrrp, 

*avt«v *nafAwr(kut tcai rpnov * £ * x * < r & a i 'EpfiW tun jpm it OpQui napa 0pa | i ytvsadar ouv Hat aunxt 
motra VIM . W H u u w a v , ttat avapurHTiv uXovro T a u r a j r a $ npoaynopuxi' VKH auin yt h £iCv*Xa n Ep'j6paia mpi i\q 
iw Xiyn TLpifvto f x a x u r o t£ apxW toyou<ri aurnv tuQut irpot*$ooffav Trpoo-u-rrtui ii ovofjurot tKajrov, uau 
tyfAtrpa ffaryyerBoLi, xai s\<; • &pax,uv xp°¥6V

 T t X c i o y uic'f avOpurrou haCeiv. i . e . "The particulars which 
are reported about this Sibyl, are fo wonderful, that they have the appearance of fables. But, 
indeed, ihere were many Sibyls, all of whom adopted the fame life, and all of them, perhaps 
through a certain rational caufe, were called Sibyls: juft as Hermes Trifmegiftus, who often 
refided in Egypt, is faid to have made mention of himfelf, and to have called himfelf the third 
Hermes. Three Orpheufes alfo are faid to have exifted among the Thracians. Perhaps, 
therefore, thefe Sibyls chofe thefe appellations from a certain communication and recollection; 
fince this very Erythrsean Sibyl, of whom Plato now fpeaks, was from the firft called Erophile. 
But they report that (he called every one by his proper name, as foon as (he was born, that (he 
likewife fpoke ia verfe, and that in a fhort time {he arrived at the per feet ion. of the human 
Species." 

that 
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that mania proceeding from divinity is more beautiful than prudence which, 
proceeds from men . But indeed, in the greateft difeafes and labours tQ 
which certain perfons are fometimes fubject through the indignation of t he 
Gods in confequence of guilt , mania when it takes place, predict ing w h a t 
they ftand in need of, difcovers a liberation from fuch evils* by flying t o 
prayer and the worfhip of the Gods. H e n c e , obtaining by this means pur i 
fications and the advantages of initiation, it renders h im who poffefles i t 
free from difafters, both for the prefent and future t ime , by difcovering tcr 
h im w h o is properly infane and poffefTed by divinity a folution of bis prefent 
evils. But the third fpecies is a pofTeffion and mania defcending from t h e 
Mufes, which receiving a foul tender and folitary, roufes and agitates i t 
wi th Bacchic fury, according to odes and other fpecies of p o e t r y ; in e o n -
iequence of which, by adorning the infinite actions of ant iqui ty , it becomes, 
the means of inftructing pofterity. But he who approaches to the poet ic 
gates without the mania of the Mufes r , perfuading himfelf that he cask 
become a poet, in a manner perfectly fufficient from art a lone, will, both as 
to himfelf and. his poe t ry y be imperfect ; fince the poetry which is produced 
by prudence vanifhes before that which is the progeny of mania . So many 
then are the beautiful works arifing from divine mania , and ftill more t l raa 
thefe, which, if it was requifite, I fhould re la te . So that we ought not tc% be 
afraid of m a n i a ; nor (hould any reafon difturb *is, which endeavours to 
evince that we ought to prefer a prudent friend to one who is divinely 
agitated : for he who afferts this, ought likewife to fhow, in order to gain 
the victory, that love was not fent from the Gods for the utility of the lover 
and his beloved. But, on the contrary, it muft now be fhown by us that a 
mania of this kind was fent by the Gods* for the purpofe of producing the 
greateft felicity. T h e demonftration, indeed, will be to the unwor thy 
incredible, but to the wife, an object of belief. It is neceflary, therefore, 
in the firft place, that , beholding the paffions and operations of the divine 
and human foul, we fhould underftand the t ruth concerning the na ture of 
each. Le t this then be the beginning: of the demonftration : 

o o 
Every foul is i m m o r t a l a : for that which is perpetually moved is eternal". 

But 

• See the Note on the tenth boofe of the Republic, concerning the different kiadaof poetry. 
a The difeourfe of Plato here, is as it were, analytical. Thus, fox iniUnce, the end of mail 

is 
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But that wh ich moves another and is moved by another , when it has a' 
celTation of motion, has alio a ceffation of life. Hence that alone which 
moves itfelf, becaufe it does not defert itfelf, never ceafes to be moved ; 
bu t this alfo is the fountain and principle of motion to other things which 
are moved. But a principle is unbegotten : for every thing which is gene
rated, is neceffarily generated from a principle, while the principle itfelf is 
incapable of being generated. Fo r neither could it any longer be a prin
ciple, if it was generated from an external caufe. Since then it is unbegotten, 
it is alfo neceffary that it mould be incorruptible : for, fhould the principle 
become extinct, it could neither renew its being from another, nor generate 
another from itfelf, fince it is neceffary that all things mould be generated 
from that which is the principle. And thus the beginning of motion is 
derived from that which moves itfelf: and this can neither be deftroyed nor 
generated. Fo r , if this were admit ted, all heaven and earth falling together 
muft f l op ; nor could any force be found, whence being moved, they would 
be again generated. Since then it appears that a felf-motive nature is 
immor ta l , he w h o afferts that this is the very effence and definition of foul, 
wil l have no occafion to blufh. For every body to which motion externally 
accedes, is inanimate . But that to which motion is inherent from itfelf, 
is animated ; as if this was the very nature of foul. And if there is nothing 
elfe which moves itfelf except foul, foul is neceffarily without generation, and 
immor ta l . And thus m u c h may fuffice, concerning the immortali ty of the 
foul 

But 

is nothing elfe than felicity, and this is a union with the Gods ; for Plato does not place felicity 
in externals. But the foul is conjoined with the Gods even in the prefent life, when, furveying 
the whole of fenfible and celeftial beauty, fhe acquires a reminifcence of intelligible beauty. But 
her reminifcence muft be of that which fhe once beheld : for reminifcence is of things which 
fome one has cither heard of or feen. But the foul formerly beheld this beauty, when fhe 
revolved in conjunction with htr proper God. She muft, therefore, be immortal: for if not, 
{he would neither have revolved nor have recovered her memory. Hence he firft fpeaks con
cerning the immortality of the foul, her idea, and what follows; and afterwards he difcourfes 
concerning that to which Love conducts us, viz. an intelligible effence, and divine beauty, fimple, 
and unmoved. 

1 This part contains one of the ftrongeft demonftrations poflible of the immortality of the foul, 
as will be evident to every one whofe intellectual eye is not blinded by modern purfuits. But 
when Plato fays every foul, the reader muft not fuppofe that the fouls of brutes are meant to be 

included* 
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But refpecting its idea 1 we mufl: fpeak after the following manner: To 
give a perfect defcriptipn of its nature, would indeed be the employment of 

included, for thefe, as is evident from the Timceus, are mortal ; but every rational foul, as well 
human as divine. But this reafoning confifts of two fyllogifms, the parts of which Socrates, as 
being agitated with divine fury, does not altogether difpofe into order; and thefe are as follows : 
Soul is felf-motive. That which is felf-motive is always moved, becaufe it never forfakes itfelf, 
nor is ever deferted by motive power. But if it is always moved with an inward motion, it always 
lives. Soul, therefore, is immortal. This is the firft fyllogifm. But the fecond: foul is felf-
motive, and is therefore the principle of motion. But the principle of motion is unbegotten. 
That which is unbegotten is immortal. Soul therefore is immortal. 

1 By the idea of the foul we are not to underftand its fupernal exemplar, but its intimate 
form, and the difpofition, and as it were figure of its power. But by the chariots of the Gods, 
that is, of the mundane Gods and beneficent daemons, are to be undcrftood all the inward difcur-
five powers of their fouls, which purfue the intelligence of all things, and which can at the fame 
time equally contemplate and provide for inferior concern?. And the horfes fignify the efficacy 
and motive vigour of thefe powers. But the horfes and chariots of partial foul, fuch as ours 
when feparated from the body, are mixed from good and evil. Our principal pa>t is intellect. 
The better horfe is anger, and the worfe defire. The wings are anagogic or reduclory powers, 
and particularly belong to the charioteer or intellect. An immortal animal is compofed from 
foul and a celeftial body ; but a mortal animal from foul and an elementary body. For partial 
fouls, fuch as ours, have three vehicles •, one ethereal, derived from the heavens; the fecond 
aerial; and the third this grofs terreftrial body Jupiter here fignifies the head of that order of 
Gods which fubfifts immediately above the mundane Gods, and is called airoxuros, liberated : for 
the term mighty, as is well obferved by Proclus, is a fymbol of exempt fupremacy. The twelve 
Gods, therefore, which are divided into four triads, are Jupiter, Neptune, Vulcan, Vefta, Mi
nerva, Mars, Ceres, Juno, Diana, Mercury, Venus, Apollo. The firft triad of thefe is Jahrica-
tive ; the fecond defttifive ; the third vivific; and the fourth reduclory. And the chariots of thefe 
Gods are fupermundane fouls, in which they are proximately carried. By the heavens, to the 
contemplation of which the liberated and mundane Gods proceed, cannot be meant the fenfible 
heavens: for what blefTcd fpectacles do thefe contain, or how can Gods be converted to things 
pofterior to themfelves ? It is evidently, therefore, the heaven which Plato in the Cratylus defines 
to be o î? tq ro avu, or fight directed to that which is above ; and forms that order of Gods which 
is called by the Chaklvean oracles vorroj xai votpog, intelligible and intellectual. There is a remakable 
error here in the Greek text, for inftead of oupavia afySa, celeftial arch, it fhould be read bnovpema 
a^3xt fubet-le/iial arch, as is evident from Proclus in Plat. Theol. p. 2 1 7 , who lays a particular 
ftrefs upon the v/ord uTroupuvtct, as a reading univerfally acknowledged. Our courfe is faid to be 
difficult and hard, becaufe the motion of the better horfe verges to intelligibles, but of the worfe 
to fenfibles and generation; and becaufe our foul is unable in the prefent life equally to contem
plate, and providentially energize. By ambrofia is fignified that power which renders the Gods 
feparate from generation ; but by nectar the immutable nature of their providential energies, 
which extend even to the laft of things. 

VOL. i n . 2 T a narrat ion 
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a narration every way prolix and divine; hut to delcribe a certain fimilitude 
o f this idea is the bufinefs of a human and fhorter difcourfe. Let it then be 
fimilar to the kindred power of a winged chariot and charioteer. All the 
horfes and chariots of the Gods are indeed good, and compofed from things 
good ; but thofe of other natures are mixed. And, in the firft place, our 
principal part governs the reins of its two-yoked car. In the next place, one 
o f the horfes is good and beautiful, and is compofed from things of this kind; 
but the other is of a contrary nature, and is compofed of contrary qualities : 
and on this account our courfe is neceffarily difficult and hard. But we 
muft endeavoiTr to explain why it is called in a certain refpecl a mortal and 
immortal animal. Every foul takes care of every thing which is inanimate, 
and revolves about the whole of heaven, becoming (ituated at different times 
in different "forms. While it is perfect, indeed, and winged, its courfe is 
fublime, and it governs the urtiverfe. But the foul whofe wings fuffer a 
defluxion verges downward, till fomething folid terminates its defcent; 
whence it receives a terrene body, as its deftincd receptacle, which appears 
to move itfelf through the power of the foul: and the whole is called an 
animal compofed from foul and body, and i s furnamed a mortal animal. 
But that which is immortal is perceived by no rational deduction, except 
that which is hypothetical and feigned : fince we neither fee, nor fufficiently 
underftand, that a God is a certain immortal animal endued with a foul, and 
poffeffing a body naturally conjoined with foul, through the whole of time. 
Thefe things however are afferted, and may exift, as it pleafes divinity. But 
let us now declare the caufe through which the wings were caft afide, and 
fell from the foul. And this is of the following kind : There is a natural 
power in the wings of the foul, to raife that which is weighty on high, where 
the genus of the Gods refides. But of every thing fubfifting about body, the 
foul moft participates of that which is divine. But that which is divine is 
beautiful, wife, and good, and whatever can be afferted of a fimilar kind. 
And with thefe indeed the winged nature of the foul is efpecially nourifhed 
and increafed : but it departs from its integrity, and perifhes, through that 
which is evil and bafe, and from contraries of a fimilar kind. Likewife 
Jupiter, the mighty leader in the heavens, driving his winged chariot, begins 
the divine proceffion, adorning and difpoling all things with providential 
care. The army of Gods and daemons, diflributed into eleven parts, follows 

his 
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his courfe: but Vefta alone remains in the habitation of ihc Gods. But 
each of the other Gods belonging to the twelve, prefides over the office com
mitted to his charge. T h e r e are many, therefore, and blcffed fpeclacles 
and proceffions within the heavens, to which the genus of the bleffed Gods 
is converted as each accompl ices the proper employment of his nature . 
But will and power are the perpetual at tendants of their proceffions : for 
envy is far distant from the divine choir of Gods. But when they proceed 
to the banquet, and the enjoyment of delicious food, they fublimely afcend 
in their progreflion to the fub-celeftial arch. And, indeed, the vehicles of 
the Gods being properly adapted to the guiding reins, and equally balanced, 
proceed with an eafy motion : but the vehicles of other natures are attended 
in their progreffions with difficulty and labour. For the horfe, part icipating 
of depravity, becomes heavy ; and when he has not been properly difciplined 
by the charioteers, verges and gravitates to the earth. And in this cafe 
labour, and an extreme conteft, are propofed to the foul. But thofe who 
are denominated immortals , when they arrive at the fummit , proceeding 
beyond the extremity of heaven, ftand on its back : and while they are efta-
bliihed in this eminence, the circumference carries them round, and they 
behold what the region beyond the heavens contains. But the fuperceleftial 
place has not yet been celebrated by any of our poets, nor will it ever be 
praifed according to its dignity and worth . It fubfifts, however , in the fol
lowing manner ; for we fhould dare to affirm the t ru th , efpecially when 
fpeaking concerning the truth : without colour, without figure, and without 
contact, fubfifting as t rue effence, it alone ufes contemplat ive 1 intellect, 
the governor of the foul; about which effence, the genus of true fcience, 
refides. As the dianoetic power, therefore, of divinity revolves wi th intel
lect and immaculate fcience, fo likewife the dianoetic power of every foul, 
when it receives a condition accommodated to its na ture , perceiving being 
through t ime, it becomes enamoured wi th it, and contempla t ing t ru th , is 
nourifhed and filled with joy, till the circumference by a circular revolution 
brings it back again to its priftine fituation. But in this circuit it beholds 
juftice herfelf, it beholds temperance, and fcience her ie l f : not that w i th 
which generation is prefent, nor in which one thing has a particular local 
rcfidence in another, and to which we give the appellation of beings ; but 

1 Sec the Additional Notes to the Timceus. 

2 i" 2 tha t 
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tha t w h i c h is fcience in true being. A n d , befides this , contemplat ing andi 
banque t ing on other t rue beings in the fame manner , again entering within 
the heavens, it re turns to its proper home. But , when it re turns , the cha
rioteer , flopping his horfes at the manger , prefents them with ambrofia, and 
together w i th i t , nectar for drink. And this is the life of the Gods. 

But , wi th refpect to other fouls, fuch as follow divinity in the beft man
ner , and become fimilar to its na ture , raife the head of the charioteer 1 into 
the fuperceleftial place ; where he is borne along wi th the c i rcumference ; 
but is difturbed by the courfe of the horfes, and fcarcely obtains the virion 
of perfect realities. But other fouls at one t ime raife, and at another t ime 
deprefs, the head of the char io tee r : and, through the violence of the horfes, 
they partly fee indeed, and are partly deftitute of vifion. And again, other fouls 
follow, all of them affecting the vifion of this fuperior place : but from being 
unable to accomplifh this defign; they are carried round in a merged condi
t ion, fpuruing againft and ruffling on each other , through a contention of 
precedency in their courfe. Hence the tumul t , conteft, and perfora t ion , 
are ex t reme. And here, indeed, many become lame through the fault of 
the charioteers, many break many of their wings, and all of them, involved 
in mighty labour, depart deftitute of the perception of real i ty ; but after 
their departure they ufe an al iment compofed from opinion; through which 
there is a great endeavour to behold where the plain of truth is fituated. For , 
from a meadow of this k ind, that which is beft in the foul receives conve
nient n u t r i m e n t ; and from this the nature of the wing is nouriihed, by 
which the foul is enabled to afcend. And this is the law of Adraftia, that 
whatever foul at tending on divinity has beheld any tiling of reality fhall be 
free from damage , till another period takes place : and that if fhe is always 
able to accomplifh this, fhe fhall be perpetually free from the incurfions of 
evil. But if, through an impotency of accomplifhing this end, fhe has not 
perceived reality, and from fome misfor tune, and being filled with oblivion 
and depravity, fhe becomes heavy and drovvfy, breaks her wings, and falls 
again on the earth % then this law prevents her in her firft generation from 

1 The head of the charioteer is that unity of the foul, which fhe participates from a divine 
unity, and which is, as it were, the very fummit and flower of her etfence. 

* The general caufe of the foul's defcent, is her neglecting, as it were, the univerfal form of 
the world, diligently contemplating a certain portion of it only, and ardently defiring a partial 
mode of fubfiftence; imagination and her vegetable power ftrongly alluring her to fuch a con
dition of being. 

being 
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being implanted in fome brutal nature , but commands the foul which has 

feen the molt , to inform the body of a philofopher, or of one defirous of 

beauty.; of a mufician, or of one devoted to love J . But it orders the foul, 

whofe perceptions rank in the fecond clafs, to defcend into a legitimate k ing , 

or a man ftudious of empire and war. But it diffributes a foul of the third 

order into the governor of a republic, or the ruler of a family, or the mat te r 

of a trade. And again, it diftributes a foul of the fourth rank into one eu-

gaged in gymnaftic exercife, or in procuring remedies, and taking care of 

the body : but fouls of the fifth order it diffci ibutes into prophets and mylt ics. 

In the fixth, it makes a diilribution into a poetic life. In the feventh, in to 

a geometrician or artificer. In the eighth, into a fophift or popular cha

racter. And in the ninth, into a tyrant . But in all thefe, he who paffes 

his life juftly will afterwards obtain a better condition of being : but he w h o 

a d s unjufHy will pafs into a worfe ftate of exiftence. For no foul will r e 

turn to its priftine condition till the expiration of ten thoufand years a : fince 

it will not recuver the ufe of its wings before this period ; except it is the 

foul of one who has philofophized fincerely, or together with philofophy has 

1 As there are principally nine ecleftial fouls, viz. the foul of the world, and the fouls of the 
eight celellial fpheres, to which our fouls are at different times accommodated; hence, fouls in" 
their defcent receive nine differences of character. But the philofophic genius has the firft rank*,' 
becaufe it is naturally adapted to the inveftigation of every thing human and divine. And as fuch 
a genius is ftudi-.us of wifdom and truth, and the firft beauty fubfifts in thefe ; hence, with great 
propriety, it brings with it the purfuit of beauty. But we receive the image of beauty through the 
fight and hearing j and hence Plato connects with this character a mufician and a lover: the 
former on account of audible, and the latter of vifible beauty. But the next character is that of a 
king, who indeed extends a univerfal providence towards mankind, but whofe contemplations are 
not fo ample as thofe of the philofopher. The providential energies of thofe which follow, are 
ftill more contracted. But when he diftributes prophets and myftics into the fifth order, we 
muft not fuppofe that, he means fuch as are divine, but mercenary and vulgar prophets, who do 
not operate from fcience and art, but from cuftom and chance. 

1 The numbers three and ten arc called perfect ; becaufe the former is the firft complete num
ber, and the latter in a certain refpect the whole of number ; the confequent fcries of numbers 
being only a repetition of the numbers which this contains. Hence, as io multiplied into itfelf 
produces ioo, a plain number, and this again multiplied by io produces tooo, a folid number; 
and as iooo multiplied by 3 forms 3000, and ioco by 10, ic,coo ; on this account Plato em
ploys thefe numbers as fymbols of the purgation of the foul, and her reftitution to her proper 
perfection and felicity. I fay, as fymbols ; for we muft not fuppofe that this is accomplifhed in 
juft fo many years, but that the foul's reftitution takes place in a perfect manner. 

loved 
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loved beautiful forms. Thefe , indeed, in the third period of a thoufand years, 
if they have thrice chofen this mode of life in fucceflion, and have thus re-
ftored their wings to their natural vigour, (hall in the three thoufandth year, 
fly away to their prifVine abode. But other fouls, having arrived at the end 
of their firft life, fhall be judged. And of thofe who are judged, fome pro
ceeding to a fubterranean place of j udgmen t , fhall there fuftain the punifh-
ment s they have deferved. But others, in confequence of a favourable 
j u d g m e n t , being elevated into a certain celeftial place, fhall pafs their t ime 
in a m a n n e r becoming the life they have lived in a h u m a n fhape. And in 
the thoufandth year, both the kinds of thofe who have been judged, return
ing to the lot and election of a fecond life, fhall each of them receive a life 
agreeable to his defire. H e r e alfo the human foul fhall pafs into the life of 
a beaft *, and from that of a beaft again into a man , if it has firft been the 
foul of a man . For the foul which has never perceived the t ru th , cannot 
pafs into the human form. Indeed it is neceffary to underftand man , deno
minated according to fpecies, as a being proceeding from the information 
of many fenfes to a perception contracted into one by the reafoning power. 
But this is a recollection of what our foul formerly faw with divinity, when 
in a perfect condition of being ; and when fhe defpifed what we now confider 
as realities, and was fupernally elevated to the contemplat ion of that which 
is t rue. O n this account , the dianoetic power alone of the philofopher is 
juftly winged. Fo r the philofophic memory perpetually adheres as much 
as poffible to thofe concerns, by an application to which even a Cod be
comes divine. But he who properly ufes meditations of this kind, being 
always initiated in perfect myfteries, alone acquires true perfection. And 
fuch a one being feparated from human ftudies and purfuits, and adhering to 
tha t which is divine, is accufed by the mult i tude as infane, while in the 
mean t ime, from being filled with divine enthufiafm, he is concealed from 
the mul t i tude . This whole difcourfe, therefore, which refpects the fourth 
kind of fury % tends to the means by which any one, on perceiving a portion 

x We not muft underftand by this, that the foul of a man becomes the foul of a brute •, but that 
byway of punifhment it is bound to the foul of a brute, or carried in it, juft as daemons relide in 
our fouls. Hence all the energies of the rational foul are perfectly impeded, and its intellectual 
eye beholds nothing but the dark and tumultuous phantafms of a brutal life. 

a The four kinds of fury are the prophetic, myftic, poetic, and amatory. 
Of 
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of terrene beauty, from a rcminifcence of that which is true, may recover 
his wings, and, when he has recovered them, may ftruggle to fly away. 
But fince he cannot accomplifh this according to his wifh, like a bird looking 
on high and defpifing inferior concerns, he is accufed as one infanely affected. 
This enthufiafm % therefore, is of all enthufiafms the beft, and is compofed 
from the beft, both to the poffeffor and the participant: and he who is under 
the influence of this mania when he loves beautiful objects, is denominated 
a lover. For, as we have before obferved, the foul of every man has from 
its nature perceived realities, or it could not have entered into the human 
form. But to recollect fupcrior natures from objects of fenfe, is not eafy to 
all m e n ; neither to thofe who then were engaged but a fhort time in the 
contemplation of thofe divine objects ; nor to thofe who defcending hither 
have been unfortunate ; nor to fuch as, turning to injuftice from certain 
alfociations, have become oblivious of the facred myfteries which they once 
beheld. And hence but a few remain whofe memory is fufficient for this 
exalted purpofe. But thefe, when they behold any fimilitude of fupernal 
forms, they are aftonifhed, and as it were rapt above themfelves : and at 
the fame time they are ignorant what this paffion may be, becaufe they are 
not endued with a fufficient perception. Indeed, we behold no fplendour 
in fimilitiules which arc here, of juftice, temperance, and whatever elfe is 
precious in the foul; but very few are able, and even to thefe it is difficult, 
through certain dark inftruments, to perceive from thefe images the genus 
of that which is reprefented. But we then faw fplendid 3 beauty, when 
we obtained together with that happy choir, this bleMed vifion and c o n t e n t 
plation. And we indeed beheld it together with Jupiter 3 , but others in 

conjunction 

1 He who is agitated with this enthufiafm poflefles that purification which is called by the 
Flatonic philofophers telejlic, becaufe it is obtained by the exercife of myftic rites, and gives per
fection to the foul. 

a Plato every where fpeaks of the fun as analogous to the higheft God. For as here the fun 
is the lord of the whole fenfible world, fo the firft caufe of the intelligible world. And as light is 
deduced from the lord the fun, which conjoins, connects, and unites that which is vifivc with 
that which is vifiblc, after the fame manner the light proceeding from the higheft God, which 
light is truth, conjoins intellect with the intelligible. We may fee, therefore, that beauty imi
tates this light: for it is as it were a light emitted from the fountain of intelligibles, to this 
world, which it calls upwards to itfelf, and becomes the fource of union to lovers and the beloved. 

3 Plato, in the Timaeus, fays that the demiurgus, when he made the world, difleminated fouls 
3 equal 
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conjunction with fome other God ; at the fame time being initiated 1 in 
thofe myfteries which it is lawful to call the moft blelled of all mvfteries a . 

And 

equal in number to the ftars, viz. as we have obferved in the Introduction to that dialogue, equal 
according to analogy, and not as monadically confidered. Now, therefore, in conformity to what 
is there aflerted, he fays, "we together with Jupiter/'as knowing his proper God. Fortius 
is the felicity of the human foul, to revolve in conjunction with its proper deities ; fince it is not 
poflible to pafs beyond the Gods. 

1 The word teXstw or initiation, fays Hermeas, was fo denominated from rendering the foul per
fect, Trapa ro TfXfav ^ u x w CUTOTEXEIV. The foul, therefore, was once perfeit. But here it is 
divided, and is not able to energize wholly by itfelf. But it is neceffary to know, fays Hermeas, 
that telete, muefis, and epopteia% teXet*, nvr\o~i$ and tTroirTEia differ from each other. Telete, therefore, 
is analogous to that which is preparatory to purifications. But tnuefis, which is fo called from 
clofing the eyes, is more divine. For to clofe the eyes in initiation is no longer to receive by fenfe 
thofe divine myfteries, but with the pure foul itfelf. And epopteia is to be tftablifhed in, and 
become a fpectator of the myfteries. See more on this interefting fubject in my Dilfertation on 
the Eleufinian and Bacchic Myfteries. 

a There is nothing belonging to antiquity more celebrated than the myfteries, and efpecially 
the Eleufinian, though the leading particulars of this auguft infticution are perfectly unknown 
to the moderns, as I have ftiown in my Differtation on the Eleufinian and Bacchic myfteries. 
One circumftance in particu'ar of the laft importance, has been grofsly mifreprefented by that 
moft confummate fophift Dr. Warbuiton, in his Divine Legation of Mofes. The circum
ftance I allude to belongs to that part of the myfteries which is called EiroTTTZia, or infpeflion. 
For here the Gods themfelves became actually apparent in fplendid images to the eyes of the 
epopta?, or initiated infpetV rs. And this, in the firft place, is evident from the following paflage 
of Proclus, in MS. Comment, on the firft Alcibiades: Ev rati ayiuTaraif TUV TEXETUV, Tcpo rrjj SEOV 

TTOtpooo'iaS docipovuv x ® c v i u v TIVUV EX€O>UXI orpoQxivcvrai, xai CCTCO TUV axpot>vTuv ayatiuv ei{ t»v VMV mpoKateu-

fiEvai. i. e. " In the mod holy of the myfteries, before the God appears, the impulfions of certain 
terreftrial daemons become vifible, alluring (the initiated: from un defiled goods to matter." And 
that by the moft holy of myfteries he means the Heufinian, is evident from his fixth book de Plat. 
Theol. p. 371 . where he exprefsly ca'ls them by this name. And ftill more exprefsly in his 
Commentary on Plato's Republic, p. 3^0. Ev a-nauri Taic m s r a i ; xai rots /xuo-Tvptoii, bt Seoj woxxas 
fjttv 'sauTuv irpoTtivouci ixopQas mohha fo a^r/jtaTa f&xXXarTOVTEj faivovrou' xai TOTE ynv arvnuTov airruv 
vrpoGeGtoTcn f a;, TOTE fo e<$ a\Qpu7mov (JLopQnv zoxn/AaTurfJUvov, TOTE fo EI$ aXKoiov TUTTOV TrpoEM^vBuf. i. e» 
"In all initiations and myfteries, the Gods exhibit many forms of theuifelves, and appear in a 
variety of fhapes. And fometimes indeed an unfigured iight of themfelves is held forth to the 
view; fometimes this light is figured according to a human form, and fometimes it proceeds 
into a different fhape." And we are informed by Pfelius in a MS. on Demons that this 
evocation of divine natures formed one part of the facerdotal office; though, fays he, thofe who 
now prtfide over the myfteries, are ignorant of the incantation neceffary to evocation. AAA* bt y t 
yt/v T»if tiAetmj irpoEiapxo, t»v /kev thj xXxvews CM uravv* Eitufav. Thio dothine, too, of divine 
appearances in the myfteries is clearly confirmed by Plotinus, ennead. 1. lib. O.p. 5 5 . and ennead. 

4 9. lib. 
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And thefe divine orgies were celebrated by us while we were perfecl, and 
free from thofe evils which awaited us in a fucceeding period of time. We 
likewife were initiated in, and became fpectators of, entire «, fimple, quietly 
ftable a , and bleffed vifions, refident in a pure 3 light; being ourfelves pure, 
and liberated from this furrounding veftment, which we denominate body, 
and to which we are now bound, like an oyfter to its fhell. 

With thefe fpeculations, therefore, we fhould gratify our memory; for 
the fake of which, and through a defire of thofe realities which we once bê  
held, I have given fuch an extent to my difcourfe. But beauty, as we have, 
faid, fhone upon us during our progreffions with the Gods ; but on our 
arrival hither we poffeffed the power of perceiving it, fhining .moft perfpi-
cuoufly, through the cleareft of our fenfes. For fight 4 is the moft acute of 
all our corporeal fenfes; though even through this wifdom cannot be per
ceived. If indeed it could, what vehement love would it excite, by pre-
fcnting to the eye fome perfpicuous image of itfelf! And the fame may bo 
lib. 9. p. 770 . From all this we may collect how egregioufly Dr. Warburton was miftaken when, 
in page 231 of his Divine Legation, he afferts that the light beheld in the myfteries was nothing 
more than an illuminated image which the prieft had purified. " This," fays he, " which was 
all over illuminated, and which the prieft had thoroughly purified, was ayaXptz, an image." But, 
indeed, his whole account of this divine inftitution is abfurd, falfe, and ridiculous in the extreme. 
I only add, that the preceding obfervations plainly fhow to what Plato alludes in this part of the 
dialogue, by his fimple and bleffed vifions refident in a pure light, and thaLwe can no longer wonder 
why the initiated are reported to have been called happy. 

1 Viz. perfect. 
a By this Plato indicates the firm and permanent nature of intelligibles. 
3 He fays this becaufe the light here is not pure, being mingled with the air. 
4 Plato now wifhes to fpeak concerning the amatory character, and to fhow how it is led back 

from fenfible to intelligible beauty. What he fays, therefore, is this,—that intelligible beauty fhines 
forth in an intelligible eflence, together with the fpectacles which are there, and that from this 
beauty, fenfible beauty is unfolded into light. For, as the light proceeding from the fun illumi
nates the whole fenfible world, fo beauty, originating from intelligible?, pervades through the 
regions of fenfe. But he calls the fight the cleareft of all the fenfes, becaufe it is more acute 
than the reft. Hence, it is confidered as analogous to fire by thofe who compare the fenfes to 
the elements. But its fuperior acutenefs is evident from this, that when found, and that which 
is vifible, are produced together, as in the inftance of thunder and lightning, we firft fee the light
ning, and fome time after the found reaches our hearing. The reafon of this is evident: for 
fight fees without time, or in an inftant j but the other fenfes require time. Sight alfo is analo
gous to intellect: for as intellect fees all things indivifibly, fo likewife fight. For it directly fees 
the interval which reaches from hence as far as to the heavens. 

VOL. in. 2 u faid 
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faid of every thing elfe which is the object of love. But now beauty alone 
is allotted the privilege of being the moft apparent and lovely of all things. 
He, therefore, who has not recently defcended hither, or whofe manners are 
depraved, will not very fwiftly be excited from hence thither to a furvey of 
the beautiful itfelf, by beholding that among fenfible objects which receives 
the fame appellation. Hence, he will not reverence it while he beholds it; 
but, giving himfelf up to pleafure, he will endeavour to walk about and ge
nerate after the manner of a quadruped : and, injurioufly converting with 
others, he will neither be afraid nor afhamed of purfuing pleafure contrary 
to nature. But he who has been recently initiated, and who formerly was 
a fpectator of many bleffed vifions, when he beholds fome deiform counte
nance, elegantly imitative of beauty, or fome incorporeal idea, at firft in
deed he is ftruck with horror x , and feels fomething of that terror which for
merly invaded him ; but, from ail after furvey, he venerates it as a God : and 
if it was not for the dread of being thought vehemently infane, he would 
facrifice to his beloved *, as to a ftatue and a God. But, in confequence of 
furveying this beautiful object, he experiences a mutation in his feelings, a 
perforation and unaccuftomed heat3, fuch as horror produces. For, receiv
ing the influx of beauty through his eyes, he becomes hot, and this irrigates 
the nature of his wings ; but when heated, whatever belongs to the germi
nating of his pinions liquefies, and which formerly being compreffed through 
hardnefs reftrained the vigour of their fhoots. But an influx of nutriment 

1 It is well obferved by Hermeas, that it is necefTary to confider what is here faid vitally and 
intellectually. For, as we are feized with aftonifhment on beholding certain fenfible particulars, 
fo likewife in the vifion of the Gods ; not that it is fuch a terror as that which arifes from the view 
of enemies approaching, but a terror better than a fear of this kind, through the tranfeendent ful-
nefs of the Gods. It is necefTary, therefore, that the human foul fhould fubmit itfelf to the Gods, 
and to incorporeal forms which furpafs our power, and (hould be feized with a terror better than 
human fear at the view of them, not as if they were dire, and dreadful, and refifting ; for thefe 
are the indications of matter and earth-born natures. Plato, therefore, fignifies by horror, an ex
citation from fenfibles to intelligibles. 

a That is, he would facrifice to intelligible beauty, of which fe? fible beauty is the reprefenta-
tion, fimilitude and image. For here, fays Hermeas, thofe who facrifice to flatues do not facri
fice to the matter itfelf, and the images, but to the Gods. Kai yap tvrauQx o. TOIS aya^aaiy Svovrtf 
CVK awn uXn SVOIKTI xai raxg f i w c i v , a X X a roif Stoig. 

s Heat here fignifies the anagogic power of the foul, or that power which elevates her to in
telligibles. 

9 taking 
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taking place, the quill of the wing fwells, and endeavours to burft forth, 
through the whole form of the foul: for the whole was formerly winged. 
The whole, therefore, in this cafe, becomes fervid, and leaps upward. 
And as infants, during the growth of their teeth, are tormented with the 
friction and pain of their gums, in the fame manner is the foul affected 
with refpect to the mooting forth of its wings : for it becomes fubject to an 
immoderate heat, titillation, and torment. When, therefore, it beholds 
the beauty of fome human form, then imbibing the parts which flow from 
thence, and which is on this account called defire, it becomes irrigated and 
heated, ceafes to be in pain, and rejoices. But when it is feparated from this 
vifion of beauty, and becomes dry through heat, then the orifices of the 
paffages through which the feathers endeavoured to fhoot forth, being clofed, 
impede the offspring of the wing. But thefe being fhut in together with 
defire, and leaping about like things fubject to palpitation^ ftrike againft the 
avenues of their progreflion. Hence, the whole foul, becoming pierced on 
all fides in a circle, is agitated with fury, and tormented ; but, through the 
memory of the beautiful, again exults with delight. But, from the mixture 
of both thefe, it is grievoufly tormented, through the novelty of the paflion, 
and becomes dubious and raging; and, while it is thus furious, can neither 
fleep by night, nor abide any where by day ; but runs about agitated by de
f i r e , wherever there is any probability of obtaining the vifion of beauty. But 
beholding the beloved beautiful object, and deducing defire, as through a 
channel, it now frees from confinement what was before inclofed ; and, by 
this means enjoying the benefit of refpiration, is liberated from its incite
ments and parturitions. For the prefent, therefore, it reaps the advantage 
of this moft delicious pleafure ; by which it is fo charmed, that it would 
never voluntarily depart from its allurements, nor doe#s it efteem any thing fo 
much as this beloved beauty, but delivers over tooblivion its parents, brethren, 
and friends ; and, befides this, confiders the diflipation of its poffeflions through 
negligence as a thing of no confequence, and perfectly defpifes thofe legal 
inftitutions and decencies in which it formerly gloried ; and is always prepared 
for every kind of fervitude and fubjection, fo that it may be near to the ob
ject of its defire. For, befides reverencing that which poffefles beauty, it 
finds that this alone is the phyfician of its greateft difeafes. 

This paflion therefore, O beautiful youth, which is the fubject of my 
2 u 2 prefent 
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prefent difcourfe, is called* by men Love 1 : but if you mould hear how it is 
denominated by the Gods, you would probably laugh, on account of your 
youth. But I think that certain Homerics aifert, from fome recondite 
verfes, that there are two poems upon Love, one of which calls him per
fectly injurious, and not very elegant; but they celebrate him as follows: 

By men Love's flying called ; but, forced to fly, 
He's named the winged, by the powers on high. 

In thefe it is partly lawful to believe, and partly not. This however is the 
caufe, and the pa'flion of lovers. When any one, therefore, of the atten
dants upon Jupiter 1 is taken captive, fuch a one is able to bear with greater 
firmnefs the burthen of this winged God : but fuch as are fubfervient to 
Mar's 3 , and revolve in conjunction with that deity, when they are enfnared 
by love, and think that they are in any refpect treated unjuftly by their be
loved, they are eafily incited to (laughter, and are ready to deitroy both 
themfelves and the objects of their regard. And thus every one honours the 
God, round whom he harmonioufly revolves, and imitates his life as much 

1 Plato, fays Hermeas, withes to etymologize the name of Love, viz. the paffion which i« in-
generated in us from the beautiful. This paflion is called by men Love, from flowing inward, but 
by the Gods winged, from its giving wings to the foul. But Plato, fays Hermeas, calls Homeric* 
thofe that fing the verfes of Homer. He alfo denominates the above verfes recondite, wifhing to 
indicate the concealed, divine, and arcane nature of the aflertion. 

* For all the gifts of Jupiter, fays Hermeas, are firm, ftable, and always fubfift after the fame 
manner. 

3 For Mars is the fource of divifion and motion. But it is neceffary to know this unirerfally, 
fays Hermeas, that whatever is imparted by any divinity is received according to the peculiar 
aptitude of the recipient. Thus, for inftance, fays he, Venus beftows friendfhip and union ; but 
fince the illumination imparted by the Goddefs is mingled with matter, the recipient often per
verts her gift, and friendfhip becomes adultery, from being vicioully received. For things are 
imparted in one way by the Gods, and are received in another by their participants. Thus alfo, 
when different fubftanees become the recipients of the folar heat, one of thefe is liquefied as wax, 
and another is hardened as clay : for each receives what is given according to its proper eflence,, 
though the folar light has a uniform fubfiftence. 

Hermeas adds, it may alfo be faid, fpeaking more theoretically, that theflaughier which is here 
afcribed to Mars, fignifies a divulfion from matter, through rapidly turning from it, and no lon
ger energizing phyfically, but intellectually. For flaughter, when applied to the Gods, may be 
faid to be an apoftacy from fecondary natures, juft as flaughter here fignifies a privation of the 
prefent life. 

f as 
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as poffible, and as long as he remains free from corruption : and after this 
manner he lives here his firfl: generation, and aflbciates with, and conducts 
himfelf towards, his beloved and others. Every one, therefore, choofes 
the love of beauty after his own fafhion, and, as if he confidered it with re
fpecl to himfelf a God, he fabricates and adorns it like a flatue, and as that 
which is the object of his adoration and facrifice. Such, therefore, as are 
the followers of Jupiter feek after a foul belonging to this God for the ob
ject of their affection. Hence, they confider whether he is naturally philo
fophic, and adapted to command ; and when they find their beloved with' 
fuch difpofitions, they endeavour by all poffible means to render him com
pletely fuch. If, therefore, they have not already endeavoured to obtain 
what they defire, then, through the incitements of love, they anxioufly -ft-rive 
for its poffeffion ; learning by what means it may be acquired ; and invefti-
gating by themfelves how to difcover the nature of their proper deity, they 
at length find it, through being con elled to look with vehemence towards 
their prefiding God. But when the / become connected with him through 
memory, and are agitated by a divir ; influence, they receive from him man
ners and purfuits, as far it is pofnT-c for man to participate of divinity. And 
as they confider the object of t] •> ir love as the caufe of all this, their love 
becomes ftill more vehement. If, too, they draw their afflatus from Jupiter, 
then, like the female priefteffcs of Bacchus, they pour their enthufiafm into 
the foul of their beloved, and by this means become as much as poffible 
moft fimilar to their ruling God. But fuch as follow Juno 1 feek after a 
royal foul; which when they have difcovered, they act in every refpect to
wards it in a manner fimilar to the attendant on Jupiter. But the followers 
of Apollo, and of each of the other Gods, imitating their feveral deities, 
feek after a beloved object who is naturally affected like themfelves. This 
when they have obtained, both by imitation, perfuafion, and elegant man
ners, they endeavour by all means to lead their beloved to the purfuits and 
idea of their peculiar God ; not, indeed, by employing envy and illiberal 
malevolence towards the objects of their affection, but by endeavouring to 
conduct them to a perfect fimilitude to the God whom they particularly adore. 

1 Of the two divinities, Juno and Apollo, that are here mentioned, fays Hermeas, the former 
Converts all things through empire, and the latter leads all things to fymphony and union. 

The 
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T h e willing defire, therefore, and end of true lovers, if they obtain the ob

ject of their purfuit, is fuch as I have defcribed : and thus they become 

illuftrious and blefled, through the fury of love towards the beloved, when 

the beloved object is once obtained. 

But every one w h o is allured is captivated in the following manner. In 

the beginning of this fable we al igned a triple divifion to every foul; and 

w e eftablifhcd two certain fpecies as belonging to the form of the horfes, 

and confidered the charioteer as the third ipecies. Let this divifion, there

fore, remain the fame for us at prefent. But one of the horfes, \vc faid, 

was good, and the other not. But we have not yet declared what the virtue 

is of the good horfe, or the vice of the bad one ; it is therefore proper that 

w e mould now declare it. T h e good horfe 2 , therefore, fubfifts in a more 

beautiful 

• Socrates having fpoken concerning that love which fubfifts according to rectitude, and alfo 
concerning that which fubfifts according to a deviation from rectitude, and having, therefore, 
difcuffed the extremes, he now wifhes to fpeak about the media, viz. temperate and intemperate 
love. As, therefore, he fpeaks of the foul confidered as aflbciating with the body, he very properly 
gives to it other horfes : for, in proportion as the foul defcends into generation, and approaches 
to thefe tempeftuous realms, flic receives a greater number of veftments.* Hence, he difcourfes 
concerning other horfes, viz. fuch as poflefs a habitude to this body, and participate of its vital 
pafhons. For the f^ul while flic lives in the intelligible world has other horfes, which are 
characterized by famenefs and tlijfe) cucc. This indeed is evident, for antient theology gives 
horfes even to the Gods themfelves. Now, therefore, he confidcrs other horfes, viz. anger and 
defire, and calls his difcourfe concerning them afa'.-lc, which he did not before, when fpeaking 
of the horfes of divine natures, and of the human foul herfelf when liberated from this terrene 
body. The reafon of this, as Hermeas beautifully obferves, is, becaufe the foul is in this body 
as in a ficlim. For the whole apparent body with which we are furrounded, and all the vifible 
order of things, is fimilar to a fiible. Very properly, therefore, does Socrates, wifhing to fpeak 
conccrring the habitude, proximity, or alliance of the foul to this body, call his difcourfe a fable. 
But he did not call what he faid prior to this a fable, becaufe the foul while living on high with the 
Gods had other horfes. He alio here calls the rational foul «wox»*0f> of the nature nf a (h-.victccr, 
and not vvioxos, a charioteer, as in what he faid prior to this ; fignifying that the rational foul in 
the prefent body only imitates a charioteer. In fpeaking of the horfes, too, he ufes the word 
lv7roy.of<p'j), or having thrform of horfes, and not imrot, horfes, as before. For the energies of the 
foul in conjunction with body are not fuch as when flic î  united with intelligibles. 

2 The divine Plato, fays Hermeas, diftiibules the parts of the foul into ditV rent parts of the 
body. Hence, confukring intellect and the reafoning power as analogous to the ruler of a city, 
he eftablifhes them in the brain : for the brain is fj herical, and man is a microcofm. He makes 
the brain, therefore, analogous to the heavens. In the next place, fince anger is naturally more 

noble 
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bcnutifial condition, is crcft, well-articulated, has its neck lofty, its nofe 
fomewhat aqnilii.c, its colour white, and its eves black. It is likewife a 
lover of honour 1 , together with temperance and modefty ; is the companion 
of true opinion, is not whipped, and is only to be governed by exhortation 
and reafon. But the bad one is crooked a , various, rafh in its motions, lYifF 

and 

noble than dcf.re, ami is analogous to thofe in a city that fight for its defence, and reprefs what
ever is difovderly and tumultuous in it, and whom he calls auxiliar'ns; fince anger alfo reproves 
and oppofes defire,—hence he fixes it in the heart, that it may be in the vcflibules of reafon, being 
only feparated from the brain by that interval the neck. But the defiderativc part, as being irra
tional and fimilar to the mercenary tribe and the multitude in a city, he places in the liver, as an 
afs at a manger. Anger, therefore, is more noble than defire, as being nearer to reafon; and 
hence it has a better Ration, for it is arranged in a better region. Pie fays, therefore, in the firft 
place concerning anger, that it is more beautiful, and is imprcfted with forms, at one time from 
the body, and at another fiom the manners and the foul. He calls it Jlraight, becaufe it receives 
the meafures of reafon*, well-articulated, i. e. of a diftincl, and not of a mixed nature ; and hav
ing its tie'ch lofty, i. e. always extending itfelf, and defpifing things of a worfe condition. He 
alfo fays that it has an aquiline rrfc, indicating by this it- royal nature : for the hooked or aqui
line, fays Hermeas, is always given by Plato to that which is royal and noble ; and the aquiline 
is of a more elegant form than the flat nofe. He adds, that it is white to the view ; indicting 
that it is moft fplendid and fhining with beauty ; alfo, that its eyes are black, viz. inveftigating 
things profound, and wifning to furvey unapparent and intelligible natures : for he calls the un
apparent black. 

1 Plato having related the prerogatives which the better of the two horfes pofTefies from the 
body, now enumerates thofe which it pofTefies from the foul. Honour, then, is the greateft of 
goods, as he fays in the Laws •, but nothing evil is honourable. On which account alfo we ho
nour Divinity. The good horfe, therefore, is a lover of honour ; that is, it afpires after form 
and the good. But it alfo loves honour in conjunction with temperance, i . e . it pofTefies thefe 
prerogatives of the foul, performs things pertaining to itfelf, and is not willing to be filled with 
the contrary. It is likewife only to be governed by reafon and exhortation, as being near to rea
fon, and directing by its meafures all the meafures of its own life. 

1 Plato here fpeaks concerning the worfe of the two horfes, and imitates its mingled nature. 
For he no longer fpeaks firft concerning the prerogatives of the body, and afterwards concerning 
thofe of the foul, but he confufes the order. In oppofition, therefore, to what he had aflerted 
of the more noble horfe, he fays of this, that it is crooked, as being characleriftic of defire; for 
defire is fimilar to a wild beaft : various, for this epithet alfo is accommodated to defire, which is 
multiform, and the friend of niultiiule; and rafh in it! motions, as being hurried alone, by cafual 
impulfe. He alfo adds, that it is Jlijf', indicating by this its refijl.ng nature: that it is Jlr,rt-
necled, as being abject, living according t- defire, and not afpiring after honour: jl<t~nofed, as 
being vile, grovelling, and not royal: tf a black colour, as being dark, and not clear and finning 
like the other : having its eyes gray, as being only fuperficially fplendid, and poflefling intellections 

only 
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and fhort-necked, flat-nofed, of a black colour, having its eyes gray, and 
being full of blood ; is the companion of injury and arrogance, has its ears 
hairy and deaf, and is fcarcely obedient to the whip and the fpur. W h e n , 
therefore, the charioteer beholds the amatory eye inflaming all the foul, 
th rough fenfible perception, and filling it with the incentives of titillation and 
defire, then , as always, the horfe which is obedient to the charioteer, vio
lently checking its motions, through fhame r e t r a i n s itfelf from leaping on 
the beloved object. But the other cannot be held back, either by the fpur 
or w h i p of the char io teer ; but hurries along violently, leaping and exult
ing , and, fully employing the charioteer and its affociate, compels both of 
t h e m to rufli along wi th it to venereal delight. Both thefe, however, rcfift 
its violence from the beginning, and indignantly endure to be thus com
pelled to fuch dire and lawlefs conduct. But at length , when there is no 
end of the malady, in confequence of being borne along by compulfion, they 
n o w give way, content to do wha t they are ordered, and deliver themfelves 
up to the furvey of the fplendid afpect of the beloved. But the charioteer, 
from a vifion of this kind, recovers the memory of the nature of beauty, 
and again perceives it firmly eftablifhed, together with temperance, in a pure, 
and holy 1 feat. In confequence, however , of fuch a perception he is ter
rified, and through reverence falls fupine, and at the fame t ime is compelled 
to draw back the reins with fuch vehemence , that both the horfes fall upon 
their hips ; the one indeed willingly, through his not making any refinance ; 
but the other wi th arrogant oppofition, through his ex t reme unwillingnefs 
to comply. But when they have departed to a greater diftance in their 
courfe, the one , th rough fhame and aftonifhment, moiftens all the foul with 
Avea t ; but the other, being liberated from the pain which he had fulfered 
through the bridle and the fall, is fcarcely able to breathe, and, full of anger, 
reviles the charioteer and his partner in the courfe, as deferting order and 

only as far as to the phantafy: being full of blood, i. e. being moft allied to generation : the com
panion of injury and arrogance, as poflefling properties directly contrary to the other horfe; for that 
was the affociate of temperance and modefty: has its ears hairy and deaf, as being unobedient, and 
often hearing a thing without attending to it: and, laflly, is fcarcely obedient to the whip and the 

fpur, as not capable of being benefited by exhortation. 
1 i. e. In the intelligible; for fuch is the intelligible region, fince the beauties which arc here 

are ;iot genuinely beautiful. 

the 
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the compact through effeminacy and fear; and again compelling them to 
proceed, though perfectly unwilling, he fcarcely complies with them, re
queuing fome delay. But when the appointed time for which the delay 
was granted arrives, and which they feign themfelves to have forgotten, then 
the vicious horfe, violently urging, neighing, and hurrying them away, com
pels them to addrefs the beloved again in the fame language as before. 
When , therefore, they approach near, then bending and extending his tail, 
and champing the bridle, he draws them along with importunate impu
dence. But the charioteer, being ftill more affected in this manner, and 
falling down as it were from the goal, pulls back the reins with frill greater 
violence from the teeth of the injurious horfe, repreffes his reviling tongue 
and bloody jaws, fixes his legs and hips on the ground, and thus torments 
him for his behaviour. But when the vicious horfe has often endured a 
punifhment of this kind, he is at length rendered humble and fubmiffive, 
and follows the providential directions of the charioteer; fo that he is loft 
as it were on ^:eing a beautiful object. Hence it fometimes happens, that the 
foul of a lover i Hows its beloved with reverence and fear, and that the lover 
pays it every kii. 1 of obfervance and attention as if it was equal to a God ; 
and this not with any diflimulation, but in confequence of being really thus 
affected: fo t h a t , when the beloved happens to be naturally a friend, then 
his friendfhip <v.-nfpires into one with that of his obfequious lover. 

If, therefore, in fome former period of time, he has been deceived by his 
affociates, or by fome other pcrfons, afferting that it was bafe to be familiar 
with a lover, and has on this account rejected his lover; yet advancing age, 
and the wants of nature, lead him to the converfe of love. For it was 
never decreed by fate, either that the evil fhould be a friend to the evil, 
or that the good fhould not be a friend to the good. W h e n , therefore, the 
youth admits his lover to an intimate familiarity with him, then the bene
volence of the lover aftonifhes the beloved, in confequence of perceiving 
that all other friends and affociates exhibit no portion of friendfhip which 
can be compared with that of a friend divinely infpired. But when the 
lover continues to act in this manner for a long fpace of time, living with 
his beloved in high familiarity, frequently touching him in gymnaftics and 
other affociations, then the fountain of that effluxion which Jupiter, when 
enamoured with Ganymedes, denominated defire, flreaming abundantly 

VOL, i n . 2 x towards 
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towards the lover, is partly infufed into h im, and partly through its exuberance 
flows forth externally. And as air, or a certain echo, when received by 
fmooth and folid bodies, is again impelled to the place from whence it p ro 
ceeded ; fo this effluxion of beauty, flowing back again to the beautiful 
through the eyes, as it is naturally adapted to penetrate into the foul, and 
S imula t e the avenues of the wings , now irrigates, and excites them to 
moot forth their feathers, and fills the foul of the beloved wi th love. Hence 
he loves, but is doubtful concerning what he loves ; and neither knows what 
he fuffers, nor is able to relate i t : but juft like an eye infected with the 
vifion of another eye which is difeafed, he is unable to affign the caufe of 
his malady, and is ignorant that he beholds himfelf in his lover, as in a 
mi r ro r . H e n c e , when his lover is prefent, he , like h im, ceafes to be in pain ; 
but , when he is abfent, he defires in the fame manner as he is defired, pof-
ieffing, inftead of love, nothing more than an image of love ; and he deno
mina tes it , and th inks that it is not love, but friendfhip. H e defires, there
fore, in a m a n n e r fimilar to his lover, though more feebly, to fee, to touch, 
to love, to fit t oge the r ; and , as it is reafonable to fuppofe, he performs all 
this afterwards wi th the greateft celerity. Hence , in their moft int imate 
affociations, the in tempera te horfe of the lover calls on the charioteer, and 
tells h im that he ought to be gratified wi th a fmall degree of pleafure, as 
the reward of fuch mighty labours : but the fame horfe of the beloved has, 
indeed, no th ing to fay; but, diftended and dubious, it embraces the lover, 
full of vehement benevolence towards h im, and is prepared to comply in 
every refpecl wi th the defires of the beloved. But the conjoined horfe, 
together wi th the char ioteer , refifts this familiarity th rough reafon and 
fhame. If, therefore, the better parts of the dianoetic power obtaining the 
victory lead the lovers to an orderly and philofophic mode of conduct, then 
they pafs through the prefent life With felicity and concord, fubduing 
themfelves, and adorned with modeft manners ; the vicious part of the foul 
being in fubjection, and the vir tuous, free. But , arr iving at the end of the 
prefent life, they become winged and light, in confequence of being victors 
in one of the truly Olympic contefts 1 ; a greater good than which, neither 

human 

1 Thefe contefts are denominated Olympic, not from the mountain Olympus, but from Olym
pus, heaven. But he who philofophizes truly becomes the victor in three contefts. In the firft 

place, 
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human temperance, nor divine fury, can extend to m a n . But if they lead 
a more arrogant and nnphilofophic life, but at the fame t ime united wi th 
ambition, their intemperate horfe will perhaps lead their unguarded 1buls 
into intoxication, or fome other indolent habits ; caufe them to embrace 
thofe delights which the mult i tude confider as the moft blelTed of all plea-
fures ; and will fix them in continual endeavours to gain the object of their 
defire. T h e y will , therefore, exercife themfelves in thefe delights, but this , 
however, rarely ; becaufe the whole of the dianoetic nature does not con-
fent to fuch enjoyments. Thefe too will live in friendfhip with each other , 
as well as the former, through the external effluxion of love, but in a lefs 
fervent degree ; thinking that they ought both to give and receive from 
each other the greateft confidence, which it is unlawful to diffolve, and by 
this means become enemies inftead of friends. But , in their exit from the 
prefent body, they will not be winged indeed, but will be excited to emi t 
their pinions ; fo that they will carry with them no fmall reward of a m a 
tory fury. For the law forbids thofe who are now beginning the celeftial 
progreffion, to enter into darknefs, and the fubterranean journey ; but orders 
them, in confequence of leading a fplendid life, to be happy with each other 
during their progrefiions ; and that , when they are fimilarly winged, this 
fhall take place for the fake of love. Such then, O young man , fo n u m e 
rous, and fo divine are the benefits which the friendfhip of a lover will 
confer on you. But the familiarity of one who is void of love, being mingled 
with mortal temperance, and difpenfing mortal and niggardly concerns , will 
generate in the foul of its friendly affociate that illiberality which is con
fidered as virtue by the vulgar, and will caufe it to wander for nine thou
fand years with a rolling motion upon and under the earth. 

place, he fubjects all the inferior powers of his foul to intellect; in the fecond place, he obtains 
wifdom, in conjunction with divine fury ; and, in the third place, recovering his wings, he flies 
away to his kindred flar. But if any one, through the generofity of his nature, happens to be 
more propenfe to love, and yet has not been from the beginning philofophically and morally 
educated, and hence, after he has been enfnared by love, gives way perhaps to venereal delights j 
fuch a one, in confequence of a lapfe of this kind, cannot recover his wings entire, yet, on 
account of the wonderful anagogic power of love, he will be prepared for their recovery. Hence, 
when in a courfe of time he has amputated his luft, and, retaining the fublimity of love,has formed 
a virtuous friendfhip, he will not after the prefent life be precipitated into the loweft region of 
punifhment, but will be purified in the air, till he has philofophized in the higheft degree; 

2 x 2 A n d 
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And thus , O beloved Love, through the impulfe of Phaedrus, we have ren
dered and extended to thee a recantat ion, clothed in poetic figures and expref-
fions, in the moft beautiful and beft manner we are able to accomplish. 
Where fo re , pardoning what we before afferted, and gratefully 1 receiving our 
prefent difcourfe, cont inue benignantly and propitioufly the amatory art 2 

which yon have conferred on me, neither taking away nor diminifhing its pof-
feffion through avenging anger. But grant , that among fuch as are beauti
ful I may yet be more honoured than at prefent. And if Phaedrus and I 
have formerly faid any thing fevere againft thy divinity, grant that , accufing 
Lyfias as the author of fuch a difcourle, wc may defift from all fuch affertions 
in future ; and befides this, gracioufly convert him to the ftudy of philofophy, 
l ike his brother Polemarchus, fo that this lover of his may no longer tend 
hi ther and thither, without any ftability, as is the cafe at prefent, but may 
ingenuouily pais his life in future, in conjunction wi th love and philofophic 
difcourfes. 

PHJEDR. I unite with you in prayer, Socrates, if it is better that all this 
fhould happen to us. But I have fome t ime fince wondered at your dif
courfe ; as it fo far furpaffes that which was formerly delivered, that I am 
afraid, left Lyfias himfelf fhould appear but mean, if he is defirous to enter 
the lifts againft another . And , indeed, but lately a very principal perfon 
in the commonwea l th branded h im with this very ep i the t ; calling h im, 
through the whole of his accufation, nothing more than a compofer of 
orations. Perhaps, therefore, he will defift through ambition from wri t ing 
any more . 

S o c . You affert, O young man , a ridiculous opinion ; and you very much 
wander from the intention of your affociate, if you think him fo extremely 
timid : but perhaps you think that his rcviler has fpoken the t ruth in what 
he has faid againft h im. 

1 It is well obferved here by Hermeas, that Socrates ufes the word gratefully, not as if the 
Gods received any favour from us, but becaufe we gratify ourfelves through worshipping the 
divinities, in confequence of becoming allied to and familiar with them. 

2 Should it be alked why Socrates now calls that an art which he had before denominated 
enthufiajlic, we reply with Hermeas, that he fays this becaufe it is neceffary to excite the artificial 
theorems which we poffefs, and thus afterwards receive the illuminations from the Gods. 

PHTEDR. 
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PHJEDR. TO me it appears fo indeed, Socrates: and you yourfelf know, 
that the mod: powerful and venerable in a city are aftiamed to compofe 
orations, and to leave their writings behind them, dreading the opinion of 
nofterity, left they fhould be called fophifts. 

Soc . You are ignorant, Phaedrus, that the proverb, A couch is (ileafant, 
is derived from that long curvature which is about the Ni le 1 : and, 
befides this, you are ignorant that the moft prudent of politicians particu
larly love to compofe orations, and to leave their writings behind them ; 
and are fo fond of thofe who extol their works, as to give the firft place i a 
their writings to fuch as celebrate their produ6tions every where. 

PHJEDR. How do you mean? For I do not underftand you. 
S o c . What, do not you know that, in the beginning of a politician's book, 

the very firft thing that makes its appearance is the perfon by whom the 
book is praifed ? 

PHJEDR. HOW? 
S o c . W h y , it fays, that it is approved by the council, or the people, or by 

both. And he who fays this, fays it, at the fame time extremely reve
rencing and celebrating himfelf as the author. But after this he fpeaks in 
fuch a manner as to fhow his wifdom to his admirers, and fometimes 
accomplifhes this in a very long difcourfe. Does this, therefore, appear to 
you to be any thing elfe than a written oration ? 

PHJEDR. It docs not. 
Soc . If, therefore, this happens to be approved, he departs rejoicing from 

the theatre, like a poet. But if it fhould be rejected, and he fhould be 
excluded from compofing orations, and fhould be confidered as unworthy to 
be an author, both he and his friends are afflicted on the account. 

PHJEDR. And, indeed, very much fo. 
S o c . In this, therefore, it is fufficiently evident, that they do not defpife 

a ftudy of this kind, but hold it in the higheft: eftimation. 
PHJEDR. Entirely fo. 
Soc . But what, when a rhetorician, or a king, acquires an ability like 

1 This is faid according to that figure in Rhetoric which is called avritppaais, or oppofition : for 
this long curvature about the Nile, according to Hermeas, was a place where there was much 
moleftation. 

that 
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that of Lycurgus, or Solon, or Darius, fo as to he reckoned an immortal 
writer by the city, will he not think himfelf equal to a God, while he is yet 
alive ? and will not pofterity entertain the fame opinion refpecting him, 
upon furveying his writings ? 

PHJEDR. Very much fo. 
Soc. Do you think then that any fuch perfon, however malevolent he 

may be, would revile Lyfias, merely becaufe he is a writer ? 
PHJEDR. It does not feem probable from what you have faid : for he 

would revile, as it appears, his own purfuit. 
Soc. From hence, therefore, it muft: be evident to every one, that no 

one is fcandalous merely from compofing orations. 
PH2EDR. For how fhould he ? 
Soc But this I think is in reality fhameful, not to write and fpeak in a 

becoming manner, but fhamefully and vicioufly. 
PH^DR. Evidently fo. What then is the mode of writing well and ill ? 
Soc. Have we not occafion, Phasdrus, to inquire this of Lyfias or of fome 

other, who has either at any time written any thing, or is about to write; 
whether his compofition is political, or on private fubjects; whether it is in 
meafure like the works of a poet, or without meafure like thofe of a private 
perfon ? 

PHJEDR. DO you afk, if we have not occafion ? For what purpofe, as I 
may fay, is our very life, but for the fake of pleafures of this kind ? For, 
certainly, it is not for the fake of thofe pleafures which pain muff, 
neceffarily antecede, or elfe no pleafure would fubfift; which is nearly the 
cafe with all pleafures refpecting the body. And, on this account, they are 
very juftJy denominated fervile. 

Soc But we have leifure, as it appears: and the grafhoppers feem to me 
finging over our heads, as in the heat, and, difcourfing with one another, to 
look alfo upon us. If, therefore, they fhould behold us, like the multitude, 
not difcourfing in mid-day, but fleeping and allured by their finging, through 
the indolence of our dianoetic power, they might very juftly deride us ; think
ing that certain flaves had taken up their abode with them, in order to flcep 
like cattle by the fide of the fountain during the fervour of the meridian 
fun. But if they perceive us engaged in difcourfe, and not captivated by 

o their 
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their allurements as if they were Syrens, but failing by them to our deftined 
port, perhaps they will rejoice to beftow upon us that gift which, by the 
confent of the Gods, they are able to deliver to men. 

PHJEDR. But what gift is this which they poflefs ? For I do not recollect 
that I ever heard what it is 1. 

Soc. And yet it is not proper that a man ltudious of the Mufes (hould be 
ignorant of things of this kind. But it is faid that thefe infects were for
merly men *, before the Mufes had a being ; that when the Mufes made their 
appearance, and had given birth to the fong, fome of thefe were fo enfnared 
by the pleafure which it produced, that through finging they neglected the 
proper fuftenance of the body, and, thus waiting away, at length perifhed : 
but that from thefe the race of grafhoppers was produced, who received this 

1 According to Jamblichus and Hermeas, daemons are fignified by the grafhoppers in this fable\ 
and this is by no means wonderful, fince in the preceding part of this dialogue, which is full of 
allegory, fomething more divine than daemons is implied by the horfes of the Gods. Befides, the 
office which i s here afligned to grafhoppers perfectly correfponds with the employment which 
Plato in the Banquet attributes to benevolent daemons: for they ftand as it were over our heads, 
difcourfe with each other, and in the mean time fpeculate our affairs, difapprove our evil deeds, 
and commend fuch as are good-, all which is likewife confirmed by Hefiod in his Works and Days. 
Befides, they receive divine gifts, and deliver them to us, approach to the Mufes, and relate our 
actions to the Gods. In confequence of this correfpondence, Jamblichus and Hermeas conclude 
with great probability that aerial daemons are fignified in this place by grafhoppers. For, as thefe 
animals live perpetually finging, and imbibe the air through a found of this kind ; fo beneficent 
aerial daemons live in the air, through perpetually celebrating divine natures. 

2 According to Hermeas, the interpretation of this place by the divine Jamblichus is as follows : 
Socrates calls men fouls dwelling in the intelligible world: for fouls before they live a mortal life 
abide on high in the intelligible, contemplating forms themfelves together with the fupermundane 
Gods. Thus then men were before the Mufes had a being, that is, before the fpheres and the fenfi
ble world ; not that the term before, fignifies here temporal precedency, but a fubfiftence • prior to 
this apparent progreffion of the fpheres. For this is the generation of the Mufes, an apparent fub
fiftence, proceeding from the demiurgus into the fenfible world. The Mufes, therefore, and the 
fpheres, the fenfible world, and the whole foul of the univerfe, and the partial fouls of men, had a 
confubfiftent progreflion. Thefe fouls, too, as being recently born, and remembering what they had 
feen in the intelligible region, were averfe to generation, and were unwilling to eat and drink, 
i. e. were not willing to partake of fenfible opinion; for they pofTeffed intelligible nutriment. 
Hence, wafting away, they at length perifhed, i. e. they reafcended to the intelligible. 

* Viz. an unapfarer.t fubfiftence : for this is prior to an apparent fubfiftence j in the fame way as every 
taufe, fo far as it is a caufe, is prior to its effect, though it may be temporally confubfiftent with it. 

o-ifV 
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gift 1 from the Mufes , tha t they '/hould never want nut r iment , but mould 

cont inue finging without meat or drink till they died ; and that after death 

they fhould depart to the Mufes, and inform them what Mufe was honoured 

by fome part icular perfon among us. H e n c e that , by acquainting Terpfi-

chore with thofe who reverence her in the dance % they render her pro

pitious to fuch. By informing E r a t o of her votaries, they render her 

favourable in ama to ry c o n c e r n s ; and the reft in a fimilar manner , accord

ing to the fpecies of veneration belonging to each. But that they announce 

to the moft ant ient Calliope, and after her to Urania, thofe who have lived 

in the exercife of philofophy, and have cultivated the mufic over which they 

prefide; thefe Mufes more than all the reft being converfant with the 

heavens, and wi th both divine and human difcourfe ; and fending forth the 

1 He who lives according to intellect, fays Hermeas, who is a lover of the Mufes, and a phi-
lofopher, in confequence of wifhing to reafcend to the Gods, does not require the care of the 
body and of a corporeal life; but confiders thefe as nothing, being defirous to be feparated from 
them. For he meditates death, i. e. a departure from the prefent life, as he knows that the body 
molefts and impedes the energies of intellect. But the gift which is here mentioned fignifies the 
foul becoming the attendant of its proper God. Hermeas adds : It is however necefTary to know 
that a divine nature is prefent to all things without a medium, but that we are incapable of being 
conjoined with divinity, without the medium of a demoniacal nature; juft as we behold the light 
of the fun through the miniflrant intervention of the air. 

2 Dancing here muft not be understood literally, as if Terpfichore was propitious to thofe who 
engage in that kind of dancing which is the object of fenfe; for this would be ridiculous. We 
muft fay, therefore, as Hermeas beautifully obferves, that there are divine dances: in the firft 
place, that of the Gods; in the fecond place, that of divine fouls: in the third place, the revo
lution of the celeftial divinities, viz. of the feven planets, and the inerratic fphere, is called a 
dance : in the fourth place, thofe who are initiated in the myfteries* perform a certain dance: 
and, in the laft place, the whole life of a philofopher is a dance. Terpfichore, therefore, is the 
infpective guardian of all dancing. Who then are thofe that honour the goddefs in the dance? 
Not thofe who dance well, but thofe who live well through the whole of the prefent exiltence, 
elegantly arranging their life, and dancing in fymphony with the univerfe. Erato, fays Hermeas, 
is denominated from Love, and from making the works of Love, lovely : for fhe cooperates with 
Love. Calliope is denominated from the eye (napa rnv ona); and Urania prefides over aftronomy. 
Through thefe two goddefTes we preferve our rational part from being in fubjeclion to the irra
tional nature. For, through fight furveying the order of the celeftial Gods, we properly arrange our 
irrational part. And further ftill, through rhythms, philofophy, and hearing, we elegantly dif-
pofe that which we contain of the diforderly and void of rhythm. 

* EcrejTa nai t\Tav9a oi nXovptm T O I J $ E O » ; x°P£l<xv
 T N ' A d7roreXovffiv ev roii nu77Yipioi$. 
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moft beautiful voice. On many accounts, therefore, it is neceflary to rfay 
fomething, and not to fleep in mid-day. 

PHJEDR. It is neceflary, indeed. 
Soc. Let us, therefore, confider what wc lately fpoke of, wiz. after what 

manner any one may both fpeak and write properly, or improperly. 
PHJEDR. By all means. 
Soc. Is it not, therefore, neceffary, that he who is about to fpeak with 

propriety fhould poflefs a true * dianoetic perception of that which is the 
fubjecl of his difcourfe ? 

PHJEDR. I have heard, my dear Socrates, that it is not neceflary that he 
who engages in the profeflion of an orator fhould learn what is truly juft *t 

1 Plato here teaches how to write, and what the mode is of writing and fpeaking well or ill, 
making the problem more univerfal and fcientific, after having referred the whole beginning of 
the difcourfe to the Mufes and the Gods. But as that which is diftorted is judged of by a rule, 
and that which is not ftraight by the ftraight, fo that which is falfe can only be accurately known 
•by truth. Hence, he fays, in fpeaking or writing well, it is neceflary that truth, and a know
ledge of the fubject, (hould precede as the leaders. For he who does not know the truth of a thing 
fpeaks conjedturally about it. Three things, therefore, are faid to be prefent with thofe who 
fpeak or write. Firft, a knowledge of the truth. In the fecond place, an ability of making one 
thing many, which is the bufinefs of the divifive method : for by this we know the various figni-
fications of the thing propofed, if it fhould happen to be many, whether it is homonymous or 
fynonymous, whether genus or fpecies, and the like. There muft neceffarily, therefore, be the 
divifive method. In the third place, the many muft be collected into one, which is the bufinefs of 
the analytic and definitive methods : for to be able to collect many things into one fentence, is to 
give the definition of a thing. Afterwards, the compofition and ornament of the difcourfe muft 
fucceed. Thefe, then, as the inftruments of fpeaking and writing, ought to be known before 
every thing, viz. the nature and the cfTence, or, in other words, the truth of a thing. For thus 
we fhall know how we ought to proceed, whether through fuch things as are true, or through 
fuch as are aflimilated to the truth. For he who does not know the truth, but only has an opinion 
concerning it, like thofe who poffefs popular rhetoric, will often perfuade his hearers to the con
trary of what he wifhes. 

Afterwards, the philofopher relates how many goods are derived from true rhetoric, and how 
many evils happen from that which is falfely denominated. 

* There are three parts of rhetoric, tb.it which counfels, (TO <7<*tCovXivn*ov), the forenfic, ( T O 

XtMctwtov), and the panegyric, (TO <7raw\yv^Ho\). And with refpecl to the ends of thefe three, the 
juft is the end of the forenfic ; good4 of that which counfels ; and beauty, of the panegyric. 
According to oppofition, likewife, the juft and the unjuft are the ends of the forenfic j good and 
evil of that which confultsj and the beautiful (and the bafe, of the panegyric. A certain dupli
city alfo appears about each of thefe : about the forenfic, accufation and defence; about that 
which confults, exhortation and dehortation j and, about the panegyric, praife and blame. 

V O L . i n . 2 y b u t 
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but only that which appears fb to the multitude, who undertake to judge ; 
nor, again, what is truly good or beautiful, but only what appears to be fo: 
for that perfuafion is derived from thefe, and not from truth, 

Soc The fayings of the wife, Phaedrus, are by no means to be defpifed, 
but we mould rather confider the meaning of their affertions; and, confe
quently, we muft not pafs by what you have now faid, 

PHJEDR. YOU fpeak properly. 
Soc. Let us then confider this matter as follows. 
PHJEDR. HOW ? 
Soc Suppofe I fhould perfuade you to fight your enemies on horfeback, 

but at the fame time both of us fhould be ignorant what a horfe is ; and 
that I only fhould know refpecting you, that Phaedrus thinks a horfe is an 
animal which has the greateft ears of all domeftic animals. 

PHJEDR. This would be ridiculous indeed, Socrates. 
Soc. Not yet; but when I fhould earneftly perfuade you to do this by a 

difcourfe compofed in praife of an afs, calling him a horfe, and afferting that 
he is a moft excellent animal, ufeful for domeftic and military purpofes, able 
to carry burthens, and adapted for a variety of other employments. 

PHJEDR. This, indeed, would be perfectly ridiculous. 
Soc. Is it not, therefore, better that a friend fhould be ridiculous* than 

that he fhould be wicked, and an enemy I 
PHJEDR. It appears fo. 
Soc When an orator, therefore, who is ignorant of good and evil, en

deavours to perfuade a cky in a like condition, not indeed by praifing the 
fhadow of an afs, as if it was that of a horfe, but by praifing evil, as if it 
was good, being anxioufly folicitous about the opinion of the multitude, and 
thus perfuades them to do evil inftead of good; what crop do you think the 
orator can reap after fuch a femination r 

PHJEDR. Not a very good one. 
Soc Have we not therefore, my friend, reviled the art of fpeaking in a* 

more ruftic manner than is becoming ? For the art itfelf will, perhaps, 
thus addrefs us : " What delirium, O wonderful men, has invaded you ? 
For I compel no one who is ignorant of truth to learn how to fpeak: but 
if any one will take my advice, he will then only employ me, when he has 
acquired the pofTeffion of truth. This, then, I affert as a thing of great 

confequence, 
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confequence, that without me even he who knows realities will not, for all 
this, be able to procure perfuafion." Will not the art, therefore, fpeak 
juftly, by making fuch a declaration ? 

PHJEDR. I confefs it, if our fubfequent reafons evince that rhetoric is an 
art. For I think I have heard fome arguments, which affert that it deceives, 
and that it is not an art, but an unartificial exercife. But the true art of 
fpeaking, fays Laco, never was, nor ever will be unaccompanied by truth. 
This then is what they fay Socrates. But, bringing them hither, let us in
quire of them what they alTert, and in what manner. 

Soc. Be prefent then, ye generous animals, and perfuade the beautiful 
youth, Phaedrus, that unlefs he philofophizes fufficiently, he will never fuf
ficiently fpeak about any thing. But let Phaedrus anfwer to the interroga*-
tions. Is not the whole rhetorical art that which leads the foul by difcourfes, 
not in judicial matters only, and other public concerns, but alfo in private 
affairs, and thefe whether trifling or important? And is there any thing 
more honourable than to act according to the true rules of this art, both in 
important and inconfiderable affairs? Or have you not heard that this is the 
cafe ? 

PHJEDR. I am not, by Jupiter, perfectly acquainted with all this. But 
it is fpoken of, and written about, as an art for the molt part converfant 
with judicial matters and fpeeches; but I have not heard that it extends 
any further. 

Soc What, have you heard of the rhetorical art which Neftor and 
Ulyffes exercifed at Troy, but have never heard about that of Palamedes ? 

PHJEDR. I have indeed, by Jupiter, heard about the orations of Neftor: 
unlefs you will prove that Gorgias is a certain Neftor, or Thrafymachus and 
Theodorus a certain Ulyffes. 

Soc. Perhaps they may be fo; but let us drop any further difcourfe about 
thefe. And do you inform me what litigators do in judicial matters: do 
they not contradict ? Or fhall we fay they do any thing elfe ? 

PHJEDR. Nothing elfe. 

• Hermeas here afks whether rhetoricians are philofophic ; and he fays in reply, that good rhe
toricians cannot be formed without philofophy. For the more celebrated among the antient rhe
toricians were philofophic. Thus, Pericles was the afTociate of Anaxagoras, and Demofthenes 
of Plato. 

2 Y 2 SOC. 
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Soc But are not their contradictions about juft and unjuft? 
PHJE-DR. Certainly. 
Soc. But does not he who accomplishes this by art, caufe the fame thing 

to appear to the fame perfons, whenever he pleafes, at one time juft, and at 
another time vmjuft? 

PHJEDR. But what then ? 
Soc. And in his oration does he not caufe the fame things to appear to 

the city at one time good, and at another time juft the contrary ? 
PHJEDR. Certainly. 
Soc. And do we not know that the Eleatic Palamedcs is reported to have 

been able by his art to caufe the fame things to appear to his hearers, both 
fimilar and diffimilar, one and many, abiding and borne along ? 

PHJEDR. Certainly. 
SoC The contradictory art, therefore, takes place, not only in judicial 

matters and orations, but, as it appears, about every thing which is the 
fubject of difcourfe ; fince it is one art, enabling us to affimilate every thing 
to every thing, both fuch things as are capable of affimilation, and thofe to 
which they are able to be affimilated; and, befides this, to lead them into 
light, nothwithftanding their being affimilated and concealed by fomething 
elfe. 

PHJEDR. HOW do you mean r 
Soc. My meaning will appear in the following inquiries: Does decep

tion fubfift in things which differ much, or but a little, from each other ? 
PHJEDR. In things which differ but a little. 
Soc. But, by making a tranfition according to fmall advances, you will 

effect a greater concealment, while paffing on to that which is contrary, than 
you will by a tranfition according to great advances. 

PHJEDR. HOW fhould it not be fo ? 
Soc. It is neceffary, therefore, that he who is about to deceive another 

fhould accurately know the fimilitude and diflimilitude of things, 
PHJEDR. It is neceffary. 
Soc. Is it poflible, therefore, that he who is ignorant of the truth of every 

thing can judge concerning the fimilitude, whether great or fmall, which 
fubfifts in other things ? 

PHJEDR. It is impoffible. 
Soc. 
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S o c . I t is evident, therefore, that fuch as conceive opinions contrary to-
the t ruth of things, and who are deceived, are thus affected through certain 
fimilitudes. 

PHJEDR. T h e cafe is fb. 
S o c . Can, therefore, he who is ignorant about the nature of each par t i 

cular, artificially deliver any th ing, by pairing according to fmall advances 
into its contrary, through fimilitudes ? O r can fuch a one avoid falling into* 
error ? 

PHJEDR. H e cannot . 
S o c Hence then, my friend, he who is ignorant of t r u t h , and is led by 

opinion, will , as it appears, exhibit a ridiculous and inartificial rhetoric . 
PHJEDR. I t appears fo. 
S o c Are you will ing, therefore, both in the oration of Lyfias, which 

you now carry about you, and in that which we delivered,, to fee w h a t w e 
have afferted without art , and what is agreeable to art ? 

PHJEDR. I am above all things wil l ing. For we (peak at prefent in a 
trifling manner , as we arc wi thout fufficient examples. 

S o c But, indeed, as it appears, fome reafons have been given, through 
the affiitance of a certain fortune, which have aW the force of examples , 
evincing that he who knows the t ruth will , even while he jefts in his difr 
courfe, attract his auditors. And I confider, O Phaedrus, the local Gods as 
the caufe of this. Perhaps, alfo, the interpreters of the Mufes, finging over 
our heads, have infpired us wi th this ability : for I myfelf participate of no 
art r belonging to difcourfe. 

PHJEDR. L e t it be as you fay ; only render wha t you affert evident. 
S o c Come then, read over the beginning of Lyfias's orat ion. 
PHJEDR. " You are well acquainted wi th the ftate of my affairs ;. and you 

1 It was ufual with Socrates to deny that he pofTeiTed any invention of his own, and to refer all 
things to the Gods. But there is, fays Hermeas, a communion between us and the Gods, our foul 
being thence illuminated both without a medium, and through the middle genera of beings. Pro
vidence, therefore, fays he, is twofold; for it is either that of the fuperior Gods themfelves, or it 
takes place through the more excellent genera, fuch as angels, daemons, and heroes, and the local 
Gods. Socrates, therefore, afcribes fuch an order and management of words to the local Gods. 
But he fignifies by the finging over his head the more excellent genera, the attendants -f the Gods. 
For it is always requifite to call that which tranfeends, a daemon ; as, for inflance, the rational is 
the dsemon of the irrational part, and a God is the dxmon of intellect. 

have 
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have heard, I think, that it is moft conducive to my advantage for them to 
fubfift in this manner. But it appears to me, that I am not unworthy to be 
deprived of what I vvi(h to obtain, becaufe I am not one of your lovers : for 
lovers, when their defires ceafe, repent themfelves of the benefits which 
they have beftowed." 

Soc. Stop there : are we not then to mow, in what he is faulty, and in 
what refpecl he has acted without art ? 

PHJEDR. Certainly. 
Soc. Is it not, therefore, manifeft to every one, that when we fpeak upon 

certain fubjects we are unanimous in our conceptions; but when upon 
others, that we are difcordant in our opinions ? 

PHJEDR. I feem to underftand what you fay ; but, notwithstanding this, 
fpeak more plainly. 

Soc. When any one pronounces the name of iron or filver, do we not all 
underftand the fame thing ? 

PHJEDR. Entirely fo. 
Soc. But when we pronounce that of the juft, or the good, are we not of 

different opinions ? and do we not doubt both with others and ourfelves ? 
PHJEDR. Very much fo. 
Soc. In fome things, therefore, we agree in fentiments, and in others 

not. 
PHJEDR. We do fo. 
Soc. Where, then, are we more eafily deceived ? And in which of thefe 

is rhetoric able to accomplifh the moft ? 
PHJEDR. Evidently in thofe about which we are dubious. 
Soc. He, therefore, who is about to purfue the rhetorical art, ought firft 

of all to diftinguifh thefe in order; to confider the character of each fpecies ; 
and to perceive in what the multitude muft neceffarily be dubious, and in 
what not. 

PHJEDR. He who is able to accomplifh this, Socrates, will underftand a 
beautiful fpecies. 

Soc. Afterwards, I think, he ought not to be ignorant when he comes to 
particulars, but to perceive acutely to what genus the fubject of his future 
difcourfe belongs. 

PHJEDR. What then ? 
Soc. 
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Soc. With refpecl to Love, (hall we fay that it belongs to things dubious, 
or to fuch as are not fo ? 

PHJEDR. T O things dubious, certainly, 
Soc. Do you think he would permit you to affert that refpecling him 

which you have now afferted, that he is pernicious both to the beloved and 
the lover; and again, that he is the greateft of all goods ? 

PHJEDR. You fpeak in the beft manner poffible. 
Soc But inform me alfo of this (for, through the enthufiaftic energy, I 

do not perfectly remember), whether I defined love in the beginning of my 
difcourfe. 

PHJEDR. By Jupiter you did, and that in a moft wonderful manner. 
Soc O how much more fagacious do you declare the Nymphs of Ache-

lous, and Pan the fon of Mercury, to be, than Lyiias the fon of Cephalus* 
with refpecl to orations ! Or do I fay nothing to the purpofe ? But did not 
Lvfias, in the beginning of his difcourfe, compel us to conceive of love, as 
a certain fomething fuch as he wifhed it to be, and, referring what followed 
to this, complete in this manner the whole of his oration ? Are you willing 
that we fhould again read over the beginning of his oration ? 

PHJEDR. If you are fo difpofed; though you will not find what you feek 
for there. 

Soc. Read, however, that I may again hear itr 

PHJEDR. " You are well acquainted with the ftate of my affairs, and you 
have heard, I think, that it is moft conducive to my advantage for them to 
fubfift in this manner. But it appears to me, that I am not unworthy to be 
deprived of what I wifh to obtain, becaufe I am not one of your lovers : for 
lovers, when their defires ceafe, repent themfelves of the benefits which 
they have beftowed." 

Soc He feems here to have been very far from accomplifhing what w e 
are now feeking after; fince he endeavours to pafs through his difcourfe, 
not commencing from the beginning, but from the end, after a certain con
trary and refupine mode of proceeding; and begins from what the loverr 

now ceafing to be fuch, fays to his once beloved.. Or perhaps, my dear 
Phaedrus, I fay nothing to the purpofe. 

PHJEDR. But it is the end, Socrates, which is the fubjeel of his difcourfe. 
S o c But what, do not all the other parts of the difcourfe appear to be 

promifcuoufly 
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promifcuOufly Scattered ? O r does It appear to you, that what is afferted in 
the fecond place ought to rank as fecond from a certain neceflity; or any 
th ing elfe which he fays ? For to me , as a perfon ignorant of every tiling, 
i t appears , that nothing ought to be carelefsly aflerted by a wri ter . But do 
you not poflefs a certain neceflary method of compofing orations, according 
t o which he thus difpofed the parts of his oration in fucceflion to each other? 

PHJEDR. YOU are pleafant, Socrates, in fuppofing that I am fufRcient to 
judge concerning compofitions fo accurate as his. 

S o c . But I think this is evident to you, that every difcourfe ought in its 
ftructure to refemble an an imal , anjl fhould have fomething which can be 
called its body ; fo that it may be nei ther without a head, nor be deftitute of 
feet , but may poflefs a middle and ex t remes , adapted to each other, and to 
t h e whole . 

PHJEDR. HOW fhould it not be fo ? 
S o c . Confider, therefore, the difcourfe of your affociate, whether it fub-

iifts wi th thefe conditions, or othervvife; and you will find, that it is in no 
refpecl different from tha t epigram w h i c h certain perfons report was com
pofed on the Phryg ian Midas. 

PHJEDR. W h a t was the ep igram, and what are its peculiarities? 
S o c . I t was as follows ; 

A brazen virgin traveller am I, 
Whom fate decrees in Midas' tomb to lie: 
And while ftreams flow, and trees luxuriant bloom, 
I here {hall ftay within the mournful tomb; 
And this to every pafTenger atteft, 
That here the afhes of king Midas reft. 

B u t that it is of no confequence as to the connection, which part of it is 
read firft or laft, you yourfelf, I doubt not , perceive. 

PHJEDR. YOU deride our orat ion, Socrates. 
S o c . Left you fhould be angry , therefore, let us drop i t , ; , though it ap

p e a r s that many examples might be found in it, from an infpe&ion of which 
w e migh t derive the advantage of not a t tempt ing to imitate them. But let 
us proceed to the difcufiion of other orations : for they contain fomething, 
as it appears to m e , which it is proper for thofe to perceive who are willing 
t o fpeculate about ora t ions . 

4 PHJEDR. 
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PHJEDR. But what is this fomething ? 
Soc. That they are in a certain refpecl: contrary to each other. For 

one kind afferts that the lover, and the other that he who is void of love, 
ought to be gratified. 

PHJEDR. And it afTerts this, indeed, moft ftrenuoufly. 
Soc. I fhould have thought that you would have anfwered more truly, 

" and indeed furioufly fo." But what I inquire after is this—Do we fay that 
love is a certain mania, or not ? 

PHJEDR. A mania, certainly. 
Soc. But there are two fpecies of mania; the one arifing from human 

difeafes; but the other from a divine mutation, taking place in a manner 
different from eftablifhed cuftoms. 

PHJEDR. Entirely fo. 
Soc. But there are four parts of the divine mania, diftributed according to 

the four divinities which prefide over thefe parts. For we affign prophetic 
infpiration to Apollo, teleftic or myftic to Bacchus, poetic to the Mufes ; and 
the fourth or amatory mania, which we affert to be the beft of all, to Venus 
and Love. And I know not how, while we are reprefenting by images the 
amatory paflion, we perhaps touch upon a certain truth ; and perhaps we are 
at the fame time hurried away elfewhere. Hence, mingling together an ora
tion not perfectly improbable, we have produced a certain fabulous hymn, 
and have with moderate abilities celebrated your lord and mine, Phaedrus, 
viz. Love, who is the infpedtive guardian of beautiful youths. 

PHJEDR. And this, indeed, fo as to have rendered it far from unpleafant to 
me your auditor. 

Soc. Let us, therefore, from this endeavour to underftand how our dif
courfe has paffed from cenfure to praife. 

PHJEDR, What do you mean by this? 
Soc. To me we feem to have really been at play with refpecl to the 

other parts of our difcourfe : but I think that if any one is able to compre
hend, according to art, thefe two fpecies which we have fpoken of, through 
a certain fortune, he will not be an ungraceful perfon. 

PHJEDR. HOW do you mean ? 
Soc. By looking to one idea, to bring together things every way di-

fperfed; that, by thus defining each, he may always render manifeft that 
VOL. in, 2 z which 
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which he is defirous to teach: juft as we acted at prefent with refpect to 
our definition of Love, whether good or bad. For certainly our difcourfe 
by this means became more clear, and more confident with itfelf. 

PHJEDR. But what do you fay refpecting the other fpecies, Socrates ? 
Soc. That this again (hould be cut into fpecies according to members, 

naturally ; not by breaking any member, like an unikilful cook, but, as in the 
above difcourfe, receiving the foam of the dianoetic energy, as one common 
fpecies. But as, in one body, members which are double and fynonymous 
are called right or left, fo our difcourfe confidered the fpecies of delirium 
within us as naturally one. And dividing the one part into that which is 
on the left hand, and giving this another diftiibution, it did not ceafe till it 
there found a certain finifter Love, and, when found, reviled it, as it deferves. 
But the other part conducted us to the right hand of mania, where we 
found a certain divine Love fynonymous to the former ; and, extending our 
praife, we celebrated him as the caufe of the greateft good to us. 

PHJEDR. YOU fpeak moft true. 
Soc. But I, O Phaedrus, am a lover of fuch divifions and compofitious as 

may enable me both to fpeak and underftand. And if I think that any 
other is able to behold the one and the many, according to the nature of 
things, this man I follow, purfuing his footfteps as if he were a God. But 
whether or not I properly denominate thofe who are able to accomplifh 
this, Divinity knows. But I have hitherto called them men converfant with 
dialectic. Tell me, therefore, by what name it is proper to call them, 
according to your opinion and that of Lyfias. Or is this that art of fpeak
ing, which Thrafymachus and others employing, became themfelves wife in 
oratory, and rendered others fuch, who were willing to beitow gifts on them, 
as if they had been kings ? 

PHJEDR. Thofe were indeed royal men, but yet not fkilled in the par
ticulars about which you inquire. But you appear to me to have properly 
denominated this fpecies in calling it dialectic ; but the rhetorical art appears 
as yet to have efcaped us. 

Soc. How do you fay ? Can there be any thing beautiful which is defti
tute of thefe particulars, and yet be comprehended by art? If this be the 
cafe, it is by no means to be defpifed by me and you; but we muft relate 
what remains of the rhetorical art, 

PHJEDR. 
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PHJEDR. And there are many things, Socrates, which are delivered in 
books about the art of fpeaking. 

Soc. You have very opportunely reminded me. For I think you would 
fay that the procemium ought to be called the firft part of the oration; and 
that things of this kind are the ornaments of the art. 

PHJEDR. Certainly. 
Soc. And, in the fecond place, a certain narration ; and this accompanied 

with teftimonies. In the third place, the reafoning. In the fourth, pro
bable arguments: and befides this, I think that a certain Byzantine, the beft 
artificer of orations, introduces confirmation and approbation. 

PHJEDR. DO you not mean the illuftrious Theodorus ? 
Soc. I do. For he difcovered how confutation, both in accufation and 

defence, might not only take place, but alfo be increafed. But why fhould 
we not introduce the moft excellent Evenus, the Parian ? For he firft dif
covered fub-declarations, and the art of praifing: and, according to the 
reports of fome perfons, he delivered his reprehenfions in verfe for the fake 
of affifting the memory. For he is a wife man. But fhall we fuffer Tifias 1 

and Gorgias to fleep, who placed probabilities before realities; and, through 
the ftrength of their difcourfe, caufed fmall things to appear large, and the 
large fmall; likewife old things new, and the new old; and who befides 
this difcovered a concife method of fpeaking, and, again, an infinite prolixity 
of words? All which when Prodicus once heard me relate, he laughed, and 
afferted that he alone had difcovered what words this art required; and that 
it required neither few nor many, but a moderate quantity. 

PHJEDR. You was, therefore, moft wife, O Prodicus. 
Soc. But fhall we not fpeak of Hippias? for I think that he will be of 

the fame opinion with the Elean gueft. 
PHJEDR. Why fhould we not? 
Soc. But what fhall we fay of the mufical compofition of Polus *, who 

employed the doubling of words, a collection of fentences, fimilitudes, and 
elegance of appellations, in order to give fplendour to his orations, accord
ing to the inftruction which he had received from Lycimnion ? 

* This Tifias is faid by Cicero to have been the inventor of rhetoric. 
* Polus was a difciple of Gorgias the Leontine. See the Gorgias. 
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PHJEDR. But were not the orations of Protagoras, Socrates, of this kind ? 
Soc. His di&ion was indeed proper, and contained befides this many other 

beautiful properties : but the Chalcedonian orator excelled in exciting com-
miferation from the diftrefles of poverty, and the infirmities of old age. 
He was befides moft fkilful in roufing the multitude to anger, and when 
enraged appearing them, as he faid, by inchantment; and highly excelled 
in framing and diffolving calumnies, from whence the greateft advantage 
might be derived. But all feem to agree in opinion with refpect to the 
conclufion of the oration, which fome call the repetition, but others give it 
a different denomination. 

PHJEDR. D O you fay that the conclufion fummarily recalls into the 
memory of the auditors all that had been faid before ? 

Soc. I do, and any thing elfe befides, which you may have to fay about 
this art. 

PHJEDR. What I have to fay is but trifling, and not worth mentioning. 
Soc. Let us, therefore, difmifs trifling obfervations, and rather behold in 

the clear light, in what particulars the power of this art prevails, and when 
it does fo. 

PHJEDR. Its power, Socrates, is moft prevalent in the affociation of the 
multitude. 

Soc. It is fo. But, O demoniacal man, do you alfo fee, whether their 
web appears to you, as it does to me, to have its parts feparated from each 
other ? 

PHJEDR. Show me how you mean. 
Soc. Tell me then: If any one addrefling your affociate Eryximachus/or 

his father Acumenus, fhould fay, I know how to introduce certain things to 
the body, by which I can heat and cool it when I pleafe; and befides this, 
when I think proper I can produce vomiting, and downward ejeftion, and a 
variety of other things of this kind, through the knowledge of which I profefs 
myfelf a phyfician, and able to make any one elfe fo, to whom I deliver the 
knowledge of thefe particulars;—what do you think he who heard him 
ought to reply ? 

PHJEDR. What elfe, than inquiring whether he knows to whom, when, 
and how far, each of thefe ought to be applied ? 

Soc. 
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S o c If, therefore, he mould fay that he by no means underflands all this , 
but that he who is inftru&ed by h im ought to do fo and f o ; wha t then would 
be his anfwer ? 

PHJEDR. H e would anfwer, I th ink, that the man was mad ; and tha t , 
having heard from fome book about things of this kind, or met wi th fome 
remedies, he thought he might become a phyfician wi thout knowing any 
thing about the art . 

S o c But what if any one, addreifing Sophocles and Euripides , mould fay 
that he knew how to compofe a prolix difcourfe on a very trifling fubjecr, 
and a very fhort one on a great occafion ; and that when he pleafed he could 
excite pity, and its contrary, horror and threats , and other things of this 
k i n d ; and that by teaching thefe he thought tha t he delivered the ar t of 
tragic poetry ? 

PHJEDR. And thefe alfo, I th ink , Socrates, would deride h im, w h o fhould 
fancy that a tragedy was any th ing elfe than the compofition of all thefe, fo 
difpofed as to be adapted to each other , and to the whole . 

S o c And I th ink they would not ruftically accufe h i m ; but, juft as if a 
mufician fhould meet wi th a man who believes himfelf fkilled in ha rmony , 
becaufe he knows how to make a chord found fharp and flat, he would not 
fiercely fay to h im, O miferable creature , you are m a d ; but, as being a 
mufician, he would thus addrefs h im more mildly : O excellent man ! it is 
neceffary that he who is to be a mufician fhould indeed know fuch things 
as thefe ; but at the fame t ime nothing hinders us from concluding, that a 
man affected as you are may not underftand the leaft of harmony : for you 
may know what is neceffary to be learned prior to ha rmony , wi thout un-
derftanding harmony itfelf. 

PHJEDR. Moft r ight. 
S o c In like manner , Sophocles would reply to the perfon who addreffed 

h im, that he poffeffed things previous to tragedy, ra ther than tragedy itfelf: 
and Acumenus , that the medical pretender underftood things previous to 
medicine, and not medicine itfelf. 

PHJEDR. Entirely fo. 
S o c . But what if the mellifluous Adraftus, or Pericles, fhould hear thofe 

all-beautiful artificial inventions, concife difcourfes, fimilitudes, and other 
things which we faid fhould be difcuffed in the light, do you think that they 

would 
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would be angry, as we were through our rufticity, with thofe who wrote 
about and taught fuch things as if they were the fame with rhetoric ? Or 
rather, as being wifer than us, would they not thus reprove us ? It is not pro
per, Phaedrus and Socrates, to be angry with fuch characters ; but you ought 
rather to pardon thofe who, being ignorant of oratory, are unable to define 
what rhetoric is, and who in confequence of this paffion, from poffefiing a 
knowledge of things previous to the art, think that they have difcovered rhe
toric itfelf; and, by teaching thefe to others, imagine that they teach rhetoric 
in perfection : but who at the fame time leave to the proper indultry of their 
difciples the art of difpofing each of thefe, fo as to produce perfuafion, and 
of compofing the whole oration, as if nothing of this kind was neceffary for 
them to accomplifh. 

PHJEDR. Such indeed, Socrates, does that art appear to be which thefe 
men teach and write about as rhetoric ; and you feem to me to have fpoken 
the truth : but how and from whence fhall we be able to acquire the art of 
true rhetoric and perfuafion ? 

Soc. It is probable, Phaedrus, and perhaps alfo neceffary, that the perfect 
may be obtained in this as in other contefts. For, if you naturally poffefs 
rhetorical abilities, you will become a celebrated orator, by the afTiftance of 
fcience and exercife: but if you are deftitute of any one of thefe, you will 
be imperfect through this deficiency. But the method employed by Lyfias 
and Thrafymachus does not appear to me to evince the magnitude of this 
art. 

PHJEDR. But what method then does ? 
Soc. Pericles, moft excellent man, appears with great propriety to have 

been the moft perfect: of all in the rhetorical art. 
PHJEDR. Why ? 
Soc. All the great arts require continual meditation, and a difcourfe about 

the fublime parts of nature. For an elevation of intellect, and a perfectly 
efficacious power, appear in a certain refpect to proceed from hence; which 
Pericles poffeffed in conjunction with his naturally good difpofition. For 
meeting, I think, with Anaxagoras, who had thefe requifites, he was filled 
with elevated difcourfe, and comprehended the nature of intellect and folly, 
which Anaxagoras diffufely difcuffed: and from hence he transferred to the 
art of difcourfe whatever could contribute to its advantage. 

4 PHJEDR. 
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PHJEDR. HOW IS this ? 
Soc. In a certain refpecl the method of the rhetorical and medicinal art is 

the fame. 
PHJEDR. But how ? 
Soc. In both it is requifite that a diftribution mould be made, in one of 

the nature of body, in the other of the foal, if you are defirous in the firft 
inftance of giving health and ftrength by introducing medicine and nutri
ment according to art, and not by exercife and experience alone ; and in 
the feconl inftance, if you wifh to introduce perfuafion and virtue into the 
foul, by reafon and legitimate inftitutions. 

PH/EDR. It is probable it fhould be fo, Socrates. 
Soc. But do you think that the nature of the foul can be fufficiently known 

without the nature of the univerfe ? 
PHJEDR. If it is proper to be perfuaded by Hippocrates, the fucceffor of 

JEfculapius, even the nature of body cannot be known without this method. 
Soc. He fpeaks in a becoming manner, my friend. But it is neceffary, 

befides the authority of Hippocrates, to examine our difcourfe, and confider 
whether it is confiftent. 

PHJEDR. I agree with you. 
Soc. Confider, then, what Hippocrates and true reafon affert concerning 

nature. Is it not, therefore, neceffary to think refpecting the nature of every 
thing, in the firft place, whether that is fimple or multiform about which we 
a: e defirous, both that we ourfelves fhould be artifts, and that we fhould be able 
to render others fo ? And, in the next place, if it is fimple, ought we not 
to inveftigate its power, with refpecl to producing any thing naturally, or 
being naturally paffive? And if it poffeffes many fpecies, having numbered 
thefe, ought we not to fpeculate in each* as in one, its natural power of be
coming active and paflive ? 

PHJEDR. It appears we fhould, Socrates. 
Soc. The method, therefore, which proceeds without thefe, is fimilar to 

the progreffion of one blind. But he who operates according to art, ought 
not to be affimilated either to the blind or the deaf; but it is evident that 
whoever accommodates his difcourfes to any art, ought accurately to exhibit 
the effence of that nature to which he introduces difcourfes ^ and this is 
doubtiefs the foul, 

PHJEDR. 
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PHJEDR. W i t h o u t doubt. 
S o c . Wi l l not , therefore, all the at tent ion of fuch a one be directed to 

this end, that he may produce perfuafion in the foul ? 
PHJEDR. Cer ta inly . 
Soc . I t is evident , therefore, that Thrafvmachus , and any other perfon 

w h o applies himfelf to the ftudy of the rhetorical art , ought f ir f t , with all 
poffible accuracy, to defcribe, and caufe the foul to perceive whether fhe is 
natural ly one and fimilar, or mult iform according to the form of body : for 
this is wha t we call evincing its na ture . 

PHJEDR. Ent i re ly fo. 
S o c Bu t , in the fecond place, he ought to fhow wha t it is naturally ca

pable of ei ther acting or fuffering. 
PHJEDR. Certainly. 
Soc . I n the third place, having orderly diftinguifhed the genera of dif

courfes and of the foul, and the paflions of thefe, he fhould pafs through all 
the caufes, ha rmoniz ing each to each, and teaching what kind of foul will 
be neceffarily perfuaded by fuch particular difcourfes, and through what 
caufe ; and again, what kind of foul fuch difcourfes will be unable to per-
fuade. 

PHJEDR. Such a method of proceeding will , as it appears, be moft beau
tiful. 

S o c . H e , therefore, w h o acts in a different manne r will neither artifi
cially write nor difcourfe upon this or any other fubject. But writers on the 
art of rhetoric of the prefent day ( w h o m you yourfelf have heard) are 
crafty, and conceal from us that their knowledge of the foul is moft beautiful. 
H o w e v e r , till they both fpeak and wri te according to this method, we fhall 
never be perfuaded that they wri te according to art. 

PHJEDR. W h a t method do you mean ? 
S o c . It will not be eafy to mention the very words themfelves which 

ought to be employed on this occafion ; but as far as 1 am able I am willing 
to tell you how it is proper to wr i te , if we defire to wri te according to art. 

PHJEDR. Te l l me then. 
S o c . Since the power of difcourfe is attractive of the foul, it is neceffary 

tha t the future orator fhould know how many fpecies foul contains : but 
thefe are various, and fouls poffefs their variety from thefe. Souls, therefore, 

o of 
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of fuch a particular nature, in confequence of certain difcourfes, and through 
a certain cauie, arc eafily perfiridcd to fuch and fuch particular?. But iuch 
as are differently affected are with difficulty perfuaded through thefe means. 
It is neceffary, therefore, that he who fufficiently undcrftands all this, when 
he afterwards perceives thefe particulars taking place in actions, (h„u:d c>e 
able to follow them with great celerity through fenfible infpectio.i; or ot'.-r-
wife he will retain nothing more than the words which he once heard from 
his preceptor. But when he is fufficiently able to fay, who will be perfuaded 
by fuch and fuch difcourfes, and fagacioufly perceives that the perfon pre
fent is fuch by nature as was fpoken of before, and that he may be incited 
by certain difcourfes to certain actions ; then, at length, fuch a one will be 
a perfect matter of this art, when to his former attainments he adds the know
ledge of opportunely fpeaking, or being filent, the ufe or abufe of concife* 
difcourfe, of language plaintive and vehement, and of the other parts of rhe
toric delivered by his mailers; but never till this is accomplifhed. But he 
who fails in any of thefe particulars, either in fpeaking, teaching, or writing,1 

and yet afferts that he fpeaks according to art, is vanquifhed by the perfon 
he is unable to perfuade. But what then (perhaps a writer of orations will 
fay to us) ; does it appear to you, Phaedrus and Socrates, that the art of fpeak-: 

ing is to be obtained by this method, or otherwife? 
PHJEDR. It is impoffible, Socrates, that it fhould be obtained otherwife, 

though the acquifition feems to be attended with no fmall labour. 
Soc. You fpeak the truth. And, for the fake of this, it is neceffary, by 

tolling upwards and downwards all difcourfes, to confider whether any eafier 
and fhorter way will prefent itfelf to our view for this purpofe; left we 
fhould in vain wander through a long and rough road, when we might have ' 
walked through one fhort and fmooth. If, therefore, you can afford any ' 
affiftance, in confequence of what you have heard from Lyfias, or any other, 
endeavour to tell it me, by recalling it into your mind. 

PHJEDR. I might indeed do this for the fake of experiment, but I cannot 
at prefent. 

Soc Are you willing, therefore, that I fhould relate to you the difcourfe 
which I once heard concerning things of this kind ? 

PHJEDR. How fhould I not ? 
VOL* in. - 3 A Soc 
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Soc. It is faid therefore, Phaedrus, to be juft, to tell what is reported of 
the wolf. . 

PIIJEDR. Do you therefore aft in the fame manner. 
Soc. They fay, then, that there is no occafion to extol and magnify thefe 

particulars in fuch a manner, nor to deduce our difcourfe from on high, and 
afar of. For, as we faid in the beginning of this difcourfe, he who intends 
to be fufficiently fkilful in rhetoric ought not to participate the truth refpect
ing things juft and good, or men who are fuch, either from nature or educa
tion. For, in judicial matters, no attention whatever is paid to the truth of 
thefe, but to perfuafion alone ; and that this is the probable, which ought to 
be ftudied by him who is to fpeak according to art. For he ought never to 
fpeak of tranfactions, unlefs they are probable ; but both in accufation and 
defence probabilities fhould always be introduced : and, in fhort, he who 
fpeaks fhould purfue the probable, and, if he fpeaks much, fhould bid fare
well to truth. For, when this method is obferved through the whole of a 
difcourfe, it caufes all the perfection of the art. 

PHJEDR. YOU have related thofe particulars, Socrates, which are afferted 
by the fkilful in rhetoric; for I remember that we briefly touched upon this 
in the former part of our difcourfe. But to fuch as are converfant with thefe 
matters, this appears to be a thing of great confequence: but you have in
deed feverely reviled Tifias himfelf. 

Soc Let then Tifias himfelf tell us, whether he calls the probable any 
thing elfe than that which is apparent to the multitude. 

PHJEDR. What elfe can he call it ? 
Soc. He alfo appears to have difcovered and written about the following 

crafty and artificial method : that if fome imbecil but bold man fhould knock 
down one who is robuft but timid, taking from him at the fame time a gar
ment, or fomething elfe, and fhould be tried for the affault, then neither of 
thefe ought to fpeak the truth ; but that the coward fhould fay, the bold man 
was not alone when he gave the affault; and that the bold man fhould deny 
this, by afferting that he was alone when the pretended affault was given, and 
fhould at the fame time artfully afk, How is it poffible that a man fo weak as 
I am could attack one fo robuft as he is ? That then the other fhould not 
acknowledge his cowardice, but fhould endeavour, by deviling fome falfe 

8 allegation, 
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allegation, to accufe his opponent. And in other inftances, things of this 
kind muft be faid according to art. Is not this the cafe, Phaedrus? 

PIIJE >R. Entirely fo. 
Soc. O how craftily does Tifias appear to have difcovered an abftrufe art, 

or whoever elfe was the inventor, and in whatever other name he delights ! 
But fhall we, my friend, fay this or not ? 

PHJEDR. What ? 
Soc. This: O Tifias, fome time fince, before your arrival, we affirmed 

that the probable, with which the multitude are converfant, fubfifted through 
its fimilitude to truth : and we juft now determined that fimilitudes might 
every where be found in the moft beautiful manner, by him who was ac
quainted with truth. So that, if you affert any thing elfe about the art of 
difcourfe, we fhall readily liften to you; but if not, we fhall be perfuaded by 
our prefent determinations, that unlefs a perfon enumerates the different 
difpofitions of his auditors, and diftributes things themfelves into their fpe
cies, and again is able to comprehend the feverai particulars in one idea, he 
will never be fkilled in the art of fpeaking to that degree which it is poffible 
for man to attain. But this degree of excellence can never be obtained with
out much labour and ftudy ; and a prudent man will not toil for its acquifi-
tion, that he may fpeak and act fo as to be pleafing to men; but rather that, 
to the utmoft of his ability, he may fpeak and act in fuch a manner as may 
be acceptable to the Gods. For men wifer than us, O Tilias, fay that he 
who is endued with intellect ought not to make it the principal object of his 
ftudy how he may gratify his fellow fervants, but how he may pleafe good 
mafters, and this from good means. So that, if the circuit is long, you 
ought not to wonder: for it is not to be undertaken in the manner which 
feems proper to you, but for the fake of mighty concerns. And thefe,* if any 
one is fo difpofed, will be moft beautifully effected by this mean, as reafon 
herfelf evinces. 

PHJEDR. This appears to me, Socrates, to be moft beautifully faid, if 
there is but a poflibility that any one can accomplifh the arduous under
taking. 

Soc. But to endeavour after beautiful attainments is beautiful, as 
likewife to endure whatever may happen to be the refult of our endea
vours. 

3 A 2 PHJEDR. 
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PHJEDR. .Very much fo. 
Soc. And thus much may fuffice concerning a knowledge and ignorance 

of the art of rhetoric. 
PHJEDR. Certainly. 
Soc. Docs it not therefore remain, that we fhould fpeak concernino* the 

elegance and inelegance of writing ? 
PHJEDR. Certainly. 
Soc. Do you know how you may in the higheft degree pleafe the divi

nity of difcourfe both in fpeaking and acting ? 
PHJEDR. Not at all. Do you ? 
Soc I have heard certain particulars delivered by the antients, who were 

truly knowing. But if we ourfelves fhould difcover this, do you think we 
fhould afterwards be at all folicitous about human opinions? 

PHJEDR. Your queftion is ridiculous; but relate what you fay you have 
heard. 

Soc. I have heard then, that about Naucratis, in Egypt, there was one of 
their antient Gods, to whom a bird was facred, which they call Ibis ; but the 
name of the daemon himfelf was Theuth 1. According to tradition, this 
God firft dilcovered number and the art of reckoning, geometry and aftro-
nomy, the games of chefs and hazard, and likewife letters. But Thamus 
was at that time king of all Egypt, and refided in that great city of the Upper 

Egypt 
1 The genus of difciplines belonging to Mercury contains gymnaftics, mufic, arithmetic, geo

metry, aftronomy, and the art of fpeaking and writing. This God, as he is the fource of inven
tion, is called the fon of Maiaj becaufe invefligation, which is implied by Main, produces invention: 
and as unfolding the will of Jupiter, who is an intellectual God, he is the caufe of mathefis, or 
difcipline. He firft fubfiits in Jupiter, the artificer of the world ; next, among the fupermundane 
Oodsj in the third place, among the liberated Gods j fourthly, in the planet Mtr ury; fifthly, 
in the Mercurial order of daemons *, fixthly, in human fouls who are the attendants of this God ; 
and in the feventh degree his properties fubfift in certain animals, fuch ?s the ibi<, the ape, and faga-
cious dogs. The narration of Socrates in this place is both allegorical and anagegic, or reductory. 
Naucratis is a region of Egypt eminently fubjecl to the influence of Mercury, though the whole 
of Egypt is allotted to this divinity. Likewife in this city a certain man once flourilhed, full of 
the Mercurial power, becaufe his foul formerly exifted in the heavens of the Mercui ial order. But 
he was firft called Theuth, that is, Mercury, and a God, becaufe his foul fubfifted according to 
the perfect fimilitude of this divinity. But afterwards a daemon, becaufe from thj God Mercury, 
thruugh a Mercurial daemon, gifts of this kind are tranfmitted to a Mercurial foul. 1 his Mer

curial 
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Egypt which the Greeks call Egyptian T h e b e s ; but the God himfelf they 
denominate A n m o n . T h e u t h , therefore, depart ing to T h a m u s , fhowed 
him his arts, and told him that he ought to diftribute tliem amongft the 
other Egyptians. But T h a m u s afked him concerning the utility of each ; 
and upon his informing h im, he approved what appeared to him to be w d l 
faid, but blamed that which had a contrary afpect. But T h e u t h is reported 
to have fully unfolded to T h a m u s many particulars refpecting each ar t , 
which it would be too prolix to mention. But when they came to difcourfe 
upon letters, T h i s difcipline, O king, fays T h e u t h , wiil render the Egyp
tians wifer, and increafe their powers of memory . For this invention is t he 
medicine of memory and wifdom. T o this T h a m u s replied, O moft artifi
cial T h e u t h , one perfon is more adapted to artificial operations, but ano ther 
to judging what detr iment or advantage will arife from the ufe of thefe pro
ductions of a r t : and now you who are the father of letters, through the bene
volence of your difpofition, have affirmed juft the contrary of wha t letters are 
able to effect. For thefe, through the negl igence of recollection, will pro^ 
duce oblivion in the foul of the l e a r n e r ; becaufe, through truft ing to the 
external and foreign marks of wr i t ing , they will not exercife the internal 
powers of recollection. So that you have not difcovered the medicine of 
memory , but of admonition. You will likewife deliver to your difciples an 
opinion of wifdom, and not t ru th . For , in confequence of having many 
readers without the inftruction of a mat ter , the mult i tude will appear to be 
knowing in many things of which they are at the fame t ime ignorant ; and 

curial foul, and at the fame time dxmon, relate their inventions to king Thamus. And though 
a man named Thamus once reigned in Egypt, yet anagogically Thamus is a Mercurial divinity 
either cdcltial or fuperceleftial. But Ammon is that fuperior Jupiter who comprehends the 
Mercurial gifts. Laftly, invention belongs to natural inftinc't and conception, but judgment and 
d'ferimination to reafon and perfect intelligence, which are far more excellent. But each at the; 
fame ti;^e belongs to Jupiter Ammon ; though, when taken feparately, invention, and as it were 
the material form of art, muft be referred to a demoniacal or human Mercury; but judgment 
and ufe, and th. t which leads to the end, to Thamus, who is fuperior both to a human and 
dsernoniacal Mercury. Though the narration feems to comprehend Thamus and Ammon under 
the fame perfon, yet accurate reafoning is able to diftinguilh them. They relate that the Kgyp-
tian ibis was fimilar to a ftoric, that it had the figure of a heart, that it walked in a very unequal 
manner, and that it brought forth its eggs through its throat, juft as Mercury delivers his progeny 
into light. And thefe and the other Mercurial fymbols fignify wifdom, geometry, eloquence, and 
interpretation. 

will 
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will become troublefbme affociates, in confequence of poffeffing an opinion 
of wifdom, inftead of wifdom itfelf, 

PHJEDR. YOU with great facility, Socrates, compofe Egyptian difcourfes, 
and thofe of any other nation, when you are fo difpofed. 

Soc. But, my friend, thofe who refide in the temple of Dodonean 
Jupiter affert that the firft prophetic difcourfes iflued from the oak. It 
was fufficient, therefore, for thofe antients, as they were not fo wife as you 
moderns, to liften to oaks and rocks, through their fimplicity, if thefe inani
mate things did but utter the truth. But you perhaps think it makes a 
difference who fpeaks, and to what country he belongs. For you do not 
alone confider, whether what is afTerted is true or falfe. 

PHJEDR. YOU have very properly reproved me; and I think the cafe 
with refpect to letters is juft as the Theban Thamus has ftated it. 

Soc. Hence, he who thinks to commit an art to writing, or to receive 
it, when delivered by this mean, fb that fomething clear and firm may 
refult from the letters, is endued with great fimplicity, and is truly ignorant 
of the prophecy of Ammon; fince he is of opinion, that fomething more is 
contained in the writing than what the things themfelves contained in the 
letters admonifh the fcientific reader. 

PHJEDR. Moft right. 
Soc. For that which is committed to writing contains fomething very 

weighty, and truly fimilar to a picture. For the offspring of a pi6t.ure pro* 
je& as if they were alive ; but, if you afk them any queftion, they are filent 
in a perfectly venerable manner. Juft fo with refpect to written difcourfes, 
you would think that they fpoke as if they poffeffed fome portion of wifdom. 
But if, defirous to be inftructed, you interrogate them about any thing which 
they alTert, they fignify one thing only, and this always the fame. And 
every difcourfe, when it is once written, is every where fimilarly rolled 
among its auditors, and even among thofe by whom it ought not to be 
heard ; and is perfectly ignorant, to whom it is proper to addrefs itfelf, and 
to whom not. But when it is faulty or unjuftly reviled, it always requires 
the affiftance of its father. For, as to itfelf, it can neither refift its adverfary, 
nor defend itfelf. 

PH,EDR. And this, alfo, you appear to have moft rightly afferted. 
Soc. But what, fhall we not confider another difcourfe, which is the 

genuine 
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genuine brother of this, how legimate it is, and how much better and more 
powerful it is born than this ? 

PHJEDR. What is this ? and how do you fay it is produced ? 
Soc. That which, in conjunction with fcience, is written in the foul of 

the learner, which is able to defend itfelf, and which knows to whom it 
ought to fpeak, and before whom it ought to be filent. 

PHJEDR. YOU fpeak of the living and animated difcourfe of one endued 
with knowledge; of which written difcourfe may be juflly called a certain 
image. 

Soc. Entirely fo. But anfwer me with refpect to this alfo: Will the 
hufbandman, who is endued with intellect, fcatter fuch feeds as are moft dear 
to him, and from which he wifhes fruit fhould arife ? Will he fcatter them in 
fummer in the gardens of Adonis, with the greateft diligence and attention, 
rejoicing to behold them in beautiful perfection within the fpace of eight 
days ? Or rather, when he acts in this manner, will he not do fo for the fake 
of fome feftive day, or fport ? But, when ferioufly applying himfelf to the 
bufinefs of agriculture, will he not fow where it is proper, and be fufficiently 
pleafed, if his fowing receives its confummation within the fpace of eight 
months ? 

PHJEDR. He would doubtlefs act in this manner, Socrates, at one time 
fowing ferioufly, and at another time for diverfion. 

Soc. But fhall we fay that the man who pofTefTes the fcience of things juft, 
beautiful and good, is endued with lefs intellect than a hufbandman, with 
refpect to the feeds which he fows ? 

PHJEITR. By no means. 
Soc. He will not, therefore, with anxious and hafty diligence write them in 

black water, fowing them by this mean with his pen in conjunction with 
difcourfes; fince it is thus impoffible to aflift them through fpeech, and im-
poffible fufficiently to exhibit the truth. 

PHJEDR. This, therefore, is not proper. 
Soc. Certainly not. He will, therefore, fow and write in the gardens 

which letters contain for the fake of fport, as it appears ; and when he has 
written, having raifed monuments as treafures to himfelf, with a view to the 
oblivion of old age, if he fhould arrive to it, and for the like benefit of others 
who tread in the fame fteps, he is delighted on beholding his delicate piogeny 

of 
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of fruits; and while other men purfue other diverfions, irrigating themfelves 
with banquets, and other entertainments which are the filters of thefe, he 
on the contrary paffes his time in the delights which converfation produces. 

PHJEDR. You fpeak, Socrates, of a moft: beautiful diveriion, and not of a 
vile amufement, as the portion of him who is able to fport with difcourfe, 
and who can mythologize about juftice, and other particulars which you 
fpeak of. 

Soc. For it is indeed fo, my dear Phaedrus. But, in my opinion, a much 
more beautiful ftudy will refult from difcourfes, when fome one employing the 
dialectic art, and receiving a foul properly adapted for his purpofe, plants and 
lows in it difcourfes, in conjunction with fcience; difcourfes which are fuffi
ciently able to ailift both themfelves and their planter, and which are not 
barren, but abound with feed ; from whence others fpringing up in different 
manners, are always fufficient to extend this immortal benefit, and to render 
their poffeffor bleffed in as high a degree as is poflible to man. 

PHJEDR. This which you /peak of is ftill far more beautiful. 
Soc. But now, Phaedrus, this being granted, are we able to diftinguifh 

and judge about what follows ? , 
PHJEDR. What is that ? 
Soc. Thofe particulars for the fake of knowing which we came hither; 

that we might inquire into the difgrace of Lyfias in the art of writing ; and 
that we might inveftigate thofe difcourfes which are either Wtittei with or 
without art. To me, therefore, it appears that w e have moderately evinced 
that which is artificial, and that which is not fo. 

PHJEDR. It appears fo. 
Soc. But again we ought to remember that no one can acquire perfection 

in the art of fpeaking, either with refpect to teaching or perfuading, till he 
is well acquainted with the truth of the particulars about which he either 
fpeaks or writes: till he is able to define the whole of a thing; and when 
defined, again knows how to divide it according to fpecies, as far as to an 
indivifible: and, according to this method, contemplating the foul, and dif. 
covering a fpecies adapted to the nature of each, he thus difpofes and adorns 
his di'courfe ; accommodating various and all-harmonious difcourfes to a foul 
characterized by variety; but fuch as are fimple, to one of a fimple dif
pofition. 

PHJEDR. 
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PHJEDR. It appears to be fo in every refpecl. 
Soc. But what fhall we fay to the queflion, whether it is beautiful orbafe 

to fpeak and write orations; and in what refpect this employment may be 
blameable or not? unlefs what we have faid a little before is fufficient for 
this purpofe. 

PHJEDR. What was that ? 
Soc. That whether Lyfias, or any other, has at any time written, or 

now writes, fo as to cflablifh laws, either privately or publicly, compofing a 
political work, and thinking that it contains great {lability and elearnefs ; 
this is bafe in a writer, whether any one fays fo or not. For to be ignorant 
of the difference between true vifions and the delufions of lleep, between 
juft and unjuft, evil and good, cannot fail of being really bafe, though the 
whole rout of the vulgar fhould unite in its praife. 

PHJEDR. It cannot be otherwife. 
Soc. But he who in a written oration thinks that there is a great neceffity 

for amufemenr, and who confiders no difcourfe, whether in profe or verfe,. 
deferving of much ftudy in its compofition or recital, like thofe rhapfodifts* 
who without judgment and learning recite verfes for the fake of perfuafion, 
while in reality the beft of thofe difcourfes were written for the fake of admo-
nifhing the fkilful; but who thinks, that the clear, the perfect, and the ferious, 
ought only to take place in difcourfes which teach and are delivered for the 
fake of learning, and which are truly written in the foul, about the juft, the 
beautiful and the good ; and who judges that difcourfes of this kind ought 
to be called his legitimate offspring ; that, in the firft place, which is inherent 
in himfelf, if he fhould find it there, and afterwards whatever offspring, or 
brethren, fpring in a becoming manner from this progeny of his own foul 
in the fouls of others, bidding at the fame time farewell to all others ;—a 
man of this kind, Phaedrus, appears to be fuch a one as you and I fhould pray 
that we may be. 

PHJEDR. I perfectly defire and pray for the poffeffion of what you fpeak 
of. 

Soc. Wc have, therefore, moderately fpoken thus much about difcourfes, 
as it were in play : it only remains that you tell Lyfias, that, defcending with 
intellect to the ftream of the Nymphs and Mufes, we heard certain dif
courfes, which they ordered us to acquaint Lyfias with, and every other 

VOL, H I . 3 B writer 
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writer of orations, likewife Homer, and any other who may compofe either 
naked poetry, or that which is adorned with the fong; and in the third place 
Solon, and all who may commit political inftitutions to writing; — that if 
their compofitions refult from knowing the truth, and if they are able to 
defend their writings againft the objections of adverfaries who declare that 
they can evince the improbity of their difcourfes,—then, they ought not to 
be denominated from works of this kind, but from what they have feiioufly 
written. 

PHJEDR. What appellations, then, will you affign them ? 
Soc. To call them wife, Phaedrus, appears to me to be a mighty appella

tion, and adapted to a God alone ; but to denominate them philofophers, or 
fomething of this kind, feems to be more convenient and proper. 

PHJEDR. There is nothing indeed unbecoming in fuch an epithet. 
Soc. He, therefore, who cannot exhibit any thing more honourable than 

what he has written, and who turns upwards and downwards his compo
fition, for a confiderable fpace of time, adding and taking away,—may not 
fuch a one be juftly called a poet, or a writer of orations or laws ? 

PHJEDR. Certainly. 
Soc. Relate thefe particulars, therefore, to your affociate. 
PHJEDR. But what will you do ? For it is not proper that your companion 

fhould be neglected. 
Soc. Who is he ? 
PHJEDR. The worthy Ifbcrates. What will you tell him, Socrates? and 

what character fhall we allign him ? 
Soc. Ifocrates as yet, Phaedrus, is but a young man ; but I a"m willing to 

tell you what I prophefy concerning him. 
PHJEDR. What ? 
Soc. He appears to me to poffefs fuch excellent natural endowments, that 

his productions ought not to be compared with the orations of Lyfias. Be
fides this, his manners are more generous ; fo that it will be by no means 
wonderful, if, when he is more advanced in age, he fhould far iurpafs, in 
thofe orations which are now the objects of his ftudy, all the other boys who 
ever meddled with orations ; or, if he fhould not be content with a purfuit of 
this kind, I think that a more divine impulfe will lead him to greater attain
ments : for there is naturally, my friend, a certain philofophy in the diano-

? etic 
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etic part of this man. Tell, therefore, my beloved Ifocrates this, as a piece 
of information which I have received from the Gods of this place ; and do 
you likewife acquaint Lyfias with the particulars which refpect his character 
and purfuits, as a perfon who is the object of your warmed attachment. 

PHJEDR. Be it fo; but let us depart, fince the heat has now abated its 
fervour. 

Soc. But it is proper we fhould pray before we depart, 
PHJEDR. Undoubtedly. 
Soc O beloved Pan, and all ye other Gods, who are refidents of this 

place y , grant that I may become beautiful within, and that whatever I poffefs 
externally may be friendly to my inward attainments ! Grant, alfo, that I 
may confider the wife man as one who abounds in wealth ; and that I may 
enjoy that portion of gold, which no other than a prudent man is able either 
to bear, or properly manage ! Do we require any thing elfe, Phaedrus ? for 
to me it appears that I have prayed tolerably well. 

PHJEDR. Pray alfo in the fame manner for me : for the poffeffions of 
friends are common. 

Soc. Let us then depart. 
1 By Pan, and the other Gods, underftand local deities under the moon. But Pan is denomi

nated as it were all, becaufe he pofleffes the moft ample fway in the order of local Gods. For, as 
the fupermundane Gods are referred to Jupiter, and the celeftial to Bacchus, fo all the fublunary 
local Gods and daemons are referred to Pan. 
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