The Theosophical Society, as such, is not responsible for any opinion
or declaration in this magazine, by whomsoever expressed, unless con-
tained in an official document.

CONCERNING “CHRISTIAN SOCIALISM.”

URING the last few months, some of us have had a great many
D opportunities to study Socialism at close range. Not only have
we gone to many meetings where Socialist orators hold forth,
but the meetings have returned the compliment, and come to us,
pursuing us even to Church, and declaiming to us from the steps of the
altar. We may say, therefore, that we have some understanding of the
aims and ideals of contemporary Socialism, and the personalities of con-
temporary Socialists; that we have mastered their views and theories, so
far as they understand them themselves. We are, no doubt, duly grate-
ful for this privilege. It is always a privilege to be brought into more
friendly and sincere relation with one’s fellow-men, and it is our pro-
fession that we shall always be ready to hear, to give our neighbor the
first word, to offer him every opportunity to declare his views, even
though we differ from them wholly; and that this difference shall in no
way create a barrier between us, or stand in the way of a cordial per-
sonal relation. We have, therefore, fairly earned the right to hold and
express our own views concerning this at present much canvassed sub-
ject, with perfect frankness and sincerity.

And no doubt we have formed very clear views regarding Socialism,
especially as a moral or religious ideal; for it claims to be both. But
most of all, perhaps we have been impressed by the process of thought,
the state of mind, of the Socialists themselves and their most eloquent
leaders. That state of mind, it appears to us, is essentially dogmatic.
They have got their dogma from one source or another, and they are bent
on forcing it on every one about them. In season and out of season, with
pertinence and without pertinence, they bid us enroll ourselves under
the red flag and “vote the Socialist ticket.” They are essentially dog-
matic in another way : they see only the facts that fit their dogma, and are
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happily blind to everything that might controvert it; or, in case of need,
they adapt the facts to the dogma, and then quote them daringly in proof.
Let us give a few examples.

Our Socialist orators have harped with exceeding vehemence on one
string: that Capitalism is the fount and source of all social evils; that the
Capitalist is the real foe of the human race. And by Capitalism they
mean what Karl Marx means: a condition of things which, superseding
feudalism, has had a preponderant force only during the last fifty or a
hundred years. Yet they do not scruple to attribute to Capitalism evils
which existed five hundred, or even five thousand years ago; evils which
are as old as the human race itself. Once more, we have had our attention
directed with fervent zeal to the condition of the New York tenements
and the East Side sweat-shops, as characteristic evils of Capitalism. But
of course the truth is, that these things are characteristic rather of the
absence of Capitalism in the large sense; the conditions really character-
istic of the Capitalistic régime are Mr. Cadbury’s Garden City, or the
model accommodations of the National Cash Register Company, at Day-
ton, Ohio. For enlightened Capitalism, even where all the more humane
motives are left out, has realized the fact that the happier the workman,
the better his work. The workers in the sweat-shops are characteristic,
not of Capitalism, but of its absence. They are, for the most part, new-
comers, who do not speak our language; who have not adapted them-
selves to our conditions, and who are thus almost helpless on their first
arrival. They are in the position, not of the well cared for workers of
developed Capitalism, but of the medieval apprentice, who was paid a
mere pittance, or not paid at all, until he had mastered his trade and
served his time.

Again, we have been told, and told with vehement fervor, that “the
monopoly of land is the tap-root of the social evil.” This was said to an
American audience, and as a criticism of American conditions. Now let
us look at the facts. It is quite true that, in certain countries in Europe,
there is an effective monopoly in land; in Germany, for instance, or in
England. And this monopoly rests on armed force. In England, it goes
back to the victory of William the Conqueror, who, after Hastings,
assumed the ownership of the land of England, and apportioned broad
estates to his victorious officers. In Austria, there is also a monopoly in
land to a considerable degree; that is, the land is owned by comparatively
few families, by a tenure founded on feudalism. And the same thing is
true of Italy and Spain. In other parts of Europe, there is a great deal
of peasant proprietorship, as in France, or of communal land ownership,
as in Russia, or the Balkan peninsula.
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Outside Europe, no effective monopoly in land exists. There are
landed estates in India, it is true; but there are also immense areas under
peasant ownership, or communal ownership ; and the same thing is true of
the greater part of Asia. As to Africa, tribal ownership is the predomi-
nant condition, and this is in effect communism. Now let us come to the
United States. So far from there being any land monopoly here, there is,
on the contrary, the largest individual ownership that the world has ever
seen. The land of the United States is divided into about six million
farms, averaging about a hundred and fifty acres each; the majority of
these are owned by their occupiers; and in only seven hundred thousand

“cases, or about one farm in nine, is a cash rent paid by the farmer. We
have, therefore, in the United States, the greatest popular ownership of
land the world have ever seen, some five million farmers owning their land
in part or altogether, the latter immensely predominating. If we say that
these five million families have, on the average, four or five members, this
makes a population of from twenty to twenty-five millions owning the -
land and living on the land, and surely it is straining a point to speak of
this as monopoly.

Our Socialist orators also inform us that the Capitalists have monopo-
lized all the natural resources of the earth, and that they are thus able to
turn the rest of us into slaves. But these same orators persistently forget
the one great and substantial source of production, on which all the rest
stands, and which could stand very well without all the rest. They speak
as if the factory were the central point of our system. In reality, the
central fact is the earth; the food products of the earth are the one great
and indispensable stream of production, upon which the whole social
state floats. And the fruits of the earth, in the United States, come
precisely from the five or six million small farms, which are in no sense
owned by Trusts, and which are not in the slightest danger of being owned
by Trusts. Their produce is valued at something like five billion dollars
yearly; hardly a trifle that we can afford to ignore. Yet our orators did
persistently ignore it. This was the unwelcome fact which remained
obligingly invisible to them.

We have heard also the argument from miracles. We have been
told that the real purpose of Socialism is the culture of the soul, though
the soul has, by some of them, been located in the zsophagus. And we
have been told that once the bodies of the people are well cared for,
well fed and clothed, they will fairly blossom out into virtue and soul-
culture. And within a few minutes we are told, by the very same orators,
that the rich are full of wickedness and all corruption, in spite of the fact
that they are well clothed and abundantly fed. Somehow, exactly the
same conditions are to have exactly the opposite effect on “the people.”
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In the same strain we are told that the poor drink to forget their misery,
spending a hundred million dollars a year to this end, in New York City
alone. Surely with that sum they might cure some of their misery,
were they so inclined. But we are told that once their conditions are
better, they will cease to drink. And then we are invited to regard the
spectacle of the iniquitous rich, swollen with insolence and wine! Surely
this is to invoke miracles !

The argument from prophecy does not lag behind. On a Sunday
evening, toward the close of May, we listened to a Socialistic eschatologist.
He told us, with a quiet manner that was singularly refreshing, that we
were not merely on the brink of calamity, but that calamity was already
upon us. Humanity was stale-mated. Our inventions were our undoing.
We had produced so much that things had come to a standstill, and the
depression of last winter was the result of this over-production and the
beginning of the end. This good orator, who has published several books
on economics, then gave a concrete instance. He said that there would be
no more railroad building ; that there was no more room for railroads; that
we had already got too many and were up against a dead wall. We admit
that we were struck by this argument; so impressed, that we went and
looked up the facts. At first, we found some corroboration of our orator.
In England, with less than sixty thousand square miles of surface, we
found there were some sixteen thousand miles of railways, say one mile
of railway to every four square miles of territory. That seemed a good
deal; and the fact that only some two hundred miles of railway are
built in England yearly goes to show that there, at least, railroad building
is close to its natural limit. So we can take England as the standard of a
country pretty well complete in its railroad outfit.

Let us now apply our standard. The United States, with dependen-
cies, has about four million square miles of surface—we are taking round
figures. On the English scale, this would call for a million miles of
railroads. The United States has at present two hundred thousand,
leaving eight hundred thousand yet to build before the English standard
is reached. If we say that it has taken fifty years to build the existing
American railroads, which is under the truth, it should take four times
as long, or two hundred years, to complete our equipment. Yet we were
gravely told that we were already at the end, fallen into the sere, the
yellow leaf. That is the argument from prophecy, at its best.

But why should we confine railroads to the United States? There
are great spaces of Europe sparely supplied ; there is Asia, which, with the
exception of India and the Siberian line, is practically without railroads.
There is also Africa; there are huge areas of Australia; there is South
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America. The entire land surface of the world is, perhaps, fifty million
square miles. At the same rate as in England, this would call for over
twelve million miles of railroads. At present, taking the whole world,
there are some four hundred thousand miles. If we say that this has
taken fifty years to build, it will take fifteen centuries to supply the rest
of the earth at the same rate. And yet we are told that, after fifty years,
we are already at the end. Surely this deft use of facts should fill us
with admiration.

But the matter becomes far graver when these dogmatists tell us,
and tell us with fervent zeal, that their doctrine is the doctrine of the New
Testament, the teaching of the apostles, the message of Jesus himself.
Here we must emphatically protest. The Marxian ideal, the true Socialist
paradise, is quite intelligible. They promise that, when their millennium
comes, we shall all be well-fed, well-housed, well-clothed, and with only
a few hours’ work a day. We shall have science and art to occupy our
leisure moments, and, if we please, we may cultivate our souls. But we
opine that the cultivation of the soul seemed to Karl Marx a very sub-
ordinate matter, at most a branch of esthetics, and only to be undertaken
when the masterful and all-important body had been well-housed and fed.
This is a perfectly intelligible earthly or earthy paradise, and no doubt
there are a great many people to whom it would appeal. '

Let us set aside for the moment our conviction that the “remedies”
proposed by Socialism would by no means bring these pleasant things to
pass, but would, on the contrary, greatly aggravate our present evils.
Let us go even further. Let us assume that not only these good things,
but far more than the most imaginative Socialist has ever dared to
promise, would come to pass; that mankind should be free, not only from
hunger and want, from the pressure of care and necessity, but even from
sickness and untimely death. Let us grant that such a state of things
might come to pass, that every one should have plenty, with bodily
health, and that this material well-being should be enjoyed by each of
us for a hundred years before kindly death painlessly extinguished us.
Would such an earthly paradise as this bring us a step nearer the king-
dom of God? Would it realize that kingdom which John the Baptist
announced and Jesus taught? Are Socialists of a certain type telling the
truth when they say that their ideal is the ideal of Jesus, and that they
are, therefore, justified in assuming the title of “Christian” Socialist?

A material paradise; a future condition of plenty upon earth. Is
this the kingdom which Jesus came to preach? Is this the ideal for which
he was crucified? Let us look to the records of the teaching. We had
occasion, toward the end of May, to listen to two sermons by a “Chris-
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“tian” Socialist. In the first, he quoted St. Paul’s splendid words to
Timothy: “I am now ready to be offered, and the time of my departure
is at hand. I have fought a good fight, I have finished my course, I have
kept the faith: henceforth there is laid up for me a crown of righteous-
ness, which the Lord, the righteous Judge, shall give me at that day.”
From them he drew, by some strange process of reasoning, an argument
for Karl Marx’s earthly paradise. To this argument we shall return in
a moment.

The other sermon was on a text from the Apocalypse, and the
preacher sought to prove that the seer of Patmos had his eyes fixed,
not on the growing splendor of the spiritual world, but on the “co-opera-
tive commonwealth;” on the comfortable earthly future of the Marxian
economist. He chose those wonderful words of St. John: “I saw a new
heaven and.a new earth: for the first heaven and the first earth were
passed away ; and there was no more sea. And I, John, saw the holy city,
new Jerusalem, coming down from God out of heaven, prepared as a bride
adorned for her husband. . . . And God shall wipe away all tears
from their eyes; and there shall be no more death, neither sorrow, nor
crying, neither shall there be any more pain; for the former things are
passed away.” This is a vision of the spiritual world, if ever there was
one. Yet the preacher, greatly daring, twisted it into a forecast of the
Socialist commonwealth, with its promise of earthly plenty to all. Surely
such a sentence as this: “there shall be no more death” should have made
him pause. For Socialism hardly promises to abolish death. Or he might
have read such words as these: “and the city had no need of the sun,
neither of the moon, to shine in it: for the glory of God did lighten it.”
Does Socialism expect to supersede the sun and moon? But if one
demand proof conclusive that John was looking, not to a condition of
earthly comfort, but to the pure spiritual realms, we can find such proof
here: “I saw the souls of them that were beheaded for the witness of
Jesus, and for the word of God, . . . and they lived and reigned
with Christ a thousand years.” Does Socialism promise that those who
have been beheaded shall live and reign a thousand years?

We believe that John was speaking of the soul of his great fellow-
worker, Paul, who was beheaded very shortly after he wrote to Timothy:
“Now I am ready to be offered, and the time of my departure is at hand.”
Did Paul expect to go to the Marxian paradise? When he spoke of
“having a desire to depart and to be with Christ,” was he filled with a
prevision of the ‘“‘co-operative commonwealth?” When he said, “to me to
live is Christ, and to die is gain,” was he thinking of nationalizing the
means of production? Surely this is intellectual levity. If one thing is
certain it is that Paul, after that marvellous awakening on the Damascus
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road, when he talked with the Master whom he had persecuted, was
filled with the belief in a spiritual rebirth, the birth of the spiritual
man, the immortal. “So also is the resurrection of the dead. It is sown
a natural body; it is raised a spiritual body. For this corruptible must
put on incorruption, and this mortal must put on immortality. Then
shall be brought to pass the saying that is written, Death is swallowed up
in victory.”

But we can learn from Paul himself whether the “new’ millennium
would have enlisted his sympathies, the millennium of abundant food
and drink and clothing. We find in his letters such a sentence as this:
“If in this life only we have hope in Christ, we are of all men most miser-
able.” We find phrases with that peculiarly caustic humor which Paul
sometimes shows, sentences such as these: “Meats for the belly, and the
belly for meats: but God shall destroy both it and them.” Or we find such
words as these: “Be not deceived; God is not mocked: for whatsoever
a man soweth, that shall he also reap. For he that soweth to his flesh
shall of the flesh reap corruption; but he that soweth to the Spirit shall
of the Spirit reap life everlasting.”

That is the note that rings through the New Testament, through all
the teachings of the Apostles and the Master of the Apostles. The new
birth from above, the birth into life eternal, life everlasting. Every
writer in the New Testament strikes the same splendid chord. We have
quoted Paul and John. Let us take the testimony of Peter and James
and Jude. In the early days of the ministry of Jesus, Peter was, it is true,
wedded to the hope of the earthly paradise. What comment did the
Master make? A comment that should be forever decisive: “Get thee
behind me, Satan: thou art an offense unto me: for thou savourest not the
things that be of God, but those that be of men.” After the Crucifixion,
through long years of service, Peter’s ideal became clear: “Ye have puri-
fied your souls, being born again, not of corruptible seed, but of incorrupti-
ble, by the work of God, which liveth forever. For all flesh is as grass, and
all the glory of man as the flower of grass. The grass withereth, and
the flower thereof falleth away.” Peter, like John, has his vision of a
world transformed, when “the heavens shall pass away with a great noise,
and the elements shall melt with fervent heat, the earth also and the works
that are therein shall be burned up.” Does it not require more than
common credulity to find in this a prophecy of “the economic revolu-
tion”? Jude echoes the same teaching: “These be they who separate
themselves, sensual, having not the Spirit. But ye, beloved, building up
yourselves on your most holy faith, praying in the Holy Ghost, keep
yourselves in the love of God, looking for the mercy of our Lord Jesus
Christ unto eternal life.”
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Here we may examine the statement that is often made, that the
Apostles established a Socialistic or Communistic state at Jerusalem, after
the Crucifixion. It is perfectly true, as the author of the Acts tells us,
that “they had all things in common, neither was there any among
them that lacked: for as many as were possessors of lands or houses
sold them, and brought the prices of the things that were sold, and laid
them down at the Apostles’ feet: and distribution was made unto every
man according as he had need.” This may seem Socialism, until we look
a little closer. Then we shall see the fundamental difference. For
Socialism purposes a co-operative body or society united together
to produce commodities. It is before all a question of production. But
we cannot find that the community described by Luke produced any com-
modities at all. On the contrary, it becomes perfectly evident from
many passages in Paul’s letters, that what was really established at Jeru-
salem was, not a co-operative society producing commodities, but the
system of the payment of the clergy. Paul makes this perfectly clear
when he writes to his friends at Corinth: “Have we not power to eat and
drink? Have we not power to lead about a sister, a wife, as well as
other Apostles, and as the brethren of the Lord, and Cephas (Peter)?
If we have sown unto you spiritual things, is it a great thing if we shall
reap your carnal things? Do ye not know that they which minister about
holy things, live of the things of the temple? and they which wait at the
altar are partakers with the altar? Even so hath the Lord ordained that
they which preach the gospel should live of the gospel. But I have
used none of these things. . . . And it is further evident that the
community at Jerusalem was not a productive body, from the fact that
Paul was incessantly gathering money for them throughout Asia Minor
and Greece, making collections for “the saints at Jerusalem.”

It is even more evident that the community of the Apostles, during
the ministry of Jesus, was in no sense a community for the production
of commodities. Jesus called his disciples away from their avocations to
preach his message. As he says again and again: “Verily I say unto you,
there is no man that hath left house, or brethren, or sisters, or father,
or mother, or wife, or children, or lands, for my sake, and the gospel’s,
but he shall receive an hundredfold now in this time, with persecutions;
and in the world to come, eternal life.” This is recorded by Matthew,
Mark and Luke, in practically identical words. What is absolutely clear
is that, from the standpoint of economics, Jesus established, not a
co-operative society, but a body of preaching mendicants, just as Buddha
did, five centuries earlier, and as many religious teachers had done
before, in the East. It is perfectly obvious that from the moment they
responded to the Master’s summons, “Follow me!” the disciples ceased to
be productive members of society in the economic sense. -~ They were
taken out of the realm of economics altogether. “Provide neither gold,
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nor silver, nor brass in your purses, nor scrip for your journey, neither
two coats, neither shoes, nor yet staves: for the workman is worthy of his
meat.” This was a purely spiritual venture, and Jesus sent his disciples
forth, relying on spiritual law. Their faith was completely vindicated:
“He said unto them, when I sent you without purse, and scrip, and shoes,
lacked ye anything? And they said, Nothing.” So it is wholly misleading
to cite this community as a model co-operative society, in the material
sense. It is in essence a living protest against the whole theory of mate-
rialist economics. As we have already pointed out, the sentence “the
laborer is worthy of his hire,” refers to what we should call the payment
of the clergy. It was used by Jesus to express the truth that the faithful
disciple may rely on spiritual law to supply his material needs.

Is it necessary, after what we have said concerning the belief of
the disciples and their constant ideal of the spiritual world and eternal
life, to insist that the Master likewise had in view a purely spiritual realm
when he spoke of the kingdom of God? Is it really necessary to deny that
he had in view anything like the Marxian paradise of material well-
being? Yet just that kind of misrepresentation is rife in the books and
orations of the so-called “Christian” Socialism. Surely, if one thing is
certain, it is that Jesus set no store by worldly success. “Lay not up
treasure on earth; lay up treasure in heaven,” is the thought that runs
through all his teachings. Does he not perpetually tell us that his king-
dom is “not of this world”? Does he not say, again and again: “He
that loveth his life shalllose it ; but he that hateth his life, shall keep it unto
life eternal.” Always the ideal of eternal life; surely that means some-
thing wholly different from the ‘“co-operative commonwealth.” If we
assert that “the kingdom of God” means future earthly well-being, what
sense are we to attach to the words: “Except a man be born again, he

cannot see the kingdom of God. Except a man be born of water and the
" Spirit, he cannot enter into the kingdom of God. That which is born of
the flesh is flesh; and that which is born of the Spirit is spirit.” Can
anything be clearer than the truth, that Jesus is speaking of the spiritual
life, the life in the spiritual body, as St. Paul calls it, the rebirth into
eternal life?

The truth is that the claim of the “Christian” Socialists, that they
are upholding and furthering the ideal of Jesus, the ideal of his disciples,
is absolutely false. If we stand at the foot of some pinnacle of the Alps
and see two roads before us, one climbing by perilous paths to the white
mystery of the summit, while the other leads away from the mountain
over the plain to the lowlands, is it profitable to insist that the road over
the plain is the same as the path to the summit; that, in fact, the plain is
the summit; and that, in following the easy pathway of the lowlands
we are true and hardy mountaineers and shall soon stand in the pure
upper air and view the glories of the mountain-top? This is something



10 THEOSOPHICAL QUARTERLY

like what the Socialists are doing when they claim that their economic
paradise of earthly well-being is that kingdom which Jesus came to
preach, the ideal for which he was crucified. “My kingdom is not of this
world : if my kingdom were of this world then would my servants fight,
that I should not be delivered to the Jews: but now is my kingdom not
from hence.”

There remains one aspect of this question to which we shall now
turn. Socialists are prone to affirm that their doctrine is a new gospel of
love and brotherhood, and that as such it represents the evangel of Jesus
and his disciples. This argument is, if possible, weaker than the other,
concerning the kingdom of God. For it is indisputable that whatever tliey
may say of umiversal brotherhood, the Socialists are perpetually preach-
ing particular hatred. One never hears a Socialist oration in which there
is not an attack on some class or classes, generally grouped under the
detested title of “Capitalist.” In the name of love and brotherliness,
accusation, invective, sarcasm, hostility of every kind, are directed against
“the rich;” and it is quite certain the “love” with which they are treated
is indistinguishable from hate. But did not Jesus preach against precisely
this limitation of love when he said: “Ye have heard that it hath been
said, Thou shalt love thy neighbor, and hate thine enemy. But I say
unto you, Love your enemies, bless them that curse you, do good to them
that hate you, and pray for them which despitefully use you, and perse-
cute you, that ye may be the children of your Father which is in heaven;
for if ye love them which love you, what reward have ye? do not even
the publicans the same?’ This should be a sufficient answer to the
Socialist teaching of “class consciousness,” which is really indistin-
guishable from class hatred.

Much has been made of the saying of Jesus: “Sell whatsoever thou
hast, and give to the poor, and thou shalt have treasure in heaven: and
come, take up the cross, and follow me.” But surely, from the point of
view of Socialism, it is merely foolish to speak of treasure in heaven,
when what is really desired is treasure upon earth. And what more vain,
for those whose ideal is earthly well-being, than the injunction to “take up
the cross”? But the decisive point lies in the young man’s question. He
did not ask: “What shall I do to found the co-operative commonwealth ?”’
He did not ask: “What shall I do to improve the condition of the working
classes?’ What he did ask was, “What shall I do to inherit eternal
life?” And from the standpoint of the Marxian paradise, no question
could well be more inane.

We cannot too clearly understand that Jesus did not come primarily
to teach universal brotherhood, to bid us love our neighbor as ourselves.
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He came to teach us that we should first love God. This is the first and
greatest commandment. We must put the first things first. Jesus taught
that we must first settle our relations with God, and only then can we
settle our relations with our neighbor. We must seek, find and
. obey the divine light in our hearts before we can in any sense love our
. neighbor or render him any service that is worth rendering. Through
this primary obedience to God and to divine law, we shall come into an
understanding of life which is purely spiritual and worlds apart from the
view of materialistic Socialism. We shall see that God works through
poverty as well as riches; through sickness as well as health; through
privation, loneliness, sorrow, not less than through peace and quietness
and rest. All these are God’s ministers, and to each of us he fits the
lesson which is needed, setting each in that place in life which shall give
the needed teaching. When we have found and obeyed the divine law
we shall understand this, and it will be impossible for us to bring a
railing accusation against any class or condition of life.

And we may well remember that though Jesus ‘considered every
condition and rank in life, from Caesar to the mendicant by the wayside,
in no case do we find him denouncing any condition or station. In every
case, what he denounces, is a false attitude toward life, whatever be the
condition. Having, as we believe, all the spiritual power of the Master,
he did not use that power to change the condition of the state, even when
he worked among a subject nation, under the yoke of foreign conquest.
It was ever to the heart he addressed himself, knowing well that if the
heart be pure the life also will be pure ; knowing, likewise, that nothing so
darkens the vision of life as a grossly material purpose, united with bitter
animosity toward any class or division of our brothers. Jesus had, as
we believe, such power as would have enabled Him to change the whole
social state of Palestine, to turn the Roman Empire upside down. Why
did He not exert that power? Because not by material means can the
purposes of the soul be compassed, but by the powers of the Spirit, and
first of all by obedience to the will of God. We must put the first things
first; and this is the first thing: full, hearty and implicit obedience to
the divine will, the divine light in the heart. By obedience we learn the
laws of life. By obedience we come to understand the real needs of our
brother. By obedience alone do we gain the power really to supply the
least of these needs.

For these reasons we are convinced that the ideal of Jesus is the
very antithesis of the ideal of the Socialists. The one path leads uphill,
to the sunlit summits; the other down through the valley to the lowlands.
It is vain and foolish to tell us that the plain is the mountain. And it is
even more vain to tell us that Socialism, with its paradise of sensual
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contentment, in anything resembles that kingdom of God, spiritual and
immortal, which Jesus came to teach. The two are as far apart as death
and life. He that soweth to the flesh shall of the flesh reap corruption.
He that soweth to the Spirit shall of the Spirit reap life everlasting.

It can hardly be doubted that new forms of- worship, new epitomes
of belief, new theories of theology, will spring up to comfort and
strengthen the human heart as we advance farther and farther into the
truth. Different summaries will appeal simultaneously to equally
Christian men and women. But so long as they conceive the Diety as
fulfilling their highest ideal, and cleave to that ideal with their whole
mind and heart and strength, they will fulfill the command of Christ.
Which religious system is best? We must decide by results. There is
no rule of thumb. By their fruits we shall know them. In which
mountain shall we worship? Christ refused to consider such a question.
It is this eternal element in Christ’s teaching which explains the limit-
lessness of its moral demand. Had He not pushed as He did push in
the Sermon on the Mount, every virtue to the vanishing point; had He
not demanded of His followers limitless forgiveness, untiring generosity,
mercy without measure, truth without afterthought, faith to remove
mountains, endurance till the end, He could not have called into play
the whole moral and spiritual ambition, not only of the men to whom
He spoke, but of all men forever. No system which absolves men from
the duty of thinking can ever be profitable to them, can ever make them
into full men. It may save them from much pain—so may paralysis.
No doubt it satisfies a craving which exists in the human mind, but it
is a craving for stupor—Ilike that which lends attraction to narcotics—
not the craving Christ sought to stimulate for more abundant life. It is
self-control, not obedience, which is the moral goal of man. No teacher
who tried to cross the purpose of evolution could ever be rightly regarded
as divine. In Christ’s renunciation of authority lies His divine authority.
His spirit is the spirit which leads us to the light by the hard path of
liberty, and to that spirit He sacrificed the exercise of a lordship such as
He warned His Disciples to avoid. The spirit of truth coming forth
from God was, He said, alone sufficient to guide the world, and as He
meditated upon that “power from on high” He was able to say: “It is
expedient for you that I go away.”—London Spectator.



FUNDAMENTAL ASPECTS OF
RELIGION."

HAT is, perhaps, the most fundamental and obvious of all the
\ ;s / many aspects of Religion and the religious life, is one that it
had not occurred to me to speak of to-day, but which was
brought vividly to my mind as I entered this hall. At the
door our good hosts of the Dayton Branch have placed this notice: “A
Lecture on Fundamental Aspects of Religion. Free.” In that one word
they have spoken deeply and profoundly of the fundaments of Religion.
They are free to each and every one of us. No limitation of environment,
no circumstance, no bars nor hedge nor walls shut out Religion. We may
be deprived of all things else. Place and fame may be lost or never have
been ours. Fortune may have passed us by. Ease and comfort may be
denied us. We may have no time for the acquirement of science, no
leisure for the pursuit of art, no means nor opportunity for surrounding
our lives with outer beauty. Over outer things circumstances have
mastery, but over our inner lives they have no dominion. Whatever of
strength and nobility and beauty, whatever of peace and power and joy,
exist in Religion, are ours for the taking, are inalienably the heritage of
man, as man. It behooves us therefore to examine our heritage and to
learn for ourselves what this one thing is which no man can take from us,
which, throughout the ages, has been prized by some as infinitely more
precious than all else'in life, and by others left neglected as a thing too
cheap and common to have value in their sight.

There are two ways in which we may approach our subject, two
view-points which we may adopt toward Religion. The first give us the
historical view. In it we look back upon a religion as upon a great his-
toric system, owing its origin to the teaching of some historic character,
and to some strange inspiration and ‘“other-worldliness,” which we do
not share. Like our civilization or our laws, this aspect of Religion comes
to us out of the past. It seems something imposed upon us from with-
out, external and foreign to ourselves, but to which we are expected to
conform. It shows itself as the bidding of authority, and brings with
it the entanglements, confusion and doubt which are ever inseparable
from questions of history and authority, necessitating the weighing of evi-
dence, the sifting of the probable from the merely possible, the logical
and permanent from the accidental and temporary.

*A lecture given at Dayton, Ohio, at the time of the Annual Convention of the
Theosophical Society, April 26, 1908.
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The second way of viewing Religion is the very antithesis of the first.
It is the psychological or biological view as opposed to the historical.
In it Religion appears no longer as something external to ourselves, but
as the most intimate and inherent of all human emotions, moving the
heart and nature of every man, expressive of himself and of life. As
the other view led us to the religions of authority, so this view leads us
to the Religion of the Spirit. Where before we were ensnared in historic
confusion and doubtful metaphysic, here we are grounded directly upon
experience, and the truth or falsity of our view must be tested by experi-
ence. . This is the test of sciencee. We do not argue of a statement in
chemistry whether it is probable or logical that two colorless liquids
should combine to yield a powder of a brilliant blue. We do not need
to inquire over closely into the personality of the one who makes this
statement. We realize rather that its verification lies in the experiment,
that if we would know for ourselves we must try and see, following the
directions and observing the results. The same tests must be applied
to the Religion of the Spirit, to the science of the life and growth and
consciousness of the Soul of Man. We must live the life to know the
doctrine; live the life completely if we are to know the doctrine com-
pletely; but already living it in part, we can now know in part. It
is this point of view which I desire to adopt to-day, and, in asking you
to consider with me certain fundamental aspects of religion, I shall ask
you to accept nothing of what I say which can not be verified within
your own experience.

If we reflect upon our own lives we find that we are living in two
worlds at once. First there is the external world—the world of facts
and forces, of trees and flowers and growing things, of animal and insect
life, of storm and sudden cataclysm, as well as of houses and railway trains
and electric light; in short, all that vast outer world of mechanism in which
we are enmeshed, upon which we act and which reacts upon us. It
is with this world that physical science deals, and our very existence
depends upon at least a partial mastery of its laws and powers. But
as we look deeper we find something more than this. We find we are
also living in an inner world of feelings, ideals and aspirations which
seem curiously personal and at once to separate us from the rest of
life and to unite us thereto. And very quickly we realize that it is this
inner world that gives values to the outer; that in the outer life what
we regard as precious or as worthless depends upon the inner attitude
we have adopted. It is with this inner attitude toward life, with this
inner world of values, and with its curious opposing tendencies of sepa-
rateness and unity, that Religion is primarily concerned.

It is in our power to strengthen either of these two tendencies,
towards unity or towards separateness, the one at the expense of the
other, according to the feelings, ambitions and ideals we entertain. This
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enables us to classify our feelings under two great heads; first, those
which augment the sense of separateness, and, second, those which give
us a clearer consciousness of unity. Under the first head, as tending
towards separateness we must place hatred, greed, fear, envy, ugliness,
evil-speaking and listening, vanity and self-seeking of all kinds. And as
tending toward unity we shall find: sympathy, love, generosity, courage,
beauty, charity, self-sacrifice and appreciation of others. This is a
classification susceptible of immediate experimental verification. Con-
sider the pair of opposites, greed and generosity. Can there be any
doubt as to which of these two tends toward unity and which toward
separation? So with hatred and love; the one puts us over against our
.enemy in an intensity of opposition which makes us feel there can be no
common thing between us. The other opens our hearts until our life
is so blended with our love that we become consciously one with it.
Or, again, with evil speaking and charity, fear and courage, ugliness
and beauty, whether in ourselves or others, the first of each pair is repel-
lent, shutting us within our narrow self, while the second is expansive,
drawing us out toward unity. This is a moral classification and in it
we have the beginnings of that sense of oneness with the whole of life
which is basic in Religion. It may be unconscious or unformulated, but
it must be there. We must be capable of being exalted by that which is
other than our personality.

We have all experienced this exaltation. It may have come to us
through the beauty of nature, or through the heroism of which human
history is full, or through some homely act of simple service. But I
am sure that it has come to each and every one of us and through it
our nature responds to the greater life about it, is carried out of its
fragmentary self into the larger Self of the whole, and is exalted by
the mere presence in the universe of such beauty or power or worth.
To experience this, is to experience the fact that the true Self of Man is
not confined to his personality but is one with all that is. To be unable
to experience it in any form is to be a dullard, unmoved by anything
but his own body, isolated from all that is rich and universal—such
a one as, I believe, neither you nor I have ever met. Man is not set
over against the universe but is included in it and lives with the larger
life of which he is a part. .

The last fifty years of scientific research have brought profoundly
impressive insights into the marvelous complexity and co-ordination
of the universe, but in nothing has our gain been greater than in the
realization of the universality and completeness of law. We are begin-
ning to realize that the Universe is indeed one, with all its parts linked
and knit together by laws to which there can be no exceptions, no viola-
tions. We can disobey a command but we cannot break a law. Con-
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sider, for example, the law of gravitation. We throw a stone into the
air. Its impetus is against the force of gravity and the stone rises. Is
the law broken? Ultimately the stone descends. Was the law then
suspended? We know better than this. We know that the whole flight
of the stone was in obedience to law at each and every moment of its
course, as well when it was rising in apparent violation of law as when
falling in apparent fulfillment thereof. We know this of the stone and
the law of gravitation, but it is equally true of all other things and
all other laws. Law as law is at once inviolable and sacred—inviolable
because it cannot be broken, sacred because it co-ordinates and unifies
the whole.

But not only does law co-ordinate the universe, it causes its infinite
richness. Differences in substance and character are but differences in
the laws obeyed. The wood of the table differs from the brass of the
lamp in that the one will unite with oxygen and burn in the air while the
other will not; one will float in water, the other will not, and these are
but distinctions in laws. What a thing is, is determined by the laws it
obeys, and the evolution of a life is but the gradual change in its response
to law.

If this is true of substance it is equally true of man. What a man
is, is determined by the laws he obeys, and the laws he obeys are deter-
mined by the ideals he loves, for love is the prototype of law. Just as in
the outer world it is law which both co-ordinates and causes the infinite
richness of form and nature, so in the inner world it is love which ful-
fills the same two-fold function. But there is this further difference be-
tween man and substance. We can ourselves choose that toward which
we shall aspire and the laws which we obey, and thus determine what
we are to be.

This is the meaning of free will. We are the creators of our own
inner lives. Daily, hourly, momentarily we are creating ourselves, de-
termining, in our aspirations, the laws which are hereafter to rule us,
which are to become for us our environment and our character. Not
only may we choose, we are compelled to choose. ‘“Everything has two
handles by which it may be carried. Thy brother hath done thee an
injury. An injury hath been done thee? Pick it not up by that, for by
that handle thou canst not bear it. But by this: He is thy brother.”
Always there is a choice, always we must choose, either toward unity,
or towards separateness. And what we choose that we become. Religion
is evolution become conscious. :

If we choose separateness, to act against the great current and
movement of life, then are we self-doomed to futility in act and the
mortality of that which we become. Like the stone flung from earth,
which must return again, so man flung by his own act from the great
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heart of life must return thereto. The personality he has built up of
separateness and selfishness is self-doomed to be undone—that he may
build again of unity and love.

Mortality is not a curse but a blessing. It is the mortality of evil,
in order that in each of us the good may endure. Which one of us dare
pray to live, to live as he is now? Which one of us would so face the
eternal? As we choose so we become. - We may choose wisely. Then
what we build is permanent, and endures, one with all that is. Or we
may choose badly—for separateness and the smaller self. Then what
we build into ourselves is impermanent and must be again undone. In
pain and sorrow and death we return again to the unity from which we
came.

Are we then left unguided to choose blindly or by the moments
whim? I am sure that we are not. Always there is an inner guidance
if we will but listen to it. Call it by what name you please, the Will
of the Father, the Voice of God, the guidance of the man’s own soul,
always there is the tug at his heart of the great life current, the great
breath or evolutionary stream of the whole universe, passing through
that one point where he now stands. We are not without the universe
but in it and so, wherever we may be, there is always this great current
pulling at our hearts.

No man has ever earnestly sought this inner guidance and failed to
find it; though there are many who have not recognized it, and many
more who have rejected it when found. At first it is hard to under-
stand why, finding, we should not realize what we have found, but as
we look into our own minds we see the reasons. We note-how muffled
and distant seems the voice of a conscience, long disused and neglected,
long overlaid by the desires of the personality, and how frequently its
promptings appear irrelevant to the immediate question we think so
vitally important. We have cried out for guidance in what we deem a
crisis of our lives. We have seemed to ourselves to have reached the
forking of the road and must turn to right or left. We seek a sign
and upon the momentous issue there is silence. We seek further and
there rises into the mind some simple, homely counsel, some reminder
of a forgotten duty whose startling irrelevancy to our question seems a
mockery of our prayer. We turn away in bitter impatience. This is
what we do and have done. But we are not wise in doing it. Are
our questions as simple as we think? Was the issue really what we
deemed it? Or could we tell what that unfulfilled task might have
brought us of new illumination? Like a log jam in a river, our lives are
blocked by duties unperformed; or tangled like a skin of thread we had
not patience to unravel—and conscience guides us to the crucial point
where working we may free the knot. Perhaps you question this? The
test is in experience. To every man who will listen some command is

2
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given. Try it and see. Ask of yourselves: what is the Will of the
Father for me, here and now, and listen to the answer. When you
have heard, test it by obedience, for this is the ultimate and the only
test.

Too seldom is this test applied. We ask, and are answered, and—
do nothing. Obedience would be so uncomfortable. The answer, we
think, was not what we want. We persuade ourselves we are suffering
from a foolish morbid conscience and we turn back to our old-time
routine. Obedience would mean renunciation and we are not ready to
renounce.

If we looked upon this entirely impersonally, without experience of
human life, I think we could not but expect that, of all possible desires
or commands, this inner voice, this expression of the inmost nature
of man’s heart, would receive most instant and joyous obedience. We
should expect to find the instant assent: “Yes, this is what I want.”
And we should expect to rise up joyously in immediate direct pursuit
thereof, not thinking of what we were leaving, not even knowiig that
we were renouncing what we had realized we no longer desired. In
some temperaments we can find this instant recognition and enthusiasm.
But they are exceptional rather than the rule. Few of us have this
ability to keep our faces turned forward to what we would win. We
insist upon looking back at what we are leaving, and our past enslaves
us. Laziness and inertia, our passions and emotions, our love of
pleasure, our ambitions and our fears, all chain us to the past. Habit
binds us. We act from outgrown desires not yet outlived. We find
we are not free to follow, but are tied in a thousand ways. One by
one we must undo the knots that bind us and which we ourselves have
tied. Little by little we must put aside and away all that separates us
from the heart of life and from the ideal within the heart. We must
practise Renunciation.

What is it that now hampers your will? What is it that hedges you
around until you fear to move? What is it that makes you afraid?
These are the things you renounce. Through renunciation you become
able to obey, and through obedience you are brought back to the inner
unity and become free, free to be yourself.

It needs faith to renounce, faith in the completeness of law. “We
who have enthroned law in the physical world put ourselves strangely
outside its realm. We cannot realize that our lives have their appointed
course, that we have no need for this anxious fevered self-seeking, that
the path of our fate is marked for us by our daily duties, and that we
can trust our fate. We need faith in the completeness of law. We
need still more to feel and have faith in the love behind law, and we
need the courage to trust ourselves to this completely—desiring only
what is ours.” If we have this faith we have the answer to our mental
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doubts and questionings. It gives us, as it were, the logic of obedience
and renunciation. But the motive of obedience is not its logic, and
the power which moves and supports us is felt as love rather than as
law. A renunciation that is conscious and reasoned is but half fulfilled.
Our gift should be a gift of love, our thought fixed not on what we are
giving but to whom or what we give it. We have need to look con-
tinually to the good with which we would become one, and to have our
hearts so held by that, that they cannot turn in regret to what is left
behind. Otherwise we waiver in sterile indecision, the well-springs of
our inspiration dry, and we ourselves, as in the symbol of Lot’s wife,
become but pillars of salt.

So far we have seen that Religion, whatever it may mean of worth
or of power, is open and free to each and every one of us. We have
seen also that it is concerned primarily with the inner world of values,
of ideals and motives and causes, in which man dwells even more truly
and more consciously than in the outer world of mechanism and effects.
And we noted that the religious tendency is always toward unity, always
toward opening man’s heart to the consciousness and life of the greater
whole of which he is a part. We have learned that everywhere is the
action of law, diversifying, co-ordinating, unifying, and that man is free
to choose the laws he will obey. We want to be quite clear upon that
last point for it is very frequently disputed. We know of our own
experience that at each jnstant we have a certain power of choice. We
can put our wills toward one thing or another and according to our
wills we can modify our acts. We do not need to say we can overcome
at once the habits and tendencies of the past. The past may well be too
strong for that. But what we must remember is that it is past, and
that however great be the initial impulse, it can be outworn and over-
come by even the smallest of forces constantly applied. It is by virtue
of this fact that man is master of his own destiny, and able, if he be
willing, to follow the inner guidance of the Soul. This inner guidance is
of two-fold character, first the general guidance of our ideals and aspira-
tions, which constitute, as it were, the image of our next stage in evolu-
tion, and second the particular and immediate guidance of our con-
science, voicing each moment’s duty.

Having come thus far it is natural to ask ourselves to what this
guidarice leads, though the longer we travel on this path the less we ques-
tion its end, for we begin to realize it has no end and that eternal
progress is itself our goal. By this I do not mean that we seek change for
change’s sake, but only that we begin to realize that the heart and essence
of life is not a dead, still thing but a living breath, and that life for us
is union with this breath and so is always motion. Always there is
growth, always there is service, always there is the onward call of the
Master’s voice, and as we come to experience growth and service and
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obedience we find our goal in them, and do not question overmuch what
lies beyond. And yet there is a beyond to which we are led. It is the
Kingdom of the Heavens whose gates lie open to us here and now, and at
whose portals we enter upon eternal life.

So far reaches the test of our own experience. Now at the threshold
of a new life, new experience must test and prove our vision. Some
small measure of this may be already ours, but the greater part is still
beyond us and for its description we must turn back to the records left
by those who have preceded us. Here it is that the historic view of
Religion receives its transformation in our sight, and what before was
foreign to our hearts and minds now ministers to an inner need and
comes as a message from a comrade on our path. One and all these
records tell us the same story—the story of the birth and growth and
life of the Soul of Man. And its beginning we ourselves know, of our-
selves. Its end no man knows. But where we are, there is guidance,
both of the inner voice and of-the outer record, and the two are one.
For this is the small old path that leads to the Eternal, the same from
age to age, in all times and among all peoples.

As by obedience we become one with the inner heart and current
of life, our personal daily lives take on new meaning and new dignity.
We could see in advance that this must be so, for our personal wills
have become one with the divine will and our life expressive of divine
law. Each new duty is a new gift. In each, life gives us some new
insight or new power. We learn to see into the hearts of others and
we become filled with a great reverence for life, with an abiding sense
of its beauty and its sacredness.

As we become free we become joyous, and with joy comes power.
Sacrifice and joy are the two great creative principles, and of each of
these we learn and each we make our own, learning as we do so that
they are not two but one—two views of the one power, each meaning-
less without the other.

We do not need to say we “believe in God.” We are daily and
hourly supported by this great life current, surrounded by the majesty
and power and beauty of existence which we would feel to be the very
spirit of God did we not sense a deeper wonder still beyond our ken.
So also with the Communion of Saints, or the knowledge of the Masters.
We enter into the companionship of those who have gone before us.
At first it may be intangible, very subtile and illusive, but little by little
it grows clearer and more definite. We realize that we are in truth
“living in a cloud of witnesses,” and that our eyes are opening on the
inner and immortal world.

This then is at once the path and goal of the religious life. It is
also the great adventure whose call is never silent in our hearts. Have
we the courage, the quick high spirit, the resolution, the endurance and
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the faith to undertake it? It cannot appeal to the dullard, nor can it be
followed by the coward. It leads us far away from the old motives
of our lives, though on the surface perhaps little difference may be
seen. We cease to live for pleasure, for ease, for comfort or security.
We cease to struggle for ourselves. We accept whatever duty may be
ours, knowing that all that comes to us is for our good. We cease to fear,
and learn that the soul of man can pass through pain and sorrow and
bodily death, gaining from them all. We face the universe unafraid and
follow with high heart the small still voice that leads us on. We learn
the power of appreciation, to enter into the lives of others and know
their beauty and their meaning. We learn that we are one with all
that is. We learn the sacredness and universality of law, the power of
renunciation, and the freedom from our past and from ourselves who
alone can bind us. By obedience we enter into life, into its heart and
essence, the inner world of immortality. We come to know for our-
selves the truth of Christ’s promise:

“If a man love me, he will keep my words; and my Father will
love him, and we will come unto him, and make our abode with him.”

No higher promise than this was ever made to man, no greater
heritage could be ours. Have we the courage and the faith to claim
it; the courage and the faith for this the greatest of all adventures?
Have we the courage? Have we the faith?

Henry BEDINGER MITCHELL. ©

All have to go through the Vow of Poverty, in all parts of the
nature, and when we have passed it, we have passed one of the greatest
initiations. It is the fear of Poverty we have to conquer, the dependence
upon wealth of all kinds. So, since the call has come, let us accomplish
that task which is harder than passing through the eye of a needle—
let us not refuse to answer the call of the Master.

Booxk oF ITEMS.



WHAT THE THEOSOPHICAL
SOCIETY IS NOT.

E have been considering, during this period of reunion, that it

s ; S ; is just a third of a century since the Theosophical Society was

founded in New York, by H. P. Blavatsky and her colleagues,

in November, 1875. Looking back over these eventful years,

we are again and again reminded that one of the chief obstacles to our

progress has been the ceaseless misrepresentation, based on misunder-

standing, to which we have been subjected by all sorts and conditions

of men. In view of this constant misunderstanding, for which we our-

selves are mainly to blame, it may not be unprofitable for us to take

stock, to try to come to a clear statement of what the Theosophical
Society is not.

It was my good fortune to join the Theosophical Society when it
was not yet ten years old, and to know personally and intimately nearly
every one of its foremost members, whether in this country, where it
was founded, in Europe, where it had its first Branch Society, or in
India, where so much of its eventful life was lived. It is, perhaps, -
natural that one who has thus reached the reminiscent stage should pre-
fer to treat this question historically; and this is what I shall try to do.

We may learn what the Theosophical Society is not, by recalling
what it originally was: a band of students, met together to search for
truth. This high and noble quest had one condition: that it should be
carried out in the spirit of perfect tolerance; that each truth-seeker
should have the fullest liberty to look for truth wherever he might hope
to find it, and the utmost freedom in expressing his conclusions, whatever
they might be, provided only that he should be ready to allow to all his
fellow-searchers an equal liberty, both of quest and of expression. This
was the general spirit in which the Theosophical Society was founded;
and very many subjects were taken up for examination, in those early
days: theories as to the magic of the ancient Egyptians; the phenomena
of spiritualism and mesmerism; traditions of Oriental lore; records of
medieval miracles. All was studied, in the reverent love of truth and the
spirit of toleration.

The reason for this tolerance was the deep-rooted belief of the
Founders of the Society that no one of us is in possession of all truth, or

* An address delivered before the Theosophical Society in Convention, at
Dayton, Ohio, on April 26, 1908.
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even of the greater part of truth; but that to each one who sincerely
seeks, some fragment of truth will be revealed. And only by the gather-
ing together of these fragments, as a Chinese puzzle is put together, can
a larger, deeper view of truth be gained. Each one, therefore, must
reverence his own truth; and each one must remember that very much
of truth, still' unrevealed to him, is stored in his neighbors’ hearts, wait-
ing for him to seek it. So he must add to his own truth the truth seen
by his neighbors also; and only so can he hope to reach a wide and sane
understanding of the riddle of the world.

This is a principle of very wide application. Let me try to illus-
trate it in certain familiar fields. To give such an illustration, and to
make it practical, I should like to gather here representative members of
the various sects and churches of Christendom; and we should not flinch
at the word sect, for we must remember that one of the earliest names
for Christianity itself was “the sect of the Nazarenes,” or, to use the
Greek word, “the heresy of the Nazarenes.” Well, I should like to
assemble here representatives of every Church and sect. I should like to
begin with some member of the Eastern Church, perhaps from the
Patriarchate of Antioch, where “the disciples were first called Christians,”
or Alexandria, which claims descent from Saint Mark. And I should
ask this representative to tell us, from the depth of his heart, what he
believes to be the deepest truth as to the teaching of the Christ. . To
this I should like to add the deepest truth as it appears to a member of
the Roman Church, so profoundly identified with the history of the
Western world, from the days of the Czsars, and all through the Middle
Ages. Perhaps such a one would lay the greatest stress on authority
and unity, as the member of the Oriental Church may have laid stress
on primitive tradition, on the earliest order of Church government. Or
perhaps our member of the Roman Church might hold that saintship,
as of Saint Catherine, abnegation, as of Saint Francis, sacrifice, as in
the lives of glorious unnamed millions, was the chiefest thing, giving
virtue to both unity and authority. Then I should seek some believer
in the Reformation, some one whose heart flamed with the zeal of
Luther, of Melanchthon, who sought above all to make religion personal,
a matter of commune between the individual soul and God, a com-
munion outweighing both unity and authority. And to these I would
add a member of the Anglican communion, with its balanced and eclec-
tic spirit, taking so much from the older Church of the West, and much
also from the Reformers; and tempering what was thus taken by an
ancient and venerable tradition, going back to apostolic times. Then I
should wish to add the saintly fervor of the Friends, followers of Fox
and his spirit of quietude; the passionate zeal for righteousness of a
Wesley ; the searching after apostolic government, of the Congregational
and Presbyterian bodies; and many, perhaps, of the minor sects, even
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the most heretical, since each has worshipped some divine spark, brightly
gleaming for him alone.

And having gathered these together, I should ask each one to say,
from the depth of a sincere heart, and as speaking in their great
Founder’s presence, what they held to be the deepest truth concerning
Christ and Christ’s religion; and while each spoke, I should ask the
others to listen reverently, simply, not seeking to contravert, seeking only
to understand. Then, when all had spoken and received this generous
hearing, I think we should find that the various truths put forward
would blend in one truth, and that we should have a presentment of the
Christ’s teaching that would win the approval of the Christ himself.
More than that, from the generous and gentle hearing that all had given
to each, we should have realized something of that oneness of heart which
inspired the disciples, when they listened among the hills of Galilee,
drawn together by their love for the Master himself.

That would be the Theosophical method, applied to the great prob-
lem of Christianity. Nor would I stop there. Just the same thing could
be done for Buddhism. I would assemble the priest of Ceylon, the Tibe-
tan lama, the Burmese temple-votary, the learned Sanskrit-speaking
Japanese, the inland Chinaman, the Javanese or Sumatran from their
ruined island shrines; and from each I should seek his deepest under-
standing of the Buddha’s secret; his vision of what was taught in the
bamboo garden, or beneath the red-fingered Asoka tree, by Siddhartha
the Compassionate, after that memorable going-forth from the palace
of Kapilavastu, twenty-five hundred years ago. To the reverently held
tradition of the Pali devotee we should then add some of the Northern
Buddhist’s lofty, penetrating thought, the magical sense of the lama, the
sunny heart of the Burman, the fire of Japan, the compassionate love of
mankind that belongs not to one sect of the Buddha’s followers, but to
all. There again, we should have a Buddhism that even the Prince Sidd-
hartha himself would accept, something like the teaching that fired the
hearts of Ananda and the first disciples.

And having gone thus far, what would be more natural than to fol-
low the same method for the older Indian faiths, hearing the worshipper
of Krishna, as well as the follower of Krishna’s wisdom; the Vedic
Brahman, as the heretical Jaina; the devotee of Shiva, lord of ascetics,
not less than the mystical Vedantin, the intellectual Sankhya. Then we
should have, from lips deeply reverent and hearts full of faith, some-
thing of the ancient Indian wisdom in its pristine purity and richness.
And from India we might pass to China, from China to Persia, from
Persia to Chaldea, from Chaldea to Egypt. Nor should we forget the
older faiths of fading peoples, like the natives of Central America or
the New Zealand Aborigine with his brothers scattered through the vast
blue wilderness of the Southern Seas.
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Having thus sought, and in some sense found, the pure recondite
spirit of all faiths, might we not then, greatly daring, bring them all
into each others’ presence; and from their assembling, from the open-
hearted and reverent hearing of every faith, learn something of the One
Religion that has inspired all religions, but has never been completely
realized in any religion? In the company of immortals thus assembled,
I doubt not we should find a singular oneness of heart, a smiling tri-
umphant understanding, each recognizing each as a brother, a friend from
of old, before all time.

Such would be the Theosophical method, as applied to the world’s
religions. The work of reconciliation thus begun, should be carried far.
For there are not only the religions of the past; there are the real and
living religions of to-day; the faithful service of Nature’s law, the search
for impersonal truth in the rocks and mountains, in the ocean depths,
in the spaces of the stars; the seeking after Nature’s powers, to learn
their mystery, to bring them into service, to subject them to the divine,
all-conquering will of man. Here, the Theosophical method is most
happily at work already. We are in presence of just such an assembling
of scientific truth as I have imagined for religious truth; we see the
seekers in each nook and corner of nature bringing their treasures to the
common fund; we behold the student of each lesser law trying to bring
it into understood relation with the vaster Law, seeking to come to some
wide and general comprehension of the oneness of all things.

Is there then no need for the Theosophical method here? On the
contrary there is much need. For we have yet to bridge the gulf be-
tween the first great body of truth and the second; between the tremen-
dous ascertained facts and laws that underlie all religion, and the more
outward facts and laws that make up our science to-day. Here again,
the fundamental Theosophical procedure, “gently to hear, kindly to
speak,” has its miracles still to work, and when they are worked, there
will be that wherewith to give food to the lives of multitudes.

Will our task be ended, when we have brought into brotherly unity
and common understanding the great verified truths of the past and the
great ascertained truths of the present? Far from it. There will still
remain the tremendous verities not yet known or guessed at, the vast and
splendid truths still unrevealed. We look, therefore, toward the truth
of the future, as well as of the present and the past. Are there not
already whisperings in the inner consciousness of man, of powers won-
derful and immortal, of growth that will make man a divinity, of realms,
far wider and deeper than the waste abysses of the stars, which we are
invited to enter? Shall we not keep our hearts open for these new truths,
always uncertain of welcome, always regarded with suspicious shyness,
very often rejected, spurned, misinterpreted, belied? Have we not the
warning of Galileo, who brought to the world wonderful new truths and
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new vistas of life, and who was forced on his knees to recant, to give
the lie to what he knew to be true? Have we not the later spectacle of
Darwin, attacked, abused, denounced, condemned, because, with wonder-
ful gentleness and reverence he sought to give new insight into the ways
of the working God? Have we not the supreme instance of the prophet |
of Galilee, who was crucified by a howling mob, because he brought new
and unwelcome truth to those who believed they already had all truth?

But you may think that, in our own day and generation, there will
be a wider welcome for new truths. Happily, this is so to a large
degree, but I am reminded that it has not always been so; it has not
been so even during the few years since the Theosophical Society was
founded. Here, on the right of the platform, is the picture of H. P.
Blavatsky, whom I knew well during several years. She also was a
bringer of new truths: truths indeed which were full of power and heal-
ing, which added a wonderful value to all life. But was she welcomed
for her treasure of new truth? By a few, yes. By the great multitude,
not at all. And there were not wanting those who, unable to receive the
new truth she brought, turned against her violently, with accusations of
fraud, of dishonesty, of trickery, and thus blinded the hearts of the
multitude to the truth she brought, the message she announced. For
years she was pursued by accusations and attacks, and at last she died,
as veritably a martyr to truth as any of the pioneers of by-gone days.
And here also is the picture of another valued friend, W. Q. Judge,
who likewise lived for a truth that was beyond his time, beyond the
understanding of some of those who worked with him. He also was
made the target of accusation and denunciation, and died as truly a mar-
tyr as any primitive saint. So we shall do well to remember that, while
our own days are more liberal and open-minded, there is yet deep in the
human heart this ingrained suspicion of new truth, this tendency to
resist development; and here, perhaps, more than anywhere else, is a
wide field for the Theosophical method, of gentle hearing, kindly speak-
ing; the method which the Theosophical Society lives to further and put
in practice.

This, then, is the work and office of the Theosophical Society, as
I understand it; this is the work which, on its foundation, it set itself
to do. But I may be asked, if this be the Theosophical Society, what is
Theosophy, what is the Theosophical Teaching, of which so much has
been said? To me, it seems to be this: We have imagined a coming
together of the followers of the Christ, from every church and sect,
Eastern and Western, traditional and evangelical alike; all coming to-
gether in the spirit of truth, each seeking to declare the deepest truth that
was in him concerning the Master’s teaching; each ready and willing to
give ear to the other’s truth. And we have imagined that thus we might
come at the true teaching of the Master, the veritable spiritual life which
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he both lived and revealed. And so with the other world-faiths, those of
the older and the younger nations alike, from New Zealand to Guatemala.
If we should thus gather together the just men made perfect, of every
clime, each with his heart full of the deepest truth of his faith and race,
and if these, coming into living communion, should thus gather the
world’s truth in a united whole, that, in my view would be Theosophy.
That, indeed, is Theosophy; for I believe that this assembling is not an
imagination but a reality; the oldest reality in human life. And it was
as a beacon and inspiration to the Theosophical Society, in its great
work of reconciliation, that something of Theosophy was given to us;
a part only, yet enough to lead us to realize the greatness and splendor
of the whole.

There are other fields wherein the Theosophical method has much
work to do. Take the question of race-difference, and especially of
those deeper differences, as between the white races and the yellow, or
the white races and the black, which already loom so large in our world-
politics. It recently befell me to read the old records, from the late
fifteenth century downward, of the first contact of our white races with
the colored races of Asia and the races of the New World. And as I
read, I felt profoundly ashamed for the men of my own color; whether
in the East, or in the West, the tale was marred by spoliation, craft, rob-
bery, violence, dishonor. It is a dark and evil record; and one cannot
read it without shame. Here, once more, it is true that our own days
have seen much betterment; yet very much remains to be done. It can-
not be doubted that within a few years we shall see the yellow races
of Asia, to the number of five hundred millions, as fully armed and
equipped with our best inventions as are the Japanese, the pioneers of
the yellow races, to-day. What shall we do in the face of that world-
problem? What shall we do, a little later, when a like world-problem
arises in Africa, with its uncounted millions of the black race? I answer,
if we are to meet these problems with safety, we must put in force the
Theosophical method. Instead of dwelling on the differences between us
and these men of other hue until we come to hate them, we must approach
them in a kindly spirit of understanding; recognizing frankly their good
and lovable qualities, their strength in certain things wherein we are
weak ; our ability to help them in those things wherein we are strong.
Thus coming into friendly and cordial relations with them, we shall
presently come to see that there is no necessary strife between us; that
our likenesses are far more vital than our differences; and that, as for
our differences, the wise thing is to accept them frankly on both sides,
agreeing to differ, in the genuine Theosophical spirit. Thus, and only
thus, can we safely surmount the difficulties, piling up mountain high,
between the races of different color, difficulties which it is for our cen-
tury to solve, on pain of throwing the human race into internecine strife
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and confusion for generations. Here, the Theosophical method is infi-
nitely more potent than fleets of battleships, and infinitely more benign.

For as Theosophists we by no means desire that all men should
ignore their differences in a dead level of uniformity. This is not our
ideal, whether for humanity as a whole, or for our Society in particular.
We in no way seek uniformity of opinion, unanimity of belief. On the
contrary, I for my part would welcome a far greater diversity of opinion,
of belief, of faiths, of races, than exists in our Society to-day. We
ought to have many races and creeds represented. Indeed, we should
have men and women of every race on the globe within our ranks, and
we would welcome them there. Nor should we seek to minimize their
difference; on the contrary, we should ask each to express his own ideal,
the ideal of his own race and faith, in its highest and noblest form; and
then ask that all should admit and accept these differences, in the spirit
of perfect tolerance and freedom, the spirit of that deeper unity which
underlies all difference.

Thus we should have assembled the grand orchestra of man. And
just as, in the orchestra of the musician, we do not ask the violins to
become uniform with the trumpets, nor the harps to repeat the note of
the horns, but rather demand that each shall be perfect in its own kind,
the harp as a harp, the violin as a violin; so in that greater orchestra of
man, we should ask that each should be his or her best self, his or her
own highest attainment, and so should we see perfected the true universal
brotherhood of mankind.

This is the Theosophical method, as applied to the great and funda-
mental questions of race, creed, color, sex; and the Theosophical Society
exists to put this method in practise, and to do so ever more abundantly.
We have no creeds to offer, we have no dogmas to enforce, we seek
no uniformity of opinion, no oneness of practice or belief. In the spirit
of toleration, of spiritual freedom, of brotherly love, we meet all men,
we accept all differences, we recognize the rights of all; and thus we
work for the consummation of divine humanity.

CHARLES JOHNSTON.



THE PURPOSE OF THE THEO-
SOPHICAL SOCIETY.

fore, entered on the thirty-third year of its existence. Like

many other similar bodies it has evolved and changed outwardly

during its life period. It could hardly do otherwise, especially
so far as its outer appearance and organization' are concerned. The
statement of its objects when founded would appear widely different
from those which now exist. But when examined more closely the
difference is not so great, for the main principles remain precisely the
same: and the purposes with which it was formed remain unalterable:
our knowledge of them deepens and as we grow our sense of the
importance of them broadens and deepens. In the course of real evolu-
tion this is always the case, and the Theosophical Society is not a forma-
tion beyond natural law. It has its place in the evolution of the human
mind, and it goes a step further—beyond the mind and intellect there
is the heart and Soul, and it is with the evolution of these that the
Theosophical Society is more particularly concerned.

The objects of the Society are three in number:

(1) The formation of a nucleus of Universal Brotherhood of
Humanity without distinction of race, creed, sex, caste or color—i.e.,
without any distinctions or separation whatever.

(2) The study of ancient religions, philosophies and sciences, and
the demonstration of the importance of such study.

(3) The investigation of the unexplained laws of nature and the
psychical powers latent in man.

These objects are similar to those of many societies. There are some
societies which deal with psychic powers: many which deal with unex-
plained laws of nature: others which devote themselves to the study of
religions, philosophies and sciences, both ancient and modern: and again
there are organizations which profess to promote Universal Brother-
hood. The Theosophical Society alone has all three. But its chief object
—to which the others are subordinate—is that formation of a nucleus of
the Universal Brotherhood of Humanity without any distinction
whatever.

We may talk of an ideal of Universal Brotherhood; we may have
a sentimental feeling that all human distinctions should be done away
with; we may find the same in many of the religious and philosophical

THE Society was founded in New York in 1875 and has, there-
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systems—in Buddhism especially—but we do not know why. It is when
we study the psychic powers—the higher psychic powers—and when we
study the real root of religion, that we find Universal Brotherhood be-
comes a condition of the higher evolution and that it falls at once into
its place as the necessary condition of existence of the higher humanity.
And here we gain a glimpse of the real purpose of the Theosophical
Society.

The evolution of a human being even physically is by no means a
simple matter. Those who study biology, or the science of life, follow
the evolution of very simple units—mere specks of protoplasm. As
evolution proceeds, these gain in complexity or, rather, life is manifested
in more complex forms. With this complexity comes a division of
labour, parts taking up a special work but each devoted to the main -
object—the better interest of the unit complex being, the united life of
which they form the various parts. The greater the unity of purpose, the
greater the strength. The main principle which governs such evolution
is the material one of the struggle for life.

But with this division of labour and the promotion of unity, there
is manifested the evidence of what are called the psychological qualities.
So much so that a distinguished Frenchman has written a small treatise
on “the psychic life of micro-organisms.” A still further advance brings
the mental qualities and the evolution of the human animal. Here
it is shown that the promotion of the unit life (however complex)
becomes enlarged. The unit being is now engaged not so much with
the struggle for its own existence but, as Henry Drummond put it, not
with the struggle for life, but with “the struggle for the life of others,”
The principle of self-sacrifice for a higher ideal is introduced with what
may be called the more distinctively human stage.

The unit being has its choice. It may either evolve merely as an
animal with material aims in view, or as the’ distinctly human, with
altruism and self-sacrifice as the guide to the evolution of character or,
further, to the “immortal” qualities of the life of the Soul.

As said above, these are the distinctively human qualities and are
the subject of that self-consciousness which all the philosophies have
studied. For the most part no bridge hitherto passed the chasm between
the material and the psychic—much less the spiritual. But studies were
brought to our notice by Mme. Blavatsky which show that there is a
continuity of evolution on three main lines—material, psycho-mental and
spiritual, and these latter form a part of the “psychical powers latent in
man.” This is the life and being of the immortal soul which truly is
obedient to a nature and laws of its own: and from their very nature the
manifestation of the soul, as evidenced by its powers, is well worth the
study and investigation of humanity. “The proper study of mankind is
man,” and the study of those powers of the soul which make man man,
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is the proper sphere of his operation. This again is a part of the purpose
of the Theosophical Society.

Madame Blavatsky in her books drew attention to the composition
of the human being. Mr. A. P. Sinnett had also put forward a ground-
work of similar origin, but Madame Blavatsky expanded this to a very
great extent, showing that the principle of evolution ought to be applied
in all departments of nature and that everything manifested is in
obedience to this law. It was demonstrated that from the remotest ages
of time there had been going on unbrokenly this continued “process of
becoming” and that the various forms of religion and philosophy were
but various statements of this fact as the common basis of life. Each
form was a demonstration suited to the particular genius of the race in
which it appeared. A part of the purpose of the Theosophical Society
was to examine these and give to each its proper place in the evolution of
humanity. In this way the Society would act as a sort of “spiritual
exchange” and form a synthesizing point (in place of accentuating a
separation).

Thus regarding religion as the obligation felt by the Soul to fulfil
its own laws, we see the grouping around it of philosophy, of science, of
ethics, of the entire moral sense of humanity, proceeding as a necessity
from the manifestation of the soul under material and opposing condi-
tions. In the evolution of the material universe there is, as shown, the
gradual unfolding of the soul. That which is hidden, gradually comes
to view. The life is manifested under material conditions, and gradually
it is seen that life and soul are one: that life and soul gradually permeate
matter. But history has shown us the internecine quarrels which have
arisen around the consideration of such origins, of philosophy and
religion. Thus the Theosophical Society puts forward the universal
brotherhood of humanity as the essential condition under which such
study and consideration shall take place so that each student has a perfect
right to express belief and disbelief with equally perfect courtesy to and
tolerance of a fellow student’s belief. The Theosophical Society was
founded for just such a purpose. To freely discuss and study precisely
such philosophies, religions and sciences is to get closer and closer to the
heart of life and is to evolve the Soul consciously and is the best means
to cultivate the sense of Universal Brotherhood which is, as said before,
an essential condition of the life of the Soul. The various religions
depend on the existence of the Soul. The Theosophical Society has
brought before us the development of the Soul and has also shown us
that its increasing manifestation is the result of purposive culture and
that such manifestation is the purpose of this evolution.

The various religions give a comparative history of the efforts in
this direction. But, as each formulated into a creed and crystalised
little by little, these efforts materialised externally and hardened. Each
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sought permanence in its own form and defied the principle of progress
and evolution. The principle of universal toleration in the search for
Truth and in the unfolding of the Soul, is safeguarded only by the appli-
cation of the ideal of Universal Brotherhood.

Thus Universal Brotherhood is a law of the Soul—but by no means
necessarily of the body—as yet. .With the increasing manifestation and
evolution of the Soul, it will become so, but only as each human being
devotes himself by discipline and culture to the fulfilling of the purposes
of Soul.

Therefore the culture of all parts—of body, mind and Soul, is
necessary to the fulfilment of being, the law of the Soul being the para-
mount law. It opens before humanity considerations of the most pro-
found importance, for it shows that as there are species of all kingdoms
below what is called the human stage, there are species also within and
beyond the human stage. In the triple evolution there is the development
of the merely animal man and of the intellectual man with all its powers
of self-seeking and self-acquisition. The powers of the intelligence and
of the lower psychic qualities may be devoted to that side—or it may be
devoted to the higher side—to the Soul and its powers, in obedience to
and by the cultivation of certain laws. Of these the law of self-sacrifice
is one of the first in the promotion of unity. And then before humanity,
open out enormous vistas of development and evolution which carry the
Soul beyond the human stage into the “angelic” or “divine.” Of these
“species” we do not know much, but at least there are the records of the
Avatars and we find traces of the steps of those Elder Brothers of the
human race who have stood as the guardian wall to humanity, keeping
us from sinking too deeply into the grossness and materialism which are
the standing temptation of our race when we devote ourselves to present
conditions and lose sight of a higher ideal.

Thus the Theosophical Society has as its purposes:

(1) A consistent purpose to be attained by concentration and effort.

(2) Making us aware of most important, though unexplained laws
of nature. :

(3) Making us aware of a triple evolutionary process—body,
psycho-mental and Soul.

(4) Giving us a rational view of the real importance of the study
of religion, philosophy and science.

(5) Educating humanity as to its real self and thereby starting the
study of the laws of the Soul and its culture, Universal Brotherhood and
all that it means, being the outer expression of one of the fundamental
laws of the Soul. )

ARrcHIBALD KEIGHTLEY.



AN EVENT.

Fragments. By “Cavé.”
Bhagavad Gita. “The Songs of the Master,” translated with an Introduction
and Commentary by Charles Johnston.

Talks on Religion. A Collective Inquiry, recorded by Henry Bedinger Mitchell.*

HEN a Buddha is born, it is said, the earth trembles and

quakes. So an Event may happen which will shake an oyster

from its shell or an occasional contributor from nearly ten

years of anonymity! The almost simultaneous publication of
these three books, with the THEOSOPHICAL QUARTERLY as their common
base and in a certain sense their synthesis, constitutes such an event. It
marks an epoch. It blazons a fact.

“Keep the Link unbroken,” was the last will and testament of
H. P. Blavatsky, the founder of the theosophical movement in the nine-
teenth century. And it was understood that this meant the “link”
between the movements of the past century and of this; so that when
the guardians of the old Wisdom next send out a messenger, there may
exist a vehicle, an organism, ready at hand to carry on to still greater
perfection the work of the Theosophical Society. But ‘“Keep the Link
unbroken” meant very much more than that. Is not the spirit more than
the letter? Of what use a Society unless it have a soul? And what is
the “link” between man and the soul that is in him? “And he dreamed,
and behold a ladder set up on the earth, and the top of it reached to
heaven: and behold the angels of God ascending and descending on it.
And, behold, the Lord stood above it.”

A strong link is made up of many strands, or, rather, of one central
strand reinforced by others. The spirit, intellectually mirrored; an
intellect, spiritually enlightened; an understanding, sympathetically com-
prehensive; a substratum, unweariedly responsive—all these and many
other qualities will be found in a link of the right kind, and in the link
which this Event evidences.

* * * * *

Undoubtedly first in significance is the Fragments, by “Cavé.” At
my own request it was given to me to review this little book—just one
hundred sparsely filled pages. But after reading it twice, very carefully,
it seems that not less than a year of constant study would make a review
worth while. It is the revelation by a soul of the Light it has found on

*For further information see advertisement on the last page.
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the Path. My belief is that for hundreds of years it will be read devoutly
and with love by those who seek that Path.

It is not a book to compare with other books. But in more respects
than one it should make a wider appeal than some of the greatest in our
literature, dedicated, as this might have been, “to the Few.” Those other
books are like gems on a golden shield. This book contains similar gems,
cut and polished by the same master hand, but set in jewels more personal
—and the gold of the setting has been hammered on a single heart. In
other words, the appeal is more immediate and direct. On the one hand
you have Perfection: “This, O man, is that to which you may attain;
that for which you should strive; that upon which the Great Ones
stand.” Here, you have a picture of the strife; of lessons learned; of
help won, and of the generous response of those who live for no other
purpose than “to succour and nourish like the heavens.”

It will offend the creed of no one; and all who seek God; all who
would serve man and who have realized that they can do this only with
God’s help, would gain by making this book their daily counsellor and
friend. What more can be said? Of what use to praise its terseness of
expression; its elegance of form (the Preface, presumably the last thing
written, is incomparably beautiful). Why speculate as to the source of
inspiration here or there? The spirit is the Spirit of the Lodge. Is not
that enough? That the spirit is so perfectly revealed—yes, that is won-
derful, and in that lies the real wonder of the pook. Test it as you will:
intellectually, it is clear and sound; morally, it rings true, without the
blur of psychic or emotional alloy; structurally, its lines are fine and
firm and noble. And it speaks to you of your own conflict; it reminds
you of your own birthright; it revives in you your own Light. It is the
actual experience of one who has fought and who still fights “the good
fight.” )

To the writer, our thanks (surely the thanks of everyone who,
whether absent or present, has had the love of this movement more nearly
at heart than any other thing).

Among ourselves, congratulations and rejoicing. For this book
is a proclamation, loud enough for all who have will to hear, that the link
has been kept alive and vibrant, and that on the ladder raised to heaven
the angels of God are still ascending and descending, and that “the Lord”
still stands above it.

* * * * *

Next in order (for a reason to be mentioned later) is the Bhaga-
vad Gita, translated, with an Introduction and Commentary, by Charles
Johnston.

Mr. Johnston was Sanskrit Prizeman both at the University of
Dublin and in the Indian Civil Service. So far then as the translation
is concerned, it should be superfluous to say more.

’
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Unfortunately, as some of Max Muller’s Sacred Books of the East
have demonstrated, a mere knowledge of languages counts for very little.
To attempt a translation of the Buddhist Suttas without a sympathetic
understanding of the older scriptures from which, in so real a sense, they
sprang; to translate the Gite without an intimate acquaintance with the
Sankhya and other systems which Krishna so luminously reconciles—
is like accounting for Luther as an innovator from Mars, or explaining
the mission of Jesus on the theory that Judaism never existed.

In the terms of the last simile, Mr. Johnston’s Introduction and
Commentary show that he has more than a knowledge of Greek: he
knows the prophets and the traditions of the Jews down to their ultimate
development among the Pharisees and Sadducees and Alexandrian Neo-
Platonists. That is to say—although no student of our literature needs
to be told this—he is on terms of friendly familiarity with the diverse
schools of Indian thought which Krishna tried to unify and which the
Bhagavad Gita co-ordinates. He knows the letter in order to preserve
the spirit. Language is his means; never an end in itself.

From the first chapter to the last, the Commentary is consistent and
vital. We have the gradual disclosure of a process, as orderly, as real,
as the unfoldment of a flower. It is a process which we ourselves are
undergoing. Each method of union—union by works, union by love,
union by insight, as chapter follows chapter—is explained and practically
applied. They are shown as interdependent, the one supplementing the
other. No stage can be omitted—least of all that described in the first
chapter, the title of which is “The Yoga of the Sorrows of Arjuna.”
For in that chapter we are reminded, not only that suffering is inevitable
as the lower self rebels against the prompting to turn from the outer to
the inner, from the transitory to the eternal; but that suffering is essen-
tially remedial. It is the fool in us that shrinks from it and tries to
escape. The knots of the heart must be untied, and when we lack the
energy and devotion to untie them by force of our own, then Life, the
great teacher, either breaks them or melts them with fire. At that point
we have the choice, either to shrink, backward and out, or to follow
Krishna’s advice and move forward to victory.

Constantly we are referred, in the Commentary, to our scriptures of
the West, where the same battle is described. This should help to make
the book acceptable to many, whose minds, accustomed only to Christian
terminology, are often bewildered and somewhat frightened by the
unfamiliar symbolism of the East. In fact, there should be a large and
steady demand for Mr. Johnston’s translation. Not long ago, a friend
in one of the bigger cities of the middle states, tried to purchase a copy
of another and older translation, and found at all the book stores that
they had “sold out.” Some “New Thought” lecturer had just delivered
a series of addresses on the subject (better than the average, it was said),
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and, for a week at least, had made the Gita fashionable! This is not
unusual, and readers of the QUARTERLY will be doing a public service if
they will call the attention of their friends, of that and similar pursua-
sions, to a work which is really indispensable to an understanding of
Krishna’s teaching. They may own half a dozen other translations, but
will need this one more, rather than less, on that account.

The printing and binding of the book could not be improved, and
the price would be impossibly low were it not that the author publishes
for himself and thus saves the purchaser the usual large commission.

* * * * *

Last, there is the Talks on Religion, recorded by H. B. Mitchell.
I was not able to read such of these “Talks” as appeared in the QUAR-
TERLY. Reading them in book form they impress me as immensely valu-
able. It is not that they contain new teaching: it is that they tend to
complete the old teaching by applying it synthetically and practically to
views which, from any other point of view, would be considered hope-
lessly divergent.

" Meetings were held for the discussion of Religion. Men took part
in these discussions who are specialists in various branches of modern
science and culture. The tendencies of some were frankly materialistic;
of others, agnostic; of others, idealistic. And the Mathematician, the
central figure, at whose rooms the discussions were held, was able in
almost every case with masterly grasp and insight and tact, to suggest
centripetal undercurrents, and if not actually to reconcile, at least to
relate opinions which appeared to be flatly contradictory. Without a
wide knowledge of the esoteric philosophy, this would have been impos-
sible (a debt which is amply acknowledged). But, in similar circum-
stances, how few, if any, even with that knowledge, would not have
found themselves engulfed in profitless controversy! Intellectual appre-
ciation of the facts and arguments presented; intuitive perception of the
tendencies which the facts and arguments concealed rather than revealed
—more than this: a clear recognition that “there is no revelation but
the ever-continuing,” and that each participant must have a message
unveiling some different aspect of the soul of things—all of these great
gifts were necessary for the doing of what the Mathematician did.

“Christianity and Nature,” “Evolution and Ethics,” “Mysticism and
Faith,” “The Renaissance of Religion,” “Has the Church Failed ?’—were
among the subjects discussed. The Historian, the Zodlogist, the Clergy-
man, the Biologist, the Pragmatist, as well as the Mathematician, the
Author, and the Editor, were of those who took part. And they are
not fictitious characters, but actual and very human persons. As you
read, you wish there were more historians like “The Historian”; more
bankers like “The Banker,”—particularly, for all our sakes, more clergy-
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men like “The Clergyman”! For listen to some of the things he had
to say:

“Christianity is not concerned with the dead, but the living. The
essential teaching of Jesus is not that His body died to ransom us, but
that His spirit lives to inspire us.”

Again, speaking of the evil days through which Christianity has
passed, and accounting for them to some extent as “the working out and
purging of the race from its poison,” he appealed to more than one
of those present who had severely and justly criticized the Church:

“Why do not you scientists who preach the conservation of energy
apply it? Why will you not see that the forces acting in men’s minds and
hearts must work outward to their inevitable conclusion? I can conceive
of Jesus waiting through the centuries till this should have been accom-
plished, waiting and working for its accomplishment. And I can even
believe that, whatever the human brain may- have thought, the great
Soul within foresaw all this from the beginning—foresaw the ages of
misunderstanding before His mission would be fulfilled, before His spirit
of love and of service would dwell universally in the hearts of those who
profess Him, before he could ‘come again,’ no longer, perhaps, as a man
among men, but as the Spirit of Man itself, animating and uplifting the
race to knowledge of its divine Sonship.”

From each participant something memorable could be quoted. The
Zoologist reminds us that “whatever is present in the highest organism
must also have been present, and always present, in element, in the cells
which compose it. The continuity of the germ plasm makes this certain.”
Again: “No one better than Clifford has insisted upon the absence of
finality in one’s system of thought, if growth in mental and intellectual
respects is to continue, for only the plastic condition allows growth.”

And this from the Pragmatist: “It is curious to note how often
when men seek forcibly to alter a given condition they succeed only in
re-establishing the content thereof in some new form or way. Again
and again has this been proved in political history, where the tyranny
of a king has been overthrown only to establish the tyranny of a mob;
and it is equally marked in the history of.ideas.”

The Oxonian tells us, “The truth is that you do not gain men for a
commanding idea, and mould them to it by making small demands upon
them, but by making great demands.” Even “The Youth” will arouse a
responsive echo in more than one reader when he declares that for his
part, whenever he feels particularly religious in Church, he gets up and
walks out to enjoy the sensation more freely!

Naturally, to anyone who reviews, and is privileged to criticize at his
leisure, there must occur many wise and brilliant things which might
have been said—after the event. And perhaps this may prove not the
least attractive feature of the book! It is noticeable, for instance, that
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practically without exception the speakers adopted the post-Darwinian
view of primitive man: that he was “little better than the animals,” and
that we can study him best in the modern savage. Renouvier, perhaps
the greatest of French philosophers, has branded that dogma as a super-
stition—which, in the view of the esoteric philosophy, it undoubtedly is.
In Professor Flint’s History of the Philosophy of History, he points out
of Renouvier that:

“He has always seen with exceptional clearness the inherent unrea-
sonableness, so prevalent among scientists, of assimilating primitive man
to a modern savage, and arguing directly from the latter to the former.
Primitive man may have been superior to savage man, while yet destitute
of advantages which the savage possesses. The primitive man, just
because primitive, although endowed with a good intellect, heart, and
will, could have no traditions, acquisitions, or habits. . . . You must
strip your savage of all that he has inherited or acquired before you can
get at anything primitive in him. But this means that you must take
from him all the corrupt tendencies he has inherited, all the evil habits
which he has formed, all the beliefs in which he has grown up, the lan-
guage which he has learned, tribal customs and usages, etc. But when
you have done all this, where is your savage? He is clean gone as a
savage. There remains nothing of him but those rudiments of humanity
which are common to him and to yourself. And these you must obvi-
ously study in yourself, seeing that it is only of yourself that you have
direct knowledge, immediate experience. But the knowledge and experi-
ence of yourself must be so analyzed and generalized, that what is indi-
vidual and peculiar, secondary and factitious in it, may be eliminated.
The primitive man must be conceived of as a true and whole man, yet
only as an abstract or generic man, without racial or individual deter-
minations. . . . Thus conceiving of primitive man he (Renouvier)
does not find it necessary to think of him as either originally good or
originally evil, but only as innocent and peccable. . . . Analysis of
the data of moral experience shows, he thinks, that it must mean that
man instead of reflectively and voluntarily accomplishing a possible
ascent in good from innocence to virtue, everywhere worked out a real
descent from innocence to vice” (pp. 659-662).

It is surprising, also, that throughout the discussion of “Evolution
and Ethics” (the third chapter), no reference was made by any of the
speakers to Professor Huxley’s remarkable essay under that title. This
was due, perhaps, to the fact that Huxley was so widely misunderstood—
even Spencer misunderstood him. Huxley’s statement that “the ethical
process” is in direct conflict with “the cosmic process” as a means of
growth after a certain point of development has been reached, was taken
to mean that he had in some way abandoned his earlier views and had
been guilty also of a flagrant contradiction. And few of those who read
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his Romanes Lecture when it appeared in 1893 have read his Prolegomena
(of 1894) to that lecture, which precedes it in Volume IX of his “Col-
lected Essays.” The Lecture and the Prolegomena should be read
together, and will then be found, in many respects, really illuminating.
For few will deny that Huxley was above all things a great thinker.

Such wisdom after the event is rather cheap, however. It is con-
tributed partly because it is supposed to be the function of the critic,
when reviewing a book of this kind, to know better! But having done
my duty to that extent, it may now be less questionably in order to appeal
to all readers of the QUARTERLY to do their utmost to bring these “Talks
on Religion” to the notice of their local newspapers for review, and to
the notice also of their local clergy and literati. It will be good work
done for our common cause.

* * * * *

Thinking once more of these books, after the reviews have been
written, two other points appear as noteworthy. The first is that the
message of each is human. And of all of H. P. Blavatsky’s sayings,
there is none that we can less afford to forget than this: “Keep your
Theosophy human!” Academic dissertations on metaphysical subtleties;
authoritative dicta on the nature of things unseen; elaborate explana-
tions of unimportant correspondences—these things, though labelled theo-
sophical, are perversions of the theosophic purpose. Not a hint of them
is to be found in any one of these books. There is scholarship, but not
scholasticism; mysticism, but not mystery; brotherhood, but not gush.
The appeal is to the humanity in each one of us, and to the best in that
humanity.

The second point is that these books, in the order in which the
reviews have been arranged, curiously elucidate and promote the three
objects of the Theosophical Society.

The principal aim and object of the Society is to form the nucleus
of a universal brotherhood of humanity, without distinction of race,
creed, sex, caste or color. The Fragments not only breathe in every
sentence the ideal of brotherhood, but expound the only basis upon
which true brotherhood can be founded—identity of Spirit and com-
munion of soul.

The subsidiary (or supplementary) objects are, first, the study of
ancient and modern religions, philosophies and sciences, and the demon-
stration of the importance of such study. The translation of the
Bhagavad Gita, with the translator’s invaluable commentaries, is a splen-
did illustration of how that object can best be promoted, and of how,
properly understood, it furthers the cause of brotherhood.

The second of the subsidiary objects is the investigation of the
unexplained laws of nature and the psychical powers latent in man. In
times past it was thought that “psychical powers” must necessarily refer
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to abnormal or phenomenal developments—to clairvoyance and similar
faculties. But we have learned that this was quite a narrow view, and
that “psychic” covers all the emotional activities, all the processes of
the mind, all the reactions of the senses; and that the higher phases of
each of these are latent in the vast majority of mankind. So Talks on
Religion, which deals primarily with the unexplained laws of nature and
with the cause and meaning and value of such phenomena as religious
emotion, is in direct furtherance of the third object of the Society.

Trusting to memory only, it is doubtful if the word Brotherhood
is mentioned in any of these books, not even in the Fragments, which has
been referred to in that special connection. But how clear and unmistak-
able their message! Far more clear than by tiresome chatter of the word.

There was a Chinese sage, to whom went an inquirer, saying, “Tell
me, I beseech you, about Brotherhood.” And the sage looked at him in
gentle wonder, and answered: “My child, what do you mean? What new
thing is this that the invention of man has sought out?”’ The inquirer
was troubled. He knew much about Brotherhood, and had gone to the
sage merely for finishing touches. Presently he went to another sage,
great, but not quite so great as the first, or perhaps great in a differ-
ent way. And to him he repeated his question and complained of the
answer received from the other. The sage smiled. Then he said this:
“Words are employed to convey ideas; but when the ideas are mastered,
we forget the words. Blessed indeed to meet one who has forgotten the
words! The Sage loves others, because he knows what they are. But if
they did not tell him of his love, he would not know that he loved them;
and when he knows it, he is as if he knew it not; when he hears of it,
he is as if he heard it not. His love of others never has an end, and
their repose in him is endless also. To the Sage, many things are One.”

And perhaps in this silence, this most effective silence, we have
the clue to that which makes these books so human. Not only do they
contain knowledge which we can use, daily and almost hourly; but it is
presented without preaching. It is simply exhibited, and after looking
at it we go away and preach to ourselves!

In any case, whether that explanation be accepted or not, the
result is undeniably admirable, and, with the other features noticed
(each reader will discover new ones), should give to the movement
everywhere a wider scope and an added power, marking this year as a
turning point, both of consummation and of far-reaching advance.

E T H.
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passed away, to his mother who is still in the flesh. They present

the same curious mixture of the valuable and the worthless

that we usually find in such documents, and the life of another
state of consciousness as depicted in them differs more in degree than in
kind from our own. The letters were written through a medium, her
arm only being used for the transmission of words, and cover a period of
about six years, ceasing with the death of the medium herself. Their
genuineness is vouched for by the writer of the preface, Miss Sarah
Louise Ford, of Boston.

The chief interest of the book lies in the development of the char-
acter and intellect, and even the style, of the son, Wadsworth Cecil, a
young physician, who died suddenly of diphtheria shortly after he had
begun to practise, and furnishes a remarkable instance of “a ruling
passion (literally) strong in death.” To a theosophist the letters go far
to corroborate the idea of heaven or Devackan, as a dream-life wherein
our strongest desires, our highest aspirations are fulfilled, and the
greater part of the book describes as actually taking place many things
which might have been merely a subjective vision. One of the most
curious things in it is the intense interest of the young physician in every-
thing related to his profession, and the progress that he seems to make
in medical knowledge and skill. There are seven bodies, he says, all
capable of separation, and even on earth it will not be long before they
can be taken to pieces like the parts of a watch, and cleaned and repaired
and put together again. As this has already been done here for the eye
and the stomach, it was a pretty safe prophecy to make. He seems to
confuse “body” and “shape,” for he goes on to speak of his many shapes—
a thought shape, a luminous shape, a spirit shape, etc. And again he
speaks of the last body, which will be born into the seventh sphere, and
contain all the lighted powers as organs. The uvula, he says, is a storage
battery for the next body, and little coils of ganglia lie in every part of
the physical body as preparations for the higher result. The study of
the human body is the key to all knowledge. When ignorant people are
taught more about their bodies, and the proper use of every ligament
and tendon, valve and cell, they will understand the relation between
mind and matter. Matter is the light of the mind in a denser condition.
Everything seems to this student to be expressed in terms of light and

1 VERY inadequate title for these letters from a son who has

* Published by Geo. H. Ellis & Co., Boston.
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electricity and vibration. He hardly knows what is meant by a cycle, he
says, but he knows that certain seeds of powers which are left by adepts
culminate and work into action among the people, and this gives a rise
or lift to mind all through the kingdoms, not only in earth, but in the
next sphere and the next. So there is constant progression in knowledge,
and by and by what is now the lower mortal law will burst as a flower
into the higher sense. He speaks many times of the storage in all the
organs for the future body. “The potency of the future is as the meat
in the nut.” After the sixth sphere it is the power, not the organ, which
is considered and used. When we understand all the organs, they will
be raised into the glory of health, and in the seventh degree the white,
spiritual-atomed being will occupy its body as a palace or mansion. There
will be no need of the circulation of the blood, for the fire in the blood
will have taken its place. Veins are the conveyors of magnetism and
arteries of electricity, and when these two are as one in balance, there
can be no disease. Again he writes:

“There are two ways of becoming immortal, eitber by overcoming
the obstacles of life and making deposit of a strong-principled self, or by
sinking back as a soul-seed into earth and back through the animals into
chaos, becoming an element, and again starting with all heredity effaced,
and almost as a new identity.” But souls, he resumes, are never entirely
lost after once having “acquired individuality.” The doctrine of the
development of the Soul is continually cropping up in these letters,
though often very crudely expressed, as indeed is most of the book. In
another letter the young physician says, “I don’t wonder that it was
said that Christ turned water into wine, for I find that the properties
of all results lie in water. It is enough to say that what Christ did was
not by a miracle, but by a natural law.” Natural law also permits the
development in the eye itself of far or near vision. “I saw how this
might be done by certain loosening of small muscles and widening of
others so as to give more space in the iris.* It is possible this could be
attained upon earth if people believed it, or the eye-doctors could see the
law.”

And in another place Dr. Wadsworth says that when people are
brought up from materiality into more refined conditions, there will be
exceeding lightness of the human frame. The true man will be made
up of sinews, nerves, cords and tendons, and the flesh which breeds
disease will go down to animals and out. He speaks of the essence of
fire, which refuses to run in flesh, but keeps to the nerves. And yet there
is so exalted a nerve-state, that the fire even irradiates the outer self,
unless the man carries too much fat.

*1t is, of course, the shape of the eye-ball, not the iris, that affects the length
of vision.
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In the same letter he says the power of magnetism sent by the
hand or the will, is to be a great force on the earth. Mind is in high
action, and in less than twenty years it will be able to conquer any
disease without medicine, save, perhaps, the very finest quality of some
herb. The power of hypnotism will rule, and prevent pain of all kinds,
even in operations.

Several times he speaks of sight as merging into feeling in the fifth
world; “and the moment I feel, then I see, because every nerve sees.
I know that in the physical body the nerves had eyes, only they were
undeveloped. . . . As we progress, every nerve sees, and develops
into what is called the sixth sense or intuition. . . . To see and hear
exactly as we did on earth we must have the same apparatus, with the
same vibrations, or else use what we call a medium to see and hear with.
I can see my words as fire, and watch them glance along the nerves and
come out at the end of the medium’s pencil. But I do not see the marks
nor the paper, which are in the outer world. Christ could turn water
into wine because he could control-every element. It is done on the
principle that in the finer air all elements exist, or that all that composes
the earth is elementally within the ether. All things contain a bit of all
other things. . . . There is a great fact, that the moment the soul
neglects any part of its mansion it begins to die. Body is a thing that
has got to be tuned up in every minutie, or it loses its sounds and its
vibrations. . . . Father and I are learning the highest method of
motion, higher even than rolling one’s self in a fireball and willing the
way to certain points. It is a simple infilling with desire to be at such
a point and consuming the body, as it were, in the desire, and thus
becoming entirely unconscious for one moment. It is an awful intensity,
and could not be done by anyone on earth, for memory and every prin-
ciple of self are dropped for a moment, and if the life-thread would not
connect, then there would be loss of individuality. After sleep the soul
easily catches the thread of life, because memory and nearly all the
soul-forces remain attached, but when a soul drops all these, and remains
entirely isolated for a moment, so as to overcome distance, then is the
danger. Suppose I had lost myself and could not connect! Well, it must
be learned if we would be in all parts of the kingdom at a moment’s
notice.” '

Many spheres are quite out of sight from earth, he says. “The
planets are all earths, just as this one is, and belong to what we call
borderland,” a curious confirmation of the theosophical theory that all
visible stars are on the same plane of matter as our world.

The flesh down here (i. e., on earth) is water and pulp, but in the
spirit it is light and fibre, like a spider-web or the filaments of a fine
petal. In higher worlds the flesh is yet more spiritualised, being com-
posed of ether and light. . . . I am a second body now, and my
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second self is ten times more alert and light and youthful than the
other. . . . There is a way, too, of living on, and shedding age
by not dying, a kind of caterpillar condition. This is the old Rosicrucian
system, and is done in caves and deep forests. When Jesus went up in
the Mount to pray, he cast off his outer self, and renewed (his body)
without dying, and so .came down fresh and young. A great many do
this. They are very wise, having known many generations.
Did you hear me when I said, No, I could not make shape yet? Possxbly
in time I could learn to put myself together, but hardly to look natural,
I fear. You would not like to see me unless I could thicken to my
former shape and face. This is only a chemical arrangement. But at
present I have too much to do to try to form. It is not hard work, but
a long process of affinity with like atoms—Ilike modeling.” .
Then he takes up the germ-theory again, and once more repeats that
germs are live atoms. “They are builders and destroyers, the one pitted
against the other, like all the opposites. If any one can find a way to
increase the white corpuscles and set them against the red corpuscles,
this would drive out disease. There are two sets of germs in a body, the
spiritual or white (second body germs), and the material (or éarth-
body), red germs, and it is the red germs that begin to cause decay in
whatever organ is used or exposed too much. And the white corpuscle
germ if increased in numbers will stop that decay. The trouble is, that
no one looks at it in this light, and so they don’t try those particular
elemental extracts from roots, which will increase the white corpuscles,
and thus eradicate disease from the red ones. The ‘gold cure,’ so-called,
is somewhat successful for the very reason that it increases the white
germs, and drives out the rot of liquor.” This is again quite on a line
with theosophic teachings, which describe the white corpuscles—as indeed
science has done—as the scavengers of the body, the devourers of the
germs of disease. As early as 1846 Dr. Waller said that the white cor-
puscles were able to pass through the walls of the blood-vessels, and go
all over the body, of which they are the sanitary police. And Dr. An-
drew Wilson in 1893 said much the same thing. (Lucifer, Jan., 1894.)
Theosophy adds to this the statement that the spleen is the reservoir of
animal magnetism, and the original centre of the force which evolves
the astral man. It would seem then, that to increase the number of
white corpuscles, those “elemental extracts from roots,” of which Dr.
Wadsworth speaks, should be directed to the spleen. But perhaps even
more efficacious would be what he calls the main thing for doctors, and
in fact for everybody, to raise the tone of the soul, to expel fear, deceit,
idleness, ambition and all evil forces. Where would the old notion of
the spleen as the source of melancholy come in then? There is a point
of mind that can be reached, he says, where nothing distresses. It corre-
sponds to insanity. “Insanity is the unconscious depth, while what I
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mean is a conscious height, a peculiar oneness with the divine law, so
that the soul can overlook all obstacles and know their reasons.”

~ Again he speaks of the use of certain herbs as so dilating the eyes
that they acquire telescopic powers, and worlds can be seen at immense
distances. Also, that the ear-drum can be excited to such a degree that
one can hear the past, as in a shell, the revealments of history at the time
the shell was forming. . . . “An old Egyptian told me that the small
efforts and longings of people to see or hear or understand were all as
dim prophecies of the future unfoldment.”

I might go on much longer with the plucking of flowers from this
garden of another world. I have abstained from gathering weeds and
thistles, for those we can find everywhere, nor has it seemed best to
quote the descriptions of celestial mansions and household conveniences
and curious contrivances of all sorts. It has been pointed out to me that
the “spheres” and planes spoken of by the young doctor were all sub-
divisions of the astral plane, and that probably he had not got as far as
Devachan at the time of writing. Also that many things said by him
as to conditions in the astral and physical bodies, while absurd in the
eyes of a scientist, are quite right when read as he wrote them, in the
language of another sphere of thought. Whatever we may think of this
explanation, it would certainly be well to look at the book from the
writer’s point of view, for nothing does more to widen one’s mental
horizon than to be forced sometimes to take another’s point of view
instead of our own. It lifts us out of our ruts, it compels us to see that
there are many things in heaven and earth not yet formulated in our
philosophy, and many, many misconceptions and errors that we have
yet to correct. The great thing is to keep an open and unprejudiced
mind, and to be ready to receive new ideas, however strange, and as
strangers, give them welcome.

Above all let us realise, at least, that we have infinite fields of Knowl-
edge still to explore, and that much of our progress consists in an ever-
increasing ability to slough off the tramimels of our old intellectual skin,
and be ready for the new. Walt Whitman said this many times, but never
perhaps more beautifully than in these lines:

“This day before dawn I ascended a hill, and looked at the crowded
heaven,

And T said to my Spirit, When we become the enfolders of those orbs,
and the pleasure and Knowledge of everything in them, shall we be
filled and satisfied then?

And my Spirit said: No, we but level that lift, to pass and continue
beyond.”

KateARINE HILLARD.



THE PRESENCE OF THE
HOLY SPIRIT.

HE first fact about Lent is that it is a time for repentance. And

the first fact about repentance is that in repenting of anything

we do or feel, we “think better of it,” as the phrase is. It is

because we see the better that we despise the worse. Mere lamen-
tation or penitential exercise over sin would be vain regret. It is from
the vantage-ground of something sound and strong, reached somehow
in spirit if not possessed in habit, that we look down on weakness for
what it is, that we see it with fit feelings in its own ugly colors; and
seeing our weakness for what it is, is another name for repentance. Lent
is a summons to repentance, and so it is a summons to the best in us to
rise up, and look about on whatever else is in us with the look of under-
standing and domination.

So Lent reminds us of that strange phenomenon, the rise of the
better and stronger in us. It seems naive to call it strange, this subject
of prayer and hymns and a million discourses. But rightly looked on
it is strange. The man is not all of him there at any moment. There is
more of him as it were, in hiding. This is, of course, not always a matter
of wrong and right doing. Now he is stolid and tongue-tied, though
he knows there is something in him to say. Then somehow “a bolt is
shot back somewhere in the breast’” and he can speak out what he feels,
Now the day is dull to him; business is tedium; good old friends have
worn off their novelty a bit too much, their friendship seems to have
grown threadbare from too much contact, he knows what they are going
to say and the other thing they do not say, for a reason; the family
is touched with staleness; and the great enterprise in front fades a little
from its seductive brilliancy too. Then the touch of life comes upon
him, something happens to strtke him, as we say, it strikes fire from him,
his nature ignites, and in the glow all those things light up again. Now
he is weighing some trespass or neglect of others, weighing it fairly
according to his knowledge, with annoyance but with justice, and reckon-
ing how warm or cold or cool his own bearing should be. Then from
somewhere comes a wave that lifts him where he can only give and ask
nothing, and through him the wave rolls on, to the trespasser, or not
to the trespasser, but still rolls on. Now he is busy at a work that
enlists all his ardor; till suddenly it occurs to him that what is beckon-

*A Lenten Address delivered at the Church of the Ascension, New York.
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ing him from in front is a vision of himself when he shall have suc-
ceeded, become an admirable creature indeed in the eyes of all around;
it occurs to him that after all that was not exactly the object of the
work, that he would be unwilling to admit it to anyone as his own
object; that a sort of fraud lurks in his ardor; and then he works more
intelligently because the work’s essential object becomes his own.

In such transformation perhaps it seems as if the chief agency
was some chance reminder. The reminder may be there as often as
you choose, but it would be impotent to work a change if there were not
something within to be called forth. Without that the reminder would
call in vain. What these instances attest is the fathomless resource
within, true though it be that it must be called forth, and called not once
or twice. We experience in ourselves in every subject of life what we
feel to be meaner and what we feel to be greater. It is the greater
that we should like to put in power and in command. We cannot do
so by a mere edict of the will. We cannot do so, because our mere con-
scious will does not reach directly down into the deeps of being where
our hidden strength resides. Our ordinary conscious selves are not long
enough of arm, or strong enough of hold, to stretch down to the bottom
of that teeming darkness under them and grope and seize and drag forth
to open expression all that may be there. Indeed there is no bottom, no
limit. *~ “We are open on one side,” as the greatest of American thinkers
has said, “to all the attributes of God.” ‘““There is no bar or wall in
the soul where man the effect ceases and God the Cause begins. The
walls are taken away.” Subtily commingling with ourselves and ready
if we open to it to flood the flats of life is that fresh stream of potential
good, of gracious, happy inspiration, flowing from out of sight. I say
what we can do is to call upon it and open to it, to know it for God in
us and pray that it may grow more.

“They said unto Him, we have not so much as heard whether there
be any Holy Ghost.” That may almost stand for the state of mind of a
whole body of educated men amongst us. To them the existence of the
Holy Spirit is at best a subordinate and inconspicuous item in a ques-
tionable theology. In truth it is the nearest fact of all religion. To
prove its existence—that means nothing at all but (as the word prove
once signified) to test its existence. “The influence of the Holy Spirit,”
writes a literary critic of eminence amongst us, “is a matter of actual
experience, as solid a reality as that of electro-magnetism.” I am not
in the least concerned here to draw a line nicely between natural and
supernatural. I have had enough of the philosophical intellect’s issue of
an injunction against all religious experience until the long hearings in
its litigation are over; like a court of chancery wearing out the life of
natural heirs before it duly divides and delivers to them their property.
The answer to all courteous indifference and all dilatory philosophy is,
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God the Holy Spirit is met in prayer. Turn to the Most High within
you, turn to the blessed in inward experience, worship it, open to it,
and make it prevail. For the rest, conduct your philosophy apart, in
such time as your life may grant you for it.

The sense of the presence of the Holy Spirit within us is power.
If it is a moment for action we can spring into the thick of it, as if flung
from the hand of God. We can fight in the thought that He is in us,
looking through our eyes, and wielding our arm. If it is a moment
for patience, we can persist and endure with something of the endur-
ance of a tool; for a tool may be broken but it does not grow tired.
This Presence too is intellectual power, it is wisdom. The mind is not
a perfect instrument till it is at one with itself, till the man is single-
minded. Reverently giving entrance to the Holy Spirit, we give up the
key of every chamber of the brain, that our utmost intelligence may be
at the service of the One that now takes command. We are wiser
because we are not distracted. We are wiser too, because we see from
a higher place, looking down from above, commanding more things and
their proportions. From the same source comes moral power. We think
many a thought that we should be loath to speak aloud, but to begin
to live our inward existence in this Presence, realized—that means to
transform the very mood and mind itself. “Eat, even when you are
alone,” it has been said, “as if you were at the table of a king.” Surely
it will make a difference in the thoughts of our most private conscious-
ness to become aware that we are in the intimate presence of the King
of Kings. i

The sense of the presence within us of God the Holy Spirit is
relief. It is the sense of a supremacy. The narrower self may let the
reins go to the higher power. So long as the decision is given by the
best we know, we are at rest. Better we cannot do. The questionings
and apprehensions of the narrower self are superseded and may cease.
This is the meaning of Dante’s words, “in His will is our peace.”
Utterly to commit ourselves to the ideal, the Living Ideal, One within
us, is to forestall bewilderments and trepidations. It is to reach security.
It is to rest in the Lord. The fact that He is Lord within us means our
rest. Relief comes with unity, and in this first and simplest way the
Holy Spirit is the Comforter.

It seems as if many Christians did but half learn the Christian
thought. They learn that of conscience, of heart-searching and self-
criticism, but not that of the peace which passes understanding. They
think in Lent of penitence, but not always that really to repent, to see
what is low in its true colors, means a change of will, re-union with
the Perfect Will, forgiveness which takes away sin, and which strangely
misses of its effect if it does not calm and lift and poise. The sorrows
of Lent are means, they must be tasted to the full, but the sooner they
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bring us to the end for which they exist, the better have they served.
Christianity is a religion of sorrow just so far as it makes us seé sorrow-
ful things as they really are. But it makes us look at them that we
may mend them, that we may bring happiness and bring it in ourselves.
This Presence which can nerve and clarify and calm can also aggran-
dise life. The Holy Ghost is thought of as a power in one’s
own being alone, but it is also, if one may venture to put
it so, a social fact. The unrevealed Perfect is in the man we talk to,
as well as in ourselves. I have listened to my teacher too well not to
know that there is more than one self in a man to be addressed. What
if we should address this deepest in him? Or, if we feel it presumption
to speak to that latent Spirit in words, at least we can be mindful that
it is there. ‘“Honor all men,” runs the text. “Have reverence for all,”
said St. Francis. To remember the Presence is to fulfill these sayings.
We see the faults of our friends and the monotonous dinginess in human
nature all too well as we grow older. And yet, “there is no bar or wall
in the soul where man the effect ceases and God the Cause begins. The
walls are taken away.” To the discerning eye, human personality is
translucent, and the glory of God shines through. The persons we know,
seen in their deepest individuality, take for themselves the dignity of a
throng of strong and diverse spirits, ranging up as if in the courts of
Heaven, toward the light that burns above. The miracle of their trans-
figuration is accomplished. For it is part of the secret of worship to
triumph over the commonplace, to enhance life and transfigure men.

DickinsoN S. MILLER.
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THE WILL IN THE BODY.

III. THE CrReATIVE WILL IN MAN.

We have studied the will in two great realms which are common to
man and his cousins the animals: the realm of the search for food, and
the realm of race continuance through reproduction. In general, we have
found that, in both these realms, life rests on a series of quite definite
exercises of the will, as definite as that of which we are conscious, when
we lift a book from the table, or when we rise and walk round the room.
It is well, at such a point as this, to lift a book, or to walk round the
room, just to remind ourselves of what the will really feels like, in
operation. Otherwise, we may be muddled by metaphysical unbelief.

Life rests on these innumerable acts of will. In the one case the
result is the continuance of the individual who, if he ceases to eat, will
in due time cease to live. And in general we may say that the will, stimu-
lating the search for food, thereby stimulates to the conquest of space,
setting the seeker a-roaming over the wide face of the earth. In the
other, the will, promoting race continuance, with all the sacrifice this
implies, prompts also to the conquest of time, for through reproduction
each race does in a certain sense bridge over time and become immortal.
The conquest of space; the conquest of time; these are, if we look at it
in a large way, the fruits of the will. Life thus rests on innumerable
acts of the will. On what do these rest?

When we considered the wonderful and pathetic family of moles,
which set out westward from the Ural mountains millenniums ago and
burrowed as far as Britain and Brittany but failed to reach the promised
land of Ireland, we saw that there was a wonderful unanimity between
them, though they had never met and consulted together in earthy parlia-
ments; a oneness of will that has lasted through ages and has shown
itself more steadfast than the Roman Empire, or the feudal system, or
representative government. In this greater single will their individual
wills rested. In obedience to it they exerted their own energies and bur-
rowed ceaselessly. So this great will, working through the entire mole
community, wrought its victory over space and a like victory over time.
And as it is with the moles, so is it with all beings. Each has its definite .
power to will or to abstain. Each can eat or not eat, drink or not drink,
as he wills, like the horse in the proverb. Yet around and above these
individual wills is a larger will, and the small wills are strong only as

*Copyright, 1908, by Charles Johnston.
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they rest in that. And that great will seeks, and in a measure gains, the
victory over space and the victory over time, guiding material life until
it covers the whole earth and making it, through the animal world, in a
certain sense immortal.

So far we have gone by methods as safe, as plodding, as those of the
mole himself. But now we bid him farewell. We must transcend him,
leaving him behind, and entering a region which belongs peculiarly
to man.

There are said to be certain ants in Texas which more than merit
the eulogy of King Solomon. I believe Mr. Darwin is responsible for the
story that they plant seeds and gather the harvest. Perhaps they do.
But if they do the exception is only the more striking. For in general we
may say that only man uses his will creatively on other living things.
Many creatures, all, indeed, use their wills to act on other living things.
The cow crops the grass. The tiger gathers in the cow. But this is
destructive, not creative; and there lies the great difference. Man acts
creatively. Man exercises the creative will.

What primitive man really was like, no anthropologist knows. All
that is so long ago that the record is illegible. But we can say, with some
confidence, that certain rude races do certain things at the present day, and
that there are gradations from their doings, up through a whole range of
improvements, until we come to ourselves and our high perfections. After
the stage of killing game for food—which, curiously enough, breaks out
again in our own aristocracies—we see that one of the first meliorations is
the domesticating of wild animals to be servants or companions to man.
And we see another thing, the significance of which is immense. We
see that, in every case, the animals thus taken under the wing of man
begin to undergo a change. Let me illustrate this by a conspicuous
instance. Birds of different kinds lay eggs in differing numbers, some
less, some more. Those whose nests are well-guarded, or inaccessible,
lay only one or two, as do the eagles on their mountain peaks. Others,
like the pheasants and partridges, which nest on the ground, lay a good
many, perhaps a round dozen. The reason is that they are much more
likely to be destroyed, so that the number is a kind of insurance for the
species. If a partridge rears two broods in a year this would make two
dozen eggs to the credit of her housekeeping. But the average of bird
life is much lower, only five or six eggs a year. Now for the creative
will of man. By careful selection he has developed the common barn-
yard fowl until a good hen can lay not two dozen but two hundred
eggs a year, something that Nature unaided never would have accom-
plished. So that man has not only domesticated the hen but has endowed
her with properties she never possessed, and never would have possessed,
in wild nature.

With dogs the result has been similar but more picturesque. There
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are a hundred kinds of dogs, from the huge St. Bernard to the tiny
Mexican, each with some special feature or character; some of them
developed in scent, some in strength, some in sagacity, but in all cases
something produced which Nature did not produce, and in all proba-
bility never would have produced. So with horses and cattle. In each
case we have added something to Nature, differentiating the huge, ele-
phantine dray horse from the almost antelope-like thoroughbred; or the
delicate-tinted Jersey on the one hand and the sturdy short-horn on
the other.

But man’s miracles in the vegetable world are even more wonderful.
We have all been asked of recent years to admire the works of Luther
Burbank, and very wonderful they are without doubt. But he is only
doing what has been done for countless centuries, since the dawn of man’s
wonderful day. Take, for example, the huge cabbage that one sees at
English flower-shows, an immense green sphere of close-packed leaves,
weighing as much as a sheep. It has been developed, by minute grada-
tions, from a wild plant by the seashore. Or take the rich-hued, round
apples, each with its peculiar aroma, that one sees at the same shows.
They have all come from the small, bitter crab-apple, which still spreads
over the Siberian hills. With wheat, the mystery, the miracle, is even
greater, for it is by no means easy to say with precision what the prede-
cessor of wheat was, or whence comes this wonderful possession, the veri-
table staff of life of our race. The ancient Egyptians declared that wheat
was a divine gift, bestowed upon man by the godlike Osiris; and ever
since his day there has been something sacramental in this golden grain.
And so we might go on, enumerating practically all the plants in our
vegetable garden, and showing that in no case do they remain as
Nature left them; all have been made over again by the creative will
of man; endowed with new properties, given new forms, developed in
new directions, made something more, and something better, than Nature
made them; or, in some case, turned into phantastical directions into
which Nature could never have turned them.

This last point, the total deviation from Nature, may well be illus-
trated by the banana and the rose. The bananas which we are accustomed
to see on the pushcarts of Italians, or suspended amid groceries, are by
no means wild, nature-grown fruit, though most of us may think
them so. There is a genuine wild banana, and it has seeds as large as
chestnuts, seeds that are perfectly fertile, as are the seeds, let us say, of
the pine or beech, whose seedlings we see everywhere through the woods.
But the banana we know is practically seedless; it is the prehistoric ante-
type of the seedless orange or the seedless grape, which are nine-days’
wonders of our generation. But who first grew the seedless banana, it is
beyond the wisdom of the wise to say. The memory of man runneth
not to the contrary. And so with the rose, such a double rose as the far-
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famed American beauty, or the Gloire de Dijon, or Maréchal Niel, or the
other fair blooms that the poets have celebrated. Strictly speaking these
lovely flowers are unnatural, even morbid. Nature never produced
them; Nature could not have produced them; Nature could not preserve
them to the second generation if man ceased to play Providence to
the roses. ,

The development of the double rose is as follows: It comes, of
course, from the single rose, the wild briar, which is spread through the
greater part of the northern hemisphere. The wild briar, whether white
or pink, has five heart-shaped petals, and these are set round a mat of
gold, made up of the pistils and stamens, the reproductive parts of the
blossom. It seems likely that these pistils and stamens are specialised
leaves; that natural selection has by slow and infinite gradations, shaped
them to their present form and purpose from some such form as the ferns
still show, a leaflet whose under side is covered with spores. But be
their origin what it may, it is certain that the pistils and stamens have
a tendency to run down hill, to degenerate, to return to their earlier
shape, as leaves, or petals. And this degeneration seems to take place
through overfeeding, through a certain rank luxuriance of soil or some
like cause, which coarsens the life of the plant and degrades its vitality.
This is exactly what has happened to our much-admired roses. The
former reproductive parts, the pistils and stamens, have degenerated into
leaves and now supply the extra petals of the double rose. The same is
the case with a great many artificially double flowers, such as double
rhododendrons, double azaleas, ranunculuses and ever so many more.
The rose has sacrificed use to beauty. To be more precise, we have
forced it to sacrifice the future to the present, to lose the reproductive
power, in order to gain additional petals and so make a finer show. It has
gained the richness of velvety beauty that countless poets have sung, but
in gaining beauty it has become a helpless parasite on man, unable of
itself to continue its species; seedless, propagated artificially by budding,
by grafting a rose-shoot on the still vital stem of a wild briar; or, more
simply, by the setting of cuttings in rich earth, as fuchsias or geraniums
or carnations are multiplied.

So that it is in reality no compliment for the poet to say that his
love is like the red, red rose. Did he but know it, he is saying the
equivalent of this: my love is fair to look upon, but she is an unnatural
being; she has sacrificed one of her noblest powers to mere outward show ;
she is no longer able to live the free life of Nature, but has become a
parasite, dependent on man for artificial continuance. Surely this were
a simile more befitting a Sonnet to a Suffragette, a creature who has
stepped from her true place, and is mimicing the activities of a different
being.

Be this as it may, it is certain that plants like the rose and the
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banana are not Nature-made but man-made. They represent the power
of man’s creative will, producing something which Nature has never
produced; more than that, something Nature would have been quite
incapable of producing; something Nature could not even sustain, were
man’s hand withdrawn. For there would be no second generation of
_ roses and bananas, if they were left to run wild. Seedless, they must be
artificially continued; they are man’s creation, dependent for their very
life on man.

We might well extend this view of the matter and recount the activi-
ties of man’s creative will in the inanimate, as well as the animate world;
showing how man has gradually mastered all kinds of materials and in
many directions has produced things that Nature never produced, such as
fire-baked bricks, or china, or colored silks, or metallic sodium, or calcium
carbide, to mention only a few that float on the surface of memory. And
even more wonderful are man’s doings when we come to the imponder-
ables—as it used to be the fashion to call them—the naked forces, like
chemical affinity, electricity, and now ether-waves. Man has ceaselessly
advanced from the coarser to the finer, gaining mastery over ever more
recondite realms of power. Let us illustrate this in a simple way. Of old,
when we wanted light by night, we used to kindle a fire of sticks to set
some solid material blazing. Then came oil-lamps, fed with oil pressed
from the olive, or the cocoanut, or, later, the refined blubber of whales,
or the mineral oil of the petroleum wells. This in turn gave place to gas,
first distilled from coal and later got by tapping the reservoirs of the
earth. Solid, liquid, gaseous; this was the succession of our illuminants.
And now we have broken through from the realm of matter to the
realm of force. We light our houses by electricity, carried hither and
thither through our rooms along slender wires, without the transfer of
any matter at all. The torch, the lamp, the gas-jet, the electric light;
there is a brief epitome of man victory over Nature, from the coarser
to the finer realms. And we have every reason to believe that the progress
hitherto made is but a little part of an infinite journey, the small surveyed
portion of a great divine road, whose further spaces advance to the
infinitudes.

So little man is a veritable creator. Taking the endless treasures that
benign Nature offers him, he has set to work with his creative will, and
has created, truly created, an over-Nature, a new and additional creation
overlaid upon the first creation; shaping anew many of Nature’s forms,
whether of beast or bird, pigeon or horse or dog; remoulding the vegetable
world with like miraculous power, and forming such wonders as the
prize cabbage, with its huge sphere of green or purple; the Brussels
sprout, a kind of Socialistic cabbage ; the seedless banana, and the lovely
but unnatural rose, which has lost sex to gain mere outward splendor.
Everywhere throughout the inhabited continents is man’s creative work;
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his super-creation overlaid on Nature’s handiwork. The total sum of it
is immense; its variety is infinite; its relation to man’s life at all points
miraculous.

! Have you ever considered the law underlying a Grecian temple, with
its marble columns? The line which runs up the centre of each column,
whence comes it, think you? From the centre of the earth! In each and
every case, if you followed backward and downward the column’s line,
you would reach the world’s centre; and it is in virtue of this that the col-
umn stands, erect and firm, able to bear the weight of the beautiful por-
tico or pediment. It is the same with every wall or tower or human
building. It rises upright from the earth, along an invisible line spring-
ing forth from the earth’s centre; and only because it follows this invis-
ible but potent line, does the tower or building stand. So is it with all
man’s creative work. While he follows out the invisible lines of Nature,
he can create practically whatever he will; can mould form after form;
can even produce forms that are morbid and unnatural, the result of
stereotyped degeneration.

But the point I wish to make at this stage is this: that this wonder-
ful, ample and varied over-creation with which man has decked the once
wild face of the earth, is a tremendous cumulative testimony to man’s
creative will, consciously exerted, toward quite consciously discerned
ends, through countless generations. It seems to me that we have here
a conclusive argument against determinism, which has hitherto been
overlooked. If we have no true free will, if we act simply from inher-
ent impulse, along predetermined lines, how comes it that we have .done
such an infinite work for which there was no provision in Nature, which
Nature never could have done, and which Nature could not maintain for
a single generation, were man’s overruling, creative will withdrawn? I
believe that the true deduction from the mass of evidence here
marshalled is this: that man possesses genuinely creative power ; that he
can create, just as Nature has created, producing forms that Nature
would never have produced; and that, therefore, we are fully justified in
saying that the creative will in man is of the same nature as the Will that
made the worlds. CHARLES JOHNSTON.



AT THE GATE OF DEATH.

tendency of conservative thinkers to feel their way cautiously

into what seems to them a novel line of thought, but which

to those accustomed to theosophical teachings, appears to be
a very slight deviation from the ordinary conceptions of life and death.
It is nevertheless always an advantage to see what we call truth, and
perhaps even self-evident truth, put in a new and tentative form, so
that we suddenly awake to the perception of possible outlines that we
had never seen before, as when a much-belated spring like the present
gives one glimpses of rugged mountain sides and abrupt cliffs through
the delicate tracery of the half-opened leaves, that had been hidden in
other years by the luxuriant foliage of summer.

The more Mr. Arthur Benson writes, the closer he seems to come
to theosophical ideas without actually expressing them, so that he reminds
one of the blind man in a game of blind-man’s buff, who comes straight
toward one for a breathless instant, and when just within touching
distance -suddenly dashes off to the other side of the room, quite uncon-
scious that a captive was so nearly within his grasp.

Mr. Benson’s recently published book (by G. P. Putnam’s Sons),
is in the form of a diary, and is founded on an experience—not so rare
perhaps as the author seems to think—of two returns from the very
gate of death. The first time it was an accident, a fall from a tree,
that brought him almost within the dark portals, and some months
afterwards an attack of pneumonia and heart failure very nearly swept
him once more out of our world.

The accident that had such disastrous results occurred on January
27th, and had the rather singular effect of obliterating not only all
recollection of the unconscious interval of a week or more which fol-
lowed it, but also all memory of the five days preceding it, even when
confronted with the careful record of them in the diary. The writer
feels that in sleep there is “a sort of subterranean consciousness,” but
that death, by closing all the avenues of sensation, might leave one for
a time in a state of perfect isolation. “I have always believed in the
preservation of identity,” says Mr. Benson, “and I have sometimes
wondered whether the reason why the spirits of the dead have no
power of communicating with the spirits of the living may not be that
the soul that has suffered death may have to learn its new conditions,”
just as a child born into this world does. But then the terrible question
arises—why do we not become more conscious of the presence of the

O NE of the most interesting signs of the times is the increasing
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spirits of the dead when some time has elapsed after death, and they
have learned these new conditions?

Mr. Benson speaks of his slow and interrupted return to conscious-
ness, and the first real perception of objective realities, when he saw
his sister sitting by his bed, and she asked him if he knew her. “Yes,”
he said, “of course I know you; but I am not sure that I know who
I am.” He says this seemed to him a very witty repartee at the time,
at which he laughed in a feeble and drowsy way. After that, the
glimpses of life became more frequent, but the one overpowering desire
was to be let alone. He would not allow himself to groan, for fear
that his brother and sister would be summoned, to kneel beside him,
to pray over him, perhaps to touch his hand. How wise are the teach-
ings of theosophy, that bid the parting soul be left in undisturbed
peace during those solemn moments when it is withdrawing itself from
the body!

“It had always seemed to me a wanton cruelty,” says Mr. Benson,
“to fill the room of a dying person with relations and friends, when he
could not remonstrate or resist. If the sense of privacy dictate that
one should lie down to sleep and rise and dress again alone, it had always
seemed to me that when the spirit was about to lay aside its human
vesture for ever, it might at least demand to suffer death in solitude.”
Then he fell asleep, and when he awoke he was still in the body, but
nothing left to him but just life. He desired nothing and feared nothing,
but merely watched life as a man might watch an expiring flame, wonder-
ing whether it would go out or not. One thing seemed to him certain,
that there is no terror in death to the dying. This is an almost universal
experience—there may be dread of suffering, sorrow at leaving one’s
dear ones, but to the actual passing out of life, only a quiet indifference,
a blunting of the sensibilities, a floating away on a calm tide of sleep.

When the well of life began slowly to fill, says Mr. Benson, the
deep, real, vital thoughts came back first. The memories that he treas-
ured then were the thought that he had made a few happier, that he had
done a few kindnesses, that he had won some love, nothing else seemed
to matter. And here again we have the same note struck that filled the
other messages we have read lately purporting to come from another
state of being, the Letters of Julia, Interwoven, the Gray World, and
many others, all proclaiming with one accord that Love is the all-impor-
tant thing.

When the all absorbing and terrible clinging to mere life subsided,
two emotions came back to our writer, the first, a tender consciousness
of the love he held most dear, and with it a wide love for the whole
beautiful world, for the little race of men, faring on so patiently to
the unknown goal, followed by an intense sense of God and His fatherly
nearness to him, that swallowed up all other thoughts.
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Then when the high tide of this universal love had subsided, he
began to put together the lessons he had learned at the Gate of Death.
And here he comes again very close to theosophical teachings, and states
perhaps the strongest of all arguments for continuous life. “Just as I
cannot conceive of the annihilation of existing matter, neither can I con-
" ceive of the annihilation of what I call vital force and consciousness.
The life that animates matter is to my mind fully as real and actual as
matter itself. As to consciousness, that is a different question. -
It may be that consciousness is dependent upon the union of life and
matter ; but I believe with all my heart in the indestructibility of life, and
I thus believe that when I die, when my body moulders into dust, the
life that animated it is as much in existence as it was before. . . . It
may be that the vital force which I call myself may be distributed again
among other lives, it may be that it is a definite and limited thing, a sep-
arate cell or center; and thus it may hereafter animate another body—
such things are not incredible. But in any case it is all in the hands of
God.”

Is it any less in the hands of God if we separate the vital force from
the “I am I” consciousness, the intellectual soul from the emotional soul,
the individual Ego from the personality? This is one of the many places
where the writer seems to skim over the clear depths of thought like a
swallow that dips a hasty wing and is off again, before one realizes that
he is there. ‘

Mr. Benson comments at some length upon the doctrine of proba-
tion, which some think explains everything in the nature of sin and
suffering in this world, but which he says with swift decision, “does
not explain a thousand things”” He confuses continuously probation
with punishment—surely a man may be proved by happiness, good
fortune, health of body and mind, as well as by the reverse of all these.
We are reduced to assuming, he says, that there must be a new life to
redress the balance of the old, because if there were not another life
the inequalities, the injustices of this life would be intolerable. Well,
why not? Why should we not assume that not one but many lives
are given us in which to work out our salvation, and believe. too, that
the whips which scourge us, the fetters that bind, were forged by our
own hands in the many lives that lie behind our present consciousness?
But with the keys of Karma and reincarnation in his hands, with some .
little knowledge of what he calls “the Oriental doctrine of metem-
psychosis” he is nevertheless confronted by the, to him, insurmountable
difficulty involved in the death of babies and little children, and all the
consequent sorrow of their parents. But there is no pain, no suffering
which would not become bearable, he is sure, could we look forward
with a certain hope to the possibility of feeling ourselves one with God,
and God one with us.
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Much that we can heartily agree with, is in Mr. Benson’s' comments
upon our funeral ceremonies, which he calls utterly heathen and bar-
barous things, and for children especially, a revolting "cruelty. ‘“For
them at least death should be veiled in the same mystery as birth.”
Nat till the body is laid in the ground, would he have any solemnity or
function, and then he would have a service as beautiful and hopeful as
possible, with the mind directed to the thoughts of life and the mystery
of the future.

One of the strange things about our view of the future life and
those who have gone before, is our constant tendency to think of them
as changed, and to feel that we should regret that change. Mr. Benson
confesses that it would be repellent to him, but that he cannot believe
that the essential differences of human beings would cease with death.
Some tinge of humor he hopes will survive, and though many of his
best and dearést friends are clergymen, he would be sorry to have to
think that the after-life was going to be run, so to speak, on strictly
clerical lines.

Outside of the thoughts I have taken up as more or less like our
own, there are many wise and beautiful sayings in this book, and some
exquisite bits of description, sometimes perhaps, a little too exquisite.
The temptation of work, he says, “is to sacrifice kindly and generous
intercourse with others to it. Christ rather indicated that life should
be lived on the simplest lines; and if we were only content to do that,
what a network of small social chains and ties would be immediately
unloosed! I have learnt that one perceives-things by resting, in a way
in which one does not always perceive them by working.” And again,
“the light by which we walk is within us, rather than outside of us; and
it is in our souls that we must seek for it, rather than in any external
illumination.”

Mr. Benson is not only a mystic, but a poet, even if he does not
write in verse, and his prose sometimes runs in perfect rhythm, as in
this line: “charged with sweet secrets, musical with dreams.” And very
beautiful is his description of a dim orange sunset, that concludes his
book. ‘““Just at that moment over the stream sailed a great heron, with
curved wings black against the sky, dipping and sinking with a deliberate
poise to his sleeping-place.

“So would I that my soul might fall with a glad and contented tran-
quillity to the shining waters of death; to rest while all is dark, until
the dawn of that other morning. . . . God rests, but ceases not.
. Through day and night alike beats the vast heart pulsing in its secret
cell. Through me, too, throbs that vital tide. What pain, what silence
shall ever avail to bind that mighty impulse, or make inanimate whatever
once has breathed and loved?”

KATHARINE HILLARD.



ON THE SCREEN OF TIME.

ProTESTANT EPiscoPAL PROGRESS.

HE recent growth of the Protestant Episcopal Church in toler-
ance and its gradual unfolding of the Christian spirit and ideal,

found fortunate expression at the Triennial Convention which

was held at Richmond last autumn. Three hundred years had
passed since the founding of the first Episcopal Church in this
country, on the James River, not far from Jamestown. The Triennial Con-
vention constitutes the legislative body of American Episcopalianism. The
committee of conference, by a large majority, passed a resolution amend-
ing Canon XIX so as to read as follows:

“No minister in charge of any congregation of this Church, or, in
case of vacancy or absence, no churchwarden, vestryman or trustees of
the congregation shall permit any person to officiate therein without suffi-
cient evidence of his being duly licensed or ordained to minister in this
Church; provided that nothing herein shall be so construed as to forbid
communicants of the Church to act as lay-readers, or to prevent the
minister in charge of any congregation of this Church, when authorized
by his bishop, from permitting a sermon or address therein by any
Christian person approved by the bishop.”

When the matter was brought before the House of Deputies it was
explained that there had been a clerical error in the wording of the
amendment as approved by the bishops, and that the addition to Canon
XIX should have read, “or to prevent the bishop of a diocese or mis-
sionary district from giving permission to Christian men not ministers
of this Church to make addresses in the Church on special occasions.”

The canon in this last form was adopted. In the clerical order there
were 41 ayes, 19 noes, and 2 divided, in the lay order 38 ayes, 7 noes,
and 5 divided.

Last May, several High Church clergymen in Philadelphia with-
drew from their own Church, and sought admission to the Church of
Rome, as a protest against this “innovation.” Actually it was not an
innovation. The practice had long been established and the amended
canon merely confirmed the practice. The secessionists probably used
the “innovation” as an excuse for what they had already determined to
do. Their position in regard to “Apostolic succession” is more extreme
than that of Archbishop Laud—famous defender of the Divine Right of
Kings. _

In this country, a belief in Apostolic succession, in its literal sense,
requires a faith in the principles of democracy which the present writer
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does not possess. For in America the Bishops are elected by ‘the parish-
ioners—not directly, but in much the same way that a President of the
United States may be said to be elected “by the people.” And although
this method is probably better than that which prevails in the Church of
England, where the Bishops are appointed practically by the Prime
Minister, who may be an Angostic or an Atheist; or than the method of
the Church of Rome, which has produced Popes of such disrespectful
notoriety—it seems that valuable time would be wasted if anyone were
to attempt to prove that a Presbyterian minister, for instance, must
necessarily be unfit to preach in an Episcopal pulpit because he lacks
ordination at the hands of a Bishop in that particular Church.

The Preface, written in 1789, to the Book of Common Prayer
“according to the use of the Protestant Episcopal Church in the United
States of America,” suggests a liberality in matters of Church discipline
which recent secessionists have failed to assimilate. The opening para-
graph states:

“It is a most invaluable part of that blessed liberty wherewith Christ
hath made us free, that in his worship different forms and usages -may
without offence be allowed, provided the substance of the Faith be kept
entire; and that, in every Church, what cannot be clearly determined to
belong to Doctrine must be referred to Discipline; and therefore, by
common consent and authority, may be altered, abridged, enlarged,
amended, or otherwise disposed of, as may seem most convenient for
the edification of the people, ‘according to the various exigencies of times
and occasions.” ”’

According to Bishop Doane of Albany, those who oppose the grow-
ing liberality of Episcopalianism must be classed as belonging to ‘“The
Narrow Church.” Concluding a vehement article in The Churchman,
of May 16th, he says: )

“These may seem strong and bitter words, but if prejudice and par-
tisanship are to prevail, if the issue is to be forced by gross misunder-
standing and misstatement of the meaning of recent legislation, if the
Church is to be kept in turmoil and unrest by a few turbulent spirits,
if she is to be made ludicrous by an attempt to tie her, under full sail,
to anchorages of narrow isolation, then the fight is on; and timidity and
time-serving must give way to the recognition of ‘the depth and length
and breadth and height’ of the awakened love and life of our aroused
and real catholicity.”

The truth is that, “provided the substance of the Faith be kept
entire,” it would be in the interest of the Church to welcome any and
all preachers whose message promises to be “for the edification of the
people.”” More and more clearly the Church needs to learn that “the
letter killeth, but the spirit giveth life.” If the life of a man proves
that he has “the spirit of Christ”; that he has “love, joy, peace,” and
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understanding—then that man is no longer “under the law.” He should
be welcome in every pulpit in the land. And in the interest of the
Church and its mission; in the interest of its spiritual life and develop-
ment, it is to 'be hoped that the action of the last Triennial Convention
will at no time be reversed, but, on the contrary, that the Bishops and
clergy will be allowed an ever wider freedom to recognize a spiritual
as well as an ecclesiastical hierarchy, and to choose whomsoever they see
fit, without distinction of race or creed or caste, to preach “the gospel
of peace and glad tidings of good things.”

FroM A StUDENT’S NoTE-BoOK.

Schopenhauer was undoubtedly right in condemning the reading of
novels. I have read them by the hundred for years, but have con-
verted myself, for the third time, to the view that, with few exceptions,
they are as injurious in their effect on character as whiskey or opium:
for they accentuate the Illusion—which is just what we want to escape.
On young people especially their influence is pernicious. Schopenhauer
suggests that their place should be taken by suitable biographies, such as
the life of Franklin. But in this respect I think he misses part of the
point, for novels are harmful because they falsely impress us as real.
Legends and myths, on the other hand, whether Christian, Scandinavian,
Greek, Roman or Hindu, do not impress us as real, but as symbolical, as
universal; and thus lead the mind from the visible to the invisible, from
the material to the spiritual. For that reason I would combine them
with the reading of biography and history. ]

Gautama Buddha perhaps had the same thing in mind when he pre-
scribed for his novices, not only “abstinence from destroying life; ab-
stinence from stealing; abstinence from lying; abstinence from strong
drink and intoxicating liquors, which cause indifference (to religion),”
but also “abstinence from dancing, singing, music and seeing spectacles”
(“Vinaya Texts,” Mahdvagga, 1, 56). Such abstinence, of course, if for
“novices” only—we are exempt! But as he said on another occasion,
when asked by his aunt Gotami for his doctrine “in abstract”:

“Of whatsoever doctrines thou shalt be conscious, Gotami, that they
conduce to passion and not to peace, to pride and not to veneration, to
wishing for much and not to wishing for little, to love of society and not
to seclusion, to sloth and not to the exercise of zeal, to being hard to
satisfy and not to content—verily mayest thou then, Gotami, bear in
mind that that is not . . . the teaching of the Master.” (Kullavagga,
X, 5 1).

UNREST IN BRITISH INDIA.

A very great love for India should excuse some frank suggestions.
First, for its general bearing on the situation, there is a passage worth
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remembering in Nietzsche’s Also Sprach Zarathustra—a passage in
which that brilliant writer stated a truth with less of personal prejudice
than usually beclouded him:

“Art thou a new power and a new right? A wheel self-moving?

“Thou callest thyself free? I wish to hear the thought that com-
mands thee—not that thou hast escaped a yoke.

“Art thou such as should escape a yoke? Many there are who threw
away all that they were worth when they threw away their servitude.

“Free from what? What doth that concern Zarathustra! Clearly
thine eye shall answer : free for what!”

The unrest in India is very closely allied with the social unrest in
Europe and America. They are similar phases of the same tendency.
In the West we are told that a reorganization of society would cure our
ills and would either make us, or would help us to become (according
to the bias of the speaker), moral and happy. In the East we are told
much the same thing, the reorganization, in this case, involving a rejec-
tion of British control. In the West it is the “predatory rich”; in the
East it is the “predatory British,” who are held responsible for all our
woes. Sometimes, in this country, it would seem as if the very Angel
of Death (“our sweet Sister, the death of the body”} should be portrayed
as a multi-millionaire: for it is difficult to discover the ill for which the
rich man is not held accountable, and death, in the view of these reformers,
must surely be the greatest ill of all.

But this does not imply approval of existing conditions. No one
can deny the need for reform, either here or in India. In more than one
State in America the condition of the Courts of Justice, for instance
(with apologies to Justice), is an unspeakable disgrace. The question
is, however—What is the cause of the disease, and what will effect a
cure?

In the East as in-the West, certain palliatives are proposed which
should evoke our hearty approval—although, from the fact that we may
accept an Allopath’s advice to take a hot bath and go to bed, it should not
be inferred that we are prepared to swallow the whole of the allopathic
pharmacopceia!

In India, a movement has been started known as Swardeshi. The
avowed object of this is to encourage home industries. It has been com-
mended by Lord Minto, the Governor-General. Theosophists everywhere
will wish it success. But American sympathizers have sent to the native
Indian press, letters which, in several respects, are greatly to be regretted.
After reading these letters the present writer was tempted to address
their authors to this effect:

“You will agree with me that if this movement is inspired by some
‘anti’ sentiment, it is foredoomed to failure and will deserve to fail.
If, on the other hand, it is inspired by a ‘pro’ sentiment—by genuine love
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of India without hatred or fear of anyone—then it will deserve and will
meet with success. N

“I know, from experience, how difficult it is to preserve that attitude,
and am not surprised, therefore, that there has crept into your articles
a strong suggestion of anti-ism. Here and there it strikes me that the
motive you stimulate (doubtless unconsciously), is not pure love for
India, but hatred of those you believe to be its enemies; and that you
appeal to the people of India to rally to the Swardeshi standard primarily
because it promises to confound their rulers. Any such motive as that
would of course defeat the very end you have in view—the general and
true and permanent prosperity of the Indian people.

“It seems to me also that in the heat of battle (and again I know
what that is), you have made use of expressions which might mislead,
and which tend to defeat your ends. To tell people to ‘cultivate an atti-
tude of conscious equality with all mankind’ is to tell them to deny the
facts of nature. They may be very superior in some respects and at
the same time very inferior in others. What you must have meant was
that they should strive to become, to be, the highest that is within them;
that they should strive to be noble men—not that they should cultivate an
attitude of conscious equality with noblemen. That would be the same
mistake that some green emigrant makes when he first comes over here;
when he merely abandons his manners and imagines that he has sur-
rendered his claim to citizenship if by any chance he happens to have
shown respect to someone who knows more or who is better mannered
than himself. .

“Also, when you ask the Hindus whether ‘such shameful treatment’ .
should not arouse their ‘self-assertion,’ I think the heat of battle again
becomes evident. For I do not believe in going to the poor and telling
them that they are being shamefully treated, and, by inference, that they
ought to rebel against the ‘predatory rich’ I do not believe in telling
them to assert themselves against their masters or employers (in spite
of the Socialist assertion that the wealth of the employers actually and
historically belongs to the employed). On the contrary, I believe in
telling them that the truly self-respecting man has no need to be self-
assertive, and as a matter of fact is not self-assertive; I believe in telling
them to look to themselves—to their habits of thought and conduct—
rather than to the alleged ‘shameful treatment’ of others, for the true
cause of their sufferings. I believe that it is the curse of the modern
world to look upon what we have or have not, as the cause of what we
are. 1 believe that self-respect and self-reliance based upon economic
prosperity, implies a contradiction in terms—that such self-respect is not
self-respect at all, but merely self-assertion, and therefore worse than
valueless because self-deceptive and foredoomed to collapse. I believe,
on the other hand, that economic prosperity will surely follow as a result
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of true self-reliance and self-respect. In the one case you produce a
temporary glamor ; in the other a permanent reality.

“I feel sure you will agree with me so far, and that you will go even
further with me practically. For suppose a self-assertiveness could be
aroused in the Indian people (and I have too great a regard for the
best in Indian character to believe that this could be done)—a self-asser-
tiveness sufficiently demonstrative to make British rule impossible. Let
us imagine, in other words, that the British were to withdraw : practically,
what would happen? Did you notice the other day that 20,000 Afghans
began a picnic-raid from the north? Did you notice that that raid
was stopped by the British? What would happen if the British were not
there? History, and even contemporary history, proves that ‘eat ’em
alive’ would become an Afghan joke! Further than that, I suspect that
even before the Afghans had started, there would develop among the
Punjabis a desire to get there first; and that among the Sikhs there would
develop a similar desire, and that there would be some picturesque but
very terrible fighting in the streets of Calcutta, not between the Sikhs
and the Bengalis, but perhaps between the Sikhs and the Burmans of
the north. This, of course, is simply an inference from history: but that
Afghan raid is a fact. And there are women whom it would not be right
to forget.

“Imagine yourself to be a very wise Hindu, a great lover of your
country, with foresight as well as knowledge of the past. Imagine that
you have a large following, or could have if you wanted it. Imagine
yourself to be a hundred years old or more. You would for years have
seen those Afghans to the north. Behind them you would have seen the
Russians. You would say to yourself, ‘The British conquered India,
because in India there was no true brotherhood, no true self-reliance, no
true self-respect. We have been conquered and again conqured—wave
after wave of conquest. It is best that we should have a long period of
peace. Perhaps brotherhood and self-reliance and self-respect will come
if we revive an interest and belief in the most ancient India of all—in
the India of the Shastras, in the India of the Golden Age. And for this
we must have peace; we must have time for reverent study, for reverent
meditation. What would the Afghans do with our gods and with our
literature! Would they respect the past!

“You would look at India as it is to-day and you would see that your
people have not yet learned either brotherhood or self-respect. You
would see Hindus drawing pay from the British government, some of
them in positions of high honor, and yet secretly plotting against the hand
which they allow to feed them—the hand which, with all its faults, makes
them and their children safe. And you would see worse than this, for
you would find that some of these same Hindus are not plotting: there is
not a scrap of evidence against them: they are merely allowing others to
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plot—by gentle shrugs, by blank looks, by indirect suggestion, they are
encouraging others to plot. And they draw British pay. You would
know that such loss of self-respect, or such lack of it—so complete
that they are not even conscious of the sin against themselves—is proof
that the revival on which you based your hopes has scarcely yet begun.

“You would not lose faith in your people or in your cause: you
would work more devotedly than ever for true brotherhood and true self-
reliance, and for the revival of the great spirit of the past. But you
would emphatically discourage any and all efforts the effect of which
is to divert attention and energy from the real issue and from the only
lasting cure. Still more emphatically would you discourage such efforts
if they threatened to defeat, either by cataclysm or by slow degeneration,
the very hope for which you are working.

“So, while you would encourage Swardeshi in so far as that is based
on creative love of country and of man, and in so far as it promises to
revive what is best in Indian life and character and literature and art and
commerce, you would, on the other hand, utterly deplore it if it were to be
inspired by self-destructive hate. By your life and by your teaching
you would remind your countrymen that there is only one way in which
a tree or a nation can make sound growth—that is, from the root up;
and that the root of every nation is the heart of its average man.”

X.

In the lower worlds we rejoice because of SOMETHING—some pos-
session or event. But in the ‘spiritual world we rejoice in the fullness
and splendour of BEING—because of what IS—and as we increase our
share in that Consciousness, deep and deeper grows our Joy. We enter
into the Song of Life; we BECOME that Song. Book oF ITEMS.



III.

THEOSOPHY AND THE FAMILY.

EAR FRIEND: I think you will agree with me when I say that

D the family is the most important of all our institutions. It is

more important than the State, and more sacred than the

Church. The family is the foundation of society, government

and laws. If the family be industrious, economical, studious, moral and

refined, so is the society of which it is a member. But if discord, ignor-

ance, and selfishness rule in the family circle, society at large will feel

these contaminating influences. If the family be destroyed, the State will

be ruined; if infidelity and immorality corrupt the home, the springs are
poisoned, and no ritual or religious worship can make the river pure.

It is worth while to put forth efforts to elevate, improve and perfect
the family, for by so doing we may make it a fountain of joy and
happiness, and save it from becoming a source of great misery and
unhappiness. In doing this we are not only helping the individual and
one little group, but sending out influences that will purify, improve and
elevate society, so helping forward the evolution of the race. Can Theos-
ophy do anything towards this? Can it throw any light on the great
problems of the home, of marriage and divorce that are so greatly troub-
ling the Church and social reformers to-day.

I do not know of any philosophy that can contribute so much to
the solving of these dark problems as Theosophy can. Take the doc-
trines of Karma and Reincarnation and ask what they have to say about
the conditions of family life in this twentieth céntury in Europe and
America. Now I am far from agreeing with what I think are exag-
gerated pessimistic statements about family life that are so often made
by our social reformers.

It may be true that there are not a great many ideal homes, or
ideal marriages, for there are not a great many ideal men and women.
Are ther€ any other human institutions that are more successful than
marriage and home-making are to-day?

“But did you ever know an age or a country that was so much
cursed by divorce as the United States?” asks one. “Does it not show
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that we are rapidly degenerating?’ On the other hand, is it not fair
to ask whether there was ever an age or a countty in which woman was
so free, or so highly respected as she is here? May we not also ask if
anyone believes that the average level of civilization, or morality is higher
in Spain, or Italy (for instance), where the Church is supreme and for-
bids the sundering of the marriage tie for any reason?

I am not excusing or defending present conditions, but pleading
for a reasonable and charitable view of the situation, for the great
central law of Theosophy demands this—the law of love and Brother-
hood. If the family be sick it will be well to correctly diagnose the case
before we apply remedies. .

Does Theosophy throw any light on the causes that have produced
present conditions? Let us see. Great teachers have told us that in
other lives we have formed Karmic links with people which draw us
together in this life as relatives, friends and enemies, some who help
us and some who hinder us. Some without any reason so far as the pres-
ent life is concerned love us deeply, and some there are who hate us,
although we have done nothing to deserve such hatred during our pres-
ent life. 'What we call family troubles may be the result of wrong
thoughts and wrong actions in a previous incarnation.

A good father has a bad son, and a bad father has a good son;
parents who dearly love and sacrifice for their children are bereaved of
them. Others who take no pains to keep their children—nay, would
even be glad to lose them—still keep them. A good wife gets a bad hus-
band; a good husband gets an unfaithful wife. How is this? It is not
entirely the fault of the present life, but of previous ones, and we are
reaping what we sowed. That we are born in a certain race, nation,
family, is not an accident. The law of Cycles has also its part in this.

These three laws—Karma, Reincarnation and Cycles—are so inter-
mixed that we have to study them all in order to form a correct judg-
ment.

Individuals are connected by invisible bonds to form nations and
races, and although they seem to separate they really do not get apart.
They disappear, but they emerge again together in a new race, or nation
as the cycles roll round. The individuals who formed the most ancient
civilizations come back again and again, and bring with them the idea
and essence of the old civilization, and under the new conditions pro-
duce a civilization of a higher character. The great characters of
these old civilizations reappear as leaders in a new life. W. Q. Judge
says (Ocean of Theosophy), that “Charlemagne reincarnated as Napo-
leon Bonaparte, Clovis of France, was reborn as Emperor Frederick of
Germany, and Washington, the first President of the United States of
America, where the root for the new race is being formed.” He also
says that race and national cycles are both historical, which means that
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the old Greeks and Romans will come back in masses that can be to a
very large extent plainly traced. It has also been said that crowds of
Romans are now being reborn as Englishmen and Americans. Those of
the old Romans who were drawn together by family ties and strong
affections will probably be drawn together again as members of the same
family. We are told that quite often the destinies of two individuals are
woven together through many lives, but sometimes they are separated
for one or two lives because the Devachanic period of one is longer than
the other on account of the difference in mental and spiritual activity—
but they will ultimately meet again.

The Karma of an individual is linked with that of his family, and
while it may generally be true that he gets what he deserves, yet he
may sometimes get what he has not earned so far as his individual
Karma goes, but for this he will always be compensated. When the
disciples asked Jesus whether the man or his parents had sinned that
he should be born blind, he replied that in this case neither had sinned
but there was a purpose in it (Jno. 9: 1-3). Now if these Roman
families are now being reborn it would be interesting to know some-
thing about the characters and habits in the last incarnation. Mr.
Lecky in his History of European Morals has something to say about
the family life of the Romans that may not only interest us but may
also throw some light on present social conditions if we accept the tes-
timony of Theosophy as expressed in the doctrines of Karma, Incar-
nation and Cycles. He says: ‘“With the exception of her dowry, which
passed into the hands of her husband, the wife held her property in her
own right; she inherited her share of the wealth of her father, and she
retained it altogether independent of her husband. A very considerable
proportion of Roman wealth passed into the uncontrolled possession of
women. The private man of business of the wife was a favorite char-
acter with the comedians, and the tyranny exercised by rich wives over
their husbands—to whom it is said they sometimes lent money at high
interest—was a constant theme of satirists. A complete revolution has
thus passed over the family. Instead of being constructed on the principle
of autocracy, it was constructed on the principle of co-equal partnership.
The legal position of the wife had become one of complete independence,
while her social position was one of great dignity.

Being looked upon as a civil contract entered into for the hap-
piness of the contracting parties, the continuance of marriage depended
upon mutual consent. Either party might dissolve it at will, and the
dissolution gave both parties the right to remarry. There can be no
doubt that under this system the obligations of marriage were treated
with extreme levity. We find Cicero repudiating his wife, Terentia,
because he wanted a new dowry; Maecenas continually changing his
wife; Semphronius Sophus repudiating his wife because she had once
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been to the public games without his knowledge; Paulus Emilius taking
the same step without assigning the reason, and defending himself by
saying, ‘My shoes are new and well made, but no one knows where
they pinch me” Nor did women show less alacrity in repudiating their
husbands. Senaca denounced this evil with special vehemence, declar-
ing that divorce in Rome no longer brought with it any shame, and that
there were women who reckoned their years rather by their husbands
than by consuls. Martial speaks of a woman who had already arrived
at her tenth husband; Juvenal of a woman having eight husbands in
five years. But the most extraordinary recorded instance of this kind
is related by St. Jerome who assures us that there existed in Rome a
wife who was married to her twenty-third husband, she being his twenty-
first wife.” ‘

Perhaps this is a glimpse of our own past, if so what can we do?
We can remember that we have made our own Karma, that the thoughts,
desires and actions of the past have created our present character, facul-
ties and environment. And further we may remember that the living
soul is still king and can strengthen or weaken these capacities, and
enlarge or contract these limitations. We have forged the chains that
bind us and we can break them; we have built the prison in which we
find ourselves and we can pull it down. However much we are ham-
pered to-day by the limitations we made yesterday, we are still master
of our to-morrows. It is written in one of the Upanishads, “Man is a
creature of reflection: that which he reflects on in this life he becomes
the same hereafter.”” Sir Edwin Arnold has translated a proverb from
the Hitopadesha as follows:

“Look! the clay dries into iron, but the potter moulds the clay;
Destiny to-day is master—man was master yesterday.”

But as already stated he may be master again to-morrow. But for
the present life, can anything be done? Suppose the conditions of the
home have become intolerable, can anything be done? As a result of
past living the home is one of misery, husband and wife are antagonis-
tic and neither believes that they can do anything to change the atmos-
phere and win back freedom and happiness, but each one thinks the
other one is wholly to blame. How can our philosophy help here?

First let us not forget that the position in which we find ourselves
is not only the result of our past, but it is also a moral test in the pres-
ent, and that our future will depend on how we meet this trial. We had
better not run away from our troubles for they will meet us again if we
do. It is better to face them and bear them patiently and cheerfully,
as we ourselves have made them and are solely to blame.

The first thing to do is to cast out all selfishness, face the conditions
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and talk the matter over with each other, frankly and calmly. - Remem-
_ber too, that if there are children in the home we have duties to them,
and we have no right to sacrifice their welfare and training just to save
ourselves from trouble, or to gratify our own whims or passions. If both
can take the Theosophical view of the matter and live the life all will be
well, for met in this spirit, our trouble will become a purifier and regen-
erator, although it may not be possible suddenly to restore the home to an
ideal state.

If only one of the parties be willing to take this view, the case will
be more difficult to settle, but let not that one despair, for “Love con-
quers all things.”

Let us further remember that thoughts are the bands that have bound
us, and that in proportion as our thoughts are pure, true, beautiful and
loving we become free. A study of Karma and the application of the
great law of love to the home life will prove to be a cure for all our
troubles.

So far I have said nothing about the children for whom the home
is prepared, and I have little to say on that subject here, but will refer
you to the article on page 135 of the THEOSOPHICAL QUARTERLY of
October, 1906.

Is it not true that the children are as great a blessing to the parents
as the parents are to the children? They keep us young, they deepen
the love of father and mother for each other, they are the poetry, sweet-
ness, beauty, cheer and delight of the home. If this be so, we owe to
them the very best we can give in the way of care, training and love.
If we feel this obligation and try to meet it we shall find that selfishness
and self-indulgence that stand in the way will be eliminated and that in
seeking to unfold their powers we have really been expanding and enlarg-
ing ourselves. As we seek to develop reverence, tenderness and help-
fulness in the children, we are enriching our own future and helping to
purify and ennoble society.

Blessed are we if we have a part as parents or children in the making
of an ideal home where purity, health, reverence, refinement, tenderness
and helpfulness are supreme, for in this atmosphere of the finest
and best things, the best that is in us will surely be unfolded, and through
such a home, society will be greatly blessed. Theosophy lived, and daily
put into practice will give us the ideal home.

Fraternally yours,
JoHN SCHOFIELD.



The Church and Modern Men, by William Scott Palmer, published by Long-
mans, Green and Co. 1907. The purpose of the author, a devout Churchman, is
evidently two-fold: first, to educate the clergy of the Church of England, and
secondly to suggest to those laymen who have left the Church or who are inclined
to leave it, that by “a recognition of the symbolic character of dogma,” they can
co-operate conscientiously even with those who adhere to the older and narrower
method of interpretation. His attitude is splendidly liberal and tolerant. He
quotes with approval the saying of Justin Martyr that men who “lived under the
guidance of the Eternal Reason, such as Socrates and Heraclitus,” were Christians.
He argues that “If a man has believed that Zeus gave strength to his arm, we do
better to acknowledge the strengthening of the arm than to attack his belief in
Zeus as untrue. He will be our own present man, a brother, if we see Zeus as his
appropriate symbol and accept as real the fact that came into his life.”

But immediately following this last quotation there is a passage which, while
emphasizing his liberality of view, also lays bare the dreadful poverty to which
such apologists are at present reduced. For, he continues, as an inference from
the illustration of the believer in Zeus—*“And when the Christian Fathers of us all
agreed in declaring that Christ ‘descended into hell, can we refuse to see that,
although it did not seem to them a symbol at all, they had no more fitting symbol
to express the truth of the greatness and depth of penetration by which the divine
Lord of life, in perfect love, takes earthly humanity, past and present, unto Himself,
and does not shrink from contact from the worst and lowest thingsof human fate?
Could we say this better ourselves? For them, hell was a place under their feet—
what of that? The error was of the passing stage of their intellect, the truth was
vital and essential and eternal, ours, theirs, every man’s, inexhaustible and inde-
structible.” All of which, as an interpretation, is of course true—generally and
vaguely true. But what a responsibility rests upon us to point out the deeper and
more explicit significance of this and other Christian symbols! How long will it
be before we, as students of the esoteric philosophy, come to the rescue of these
men who are so valiantly, but with such inadequate weapons, defending the spirit
against the dead letter of the Christian tradition? That the life of Christ epito-
mizes and represents the life of every human soul, and the pre-natal evolution of
the spiritual body, as clearly and realistically as the life of the embryo epitomizes
and represents the evolution of the animal body—this idea, once the tremendous
actuality of the soul is recognized, is destined, we hope, to raise such dogmas as
the “descent into hell”’ from the plane of theological exegesis, first to that of
psychology, and ultimately to that of religious contemplation and inner experience.

X.

MAGAZINE LITERATURE.

The Hibbert Journal for April. As usual the reviewer stands appalled at the
task of giving an adequate notice of this great journal. A mere descriptive enu-
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meration of its contents would fill our space. The opening article is perhaps the
most important; for it raises the question of the validity of personal illumination,
of conscious communion with Christ. It also discusses the difference between
a personal communication with Christ and the Virgin or one of the saints. The
writer, the Rev. P. T. Forsyth, tries to prove that it is a difference in esse and not
in degree, and fails, for the reason that he does not know what he is talking about.
It is pathetic to see a learned, devout, and splendidly religious man floundering in
the mazes of speculative mysticism, and unable to get anywhere, or say anything,
from lack of a knowledge of some of the simpler laws of the spiritual life, which
many Eastern books, and almost any text book on Theosophy would adequately
explain to him.

Mr. G. Lowes Dickinson writes on “Knowledge and Faith” He thinks no
“intelligent and candid modern man” can be a Christian because a Christian must
believe that Jesus was “a divine being, in a sense in which no other man has been or
can be divine,” and then he proceeds to show what a modern intelligent man can
believe. No, not believe, for, to quote his exact words: “One believes what one
knows; and in the region of which I am speaking one does not know. What I
am driving at is rather a tentative apprehension, not caring much about the intel-
lectual forms in which it finds expression, but caring very much about the sub-
stance with which it imagines it comes into contact.” It seems to us very thin, as
a working faith, and we disagree with his definition of a Christian.

The next article is about Goethe. There is much written about Goethe now-a-
days. Let us hope that those who concern themselves with this great poet will
pay special heed to the fact that Goethe was an avowed believer in reincarnation,
for without reincarnation much speculative theology and considerable philosophy
is useless mental gymnastics.

Canon Vaughan has a delightfully witty article on “What is the Catholic
Church?” His “zoological garden theory” is delicious. Sir Oliver Lodge con-
tinues to write of “The Immortality of the Soul” “An Agnostic’s Consolation” is
again hopeless reading, because of the absence of belief in reincarnation. Paul E.
Mose, literary editor of The Nation, has an interesting article on Manichaism,
which he calls “The Dualism of Saint Augustine.” G.

International Journal of Ethics, for April, has an article on “The Ethics of
Nietzsche,” by A. C. Pigou, while “The Struggle for Existence in Relation to
Morals and Religion,” by Mabel Atkinson, deals principally with the same subject.
Both these writers appear to base their opinion of Nietzsche solely upon “Thus
Spake Zarathustra” and “Beyond Good and Evil” Both make the radical mistake
of trying to systematize him. He himself would have scorned the idea of having
uttered more than a series of impressions. For him the man was everything; the
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