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LIGHT ON THE PATH*

Wrirten Down BY M. C, Frirow or THE THEOSOPHICAL
Soctery, Loypos, 1885, AND ANNOTATED BY P. SREENEVASROW,
Feruow oF tuE THEOsOrHICAL SOCIETY, MADRAS, 1885,

ANNOTATOR'S PREFACE.

Tur Treatise entitled ‘“ Light on tlie Path,” and which is
the subject of the following annotations was not written, as
one would sauppose, by an myan Pandit, but by an Euglmh
Liady, a member of the London Lodge of the Theosophical
Socicty, who had never made a study of the Sistras, nor
acquired a knowledge of Sanscrit. These facts are mentioned,
not for the purpose of giving an adventitious importance to
the work, but merely as an interesting proof that the loftiest
moral teachings of our Rishis are sometimes flashed through
the minds of people of other races than our own ;- hence that
it behoves us to esteem the utterances of a Teacher for their
intrinsic merits, irrespective of their apparent, or alleged
source.

The first impression made by the Treatise upon the Asiatic
reader is that its author has won the right to our respect;
the Rules therein propounded being in perfect accordance
with the religions doctrine and philosophy of the Aryans,
not only in substance, but also in many instances in the very
phraseology employed in their composition. For the
purpose of illustrating this remarkable coincidence by means
of numerous quotations from the Aryan sacred books; of
explaining to the ntmost extent of my limited capacity,
certain difficult passages in connection with the Rules; and
of tracing the relation which those rules bear to one another,
80 as to enable the reader to form a connected idea of the
whole Treatise, as a code of ordinances for the spiritual
benefit of mankind,—I have ventured upon the following
Annotations. Itrastthatthe same may, to some slight extent,
prove useful to students, in hielping them to comprehend the
Text properly, and facilitating their labours in their progress
on the Path of Wisdom.

MaDRras, }

May 1885. P. 8.

LIGIT ON TIIE PATIH.

A Treatise, written for the personal use of those who
are ignoraut of the Eastern Wisdom, and who desire to
enter within its influence.

“ What is the value of this wordly wealth tous? What
“is its advantage? Tell us, O Jatavédas,—for thou
“ knowest,—what is the best course for ms on this secret
¢ passage, so that wo may follow the direct Path (Patham)
“ nnobstructed.”

Further,— What 1s the limit, what are tho objects, and
“ which 1s the desirable cnd, towards which we rush like
“ gwift chargers to the battle ?  When for us will the Divine
“ dawns, the brides of the Immortal Sun, overspread the world
“ with light.” (Rig. Veda IV—V—12 and 13).

Such have been the earncst yearnings of man’s heart
since the first glimmerings of his nascent thought began to
prompt him to scck intuitively for that light which would
disclose the Path leading to his final goal, tho Absolute
Truth; and the object of the present Treatise is to holp the
earnest pilgrim in the course of his difficnlt journey, by
shedding & light on tho path, by means of short Rules,
which, by reason of their epigrammatic brevity arc admir-
ably calculated to imprint themselves easily and deeply on
his mind, and thus serve as a nucleus round which le may
gather the result of his own researches and experiences.

The Path here spoken of is the Path of Rits, which
includes all that is right, truc and safe as we find from the
followmg extracts from the Rig. Veda:—*May we, Mitra

¢and Varuna, traverse all the ev1ls on the path of Rita, as
“ we traverso the waters in a ship.” (Rig. Veda VIL 65_—3),

* A Treatise written for the personal use of those who aro ignorant
of the Eastern wisdom, and who desire to enter within its influence.



June, 1885.]

THE THEOSOPHIST.

207

“() Indrva, lead us on the path of Rita over aull evils.”
(Ibid. X, 133-6).—Rita also means the universal, unerring
Law, (Ibid 1I. 28-4 and VIIL. 12-3)-—In short, Rita is
conceived as the cternal foundation of all that exists; ag
Para Braliman itself. (Taitreya Upanishat, Siksha Valli,
XI[-I. Taitreya Nurbyanam XII).

But this Path is not casy to follow. * The wise affirm
“this to be a difficult path, a sharp kunife-edge, hard to
¢ walk along. Thercfore, arise at once, go to the Teachers,
“and learn.””  (Katha Upanishat TIT—14).

Let it not, however, be supposed that a path so difficult
aud gloomy, must therefore be worthless. The path,
though certainly hard and dark, is the one that leads to
that which is extremely luminous and bencficent. An
ancient Rishi thus addresses tlie Supreme in the Rig. Veda.
“ Dark is the path of Thee who art bright: the light is
before Thee":—(Rig. Veda 1V, VII—9).

Thus encouraged, let the disciple pursne his toilsome
course in order to enter within the influenice of the Mternal
light, a light, which, thougll shining with & brightness
nothing else can equal, is yet invisible to one whose sight is
obscured by things uuholy.

“You can never”’ says an ancient Rishi to an inquirer,
“ easily know the supreme universal soul.  Something clse
 stands between that nnd yourself, Lnvcloped in mist and
“ with faltering voice, even the so-called wise walk along
“ rejoicing in worldly things.” (Rig. Veda, X. 82-1).” To
remove this mist and so become able to reach the luminous
goal, the disciple must needs have some lelp and light to
gaide him on the middle passage. And this our Text offers
to farnish,—in imitation of what Sri Krishna did for Arjuna,
in the Bhagavat-gita, where he says:—“I will now
*¢ gummarily make thee acquainted with that Path, which the
“ doctors of the Veda call mever-failing ; which persons of
“ subdued mind and conguered passions enter; and which
“ desivous of knowing, they live the life of purity.”
(VIIL-11). .

Now, it must be remarked that the instruction which this
Treatise gives to the disciples is professedly buased on the
principles of the Eastern Wisdom ; and this is beeanse the
Sun rises in the East, and light must flow from the East
to all the quarters of the globe; but it must at the same
time be remembered that, ““ though each religion (in various
nations) hasits own peculiar growth, the seed from which
they all spring is everywhere the same. That seed is the
perception of the Infinite, from which no one can escape,
who does not wilfully shut his eyes. From the first Alutter
of human conscionsness that perception underiies all other
pereeptious of our senses, all our imaginings, all our
coueepts, and every argument of our reasou. 1t may be
buried for a time beueath the fragments of our finite
knowledge ; but it is always there ; and, if we dig but decp
enough, we shall always find that buvied sced, as supplying
the living sap to the fibres and feeders of all truc faith.”
(Prof. Max. Muller’s Hibbert Lectures).

I.

These rules are written for all disciples. Attend you
to them.

A diseiple is one who secks to receive instruction from a
spiritual Preceptor with all earnestness, faith, and devotion ;
and it is considered guite unsafe to impart sacred truths to
any but such a disciple. * The knowledge of Bramha
shull be explained only to a worthy son or disciple,” Bays
the Chandogys Upanishad (I1I. XI—35). “ The deepest
mystery of the Vedanta,” adds the Swetasvatara Upanishad,
‘14 not to be declared to sons or others, whose senses are
not subdued,” (VI—22). In the Institutes of Manu the
Sacred Learning is figuratively represented to lave ap-
proached a Tecacher and said ; ** I awm thy precious  gern,
“ Deliver me not to a seorner” (II. 114).

Tu short, ““ the real nieanings of the sacred texts reveal
“ themselves, to the high-minded, who have an absolute
* reliance in the Supreme, as well as in the teacher.” (Sweta-
svatara Upanishad (VI. 23). But it is no blind faith that is
Liere exacted.  ““ He alone understands the system of duties,
religions or ¢ivil, who can reason by rules of logic ; and this
is agreeable to the scripture”,—Says Manu. (XI11-—1006),
I kuow there are persons who consider that the bulwarks of
their Dharma  (Religion) would be undermined by the
seientific treatment of questions relating to religion, and
thus look vpon all the philosophical discoveries with horror,

But I know also, on the other hand, that there are other per-
sons who look upon religion s being outside the pale of
philosophy, and consider that the discoveries of science are
60 many weapons of attack against religion.

Both these classcs of people are wrong in our humble
opinion. True philosophy aud Diviue Truth are convertible
terms, und one cannot be repugnant to the other, although
the former must necessarily be subordinate io the latter,
The professed object of the religionist is to apprehend the
Infinite. On the other band, the Scientist considers this to
be impossible. He derives all his knowledge from sense and
reason ; and, as every thing that is perceived by the sense or
comprehended by the reason is necessarily finite, he does not
recognise the idea of the tnfinite.  Mr. Ierbert Spencer, in
Lis * First Principles.” p. 99 says,—“We are obliged
to regard every phenomenon as a manifestation of some
power by which we areacted on ; and though ownipresence
is unthinkable, yet as experience diseloses no bounds to the
diffusion of phenomena, we arc unable to think of any limits
to any diffusion of this power,—while the criticisms of
science teach wms that this power is incomprchensible.”
But the true religionist would tell the scientist that, although
such power is incompreliensible by reason, it is cognizable
by spiritnal illumination within ourselves. Our con-
ception of the Infinite is formed independently of sense and
reason, and with the aid of an inner light, the divine illumij-
nation, Thusenlightened, we can perceive and apprehend,
what we could not perceive and apprehend by means of our
sense and reason alone, in the ordinary acceptation of those
terms. This necessary condition of the successful search after
this internal light, obstructs the scientists in their further pro-
gress in the path of wisdom ; and they must, therefore, make
up their minds to remedy this great defect, by directing
their attention to psychological studies, and apply all their
researches and discoveries in physical matters to things
metaphysical. There is not the slightest justification
for hostility or jealousy between the scientist and the reli-
gionist, since they are both labouring in the same direction
and with a common purpose, namely, the discovery of truth ;
and, therefore, the trinmph of the one is the triunph of the
other. It thereforc behoves them both to act with perfect
unanimity and harmony, bearing in mind the golden sen-
timents of a great Oriental Sauge who states that, what is
really wanted is a “ Universal religious philosophy,—one
“ inipregnable to scientific attack, becanse itself the finality
“ of absolute Science, aud a religion that isindeed worthy of
“ the name, since it includes the relation of man physical to
“ man psychical, and of the two toall that is above and below
“ thew.”

Oune who can conscienciously act upon these principles,—
keeping the grand ideal of such a “universal religiouns
philosophy” stendily before him ; and honestly endeavounriag
to realize the same in all its integrity ; is a fic disciple ; and
any sacred knowledge imparted to him is sced thrown on a
fraitfal soil.

Having thus stated what instraction ig proposed to be
given, and to whom it is intended to be imparted, the Text
proceeds to deliver the following prelimninary exhortations
for the guidunce of the disciples :—

Before the eyes can see, they must be incapable of
tears. Before the ear can Lear, it must have lost its
sensitiveness. Before the voice can speak 1n the pre-
sence of the Masters, it must have lost tho power to
wound. Before the Soul can stand 11 the presence of
the Masters, its feet must be washed in the blood of
the heart.

These Rules relate to the preliminary process which a
disciple has to undergo. They inculcatc the necessity of re-
straint of organg, aud purity of heart ; and exaet from him a
firmness and steadiness of mind, which gradnally develop
into moral character, so essential for his 7a.ther psychical
advancement. He, like others, does certainly possess organs
of sense and action, and has a right to use them for every
legitimate purpose; but it is required that he shonld pre-
scrve an undisturbed serenity of mind at all times and under
all circumstances, without allowing any object to produce
cither emotion or sensation ou his calin spirit within ; ag
such emotions and sensations disturb the miund, often shack-
ling it and debarring it from higher and purer pursuits. What-
ever may be the consequences,—however serious and how-
ever awful,—outward objects and events are to be as if
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“JIe should look on
\\CI(‘

anfelt and unpereeived by the diseiple.
‘ objects as if he were blind, hear sounds as if he
“ dcaf and view his body asif it were alog of wood.”
(Amnm nida-Upanishad).

But it is no avail that the disciple remains in that frame

of mind which is produced by stupefaction, or that he allows
lis mind to rest in an abnormal and dormant coudition.
‘What is required is that he should exercise o conscions con-
frol over his senses, and acquire perfect mastery over his
mind. He shonld withdraw them within himself, cven as a
“ tortoise draws in all its members within itself.””  (Bhagca-
vat-gita. I1-—58). This is what the text vequires of a disciple
in rvespeet of his various organs. The rule that the eye
must be incapable of tears  corresponds exactly with what
Mann has ordained, namely, “lict him at no time dvop &
tear.” (Manu ITL 229); and also with what Sri Krishna
said to Avjuna, who was standing before him with cyes
overflowing with a {lood of fears.  Whenee, Arjung,
¢ cometh unto thee, standing in the ficld of hattle, this folly
¢ and unmanly weakness P 1t 13 disgracefnl, contrary to duty,
¢ and is the foundation of dishonor. Yicld not thns to
¢ nnmanliness. It becometh not one like thee.  Abandon
¢ this despicable weakness of heart, and stand up.” (Bhaga-
vat-gita I[.—1.2-3).

Then, as to the car losing its sensitiveness, the rule in the
Text is the same as the verse in the Bhagavat-gita, which
requirves adisciple to < sacrifice the cars and other organs in
the fire of constraint.” (IV-—23) And, lastly, as to the specch
of the disciple being incapable of woundm«v others, I may
remind veaders of what Manu has said, All things have
‘ their sense ascertained by speech 5 in speech they have
their basis ; consequently, he who abuscs speech, abuses
everything.”  (IV~—256),

Thus, the actions of all the organs and [aculties cught #o
he sacrificed in the fire of self-control. (Bhagavat-gita [V-27),
andd “ he alone will be considered as veally tnumplnnt over
b= organs, who, on liearing, touching, sccing, tasting, or
smelling, neither rejoices, nor grieves.” (Manun IL - 98).

these remarks apply to the five organs of sense and five
organs of action (Manu II—90-91) ; but there 1s another
oraan, the eleventh, namely, the heart ; which l)yits nature in-
elicles both sense and action. I therefore the henrt is subdued,
the other organs of sensc and action arc also subdued. (J\[d,llll
11.—-92).  Henee it is a matter of great importance that the
mind should be constantly kept under proper control—“The
mind of the man is the cause of his bondage and his libe-
ration. Its attachment to objects of sense is the reason of his
bondage; and its separation from the objccts of sensc is the
means of his freedom.  Ie who is capable of diseriminating
knowledge should, therefore, restrain his mind from all ob-
jects of sense.” (Vishnu Purana VI-VI[-29&e). Itisover and
over again ordained that in all his actions man should be
pure, not only in word and deed but also, more especially, in
thought (Mann XI.—232 &e.); but this is o difficult task.
Oue can curh his tongue and hold back his hand move casily
than hie can check the streams of thought, which are swifter
than tho flashes of lightning.  Even such o great personage
as Arjuna complained that “ mind is unsteady, turbulent,
““stroug, and stubborn. I esteewn it as diflicult to restrain
“Cit as the wind”  (BDhegavat-gita VI—3%) Nevertheless,
the disciple must try to check the evil propensitics of lis
mind ; and he may rest assured that if he is only earnest,
persistent and unselfish, there is o fair chonece of success.
For, “althongh it is certainly difficalt to conlive the mind,
says Krishna to Arjuna, *“yeb it can he restrained hy
coustant practice and  subjection of worldly desires.”
(Bhagavat-gita. VI—35). Nodoubt the task will pain the
disciple much, and will even cause his heavt to bleed ; bt
he must take conrage, and persevere in the attempt.  This
ig the blood in which the Text requires that the feet of the
soul should be washed before the disciple can stand in tho
presence of his Masters, He alone is a true disciple, who
can cut the root of evil from his heart, and trinmphantly
tramiple upon the blood drawn from it.

And, lastly, the Text says that it is the Soal of the disciple
that should stand before the Masters. This means that no
mere physical” act will be of any avail. The physical budy
and all that relates to it, including even the knowl(-dgc
confined to bodily seoses, will pcr‘lsll whereas the Sounl is
eternat, and the instruction and Lnowledge, which a disciple
ought to seek at the hands of his Masters is spiritual, such
a3 would survive his physical death, and adlere to his Soul,
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throughont its numerons transmigratious.  Hence, the
necessity for the Soul to stand before the Masters, aud not
simply the physical frame.

With these preparatory rules for securing purity of action
and steadiness of mind on the part of the disciple, the
Treatise lays down certain practical instructions for his
guidance. T'he following ave the first four rales :—

1. Kill out ambition.

2. Il out desire of Iife,

3. Kill out desire of comfort.

4. (a) Work as those work who are ambitious.
Respect life as those who desire it. Be
happy as those who live for happiness,

Rules 1, 2 and 3 are to be read and understood subject to
the qualifications mentioned in the 4th Rule.

The st Runle requires that the disciple should kill out
ambition. e “should be unexpectant;” ‘““free from
covetousness,” and  “devoid of desires,” rays Krishna
(Bhagavat-gita, XII—16-17, &e.) The reason is obvious.
When a person proceeds to do an act, with an expectation
and hope thal it will be followed by a certain pleasing
consequence, and the result chances to be as favourable as
was anticipated, this very success prompts him to repeat the
nct frequently with similar motives and desires ; and if, on the
other hand, the event turns out otherwise than as expected,
the pangs of disappointment urge him on to continue to
perform tlic act with renewed vigour, and a stronger determ -
nation to succeed ; so that, either in the case of success or
failure, the result would be the same; namely, the com-
mission of acis ngain and again with an ardent destre to
obtalu snccess and a continucd enjoyment of things so
obtained, per fus et neofas.

While thus the result of every desire for a worldly object
is vicious enough in its effects, the evil of ambition (another
speeies of desire), is infinitely greater.  Not ouly does ambi-
tion produce the pernicious cffects common to all desires, but
it hasalso a most mischicvous tendency of provoking jealousy,
envy, hatred, and even crime among mankind; for the
desire of attaining o superiority in mandane matters over
and above all others,-—when it is once cherished and allowed
to remain,—acquires a tyrannical sway over the man and
planges him into difficulties from which he will not be able
casily to extricate himself.

Morcover, the futility of cherishing all kinds of worldly
desires is cvident from tho fact that “a desive is never
“sutisficd with the enjoyment of the object desired, as the
“fire is uot quenched with the clavified butter : it only
blazes more vehemently’—"(Mann, 1i—914).

Liet the disciple remember that  in every purpose of the
senses, are fixed affections and dislikes,—aud no wise man
should put himselt in their power, for both of them are
nis opponcuts” (Bhagavat-gita. 111-34). And wherve the
only desire *‘isfor the Soul, and where is no other desire;
*“ there i3 no grief”.—(Briliadaranyan, Upanishad 1V-11{—
21

Buot at the same time, 1t is not expeeted or desirable that
the disciple shonld remain inactive : nothing is more useless
than an inert, colonrless character. ““ Work as those work
who are ambitions,” says our Text, “ Perform the settled
functions,” says Sri Krishua. ¢ For the journcy of thy mortal
* frame may not succeed by inaction. Action is preferable
“to inaction”-—(Bhagavat-gita 111—8)—but the action
must he passionless, performed withont regard to its
consequences.  (1bul V-—10).  We must be quite carcless of
events, and contented with whal comes to pass—(ibid XII—
18-19). The busy world is enge aged in action from various
motives, hut a wise man should .xbmdon them all, and per-
form his actions as a matter of duty—(1bid 111, 9)‘ Where,
thus, actions are done without motives and intentions, and
without regard for their cousequences, the cause for misery
and siu vanishe g, and no evil ctfeets follow ; for the actions
come down to thelevel of patural eveuts, dnd do not aficet the
agent.  Actions bind man, and lead to various complications,
ouly when they arc done wilh certain motives and with ve-
gard for their consequences. But deprive the action of such
motive, and you deprive it of its binding nature. Then
plm*tlc'llly action becomes inaction; and man preserves in-
action in the midst of action. —(lerram.t gita. [IV—18). In
fact, action and iuaction regolve themselves into an 1dent1wl
idea.

The person who performs the action, but renounces aH

Anterest therein, is likened to the leaf of lotus, which is uu-
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affected by the water in which it lives—(Bhagavat-gita, V.
10). This passionless activity is a virtue which onght to be
cultivated and practised by all who desire to attain perfec-
tion; and this is what is ordained in ounr text, Rules 1 and 4.

Then Rale 2 in the Text demands that the disciple should
< Kill out desirc of life.”

Why should we desive life ? is it for the sake of our Soul P
No. The soul 1s unborn, indestructible, and eternal, while
the body in which it dwells is born, destructible, and transi-
tory-—(Bhagavat-gita. I1.—18). So that, birth and death
are predicated of the body, and not of the soul.  As the sonl
is not born,it is uot subject to death, ¢ When the Soul
quits its mortal frame, it enters into others, which are new,
even as a man throws away his old garments and puts on
new oncs’ —(Lbid, 11-22.)

Thus, the Soul is not affected by what is called death, and
no wise man ueed be concerned about deatl oun account of
the soul.

Nor should one desire life for the sake of the Body. The
body had a birth, and must have a death; for “ death is cer-
“tain to all things that are subject to birth; and re-bivth to
“all things that are mortal :—Wherefore, it doth not behove
“ thee to grieve about that which is Inevitable”—(Bhagha-
vat-gita. IL—27). Farther, weall know that many ave the
pangs attending birth; and many are those which succeed
to birth ; mauy are the sufferings to wbich one is
subject during childhood, and many during manhood and
old age—(Vislmu Purava. VI, V.) ; so that nonc should
grieve to shake off the mortal frame which is productive of so
much pain; nor should the body be coveted for the sake of
the worldly honors which it can procure for us;for, asa
matter of fact, it is not the body, but something else, that
secures such houors for us. When Sri Rdwma expressed his
surprise at the great honor which certain people were beut
upon doing lim when he was on Lis way home from the
deserts, for the purposc of receiving the crown and govern-
ing the country, while a short time previously, the very
same people had treated him with ntmost indifference; his
physicul body being the same all the while,—his brother
Lakshman remarked, * Rama, it is the position and not the
hody that is honored—Then you were a helpless wandever
in the deserts, and now yovu are au absolute sovereign.” —
(Ramayana, entitled Kaviti-ratndkara.)

Nor is there the slightest justification for desiring life for
the sake of our relatives and fricnds whom we lcave behind
when we die. Mark well that they do not grieve for our death,
and there is no need for ns to gricve on their accoaut. As
was very truly and most forcibly remurked by the Sage Yaj-
uavalkya to his consort Maitreyi,—Bcehold ! not for hushand’s
suke the hugband is dear, but for the sake of oneself dear s
the husbaud. DBehold ! not for the wife’s sake is the wife
dear, but tor the sake of the sclf, dear is the wife.  Behold !
not for the sons’ suke arve the sons dear bat tor the sake of the
self ave the song dear” and so on.—(* Brihad-drvanyaka-Upa-
nishad-1I. 1V.—35.) Indeed, ““ in the man’s passage to the next
“ birth, neither his father, nor his mother, nor his wife,
“norson nor Kinsman, will bear him compauy. The only thing
¢ that adheves to his soul is the effect of his Karma (action)”
(Manu [V.—239, &e). Could it be otherwise ¥ The wheel of lifc
is passing on tu interminable revolutions and the wmigrating
soul is assuming and casting off a serics of bodily existences
in alternate succession ; and during the interval of each of such
existences, it forms associations with souls, who are as much
temporary sojourners as himsclf, until lie is cut off from them
all by the hand of death; vven as millions of birds fock
together o0 a huge banian tree, and seatter themselves in
all divcetions at  the sight of an archer’'s bow, or ou
Leariug the report of a sportsiman’s gun.

Sepurated once, they may not associate togetlier ever after-
wards, or if reunited at all, it will probably be nuder ditfer-
eut conditions altogether.  Our father in the present birth
may become our brother or son in the next; aud our wmother
may becume our sister or daughter or soinc other person, in
the most incongruous mauncr. Or it may be that our ve-
birth raukes place in the family of those who were ntter
strangers to us during our prior births ; ovr in a couuntry
which we never thought of, Under such circumstances, is
it a matter of very great surprise that our attachment to per-
sous formed during one state of existence does not exteud be-
yond the term of such existence, exceptin special cases
which need not be noticed bere ?

_In this state of things, what then is there that should in-
duce usto desire life? Noghing; literally mothing. Fou

those who can realize thisgrand idea, dcath loses all its
weight of horror; and they look upon death with extreme
indifference.

While the desire of life is thus deprecated, itis not incul«
cated that man should desire death. Our Text, while
advising the disciple to kill out desire of life, exhorts himn
to respect 1t as those who desire it ; and this is exactly what
the great Law-giver Manu has ordained :—

“ Let not man wish for death, nor let him wish for life—
Let him abide his time, as a hired servant cxpects hisappoint-
ed wages”—(Manu. V1.—45) All that is required i3 that
man should be indifferent to lifc or death, pleasurve or pain.
(Maha Bharata, Aswamedha purva. X1X.—4). He should
patiently remain encased in the body until a severance ig
effected by the course of nature in due time ;—until the
stored-up energy of thutone bivth exhausts itself ; and he
should all the while mculd Lhis actions in such & manner as
to counteract the pernicious influences iucidental to the
conneetion of the soul with the body. Let him not try to
shake off the body ; but try to shake off the mortal coils
which bind him. Nothing is gainecd by putting an end to
bodily existence, with the cxpectation of avoiding the evils
resulting from it ; for, when a person gets rid of one body
“he is again liable to conception and birth ; again he is
merged with the embryo, and he repairs to it when abont to
be born ; then hc gliss,—uas soon as born, or in infancy, orin
youth, orin old afrc,—death sooner or later being inevitable;
and then Le is born again, aud again and so on”—(Vishnu
Purana. VI. V). And during all these transmigrations, the
effects of his actions adhcre to him nuceasingly. So that, the
annibilation of the present body does not lead to the
annihilation of his misery. The veal merit, therefore, cousists
not iu trying to be freed from the body in “which we aro
enveloped for the time being, bat iu trying to avoid being
embodied again, and for ever. Then we avoid death as well
as birth. And then we are said to have become immortul,
This is the final goal ; and the attainment of this ought to bu
the sole aiin of every wise being.,  ** Where clse conld man,
scorched by the fives of this world look for felicity were it
not for the shade afforded by the trce of cancipation ¥
(Vishnu Purana. VI. V).

And, lastly, the third Rule requires the diseiple to kill out
the desire of comfort. This can be cusily comprehended
by those who can correctly nnderstand the first and second
rules respecting ambition and desive of life. We should
kill out desire of comfort in the swme sense in which we kill
out desire of life and ambition ; that is, while we kill out the
desire of comfort, weare required to be as happy as those who
live for happiness. 1low can this be 7 What is thelire ¢f
conduet which one has to adopt in order bo be happy without
desiving comfort P The solation of this gnestion 18 given by
the Sage Manu ; who declares, that®— he who secks happi-
ness should be firm in perfect confent ; and check all desives.
Happiness has its voot in content ; and discontent is the vooti
of misery”’—(Manu. IV--12). Birth, wealth, and rank have
all their comforts and discomforts. Tlere is nothing in this
world, which we ean point to as being the source of real and
unmixed ecomfort. Healone is comfortable, who fecls satistied
with that condition in which he is, for the time, placed--
(Vishnu Purana. 1. XT.—22); and who, like Dhruve can
declare, I wish for no other honor thuan that wlich iy
own Karma can obtain for me—(1bid 1. X1.—29).

In eonclasion, let the disciple remember what Krishna has
said to Arjuna :—* Me is worthy of my love, who neither
rejoiceth nor grieveth, nor envieth ; who does not covet ; who
has forsaken all concern in good or evil; who 13 the same iu
friendship or hatred ; o coldor heat ; in pain or pleasure 5 who
is unsolicitous about the result of actions; and who is pleased
with whatever  cometh —{Bhagavat-gita. XIT.—17.  18).

And thus, the fiest foar Lules, given inowr Text, indicate
the uecessiby of dispassionate work 5 unconcerned hife, and
wneoseted comfort.

But there are people who cannot appreciate the  most.
beneticial effect of these vules.  Being carewed away by cur-
rents of desires, they are entangled in chains of action, per-,
formed with extravagant expectations. Not that they are:
upacquainted with the fact that human desives and comforts
can never be fully accomplished ; wnd that the pliysical body-
does nol exist eternally.  Bitter experivnee of every-day life
makes us all aware of these blunt facts 5 and yet people.
persist in a course of action most prejudicial to their own
iterests. Surely, tliore must be somethiug which urges
them to such a courge of conduct. What is it ¥ Arjuna
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demanded of Krishna a solution of this same problem. By
what,” he asked, “ is man propelled to commit sins ? He
seems as if he were uwuconsciously impelled by .some secrot
force” ; to which Krishna replied :—* Know, that it is the
enemy, Kama (desires and works with motives), and Krodha
(a sousc of envy and revenge); and this enemny is the off-
spring of the carnal principle, the primary cause of sin”—
(Bhagavat-gita. I11.—37-38). This carnal principlo is in tho
man’s own heart, and must be sought out, and eradicated.
And this is what our Text directs the disciple to do in the
following words :—

(4—b). Seek in tho heart the source of the evil and
expunge it. It lives {ruitfully in the heart of the de-
voted disciple, as well as in the heart of the man of
desire. Only the strong can kill it ont. The weak
must wait for its growth ; its fruition ; its death. Aud it
i aplant that lives and increases throughout the ages,
It lowers when the man has accumulated to himsclf
innumerable existences. He who will enter upon the path
of power must tear this thing out of his heart ; and thon
his heart will bleed ; and the wlole life of the man seomn
to be utterly dissvlved. This ordesl must be endured ;
it may cowo at the first step of the perilous ladder, which
leads to the path of life ; 1t may not come until tho last.

This root of evil exists of course in the" heart of the man
of desirc ; but it is firmly seated in the henart of the disciplo
slso ; for it is the root of a plant which germinated not
yesterday or to-day, nor after tho disciplo has bocome a
disciple. Bnt it is an old thing, nurtured and strengthened
during the long series of man’s existences; and it will
coutinue adhering to him wuuless it is torn out with a strong
force.

Tt certainly is not an easy task for one to disentangle him-
sclf from tho influences of the body in which he is actually
dwelling for the time being ; and the task becomes infinitely
more difficult when the evil to be eradicated happens to be
onp that has taken root for ages. The struggle of the base
animal nature against any attempt to curb and subduesit,
is onc from which only the grandest souls can hope to cone
out victorious. And even to them, the task is almost hope-
Iess, unless they have secured the needful aids of a Teacher,
a pure place, seclusion from the busy world, and a natural
power of self-mastery.” But the diflicult nature of the task
aflords no cxcuse for its abandonment. As the Soul can
never lLope for felicity so loug as it remains under the
influence of evil, sovner or later the root of evil will have to
be cut down; but, covsidering that delay only tends to
allow the root to gain strength and become mnore firmly fixed,
thus rendering its eradication all but impossible, it behoves
every person to set about this all-important work as early as
possible. ‘¢ Arise,” says the Katha Upanishad *“ Awake;
get great teachers, and attend at once, The wise say that
the path is as difticult to go wpon as the sharp cdge of a
knifo.” (III—14). Anticipating that the disciple might be
inclined to put off the diflicult task for fear of wounding the
heart in the attempt to execute the work, the Text gives him
the following advice : —

(4—c). But, O disciple, remember that it (bleeding of
the heart caused by the act of cutting down the source of
evil) is to be endured ; and fasten the energies of your
soul upon the task, live uncither in the present nor the
future; bat in the eternal, The giant weed cannot
flower there ; this blot upon existence is wiped out by the
very atmosphere of eternal thought,

1t is necessary not ouly to cut out the root of evil at any
sacrifice, but also to take care that the seed does not germi-
pate again, The removal of this soed cannot be complete so
long as man delights to live in the present or eveu in the
future. ‘‘ Worldy happiness is transient, because it is the
offect of works which are theinselves transient; and what iy
firm is not obtained by what is not firm”—(Katha Upanishad
II—1v), Let us suppose the case of o good man in the worldy
sense ; he will be happy during his present existenco—(Manu
II—5); and on being born again after death, he may even pass
into happier familics—(Bhagavat-gita VI—41); and possibly
too, he may enjoy bliss in heaven for some time-—(lbid 1X—
20). But all this is transient ; for, when he has partaken of
that bappiness for a while in proportion to his virtue, he again
sinks into mortal life (Ibid 1X—21); and again enjoys or
suffers according to the life he leads (Vishnn Purana V1-V),

~ free from danger who lives in the eternal.

It will thas be perecived that one that lives in the
present or in the future cnn ohtain no substantial felicity.
T'here is cvery possibility of the evil root springing up again,
so long as theve i o possibility of the soul coutinning to he
enveloped in the physical body. So that, healone can bha
Theve 1s 1o soil
there in which the evil weed can grow, much less bear
fruit. Hence it is that the ext particularly enjoins upon
the disciple the urgeut nocessity of living in the cternal. By
tho cternal is meant that saprcme condition in which the
Soul enjoys perfect exemption from the ever-continuing
rotation of velurning existence : emancipation from the
honds  of birth—(Bhagavat-gita.) This is eternal; this
is the final goal of the Soul; this alone ix the source of
Divine happiness which effaces all other kinds of felicity ;
aud this is the dbsolute and #inal”—(Vishnu Pursva. VI V).

(Tv be continuved.)

-———
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Fellow of the Theosophical Socicty, Madras, 1825,

Now the Treatise procceds to point out what other things
are 0 be avoided by the disciple.
5.  Kill out all sense of scparatencss.
6. Kill out desire for Sensalion.
7. Kill out hunger for growth. '
8. (4). Yet stand alone and isoluled, be-
cause nolliing that is embodied, nothing that is conscious
of separation, nothing that is ont oft{ze eternal can’ aid
you. (B). Learn from sensation und observe it, because
only so can you commence the science of self-knowledge,
and plait your foot on the first step of the ladder. (U).
‘(irow " as' the flower grois, unconsciously, but eagerly
anaious t6 open your sovl fo the eternal.  But it must be
the eternal that draws forth your strength and beanty, not
Adesive of growth. For in the one case you develop the
luxuriance of purity ; in the other, you harden by forcible
passion for personal stature. :
These Rules form one group.

S
4

‘Rule 7 with clause C of Rule 8.

*

Juue 1835,)

-to vealize this idea very carefully.

ule. ,5 isto be read with -
‘clause A.of Rule 8; Rule 6 with clanse B of Rule 8 ; and

(bontiuued from page“.llo of the T(I{ROS?phiSP. fo;; the- monthk of )

4s to Rule 5.—The elementary particles of which bodies
are composed and 'the souls which inhabit the bodies,
are all in ove Supreme Soul ; ahd the Supreme Soul is in
them all,” While Divinity ' has a divided and separate exis-
tence in edch individual, it has also an undivided existence
pervading the whole universe, including the souls indivi.
dually and collectively. (Bhagavatgita VI; 29 , and X1, 17).
So :that this universal soul is said to be both finjte and
jnfinite,— being present, as well in the individdal as in the
universal, - (Vyashte and Samishte Rupa.) See Vishuu
Purava- VI—V. [t is therefore preposterous to suppose
that any one individual is scparate from the rest of
mankind. Multitudes nre nothing else but the aggregatious
of units. Meu are to be viewed collectively ; and when so
viewed, no person can appear as anything but a purt of the
whole.  As all that belongs to the realm of the mind is thus
of 'a kindred nature, vne can comprehend within himself,

not -only his own self, bat all others; and in all these,

comprehend the supreme likewise. Mr. Herbert Spencer
observes that *‘ every phenomenon exhibited by an aggrega-
tiou of men, originates in some quality of man himself... ...
The characteristics exhibited by beings in an associated
statc, cannot arise from the accident of combination, buk
must be the consequences of certain inhereént properties of

“the beinga themselves,”

Thus it is that the lot of one embodied soul is cast with
all those who are similarly embodied ; and the good or cvil
of the individual urit is the good or evil of the world as u
whole. Thc Karma of one individual is thus inextricably
interwoven with the Kurma of all. The disciplc should try
If he chuvoses to shun
his less fortunate neighbour for no other reason'than that he
is 2 sinner in some respects, his vanity is simply unpardon-
able. Remember, O disciple, that the soul of your neighbour
was primarily as pure as your own ; its anion with the body

"was bronght about in exactly the sume manncr as that of

your own soul with your owt body; and the final goal
which it ought to be his earnest endeavonr to reach, is the
same as yours, Heuce, hie is your brother pilgriw, struggling
to push bimself forward on the right path, although it may
be that he feels weary of the miry way, and his progress
in the great journey is retarded, owing to bLis conscious or
unconscious violation of thoso moral laws, which it might

“have been your good fortune to obey.and respect. He is

therefore entitled more to your sympathy than hatred. Sin,
which makes him the object of your dislike, might have
been yours yesterday or might be yours to-morrow., BEven
wero it othcrwise; even if we are to' suppose,—what our
daily experience tells us to be a rare phenowmenon, viz., that
in purity and wisdom you were superior to all your neigh-
bours in by-gone times, you are so now, and you will be so
ever hereafter,—even then, consider how immeastrable is
the gulf between you and those whom you recognise as your
superiors ; and how deplorable would be your condition if,
on account of superiority alone, these should shun you.
Take care lost by despising your inferiors, you should, in
your turn, be despised by your superiors; besides bearing
other consequeuces of your overbearing conduet—for, i, is a
fact to be steadily borne in mind that, if you allow the idea
of separatencss from any so-called evil person or thing to
grow np within yuu, you will, by so doing, create a Karma,
which will bind youa to that persou or thing, until such time
a8 youv soul shall come to recognise that it cannot be so
isolated from the rest.

Even from another standpoint, it seems to me that it is
uttterly absard to tulk of oue individual remaining isolated
from all others.

This is what Isaid in my pamphlet on Theosophy in
1883 :—* Nature reqnires that living beings should love one
another, co-operate with and nssist one another. The birds
of the air and beasts in the forest &ll move about in groups

- large and small ; aud sympathize with their respective species

in the most remarkable  manner. Even the little ants and
bees exhibit snch atrong attachments of brotherly love that,
in their busy and hurried movements, they stop to exchange
kind courtesies and friendly whispers to one another; they
make a common home, store common food, and ievenge the
attack on oue as the attack onall!. Aud yet can it be said
that. man alone on the face of the earth is devoid of such
brotherly feeling, or that he does not stand in weed of
sympathy from his fellow-creaturves at 811? No ! Man,—
boasting of being; a3 ho is, the master-picce of the created
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worky, and of being endowed with rational and moral
fauculties, compares very unfavourably. with other living
beings in this respect. Unlike other creatures, man is
utterly incapable of moving about for several years after he
is ushered into the world ; he cannot eat or digest raw food ;
sorely needs external covéring and artificial dwelling ; and
wrgeutly requires weapons of defence or attack., All this
necessitates the application for help from numerons quarters ;
and nothing can be gained unless there is a cordial co-opera-
tion on the part of all”.

" A sense of separateness, moreover, engenders exclusiveness
and selfishness, which are the most fertile sources of evil and
misery ; and hence the text requires that this sense should
be killed out, as by so doing, the disciple benefits both him-
self and others. The sacred works enjoin the necessity of
rooting out the evil of separateness, and of maintaining
brotherly love among mankind without any distinction
whatsoever— (vide Manu 1V, 238.246; V, 46-47; VI, 75;
Rhagavatgita ; Mababbarata Anusasana XXI1I, 28; &e.
&e. &0) '

But, while this line of conduct is the best that we can
pursue in our concerns of worldly life, we ought not, for &
moment, to lose sight of the fact that all this is worldly and
therefore transient. Everything that is embodied has its
end : even the enjoyment which such good behaviour would
procure for us in the heavens is nothing but transitory,
(Bhagavatgita 1X, 21, &c). Indeed the whole universe
having once existed is again dissolved, and is again repro-
“duced in alternate succession (Ibid VIII, 19). Consequently
conducet like this, however certainly it may be beneficial to
the cxtent of gaining for us a step in the ladder which leads
us upwards, can never of itself afford a complete hetp—For,
as stated in the text, * nothing that is embodied ; nothing
that is conscions of separation, nothing that is ont of the
cternal can aid you,” and tbis is quite reasomnble. Man,
{hat is the man who is true to himself, onght to look for
happiness which is unchangealle ,and such happinesss can
only proceed from that in which there is no change. If
such a thing can be found, it is only thence that man can
obtain an unelterable happiness ; and it must consequently
‘be the sole object of his aspirations and actions. What 18
that eternal thing ? That alone is eternal which, upon the
dissolution of all things else, is not itself dissolved.”
(Bhagavat-gita, VIII, 20.) It is the soul. True, we do not
tind the sou!l in u sphere different from matter, but in the
same. Nevertheless, as the soul shows itself in every respect
-abgolute and independent, while matter is everywhere finite
aud dependent, we are compelled to consider the soul as the
-cause on which the existence of miatter, in its various forms,
depends. Hence we ought to look upon the soul as ** dearer
than a son ;denrer than wenlth, dearer than everything
clse ; because it is eternal.” (Brihadaranyake Upanishad
1, 1V=8.) It behoves the disciple therefore to * be always
delighted with meditating on the gréat sonl. Sitting fixed
in such meditation, without needing anything esrthly,
without one sensual desire, and without any worldly compan-
jon, let him live in this world secking the bliss of the
next,” (Manu VI, 49).

This i5 what our Text (Rule 3) means when it says that
the disciple should kill out sense of separateness ; bat at the
same time stand alone and isolated, and live in the Iternal;
that is, in othey words, to love and respect mankind, and to
endeavour to reach the Iternal. The former is Universal
Brotherhvod aund the latter is Theosophy ;—the former

counstitutes a step in the ladder, and the latter leads the -

disciple up to the top of the ladder.

The Gth Rule refers to sensation. As perception isa special
kind of knowledge, 80 sensation is a special kind of feeling.
Fvery sensation is a change in the state of the mind, produced
by the impression made upon it through the medium of the
organs of sense ; and every such change in the mental state
distnrbs calmuess of the spirit within, and leads to unfirm-
ness, 5o fatal to spiritual progress. Not only should all ont-
wurd impressions be unpercerved, but should also be uofels.
(Bhagavut-gita, V, 21.)

We should further remember that sensation means not
only the effect that outward actions produce on oursclves,
but also the effect which our own actions produce upon
others.  As we avoid receving any impression from outward
objects, 8o we should avoid doing anything for the sake of

producing a sensation or an effect upon the minds of others.
Weshould simply do that which is right; and that as a matter
of duty, and utterly regardless of the effect which our action
would produce on us or others. “A placid conquered sonl
femnins the same in honor or dishonor, in pain or pleasure,
in heat or cold. That person is distingnished, whose re-
solutions are the same, whether he is amomngst his friends
and companions, or in the midst of bis enemies; amongst
those who love or those who hate, or in the company of
saints or sinners.” (Bhagavat-gita VI, 7, 8, 9.)

But sensation is not without some advantage. Whenever
we see o display of sensation, we onght to observe it closely
and draw a moral from iv; for this is one of the best
means of knowing human nature, and of trying to
mould our own character by adopting all that is good and
rejecting ull that is evil in the world around us. “ Even
from poison,” says Manu, ‘“ may nectar be taken ; even from
a child, gentleness of speech; even from a foe, prudent
conduct, and even from an impure substance, gold.”

(11, 239.)

This is what our text means when it says that the disciple
should kill out desire for sensation, but should learn a lesson
from it. Buat he must, at the same time, be extremely
cautious in this respect. Man is prone to imitation; and
this propensity is strong in children, and even ata more
mature stage of life, a spontaneous or deliberate imitation is
experienced by all men, so that it bas a very great influence
on man’s conduct; and hence great prudence and self-
control ave necessary.

The 7th Rule (with the last clanse of Rule 8) requires the
disciple to kill out hunger for growth ; which means the
growth of the body, power, rank, wealth, wisdom, and every-
thing elee. What is deprecated is that growth which has
worldly things for its object. The rexasrks made in the fore-
going pages with reference to desire and ambition, may ad-
vantageously be recalled to mind in considering the spirit of
this nle. It must also be borne in mind that the growth
for its own sake,—and not for the sake of nppearance, nor
with a special object,—is commendable, Mark well the
illustration of the Flower given in the text. A flower grows,
but it is not conscious that it is growing, uor is it growing
for the sake of show nor for any other cherished purpose.
1t grows, and grows most eagevly too, simply to expoae its
petals to the air as it were. The growthof the disciple must
be somewhat similar. He shounld grow, in due’ course, as a
matter of duty, without the least show or ostentation, but
only to open his soul to the air of wisdom. As it is nature,
and not a desire of growth that draws forth the strength and
benuty of the flower, so it must be the eternal, and not a desire
of growth, that should draw forth the disciple’s strength
and beauty, and increagse them. All that is eternal is the
source of pure bliss, and therefore when man's stresgth and
beanty are drawn forth by the eternal, he develops them
into. the perfection of purity,—while on the other haud,
when our strength and beauty are drawo ont by a desire of
growth in a worldly point of view, we desire omly'a most
transcient pleasure, which is not worth having, and “which
moreover, when repeated, has a tendency 2o creste e habit
of indulgence in strong passions which are highly prejudicial
to real spiritual advancement—for “the mortal becomes
immortal and attains the supreme, only when all the desires
cherished in the heart cense and all the bonds of the heart
ar¢ brokenin this life.” (Katha Upanishad. VI, 14 & 15.)

Here we come to the end of the Rules (1 to 8) which
declare what a disciple shall no¢ desire, in order that he may
be virtuous; but before proceeding to cousider the other
rules, it is, I think, necessary to impress wpom bim’ the
circumatance that althongh some good resnlts wonld fiow from
virtue, however practised, yet to become effioacious, the
virtue must be practised cheerfully, and not with reluctance
or pain. ‘““All sense of restraiut,—even if self-imposed is
uscless,” says an Oriental nuthor, for whom we have a great
respect,—“not only is all ‘goodness’ that Pesnlis from
the compulsion of physical force, threats or bribgs (whether
of physical ov so-called spiritual, nature), abeolakly useless
to the person who exhibits it, its hypocrisy tending o poison
the moral atmosphere of tho world, but the dedire to be
good or pure, to be eflicacious, must be spoataneous, It
must be a self-impulse from within, a real preference for
something higher; not an abstention from vice because of
fear of the law; not a chastity enforced by the dread of

2
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public opinion ; not a bonevolence exercised through love of
praise or dread of consequences in a lLypothetical future
life.”’

Nor is a disciple required to eschew his physical desires
from any sentimentsl theory of right or wrong. The
prohibition is grounded on the following good reasoms as
cxplained by the author from whom 1 have just above
quoted :—** According to a well-known and now cstablished
scicutific theory, man's visible material frame is always
renewing its particles; lie will, while abstaining from the
gratification of his desires, reach the end of a certain period,
during which those particles, which composed the man of
vice, and which were given a bad predisposition, will have
departed. At the smmue time, the disuse of such functions
will tend to obstruct the entry, in place of the old
particles, of new particles having a tendency to repeat
the said acts. Aund while this is the particular result
ns regards certain vices, the gencral result of an abstention
from gross acts will be (by a modification of the well-known
Darwinian law of Atrophy by non-usage) to diminish
what wo may call the relative density and eoherence of the
outer shell (as resnlt of its less-used molecules); while the
diminution in the quantity of its actual constitueuts will be
mado up (if tried by scales and weights) by the increased
ndmission of more etherial particles,”

Above ell, the disciple should particularly remember what
has been already hinted, namely, that the rule for the
nbandonment of worldy desires, refers, not only to deeds
but more espocially to thonghts. To use the words of the
nforesaid anthor again, the disciple *‘ must beware espe-
«inlly of impure and aunimal thoughts. Ior science shows
that thought is dynamic ; and the thought.force evolved by
nervous action expanding itself outwardly, must affeot the
molecular relations of the physical man. The inner men,
Lhowever subliniated their organism may be, are stiil com-
posed of actual, not hypothetical, particles of inatter, and are
still subject to the law that an action has a tondency to
repeat itself ; a tendency to set up analogous action in the
grosser shell they nre in contuact with, and concealed within,
Aud, ou the other hand, certain actions lave a tendency to
produce actual physical conditions unfavourable to pure
thoughts ; hence to the state vequired for developing the
snpremacy of the inuer man.”

In a word, it is of no use to abstain from’ immorality
so long as you are craving for it in your heart ; and so it is
with all other unsatisfied inward cravings. To gel rid of
the inward desive is the essential thing ; and to mimic the
yeal thing without it, is bare-faced hypoerisy and useles§
slavery.” :

1t is with conditions like these that a disciple is required
in Rules 1 to 8 of our Text to abstain from certain desires ;
and now the Text procecds to declare what desives arc to be
entertained by the disciple, Here it isto be remarked that
the degires prohibited ure those which have worldly things
tor theiv object ; and that the desires sanctioned are such as
have a tendeney to purify the soul, nud pave the way for the
disciple’s progress in his spiritual work. “ Where the only
desive is for the soul, and where there 1s no otler desire,
there is.uo. grief.” (Brihad-aranyaka Upanishad IV—II],
2. But the disciple must be cautious in applying this rnle
practically.  The desire for the soulis as much a desire as
the desire for a house or any other worldly thing; both muke
man regardful of events ; and both must therefore urge him
Lo adopt all sorts of measnres to secure the desired object.
If one desire is to bo condemned, thero is no reason why the
‘other should be commended. The Niralamba Upanishad
urgnes this subject with much force, and deprecates all de-
sires indiseriminately ; declaring that a desirve to remain im-
wersed in worldly “affairs, as well as a desire to obtain libe-
ration from ‘¥vorldly concerns,—boing both desires,—onght
to be equally avdided by the disciple, as an ardent wish to
accomplish eithev of those desires, or any other desire, at any
cost aild under any circumstances, cannot but produce highly
prejudiétal effects, involving the disciple into complications
from which lie could not easily liope to disentangle himself.
Ou this prib¢iple, the said anthority, humorously, though
very corvectly, abserts that even ‘“ a desire not to desire is
blameable. So that} the disciple must inderstand that,
whensver ho is told that he shall desire such and such thing
for the sake of thc Soul, it is inteided that he should adopt
that line of conduct, which would, of itself, and without any

desire or other application on his part,—Jead to his spiritual:

advancement ; and that therefore whatever good action is
done, it must be dove from a seuse of duty, because it is
appointed and nceessary to be done; and not with any desire
or expectation of reaping any advantage; (Bhagavat-gita.
XVII—9, and V—10, &e.) ; not even Mokhsha (final
emancipation).

How, it may be asked, can oue nttain Mokhsha, if he does
not desire it and does mnot ask for it ? The Rig Veda
contains a complete reply to this question in the VIIth
Mandala (Sukta 49 and Mautra 12), where it assures ns that
a really deserving person obtains Moksha, or liberation from
life and death, in the same mauner as the Vrvdraka fruit
liberates itselt from its stalk. 7This fruit, it must be noted,
is one of the species of cucumber ; and it separates itself and
falls of tfself from the stalk, the moment it is fully ripe.
So then, man ecan attain the final emancipation, without.
asking for it—* The Supreme spirit attracts to itself him
who meditates vpon it, and who is of the same nature; as
the loadstone attracts the iron by virtue whicli is common
to itself and to its products.” (Vishnu Purana V—VII.)

With thess explanations, let us try to wnderstand the
following Rules of the Text, as to what 25 +to be desired by
the disciple :—

9. Desire only that which is within you.

10.  Destre only that which is beyond you.

13, Desire only that which is unattainable.

12—(a) For within you s the light of the
world—the only light that can be shed on the path.
If you are unable to percetve it within you, it is useless ty
look for it elsewhere. (b). It is beyond you, becawsey
when you reach 1t, you have lust yoursely. (c) It is
unattainable, bicanse 1t for ever vecedes.  You will enter
the light, but you will never touch the flame.

These rules form one group. Rule 9 is to be read with
Rule 12 () ; Rule 10 with Rule 12 (0); aud Rule 11 with
Rule 12 (¢). ‘ \

With reference to what has been already stated, that no-
thiug which is not eternal cau aid the disciple, these Rules, 9
to 12, require that he shall desire the eternal; that is the
cternal which is to be found within him, without hLim,
and everywhere else, aud which is unseizable. That which
is to be desiwed and discovered in all these places is
ouly Oue(Brihud-aranyaka Upanishad V—I1X, 9), although in
order to impress the fact of the universal pervasion of that
Oue upon the mind of the disciple, it is described in these
riles as that which is within and without and so on all, as
will be seen from numerons sacred authorities.

So then, tirst of all, Rule 9, (with Rule 124) asks the
disviple to desire that which is within himself. 1t is the
great Soul. It abides in our heart (Chandogya Upanishad
V111-1-1; Bhagavat-gitu XVI11, 61 &c). 1tis the Truth of
Truth (Bribad-aranyake Upanishad IV—1IL, 6 ; Chandogya
Upanishad V1I1—111, 4), 1t is the great Light. (Ibid VI11-
X1I, 3). It will shine in the heart of him who reflects on it
with fixed resolution. (Swetnasvatara Upanishad 1V-7.)—He
who knows the true nature of things, who has subdued lLis
seunges, who is calm, free from desires, enduring and compos-
¢d in his mind, beholds the soul in the soul alone; beholds
the great Soul. (Bribad-aranyaka Upanishad 1V—1V, 23;)
and that is to be seen, beard, minded, and meditated upon.
(Ibid, 1IV—1V, 5). This is what the Text asks the disciple t6
desire and find, us this is the only light that can be shed on
the path ; and he should try to find it within himself, for if
le fecls unable to find it there, he can never hope to find it
tlsewhere ; whoreas if lie succeeds in finding it within
himself, he will be able to find it everywhere clse; for
“ by seeing, hearing, minding, und meditating upon what
we find iu ourselves, all the universe can be comprehended.”
(Bribad-aranyaka Upanishad 1V—-1V, 5.)—This 1s because
“the light which is in man’is the same light that shines
votside man, aubove this heaven, higher thau all, than every-
thing in the highest world, beyond which there are no other
worlds.” (Chandogya Upauishad 111—XI11, 7; & III—
XVI1I—-7).

Hence the next Rule, the 10th, requires that the diseiple
shall desire that which is without him. If he looks for it
within himself and not outside, his work wduld be useless.
He should remember that which is to be desired is the
Eternal, the Infinite. ¢ The Infinite is below, above, behind,’
before, right, and left; and it is all this.” (Chandogya
Upanishad VII—XXVIL ?). It is beyord”; * beyond
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everything” (Brihad-aranyaka Upanishad V.—IX, 9). Iudeed,

if it is not beyond the heart of one individaal, or beyond
a certain point, then it cannot be called the Infinite. When
the disciple desires and tries to perceive that which is
within himself, outside and beyond, then he loses himself in
what is infinite, and then he is said to realize the grand idea
of the Infinite; and then only can he hope to achieve
success in his great undertakings—for, * the Tufinite is blisa.
There is no bliss in anything finite. Infinity is only bliss.
Wo must desire and understand this Infinity.” (Chandogya
Upanishad, VIL—XXIII, I). - v
Now ag to Rule 11 (with Rule 12—¢), let us remember the
last words in the preceding paragraph, namely, that we
must desire to undersiand this Indefinite ; understand it and
uot kandle it. For it is *“ unseizable” (Swetaswatara Upanishad
I, G and Mundaka Upanishad Brih. A. Upanishad 1V—I1V,
22). TIudeed, it cannot be otherwise. If you can seize it for
any single moment, it becomes a finite object, limited by
space and time ; whereas that which you are to desire is not
so limited, nor is it otherwise conditioned. But there is this
fact to be noted, that although it is one which cannot be
handled, yet, as it is Truth, Gloryand Light, every deserving

person can fairly expect to enter within its influence ; within,

its light,—however unable he may be to touch the flame.
When the disciple begins to desire the One which is within
Lim ard without him, and which is unseizable, he navarally
feels the want of means necessary for the achievement of
the desired object.

realization is hardly worth being entertained. 8o, the Text

tells him what more he is to desire and beecome possessed of

in order to gain bis ultimate end, in the following Rules.

13.  Desire power ardently.

14, Desire peace fervently.

15.  Desire possessions above all.

16. (a). But those possessivns must belong to
the pure soulonly ; and be possessed therefore by all pure
souls equally ; aud thus be the special property of the
whole, anly when united. Hunger for such possessions
as can be held by the pure sowl, that you may accumulate
wealth for that wnited spirit and life which is your only
true self. (b). The peace you shall desire s that sacred
peace that nothing can disturb, and in which the soul
grows as does the loly flower upon the still lagoons. (c)
And the power which the disciple shall covel is that whieh
shall muke him appear as nothing in the eyes of men.

Rule 13 should be read with Rule 16. (¢); Rule 14 with
rule 16 (b); and Rule 15 with Rule 16 (a).—

Rule 13 enjoins the disciple to desire power ardently.
Indeed he does want power. * The deluded soul (i. ¢., the
individual soul), though dwelling on the same tree with

the universal soul (i.e. both being in the same body, ) is.

immersed in the velation of the world, and is grieved
for want of power.’” (Mundaka Upanishad, III—I,2,—and
Swetasevatara Upanishad, IV,7). But what is that power
which the individual isin need of ? Surely it cannot be that
power which has reference to mundane matters, . e, a
coutrol over men and things, such as is possessed by the
sovercigns we see scattered all over the world,— for the
worthlessness of such power to a spiritual man is plainly
apparent.

The following stanzas are said to have been chanted by
Mother Karth in her mirth, as, wreathed with autumn flowers
like bright smiles, she bcheld so many great and powerful
kings unable to effect the subjugation of themsclves. * How
great,” the Karth is represented to have said, *“is the folly
of prinees, who are endowed with the faculty of reasou, to
chorish the confidence of ambition, when they themselves are
but foam wupon the wave ! Before they have snbdued them-
selves, they seek to reduce their ministers, their servauts,
their subjects, under their authority ; they then endeavonr to
overcome their foes. Thus, say they, ‘ Will we conquer the
ocean-circled earth” and intent upon their project, behold
vot death, which is not far off. But what mighty matter is
the subjugation of the sea-girt earth to one who can suhdue
himself 7 Emancipation from worldly existence is the fruit
of self-control. It is through infatnation that kings desire to
possess me, whom their predecessors have been forced to leave,
whom their fathers have not retained. Beguiled by sclfish
lave of power, tathers contend with sons, and brothers with
brothers, for my possession. Foolishuess has beon the charac-
tor of every king who has boasted * All this'earth i3 mine '

A desire without the materials for its.

‘every thing ismine ; it will be in my house for ever’ s for he
is dead. How is it possible that spch vain desires should
survive in the hearts of his descendants who have seen their
progenitor, absorbed by the lust of dominion compelled to
relinquish me, whom he called his own, and tread the path
of dissolution ? When I hear a king sending word to another
by his ambassador ¢ This earth is miue ; immediately 1‘esfgn
your pretensions to it—I am moved to violent laughter ; but
1t soon subsides in pity for the infatuated fool.’ (Vishnu
Purana IV—XXIV.)

If this is the lot of the so-called Sovereigns of the Earth,
what can be said of the power and possessions of an
ordinary person, however wealthy and however great. *In
acquiring or losing, or preserving wealth, there are many
griefs, and there are misfortunes in friends, in wife,
children, servants, house, land and riches, and whatever elsc
13 considered to be acceptable to man, All these contribute
more to his misery than to his happiness, even in this world ;
and still more 8o in the next. Where could man scorched
by the fires of the sun of the world, look for unmixzed felicity,
but in the shade afforded by the tree of emancipation
(Moksha). Attainment of the Divine is considered by the
wise as the only remedy for the three-fold clags of ills that
beset the different stages of life,—conception, birth and
decay,—as characterised by that only happiness which
effaces all other kinds of felicity, however abundant; and as
being abgolute and final.” (Vishnu Purana VI—V.)

So, it is this kind of power, that the disciple should desire ;
that is the power which can secure for hLim that which is
eternal bliss; and not the power over worldly matters.
This is what our Text means, when it says (Clause C. in
Rule 16), that *“ the power which the disciple shall covet is
that which shall make him appear as nothing in the eyes of
men.” For such power, as is desired by men of the world, can
never remove the grief which the individual souwlis snffer-
ing for want of power as stated in the extract from the
Mundaka and Santaswatara Upasishads given above. ** Such
grief can only cease when the individual scul sees the
universal soul within itself.”” (IIL. I, 2 and 1V, 7. of the
said Upanishads respectively). Hence the power which the
disciple has to desire, is such as is calenlated to enable him
to behold the Supreme in all its infinite glory.

The first step towards the acquisition of such power is to
obtuin peace, 7, ¢., a perfect control over all owr organs;
unalloyed love for all ; and unmixed devotion to the Supreme.
The Text, (Rule 14 and Cluuse B of Rule 16) defines the
peace to be, “that sacred peace that nothing can disturb,
and in which the soul grows as does the holy flower upon the
still lagoons.” Those who are immersed in worldly
affairs, and who tuke a pride in effecting worldy trinmphs,
can never hope to remain in that peaceful condition of mind,
which alone can pave the way for the attaiument of the
eternal bliss. “ Asa mansion of clay is plastered with clay
and water, so the body which is of earth, is perpetuated by
earth and water, (. e, eating and drinking). The body con-
sisting of five elements, is nourished by substances equally
composed of these elements. But siuce this is the case,
what is there in this life that man should be proud of ?
Travelling the path of the world for many thousand of
hirths, 1nan attains only the weariness of bewilderment, and
is smothered by the dust of imagination (Visana). When
that dust is washed away by the water of real knowledge,
then the weariness of bewilderment sustained by the way-
faver throngh repeated births, is removed. While that
weariness 1is relieved, the internal man is at peace, and he
obtains that supreme felicity which is undisturbed aud un-
equalled.” (Vishnu Purana VI, VII).

And soall the Srutés tell the disciple to desire Peaco
(Syantam,) (e. g., Amritabundu Upanishad, &c., &o.)).
Aund practically, how to acquire Peace, is well explained in
the Brihad-arnayaka Upanishad, where, at the request of the
Devas and other students, the great Prajapati told them
what their duty was, in these words,—*‘ Restraiu your
desires;” < Be liberal.” * Be clement.” And the . sam.:
was repeated by the Divine voice, with the force of thunder,—-
namely, the syllables Da-Da-Da, meaning, *° Dduyate
(Be restrained;) Datta (be liberal ;) Dayddhwan (be cle-
ment). Therefore every person shall learn this triad of
duty,—restraint, liberality and clemency. (V—II, 3).

The reader will perceive that these three divine preoepta
when closely analysed, will be found to  embrace all tiv:
moral rujes; and the observance of them, coupled with wu
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nnmized devotion to the Supreme, will secure for the
disciple that peace which he is required to obtain,

And lastly, Rule 15 advises the disciple to ** desire
possossions above all.”” This is the outcome of the two
preceding rules. When he acquires power and peace in the
sense in which they are explained, ho will be in possession
of most of what may be necessary for his spiritual advance-
went ; for such possessions belong to the pure soul, Let us
remember what the Text says in Clause 4. of Rule 16, viz.,
that the ¢ possessions which a disciple ought to desire, are
such ns are possessed by all pure souls equally, and are thus
the special property of the whole, only when united.” This
idea is well illustrated in the following speech of Great
Prahlada. He said :—

““\Whatever power T possess, Father, is neither the result
of magic rites, nor is separable from my nature. It is no
more than what is possessed by all those in whose hearts the
Liternal abides. He who meditates not of wrong to others,
but considers them as himself, is free from the effects of
¢in ; inasmuch as the cause does not exist. But he who
inflicts pain upon others in act, thought or speech, sows
the seed of futnre birth ; and the fruit that awaits him after
birth is pain. 1 wish no evil to any, and do and speak no
offence ; for I behold the Supreme in all beings, as in my
own soul. Whence should corporeal or mental suffering, or
pain inflicted by elements or gods, affect me, whose heart is
thoroughly purified by the contemplation of the Supreme.?
Love then for all creatures will be ussiduously cherished
by all those who understand that the universal soul is in
all things”-—(Vishnu Purana I—-XIX.)

Such, generally speaking, are tho Power, Peaoe, and Pos-
sessious which a disciple is required to desiro and acquire;
hut in a special sense, they mean the possessions, peace and
power, which a disciple would obtain by the practice of
Yoga, which is essential for the attainment of the final goal.
Some superficial thinkers consider that Yoga is prohibited
by the Sage Veda-Vyasa, in his Brahma-sutra. (1I. 1., 3);
but from the antecedont and subsequent passages, it is clear
that what is forbidden is that kind of so-called Yogsa, which
has moundane matters for its object. Indeed, it is impossible
that Yoga in its reully spiritual sense should have been
denounced by that venerable Sage; for Yoga,-from the Sans.
erit root yuj—to join,—meanns the attainment of the Supreme
by the individual soul; and if this is condemned, then the
whole foundation upon which the fabric of every true
religion stands is destroyed ; and no Sage like Sri Veda Vyasa
can, for a moment, be presumed to have advocated sach a
course. On the other land, numerous works composed
by the same Divine Author, authorize, and strongly incul-
eate the necessity of Yoga in its highly spiritoal form—uvide
Sri Bhagavata XI, XV ; Vishnu Purana VI—VII ; Markan-
dya Purapa, Ch, XXXIV., &c., &c., In the Bhagavat-gita
(VI, 23), Yoga is defined to mean “the disunion from
conjanction of pain from adherence to worldly things, and
union with things spiritual’-—and Sri Krishna ordains that
Yoga shall be practised (Ihid 11—48). Indecd aathorities for
the perfurmance of Yoga are to be fonud in the Upanishads
aud the Vedas. In the course of time, different systems of
Yoga have sprung up; and the disciple should consult the
best of the teachers before he sslects one for his guidance.

Generally, Yoga consists of eight parts or subservients :—
1. Yama (forbearance of certain actions) ; . Niyama (observ:
ance of certain actions); 3. Asdna (postare in which the Yoga-
practitioner is to sit whon engaged in meditation); 4. Prdna-
ydma (modifications of breathing during such meditation);
b, Pralydhdra (restraint of organs from susceptibilty to out-
ward impressions, and directing them entirely to internal
perceptions) ; 6. Dhdrana (abstraction; fixing the mind
upon the Great One); 7, Dhydna (contemplation of this
Supreme) ; and 8. Samddhi (unceasiug and immorable
concentration of thought on the supreme). This last stage is
arrived at when the disciple obtains an accurate knowledge
of the great soul.

1 must leave the disciple to study the works abovenamed
in order to understand the eight foregoing sub-divisions of
this sublime Yoga-Vidya ; bat a summary of what is com-
prised in the first aud second divisions ( Yoma and Niyama)
12, 1 think, vecessary for the purpose of tiiese Annotations.

To be brief, Yama includes five acts of forbearance; and
Niyama has five acts of obscrvauce. To the former class
belong, 1st Alimsa (Freedom from injury, and practice of
active benevolence) ; 2ndly Satya (Freedom from all that is
natrae; and practice of veracity); 8rdly Asteya (Freedom

from appropriation of what belongs to others, and practice
of honesty) ; 4thly Brahma Charya (Freedom from sensnal de-
sires, and practice of continonce); and bthly Aparigraha’
(Freedom from interest, and practice of disinterestedness.)
And to the latter part (Niyama) belong, 1st Saucha (purity
of mind, speech and body) ; 2nd Santosha (cheerfulness and
contentedness under all civcumstances); 3rd Svadkaya (ve-
ligious study) ; 4th Zapas (religious austerity), and 5th Niy-
atatma (Firn.ness of mind). The disciple will find, on u
careful analysis, that all these rules of forbearance and ob-
servance, are comprised within the Rules given in the pre-
sent T'reatise,—namely, Rules 1to 16, and the preamble.

. The disciple who applics himself to the practice of Yoga
is called “ Yoga-Yajuy. (The practitioner of Yogsa, the neo-
phyte); and when he attains the Divine wisdom, he is term-
od the “ Vinishpannasamadli,” (one whose meditations are
m;c;essfully aclcomphlished, by his arriving at the last stage
of Yoga, name the Samadhi,—1, e., the . i
Turana, VI VIT), T e the adept). - (Visbow

Colonel H. 8. Olcott has beautifally compared the Yoga
with Mesmerism, in his Iutroduction to the Treatise on the
Yoga Philosophy of Patanjali, in these words ;— Yoga is
self-mesmerization. It differs from the practice of the
ordinary mesmeric operator, in that the sabject in this
case is the mystic's own body, instead of another person,
In both examples there is the development of a current
of psychic anrs, if the word is permissible, and its
direction an oporative WiLL upon a selected receptive object.
The mesmeriser throws out his current upon his passive sub-
ject, and in that orgamization provokes the result his mind
had conceived and his will commaunded. The Yogi develops
the same potential aura, but turos it in' upon himself. He
firstly determines concentration, vanquishes the natural
restlessness of the body and supremacy of the physical ap-
petites ; reducing the physical self to the condition of g
passive subject. Then ouly, when his will has fully assert-
ed its power, can he dovelop within himself those transcen-
dental powers of intelligence which are fitted to observe the
laws and phenomena of the spiritual world.”

This process of self-mesmerization (Yoga) produces an
extraordinary self-illumination, developing the higher facul-
ties of mnn, lLitherto lying latent and dormant; it fills his
heart with a genuine feeling of compassion, sympathy and
beneficence towards all beings, without any distinetion
whatsover ; and endows him with the knowledge of univer-
sal sciences ; khowledge of the former state of his existences
and knowledge of the past, present, and future cvents;
besides powcrs to control the course of nature and change
them ; not to mention such comparatively small powers ns
clairvoyance, clairaudience and so forth ;—all tending ulti-
mately to euable lim to behold the Great Soul within
himself, without himself and everywhere. Such is the
effect of the sublime science, Yoya-Vidya; and such are
the powers and possessions which the disciple is required
to desire and obtain.

Now, let us pause a while, and make a resumé of all tha
has been said from the beginning.

The preamble gives the preliminary rules calculated to
cusure the purity of the disciple’'s heart, and the steadiness
of his mind. Then the Rules 1 to 4 (rcferring to ambition
desire of life, and desire of comfort), show how adisciplé
should behave in respect of himself, in his individual capa-
city. The Rules 5 to 8 (relating to the sense of separateness,
sensation and growth) describe the line of conduet which
the disciple should follow in respect of others, in his social
capacity. The Rules 9 to 12 (adverling to the desire of
what is within us, without us, aud nnseizable), declare how
the disciple should act in respect of the Great Soul, in his
highly spiritual capacity. And lastly the Rales 13 to 16,
(which refer to the nequisition of spirituul power, peace and
possessions) are calculated to advise the disciple as to the
best materials that he should farnish himself with for the
purpose of accomplishing the journey to bhis final goal with
safety. :

When thede Rules are properly understood and observed
by the disciple, he will be in a position to proclaim in the
words of a great personage referred to in the Chandogya
Upanisbad :—‘“ 1 desire real glory, the glory of glories. I
shall not, no, I shall never again,—enter the - white tooth-
less all-devouring slippery . object (i. e., the womb), I
shall proceed to the ‘ Subha' (Hall) of Prajapati, the Immortal
ruiversal Soul” (Vill, XIV—1.), That is the Hall of.
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learning, to. which our Text alludes in the subseqiient parts

of thig Treatise; and that is the Hall (figuratively of course)

to which the Text requires the disciple to seek the way in

" the following 17th and othey Rules. -
S (To be Continued).

—_—— :
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- Where then is the motive for oecult etudy ? one may be
tempted to ask. The reply is, there ought not to beany
motive for it. A love for it should be made to spring
up like the love of an artist for his art. 'l'his kind of
glowing affection for a higher spiritual life is the
firmeet basis on which a neophyte can take up his
stand. Any other attitude, however disgnised, will
but lead to unsatisfactory resulte,

In confirmation of the remarks herein nrade, I appeal
to the Bhagavat-gita and that priceless little book lately
published, entitled * Light on the Path,”

" TeE SoLaR SPHINX,
e s
LIGRT ON THE PATH.

WrirteN down by M. C., Fellow of the Thecamophicsl
‘Society, London, 1855 ; and snnotated by P. Sreeuevas Row,
Fellow of the Theosophical Bociety, Madras, 1885. o

(Cantinued from page 233.)

e v

17.  Beek out the way.
18.  Sesk the way by retreating within.
19. Seek the way by advancing boldly without.

By recalling to memory what has been stated with
reference to Roles 9 and 10—(where the disciple {s requir-
ed to desire that which is within himseif and without him),
1t will be perceived that the final goal to be reached by the
disciple is onfy Ome. “ That which shines Pon’ous above
yonder heaven, sbove this world, and above all others, large
or small, is the same a9 that which shines within mankind.”
(Chandagys-Upanishat III.—XIV.—7.) Bot though the
goal ia bat one, the paths leading to it ave more tham tme.
Broedly speaking it may be said that the patha are two,—
those lying within and wishont menkivd,—all other yoada
being merely the branchaes of thege two, This is well e;'phinq
ed, thongh symbalically, in the Maitri-Upaniabat Vi~I.
aud other sacred works. The “ golden being in yondep sun”
and * tbat which lies in the lotas of the human heart,” are
not distinct. The lotus of the beart means nothing bul
Akasa (Ether) which pervades the universe, including of
course human hearts. Bo that the Ether, whether existin
in the human heart or in the univeree, may eqnally be ca
the lotus ; each having ite own system of petals, which snb-
stantially msan the different pointa of the compess. The
One then s to be songht for by fwo principal waya,— by re.
treating within and by sdvaneing withont. ALl your snosess
in etruggling againgt and giving 'up avs, and sl} your sweoess
in scquiring virtug, throughout ages, will wook fer you s
beueticial effect, and form @ nucleus for good actiona to gathar
round in the future; and this secret treasure will be presery-
¢d for you by the soul within yoa. It holds this treasure
for you to reach it; and it is hither that you should seck
the way, as ordained in Rule 17. In this way, this rale
coveesponds with Rule 17 of the second ~section of thid
Treatise, whioh direota bhe disciple to < inquire of the inmost,
tho one, of itg final secret, which it holde for you through the
ages.” And when this myatery is learnt, the disciple’s favther
progress becomes. exceedingly easy ; and he may then be able
to seek the way by advawcing without himself, to sivdy the
other laws of boing, of pature, &o., 88 set forth in Rule 19,

How these ways are to be svught is fully explained ig
Rule 20, which, for the sake of easy reference, I have
divided into clauses as follows :— '

20 (4). Seek s, not by any ane road. Ta each
temperament there ts one road, which ssems the most
desirable,

For, bowever the primary counstituents of the phyaicel
bodies and the nature of the individual sonls are similar in
many respeots, yet the resnlt of good or bad Karma acoumu-
lated for ages, works snch great ohanges in the case o
each individoal, that no two persons agree in their moral o
spiritual conditions in every respect, 60 much so that fo

all pragtical pnrposes we may safely hold th it the natare of
ea.cg msh is different, or rather, has become different from
that of every other. Consequently the path to be followed
by one can hardly snit the other. * Flven the wise man,”
says 8ri Krishna, * seeka for thad whioh is hemogeneous to
his own nature. Al things sct aocording o their respective
naturea” (Bbagsvet-gita, [11—383). And then, recognising
this &8 en inevitable nocemity, &ri Krishus promeeds to
deolare that esch ahowld choose for himaself m pesticuler

ath best suited to his own peculiar oopdition, and the
5hu'm& (5. ¢, the method adopted for reaching the final

al), thus chosen by each person, though contrary to, is
%the: than tbat of another, though ever so well followed.
To die in one’s own Dharma thus seleoted, is really effica-
cious, white the adoption of that which another haa chosen
would lead to fe&rh?omnqum (Bhagavat-gita, I11—35).
And it muat be remembered that although each individual
bas to seloct one road for Iumeelf, yet the mesns to be
adopted for traversiag is are maltifarious. So the Treatise
ays 1 —

20 (B). But the way in not’ found by devolion alone,
by religidus contempbation alone, by ardent progress, by
self-sacrificing labvur, by studions observatson of life.
Noxa alens can take the diectple more than one step
onwardd. Al slops are necessary to make up the ladder:—

So the Mandaka Upanishat says:—* The sonl cannot
be obtained by=n persou without power (3. ., the kind of
power atready explained), nor by ind#ference, not by devo-
tion, nor by knowedge vold of detotion; but if -the wise
strives with all these supports, shen anters the ecol the
shode of Brahma' (LIL—If—¢). Aad Manp, after
deolaring thet man should be really tachhn.c - oyer
all hjs organs, adds thet ‘‘ when one oggus-fmily, by that

ugle faifure hia Divine knowledge Euaqu awsy, 88 water
glowa away through ong bole in a leathern vessel” (11—99).
Wheu the united efforty of tha whole map are thus pat for-
ward in pursuit of the great ¢nd in view, then everythiog
will add its quota and serve to facilitate the sscent of the
Indder in & very successful manner. ‘
20 (0), The vices of men became sleps in the laddsr,
ane by one, as they are surmounted. 7% virtues of man
gre stepa indeed, necessary—not by any means (o be dis-
pensed with. '

. Mo dowht each aqb of virtue bas-ils.own rewaxd, and will
lead ur oswards on the wtepeof the ladder; hnt the step
gained by sarmounting e vice is much wore irm than the
step geined by the practice of aoy act of virtue. Fora
person, who goes ou practisiug virtue in his own way,—with-
out being familiar with any perticalar kind of vice,—is at
any mbment liable to be beguiled by the allaring temptations
of such vice, and to be immersed headlong in it, so deep and
fast that he would find it exceedingty difficult to extricate him-
solf from its trammels, if ever he hinks of doing so at all ;—
but the camaia diferapt with a pesson who bme- eates eapugh
gf the fruits of vice,and wha, by persanal experience, gra-

ually comes to look upan its pleasures as illosive, trapsient,
and mischievous ; fecls ashamed of bis ever having indulged
ih them; and grows really penitent and sincerely vigilant
in his resolgtion to wvoid thaeir repetition. Such a
person is ‘inecapable of retreating into sitmilar vice
agwin ; Be bhas surmoanted it ; hms thereby gwined a
mépib the ladder|: as Mfirtn as it should et ‘But herdit
shoudd Be ‘partiovlarly mndorateod -thasit is' not - idtended,
fer i3 itin any way desirable as a precadsnt coadition, . that
one shonld have neressardy iodnlged in vice hefore he ¢nn
prepare himsalf to essure g firm footing. on the- ladder.
Happy are those whose lile knowa no vice, and whose mind
is strang proof against all vicious temptations,—and sure
euough their progress on the spiritusl ladder is as certaia
88 it1s firm. Butall are not similarly blessed. Mauny o
err ; and what is intended in the foregoing observations ie
to show that not only there is hope cuen for smeh erring
people, but ibat there is slso a chance of their placiug a
more firm foot on the ladder than others, if they ouly wend
their ways, with a-stroug resolution not to revert to their
former vices for ever hereafter.

“ Although,” says 8ri Krishos, © thou art the greatest of
all offenders, yet thou shalt be able to crosa the gulf of sio,
if thon availest thyself of the bark of wisdom. Asthe
vatural fire, O Arjane, reduceth the wood to aahes, so may
the fize of wisdom .reduce the whols EKarma to wshes.”
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{Bhagavat-gita, V—36 and 87). Here Arjuna sugpesia a
doubt as to the fate of those sinners who endeavoar to
reform themseives, but who are cut off from this would
before they can sucoeed in working ont the cflects of their
evil Karms. ‘ Doth not the fool,” be asks, “ who 18 foand
not, stauding io the path of Brabma, aud who is thus as it
were, falling between good and evil, like a broken cloud,
come to nothing P (Ibid, VII—38). But Sri Krishna
assures him that, ** such a one's destruction is found peither
here nor in the world above. No man who is doing guod
attains an evil condition.” (Ibid, VII-—39).

Now, taking together the case of people who are always
pure, and of those who have been redeeming their purity
by surmounting vices, the Text prooeeds as follows : — .

20 (D). Yet thouyh they create o fair atmosphere
and a happy futire, they are useless if they stand alone.
The whole nature of man must be used twisely by the one who
tlesires to enter the way. Each man is to himself absolutely
the way, the truth, and the life. But heds only so when
he grasps thewhole tndividuality firmly, and by the force
of his awakened spiritual will recognises this individuality
as not himself, but that thing which he has with pain
created for his own use ; and by means of which he pur-
poses, as his growth slowly developes his intelli}(.]enre, to
reach to the life bsyond indiciduality.—When he kuows
that for this his wonderful comples separated life exisla,
then, indeed, and then only, he 1a upon the way.

The disciple should enter the path, heart and soul, and be
whoold remember what Sri Krishna says:—*‘ Thou shouldst
atrive to raise thyself, by thyself, as self io the friend, of self.”
(Bhagavat-gits, Vi—4). He should by the awekened will, ie.,
the sacred will springing up by means of a virtnous condnct,
recognise the fact thas his sense of individuality is not a por-
tion of his soul, but is one created by unbevomimg conduct
siuce its combination with the body. The disciple should
try to reach to the life beyond such individuality. What is
meant by this, is explained in the following rule and
remarks.

90 (E). Seek it by plunging inlo the mysterious and
glorious depths of your own inmoat deing. Seek 1t by testing
all ezperience, by utilizing the senses, in order to under-
stand the growth and meaning of wndiriduality and the
beauty and obscurity of those other diwvine fragments,
«which aro struggling aide by side with you and form the
race to which you belong.

The disciple shonld first understand what secret treasure
is preserved for hiwa in the inmast recesses of his heart; aud in
doing 50 ho should test ali experiences by utihsing the sensea
in a becoming monner, It is not meant that be should yiekl
ta the seductions of sense in order to know it.  Wheu be has
chogen aud entered the path, he cannot yicld to these seduc-
tions without shame. Yet, he can experienco them without
horror : can weigh, observe, and test them, and wait with the
patieace of confidence for the hour wheu they shatl affect him
uo longer. But at the same time be should remember what
has been already observed, nawmely, that he should not con-
demn the man tbat yields Lo such seductions—but ov the
contrary steetch ont his hund to him aa a brother pilgrim.
He should not for a momeut fancy himself athing apart from
the wmass. When ho has f>und the begivning of the way, the
star of his heart will show its light, and by that light he will
perceive how great is the darkness in whigh it boras ' Miud,
heart, brain, and all are obscare aud dark until the disciple
wing the first great battle against his senscs, and so
forth. But let him vot be nppatled by that sight. He shounld
keep his eyes fixed on that small light, and it will grow,
wuch to his advantage. Evea the darkness within him has
its special advantage. It will help bim to understand the
helplessness of thowo who have seen no light, and whose
souls are in profound gloom. Bearing this io mind, the
disciple ehoul«f not blame others,—should not shrink from
them ; but try to lift a little of the heavy Karma of the
world, apd give his aid to the few stroog hands that hold
back the powers of darkness from obtaiving complete victory.
By doing so the disciple enters iuto a partnership of joy,
which brings indeed terrible toil and profonud saduess, but
also & great and ever-iocreasing delight.

Having tlius made sufficient researches within himself ;
and by testing all experience by utilisiog his senses, the disci.
ple must proseed a atep further, by advancing sithout.

20 (F). Beek it by the study of the laws of being,
the laws of malure, the laws of the swpernatural.

While the disciple searches for and examines the treasure
deposited within I{)imaclf as above indicated, he ought not to
discard any thing that is outside, Immense gain 13 effected
by & right contemplation of the displays which the vikible
works of the oreation exhibit. ¢ Behold this, the vest and
extamsive universe,”’ says the Rig Veds, " and bave oonfi.
dence in His prowess.” (I.—103—3). ‘‘The seven rivers
displsy His glory; and heaven, earth and sky display His
mauvifested form, O Indra, the sun and moon perform their
revolutions that we may see and have faith in what we gee.”
(Rig Veda, 1.—102—2). Rven the scriptures of those
soctarians who hold up ** Revelation” as tge sole refage of
mau, are fall of sublime descriptions of the visible creation, and
of interesting references to the variouns objects which adorn the
scenery of natare. Withoat the cultivation of our reasoning
powers, and an investigation of thelaw and economy of Nature,
we can nover hope to appreciate and understand the exoel-
lence of shat which we are in search of. The universe is
the macrocosm (Bramhioda), while an individual being is
the microvosm (Pindidnda), one is allied to the other, and
the study of one is essentsal for the right nuderstanding of
the other. * Yooder sun is tho external soul and Prana is
the internal ; from one the other is infecred,” saya the
Maitri Upanishat. (VI—I). Hence it would be extremely
prejudicial to the disciple’s interests, if he were to narrow
his search to within the oircle of his own heart, and shut his
eyes to all that Liea beyond. Remember that ** Para-bramba
is one whoee contre is every where, and whose circumference

.is nowhere.”

Aud what nest P

20. (G). And seek it by making the profound obei-
sance of ths soul to the dim star that burns within.
Steadily as you watch and worship, its light will grow
stronger. Then you may know you have found tha
beginning of the way. Aud when you have found the
end, its light will suddenly become the infinite light.

The disciple, after haviug made researches within and
withoat, should ultimately tarn back to his internal spirit,
for it is there that he is to behold that whioh he seeks to
behold. */ Lastly,” says the Chandagya Upanishat * Ap-
rmaching his own spirit, and ealmly reflecting on his object,
et him enlogize.” (I. ITI—13). And the resultis that
“having beheld the exquisite light in our own hearts, and
beheld it also bigh above all darkuness, we attain to that
Lord of Lords aud the noblest of lights, the Divine Sua."”
(Ibid, 1L XVIL—7).

What a disciple has to do after finding the beginning of
the way, ia thus declared in the following rule.

21 (A). Look for the flower, to bleom in the silence
that follows the storm : not till then.

The pause of the soul i3 the moment of wonder; and tho
next is the moment of satisfaction ; that is the silemce.
- Now the disciple bas foand the way; but only its begiu-
ning. The firet shoot of the plant has appeared, but the
flower of the plant is still in the bud. Wo can bardly
expect it to put forth ita blossowms, until it is fres from the
exoitement of it4 struggle agaiost the contending and
obstractive elements. Aud 8o it is with individuals. The
disciple caonot hope that the flowee of wisdom will bloom
until his struggle against the allurements of his sepsunal
desiresand appetites has successfully terminated, and aperfeet
silence haa begua to reigu, as » valm after the storm. This
idea g beautifully illaslrated in the Maitri Upanishat: —
The *“ yllable Om issound; its end is silence, soundless, void of
sorrow or fear ; full of joy and satisfaction ; firm, immorable,
indestruotible,” and so on (VI—22). The Chandagya Upa.
uishat (Ch. 1) describes the syllable Om, as the guintes.
senceof all essences, the noblest part of the Veda, the animat-
ing principle of the body, the sapreme aud the most adorabls ;
the Para-brahm itself. It is ordained that this mysterious
and sacred word should be adored, chasted, snd chanted
repeatedly. Broadly speaking, it is composed of threo letters
A. U. M. Bautit ias also what may be called a half-letter
(Ardha-mAtra), which consiats of the silenco (SAuta), which
ensues aftor the word is uttered, and more especially after
uninterrupted successive repetition of the word with a per-
foctly pemceful mind. This sacred word removes every taint
of sensual desires and aTtitea, and landa the disciple in a
perfoot blisatwl ailence. -This is the sort of silence which the

2
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giseiple sbonld avtmin ; and this is-the silenss in whioh the
ower blessoms a8 the taxt says. , )
It is not however meant that the eeed thrown does
not germinate at all in the meantime. The text assures
us that,—

21 (B}. It shall grow; it wul shool wp; it will
mako bramchos and leawee, and form buds, whels ths bamttle
laste. Bui, not till the whols personalsty of the men i
dissolvad ond melted~—not unisl 1t s hold by thy diving
Sfragment whiok-Aas oreated it, as a mere subject for grave
eapertment and expertence,—not until the whole nature has

ielded and become subject unlo 1ts higher self, can thq

loom open. Then will come a.calm such as comes in a
kropical country after the heavy rain, when nature worka
s0 swiftly that one may see her action. Sucha calm will,
comé to the harassed spirit. .

This plant will certaivly grow daring the storm and
siruggle ; but it does not always happen: that it is in bloesomy
during sueh period. Very aften we aee a tres. fleurishing ia:
the laxariance of its foliage, with widespread branches amd
n hage treuk, and yet beariog peither flowee vor frait
owing to the absemnce of certain oanditions eessntial to a
somplete developmeat of all the inherent properties of the
sted shrewn into the sail. So it is with man. He may fiad
the begikraing df she right path ;—may even have a capacity
for adwanding furtber, snd yet, if he does not enroestly strive
in $hat direotion, his furthetr progreas is hopelessly tetasded.
At shis atags, when the disciple has risen 40 & level bigher:
than his neighboars, it behoves him 4o, put forth his wmwarve,
ing energies, and work out the Karma with a chéderfal mind..
Then, sure enongh, a calm will come to him, iu whieh the
bloom will open in all its besuty aad fragrance, and whea. he
attaina this state of perfect mental calm, he is in a position
to behald in bis own s0ul the object of his researches.” (Maitri
Upanishat, ITV—34).

What ocoura next, is thus stated in the Text :—

21 (C). Andin the deep silence, the mysterious event
will oecur which will prove that the way han been found.
Call it by what wame you will, it is a voice thal speuks
where there 18 none fto speak ; W 18 a messenger
that comes, o messenger without form or substance ; or it
ix the flower of the soul that has opened. It cannot be
dascribed by awy mglaphor. But it can be folt after,
looked for and.desired, even amid ths raging zborm.

This is an event exceedingly sacred and mysterions, and
baffles all attempts at description. * The happiness which
comes to the mind which has wasted away its defilement by
intense abstraction, and which has merged itself in the sonl,
cannot be uttered by the voice ; aud cau only be apprebended
by its own perception.”  (Maitri Upsnishat, VI—34). This
opening of the bloom is the glorious moment, when perception
awakes ; with it comes confidence, knowledge, and certainty.

21 (D). The silence may last for a moment of time,
or it may last @& thousand years. Bul it will end.
Yet you will carry its slrenglh with you. Again and
again the battle must be fought and won. It s ondy for
an interval that rature can be still.

Nature standsstill between man’s physical death and rebirth;
the interval may be short or long according to each indivi-
dual's merit and other conditions. But however this may be,
it is certain that what is gained once is never lost. Ounce
having passed the storm and attained peace, it is then always
possible to learn, even though the disciple waver, hesitate and
tarn agide. The voice of silence remains within him, and
though he leaves the path utterly, yet oneday it will resound,
and rend him asander, and separate his passions from his
divine possibilities. Then with pain and desperate cries from
the deserted lower self, he will return to the pure path, “ No
man that does pgood can ever attain an evil condition”
vays Sd Krisbna (Bhagavat-gita, V11-—39).

Here we have arrived at the end of Section I ; and the
Text has the following concluding remarks :

These written above are the first of the Rules which ars
written on the walls of the Hall of Learning. Those
that ask shall have. Those that desire Lo read shall read..
Thosa who desire to learn shall lsarn.

The Hall of Learning is what is described sa the * SabAa’’

of Pragdpati (Lord of men)in the Chan Upanishat,
(NA1i—14); and a8 the Sdla of Btahmmm Upagi-,

;8het, (V1—8&8). The rules “ wrikten on the wails of the Hall
of Learning,.’ mean the rules cennectad with Brahmegyana—
{Divine wisdom). To goto the Hall is to enter tbe condition
in which the leaming of such rules becomes possible.

Those that ask shall have tbess Rnles. But when an
ordinary man (i.e., one who is not a disciple in the semse in
which that wordisexpiained above)asks, his voice is not heard,
for be asks with hia mind only, and the voiee of the mind is
only heard on that planein which the wind acts. Therefore,
exoept in the case of those who have mastered the foregoin
twenty-one Rules, it cannot be said that those that ask shng
have. Ty ask is to feal the hunger within—the yearmiog of
epivithal espirations. To be able to read means having
obtaimed the powee, i a small degres, of gratif ying that hunger.

To read is to read with the eyes of spirit, and wot the
eyes of tho flesh (More of this, hereafter).

Those who desire to learn shall learn. 1t must be so.
When the disciple is capable of entering the hall of learning,
he will always tind his Master there ; and when the disciple is
ready to learn, he is accepted, ackuowledged, and recognised.
Forhe hasg lit the lamp, and it cancod be hidden. (See
Bhagavat.gita, XVIII—70).

Section I is thus brought to a close with the folowing
blessing to the disciple.

Peace be with yon.

The word '‘ peace”™ corresponds with the Sanserit word
Sdati, or Swasti, whieh is used at the end of a part or whole
of certan Aryan sacred works,e. ¢. Taitereya Upanishat, 11—
1. ; Ha object being to hleus the disciple who is atruggling to
remave all obstaeles to knowledge ; and thereby obtain peacu
of mind. This blessing of peace iagiven by the Master to his
beloved disciplee, whom be considers as ‘bimeelf ; and sanh
disciples, be it remembeved, are uot confined to any parti-
cahr loeslity. Thex are o be found m the East as well
in the Weet, and everywhere.

By One Supreme this universe is parvaded ; even every
warld in the whale unlimsted pircle of nstare. Man (wher-
ever he may be), by abandaning all that which sppertains to
the perishable world, evjoys pure Happiness aud Peace.

(lea Upavishat—1.)

(To be continued.)
L ]
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(Continued from page 258.)
Section I1.

In the first section of this Treatise, the disciple was
instructed as to what was to be avoided and what was to be
desired ; and he was told that, after a successful struggle
against his passions and so forth, a calm would come to his
harassed spirit ; and that in this deep silence n mysterious
event would oceur, which would prove that the begiuning
of the way was found.

Now, the object of the rules in this sccond section is to
advise the disciple as to his future line of conduet with the
view of making further progress. Tndeed, this second
section is intended to indicate to some extent the secret of
the transition from the Sushupli to the Twrya dvastha. It
must be noticed that Sushupti does not here mean sound
slecep a3 it is ordinarily understood ; but refers to the
condition of Pragnuya (a sort of consciousness), when ity

Pydpti (cxtension or activity) in the Sikshma and Sthil:
Upatlis (i. e., gross and subtle vestures), is completely
vestrained. The final seerets referved to in this Treatise
relate to the mystery of the Logos known as Adtma. It is
not possible to explaiu the subject fully without referring
to the secrets of luitiation, which cannot, of course, be
divulged in a work intended for general publication. More-
over, the disciple has now arrived at that stage, whieh is ag
sacred as it is mysterious, and which is imperceptible to tho
sonse and incomprehensible to the reason in the sense in
which those words are popularly understood; and any
attempt at o written description of the events which would
hencefovth follow would therefore be utterly futile. The
disciple should trust to his own intuition and experiences ;
and try to solve the mystery gradually as it presents itselt
to himn, by the help of the spiritual light which by this time
has begun to illumine his inner self in an unmistakable
manner, He haslit the. lamp as it were, and must be able
)

-



THE THEOSOPHIST,

[September, 1885.

R

to see all that can be soen at the stage at which he has
arrived. All teachings henceforward ought to come to him
from sources internal and not external; for, as stated in
Rule 19 supra, he is on the threshold of Divinity ; and for
him no law can be framed, and no guide can exist. More-
over, all that hercafter occurs to the disciple is of such
a nature as to be felt and recognised by himself alone,
and not such as can be communicated to him by others.
However, he will find that some amount of light is thrown
on this profonndly mysterioussubject by the explanations
furnished in the following pages.

Under any circumstances, 1t would be impossible for the
disciple to master the subject until the first battle is won ;
for the mind may recognise the truth, and yet the spirit may
not be able to receive it. But, once having passed through
the storm, and attained peace, by a careful study and
observance of the rules given in the first section, the
disciple would always find it easy to understand the spirit of
thé ensuming rules, and learn the truth for himself, even
though lie waver, hesitate, and turn aside. The voice of the
silence remains within him ; and thongh he leave the path
utterly, yet one day it will resound and rend him asnnder,
and separate lis passions from - his divine possibilities.
Then, with pain and desperate cries from the deserted
lower-self, he will return. T'his is a very comforting assur-
auce, but the disciple would do well not to put himself in a
position which is calculated to impede his progress for
howsoever short a time and plunge him into obscurity, at
a time when he had but just lit the lamp and begun to find
the way. It wonld be highly prejudicial to his spiritual
progress if ho should slacken his encrgies and thereby
sacrifice the bright and immediate prospects, in anticipation
of a distant possibility of regaining the same on some future
ogcasion, Time flies ; flics noisslessly it is tene, but so rapidly
that *“ no winds along the hills can flee as swiftly as he.”
We can get back almost everything that is lost, cxcept Time,
which 1s absolutely irrecoverable. So precious is Time; and
the disciple should make the best use of the time which he
may have at his command during life. The Text gives the
following warning note to the disciple, as a prelude to tho
forthcoming Rules :

Out of the silence that is peace, « resonant voice shall
rise.  And this voice will say, “1t 1 not well ; thow hast
reaped, now thow must sow. And Inowing this voice to
be the silence itself, thou shalt obey.”

The disciple should not be elated with whatever suceess
he has hitherto achieved. Al that he has found is but the
beginning of the way; and should he become careless or
indifferent, not only his onward progress will be retarded as
a matter of course, but even the little advance he has made
on the path will be so far obscured ns to requnire renewed and
powerful efforts to regain the former light., No doubt hLe
has reaped some good fruits of his past labours; but unless
he sows again the seed of virtue, he eannot reap a fresh
harvest caleulated to afford to him that wourishment and
strengtl which are essential to his future advancement, until
at last he attains to that highest station, when there is no
death or birth for him. Those that have passed through the
silence and fclt its peace and retained its strength, long that
the disciple shall likewise pass througl it; and it behovcs
the disciples therefore to be on the alert, and persevere in his
course with a redoubled vigour ;—more espeeially because he
has succeeded in miakingseveral acquisitions which fairly
enable him to push himself forward in the path with a bright
prospect of ultimate success. What those acquisitions are,
the Text proceeds to cxplain as follows :

Thou, who art now a disciple able to stand, able fo
hear, able to see, able to speak, who hast conquered desire
and attained to self knowledge, who hast seen thy soul
n 1ts bloom and recognised it, and heard the voice of the
silence, go thow to the Ilall of Learning and read what
is written there for thee,

Let the disciple understand that to be uble to stand is to
have confidence; to be ablo to hear is to have opened the
doors of the soul ; to be able to see i3 to have attained
perception ; to be able to speak is to havo attained the
power of helping others ; to have conquered desire is to have
learned how to use and control the self ; to have attained
to self knowledge is to have attained to the inner fortress
whonce tho personal man can be viewed with impartiality ;
to have secu the soulin its bloom is to have oblained a

momentary glimpse in oneself of the transfignration which
shall eventually make the disciple more than man; to
recognise is to achieve the great task of gazing upon the
blazing light without dropping the eyes, and not falling
back in terror, as though before some ghastly phantom.
This happens to some; and the disciple should be very
caroful and firm in this respect.

e is forewarned of what is to happen, and because, more-

over, the ovent would be to his glory and highest spiritual .

advantage. 1f be chances to be weak, and shrinks from
beholding the Light which presents itself to Lim, it need
hardly be said that he loses the victory when he had all but
won it. To lear the voice of silence, is to undcrstand that
from within comes the only true guidance ; and lastly, to go
to the Hall of Learning is to enter the state in which learn-
ing becomes possible.
there for the disciple ; and written in fiery letters for him
easily to read. Ior, when the disciple’is ready the Master
is ready also. This position of the disciple is figuratively
described in the Maitri Upanishat in these words :—
“ Having passed beyoud the earthly concerns, tho senses, and
their objects ; and having then seized the bow, whose string
is pure fife and whose wood is fortitude, with the arrow of
unselfishness,—the disciple strikes down the first warder
of the door of Brahma' (1V-—28.)

It must be understood (hat the bearing and sceing,
&e., spoken of above do not mean the hearing and seeing
with the physical ears and eyes. Ivery human being, nay
almost every animal-—unless the faculties are abnormally
impaired—is able to hecar and sce in the sense in which
those termns are popularly understood ; and this would conse-
quently be no new nacquisition in the case of the disciple.
The faculties by which the disciple is now able to Lear and
sce are the inncer faculties and not the outer, That this is
what our Text means is clear from Sections 14, 15, 16, &e.
supra, This is not intended to mean that in the course of
training to which the disciple snbjects bimmself, the external
faculties are useless. As well explained in the Vishun
Purana, the knowledge obtained through the outer senses
shines like a lamp, while that obtained by Gnana (divine
wisdom) breaks upon the obscurity like the Sun (VI. V.) The
wise see not with the eye of flesh (Vishuu Purana, VI. VI+)
The soul sees and enjoys with the aid of the mental celestinl
eye. (Chandogya Upanishat, VII1. X1L 5) The Gnina
Chukshas (eye of wisdom) and Divya Chakshas (celestial, or
luminous eye) are spoken of in the Muundaka Upanishat
1.1, 2;in the Bhagavat Gita XI. 8 and XIIL. 35; in the
Maha Bhardta, Anusasana Parva X1V. 10, and Aswamedha
Parva XVIIL 30 ; the Chandagrya Upaniskat VILI. XII. 5
and other sacred works ; and the method of developing such
inner faculties is explained in the Sri Bhagavata-Skauda
XI and Chapter XIV ; in Patanjali’s Aphorisms on Yogn,
and in other works.

This sublime sabject will be fully discussed in the next
Section on Karma.

Now the Text proceeds to give some practical instructions
to the disciple to assist his future progress :

1. Stand aside in the coming battle, and though thon .

fightest, be not thow the warrior.

2. Look for the warrior, and let him fight tn {hee.

3. Take his orders for battle and obey them,

4. Obey him not as though he were a qeneral, but as
though he were thyself, and his spoken words were the
utterance of thy sceret desires ; for he ts thyself, yet
infinttely wiser and stronger than thyself. Look for hum,
else in the fever and hurry of the fight thow mayest pass
him ; and he will not know thee unless thow knowest him.,
If thy ery reach his listening ear then will he fight in
thee and fill the dull vord within. And if this 1s so, then
canst thou go through the fight cool and unwearied, stand-
g aside and letting him battle for thee. Lhen vt will
be tmpossible for thee to strike one blow amiss. DBut if
thow look not for him, if thou pass kim by, then there s
no safequard for thee. 1hy brain will reel, thy heart
grow uncertain ; and in the dust of the battie-field

thy sight and senses will fail, and thow wilt mot know

thy friends from thy enemics.

Ho i3 thyself, yet thow art but finitc and liable to error.
He is eternal and is sure. He is eternal Truth. When
once he has entered thee and become thy warrior, he will

Ile should always be .
steady in his mind and full of courage ; especially because |

Then will many sords be written .

{




“the Body—can only act through the Body.

" the body subordinate and subservient to the soul.
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never utterly desert thee, and at the day of the great

.

peace he will become one with thee.

These Rules 1 to 4 form cne group. . The Battle they
speal of is the struggle against the passions, which ought
to be duly restrained and placed under proper control. And
the individual who is to fight the battle 18 Man, who, roughly
speaking, 1s made up of Body and Sonl, which are dependent
on oue another, inasmuch as the Body i3 worthless without
the Soul; and the Soul,—so long as it remains enveloped in
In fact the
Body is the vchicle of the soul, and it is by their combination
that man ean move aud live ; but the rider is invisible to
tho world at large, aud all ordinary people see the vehicle
rolling along as if automatically ; and suppose that it, the
vehicle, 1. e., the physical body, 1s everything ; and that it
alone constitutes the Man. But ag the disciple, in his present
advanced stage, is able to understand things better than the
generality of mankind, Rules 1 to 4 enjoin upon him
the necessity of Jooking for the real warrior within him,
namely, the inner man, the rider, the soul itself, and making
him fight the battle, although to all outward appearances,
it 13 the vehicle, namely, the outer man, that is engaged in
the fight as the warrior.

And this is so for the simple reason that the outer man
cannot fight the battle successfully. The body, which is
represented  as the outer man, is finite, and destructible ; it
is mortal, and is held by death. (Katha Upanishat II. 18,
Chandogya Upanishat VII[. X1I. 1). Aund further, it cannot
safely be left to itself in the uncontrolled exercise of its senses:
“ He who attends to the inclinations of the senses, hasin
them a certain concern ; from this concern arises passion ;
from passion, anger; from anger, delasion ; from delusion,
deprivation of mewmory ; from loss of memory, the loss of
reason ; and from the logs of reason, the loss of all” (Bhagavat
Gita 1T, 62).

Heuce Kule 1 means that although outwardly it is the
outer man that fights, yet he should not be the real warrior,
as in that case he would be certain to fail and loge the
victory.

And then Rule 2 says that the disciple should look for the
wurrior and allow him to fightin him, Who is this warrior ?
It i8 no other than the inner man, the individual Soul. Ag
this 18 indestructible and wiser and stronger than the other,
it is better fitted to fight the battle. It cannot certainly act
without the Dbody; and what i3 required is, of course, that
they should both be combined together in battle ; making
“ The
body is the car; the. senses are the horses ; and mind is the
reins. Aund the rider is the soul itself.”” (Katha Upanishat
I11. 3and 4.) The mischievous consequences that would
follow were the horses left entirely without guidance, are too
obvious to need description.

But at the same time the outer man should not consider
Liimgelf a strauger to the iuner mun. Inone respeet they
are distinct ; but in other respects, viz., so loug as the soul
remaius embodied, they both together form one man. In
this sense the inner man is the outer man for all practical
purposes ; and the inner man’s orders arc no other than the
secret desires of the outer man himself.  In order to achieve
a complete victory, the outer man must invoke the aid of the
iuner man, and obey his command. This is the meaning of
Rule 3 as fully explained in Rule 4.

After thus recognizing the Soul and allowing it to fight
the battle, the disciple should listen to its advice and obey it
implicitly.

5. Listen to the seng of life.
6. Store in your memory the melody you hear,
7. Learn from it the lesson of harmony.

The teachings of a pure Soul are the sougs of life. There
is a natural melody, an obscure fount though it be, in every
human heart. At first the disciple may not find it, or may
find only discord. But he should look deeper; and if he is
disappointed, he should panse a while and look deeper still;
and then he will find it; for sure enough it is there. It may
be covered over, and utterly concealed and silenced, but it is
there. At the base of our nature, we shall find faith, hope
and love; and he who chooses evil, does so simply because
he refuses or neglects to look within himself; and shuts his
ears to the melody of his lieart, as he blinds his eyes to the
light of his Soul., He finds it easier to live in destrves, and
does not care to look beyond what is necessary for their satiy-
faction, But underneath all life is the strong current

that cannot be checked; the great waters arc there in
reality. Seck diligently then, and yon will perceive that none,
not the most wretched of ereatures but is a part of it, however
he blind himself to the fact, and build up for himself a phan-
tasmal outer form of hovror. In that sense we may fairly say
that all those aniong whom we struggle on arc frugments
of the Divine. And so deceptive is the illusion in which wa
live that it is hard to guess where we shall first detect the
sweet voice in the hearts of others. But we must know
that it is certainly within oursclves. We should only look
tor it ; and once baving heard it, we shall the more readily
recognise it around us.

T'may say that this song of life is what in common par-
lance is called the voico of purc conscience ;—which is a
natural, original faculty forming a part of the human consti-
tution. From his muke, constitution and nature, man may
fairly be presumcd to be a Law to himself. He has within
bim a Rule of Right which the Vedas all Ritam, as explain-
ed in the early part of this work. That some people go amiss
13 no proof against the existence of this Rule of Right; for
we must remember, what a great philosopher has said, that
Conscience is the Sovereign dejure, and to her belongs the
command. But, agshe is not the Sovereign de-facto at the
samoe time, her command is likely to be respected or disre-
garded by man according to his choice. When so disrcgard-
ed, Conscience stands in the position of a Sovereign dethroned
in the scason of national anarchy and rebellion ; but the Con-
science, like the Sovercign, never dies. She mey lie dormant
for a time ; but she exists all the same. All that is wanted
1s that man should listen to the voice of couscicnce, the
song of life as it is, and he will go right.

There scems to be sowe difference of opinion among West-
orn philosophers on this subject, to elucidate which I beg
leave to quote the following passages from the work of Dr.
Bain. which is extensively read in these days. The learned
Doctor says: * It is contended, that the hnman mind
possesses  an intuition or instinct, whercby we feel or
discern at once the right from wrong ; a view term-
ed the doctrine of the Morual sense, or Moral sentiment.
Besides being supported by numerous theorizers in Ethics,
this is a prevailing and popular doctrine ; it underlies mosk
of the language of moral suasion. The difficulties attending
the stricter interpretation of it have led to various modes of
gualifying and explaining it.”’.........* On the one side, Con-
science (2. e., Moral sense above alluded to) is held to be a
unique and nltimate power of the mind, like the fceling of
Resistance, the sevse of T'aste, or the consciousness of Agrec-
ment. On the other side, Conscience is viewed as a growth or
derivation from other recognised propertiesof the mind.”...
“ Practically it would seem of little importanccin what way
the moral facuity originated, escept with a view to teach ns
how it may be best strengthened when it happens to be weak.
Still o very great importance has been attached to the view
that it is simple and innate; the supposition being that a
higher authority thereby belongs toit. If it arises from
mere education, it depends on the teacher for the time being-
1f it exists prior to all education, it scewns to be the voice of
universal nature or God.”

This is not the time or place for discussing this puzzle i
morals; nor do I in the least pretend to bo able to solve the
riddle to the satisfaction of wll. 1 have alrcady stated
my conviction in favour of the simple and intuitive character
of conscience ; and would conclude this subject with the
words of Dr. Bain :—“ Ethical Theory embraces certain
questions of pure Psychology, viz.: The psychological
nature of Conscience, the Moral Seuse, or by whatever namo
we designate the faculty of distinguishing rightand wrong,
together with the motive power to follow the one and eschew
the other, That such a faculty exists is admitted.”

It behoves the disciple to listen to and respect this song of
life; store all its instructions in iemory, and learn from
them lessons for his guidance. The result of obeying this
song is thus described in the Text,

8. You can stand upright now, firm as a rock, amidst
the turmoil, nbeying the warrior, who 1is thyself and thy
king. Unconcerned in the battle, save to do his bidding,
having no longer any care as to the vesult of the battle,
Jor one thing only is important, that the warrior shall win,
and you know hetsincapuble of defeat,—standing thus, cool
and awakened, use the hearing you have acquired by pain
and by the destruction of pain. Only fragments of the great
song come to your ears, while yet you are bul man. Buf of
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you listen to it, remember it failhfully, so that none which
has reached you is lost, and endeavour to learn from it the
meaning of the mystery which surrounds you. In time
you will nced no teacher. For, as the individual has
noice, so has that in which the indiwidual exists. ILife
atself has speech and is never silent. And its ubterance
1s not, as you that are deaf may suppose, a cry: it s @
song. Learn from it ihat you are a part of the harmony ;
learn from it to obey the laws of harmony.

I can add nothing to this Rule 8. It isexceedingly clear,
sud the disciple who has read and mastered all that has been
said above will have no difficulty in understanding this Rule.

While thus the disciple ought to seek out and look for the
inner man and make bim fight the battle, ho ought not to
be indiffcrent to all that is outside. The Text says :—

9. Regard earnestly all the life that surrounds you.
10, Learn to look intelligentiy into the hearts of mon.
L1, Regard most earnestly your own heart.

12.  For throvigh your own heart comes the light which
can wlluminate life and make it clear to your eyes.

Study the hearts of men that you may know what is
that world in which yon live and of which you will e
a part. Regard the constantly changing and moving
life which surrounds you, for it is formed by the hearts
of men ; and as you learn o understand their constitution
and meaning, you will by degrees be able 1o read the
larger word of life.

This task of the disciple looking into his own heart and
the hearts of othor men, avd of regarding the life that
surrounds bim, shoald be accomplished, be it remembered,
from an absclutely impersonal point of view ; otherwise his
sight would be coloured. Therefore impersonality must first
be understood. O Diseiplo, understand that Intelligence is
impartial ; no man is your enemy ; no man is your friend.
All alike are your teachers. Your enemy becomes a mystery
that must be solved, even though it takes ages: for man
must be understood.  Your friend becomes a part of yourself,
an extension of yoursclf, a riddle hard to read. Only one
hing is more diflicult to know—your own heart. Not until
tho bonds of personality arc loosed can that profound mystery
of self begin to be scen. Not till you stand aside from it
will it in any way reveal itself to your understanding. Then,
and wot till then, can you grasp and guide it. Then, and
not till then, can you use all its powers, and devote them to
a worthy service.

But in order to be of service o others, the disciplo should
possess the power of specch, that is such speech as bhas been
clsewhere explained. The Text says :

13. Speech comes only with Eknowledge.
Enowledge and you will attain to speech.

It is impossible to help others till the disciple has obtained
somo certainty of his own. When he has learned the first
twenty-one Rules and has entered the Hall of Liearning with
his own powers developed, and sense unchnined, then he will
find that there is a fount within him from which speech will
arise—i. e., such spcech ag will enable him to help others.

Now the T'reatise sums up all the acquisitions which the
disciple has by this time made, aud declares the extent of
the progress hie has achicved in his journey ; in these words :

14. Having obtained theuse of the tnner senses, having
conquered the desires of the outer senses, having conquered
the desires of the individual soul, and having oblained the
knowledge, prepare now, O disciple, to enter upon the way
in reality. The path is found ; make yourself ready to
tread it.

What preparations the disciple ought to male, or in other
words what measures hc ought to adopt, in view to his tread-
ing the path and accomplishing his long journcy successfuily,
are stated in the three following Rules of the Text : —

15, Inquire of the carth, the air, and the water, of the
secrets they hold for you. The development of your tnner
senses will enable you to do this. '

The disciple ought to behold the nniverse, and study it.
But what he is reqaired to behold is not the outward mani-
festation of the universo on which ordinary people are con-
tent to gaze, nor is it by means of the onter senses which
ordinary people alone use that he is to behold it. The uni-
verse is n great historian and teacher. All that passes in tho
world's history, including man’s inmost thoughts, are record-
od faithfally on the earth, air, water and ether. Ag I have

Attain to

stated in my pamphlet on Theosophy, itis clear that, from
the established principles of mechanics, action and reac-
tion are equal,—every impression which man makes by his
movements, words or thoughts, upon the ether, air, water
and earth, will produco a series of changes in each of these
elements, which will never end. Thus, the word which is
going out of one’s mouth causes pulsations or waves in the
air, and these expand in.every direction until they have pass-
ed around the whole world. In the same manner the waters
must retain traces of every disturbance, as, for instance, those
causcd by ships crossing the sea. And the earth too is
tenacious of every impression that man makes upon it. The
paths and traces of such palsations and impressions are all
definite, and are subject to the laws of mathematics,
But it necds a very superior power of analysis to follow and
discern such sounds, traces and impressions.  Nevertheless,
as all this is due to physical laws, it is not too much to sup.
pose that this mnst be within the reachi of human beings—- -
aud more especially, within the reach of the disciple, who, by
a course of study such as is-laid down in these rules, has -
by this fime developed his inner senses to such a degree as
to enable him to rcad and lear the secrcts of nature.
But with all this he is bnt a disciple yet, and must necds
have help. So the Text says:— -

16.  Diguire of the holy ones of the earth of the secrets
they hold for you. The conquering of the desives of the -
outer senses will give you the right to do this.

This is exactly what Sri Krishna recommends, ¢ Seck
then the spiritual wisdom, with prostrations, with questions,
and with devotion, that those (gnanis) the learncd holy ones,
who sce its principles, may instruct thce in its Rales,
which having learnt, thou shalt not again fall into folly, and
thou shalt behold all nature in spirit.”’ (Bhngavut-g‘im V.
34 and 35). The virtuc of unselfishness which the dis-
ciple bas now acquired gives him the privilege of thus soli-
citing instruction from the holy sages.

And lastly, the Text says:— .

17. Inquire of the inmost, the Onc, of its jinal
secret, which it holds for you through ages.

This is the last step in the ladder of instruction. The
diseiple has now reached that stage when he can say with
certainty,—*“ The soul is its own refuge.”—(Bhagavat-gita
Vi. 4).

But it must be particularly understood that all the dif-
ferent courses of instruction inculcated in these Rules, in
rapid succession, are not capable of equally rapid acquisi-
tion. :

17.  (A). The great and difficult victory, the conguer-
ing of the desires of the individual soul, is a work of uges ;
therefore expect not to obtain its reward until ages of
experience have been accumulated.

This warning is necessary to avoid disappointments, ag
there arc some temperaments which know nothing of paticnce.
The following passages from the Bhagavat-gita areto the
point. A few among ten thousand mortals strive for
perfection ; and only a few of those who strive, become per-
feet and kuow the Supreme (VII 3). But, no wmnan who
Lath done good to any extent will attain an ecvil position.
He whose devotions have been broken off by death,-—having
enjoyed throngh innumerable years the rewards of his virtue
in the purer regions,—is at length born again in some holy
and respectable family or perhaps in the family of some
Yogi. Being thus born again, he is endued with the same
degree of application and advancement of his understanding
that he held in his former body, and here he begins again to
labor for perfection (VI. 41 to 43). Thus labouring with all
his might, he is purified of his sins, and is made perfect
after many births; and then he proceeds to the Suprenic
above. (VL. 41). Bearing these things in mind the dis-
ciple shonld work on with patience, with the firm belief
that where there is virtue there is victory,

17. (B). When the timeof learning this 17th Rule is
reached, more is on the threshold of becoming more than
nan.

This is a great gain, and the disciple should strive with
diligenco and perseverance to reach this happy state, taking
carc that the knowledge hitherto acquired is not miisused of
negligently applied.. On this subject, the Text says :—

18.  The knowledge which is now yours 1s only yours,
because your soul has become one with-all pure souls and
with the tnmost, It is a trust vested in you by the most high,
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Betray tf, misuse your knowledge, or neglect it ; and it is
possible even now for yol to fall  from the high state you
have attained. (ireat ones full buck, even from the threshold,
unable to sustain the weight of thevr responsibility ; unable
to pass on—"Therefore, look forward alweys with wwee and
trembling o this momont, and be prepared for the batile,

Afrer this whelesome warning, the Text gives the follow-
ing Rules for the guidance of the disciple in this final
struggle

10, It ds writlen that for him who s on the tiresholdl
of divinity no law can be jramed, no guide can ewist.
Yet {o enlighten the disciple the final struggle may be
thus expressed.

19. (4) Hold fust to that which has neither sub-
stance noir existence,

20. Listen only to the voice which 1s soundless.

2l. Look only on that which s invisible alike to the
inner and the outer sense. .

Having airived at this stage of spiribual development, the
disciple has henceforth no concern with those objects which
have reference Lo his gross or even subtle body (Sthula aud
Sukshma or Linga Sarira). Mis sonl is now encased in ele-
ments which are infinitely more subtle and morc etherialised
than those which constituted his grossor subtle body; and
he is now in the fittest condition to contemplate the Supreme
Soul in all its purity. So Rules 19 A, 20 and 21 advise the
disciple to devoto himself exclusively to the Supreme and to
none other ; for it is clear that what i3 described in these
three different Rules as being immaterial and intangible;
as soundless, and invisible, is one and the same; the
immateriality and intangibility; the soundlessness; and the
jnvisibility, being the attributes the Great One in its unmani-
fested condition. (Kenu Upanishat I. 2; Katha Upanishat
V{. 12; Mundaka Upanishat I. 6 and 8 ; and Mandukya
Upanishat I 7).

Here n word of explanation i8 necessary in respeet of
Rule 14 (4), where the Supreme One is described as that
which has neither substance, nor ¢xistence. 1t certainly has
no substance, because it is spirit, immaterial, uncreated
and eternal. But has it vo existence even ?  The T'ext says
that it has not ; aund it is fully supported by the Aryan sacred
works, which declave that ‘‘this was originally non-
existent. (Asat) (Chandagya Upanishat I11I. XIX—1I;) and
that *“from nou-existence (Asat) proceeded existence (Sat).”
(Rig Vedn X, 72—2and 3). But it must be understood
that non-existence, as the word 15 used lhiere, does not mean
a state of void, or absolute nullity; but that it is ouly
intended by meaus of this term to mean that prior to the
evolution of the universe, no portion of what we now seu
was in exislence; that is, no portion had been manifested.
This is evident from the same Chandagya Upanishat, which
says in another chapter (VI. I1. I) that “this was origin-
ally existence (Sat).” And the Rig Veda speaks of the
Supreme as being both non-existent (Asat) and existent (Sar)
(X. V.7), Ttiscalled existence (Sut); because it Lias always
existed in essence, iun a latent condition; and it is called
Asat, because this essence remained unmanifested ; so that
in effect both the terms mean one and the same thing. It
must be remarked here that the Rig Veda, in another hymn
(X. 129, 1) declares that ‘‘ there was neither Asat nor Sat ;™
but this is said with reference to the time when the evolu-
tion of the universe (commonly called the Creation) was
about to be begun ; so that it could not then be said either
that tho original essence had manifested itself or that it had
not; for it was in the course of manifestation: So that this
Vedic expression—that therc was neither Asat nor Sat—is
intelligible cnough, and is not contrary to what has been
above stated.

1t is in this sense that our Text refers to the Supremo as
“that which has no existence, besides being soundless and
invisible, This is the highest condition of Para Bramha.
1f this iy so, how, it may be asked, can the disciple be called
upon to hold fast to that which has no existence, in other
words, that which is intaugible and unseizable; listen to
the voice of the soundless; and look on that which is
invisible. In order to explain away this apparent incongru-
ity, we ought first to form some idea of the highest,
unmanifested condition of the Universal Soul which the
disciplo is requived to contomplate, and secondly, we ought
to understand the nature and extent of the powers which
the disciplo bas now acquired in view to his accomplishing
this great work,

Let us then understand that the Supreme condition of the
All-pervading, who is one with wisdom, is the eternal Truth,
which is simply cxistent (Sattdmatram ;) self-dependent;
unequalled, tranqoil, fearlessand pure ; which is indefinable,
incapablo of being taught, or enjoined by works; which is
internally diffused ; which cannot form the theme of discussion,
and the object of which iy self-illumination (Vide Vishnu
Purana I. XXiI). The task of one who attaches himself to
this unmanifested condition of the Supreme spirit, is indeed
diflicult (Bhagavat-Gita, X(I—5;) and it certainly cannot
Le accomplished by onc who tries to apprehend, hear and
gee ib in the sense In which those words are generally
understood. We ocught not therefore to construe in thiy
scuse the Rules of our Text (Rules 10 (4), 20 and 21) and
the corresponding passages in the Brihat Aranyaka Upan-
ishat (IV. IV—23), the Mundaka Upanishat {I—6), the
Katha Upanishat (II. 1V—1I), which require the disciple to
apprehend the unseizable, listen to the soundless, and
beliold the invisible. The disciple has long since passed
beyond that stage in which he apprehends, hears and sces
in the way in which ordinary people do, He has attained
an internal illumination, and is by means of this light quite
competent to comprehend and fecl the great hght, the
Sopreme One.  The term “ Samadh?,” o condition which the
disciple reaches when he is fairly on the Puth, may be
defined to be the entire occupation of the thought by the
sole idea of Para Brumha without any effort of the mind, or
of the senses, and the entire abandonment of the faculties to
this one all engrossing notion. I'his, in ordinary phraseology,
is what is meant by holding fast to that which is unseizable;
listening to the voice of the soundless, and seeing the
invisible.

The disciple who has advanced to this most sacred state
is iu a position to exclaim in the words of a Rishiin tho
Brihat Aranyaka Upanishat ;:—

“ T have touched and gained tho narrow, long and ancient
road ; the road leading to the Divine, along which travels
the man who is virtuous, who knows Brahma, and whose
nature is like light.” (IV. IV—8 and 10).

Here we come to the end of Scction 1I; and the Text
congratulates the disciple at his arrival ab this blissful condi-
tion, by excluiming,—

Peace be with you.

A

(To Le continved.)

—el e
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Section II1.
KarMA.

{ ROM the Rules laid down in the lst and 2nd Sections of this

Tyeatise * for the information and guidance of the disciple
during his pilgrimage on the Path, be will have perceived that his
success in this great undertaking depends npon himself. As em-
phatically observed by Sri Krishna,  Self is the friend of Self ; and
Self likewise is his own enemy.” ‘‘(Bhagavat-gita VI, 5). But in
order to arrive at a satisfactory solution of this great problem of
life and to fully realize this grand idea the disciple must have
gome knowledge of the fundamental principles upon which this
doctrine of KARMA rests ; that is, in other words, he must clearly
understand how his actions, including the words he utters and
even the thoughts that he evolves, are capable of swaying his des-
tiny both in this life and in the future ; especially as the results so
obtained are certain and unfailing; and are calculated to render
him happy or miserable, according to their peculiar tendencies, and
this in his temporal as well as in his spiritual concerns.

The text therefore devotes a separate section to this subject ; and
1 trust I shall be pardoned for introducing at some length certain
preliminary observations, in order to enable the reader to compre-
hend the teachings of the Text more easily and more accurately.

Further, the reader must understand that the doctrive of Karma,
including the theory of the transmigrations of the soul, is not
an innovation recently engrafted upon the ancient Aryan religious
system. The law of Karma is one of the essential laws of nature—
the law of retributive justice ; and as such is eternal. This is
proclaimed in the Veda, and in all other ancient Aryan works ;
and from the quotations made in the course of the following
observations and annotations, the reader will perceive that the Rig

@ Sea Thaosovhizt. Yol. VI.
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‘Veda,—so far from being silent on this subject, as some seem to

suppose,—furnishes authoritative statements upon almost -every

proposition connected with arma and metempsychosis. + + '
Section ' II1. (Introductory.) «+ o

The human being is called “ Purusha ;” and-is of a two-Told
nature ; one Martya, mortal, and the' other' Asmadrtya, immortal,
(Rig Veda I. 164—38). The Mortal Purushais also calléd Kshars,
'destructible, (Bhagavatgita’ XV:.16'; !'Chandogya Upanishat
VIII: XII—1.) and constitutes thé body of the human being ; that
18, the ‘resting place of the immortal: Purusha, which is called
Alkshara, indestructible (Bhagavatgita XV. 16) ; and -which is
not born, and does not die ; nor can it be slain although the body
in which it dwells is slain. (Katha Upanishat, II. 18). This double
Purusha is pervaded,—as every thing else is,—by the third and
the highest Purusha, entitled Purushottama, (Bhagavatgita
XV. 17)), who is the unborn and Eternal Owr. (Rig Veda VI.
9—5; IV. 27—2; X. 81—3 ; X. 164—3.) Hence the human body
is dignified by the title of Bramha-pura, the habitation of Bramha
(Chandogya Upanishat VIII. I. I).

Here a word of explanation is necessary respecting the mortal
Purusha above spoken of. This mortal Purusha (i. e., the human
body) is composed of what is called Prakritz (matter). This
Prakritt is the- primordial substance forming the - material canse
for the evolution of the Universe ; and by its union with Purushot-
tama, everything, animate or inanimate,.. was . produced, as well
before as after the Pralaya or dissolntion.: (Swetasvatara Upanishat
1. 8.) Vishnu Purana L. 11. 21, &c. Bhagavatgita. IX. 10.);. Hence
Prakriti is figuratively called the mother of the world, 1.ee., the
passive principle—(Vishnu Purana I..11, 21, &c) ; while, Rurushot-
‘tama 13 called the . Father, 1. e., the active principlei (Rig Veda X
82—3). Indeed, Prakriti derives its name from its:function as
the material cause of the first -evolution.of the ,universe in each
cycle ; for this word is a compound of. Prathamamn: (first), and
Iryti Kriye (action) ; or it may be. said to.be a cpmpound: of two
other roots,—Pra, to manifest.and I(rit7, to make ; meaning that
.which caused the universe to manifest itself. (Devi. Bhagavata TX.
1.8, &c.) The body thus formed by means of Prakritz, 1s called
Pura (town or habitation); and the soul that ppimates apd inha-
bits it (séyata,) is called Purusha (Puri-séyata iti purushah). . .

So that Prakriti is co-eternal with Purushottama. - The . Rig
Veda speaks of the original existence of Tat and Tama. . (X.
129, 283) ; the former. representing Purushottama (Bhagavatgita
XVII. 23;) aud the latter,. Prakriti. (Manu 1. 5; Devi Bhagavata
XII.- VIIL 69);and to show how these two have..always been
associated together, the Rig Veda declares that;— ‘“The first germ

‘was in the Waters. That. One rested on the lap of this was Aja
Smborn) “(X. 82—5); the first . gorm and the One being the

urushottama, the supreme; (Brihad-aranyaka Upanishat 111, 1X. 9.
Bhagavatgita, VI[. 10.& IX. 18) ; and the waters, called Aja (the
.unborn) and elsewhera called Salila,and Apas, being no other than
“Pralriti itself (Rig Veda X. 120—3 & VII. 84—2; Taitereya
Aranyaka I, 23, 1. Vidé also Bhagavatgita XI1I, 20),
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" Henco this Prakriti (Matter) and Purushottama (Universal Soul),’
together with Purusha (Individual Soul) constitute the '['riple-Aju’
(t. ¢c., the triad 6f unborn onés); mentioned in the Sruitis (Swétas~
vatara Upanishat IV. 5. Ndrayana. Shashta prasna III. 12; &c.)
Of'these three unborn ones, the Universal Soul ‘and the individual*
Soul are'unchangeable, while Matter is changesable, and is capable
of being moulded into: differént forms ‘and shapes. " It, matter, is
therefore said to-be two:fold ; being first, ‘Avyalkta, its unmani-
fested and undifferentiated condition, techuically called Mitlaprakriti,
root-matter wor principle ; (Devbhagavata ' IX. 68; 69) and its
particles in the latent germ’ known as Tanmafras have had no
beginning.and will havenoend ; they are eternal ag above explained ;
and secondly, it is Vyalia, the manifested and differentiated
condition,' which is not bternal, since its manifestation has Lhad
a beginring and Will have an end.- (Swétasvatara Upanishat I. 8.
Dévi Bhagavata EX. 1—6). It is in this seccond condition that
Prakriti forms the material cause of the'universe and man. ¢ The
water was the Miila (root or cause); ardd the world the Tla (shoot or
effect),” says the Aiteraya Aranyaka (II. I. 8), When the' universe
is-destroyéd or when the man ‘dies, the shapés formed by means of
the particles of matter are destroyed, and the particles themselves
return to their original sourcé; the root principle above mentioned.
(Bhagavagita VIIL. 18 and 19, XIII. ‘6, Mann I—18 and 19.)
The shape or form, of which ‘the .destruction’ takes placo in this
manner . is called the mortal portion of man (Martye or Kshara).
So that birth’ and death are predicated of the body' so formed and
thus liable t6 destruction; 'and not of particles ¢f matter; which
constituted its component parts, nor of the Soul which divelt in it,—
both of which are eternal, unborn and indestructible—(Bhagavat-
gita 1L.-13.) Understanding io this sense what has been stated in
the commencemént of this Section as ts the mdrtal and immortal
portions of man, let us proceed''to’ describé the mortal portion
more fully, as man’s success in reaching the finil goal depends
absolutely upon his shaking off this mortal coil;” 7 a
The primary and éternal particlesof Prakriti, the' rudiments;
called the Tanmatras abové referred to,are the subtle elements;
(Manu 1. 27), From them proceed five gross elements, called the
Pancha-Maha-Bhutas (Manu 1. 19) ; namely, Prithvi (earth), Appa
(water) ; Tejas (light or heat), Vayu (air) and Akas (ether,) which is
wrongly supposed to ‘mean a vacuity or uullity, but which in
roality 18 a substance of the subtlest nature). The hggregation
of these five elements forms the Brahmanda (the Mucrocosm =
universe) ; as well as Pindanda (the microcosm=man)j. The heat
ih man 18 Tejas ; the apertures of the senses are Akas ;blood
mucus and seed are Appa 5 :the body is Prithvi; and breath is
Vayn (Aitersya Aranyaka IL. iii 3). o ' o
* Man so formed is fivé-fold ; that is, ho is énvclopod m five
vestures (Kosas).  His first or most ontward covering, is called tlio
Annamaya Kosa, 1. e.; thé - cover made of and supported by Anna
{food), composed of the above mentioned gross elements. "Within
this is the sccond covering called the Pranamoye Kosa, ’comf)oscd
of prana '(Vital airs).! Within this'is the third covering called
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the Manamaya Kosa, composed of Manas (mind or will), which
gives the Soul its power of thought and judgment, and controls
the vitalairs, Within this is the fourth covering called the Vigyana-
maya Kosa composed of buddhi (intellection) giving the conception
of personality. And within this is the ffth covering, called
Anandamaya Kosa composed of pure bliss (ananda) (Taitereya
Upanishat, Bhrign Valli, 8rd Anuvaka and Paingalopanishat Ch,
II). These five coverings, together with the Soul which is therein
enveloped, and the Supreme Soul which pervades them and every
thing else, constitute the seven great principles forming the whole
man. It must be understood that all these seven principles are
not always patent in man ; the germs are there ; but they require to
be developed in a systematic manner.

The first of the said vestures, that is, the most outward covering,
constitutes the corporesl body of man, technically called Sthula
Sarira (the gross body), because it is composed of the gross ele-
ments. What is popularly known as Death occurs in respect of thig
SthulaSarira. Atdeath,the Soul leaves the Sthula Sariraand issues
forth with its other vestures, which constitute its Sukshma Sarira
(subtle body),and which are composed of the subtle particles of mat-
ter. But the component parts of this (Sukshma Sarira) are so minute
in their dimensions and so subtle in their texture, that it (Sukshma
Carira) is imperceptible to ordinary people when it departs from the
Sthula Sarira. On its departure, its former abods the Sthula Sarira
which was hitherto warm owing to the warmth of the inherent
properties of the Sukshma Sarira, becomes cold ; a decomposition
takes place, and the elementary particles which had composed it
return to their respective sources;—while the soul,—enveloped
in the Sukshma Sarira, which is also called the Linga Sarira, and
which resembles the shape of the Sthula Sarira (Taiterya Upanishat,
Bramhanda Valli If. Anavaka), passes through all its transmigra-
tions in this world, and through all its sojournings in the higher and
lower regions,—never becoming separated from those vestures till
its final emancipation is effected. This final separation, be it
remembered, does not take place at once, Fach of these vestures
has in turn to survive the preceding and more dense one, and then
die; except the sixth principle (the individual soul), which joins
the seventh principle (universal soul) ; and this is Moksha, the final
emancipation (Tatereya upa: Brh. Valli V). This theory of the
double body of man (the gross and the subtle), is recognised by the
Rig Veda (I. 164—4), which symbolically refers to Bhumi (earth),
asw (breath), asrij (blood) ; and atma (soul) ; the earth represent-
ing the gross body ; the breath, the subtle body ; the blood, the
aggregate elements of which the body is formed;and the soul,
the animating and conscious principle connected with the gross
and subtle body. And there are innumerable instances of tangible
illustration of this theory recorded in the Aryan ancient sacred
works, amply corroborated by modern tradition and by the ex-
poriences of numerous sages who are still living. There are even
instances of ordinary men (who of course must have sufficiently
developed their higher nature during their prior existences), experi-
encing the constitution of such double body, (gross and subtle) ;
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and in support of my statement, I will cite the testlmony of a
Western philosopher in preference to that of an Oriental, for reasons
which need not be mentioned. L'rofessor Kdwin 1. Babbit of New
York, in his famous and learned book on the principles of light and
colour, after numerous statements and avguments, observes as fol-
lows :— . .

“ Have we not seen that there is a grander universe Wl,bllll) the
universe ; and has not St. Paul spoken of ¢ a natural body’ and é a
spintnal body And have not many persons been conscious of a
second self, which at times could look dc?w:n upon thglr o_utward
body ? Varley, the eminent Jinglish electrician, once did this ; and
the doctrine of ¢ the double,” so well kno§vn in qu'rxlany under the
namo of * Doppelganger’ argues in this divection. In my own
experience 1 have met with several who at times have been able to
look upon their bodies which were lying near them, and occasionally
have found difficulty in re-cntering them. These would be connec]t—
ed by shining life-cords withtheir own bodies, and someh:nes wonld
sce the indescribable radiance of the inner world, p_r. Cleaveland,
of Providence, in the translation of Deleuze, (p.367) speaks of a
carpenter who fell from the staging of a building to the ground.
“As I struck the ground,” said he, ‘I suddenly bounded up,
seeming to have a pew body, and to be standing among the
spectators, looking at my old one. I saw them trying to bring it
to. I made several fruitless efforts to re-enter my body, and
finally succeeded.” 'Then, the learned _P.rofessor goes on to ask,—
“Is not this a most cheering thought, giving tokens of the immortal
life and of a more beautitul existence to those who have become
innately beautiful 7 Our outward flesh easily becomes corrupt or
worm-eaten and at death is disintegrated. But this inner body 1s
finer than light itself or any known ethers, and hav_mg no elements
of decay it must continue to live.. 'I'he 'mater‘m])sts say that
thought and mentality are absolutely impossible without a physical
brain to think with. Well, I am not denying their proposition.
Here is not only a brain but a whole body which is material in.
its nature, although of a very refined mgterlfl’l,lty; but still lx)’ack
of this must be the aniwmating spuit. itselt.” (pp. 509, 510,

Bdition 1878).

Dd;&tlll(()lnthse rzaason why tho modern Scientists do not, as a rule,
(subject fortunately to numerous exceptions) recognise this theory
of ¢ double man,” is simply becanse they do not extend their
attention and researches in the direction of psychological matters,
es is well explained by ouo of themsclves, namely, the learned
Professor Babbit, in Lis above mentioned work, iu these words :—

““ Many of our scientists, with a singular perversity of mind,
grasp, with all their souls after the grosser celements of nature,
writin'g' long treatises on a beetle, a worm, a mineral, or a skelef.qn ;
but when marvellous facts are revealed with regard to these moro
beautiful essences of being, these lightnings of power, without
which the whole universe would be but a formless and lifeless mass
of débris, they untterly fail to receivo the glad tidings with philoso-
phical candonr ; commenco persecuting the discoverer as though ho
were an cnemy ; and return (o the corpses and bones of the

8
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;]_lssect‘mg room in preference to the radiant forms of the world of
life. ¢ We build an exact science and deal with taneible realitios,’
18 their watchword ; and so they go right off in acca-rrin 0 wifil
one’ wheel into the path-ways which lead to all coufusi%n d
m%{act:nqss of knowledge” (p. 451, Kdition of 1878) "
beenutg]:al;ugiﬁ?lg‘ﬁfg:fyln% to liiud that of late the scientists have
peen grac A akening to the real importance of the study and
nvestigation o psychology in several of its departments. Numerous
ngletles, composed of hundreds of members, have sprung up for
Pl;:fg:srpos'ﬁ ; g'nd one of the great philosophers of the present duay,
oot or Tyn all, has these hopeful words in his “ Fragments of
; tnco1 :—*To whom has the arm of the Lord been revealed ?
]:)e uls ower our heads and acknowledge our ignorance, priest, phi:
3 sopher, one and all--perhaps the mystery may resolve itself into
nowledge at some future day. 'I'he process of things upon thi
carth has been one of amelioration.” 8% fpon e
Wishing the philosophers every success in their honest endeavour
to discover the truth, let us proceed with our work. I ha .
m?ll‘(l]t'anta,lly reflerred} above to transmigrations of the soul e
ns means that the soul, after leaving the gros: .
proceeds, clothed with the subtle body, t% diif(ientS rl;(gg’nzt ltlile)a}txill’
or lower ; and there enjoys or suffers, for a cortain time accor%iin
to the merits or demerits, ¢. e., Karma, contracted dur’ing its 1-eg
vious association with the gross body (Rig Veda I, 125-5 anc{)G:
1. 164-38 ; IV. 5-5; and VII. 104-3, &c. Chandogya U},)zmishat V. X,
1to 5 ; Brihad-Aranyaka Upanishat IV. 111 9; Manu XIL 3, &e.)
And then it returns to this world, again enters a gross body; formed
in the womb of the mother ; again dies, and is again born ( Rir Veda
1. 164-32 ; Chandogya Upanishat V. X, 7 to 9. Altereya Up;nishmb
11 1V. 2 to 6 ; Swetaswatara Upanishat V. 7 : Bhagsvatgita 11 1(3
and 22 ; Manu L. 28 and the whole of Chapter XII). 'This condi-
tion of the sonl is summarily described in one verse in the Ri
Veda, where the survivors of a deceased person are 1'epresente§
as addressu}g. the soul of the latter in these words :—¢ Méet
with the Pitris (progenitors who residein the Loka or regions
specu:lly allotted for them); meet with Yama (God of death g¢ e
the God of retributive justice) ; and meet with the 1'ecompe,nsc.a of
the sacrifices thou hast offered, (3. e., the meritorions actions done)
In the highest heaven. And then, throwing off all imperfectiou’;
o again to thy home (the womb), and become united to a bod
c]o’t‘h?d in a shining form.” (Rig Veda X. 14-8.) y’
Ihis process of birth and deatlh, and of sojournings in differcnt
reglons, continues until snch time as the soul becoxonos capable of
divesting itself of its subtle body (Sukshma Sarira) jgst as it
formerly threw away its gross form (Sthula Sarira) ; and then tho
sonl acquires its matural purity, and attains the su’preme Rishi
Vimadeva speaks of this final process, from his own i)orson'nl
experiences, in the Rig Veda in these words :—* Being qr,i‘ll
In the womb, I have known all the births of these divhinixties
in their order. A hundred (4. o, numerons) bodies, hard '1‘9
iron, E:onﬁucd me, but as a hawk 1 came forth with s co<(1';’
(Rig Veda IV, 27-1), This verse is quoted in the text of tho Aibﬂroyzs
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Aranyaka (I, V.I) and Aitereya Upanishad (IL LV. 5}, as an
authority for the theory of repeated births and deaths in this
world ; and this has heen explained to mean that the said Rishi way
snbjected to repeated births so long as ho did not comprehend the
difference botween body and soul; but when, by the power of”
Yoga, he acqnired divine knowledge, he burst through his bonds
with the force and celerity of a hawk from its cage.

[t is broadly hinted that the Rishi Vamadeva, who is thus stated
to havo burst through his bonds, is a mere personification of tho
individua! soul which has arrived at that final and blissful stage
when it can say, in the words of the Rig Veda, ¢ Place mo in the
undecaying, unchanging region, where perpetual light and glory
abide,” and so on (Rig Veda, 1X. 118-7). 1t is at this time thab
the sonl, which had become mortal as it were, becomnes iomortal ;
and thenceforth there is no birth nor death for it, as it has reached
the final goal. (Swetasvatara Upanishad IV. 17 and V. 14.)

In the neantime, while tho soul continues its journey in this
or other worlds, a certain refined machinery of thought still adheres
to it, for although the organs of gross sensation are destroyed at
death, yet something of the snbtle nature, which is less destructible,
remains, namely, that which results from the influence of man’sy
action,—by deed, word, or thought,—committed during his former
existence. True, the action ceases at the momeut of its completion ;
but its spiritual operation, its consequence, the merit or demerib
arising from the inexorable retributive efficacy of prior acts,
continues clinging to the soul; and this is felt, remembered, and
even seen in a peculiar manner (to bo hereafter explained) by
certain people. No doubt this is not the ease with many, indeed
the vast majority, of people; but nevertheless the fact is tha
such result does remain efficacious, and conuects the consequences
of the past and remote causes with current events, and brings about
the relative, cffects, either immediately or prospectively; for it
must be remembered that the Awre (Tejas), which an indivi-
“dual exhales whenever he acts, speaks or thinks, is Nor lifeless
and effectless ; but that on the contrary it i3 a material emanation,
whose particles, though forming the minutest effluvia, are yet flowing
out like living sparks or electric wires in the lther (Akas) with which
the whole universe abounds ; and this electric influence, this nervo-
vital foree, is so powerful as to affect the physical, chemical aud
vitul powers of all that comes into contact with it ; and then to affect
the very individual from whom it has issued, under the well known
law of action and reaction ; as will be fully explained hereafter.

This influence, or force, or result, or whatever it may be called,
of the antecedent actions of man, forms as it were 2 seed, from which
germinates the plant, yielding good er bad fruit, to be eaten by
him dnring his subsequent existence. (Vishnn Purana I, X1IX. 5).

This seed is technically called the Kirana Sarira, the cansal bodyx
(Paingala. Upanishad IT), as it is the cause of man’s enjoyment o
suffering. 'This Kirana Sarira is composed of the fifth Ko
(Anandamaya) of man and adheres to the soul so long as the so

remains enveloped in the gross or subtle body (Sthula or Sukshu -
Sarira) ; and vanishes entirely when the soul extricates itsecif
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from the trammels of tho said two bodies; for then, the soul
attaing its primeval purity, and burns up 28 it wero every trace of
its combination with the body, including this cansal body (Karana
Sarira). This happens when the soul is prepared for final emancipa-
tion, Mokshn, Tiil then, of course, the Karana Sarira, the seed, the
result of prior actions, remaing effective, and asserts a strong con-
trolling influenco over man’s actions,
This process is technically known by the name of Karwma,
Literally Karma means an action, but practically it is understood
a8 inclnding both action and Jruition, as will be evident from the
foregoing observations. Karma, therefore, is nothing but the law
‘of cause and effect, in virtue of which man’s condition in the future
is regulated by the resnlt of the tendencies encouraged and con-
tracted by him in the past and the present. Indeed Karma js justice,
which deals ont to man exactly what is dune according to his own
conduct, good or bad ; and it must bo noticed that Yama, who is
popularly called the Tiord of the dead, is called Yoma because he
regulates the actions of mankind (Yamayata-iti-Yamah). He is
also called Samavarti, the one who deals with all equally without
bias; and lastly he is known as Dharmaraja, the Lord of justice,

Hence the Law of Karma explains away all questions in respect

of the inequalities of fortune and diversities of character amon
mankind in the world ; enjoyments or snfferings of all kinds
being simply the consequences of acts done by each soul of his own
free will during prior existences, and which exert upon him an
irresistible power, most significantly called tho Adrishta, the
unseen ; becanse it is not seen but felt. It is remarkable that the
Hermetic term equivalent to Karmais almost the same, viz., Adroste,
which meant & goddess to whom the administration of justice
was coummitted, in the samo way as Yama is said to be the Lord
of justice in the Aryan books, Further, what ig popularly under-
stood by such words as destiny, fate and doom, is nothing else but
Karma ; the words corresponding to them in Sanserit being, Dish-
tam (that which ig enjoined) ; Bhigadhayam or Bligyam (that
which gives fortune), Niyati (that which is pre-ordained), and Vighs
(that which is pre-appointed) vide Amarn, Cosa; for whenever a man
performs an action, he, by virtue of tle very same action, deter-
mines and destines that his future condition shall be so and so,
1. ., good or bad, according to the nature of action thus performed.
Indeed, whatever man does now forms tho seed for his fnture action,
which may consequently be properly said to have beer predestined
by that action. It must be remembered that in every action of
man the influence ofhis prior action(Karma) constitutes an important
element. For the accomplishment of every action, says Sri Krishna,
wo need five ergentials; 1, the actor ; 2, the determined will; 3,
implements for committing the act, such as hands, tongne, ete. ;
4, the exercise of thoso implemeuts ; and lastly 5, the influence
of antecedent conduct. The work which a man does with his body,
speecll, or mind, whethor it Dbe Just or uwnjust, has theso five
essentials or factors engnged in the performance, (Bhagavatgita
XVIIL. 13, 14 and 15). These five essentials of Karmn are
divided into two groups in the Mahﬁbhﬁmta,—-nnmely, 1, man’s
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ion (i i lie snid essentials) and
tion (including the first fOl.ll‘ of t s :

grﬁ?;iozzllt o(f his pagt; action (which forms the hltlldets;entx::lll)é
(I,\Ta,hﬁ—bhﬁratn, Avusasana Parva, (Jbap‘ter VIZ. . Ant} ! i{fgmg
idea 1s conveyed in the Matsya Purana, (Chapter 21 ,]1<n th ('[‘h{ils
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iny is will is in this hfe, so he will be in the next.
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Vishnn Purana likewise dwe ' i o

i : being led away, for good or evil, by
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iﬁ ccénﬂift " says n Rishi in the Rig Veda (VILI. xix, 2 .)f q
?f,ﬂ' is’ so, how, it may bo asked, are \ve.to account for the
111:;,11-1?10ti011’tl);\t évery act of man, indeed his every rnqvexxlerét,
?SOIgomnmnded by God, and that man h:z}s1 no l(ib.erty oifﬁchOQC?e t]Ot i:
¢ 1 y : Q msignifican ;
: to do anything, however small an signif _ ]
?'ler;(zfiﬂic?ulb to txya.ce tl’le origin of popular notions; but in this
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instance, I may say that tho three following causes,—among
others, it may be,—seem to have fostered this idea.

'The first and foremost appears to be the over zealousness of cor-
tain classes of men, who consider it a great merit to acknowledgo
their absolute dependence on God, and to deny to themselves the
least liberty of will, even so much as to raise a little finger or draw
a breath, without the command of God expressly given for that
purpose and on that occasion. But thes: persons do uot for a
mowent pause to consider how great is the mischief their theory is
calculated to produce. It ascribes arbitrary will to God, and
reduces Man, an intellectual, rational being, to somecthing worse
than a machine; cancelling every inducement to virtne, and even
promoting unmitigated evil. To avoid this mecongruons result; the
tollowers of this theory say that the ordination by God of any
particular act to be done or avoided by man, is not simply becauso
God willed 1t ; but that God’s will has had refervence to the mevits
or demerits of man acquired during his past life, But this
explanation dees not solve the difficulty, and leaves open the
question:—* What was it that induced thie meritorious or other act
in the past lifo; in the life before that; in the one before that
again, and so on indefinitely

The second ground of the theory of Divine intervention in every
act of man is to be fonnd in the fact that one of the words used to
represent the result of past action (7. e., Karma) in the Sanscrit
books, and notably in the Bhagavatgita (XVIIL. 13, &c.) and
Maliabhurata (Annsasana, Chapter V1), quoted above, is Datvawm.
This word taken literally does certainly miean Divive (that which
relates to Deva=God, is Daivan). But this is a technical word ;
and, like all other technical words, has a special significance attached
toit. The Amara Kosa, the universally recognised Sanscrit Lexicon,
classes Daivam synonymously with five other words representing the
result of past action (Karma). The Matsya Purana, which
devotes one entire chapter (the 219th in the Madras Edition and
195th in the Calcatta Edition) to the elucidation of this subject,
defines in the clearest possible language the word Daivam to be
‘“ the result, impression, or effect of one's own actions committed
during his prior existence;” and this definition receives a very
strong support from a series of slokas in the 8th chapter of the
Viyu Purana. 1n numerous other Sanscrit works also, although no
specific definition of the word is given, there is suflicient to esta-
blish the fact that what is meant by Dairam is Kerma, and not a
Divine commaund; e. 4., the Mahabharata, Anusasana Parva, Chapter
VI. 1t must further he noticed that the Aryan bocks ave full of
passages like this :— The man who abandons all desires of tlesh
obtains bliss " Aguin, ““ the man who transcends the qualities
of the body, Lecomes immortal,” and so on (Bhagavatgita, [1. 71

and XIV. 20). 1f the bonds in which the soul is euntangled
were laid by God on purpese, it is utterly impossible that man
could extricate himself therefrom ; whereas expressions like these
are perfectly consistent with tho liypothesis that it was man
who entangled himself in the web, and therefore it is man that
should extricate himself from it. In a word, each man is his own
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preserver or destroyer according as he follows gqodlor e(\lu.l. h'lhe
reason why Datvam happens to be one of the techmeal words ¢ ose‘n
to represent Karma, seems to be to attach the great(?:’tﬁ 1{11{)?‘:2:;;;?
to Karma, showing that it is not merely a human arti f;inal itu.
tion; but that it is one of the Divine Laws which are eme , ¢
that its influence in ruling the destinies of man is supreme.

And the third ground for She popular belfp‘;felr;lltigs D::/ltxelintf:(;

s to be based on passages 1 his 1 — ;
dependentm())(raxar(‘}od.” (Bhagavatgita 1X. 4). It is clear thgttszgl
yassages are intended to proclaim the Divine Supremncy, u i
}t'('nl not to declare that mau,—endowed W'mh organs of sense anc
“ d tocether with a rational faculty, 1s nnt}ung but a toy
e ble finoving a finger or drawing a breath without the specna}l
l'ncaping (c))f God for that purpose. lu order to maintain my posi-
tc'orll;ui‘r(x holding this view, 1 quote tho following verses from the
il?lagavatgita; “ Jivery one 18 'urged to act 13?7' ‘the] qu'glltlestof
Prakriti, which are inherent 1n him” (111, 5). Al.l.le ;;)1 cr}e;z'a~ 33
weither tho power (Kartutya), bor she feels (Il ) Dhens i

icatl uits of ac . s
I applflc;l)t:t?url'ef)’f El\lfe 12;1 « Mankind are led astray by thm.r
oy COUII')SO_;) ot;scured by iguorance, but when that ignorance is
l'eaStOn (flbg the force of reason, their Divine wisdom shiunes forth
i'?:hr(t)}}zz glo{v of the Sun.” (V. 15 and 16). So that‘:‘ mul& shoulfll1
raiso himselfvby bimself? (VI. 5) ;_‘aud }10 sbou](_l . pon ‘er WL,S
d act as he chooses” (XVIL 03‘). Surely, it these 1'mssagl(,
(o d there are volumes of others like these) do not prove the
giut?erty of human will, I do not understand what else t‘};leyll;']ea{lf' N
And lastly, I would quote t.het folllfwmg }I}zlgr:iriltsf t ‘?T“I;(é bie;d(i,
‘hich 1 \ idely koown to Aryan LI o s,
jl‘jllggalt;sedv?()}ée‘t‘fltgf {IS friends, dwell on the same tree. One‘ ;»E
thom cats the sweet fig, while the other, abstaining from it, mtelf}li
looks on—"" (Rig Veda 1. 164—20). Here, the tree reprez;in Sb' N
body ; and the fig means the fruit or result of actions. The bn
l? ty’onsumes the fruit is the iudividual soul, and‘the bird that
its ?ne(r:ely looking on is a symbolical'mauifesmtlon of the suprewe
: er-omn 18 not an actor.
SO1ilrl—nsl:;(?Lygat}llizze(;bo;rtrsatious,I must not for a m(xmellt be under-
stood {L.‘; ignoring the divine supremacy. Far from 1t. Ii]l h(?ld.dtha,z
s is subject to the law of Karma, I hql(l also (1o '1(7 }\01 qu
lj{zllir;hvopanishat) that both man and Karmic ]?L.W, a3 well as f)v'gllly
thingvelée are subject to the Divine }:.\w, which 1s emp%llntilc.muy
called the ’7~ita in the Veda, as representivg the !:uv as wfi‘ m ‘ ?13
‘;:)urce of the lLaw. (L. 123-8, 9; V. 45.7. Vide also zu]t:.'\ ()m
IUpmlishat, Sikshavalli X[I—aud Naha—l}hnrmn', Apnsasana l.l.l \;i
Cb. 47. v. 86.) The enjoyer and the objects of nn]r)y\ment i’l;]ulL'.l"
in the Supreme ; and the ES'npl‘eme is in them all. (Swetaswalira
Upanishat L. 7. Bhagavatgita V1. 29.) o
i would cite the following hymn from the Ihg
Vg(;lac?\lrl}?il:ll?]Osl(l;tslforth the origin and m'va],) of sin in a way wln}(‘f.h'
clo:u'l’y confirms tho above view that man’s lot depends }ou is
own conduct ;— ¢ The causc of sin (Anrita) is not ourselves, but our

position a
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condition (Dhriti). It is that which is intoxication, wrath, gam-
bling, and ignorance. There is a senior in the proximity of the
junior. Evena dream is provocative to sin.” (Rig Veda VII. 86-6).
Liet us try to understand this hymu carefully. Rita means law,
righteousness, justice. It is asked, what is the cause of the soul
acting in a way contrary to this, i. e., Anrita. The soul answers
that this cause is not itself (Nasaswo-daksho); for soul of its own
nature is pure ; —-Nirzana-maya—(Vishnu Parsna VI. 4)) and that
the cause is nothing else but the condition, Dhriti, of the soul : 1. e.
the condition of its beiog connected with the body; for Dhrite
means holding, having, or bearing. The encasement of the soul
in a body with varivus senses creates affections and dislikes,
(Bhagavatgita I1I. 34); and these, in their turn, give rise to
two natures, tho higher (spiritual) and the lower (animal), which
the foregoing hymn rvepresents as the senior and junior living
together in proximity, and each inclining man towards itselt.
“ He who attends to the inclinations of his lower or animal nature
has a concern; from councern proceeds a passion; from passion
anger, and from anger is produced folly ; from folly arises the
loss of memory ; from loss of memory, the loss of reason; and
from loss of reasou, the loss of all I’ (Bhagavatgita 11. 62, &ec.)
Hence the Vedic hymn just quoted cautions a man to be careful
even in the smallest matters, as “even a dream is provocative
to sin.”

This 13 the Law of Karma. 1t is eternal in this that it, Karma,
does not vanish except by its enjoyment by the individual concerned,
now or hereafter, and it is inevitable mmasmuch as no one, not
even the greatest of men, can escape from its influences—(Maha-
Bharata, Anusasana Parva, Ch, VI; Devi Bhagavat IX. 40, 73;
Vishno Puarana I, XVIII. 3 Manu IX. 10).

Such is the force of Karma ; and from this point our Text starts
and proceceds to explain how Karma is eternal and infinite, when
it is viewed in the abstract, with reference to the whole universe and
the great body of maukind generically, and how it is finite, when
viewed with refercuce to men, individually ; how the threads
constituting the Karma are so many living particles, as it were,
aflecting notonly the party immediately concerned but others also ;
how the effects uf Karma can be washed out by individuals, and
so on. I shall divide this Section 11II into several clauses for the
sake of convenience, and discuss the topic embraced by each clause
separately.

(o be continued.)




... LIGHT ON THE PATH.
Wrirren' down by - M: C., Fellow ‘of the Theosophical Socicty,
Yondon, 1885 ; and annotated by I’. Sreenevas Row, Fellow of tho
Theosophical Society, Madras, 1885, TR :

(Continued from page 64.)

Section IIT. Clause I.

AS explained in the Introductory clause, the human existence is
A made np of Karma. It is impossible to coneceive of human
existenco without Karma. This is the result of Nature’s eternal
law of canses and effects, the causes themselves being the effects of
anteccdent causes in an indeterminate succession, forming a circle,
a wheel of life as it werc, rolling on from eternity to eternity. It

4
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is on this account that the Aryans declare that Karma is Nitya
(eternal) ; and our Text propounds the same theory in the follow-
ing words :—

Consider with me that the individual existence is a rope, which
stretches from the infinite to the infinite, and has mo end and no
commencement ; neither is it capable of being broken. This rope is
Jormed of innumerable fine threads, which, lying closely together,
Jorm its thickness.

Briefly said, the above Text means that Space and Time are
infinite ; and that the human existence,~—speaking generically,—
which is spread over such infinite space and infinite time, must be
infinite likewise. Time and space, it must be understood, are not
nihilities nor vacuities. They are the measurements of extension
and duration in the abstract. Space is filled with Ether, and Time
is full of an everlasting succession of events.

The Space is declared to be a form of the Universal soul (Taitereya
Upanishad Siksha Valli, VI—I. &c., &c.); and it is therefore eter-
nal. (Devi Bhagavata, IX—I. 5). It is thus boundless, and no
calculation of its magnitude is possible. But in order to give the
reader something better than this abstract idea, I shall quote the
following verses from the Siddhanta Siromoni, one of the ancient
Aryan works on Astronomy : '

“ The earth and its mountains, the D&vas and Danavas, men and
others, and also the orbits of the constellations and planets ; and
the Liokas (regions) which are arranged ome above the other, are
all included in what has been denominated the Brahmanda (Brah-
ma's egg—the Universe). Some astronomers have asserted the cir-
cumference of the circle of Heaven to be 18,712,069,200,000,000
yojanas (one yojana is nearly 10 wiles) in length. Some say that
this is the length of the Zone which binds the two hemispheres of
Brahmanda. Some Paurontkas hold that this is the length of the
circumference of the Lok&ldka-parvata (mountain), Those, how-
ever, who have had a more perfect mastery of the clear doctrine
of the sphere, have declared that this is the length of that circum-
ference bounding the limits, to which the darkness-dispelling rays
of the sun extend. But whether this be the length of the circum-
ference of the Brahmanda or not, this much is clear to me—that each
planet traverses a distance corresponding to this number of yojanas
in the course of a Kalpa, 7. 6. a day of Brahm4, and that it has been
called the Khalkaksha by the ancients.” (Chapter III, Sections

66 to 69). Upou this subject, one of the Western Philosophers,
Dr. Dick, states that *“ the space which surrounds the utmost limits
of our system, extending in every direction to the nearest fixed
stars, i3 at least forty billions of miles in diameter; and it is
highly probable that every star is surrounded by a space of equal,
or even greater extent.”

While such is the amazing magnitude of our system, our Brah-
manda,we are assured that there are thousands and thousands of
such Brahmanda in existence. (Vishnu Purana IL—VIIL, 27.)

Further, I shall attempt to illustrate the infinitude of space from
another stand point, taking my figures from Professor Dick’s phi-
losophy, Among the bodies impelled with the greatest velocity
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i man art can produce, the ball propelled from a loa
::va},:rcllolnhsl:ands first; a.ng it has foupd by experiments %]'at Eh(ta r:}tlg
of its motion is from 480 to 800 miles in an hour, suh jec t,ho ho
resistance it meets from the air and the attraction of the ea(xi 1
is said that the cannon ball, moving ab such greab fpfe'e wo
require 4,700,000 years ere it could reach the nearest star!

i vht that flows from the sun travels about 1,400,000 times
mc}f':bs{;:]{eftlllygthan the motion of the cannon ball. And i:ppoiﬁg’
that any one is endowed with a power of motion as swilb as1 hab
of light, and that he continues such a rapid course ‘\‘mceasull)g ){) (()) .
1,000,000,000 years, he may then probably approach the su dur ﬂs of
creation ;”” and all that he has surveyed during this long and ¥ pire
flight, would bear no more proportion to the whole'Dlvm(E em}t),t
than the smallest grain of sand tgfes to ;ll t,hledp?rtlcles of matter

iz ined in ten thousand worlds!
of gﬁilfaie st]lzg c?xilfgiity of space that it excoeds al.l bpunds of
human thought, and we are sirply lost in wonder at its immeasu-~

e dthn finite. Thi 1‘ i & form of the
then the Time is equally infinite. is also is ‘
Sugrf:aixe Soul (Vishnu Pu(x!ana, 1.1I.18. Bhagavatgita X{.XSZ,I&S.)
and this too is eternal (Rig Veda I. 164-2. Devi Bhagavata % l—l— tog
To give the reader some idea of the infinitude of time, IIS) a Tl zmde
certain facts taken from the book on Hindu Astronomy above ﬁ l;h<
ed to, and the notes of the learned editor together wit a
n the subject. ) _
Pu';‘?;a;ei?(f;::hoich interveiles between the evolution of the Umlverse
in some form or other, (Srishti), and its dissolution ('Prakrltapliimdaya) ,
when »ll the discrete products of natare (Prakriti) aro W}llb r]z:wlu
into their indiscrete source (Mulaprakriti), constitutes t ;31 (‘{ 0 g
period of 100 yearsof Brahmé's age, as it is allegorically called,an
i the Maha Kalpa.
* IBILC;dea;SO“ of this lonlé life of Brabmad is called Kalpa ; and a
Kalpa is that pottion of time which intervenes between one %lon;
junction of all the planets on the horizon of Lanka, at theI}< lrs ,
point of Aries, and a subsequent similar conjunction. A d:;pa
embraces the reign of fourteen Manus, and their sar;? ies
(intervals) ; each Manu lying between two rs:mdlnes}1 leery
Manw’s rule contains seventy-one Maha Yugas,—each Ma ai .ugg
consists of four Yugas, viz, Krita, Treta, Dwapara, and Kﬁ ij;an
the length of each of these four Yugas is respectively as the num-
bers 4, 3, 2 and 1. . . - ' .
"'he number of sidereal years embraced in the foregoing differen

periods are as follows :— Mortal yeure.
1

360 days of mortals makeé 8 year ... . _
Krita {ﬁlg& containg vee o ié%%,ggg
Treta Yuga contains e ,3(5;’000
Dwapara Yuga contains . 364,000
Kali Yuga contains . e ,
The total of the said four Yugas constitute a 4,390,000
aha Yuga ... ,320,
M Sevent,;-one of such Maha Yugas form the 506,720,000
period of the reign of one Manu ' Voo ,720,
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f’lélgxi ;(;i;}n c;ﬁ 14 Manns bmbraces the duration
ot 99+ Maha Yugas, which is equal to .., . 4

~Add Sandhis, i, e, intervals between the reigr; 294,060,000
, of each Manu; which amount to 6 Maha Yugas
“ eqnal to ' :

tee cen e e e 5 y:
ii ‘The total of these reigns and interregnums of - 26:920,000
:4t Manlgs,l 13 1,000 Maha Yugas, which consti-
ute 8_Kalpa, i. e, one day of Brahma,—equal to 4,3
] As Bml}ma’s night i3 of équal durntio?n, one . 420,000,000
du‘y npd night of Brahma will contain.., v o 8,640,000,000
- B .3(;0 of snchlduye snd nights make one year of R
rabma, equal to .., :
100 of such years constituté the whole péri(;(.i. 110,400,000,000
of Brahina’s age 1. e., Maha Kalpa .., .. 811,0£0,000,000,000

: ;l‘lmt t.hesief' figures are not faneifol,
astronomical facts, has been demonstrated by M i

tron Acts, 4 mon: r. Davis, in a
esiay in the Asiatic Reseaj‘dhes; and this rec'eiv{zs further corroborz:
%on from the geologlcal_mVestigations and caléulations made by
Dr. Hunt, formerly President of the Anthropological Society, and
also in some respects from the researches made by Professor Hlixley.

__-Great as the period of the Maha Kalp: ;

ﬂ;ab thousands and thousands of milliog:s i;e;]t:lf (}I[bae;zaw%zlle: S Sllll o
passed, am.i as many more are yet to ome. (Vide Bm/hma,—p Vz;ivaTtrS
and  Bhavishyre Puranas;  and Uingd Purana, ch 171, verse
107, &c.) and this in plain language menns that the Time past is
infinite and the Time to come is equally infinite. The Univgse is

formed, dissolved, and reprod d, i i i ‘e3si
ameasoire \’TIII_ 191)),. uced, in an lndeﬁermlnate succession

. Some people consider all such speculation i

the Infinite cannot become the ]Iégitimate Sotbc;'el()zg ‘f)l;tlxlzg:ml’):cg'g:?
Bclousness, since man’s senses, which alone form the a;renue to
the wh_o]e domain pf homan consciousness, mever come into con-
tact with the 'Inﬁmte. But this objection is utterly invalid ; for
as 18 very forcibly shown by Professor Max Miiller ‘in his Hibbert
Liectures, 1t 1s very clear that with every finite perception there
1s a concomitant perception of the Infinite ; whenever er)e try to fix
a pomt in space or time, we feel that we are utterly unableyto fix
16 10 such a manner as to exclude the possibility of a point be ond
that. 1In fact, our very idea of limit implies an idea of a be {)nd
and thus forces the idea of the Infinite upon us. And, as g'u' as
mere distance or extension is concerned, it is difficult to den (th'l:f;
the eye, by the very act by which it apprehends the finite ZL r(e—
hends also the Infinite, The more we advance, the wider prI())ws
our horl?on; but there can be no horizon to (;ur senses fnless
as standing between this visible and finite on one side, and th
mx'rl]‘shllllyleﬂimq 1f§1ﬁpite on the other, ’ )

8 the infinite is implied in the manifestat;

suous knowledge ; and we arrive at the iden :fl té(l)lr; izfﬁ?llilg 0(‘)?5 S’?n-
and time. - If this be so, the infinity of human existenge 1s ps(:iet"
evident, for mankind, composed of eternal soul and eternal 'u'ticlées
of matter, and abiding on the surface of infinite space :;n(li)‘durinl
3nﬁfn_te time, cannot but be infinite itself, True the ex,istence of H
md1y1dun1 A or B cannot be said to be inﬁnito,’ns the embodime?lltl;
of his soul began at a certain period and will terminate at another

but are founded upon
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period, But A or B is not the only human being in the universe.
‘I'here are millions of millions of beings like him ; and each one of
them is born; he dies, and is again born in thousands of suc-
cessions,—contracting affinities which bind one to another in various
ways during such innumerable existences ; so that the lot of one
embodied soul may fairly be said to be cast with all those similarly
embodied ; and the good or evil of the individial unit becomes the
good or-evil of the world as a whole. Hence the Karma of one is
inextricably interwoven with the Karma of all. Man’s enjoyment
or suffering have reference not only to his oun Karnma (Rig Veda
1. 162-22 and VI. 74-3) ; but also to the Karma of his forefathers,
(Rig Veda VII. 86-5); and even to the Karma of others (Rig
Veda VII. 52-2). ST

In this sense; taking mankind generically, the human institution
is overlasting and infinits, and its Karma i§ equally so; for we
cannot conceive of human existence without Karma, and it cannot
break. It may be dissolved at certain Pralayas, but it is again
revived at the next evolution, the seed being ever present. * The
creatures,” says the Vayu Purana, “ who at the close of the
preceding kalpa had been driven by the mundane conflagra-
tion to the Janoloka, now form the sced for the new creation’’—
(VIII. 23, &c.); and thig is true nob only of the souls, but also
of the résult of their past Karma. * The seeds of Karma generate
other seeds, and others again succeeding, and they bear fruits
good or evil according ns the seeds are good or evil,” (Maha
Bharata Anusasane Parvam. Ch, VI). '

But at the same time it must be remarked that thé result of
human existence is not the work of a day or even a cycle. It is
the aggregate sum of actions committed during innumerable previous
existences. Hach action may in itself be as slight as can be con-
ceived, like the minutest filaments of cotton,—such that hundreds of
them may be blown away by one single breath ; and yet, as similar
filaments when closely packed and twisted together form a rope, so
heavy and strong that it can be used to pull elephants and even
huge ships with, so the articles of man’s Karina, however trivial
each one of them may be in itself, would yet by the natural process
of aceretion, combine themselves ¢losely, and form a formidable
Pasa, (rope) to pull the man with, 4, e, to influence his conduct for
good or evil.

This illustration of Karma-pasa, (rope of karma)—by means of
the cotton rope occurs beautifully in the Vishnu Purana (VI: V. 53)
and in the Hitopadesa. Hence it is a comwon saying among
the Aryans that man is karama-baddha (bound by karma).

Now the Treatise proceeds to explain the nature and eharacter of
the threads of Karma. ’

Clause II.

These threads are colourless, are perfect in fheir qualities of
straightness, strength and levelness, This rope, passing as it does
through all places, suffers strange accidents. Very often a thread is
caught and becomes attached, or perhaps is only wiolently pulled
away from its even way. Then for a great time it is disordered,
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and it disorders the whole, Sometimes one 1s stained with dirt or
with colour ; and not only does the stain run on Jurther than the
8pot of contact, but it discolours other of the threads,

becoming stained with colony and dirt when it is used for different
purposes, needs no explanation, as it is within the experience
of every person in daily life, Now the application of this illustra-
tion to human existence shows that the soul is itself pure, but that
it becomes impure and stained with colour when it is encased in a
body, indulging in appetites and desires incidental to such embodi-
ment, during the innumerable migrations which the soul under-
oes. - ‘ ’ :

8 The Soul is in its nature, nirvinamaya, pure, (Vishnu Purana
VI. 4; and VI. 7) 5 and the particles of Prakriti (matter), the
aggregation of which: in g gross form constitutes - the body, the
habitation of the soul, are also pure, (Mahabharata Vana Parva,
SL 12619) ; for the primary particles of matter called the Tan.
matras have no qualities such as those which would affect the
soul. - (Vishnu Purana I. 37.) But Prakriti (matter), in its mani-
fested and differentiated condition, that is, when it ig moulded into
shapes and forms, becomes by some mysterious natural process,
invested with three principal (gunas) qualities, viz :—the Satwa
guna, Rajo-guna, and Tama-guna. (Devi Bhagavata. III, VIII.
4, &c.) . The Satwa guna, because of itg purity, is clear
and free from defect, and entwineth the Purusha (soul) with
sweet and pleasant consequences (Bhagavatgita XIV. 6) “The
Rajo guna is of a passionate mnature, arising from the effocts
of worldly thirst, and invests the Purusha with the conse-
quences proceeding from action. (Ibid, 7.) And the Tama guna
is the offspring of darkness, and is the confounder of all the
facalties of the mind, and it imprisoneth the Purusha with
intoxication, sloth and idleness”—(Ibid, 8). - These qualities are
capable of binding Purusha, and of bending him towards one
another (Ibid, 6, 7, 8.) So that, the Purusha, who resides in the
Prakriti, (7. e., the soul enveloped in a body), partakes of the
qualities thns proceeding from Prakriti; and the consequences
arising from those qualities are the causes which operate in the
‘birth of Purusha and determine whether it is to bein a good body
or evil” (Ibid, XITI. 92), How pure souls are thus capable of becom,.
ing impure is fully described in the Vayu Purana and in the Maha-
Bharata, Vana Parava, 81.12619; and also in the Vishnu Purana,
which latter being more clear than other, I quote it in full ;

“The individual soul is of jtg own nature pure and composed
of nirvanamaya, and wisdom, The properties of pain, ignorance,
and impurity are thoge of Prakriti and not of the soul, There is
no aftinity between fire and water; but when the latter is
placed over the former in g caldron, it bubbles and boils, and
exhibits properties of fire. In like manner, when the soul is
associated with Nature, it is vitiated by egotism (Ahamkara) and
the rest; and assumes the qualities of grosser Nature, although
essentially distinct from them and incorruptible, * * *
The ill-judging embodied being, bewildered by the darkness of
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fascination, situated in a bﬁdy coir(liposed.bt;fSg;’reitsze]nl};gib:;dlssﬁg
asserts ‘ This is 1’ But who would ascri ncvidun ity
i i is distinct from the ether, air, fire, ,
to a body in which the soul is distinct > ether, aip, l1Te, water,
th of which that bodyis composed ? What |
?1;1; :::ign(; to disembodied spirit c;l)rporal frqltu?fl;v,, O%E;:t?;elzﬁi
the like, that it should say "‘T ese are mine b
:Et(;lert:inls the idea of propert} 1:;) sz()ins O(Ii _%r?a,n(hs;):sherl;e%(:;tfi: ncl):'
—after the spirit has abandoned i :
;lé:sb%gg, thi purposep of bodily fl‘llltlolil,' and l'zh_e I(:(()):hsie;qguegzz
i ; hat their result is
f such acts is another body ; s0 the
go:flilgemenb to bodily existeélc'e.;h(vh;lsh?q %;?;:hzg.fzgm o ther
The same idea is conveyed in tho Maitri : : e
int, i :—*“The five rudiments (Tanmatra
stand point, in these words : , udir  (Tanmatras)
lled by the name ‘element;” next, :a‘ ve g s,
a("Mea}?g-behuta}s,) are algo called by the name eler.nents ,’_ and :2:
aggregation of these is called the Body, Sarira ;—(:3.l gS, .
S%%sh%na Sarira composed of Tanmabxia,s, ?nd_ tt}}x;? %z}éy?“:{]\;g,
hich verily rules in this
made of gross elements.) That w nt iy iscalle
i Thus the soul’s immortal nature,
the elemental soul (Bhfitatma). s ‘
ich in 1 i f water on a lotus leaf, becomes
which in itself is as a drop of w pocomes
i iti 1 elements of nature (Prakriti );
assailed by the qualities of the saic nts o ro (Fralriti );
i i t suffers bewilderment ; and from
and from being thus assailed, i 3 and f its
i i d Bhagavanta, who is within on .
bewilderment 1t sees not the Lor is ne's
ili the stream of qualities, uncertai
self. Borne along by aud sailing on of ualities, yeertain
table, bereft of true knowledge; fn [ ; and
?n? rrllmsiba becomes subject to selfishness (Abhiména). "lh}ﬂ(l;
ing Osu::h thoughts as ¢I’,.¢he,” ¢this is mine,’ and so on, it bin .‘E
;?sgt;lf by itself, as a bird with a snare. - Entang]e_zd in the fruits o
its own actions, it obtains honourable, or mean births ; its 'cogllrse
3b:comes upwa;d or downward ; and it wanders about assailed by

various pairs” (such as pleasure and pain ; cold and heat, &c.)

itri ishat ITI. 2. . .
(MTa‘;f;; [gfa;snih?mb the So)ul, pure at first, becomes subject to desir-

' i j i iment in the mortal coils
epulsive objects after its embodiment in t| :
?gfaiagg;ap%panishgt VIIIL XIL I); but as tl]]és .xgll.sery-lts bl(;(;ls]ig}'}ll:

i ted by himself, it is quite p
about by the line of conduct adopt 3 Tolloning e e oy
for him to obtain bliss by choosing and fo g fho best path
i is pilgri the soul is the lord of life; ag_th
during his pilgrimage. For . ] jbas_ tho
i i land restrain the passions
choice of actions; and can contro ) ]  inci-
i i t, if he only wishes to do
dental to his physical embodiment, ly wishos to do g0
‘“ He is the chooser between tln:ee roads ( ,
:ianr%s:lg‘l{nowleedge) ; and his success or fallur‘e}d%)emi.{; n({)o‘?v‘:}fl:::
? (Swetaswatara Upanisha_t 7). And “
:ga‘dscﬁlel %};Zoss:i)assegd the three qualities which are existent in thg
bo?i then it is delivered from birth and death, and old.age;{ir{r
pa,iny-’ and drinks the water of immortality.”—(Bhagavatgita .
b
20}!’.rom the foregoing observations, the reader will perceive tt}]:at;
the threads of human existence were (_)ngmally pure ; it?[{,
became impure by subsequent contiammxglinsh; and}:g 1;253281{
ain their original purity. But how, ms ,
f:x:aﬁle:llligo crgfsmi]sr;cnb with the teachings of the preceding clause,
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which are to tho effect that the Karma of mankind js ‘Infinite,
without beginning or end, and can never bréak. That both
these propositions are in perfect: harmony with edch othey will
be evident if the reader will be pleased to go over the observations
made in the Preceding clause once more.” There he will find that
human’ existence and Karma are spoken of as infinite only ‘whon
they are viewed with reference to mankind, gemerically, as a whols
and not in respect of qn wdividual unit viewed singly by himbelf. So
that it is quite proper to say that the Karma of each person began
with his encasement in the body, and would terminate with hig
disseverance from it and from all jts concerns. If this were not 80y
1t would be idle to speak of one’s attaining purity and emancipation
(Moksha), the ultimate end and purpose of every individual soul, '
But ‘the reader may fairly demand an explanation as o how
Karma, that is, one’s own action, inactive and ineffactive as it
seems to be,—is capable of producing such results as wonld affect
him favourably or prejudicially during this life and in the future,
The solution of this difficulty forms the subject of the following
clauge.: ' - e v ' o o

" (To be continuied.) ;
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L " Section I1L. Clause ITI.
- And remember that the threads are living—are Like electric twiyes
fric o2,

F] 12(173 (Inlve g 7 . ’ ) & n 1
more, ar € lu 43 rng nerves 110“’ ar tﬂen m Sﬁ } ¢ ?tala t} a
: / 3 {1 t ] y

d’ ag llil)ry, ! 1)8 C"??L7)th’blcated ! o :

A S :ll:gavgn] in tlho ];l'ecedi(;)g clause, the threads of human exi%ten;e
1 colourless and pure in their origin b liablo '
come coloured and impure, when a s 1od amny by hie s
) ‘ ' man i3 led away by hi 2
and desires, Ths colour of ,'Lthre i i Lo of commnion
rid d . f ad is of itself capable of i
ting its stain to the individuals wh it amel bo othors mpy Dica~
_ _ o th o caused it and to others wh
Ibo contact with it; but if it ha wred Shrene
' vith | ppens that the coloured thy
are mot 1nactive, ineffective parvticles of roads
: ! ifecti tter, but are like liv;
and effective electric wires, th ho rasalt’ ir communty
] ) en the result of the; i
cation to us ‘and others n;usf i “more serionn A
: ] St necessarily be more ser;
ptece of charcoal stuins gur fingers, bug I)E it be aelissr;g;?. thl;
2

sophical Society,
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stain would be accompanied with pain and enncomitant evil—so it
is with Karma. The threads which torm the rope of Karina (Karma
pasa), being as effective as a living electric wire, their effect, when
communicated to the individnals, must certainly be to affect them
either for good or evil, according to the nature of the caute which
produced that efiect.

But in order to be able to realize this great idea, the reader shenld
clearly understand how human action is originated, and what
follows after the action is performed. Let him remember that
desires are the springs of action ; one of the essential conditions of
an action is a Will; and the ¢xertion of the Will stira up the nervo-
vital force which is within us, This force thereupon acts npon the
nerves ; perves contract the muscles ;5 and the muscles produce the
neceseary movements, resulting in the performance of the action
intended. But the influence of this vital force, when once roused
by the Will, does not cease upon the completion of the action. Being
an offspring, as it were, of the hnman Will, and consequently, semi-
mielligent and electric in its effects, this vital force flows out of the
body as a material emanation, in the form of what we may eall Aura,
endowed with sound, colour and odour ; and spreada itself in the
ethereal space, making impressions and radiating the character of
the will upon all surrounding objects, animate and inanimate ;
and then reflects back upon the very individual from whom it first
emanated, under the well known mechanical law of action aud re-
action ; either for good or evil, according as the will which rouses
the Aura was iu itself good or evil, This in brief is the philosnphy
of Karma ; and a great Oriental Adept has described thisin
lucid and forcible language thus :—

¢ Livery thonght of man, upon being evolved, passes into the inner
world and becomes an active entity by associating itself—coalescing
we might term it—with an elemental —that is to say, with one of
the semi-intelligent forces of the Kingdoms. It survives asan
active intelligence—a creation of the mind's begetting—for a
longer or shorter period proportionate to the original intensity
of the cerebral action which generated it, Thus, a good thonght
is perpetuated as an active, beneficent power; an evil one, asa
maleficent demon.  And so man is continnally peopling his current
in space with a world of his own, crowded with the oftspring of his
fancies, desires, impulses and passions; & current which reacts
upon any sensitive or nervous organization that comes into contact
with 1t, in proportion to its dynamicintensity, 'The Puddhist calls
this his ¢ Skandha; the Hindu gives it the name of ‘Karma,” The
Adept evolves these shapes consciously ;other men throw them off un-
consciously.”

In the following pages I shall endeavour to explain and prove
seriatim each of the propositinng above put forward ; and I beg
the reader will be pleased to follow me step by step patiently.

To begin with the origin of human action. The motive powers
of man’s conscious nature which give impulse and energy to
human activity and set him in motion internally and externally,
are what are called Desires ; which incluce blind impuolses, such
#s various kinds of appetites, as well as impulses accompanied

6
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b . .
m);knzwledgfz and_intention ; in fact ever

bp o action. Desires are thus the s
action js the exertion or exerc ‘

or external, and includes not
buh also the inmost thought.
One of the essential condition

y impulse which urges
' prings of action, and
ise of the faculties of man, inferrml
only an overt act or uttered speech,

s Wil Tt ] sff)r the performance of an acti
L. It is the Will that determines the action, and itoth'(::e;)crt:)i:

the caus
th idiou:ge ifoK]z(era. In the absence of Will, as in the case of infants
or ¢ ma,n’s X arma is g_renerategl, as the caunse does not exist. So
countability for his actions commences with the 'VVikH
3

irrespecti issi
pective of the commission of the action or otherwise. If the

Will be followed by a corresponding overt act or speech, then his

action would be doubly meritori ici
N > ; 1 ous or vicious ac ing
Af()l]tg:vzgri;i q(;l(;b(}z{ty of the Will itself; and if the 'V({;)iﬁhgg flzttl;g
Will aloney P or.word, _ther} he shall have his deserts for the
2 wory o ;tgelfm Joro conscientie, a mere will to do an act or speak
Trons Gps tl]'“f:(t)lmmendablle or blameable as the case may lc;e
Wil mitnos b ‘;i the I\Iql'allsb differs from the Jurist. A vicious;
N mm‘;libcxguli act1s no offence in the eye of the Public Law
reas ! lm\;b iy axes cognizance of both, separately and jointl ,
oe, bhe | but,a kes 1:)otlce of what it callsan “attempt” to comm)i't;
hegond th;’;t {‘az at ttit’npb implies more than mere will ; it is a stage
e i cts,” says a lawyer, ¢ immediately and necessarily
g ot With 1;3 clommlssmn of the offence and which constitute
the ooaLasio: h(i) dt 1‘e(§)ffence', not being completed only because
as by seizore b t,[}]1 ered by circumstances indepeudent of his will
oy se atbelnyt fapohce, &c., are attempts.”  So that it is cleax,'
ory 1o the fuqﬁl]s one of a series of small actions neces-
) o the I nr;lerllb of a great one. It may be asked whether
g whathor (.m Ojf ook to Wlll as the criterion for ascertain-
18 whepher Lawo dence cc.)mn}ltted was intentional or otherwise.
Aetrs mom fuct oes 'tl'ns; indeed the maxim of the Jurist is,
Lo constit,ute' .‘;'tem, nisy mens  sit rea. (The action itself doe;
fon constitut }gm unless it is done with a guilty intention.) But
w riiscover t])e %ﬁiarked'bhab the means which the Jurist employs
fo uscove Alte ill, _the m.ten_lal niotive, are confessedly en:tcrna?-
Ty yiz’n terc-l alemtm'wra indicant inferiora secreta (external acts’
meion demonstmt 1secrets) ;5 and ?egards only such intentions
phciel overrt'n e; by outward actions ; and assumes jurisdiction
pinsh an over act or against an intention manifested by an overt
'enc’ed o O.verts;eégard of the.antecedent, latent will which influ-
poc the overt s c. . gl}rely this mode of procedure is not calculated
It it the 'tl » and 1t may and docs very often tend to eliminato
by parading s dcent, aues wih® st oo nd thoughts
2y par: 1 1th simulated candour, and -
arranging matters in the manner best suited to preve ’tho posst
: gxlllllibfh::n eﬂ(i ousing suspicion in the shrewdest }I)')eop}el.lt t%ﬁepgii‘;
consgjunnna,t a} mau 18 the g_l‘eater.' is the chance of his proving a
consunme Se p};ut, unless his enlightenment has extended to tho
yeglons of piritual purity. But the Jurist is powerless in dealing
yuh su cases.  Wherevor the Public Law is severed from
spiritual matters, there necessarily arises an inaurmountal}le bm‘rier;
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which confines the Jurist within narrow limits in point of timeand
scope of inquiry. Nay, itis not, in such a state of things, possible for
a Pablic I'ribunal to devote the unlimited time and energy necessary
for the divulgence of every immoral ach committed within tho
realm. So that his motto has been, ne lites immortales essent dum
litigantes mortales sunt ; (Let not the strife be immortal while
those who strive are mortal) ; but the reign of psychology begins
at this very point ; it deals with the immortal portion of man princi-
pally ; and its functions nre neither restricted by time nor by any
other consideration. It takes cognizance of every action, whether
trivial or grave, whether still in the bud, in the mere conception
of the individual, or an accomplished fact, aud deals out retributive
justice, whether the process takes days, centuries or even cycles.
Heonee it is an essential condition of the lnw of Karma that we
ghould dive deep into the human heart, and examine the charac~
ter of the will in every actiou, ontward or inward. The in-
finence of the will is the cerebral influence, that 1s, the inflnence
of nerves, or rather the pairs of nerves, emerging from the brain,
such as optic merves, auditory merves, olfactory nerves. This
influence of the will, when exerted, stimnlates the vital force which
pervades the brain and the merves; travels to every part of the
human system with the speed of lightuing, and causes a vibra-
tion of the nerves. Then the nerves, acting through the inter-
position of the spinal cord, the main trunk of the nerves
distributed to all parts of the body excopt the brain,
contract the muscles. And lastly, the muscles produce the move-~
ment of such part of the body as may be necessary for the perform-
ance of the action contemplated by the will. In other words, the
vital force, agitated by the Will, flows out, and results in
an action, external or internal ; for it must be remembered that
¢« besides the mechanical effects produced by our outward actions,
there is also an electric influence exerted and propagated by almost
every muscular eftort, every chemical change, within us, and every
variation in the state of health or vigour, and especially by every
mental effort ; for no thonght can arise in the mind, which does
not alter the psychological, chemical, and electric condition of the
brain, and consequently of the whole system. 'I'he stronger the
emotion, the greater the change; so that great mental efforts
and great exertions of the will bring about important moral
effects. 1f the nction is an overt one, a8 when we raise the hand or
utter a word, the action of the vital force is mechanical, but if it is
an internal action, as when we do not proceed beyond evolving a
thought, then the effect is electrical ; and consequently the result
in the first case is more palpable than in the second ; but in eithor
case it is the vital force that has produced the result ; and the
question arises whether there exists such a thing in the human con-
stitution as the vital force of which we are speaking.

This subject belongs to the department of Occult science, which
from timo immemorial has been the peculiar possession of tha
sacerdotal section of the Aryans ; and «“into the knowledge of which
¢ Moses was initisted at Heliopolis (in Fgypt) where he was
¢ educated, and Jesus among the Hsscnian priests of Bgypt ov
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¢ Judea ; and by which these great reformers, particularly the latter,

“ wrought many of the miracles mentioned in the Scripture,” as
stated by Dr. Williams, a Professor of Psychological science in
Kugland, upon the authority of Rebold. These ancient ocecultists
designated the vital force under the name of regemerating Fire,
which the Sanscritists eall 7%éjas.

T4)as is another name for Agni, who is the source of all that
gives light and heat. o that there are different species of Agni,
(fire); but “ whatever other fires there may be, they are but the
ramifications of Agni, the immortal” (Rig Veda I. 59.1.) The
primary division of Agni is threefold. “ Agni,” says the Vishnu
Puarana, “ has three sons, Suchi, Pavamina, and Pavaka,” (L. x.).
Suchi means the Savra, or Solar fire ; Pavamana means Nirmathana,
fire produced by friction, as the friction of two pieces of wood ;
and Pavaka means the vaidyute or fire of the firmament, i. e. the
fire of the lightning, or electric fire.

The sources of these three fires, I may observe in passing,
constitute the three principal deities spoken of in the Veda
namely, Surya, the sun, representing the solar fire ; Indra (and some-
times, Vayu) the rain-producing deity, representing the fire of the
firmament ; and Agni, representingthe terrestrial fire, the fire produc-
ed by friction (Nirukta VII, 4); and all these three, be it remembered,
are merely the ramifications of one Agni; which in its turn is an
emanation from the Supreme One, as the teader will find from the

allegorical description given of Agni as being the mouth-born
son of Brahma, in the Vishnu purana.

Now, each of the triple forms of Agni has numerous sub-
divisions. The solar fire is distingniched by several divisions
according to the nature of the rays emitted by the great luminary.

The terrestiial five, 1. e., friction fire, is called by various names,
according to the purposes to which it is applied, e. g., the
Ahvanika, the fire into which the sacrificial oblations are poured ; the
Garhapatya, the household fire, and so on. And the fire of the fir-
mawent has various names with reference to its funetions outside
the man, and inside ; as, for instance, the function of digesting food,
&c—(See Prasna Upanishat ILL. 5; Mundaka Upanishat L II. 4—
Also Sri Bhagavat 1V, 1—61 and Vayu Purana); and the

name given to that form of the fire of the firmament, which is
mn the body of human beings, is Vaiswdnara. (Rig Veda I.
69—2) : from the roots Viswa (all) end nara (man);: e., the ele-
mienb residing in all men. (See also Bhagavat Gita XV. 14) It is
thiy Vaiswanara fire which concerns us the most in connection with
the subject of these annotations. Being the electric fire located in
the human body, its functions are very important; indeed it is said
to be “the navel of men, supporting them like a deeply planted
pillar.”  (Rig Veda I. b9—1.); 4. e., it supports man as a pillar
supports a house. The mystical circle aboit the navel in the
human body, which is the prop and support of the whole
human body, is called Mulddhdra ; and the éphere of Vaiswana fire
which is just about the navel is called Agni mandale, ¢ fanned by
the air of the breath’” and so on, as beautifully described in the
Maitri Upanishat (VII. 11), and other esoteric works. ’

fire,
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1t is to be remarked bere that the same Vaidyutba (or ﬁ]rm:;r::ntlz:.fl{)’
iswanav .ugtning  hum:
‘sh. in the forin of Vaiswanava, su i
as aggl\;g ’described, also supports the whole . Ulgtlvveellssj? tfl(l);
; it to be equaily the propand m £t
the Vfda{R‘iie?{]%ergi 1. 59—2). ’1‘(}1:“, which is abroad in the umv}en 50
;:'1;161;12{!,0‘15 to elec,t,,-ici;y,' magnetisn, light, hiaatt,h&tc., ﬁsiéhlosig
4 by physical science ; and thab Whic! .
?eml’l's .:I‘G bl;iﬂ[?;:'sg:o what r}na?;r be called theanimal maguetism ;
lt[;‘ belfz)ln gq to the vital and spiritual portions of man, t.}\e m_l?“ltocoszglbr:;
l d 1s %;on only endowed with all the gualities of gcc‘hrntu”y(,y c(;
i::ilicl‘l the macrocosm possesses, but is also replete wflthhm' ed'|?i?]n1n1
guch as may be communicated to it by - the will of the mdmdus

it fr i time. .
Wh’f‘]ﬁ:d‘;ierselt f:lzn(;{:dtmttﬁeto Vaidyuta (electric), or Val'swuann;lr;v.
(residing in all men) ¢ is for obvious reasons cali:}d ngrz:wbegi“,;
fire of the body, and is the vital force above spo (le'n 0 gon &é’,
influenced by the will, and so producing muscu ?‘r :‘éc -'.n;., c.
«« The Will,” says the Maitri Upanishat, “ stirs up the Surwra «g]

fir ef the’bod ) ; then the fire agitates the Maruta (wind) n]\ Llle
Doy 1 tly Jwind passing through the heart, produces
sy 8?“:’ Vﬁl' —11). This fire, this vital force, I propose to
smlllng, tﬁ name .of Téjas, which, besides meaning Agpl (tn'e? as
C% J t'mt(:’d means al-o light, heat, power, nrduur,. Epirit, envflgly,
?) ((iVi"G Svi( '611; and so on, exactly representing the furlch;).n;i 0 t"ig
eloectryic ﬁ%e d;velling in the htl'nlm’nf btcl)cly.wf\é:dh;l:,e; l&é;ifelrsl 1t([)mt1|e
vhi i geientists of th :
ngxcn};tisi)or:geof Tll)?se n'}l' 8jas is Aura, which Webster deﬁns:dto. :r(z
“ any subtle invisible fluid, suppos’?d to %ow fxoms iz:l sugt;{ir’]ing
efluvium, emanation, or exhalation, &c. ts pm:]rer ] exténsively
mon, bodily snd epiritualy, 420 S B0C o thonigbts of orbers
exercised by the Aryan occu L , o s o or
and transmitting their own to then}, ot however g B e
i i e sick, and showering blessings, and vario
;I:I?p:)I;eg?ahII;%;ehd this, Téjas is a,hgreat pow?:}:n t}ée‘avi:r’;'d:vg: 3::
Aryan sages. Brahma-'l.‘elz)s is the powgre;‘)e“,‘i:(rpto S
motto of the great Rishi Viswamitra. | g to ! t et
i i o is endowed with colours and souncs,
ity l?m(z)t;‘l::;)anl (Xdl:;‘:t] ms;\syse to one of his correspnnd('ants,——t ‘tl}ilf);:;
gcl;?:lld you make yonrself understood by; comm:a,nd' in 5?:}1"“‘; :ro
gemi-intelligent forces, whose means of qommummtm;lz ¥ ¢ in‘cor_
not through spoken words, but tht;otuhghb gou;ldsF::Jr:‘dH;}gno(;lr]ight o
relation between the vibrations of thoe wo or eot! t’;lli 1 an
are main factors in forming those grades ol intet gences,
:l?}):l;rb:; ;‘Zf whose very egistezﬁety:;l '};E}L‘ve ;oofcggjjst:rn ;- (ilcy
; , agsure my readers that the theor s,
ﬁr??\?‘, ;gs;;flizgnetisrfx, aod of its emanation in thfe fo:'lmdo(’an:::;
is neither fanciful nor novel. Itisa stern rea,ht)y, oun OW'llia%nq
loBf experience. Search where we mny,’ “Sﬁy'zklnf)?:fsg(égd a;d omy
« this force (magnetism) has been nmversa y ackn nd used
' i iona s and so far from this being but & sc ’
byq:élrs:b?: gtr\‘j(}w;sa:;?en:léublo roputation.of heing vory old a(ﬂlha;:i‘:g;
Z&;od thg, test of ages; jndeed, we maintain that it is the o
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science extaut, and that nothing was practised as a seience prior to
it.” Magnetism as such, then, was the keystone of medicine, or the
secret of the physician, and it was the pillar of religion, or
the pow:r of the priest. 1t may be interesting to some of us to
know that medicine and her sister the church can pre-eminently
claim the greatest antigunity as ‘ professions ” (i. e., the former
concerning the body and the latter concerning the spirit). And
even in the present age, despite the sceptical notions here and thers
prevailing,—we see the great strides which this sublime science
has made; and its reality and importance are being recognised by
numerous modern scientists of eminence. I beg to vefer my readers
especially to the works of Professor Williams above mentioned ; to
the book of Baron Reichenbach, translated into English by Mr.
William Gregory, late professor of Chemistry in the University of
Edinburgh ; to the Treatise on Light and Colour by Mr. Kdwin
D. Babbir of New York, and lastly to the numerous quotations in
. the book on the science and art of Organic Magnetism, by Miss
Chandos Leigh Hunt of London. All these writers, be it remem-
bered, have founded their works upon their own personal researches,
observations and experiments, and upon the tostimeny of hundreds
of other persons, some of whose names and addresses have been
given in full,

These Western authors call the Téjas by various names, such as
Odyle, Odyle force, Od, Odic force, animal magnetism, animal
electricity, Mesmerism, Aura, Magnetic Aura, and so on. One of
them, Professor Williams, describes it in these words :—The aura
which pervades the brain and nervous system, though electrical in
its nature, is something wmore than mere electricity ; hence, for
want of a better name, it is frequently called animal magnetism
or animal electricity, in distinction to terrestial magnetism or
electricity. The former appears to be charged with an intelligence,
80 to speak ; a spiritual essence characteristic of itself and clearly
distinguished from the latter. Water may be charged with elec-
tricity ; and but one result can be obtained from it. However,
if animal electricilty be used the water partakes of whatever
therapeutio virtue the operator desired at the time he charged
it.”

Another writer, Miss Huunt, thus speaks of the powers and
properties of Magnetic Aura :— ‘

* I will now refer to it as it is expressed in name...... A thought
makes this emanation active. It Hows from the eyes, fingers, toes,
and the ends of the hair. 1t can, by art, be rendered entirely
subservient to the human Will, and can be compelled to travel in
any direction ; how far, is unknown. We might correctly term it
¢lastic in its nature. It carries with it any desired influence,
affecting sensitives at a distance as powerfully as though they were
in the same room and under the immediate influence of the one
who is directing it. It is called animal magnetism......and it can
bo directed for curing mental, moral and physical diseases,
producing refreshing sleep ; rendering the body insensible to pain ;
developing spirifual gifts; artificially causing the phenomena of
sompambulism ; cultivating plants and fruits ; taming animals, &c.”
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It is owing to the extreme minuteness of the particles of mattor
that we are not generally able to see them as they issne from
bodies ; but it is certain that they do exist, and continue to flow, as
the natural result of the constitution of organic bodies, animate or
Inanimate. ‘As the constituents of thiose bodies are particles
of matter held together by the operation of certain laws of
nature, so there are other laws of nature under which particles tend
to separate, and complex bodies are resolved into their prime con-
suituents.” Besides the grear dissolution called the Naimeuttika-
pralaya (occasional dissolution) which occurs at the end of each
day of Bralima (Kalpa), when the organic bodies are destroyed, but
their substance remains intact; and the still greater dissolution, the
maka-pralaya or Prikrita-pralaya (great elemental dissolntion),
which occuts at the end of a handred years of Bralima (Maha-
Kalpa), when not only the organic bodies, but even their
substance,—in fact the whole universe—is resolved into tho
original source, Mila-prakriti ; there is n third dissolution, called
the nitya-pralaya (constant dissolntion), which is taking placy
incessantly and without the slightest  intermission, in respect of all
orgaric bodies, in the course of their various stages of growth and
decay. Sri Bhigavata Purana speaks of this constant dissolution
in these words:—“The various conditions of beings, subject
to change, are occasioned by that constant dissolution of life
which is being rapidly preduced by the restless stream of time,
perpetually taking erzerything away.” (XI1, V.) Indeed, nothing
in the universe remains the same, without undergoing somoe
change or other, during even the rshortest twinkling of an eye.
Our inability to perceive this fact, while partly due to the very
subtle nature of the change, is principally the consequence of
our ignorance and disregard of the laws of nature.
Further, we must remember that were it not for the constant flow
of material particles from all bodies, perception of external objects
would be imposxible, and our faculties of vixion, hearing and the like
would bebnt so many u<elessappendayes. Itis a scientific fact, recog-
nised by Eastern and Western philosophers alike, that the functions
of the eye, nose, ears and so forth are due to stimuli excited by the
emanations that issue from all known substances. The particles of
matter proceeding from surrounding objects fall upon the eye, and,
entering it through the pupil, they are refracted by the different
humours deposited in the eye by nature, and thus converge into u
focus upon what is called the retina at tHe back of the inner
mewmbratie of the eye. On the retina images of those objects are
painted, with all their varieties of form and colour; and these images
are tlience conveyed to the brain by means of the optic nerve.
Similar particles of matter produce the sensation of ' smell by
entering the nasal organ, where a net-work of olfactory nerves 13
spread over the mucous membrane lining the upper part of the nasal
cavity. These nerves are connected with the minute hairlets of
the nasal membrane through certain cells. When the vibrations
of a material particle, 7. e., the effluvia emanating from odoriferous
bodies, come into contact with this net-work of nerves, they
provoke the sensation of smell. And, in like manner, the particles
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e . ibrator
proceeding from bodies in a stato of ﬂ,g‘lult:“”l 111’("5—(}‘:1;"3(7‘10‘:’“]0([ t,hﬁ
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i colour (To be continued.)
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Seetion III, Clause 3. '(Contivmed.)

S()Irlrll}trlllm[t‘leilt)fw att(}e]mpt tol;ahé).w liow Aura endowed with colonrs
»manates from human
apemanates from human odies, and how colonrs represent the
Form is an essential property of matter ies—
elementary particles of EV]li(ﬂl the con‘nnr;,glrbog:}(:m:z:‘: ;]10
composed-—are extended in space of three dimensions {’:]l('bt is, tl oy
have length, breadth, and thickness. “Quantity,” s, s( Kﬁ,n’xldity
the great author of the Nyiya Philosophy, ¢ is ch unive:rmi
quality common to all substances. It is fourfold : great and smll‘l
long and short. Fxtreme smallness and shortness are (‘t(;rnml ; a';d’
extreme greatness and length—termed infinite—are l(ikéwise
eternal.  Within these extremes is the inferior magnitude or
finite quantity, which is non-eternal; and this is of varions degrecs
from the mote or tertiary atom, upwards to any magnitude ghort
of the Infinite. _The finite magnitude of products or effects results
from .number, size or mass. Infinity transcends the sense:q- 1 e
an object may be too great or too small to be distinguishablé’” o
) Now, almost every pody that has form, has also colour. (iolour
1t must be remarked, is not a distinct principle, existing separatel ’
from the body whence it is thrown off; but it is the inheren{
property of reflecting particular rays of light, which propert s
possessed by the constitutional elements ofbth’e body. p“ golo.lzr 2
says the Nydya of Kanada, “is a peculiar qnality, to be appre-
liended by sight ; and it abides especially in earth water and l?pht
and it is a characteristic quality of the last.’ It is per t;gt‘ua{
in éhe pmém(mlr{]atoms;; but not so in their products.” petp
o we find that colour is present throughout N: ani
well as inanimate. The e:u‘f]sh is clothed %vit.h arlfnmzfrlllé‘lz ;Fl(g;?itehis
ful green, mterspersed with the brilliant hnes of flowers and frgitﬁ.
In like manner fire and water have colours of their own. - Indeed
colour is an essential requisite in every world inhabited b;r sentient
beings.  Were the objects of nature destitute of colour or were
one single unvaried hue alone spread all over the f:m’ce of the
universe, we should be at aloss to distinguish one object from
::mother.. Hence, by a peculiar adaptation of nature, all hodies ave
so constituted as to reflect one or more classes of rays of light and"
colonr; and the eye is so exquisitely formed as to" be difﬁ'ren‘tl
affected by the different kinds of reflected rays, and is thus thz
faithful organ of the mind in discriminating be)tween éhem and
thel'eby giving rise to all the delights and benefits of vision. But
all bodies do not reflect all colours, nor do all those r(‘ﬂe('ti'nnr the
same colours do so in equal proportions. One body for instance
absorbs all the rays of colour except the green one, which it roﬂ(-;ctq ;
and this body is consequently green ; another body reflects the red
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rays, absorbing all others, and is therefore red; and so on. And
sometimes the colours apparently possessed by a body ave not natural
to it, but are horrowed :from other bodies. “ The blue colonr of a
clear sky is derived,” according to Patanjali, ¢ from the southern
peak of the great mountain Méru, which is ecomposed of sapphire.
On the other sides of the Méru, the colonr of the sky is said to he
different, being borrowed from the hue of the peak which overlooks
that quarter. Others suppose that the black colour of the pupil of-
the eye is imparted to the sky, (blue and Dblack being reckoned
tinges of the same colour) just asto a jaundiced eye every object i3
eliow.” Some of the Western scientists attribute the blueness of -
the sky to the fact that particles of air and the minute globules of
moisture constantly floating among them, reflect blue rays. And
it is also.suggosted that of all the rays reflected from the earth
into the atmosphere, the blue ones being the most refracted, have-
the least momentum, and are consequently more Hable to be reflect-
ed back to the eye. In the same way the colour of the ocean is
said to vary considerably from local circumstances. Its generie
colour is generally believed to be dark blue ; but in different places
the sea is known to be green, and even red and yellow; this dis-
coloration being due to the nature of the bottom, the weeds and
insects on the surface, and so on. ‘
The colour thus perceptible in bodies is a source of beanty and
utility, and has therefore two significations. First, it expresses
that feeling of the mind which accompanies the sensation prodnced
by the action of coloured'objects' on our organs of sight; and.
secondly it denotes the peculiar quality of the. coloured object, in
virtue of which a certain feeling is excited in the mind. In either
gense the subject of colonr demands our careful -attention. The-
rparkling lustre of the universal sunshine, the lurid glare of the
thundercloud, the crimson streaks of the morning, and the rich
and ever-varying glories of the sutset, ruccessively call forth our
admiration - and contribute to our delight, while the quality of -
objects aud the character of actions as indicated by colour are so
many precious gifts of nature, which every human being ought to
appreciate and utilise as he moulds and directs his conduct witha,
view to the attainment of the final goal. It is in this last mentioned.
sense that I propose to discuss the subject of colour in the following

p.’Lg‘PS.

This subject is one of utmost difficulty, and can only be treated
gnccessfully by one who has made some fair progress in the study
of occult science. Nevertheless, 4s it is the duty of every one to
investigate and try to undérstand all thathe ean for himself, I
have endeavonred to collect various passages beaving on the snbject
from such books as are within my reach; and these are here given
in a condensed form, leaving the reader to make further investiga- .
tions for himself with the help of the Upanishads and other works.
of esoteric scicnce, together with treatises on anatomy, Eastern as
well .as Western.,

«Prom Tuar (Tat), which is the cnuse of all (Karanam) ;
which is not the subjcct of senses (Aryaktam) ; which is eternal
without' beginning or end (Nityam) ; and which is existing,
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as well as non-existing, <. e., in other words, which is manifogt-
cd and unwanifested, (Sat and Asat), was produced Purushqa.”
(Manava Dharma Sastra. I. 11). This is the Purusha spoken of
in the famons Purusha Siikta, which really forms a part of the Rig

Veda, and is not merely a recent interpolation, as some Orientalisty-

seem to consider. Their views have been satisfactorily combated
by one of  themselycs, namely, Dr Haug, the great Sanscritist, in
his work on the origin of Brahminism. L

From the union of Purusha with Prakriti (both of which are
cternal ; see Bhagavat-Gita XII1. 20), that is, from the direction and
influence exerted by Purusha upon Prakriti; and from the inherent

o

character of Prakrits itself, the material particles of the latter comn-

bined with one another, and assumed tha form of one entire unity, -

composing the mundane Egg. (Vishnu Purana LTI, 1 to 56 ; Mann
I. 27). " In this egg, the Great Power, Purusha, sat inactive during
a whole divine year; at the close of which, by virtue of his solo
will, he cansed the cgg to divide itself (Manu L. 12, Chandogya
Upanishad 1L XIX.I.); and then divided himself,—bccoming lLalf
male and half female. (Manu 1. 82; Brihat-Aruyaka Upanishad 111,
IV.3; Satapatha Brahmna X1V.—4-2, &c.). 'He is the samo that
15 called HiraNYAGARDBIA in the Rig Veda, (X. 121—1 to 10), where
he is described as being the first divine incarnation; the one that
remained as an embryo in tho water; and the one by whom the

universe has subsequently been evolved, From this “first-born

Lord” (Prathamaja), as ‘declared in the Taittireya Upanishad— :
(Bhrigu Valli, X. 6), proceeded Viraj, otherwise called Virat (Manu
1. 32). Thisis the Virat spoken of in tho hymn of the Pubusha
Sikta; and from this  Virat proceeded mankind, and the rest.
(Manu L 33, &c.). - . b

Now let ns understand that the Supreme Lord,—the God,—the -

first ‘manifestation of Para-Brahma, above spokeri of, is described
as heing full of Glory, Light, Light of lights, Light without smoke,
and so on (Jyoti, &c., see Rig Veda V1-9—5; Chandogya Upanishad :
IIT. 18—7 & I11. 17—7; Katha Upanishad IV. 13 ; Swetaswatata
Upanishad I11. 8); and He is also said to be of golden (ycllow) hue,
(Héménga, Hiranmaya, Rukmavarna, Swarnamaya, &c., sec Rj
Veda X. 121—1; Brihat-Aranyaka Upanishad VII-XV. 1; Adharva,
Veda X. VII-28; Mundaka Upanishad IIL. I, 3, Maitrayuanya,
Upanishad V. I; Manul. 9; Vishnn Sahasravama Sloka 92 ; Yekak-
shara Upanishad ch. I. Vayu Purana VL 3).  The identity and
unity of the Deity thus described as Light and as Golden, are
proved by the Taittireya Upanishad, which calls Him by the com-
porund name of Swrarna-Jyoti, Golden-light. (Bhriga Valli X, 6);
and by the Rig Veda, (IV. 58—2); which ascribes to the Deity the
colonr of Ganra, which in one senso moans that which {s white, prre
and brilliant, and in another sense yellow, saffron and golden; thns
combining the two into one, which we may call the bright yelloir,
The sacred import of this bright yellow, or yellow light, or yellow
fire, or whatever it may be called, 1s only known to occultists ; and
we may hold that this bright yellow was the original colonr.
Next, the maloand female halves of the Divine incarnation already

spoken of, and whom we may take to be the represcentatives of

25}
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Purusha and Prdkriti, in the sense in which those words are imdelr-
stood as meaning the active and passive pl'mclpl.cﬂ,lnre S:X( tokge
of the blue (Sdma)and red (rakte) colours respechvefy.‘ ’E) vytn];?
Upanishad, Ch. VL) The blue and red may therc ore be stylec
riginal colours. )
th%‘;zcgsg-i(gtﬁll of these three colours, yell_mv, blue and lreld, 18 rzob
arbitrary. 'Ihey are significant representatives of th‘ewroa ﬁlnra](‘ el
of the objects of which they -are the attributes. For t eye‘o‘w
which is the seat of luminosity, represents the qutt-may;n]w (g 01.3
and light) of Purusha ; w}nle_ the l?]ue, wlnch. 13~ 800t émg nn”
electrical, correctly denotes His sublime benevalenco an power;
and lastly the red, which is the seat of heat and pn,smonl, exprosses
the quali'ties of Prakriti, as manifested by embodled(i;ou sd. o
We may therefore fairly hold that yellow, blue and re ; :\;16 , 1({
primary -colours, and the sources of all other colours, hues anc
tmltsl'mmv that white and black are gencrally mentioned with refer-
ence to the respective qualities of purity and impurity, .momt'i’n.ltd
demerit, and so on; but this is o reason for presun}llmg. “ 1 4;
and black to be among the original colonrs. In fnctit e‘g ‘“ﬁ 31‘(31
colonrs at all in_themselves; they are the componmip Sf,\(,tll,m
colonrs combined in different proportions. But as w ‘nt? 15}; 10
most positive of all the colours, and egcels all others m 'um'l:
nosity, it very properly represents what is pure and 1n}m"1ttor|.nn.lx.,
whereas black, which is diametrically opposite dto W‘.lg ;e, ))])(']1-
cates opposite qualities, such as impurity and cme{nb,l—w 'n“?
red stands midway, and denotes a mixture of gochdtm(l u qg’,}) -
ties. Hence it is declared that white, black and red co oul?‘ 1(‘1{ 1,
Asita and Ralkta) are the representatives (jf.bhe tllreédgE\ner(L ;]1\}-
sions into which human actions may be divided according to their
character. (Mantrika Upanishad, Ch. L.) . A .
The three general divisions of the quality of ac ‘10113, ].(,-k
Rojoguna, Satweguna, and Ta«m?guna (‘the mixed, pvmée qtn }((IIV
quality—see Dhyfna-bindu Upanishad, Ch. I. Bhagav &f -%11::,‘ X1y,
6) ; and because these qualities arise from the union o 10 E ”',f ;
wit’h Purusha, the qualities of DPrakrite are accordmg‘y esrnnnd
ted under the same names, namely, Rajoguna, Tatu,‘qg]rma(:‘n(x1
Tamoguna, bearing the colours of Lohita, Sulla, and ']? 13”1{1\71 or_):
white and black) respectively. (Swetzmvatgmn Upa(;zns 1 b ‘1:]]:] ;
Sandilya Upanishad, Ch. II. Pingala Upanishad, 1, g c.)' ‘]n]y;(;’r(;y
the three energies of Purushae, namely, Brahma, Vis i m]< 7 s
—otherwise called Anirudha, Pradyumna, and S’””]l{”“rgln) 4,:)9
described in Vishnu Purana, V—XVIII; Karma | m'mmi > 1.} 4.
verse 39; and Markandeya Purana Ch. IV, :}nd 41), w.”hl- 1avo
influenced the aforesaid qualities or forms of Prakriti, are i \13‘“”50
said to be red, white and, black, respectively (Dhyina-bindu
U}H::gch?td;n(;; }I)(z questioned, in passing, how Purusha, w)hxch. is
Pm'iﬁy itself, came to be combined with tho ({unhtles of 1 r_nknf,ré
such ns darkness. But we must nnderstand that t}he }mﬁxon 0
'I’ztrzt.elzn, with Pralrits is not mechanical. It is the JfIII ntonc;)
exerted upon Prakriti in the samo manner as fragrance affects a
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ndividual’s mind.  (Vishnu Purana, 1. IL. 1). In this senso it
nust ~be understood that Purusha, affecting the Bajoguna of
Prakriti, became himself Brahma  the crentor;  affecting the
Satwaguna of Prakriti, hs himself became Vishnw the prescrver;
and affecting the Tamaquna of Prakriti, he himself became Budra
the destroyer. (Vishnuy Purana, 11, 1, &c.) This organization of the
Trinity in Unity ig beautifully illustrated with pregnant brevity by
the single syllable Owm, which, when pronounced as one word, forms
the sacred emblem of Purusha; "and,” when ‘considered as g
trilateral ‘word, consisting of A, U, and M., indicates the triple
energy of Purusha, mentioned above as Drakma, Vishny and
Ludra; and the Ardha-mdtra, that is the nasal sound which follows
the utterance of this word, and which in fact is the real Oy,
represents the source of these three energies, viz: Purusha Him.
self. Furthermore, ‘these letters A, U, M, and the Ardha-matra,
constitute the four conditions of Purusha, namely, the Viswa,
Taijasa, Prigna, and Atma,—otherwise called the J agrata, Swapna,
Sushupti and Turya Avasthas, 1. e., the waking, dreaming, slecping
and blissful conditions, Fop a further explanation of thig subject,
I beg to refer my readers to the following works :—Chandogya,
Upanishad, T, I, Mandikya Upanishad ; 1, T to 12, and 1II, 13;
Adharva Sikha Upanishad. Chap. T; Dhyénabindu Upanishad,
Chapter I; Rz’lmatapanya Upanishad, Chapter I; Maitri Upanishad
VI-22) &c., &ec. ‘ ' S
Now, confining myself to the subject on hand, T find that Brahma,
Vishny and Rudra, represented by A. U. and M, like the corres-
ponding forms of Prakrit; which have beert influcnced by them,—
arc described as red, white and black or blue respectively—(Dhaya~
bindu Upanishad Chapter 1) - : ' '
© But how, it may be asked, 'is all this ¢onsistent with the popular
notion, supported by suck works as Adhnarva Sikha Upanishad
(Chapter I), which attributes the blne colour to Vishnu and white-
to Budra. 'This attribution is, T think, true only in respect of
certain incarnations, and not generally.  These two deities are of
all colours, and are often described as such. Further, the condi-
tion of Tatjasa (or Swapna), which is ascribed to Vishnu is white
at one stage and blue at another; and similarly the Pragna or
Sushupti condition of Rudra is blue at one stage and white at
another:  So that " Vishuy is sometimes said to be white (moon’y
colour, Sasi Varna), and sometimes blue (Sama) 3 and’also some-
times has a blue’ body and white or yellow 'clothing‘;- similarly
Budra is sometimes said to be white and golden, sometimes black,
and often reddish black (Nilalohita end Krishii Pingale) ; and
also having a white body and blue vestires—(Seo Rig Veda,
I, 435 and II. 33—8; Adharva Veda XI—~2—18; Vishnu Purans
V. XVII and V, XVIII, &e., &c) It is true that the Deity
mentioned in tho Vishnu Purana as having a white body and bluoe
vesture, is Bala Rama. But Bala Rama is an epiphany of Rudra ;
for it is declared that Bala Rama is an immediate incarnation of
Sesha; Sesha is no other than Sankamhrl?m, and Seakarshana is
Kila or Kilanatha, who'is Rudra himsc]f—(Kl'iéhna. Upanishad
Chapter I; Vishnu Purana 1L, V., V. I; and V—36; Kiirma Purana
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Chapter 48; Markandeys Purana IV—122 ; Mahdbharata, Santi
>, Vi Chapter 285, Section 23). ) o
! "'i‘;nLl]:’we S(‘}e that yellow, blue and red are the ]n'nnn;l:y dcolgng}sl(;
aud white, black and red, have come to bo recognized a
yrincipal colonrs indicative of the character of obll‘cc‘tﬁ. Colone
! 'his i true as well of the macrocosm as of the mic 000837{. . ],' pur
is a poculiar quality to be apprehended only with t};e :L41( 0 .Algthé
';nd}t)v};e source of light is the sun. (Rig Veda, I. 50-4). 7 '(S)H'.m-
;isible sun we see in yonder sky illumines t}u; mdormk an oflt]m
. ; ¢ | Lot
) lole universe, and removes the darkness
Dot e Spiritual that abides in the lotus of
ight, so the Divine (or Spiritnal) sun th: ' 3
?llgjh}:it;?'m heart, diffuses light in man, and removes the d}.mrl;nfsq
flcci (]{‘i Ved'; 1. 50—10). "That which dw.clls within the ]otus
2f Ehr:a hp"g't is t]né same that dwells in the sun in thﬁ s%)(y.mlltizdot.ll:z
i " ; ther may equally be ca
is the sane as the cther; and hence e cqually be called tho
ug, whether it exists in the heart of man, or in ‘- niverso ;
1?:11:()3;':1;0;1}30 the four cardinal quarters and the four mtex}ll‘mﬁdmtg
pé)iglts of the compass. (Maitri Upanishad, VI—2.) -
noi\:}l.ho articular ray of yonder sun called the Sushumna is tho
mmfg cfﬁ;::{)cimm and eb:poci;illy contributes to(glve lt!i!%'ht t(b) tll;(; 1:1(::)(:;;
i ), » particular rayin man (i e, the arte ! hich,
oo i - 1), on tho o is cqually powerful, aud illmnines
wrs the same name, Sushunona, i equally power ; rines
]t)l(lglsj)l:ll'(mil] 1lltlmds 1t on to the path of cternity, 1111Ib)1.<x pmp%'ly ngzﬁ.ﬂ
‘ % St anishad, Chapter I, and Darsana Upanishad,
ed to. (Yoga Sikha Upauizhad, . ana Upanishad,
1 Sushumna, is emphatically
Chapter 1).  Further this artery, Sushi . S o llec
. - i all) ; it extends from Ml s
the Viswadhara {the sustainer of all) ; ext laddhara
i i 3 Vinddanda, the spinal cord,
sy navel circle, and passing through inal
ib;cl}ll';:( b:{lzl;nha mndhr;a, the crown of the head ; Whlmiceﬁt dli‘%ljsz
a,idissfnl blue light, which evgy sn.g}ei ]110}1((),!}(}8 R}:;n(lzlmn t?ems;;m;,
Upanishad, Ch. 1, Sandilya Upamshad, Ch. D in the same
anding in the sky above us, gives on 7
way as the sun standing in 3 © s gives cub a blue gt
for the good of the world; for I may . [t the
1 d lastly, as the rays of th
real colour of the sun is hiue. A'n wstly, ; Gy of the s
i themselves in seven prismatic colours ghout '
i;flflflcs‘fse, so likewise the rays proceeding fron(l1 the &rltl(ig:sdmbz;lﬁ
iff in the ether that surrounds us. , bot:
body diffuse themselves in the et o (M aitri Upanishind,
se classes of rays go by the same name rasmi. (Mz |
21[8%%(;3) " SWhntev{*r %oloﬁr and quality belongs to b.ho extegnnl sn}rll(;
'hél.ongs.'llso to the internal one. 'The great Alls]t.rl%goggéi;oggzl(l
g als ' ' great i ! i
as almost the first to discover the human aura in ¢ s
"Vvlf; LB:Lron Reichenbach, traces, by tho expcriences (l)f }1‘1ml?i10fc?ir(1;1
111111’101‘0113 sensitives, a great resemblance as to t 101{ C rection.
between the colours of the anra around the human head .mi; 'tl ;lg
of é}mt which flows from a bar magnet, when turned VOI:tlcf? ¥ ']‘]]11';;,
showing the harmony between man and the outward n 111v101.,qe.“ 'J‘hle
barmony is thus expressed in the Chandogya Up:nm]im_d..- Iho
arteries of the heart exist, steeped in brown cthcrqal 1 u{ f‘JyC‘ ,tho
:‘b white, a blue, a yellow, and a red ecthereal Huid. 0111 ¥, S
;;Lln eviéts also as Drown, as white, as blue, as yellow m]uﬂa._sq ']n(i
As thg main road, with a village at each end, meets ]c)loillqtn‘f;-;)m
1at, 50 d > is region and that;
that, so do the rays of the sun meet this regio that
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that snn they tpread ; they then enter the arteries, and thence
they spread out again” (Chandogya Upanishad, VIII, V1. [ and 2).

This shows how intimate is the relation between the visible sun,
and the sun within man ; and let the reader note the fact that the
prominent colours in both are yellow, blug and ved, besides of course
tho white which is intended to represent the all-pervading light.

Let ns now attend more particularly to colours observable in
the humau body under different conditions, and trace the nature
of the qualities these colours indicate.

The five elements of which the hnan body is composed have
colour. That the earth and water possess colour i3 obvious
enough. The seven flickering tongues of fire, whicl represent
tho different stages or conditions of its blaze, are clearly
mentioned in the books. (Mandakya Up., 1. I1. 4; Prasna Up.,
1IL. 5). Then Viyuw (air) which is in man, is fivefold, each division
having a colour. Thus, the Prana, which is the air in the heart and
which is ascending, is red (rakfa): the Apana, which is the air
located about the anus and which is descending, is whitish red
(indragupta) ; the Vyana, which is the air in all parts of the body,
and which may consequently be called the cirenlating air, is bright
yellow (archi); the Udana, which is the air in the throat and
which keeps down the food and drink which man partakes of, is
white (apandra); and the Samina, which is the air in the navel
and whoso function it is to earry the grosser portion of the food
and drink to the lower bowel, and convey the finer portions to
cvery part, and which we may call the equalizing air, is milk-
white.  (Gokshira-dhavala)—(Sec Maitri Up., I1. 6; Amretanada
Up., Ch, I; Prasna Up,, I11. 5.y And. lastly, the Akas (Fther) is
likewise fivefold (vyéma-panchaka), namely, Akisa, Para-akasa,
Maha-akasa, Surya-ckasa; and DPardama-akasa; ecach having a
diffcrent colonr, ranging up to “the indescribable blaze of pure
light.”—(Mandala Brahmana, Ch. I).

This is how the human body lias come to be possessed of colonrs,
~—not merely the external but the most internal part of it also.
Tho internal parts which now coucern us most are the arteries and
the heart. There are one hundred and one principal arteries in
the body (Katha Up., VI. 16); and each of these is a hundred
times divided; there are 72,000 branches of every branch of an
artery ; and within them moves the cirenlating air (Prasna Up,,
111 6 ; Brihat Aranyaka Upanishad, IV. II. 20); and they aro
all steeped in colours. (Chandogya Up., VIIL. VI. 1.} The
avteries of the heart called Hitn, extend from the heart ontwards
to the snrrounding body. Small as a hair divided a thousand
times, they aro full of their flnid and coloured white, black (or
blue), yellow, and red. (Kanshitaki Upanishad, IV. 20). 'Tho
Brihat-Aranyaka Upanishad adds green to the said colours (IV.
111, 20); and the Commentator of that work remarks;—food
when digested becomes blue, if there be an abundance of the airy
humour ; yellow by an abundanco of bile; white by an abundanco

“of phlegmn; green by a deficiency of bile; and red by an equal
mixture of all the humonrs; and in this manner, even the vessels,
through which these humours pass, assume the same colours, ln
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those five vessels abides the subtle l_mdy; and dopon(hl\nt bnﬁ)px;
this subtle body are all the _impmssmns p['()(luCCd”by SMOML'LC.'
in the worldly atributes of a higher and lower state.”—(Sec Maitrs
., VI 30. . )
Ul’l‘,hen, as tzx the heart itself, it (the Mridaya) 18 anhml(lala-p:.tdmgé
or an cight-petalled lotus.  These cng'h‘t petals or a?g 03 xéelp ;‘:S’m
the eight pomnts of the compass: 1. The petal on t o0 %Mf 38 "1"/[10'
(white) ; 2. The petal on the south-cast 1:'3‘rakta (;0()%1 . ,
petal on the south is krishna (Dlack); 4. The petal on tho §<911t i-
wost is nila (btue); 5. The petal on the .wcst 13 :ephatwal(mly';n-.
like); 6. 'The petal on the north-west 1s Mamk‘ya (I‘l; )ly-x to})1’
7.'The petal on the north is Pite (yellow); a.’n‘d 8. The peta on‘t ](;
north-east is Vaidurye (like Lapis lazuli). ‘T'here arc 11lmnor ‘p(], als
between these eight prilncig)?l (I)n)cs; and each of them has a colour.
ina-Lindu Upanish., Ch. L )
(D']]l‘]y;llli:aclolonr i3 lcmlnoctcd with t})c ph_ymcal, mental, and inom(i
conditions of mankind; man’s action 18 1nﬂuonfcd by 00101}\11)1(&]]1
it manifests itself by means of colours. (l\[alm:bham%n; (ic ?]m,
Dhavrma, 181 Chapter).  The soul which abides m'tho vo?us 0 ], 1‘2
heart being dynamic, the qllal'acter of ]11.1171:111 action thmiz.q ﬂnl\t;l
good, bad, ov mixed, according to the quality of the pzir icn fll‘ p f;,[-
in which the soul may he resting for the time )el)ngl, as e
instance, if the soul’s resting placo be tho first pLFr{ n}rtno.
foregoing list, man’s action Wl]l.h.ayc a tcn(.lency t.O\vm(.S.fV} thé
if in the second, to slothfulness; if 1n tho @1111‘(1, to n‘ixger 1 [”l’o .
fourth, to vice; if in the fifth, to p!s;z_xsnrc ; 1_f in the sixt 1‘, to'con luql-l :1,
ifin the seventh to contentment ; if 1o the elghth, to mercey ; nil( 1ot]( nt;
(Dhyana-bindu Upanishad, Ch. I). Butit must be re?mr1 ol 11;1(1
this is only a rough out.lmo., and that tho emanations o ]00 our 9 !
the consequent display of character arc not alwags t le‘_mmo ]:1;.1
above indicated. 'The shades of human thought are var 1»011.@]31
innumerable, and the shades of colour—cmm12Lt1onﬂ'1 resulting
from the evolution of thought are therefore necess:lu‘l y vn‘rl(f'\]us
and innnmerable. These variations depm}d not }?uy 1{17;)11' ”:g
qu:llity of thoughts evolved, and the locality of ¢t o sou t(131 l@q
time being, but also upon a 'numbcr‘ of other ‘cn‘]c]mn:q ‘mcm.t,
yhysical mental, moral and gpiritnal, xvhlcll arc inevitably unlm‘L.., ;;
] ]‘witrh,]mm:m existence as a whole, So that no hard and fas
N le can be laid down for tho guidance of those who endeavour to
]"f elc‘]mm"\-n( clharacter from the emanations of colonred Aura.
']!‘("‘:((;h ])crs‘on chould trust mainly to his own study and oxporwn("(i
;)‘{‘: human natare; bearing in mind the 'lzmud general rules Tnic
lown in tho Bhagavadgita, namnely :—7].}!0 Satwaguna is purc,
(l and free from defect; and entwineth the sg»ul w1‘th S\\"(:‘()b
CO?P’IP cbnsoqnonces. Its colour-cmanation iz white. 'The
:1‘;]('0 ;;{:{){s of a passionato nature, arising fr_'om the Cﬂ:(‘CLH' of
b ]{]] losives: and imprisoncth the soul with corresponding
tons ynoném Tts colour-emanation is red. And tho Tamoguna1s
:l(:gsc?iftlsp;‘inr;.()f ignorance, and confounds and vitiates the faqnltleslof
l‘,]m mind, mc;d jmprisoneth the soul with sloth and Ent‘gzmcat\gn‘. ]:.s
colour-emanation is black (Chapter X1V, verses ’[)"k c.) u.LOC(«);_.O
Chapter X V11 of Bhagavadgita, where something like au mventory
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is given of the particular actions that may be said to appertain to
particular colours in a general way,

Such colour radiations are being gradually recognised by the

Western scientists. Baron Reichenbach, of Austria, proves, by
means of personal experience and the testimony of numerons
sensitives and others, that “a fine force (Aura) issucs from all
known elements and substances, and appears in beautiful lights
and colours which can be both scen and felt.” This view is fully
endorsed by Edwin D. Babbit of New York in his work on Principles
of Light and Colour; and he quotes the evidence of numerous
persons in support of this view. The following desecription of the
psychic colonr-emanations, as furnished to the last named writer by
one Mrs. Minnie Mevton will be fonnd interesting :  “ In the base
of the brain (the animal loves), the colours are a dark red, and in
persons of a very low nature, almost black, while in the npper
brain the colours assume a yellowish tint, and are far more brilliant.
In a high nature, the colours over the moral and spiritual powers
arc almost dazzling with the yellow tint nearly merged into white,
and far more cxquisite than sunlight. In the higher front brains,
in the region of the reasoning intellect, blue is the predominant colour,
becoming lighter as it approaches the top brain, and darker
as it comes down to tho perceptives (over the brow), with a littlo
touch of the violet in its outer edges. Benevolence emits
a soft green light of indeseribable beauty. Over fimumess the colour
is scarlet, and over sclf-estcem, purple.  As you move down the
sides of the head, from the woral powers towards the lower loves,
it becomes orange, then red, then durk (at the bottom).  Very low
natures somctimes ecmit such a dark clond from the base of the
brain, that it secems as though I could scarcely see them., When a
person laughs or sends forth happy thonghts it causes a dancing
play of bright colours; but whenin violent passion, a snapping
and sparkling red is emitted.” Here Professor Babbit remavks that
the above description nearly coincides with his own perception of the
same phenomcua; aud that an emiment savant informs him that
this is in harmony with the colours as he has scen them.

From all that has been said above, the reader will perceive that
tho coloured cmanations of human aura are not merely imaginary,
but real, and arc thng proper subjects of observation and ocenlar
demonstration, and are destined to yicld permanent results affect-
ing the life of man now and ever licreafter. True, those ema-
nations vary according to the condition of different stages of
life, and according to the quality of different thoughts cvolved at
every moment of individual existence ; thus displaying the character
of cach isolated action as distinet in itself,  But the effect of such
isolated and momentary ocenrrences, good, bad or mixed, consti-
tutes the smn total of individual existence, and makes up the
character of the man as a whole ; it survives the death of the gross
physical body ; inures to the soul, and adheres to it, during all its
transmigratious, including re-birth in this world,

The general character of cach man may be said to assnme #,
peculiar colour, formed as it 13 by the composition and decomposition
of different colours acquired and abandoned during the whole
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period of his existence ; and this constitutes the predomi-
nant colour in man, pervading all other colours of the Aura
he is constantly throwing out during the subscquent stages
“® his existence. 1t is by this colour that the Karma of the
individnal is measured; and by it tho extent of progress he
may have made on the good or evil path is ascertained.
The Mahé-bhirata declares that the colour which indicates the
general character of an individual is seven-fold, namely, black
(krishna), 2 dusky (dhuma), 3 blue (nila), 4 red (rakta), 5
yellow (haridra), 6 white (sukla), and 7 pure white (para-sukla) ;
and states that so long as man continues to be of an evil mind,
the general cclour of his Aura will be black; and he will be
in the lowest stage; but when he strives for moral advancement,
Le passes through various stages of purity, and the predominant
colour will grow gradually purer and purer; so that when he
arrives at the first stage of meritorious progress his aura will be redue-
ed from black to a dusky hue; and it becones blue when he makes
some appreciable progress in purity. Then, there arises a strugglo
between his higher and lower principles; and his aura becomes red.
If he succeeds in the battle, and comes ont victorious, the aura
will be yellow; a further progress will render it white; and
wlien the highest stage on the path of purity is reached, the anra,
will be perfeetly pure and brilhiant.  (Mahii-bharata, Santeparva
Mokshadharma, Ch. 181). The samo idea is conveyed in tho
Mandala Brahmana Upanishad (Chapter 1), which assures ns that
a ncophyte, as he advances in the path of rightcousness, pereeives
in lumself streams of hight of the colour of mla and samra (blue of
different kinds); then of ralta (red); and then of pita (yellow of
different bues) successively, until he attains to the brightest.
And the whole subject is summarized by DPatanjali in one
single aphorism (No. 7 in the Chapter on Emancipation) in
his work on the Philosophy of Yoga. He states that black
is the anra of a bad man and white is that of a good man, while
a mixture of black and white is the colour of a man who stands
midway between them ; and that the colour of an adept is neither
black, nor white, nor mixed ; for he generates no karma which can
be understood in the ordinary sense as good or bad; he attains to
that position i, which unalloyed purity and brilliancy become his
properties,

Here I must ask my readers to recall to memory what has been
alrcady stated, viz., that there is an intimate relation between light
(colonr) and sound. The seven prismatic colours correspond to
the seven varintions of Ndda (sound). Na means DPrina, the vital
aiv; and da represents Agnt or Tejas (fire ov heat), which proeecds
from the body when agitated by the vital air; so that Nida has
the samo source as the Aura, (Rig Veda, 1. 50. 8 and 9; Chandogya
Upanichad, I1. XXIT; and Sangita Sastra). Again, tho material
cmanations thus flowing out of our body are all odoriferous. So
that the character of human action is disclosed by means of
colour, sound and smell; and how this is done is stated in the
Brihadaranya Upanishad (JIT. 111 8) ; Maitri Upanishad (IL 7):
Markandeya Purana (VI, 93) and go forth,
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“When the devoted disciple hears the sacred sound, Andhata-sabda
which proceeds from the innermost recesses of his person; listens
to this blissful sound with an undivided attention ; and perceives &
Jyoti, light, amidst this sound; and when his mind becomes
enrapport with this Divine Light, then he beholds Iamsa (the
microcosmic sun) the all-pervading Visanu, the highest manifested
form of PArABRAHMA, in all His glory; and this is the end of the
disciple’s journey. (Yogasikha Upanishad, Chapter VI).

{To be continued.)




LIGAT ON THE PATH.

Writres down by M. C., Fellow of the Theosophical Society,
London; and annotated by P. Sreenavas Row, Fellow of the
"Theosophical Society, Madras.

(Continued from page 270.)
Section III, Clause 3, (Continued.)

A TE have seen how Aura emanates with colours from all bodies
whother animate or inanimate ; and how human Aura, in
Farbicular, is capable of indicating not only the character of
wman action on every isolated and momentary occasion, but also
the sum total of all actions performed during the period of indivi-
dual existence, taken as a whole. For the production of this great
result, several conditions are necessary, First of all, the aura
should be capable of spreading itself through the boundless space
(Akas = Ether); affecting every body that comes into contact with
it ; and then reacting upon the very same bodg from which it had
first emanated,—either for good or evil, according to the character
of the aura for the time being. And secondly, the Ether should
be capable of retaining indelibly tho impressions which the aura
makes upon it, and of producing permanent results calculated
6
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to form and govern the destinies of man, ete. I shall now endea-
vour to sh'ow_ that all these conditions exist, and that their existence
1s quite within the range of ocular demonstration.

I have already sliown that that aura is d namic and electric
and as such is perfectly capable of extonding itself t]n'ougﬁcfr]':ﬂ’
Space, be it remembered, is not g void, but is filled blp‘th/(;
ethereal element (Akas), highly luminous, and exceedingly sn}{)ti]e ;
conveying “the imponderable and intangible life-principle the
Slstml and celestil;}l ]ilgl(xlt combined,” and forming what is (;{1“6‘(1

1e ammae mundi.  Indeed, Akas j g
Para Bralhma, the all—pervaaing.r 1@ none other than o form of

The existence of Kt i i |
2 > g fugher ¢ . " N —
P A ? of hit and its properties—known to the Aryans
mmemorial—are now being gradually recognised by t}
Western scientists. N 5 it g Ty that thes
Weston .t . ,i s. ot only do they admit generally that Ether
“ 1sts, but also 10](! th:}b 1t exerts a direet mechanical influence on
umtmolt'mn of 1bodu’)s in the universe, on which it operates as a
retardmg ] > by 31 a4 resis ion of the
ot I n]]cc ;n_m, by WOPposing a resistance to the motion of the
¥ 1:11( s Indeed it has been proved that the effect of this retarding
me mn}1}1s .'mlre:u?)" being seusibly felt npon the motion of Encke’z
cou]leb. rofessor I'yndall recognises ether as the medjum filling space
" 1] I3 L] « : ] ?
in'n; mechanically ﬂddpt("d for the transmission of the vibrations of
ight _zmd heat, as the air is for the transmission of sonnd ; and he
says forther that ;— ’
[T N’ M
N }1t,t,}1e11; exp{]u}n_ls facts f:L_r more various and eomplicated than those on which
ewton based his law. If o single phenomenon could be pointed out which

ether is proved incompetent to explain, we should have to give it up; but
such phenomenon has ever been pointed out.” b3 e

Dr. J. D. Buck says that ;—

“This fluid ether, or wh i
athor, atever it may Le called, a
L ‘ e " ) ay e called, acls everywhere as
i}())lxt‘?:;ml])‘llt(“ ailgr)tyg.\scssols p;'optrirtms diametrically at variance with m)':'teri'xleit;?
fornstance, zan penelrate the most compact hodies, and ‘ ‘ 1
! L ac R8s, & Canse ¢ H
various alternate operations of the remotest bodies up(;n each Othm"L”thOllS'blld
D) . . . )
An(_l L] xoif'({ssotr} Zo]]no;: in his work on Transcendental Psychics
cunetates the theory of a fourth ¢ i ( :
201 a it dimension of matter, or rather
‘ M th d g er
z; fom.'}th property of matter enabling it to pass through m',Ltter He
aeseribes numerous experiments me 1 . '
8 expe nts made by him to establi i
i ) 1 ablish this
theory, among them being instances of the abstraction of articles
from a hcrmetlcnlly sealed box and so on

“The cther,” says Dr. Whe “
and refined contriv'?nu:cs and m?i‘l‘:tld];)en:slmt'l PO]SSCSS ot oo comples
upon plants and chemienl compounds, ;m‘& ”t(i‘lrx “}(:nci)rxlll(liot'?ln]”‘]ysc, praring
well as those laws fvhi(:h we conceive that weﬂhaV(E 'Ln'el’:;)? lﬂgcnts; S
is the vehicle of illumination and light.” TIle adds th"m;; “‘l ?iO(', et et
merely like fluid poured into the vacant np‘ace; 1(11d i?l/tlm tl'n"Stl e
n;n,tn_rlul worldl and exercising no action on ob]:cct‘s It nCYS EC?HE %% the
p lym(‘n_l, chomu‘r}l, and vital powers of what it to'u(-hn;x ;—it 111% l‘l ot the
and active agent in the work of the universe as well as ctive repmie s
what is done hy othor agents.” % anactive reporder of

The_ statement made by Dr. Whewell that ether is the reporter of
what is done by other agents is not allegorical, but o f; II*)t
nized in Aryan works from time 1'nnnen?oria1 ’ The LA yans o
the nnwe of Chitragupta to the energy by ;nemm ofliy:}l}sl gb[]ve
tmpressions of human actions are as it were recorded in t‘hlewplqo-:a:

“a
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of nature’s book ; so that the moral rectitnde or delingneney of ench
individual may be seen and measured with a view of constructing'
a basis for the dispensation of retributive justice in respect of his
present and future life. Accordingly, the Skanda Purana defines
Chitragupta to be Viswa-charitra lehaka, the recorder of the history
of the Universe ; and the function of this personified energy is de-
clared in the Agni Parana (ch. 368 and 370) to be to record all tho
good or evil actions of individuals; and to communicate the same to
Yuma, the lord of jnstice, at the time of Atyantika-laya, i. e., thetime
when the soul receives its final judgment after the elemental disso-
lution of the universe, of which we have alveady said enough in
this work. For further information, I beg to vefer my readers to
the Srishti-kanda of the Padma Purana, and Dhavishyo Purana,
This grand process of the impression of the records of human
actions on the volumes of nabure not only bears the stamp of
religions  anthovity as above stated, but has farthermore
the sanction of science. 'That universal ether is the recorder
of human actions is a scientific fact founded upon the law of
action and reaction, which is an established principle in mechanica.
It is now geuerally conceded that there exists a mutual and
reciprocal action of different things upon ono another. Thnsg,
if a body falls to the carth, the earth reacts upon it, and stops it or
throws it back. If sulphuric acid he poured upon limestoune, tho
acid acts upon the stone, and the stone reacts upon the acid, and a
new compound is produced. Again, if light fall wpon a solid
body, the body reacts upon the light, which it sends back to
the eye together with an image of itsclf. Awnd from this
established principle in mechanies it follows that every impros-
sion which man makes upon the ether, air, water or earth, by
means of his anra, whenever he acts or thinks, must produce =
series of changes in each of these elements; and thus tho
word which is leaving the mouth canses pnlsations or waves
in the air, and these expand in every dircction. In the same
manner, the waters retain traces of every disturbance, as, for in-
stance, where ships cross the sea. And the earth too is tenacious
of every impression man makes upon it. _

“Not a leaf waves,” says Professor Denton, the geologist “ not an
insect erawls, not a 1'ip{1}o moves, but each motion is recorded hy a thonsand
faithful scribes in infallible and indelible seripture. This is just as troe
of all past time.  From the daswn of light upon this infant globe, when round
its cradle the steamy curtaing hung, to this moment, nature has been busy
in photographing cverything. What a picture gallery is hers!”

To this T may add tho testimony of Professor Ii. Hiteheock,
who remarks that :—

“ It scemns that this photographic influence pervades all nature; nor ean we
say where it stops.  We do not know but it may print upan the world aronnd
us our features, as they are modified by various passiona; and thns fill the
nature with daguerrotype impressions of all our actions. Tt may be too
that there are tests by which nature, more skilful than any photographers,
can bring out and fix these portraits, so that aculer senses than ours shall seo
them as upon a great canvas.” v

This view is supported by Professor Babbage, who holds that :—

“The air is one vast library, on whose pages are for ever written all thut

man has ever said or woman whispered.”
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- And Professor Jevons agrees with Professor Babbage, and ex-
presses a firm belief :—
“ That every thought displacing particles of the brain and setting them in

motion «catters thein throughout the nniverse; and thus ench i
A : Lo se > article of
the exinting matter must be a register of all that has happened.” prhicieo

The emanations of aura which are thus pictured on nature are
no doubt exceedingly subtle; but they are not therefore tho less
definite or less perceptible as objects of vision than the grosser
particles of matter, although it cannot be denied that, owing to
the great subtlety of the aura, it needs a very superior power of
analysis to follow and discern its colours, and read the charactor
of the actions producing the variously coloured emanations.
Neyertheless, as all these phenomena are due to physical laws
their analysis must be within the reach of human beings under’*
certain conditions. ’

So far from all this being simply a theory, or a mere matter of
s‘peculatlon., the subject has assumed a decidedly practical form
See for an instance the startling discoveries made by Psychomem'y.-
This is & term adopted by Dr. J. R. Buchanan some fifty years
ago to represent the process of “Soul measuring,” 7. ¢., veadin
the thonghts and actions of each individual soul. This ;cience o%
Psychometry recognises the fact that all things radiate their
character upon all the surronnding objects, so that any sensitive
person can see and describe them minutely. When such person-—
technically called a psychometer—sces any object, or any sub-
stance is placed before him, he comes into contact with the current
of the astral light connected with that object or specimen
which retains pictures of scencs and events associated with ite
history. But these pass before him with the swiftness of tligh ;
scene after scene, each crowding upon the other so rapidly that it
18 only by a great excrcise of will that he is able to hold any one
scene in the field of vision long enough to describe it.

This is nothing hut the result of the operation of natural laws
however miraculons it may seem to an ordinary mind. But we;
kpow th'nb nature does not work without mstruments, nor does it
violate in one department those general Iaws which it follows in
others. So that a human being must have special org:mﬁ for
special operations of the mind, as truly as for walking or speaking ;
and no vision thercfore can possibly take place without an eve
gmd without o grade of light adapted to that eye. The questign
18 whether man possesses an eye, and whether there is light adapt-
od to it, for the purpose of discerning the minute emdnationslof
aura and veading the character of actions represented hy such
emanations.  Wesay yes. Man has another finer and quite differ-
ent eye besides the two outer ones; and nature furnishes the
light necessary for the exercise of this finer faculty. Man sees
gross objects throngh his gross eye coming into relation with t/h/é
gross rays of the sun; and he sees subtle objeots by his subtle cye
coming into relation with the subtle rays of the sun—the vehicle of
hp:}_lb from the sun to man being in either case the universal ether

Wwhich is most subtle and most luminons. ’
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This fact ought not, I submit, to be ignored simply becauso
ordinarily people do not know that they are possessed of such a
faculty as that of which we are speaking. As regards man’s outer
faculty of vision let us here call to mind the well-known fact that
it is not cqually developed in all alike; and that it is moreover
liable to be affected by various causes such as distance and near-
ness ; grossness and minuteness ; confusion and concealments ; in-
attention and predominance of other matter ; and lastly the defect of
the organ by age or disease. So that all men do not see alike;
and every day we meet people who are short-sighted, long-sighted, -
dim-sighted, and blind ; and also partially blind, as in the case of
color-blindness, which scientists say is caused “by the imperfect
working of a portion of the rods and cones of the retina, or from
the fact that the humours of the eye may be absorptive of certain
colours, and thus prevent them from passing on to the retina and
the brain, so that somo can only see some colours and not others.”
And moreover, even without any one of these defects, man’s vision
is by nature limited to a certain range; and there are certain ani-
mals whose range of vision is naturally circumscribed within tho
narrow hmit of a few inches, while there are others whoso
visual range is much wider than that of man. In these respects
opthalmoscopy and optical science have done much by composing
medicines, and inventing instruments such as spectacles, telescopes
and microscopes, to improve the outward faculty of vision by
removing constitutional or natural defects and limits.

While such is the state of things in the outer temple of nature,
it should be no matter of surprise that when we enter the vesti-
bulo of the inner temple, we there find a most subtle faculty of
vision—a third eye in fact-—which is free from all the defects that
belong to the outward eyes, and which unfolds to us the mysterious
nature of aura, its lights and colours.

The seat of this visnal faculty is the aperture, of the size of a
thumb, in the internal structure of man’s torehead at the base of
the nose between the two eye-brows. This cavity is the reservoir
of Tejas, the Vaiswanara fire, whichspreads itself in the body on its
being fanned by the vital airs :—

“As the sKrcading light of a precious gem placed in n clored room collecta
itself in tho key-hole, so the Inminosity of the sattva (essence of the raid T'ejas)
in the hridaya (heart,) collects itself in the said aperture on the forehead; and
illumines the Yogi in respect of all things, irrespective of nearness or distance,
alike of spacc and time.”

This internal faculty has been called by different names with
reference to its position and its propertics. It is called the “light
of the head” (Murdhna Joti); “seat of immortality” (Amrita
Sthana); “the circle between the eye-hrows” (Bhru-chakram);
“eye on the forehead” (Lalata-netram), and (Fala-netram); “eye
of wisdom” (Gnana-chakshus); “celestial eye” (Divya Chakshus or
Dizya Drishiti) ; and so on.

True, this faculty has not that elaborate organism which the eye
of the body possesses, but this is not necessary. The cause of the
perception of form is not the samo in all. In the case of men
gencrally, the cause is the contact of tho external eye with the form
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by the medium of the external light ; whereas in the case of animalg

that roam at night and can see in the dark, the cause of per-
ception is simply the contact of the eye with the form, no light being
necessary at all. And the occultist needs neither the external eyo
nor the external light. His perception arises from the conjunction
of the mind with the soul, assisted by the spiritnal light, which

results from such conjunction, and shows itself in the cavity of the
forehead above referred to, '

“The Yogi,” says Patanjali, “disregarding all other instrumental causes,
sees every thing solely from Pratibha, 1. e., the light or right knowledge
instantly produced from the conjunction of the mind and soul, antecedent to
the exercise of the reasoning faculty.” (Viveka-khyati.)

This knowledge is technically called Taraka ; which
the whole subject) may be fully studied by the disci
Upanishads entitled the Saubh gya-Lakshmi,
Amirta-bindn, and Tripura-tapanya’; and in. V
Sidhanta, and Patanjali’s Yoga-sastra, Book 111, A

(as indeed
ple in the

Dhyina-bindu,
aisesheka-nyana,
phorism 34, ete.

The existence of this internal faculty and its powers are also
mentioned incidentally in the Rig Veda V—42; Chandogya Upa-
nishad VIIT—14, Matsya Purana IV—1 ; Nirukta 1—20 ; Taitter-
ya Samchita ; Bhagavat Gita XIII—35; and in numerous places in
the Maha-Bharata and Sri Bhagavata. It is remarkable that Sri-
man Sankaracharya in his work called Prabboda Chandrodya
identifies this internal visual faculty of a Yogi with the third eyo
which the deity Rudra is declared in various sacred works to he
possessed of ;—Vide Maha-Bharata, Anunsana Parva ch, 140;
Brahma Vaivarta Purana, Krishna Janma Khanda, ch, 39, &.

The uses of this celestial faculty are numerous, as, for instance,
the discerning of things invisible to the bodily eye, and so on;
but the principal object in developing it is said to be the acqnisi-
tion of the “ Intuition of the soul ; % e., a knowledge in which the
soul is the perceptible object of intuition.

“ Although,” says the author of the Vaiseshika philosophy, “ordinary
persons may have a knowledge of the soul, yet from this knowledge being
affected by ignorance, it has been said to be like what is unreal. A right know-
ledge is_only obtained from a particular concentration of the soul and the
mind. cffected by means of the virtue derived from Yoga.” “ When absorbed
in concentration,” says the Swetaswatara, Upanishad, *the Yogi sces, by the
true nature of his own self, which manifests like light, the true nature of Brah-
ma, who is not born, who is eternal, and free from all effects of Prakriti; and
then he is released from all bonds.” (II. 15.) B

This is the ultimate end of man; and the discovery and
development of the inner sense above spoken of means the
discovery of the Path which we should tread on our way to that
highest goal (Vide Rule 14 of section I ante). Unfortunately,
human  scepticism is now-a-days a strong-hold capable of
denying the existence of the soul or indeed anything beyond the
grave ; but this is due fo the absence, or imperfect nature, of any
Inquiry into these sublime matters with an unprejudiced mind.
“A little philosophy,” says Bacon, *inclineth & man’s mind to

«
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i 1 i i ’s mind about to
atheism, but depth in philosophy bringeth man’s mind <
l'eligionj” And the respected author of ““Isis Unveiled” says that :—

i indiffer ] jocularity of Tyndall, and the
“Despite the indifference of Iuxley, the jocularity ]
‘ unconsréious cercbrations,’ of Carpenter, many a scientist as nohteilmr:cs:iel‘bvli]éa;
of them has investigated this unwelcome subject, and, overwhe
evidence, become converted.”

And another scientist, and a great author,—although not a spiri-
tualist, bears this honorable testimony ;—
iri asi isit the living, or haunt their
“That the spirits of the dead occasionally revisit t b | b,
form]e}:' L;ltolgc:phns been in all ages, in all Eulropn}un _cotu;igx lL‘ﬁt,, a hx]oi:dhli;lr:(itr‘;
t i articipated in by the intelligent...... umz
not confined to rustics, hut participatec ( b u
i j f any value, thereisa hody of cvidence
testimony on such subjects can be of any , theroIs a body of evidence
aching from the remotest age to the present time, as extens ‘
E?)E(r‘nl;)]rlgch;%lc as is to be found in support of anything whatever. (Draper
on Conflict between Science and Religion, page 121.)

’ aving each individual to study for himself and
f()I‘IIIuO‘;l?:CZ,WlIf judgmenb on this most sacred subject, let us
proceed with our work. The whole object of the Yogx‘. in
developing the celestial faculty we are speaking of is t;)f ‘!lilg
his interior power into activity; and to make hml.SC ruler
over his physical sclf and over .cver‘yt]ung else besides, with
the view of discerning the Infinite Soul. At the snme time,
as the traveller intent upon rea.chm_g a _gr?ab city passes
also through certain minor places during his journey, so tho
the Yogi, 1n his endeavours to attain the highest Divine Wisdom,
acquires also certain minor powers, and is thus able to influence and
sometimes control the operations of nature, and of vegetable and
animal life in particular. Hence Yoga is said to be the key to the
mystery of man’s interior nature.

The science of mesmerism approaches Yoga i.n some respects ;
especially the two important stages which a novice In mesmerisin
reachesaftersome preparations, viz., the degrees called intro-vision,
and ‘extra-vision.” In the former CO.ndltIOIl, .he obtains a ]u'mmo}llls
knowledge of the interior state of his own mind and body, 1. e., he
is able to see within himself; Wh}le in the latter condition, 'he see}s
without ; sces objects and_ l.n(11.v1dual's, near or r‘?mo_te in b.ot,}
space and time. Thisextra-visionistechincally called ““clairvoyance.

Besides Yoga, which is thq mosb consummate science of t.rhis
sacrod subject extant, and besides also the science of mesmerism
which is fast making great progress on the lines of the Yoga,
there are various methods which some imaginative philosophers

have devised for developing this same faculty.

“QOne of the most practical methods of developing these forces,” says

Professor Babbit, “is to sit somewhat reclining in an easy position with
the back to the north, or a little north-east; have merely a dim light, rather
than otherwise, close the eyes; turn the tifr_e-hnl]s a little upward, if they
can be o held without pain; and then steadily and gently make an effort as
if to see. This can be practised from half an hour to an hour, or so, each
time ; and while doing so, the pllo}lgl)t should not be allowed to wander ;
hut the aim should be tosce if lights, colours, forms and motions mako
their appearance.” (Babbit on Light, &c., p. 463.) )
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Besides all these instances in which the faculty of this inner
sight is acquired and developed by practice, there are cases in
which persons are known to have been endowed with such a faculty
by nature during their present lives owing to the result of study
and practice in former births. “This power,” says the author of
the Vaisheshuka Sidhanta, “is also manifested by ordinary per-
sons, as when a girl says, ‘my heart tells me that my brother will
go to-morrow.” This perception of things without study or practice
18 called Laukika (powers of an ordinary person) as distinguished
from Yougika or drsha (powers of a Yogi or Rishi.”’)

*“Thousands of persons,” says Professor Babbit, “are able to see finer
grades of colour ensily and clearly. Some can see them with the cyes wide
open in broad day-light, and that, while in the midst of company or sur-
rounded by the turmoil of daily cares. A Mrs. Minnie Merton of New
York informs me that she has always been seeing them from her child-
hood, emanating from all human beings, and is in the habit of reading the
character of the people, especially from the emanations of the head.”

Professor Denton in his work on “ The Soul of Things,” gives a
multitude of examples of the psychometrical power which Mrs.
Denton possesses in a marked degree. A fragment of Cicero’s
house, at Tusculum, enabled her to describe, without the slightest
intimation as to the nature of the object placed on her forehead,
not only the great orator’s swrroundings, but also the previous
owner of the building, Cornelius Sulla Felix or as he is usually
called Sulls the Dictator. Further, a fragment of marble from the
ancient Christian Church of Smyrna brought before her its
congregation and officiating priests. Again specimens from
Nineveh, China, Jerusalem, Greece, Ararat, and other places all
over the world, brought up scenes in the life of various personages,
whose ashes had been scattored thousands of years ago.” In many
cases Professor Denton verified the statements by reference to
historical records.

Professor Buchanan proves that if a manuscript, no maiter how
old, be put into the hands of a psychometer he can describe “ the
character of the writer, and perhaps even his personal appearance;”’
and to this the revered author of “ Isis” adds :—

“Hand a clairvoyant a lock of hair, or some article that has been in contact
with the body of the person it is desired to know something about; and he
will come into sympathy with him so intimately that he may trace through
his whole life.”

1t seemsthat a mercantile gentleman of Mr. Babbit’s acquaintance
in New York, can become so en rapport with the finer grades of
light as to be able to see “through the human body as though it
were made of glass. Here is the philosophy of clear-seeing or
clairvoyance.” (Babbit on Light and Colours, p. 427.)

Thus we find that the aura, flowing from animate and inanimate
bodies, spreads itself through the boundless space, and makes
an impression on the volumes of nature; and that there is a
faculty in man by which he can discern and analyse the emanations
of aura, and read the character representod by such emanations.
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Now, it remains to be seen how aura emanating from one afte
othe(x)':v:;nd then reacts upon himself, either for good or evil, according
to the nature of the action which gave rise to th_e aura ;‘ff.l_e.,' in
other words, how the threads of karma can be said to bef 1v21}11g
like electric wires,” as declared in our Text. This will form the

subject of our next article.
' (To be continued.)
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Section ITI, Clause 3.—(Continued.) 1.: ., L 1
} AVING shown in the preceding articles how Aura emanates
_ from all animate and inanimate bodies and makes an im-
pression upon the surrounding objects generally, T shall now
attempt to ‘describe the influence of Aura upon human beings i
particular, ' o & !
Mankind are affected, either for good or evil, according to cir-
cumstances, by the Aura constantly thrown off both gy men
and women, and by beings belonging to the other species of the
animal kmgdom'; as _well as by the races of the elemental kingdom -
and even by the inanimate objects of the vegetable and mineralgkinor’
doms. The Aryans from time immemorial believed in the inﬂueg:
ces of Aura proceeding from plants and stones, in averting
contagious diseases by purifying the atmosphere ; in  curing
dls?ases by 1mp.art11_1g a healthy tone to the system -’in countent-j-
acting the malign influences of evil clementals by’opposin 8
Aura more electrical and powerful than that of the elemégt';lr;
themselves ; and in .developing various psychic powers latent(if
man by means of the great occult properties which they oss'essl
The following are among the plants and trees so held III)I re;a(:,
osteem, namely,—Aswatha (Ficus religiosa), Paldsa or Pﬁtg:;dr
(Butea frondosa), Tulsi (holy basil:O—cymnm'sa‘nctum); Bilwla.1
(Migle marmelos), Nimba (Neem—melia, azadiracta) M:Jn;a. (fi-
brous gmss:Saccharum munja), and Soma (moon—pla,nb or ifectar
producing plant:S.acrostema, viminalis) ; and amohg the stones wnd
gems I may mention Indra nila (Sapphire), Saligramg (s-wlrec'l
pebbles found in the river Gandak) and Sphatik:i '(cruqta,]
Such occult plants and stones are kept in or out of the Ilouéyéq )
upon the person of the individuals conce:rn'éd, ac:cordf'nglto‘::i(t)-r
cumstances, in order to enjoy the benefits they'are capable o%
producing. * “ Throughout the long and hoary antiquity of ver
carly ages,” says Mr. P. Davidson,— has g faith in the effects o)f’
magxcal charms, amulets, and talismang existed, ‘even amongst
nations the most widely apart and unknown to oné another t’vhﬁst
In our own modern times the same belief in their efﬁc:;c 'm‘d
power 18 still entertained, not only amongst many of the n'{t{
of Asia and Africa, but also in Turkey, Italy, Spain and Briibl'u'xf-e’s’J
:m'd th.e learned gentleman gives numerous instances of the h(iGhi
cﬁlcacmus. properties of Siligrams, corals, flints mn.gn(‘hbmn){
other magical and oracular stones. (Vide fl'heosopki’st V. 285 )( ‘
It must be remarked that some of the oceult pl.:mt;.'md
stones possess the extraordinary properties spoken of, inherentl:y in
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themselves; and some acquire such properties by a peculiar pro-
cess of combinations, - Among the artificial productions of the
latter kind, I may mention the preparation called Anjana; a
sf)ecies -of 'collyrium applied to the eye-lashes or, as is generally
the case, painted on the palm of the hand, as the means of per-
ceiving things which are invisible to external eyes. This mode
©f divining mysterious things is effected by means of Anjana,
prepared in different ways for different purposes; as for instance ;
Bhiitinjana is a collyrium intended to discover apparitions, to
lay. spirits, and to render all sorts of gobling &c., visiblo;
Vasydnjana, is a collyrium by which a person may bring every
thing under his control ; Adrusyinjana, which enables onc to sce
all without himself being invisible to any; and Garudinjana a
collyrium of emerald and ghee by which the eye becomes as keen
as that of a Garuda or an eagle; and also Rasanjana, made of
the calx of brass, Naganjana, made of the fat of serpents, and
Kusumanjana, made of flowers, all these three last mentioned
being used for curing diseases, such as eye-sore, &c., &c. And
here the readers will note the fact that the Magic mirror of the
Western nation is prepared on tho same principles as the Anjana
of the Bastern people.

And next, among the articles which possess extraordinary
powers by themselves, without any preparation, I may mention
the Sphatika, the crystal, whose property is described by a gentle-
man, who tested it personally in these words,—“If a person
naturally endowed with a certain amount of clairvoyant power,
gazes for a whilé into the crystal, ho will see a succession of
visions coming into its heart,—landscapes, sccnes by sea and land,
and sometimes messages written on scrolls which unwind of them-
selves, or printed in books that appear and then fade away. The
experiment was tried with dozens of people, and in many cases
succeeded. One Hindu gentleman saw, besides varions scenes, the
face of his deccased father. and was deeply agitated by the
vision.” (Theosophist, I11. 287.) ‘ ‘

While men are thus affected by the magnetic Aura of plants
and stones, they are much more strongly influenced by the Aura
or rays of the planets. The Sun is the most magnetic of all
bodies. The Sun’s emanations tend to bind all things to itsclf; and
the Spn imparts binding power to everything falling under its direct
rays. And so of the Moon, whose rays have an immense influence
on man, as well as upon the vegetable kingdom, This is the
case with also the other planets, although their effects are not as
palpably felt as those of the Sun and Moon. The science of
Astrology is founded upon this theory; and althongh it cannot ho
denied that the divinations of numerous half-educated, carcless
and mercenary astrologers have proved to be false, yet the
¢cientific basis of this sublime science remains unshaken up to
this 'day. Many are the votaries of this science in the East and
the West; and one of the great philosophers of the present age,
Mr. Proctor, bears testimony to the fact that “the heavenly bodies do
rule the fates of men and nations in the most unmistakable manner,
seeing that without tho controlling and beneficent influences of

7
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the chief among those orbs—the Sun,~—every living creature on
t‘hq earth must perish, (“Qur place among the Infinities;” page 313).
This learned author admits also the influence of the Moon ; and

further, sees nothing strange in the ancients’ reasoning, by analogy,

that if twwo among these heavenly bodies were thus potent in ter-
restrial influences, it wag natural that the other moving bodies

should be thought to possess also their own special powers,—(bid,
P34 - ' : ' '

Such being the effect of the Aura of herbs, stones and planets
upon men, it is no matter of surprise that men are influenced by
the Aura of one another among themselves. A healthy visitor is
liable to be seized by an attack of disease on entering the
sick chamber, for he imbibes the Aura, i, e, the magnetic fluid
thrown off by the sick person, which partakes of the morbid,
unhealthy condition of the body. And similarly, a patient
finds himself better, and gains strength after some friend with
a healthy constitution has been sitting for some time by his
side. In the same way, the Aura thrown off by one and inhaled
by another, excites love or hatred, sympathy or antipathy between
them; and this is what we mean when we say that so and so is
prejudiced or biassed in respect of some other. This happens not
only when one seeg another, but also when one hears the sound or
inhales the odour proceeding from another; for the effects of
material emanations in the shape of sound or smell are not less
forcible than those arising from sight. The sympathy excited by
music, and even pathetic or eloquent speech, and the feelings
engendered by smelling particular odours, are too well known to
need illustration here. The philosophy of this theory is thus
explained by a renowned author, who holds that “when two
men approach each other, their magnetisin i3 either active or
passive; that ig, positive or negative. If the emanations which
they send out are broken or thrown back, there arises antipathy.
But when the emanations pass through each other from both
sides, then there is positive magnetism, for the rays proceed
from the centre to the circumference; in which case they not
only affect health but also moral sentiments, Thig magne-
tism or sympathy is found not only among men, but also
in plants and in animals,” I must add that upon this ‘theory
is founded the popular belief in the effects of good or evil ey,
good or evil touch and so on, '

If such are tho wonderful effects of the unconscious evolution of
Aura, the result will be infinitely moro marvellons when the
Aura is thrown off consciously. Here lot the reader recall to
memory what I have already stated, naniely,—that desires
are the springs of action ; that one of the essential conditions of
action is will; that the exertion of the will stirs up the fire or
the vital force (Tejas) which is within man; that therenpon the
vital force flows ouf of the body, endowed with sound, colour and
odour; that, being the offspring of the will, this vital force ig
seni-intelligent and electric in its effects ; and that, when properly
propelled, it travels in whatever direction and to whatever distance
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the operator desires at the time of sinding it forth, and aﬁec}e the
i ject, animate or inanimate. . . L
mﬁfﬂgeﬁi;blceocnaition then for the successful consmoEs d;rectl_?]g
of Aura towards any desired object, is strengt :)d ‘];71 -
By nature, will is the strlc))nlgest O1f; al}].thil])';?;;:‘clgt; I:l(l)sest.il(;refgm

an being; for it belongs o hig spiritus a he
glnlg?ssoluble. gpart; and it displays itself the more forcg')tlytif:)}:]e
more it is freed from the material part of human ]col?stl l;,u](i
Not only should a person have strong energy of Wl]t}; ut‘t,:nlt(;()n |
also have the power of concentrating an(l. sustaining A otit o])l'ecé
and of abstracting himself from everyth-mg fo_rmgn (; 1e"th ']md
in view. And further, one should have fznth in t}lc 8 Eenb], ci(ed
efficacy of his will-power, and ought not to allow 'ltdto 1(; c‘lceEl wed
by the opposing influence of unbelief of whatever kin . md e,ﬁe(‘b
that, although the faculty of commanding the dlrlecc:1 ion z;n effect
of Aura exists by nature in every person, yet all do {10 dpn,l.or;l
it in the same degree ; owingdto %ﬁgererllce mnlt_\hysmn an
ities, as well as in the grade of deve opment. )
qu’_:;‘llllzss’the second condigon for success in this ms}’tc{ler “t;r :11]10
nobility and purity of the will. A man endowed wi . 3ié]ﬁqlpi
will, but devoid of pure heart, may wield his poxtyefl Otainq lto
and immoral purposes, and thus apply the purest o 0unH e o
the foulest end. He who desires to exercise this porer, ]s Oshou]d
perfectly freo from all wordly incentives and ﬁensqah{;y. ,b}lle ‘hould
sincerely regard other men and women as his lob ers '\"ed
sisters; and should not for a moinent: nllowl himself to 0 qgv];u)l e
by any other motive than that of tiomg good to all, u'rflimm ol of
all other considerations, and unmindful .of any sacri ﬁle?'k h
such beneficent task may impose npon him.. He shou Ltz;v s
shun every kind of pridée or conceit, and avoid anl)lr 8 01 L
exhibition of his power for the gratification of the 1(.de tz}mlr;; fhe
curious. (Yoga Tatwa Upanishad). Hence it 1sh Sall'h : ‘that °
Aura of the little, innocent children is pure and hea b’tyif hat, 0
higher degree of purity andhheélrlln(lg p;Op%:-?; :};cf:ccoosqz :;;1 ionsly
ura of an adult person who lea § & mOrs S H
fnd that the higheIS)t degree of purity belongs to the AumwoofI -]’3}119
Adept, who has completely divorced himself fmén Evﬁrz’nanit ig
concern, and whose sole endf a}rid mmdnre the good of bu y
ighest spiritnal sense of the word. . )
thi&{ir{’ tl(;e thri)rd condition for the successful operation of the_rl';n”,
is the entire absence of intervening obstacles. If :Llplerston w; .i“
thought to reach another person, zt' will reach its object, on {ent
case it encounters no psychological obstacles m]r?{(e poqib]e
than itself. We must also remember that =ll are not alike sens Plo
to the action of another’s will; and that the same per:sonsh.i(;h
more or less so; according to the temporary dlsposrtm(;ls]m ‘:,tient
they are found. And further, where the operator an dt ;;31 P: ,t,her
happen to be not of the same sex, but On?rl}? mXI:r':ui)f t owgm'm
' a precaution 13 necessary. o f :
{)(ia?;lag]'e',by-e):g:urg more olectri(;al, mlors c}gemlcnl; ‘:‘}11% Evhiﬁre(fgri
sitive and powerful than that of a man, :
:rlgrrxfaa}) O:\:;llfeprev_ailp against that of a man, unless the latter
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develops his will-power to a degree sufficient to enable him to
combat that of the former. ‘

With these conditions, one may be able to evolve Aura con-
sciously for any desired end. The parts of the body whence
most Aura flows are the head, the eyes and fingers. I have
already mentioned the faculty-—the third eye—which man is cap-
able of developing on his forehead. 'I'he employment: of the fingers
in the performance of what is called Mudra, 1. e., the gesticulations
and entwinings and wavings of the fingers, which accompany
prayers and other invocations among Aryans, has reference to the
Aura emanating from ‘the fingers, and is specially referred to in
the Rig Veda, I, 62—10. The process of placing others under the
influence of Aura projected through the eyes is mentioned in the
Rig Veda, I, 23—3, where a Rishi says, ‘“ Looking at each other
they cast them asleep.” Instances of Rishis controlling elements
and conferring cfficacions blessings are to be found in the follow-
ing passages of the Rig Veda :— e ' o

“ Brahma (Vedic hymn) is my protecting armour,” (Rig Veda, VI. 75—19).
This Brahma (Vedic hymn) of Viswamitin protects the tribe of Bharata”

(Rig Veds, III. 53-—12--13). ““ The Ribhns, nttering unfailing prayers, endow-

ed with rectitude, and succeeding. in =all pious acts, made their parents
young.” (Rig Veda, I. XX. 4),

“Rishi Déwapi, son of Rishtashena, performing the function of a hotri,
knowing how to gain the good graces ofp the gods, has discharged from tho
1{}){101- to tho lower occan bhose waters of the sky which fall in rain.” (Rig

Yeda, X, 98—5). : .

Who are these Ribhus?° Who is Rishi Viswamitra? And who;
in particular, is Rishi Dewiri? I beg my reader’s pardon for
reserving answers to these queries for another occasion, :

- Now, to resume our nccount of Aura. It is a widely known fact
that the Aryans attach a great sanctity to bathing in water;
and this has a very intimate connection with the subject of the
magnetic Aura we are speaking of. By nature water has the
power of washing off and removing all material emanations, includ-
ing Aura, so that Aryans bathe at stated hours to remove the
emanations of bad Aura with which they may have come into
contact during the preceding honrs, They also bathe whenever
they happen to touch people, animals, or other substances whose
Aura they consider to be vicious; and whenever they ‘are affected
by unpleasant tidings of the death of those in whom they are
interested ; and even when the tidings are pleasant, if the event
be one which is coupled with circunstances which must contribute
to the flow of an unusual quantity of Aura, a portion of which
raust in the nature of things be not quite salubrious—as for
instance in ‘the case of child-birth. - Acting vpon the same
© principles, the -Aryans refrain from bathing themselves after

having seen, or tonched, things:or men whom they consider to
be pious and capable of throwing off good aura. " - -

These notions,—about evil eye, evil touch, good and bad ¢ffects of
Aura and so on may no doubt seem superstitions to those who have
not studied this' subject. But, as” observed by Bacon;' ¢ there is
““ superstition in avoiding superstition when men think to do best
¢ if they go farthest from tho superstition formerly received. There-

' ' " 897
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¢ fore care shonld bo had that, (as it fmei]{l iél if]l_t{mrgi:\n%;aglitlﬁ '
be 1 ken away with the bad.,” Most ot the 8y cal

, g:}:)g Esptrl)(z)t;:g 1()3;1 iaéomye to be meaningless fictions may,i;)grslgf.

I\‘Trlej.gtimtlion , be found to contain the most profourd oxpress

well defined dciéntific truth. | '

Now to return to the subject of Auta. From what hns been

bove stated, the reader will perceive 't:hat man it? cny;ablt(f ocfwafz%-.
?ng otl;ers b;r his Aura even where it 18 1%1c0n8010115éhyat ()\;e shou](i
the injunction laid down by the sages thab

ailveahinetfolv: g‘oJOd ‘thoughts, and be ever pure m m_;!}ld, Zgii(i!i
o ):oion (Manu VL. 64, &c.) on one hand ; and that they honld
(1)123 cassociaﬁe with vicious people on the ‘ot}‘lgr,. lest they shou
imbibe i o Aura,’ Co et o . N
lmg\lfi?l;n‘lug?lg the Aura affects the surrounding ob]icst)sﬁuxi;ll n],;ldf;::t

1k it does mot fail to affect the very sauo perst :
d‘:glwi’ll?d ii(i) e&c'cbrding to the clhemlcal laws of aqt\otr} a:xd rge:cg]on]:)
'L]re}ady exp,lained in the course of these annota 10:1.ié g‘doed b
:svhene\'rer we bvolve a thought, utter a,_wordilor comto " w,e,a o
respect of others; this affects them if they happen

than ourselves, and then reacts upon ourselves either for good or
evil,adcording to the n

ature of our thoughts,'words or de(id_s_.t H_en:}ci
the additional necessity of adhering to the r;ﬂcfof purity in s
onr actions, words and thoughts, even i respect ok

ut own selves.
, e ¢
Adherence to this rule produces good Karma and violation thereo
dn &vil one: ‘Nobody ever en]

oys or suifers except from the effects
of his own conduct. Every one reaps t

he conseqrences of his own
doings. ~ (Manu XII. 8, &c. &c. &c).

“This is justice, the etern::ll'
inies-of m ' d and governed.
justice by which .the destinies of man are measure g
The apparent enjoym

et of pleasure by an immoral man, ;ilddﬂ;g
enasure aifor
apparent * suffering of misery by & moral fpi/{lso};:ﬂgztfl anr?m’ s
argument against the retributive :{ﬂStlcfb or the ritie terice. on this
‘laib:l down by the Aryans. We hold ‘f.hat human exis A mis o am
lanet is not confined to one present life ; but that lt’e:({;ei of man’s
E)n‘numembl'e succession of lives, so thab the couseqél_en'm;is 4 what
sctions in one life are in most cases felb. n the nexti Mo
t sage has said :— ' e e
f groat 18 “ Who in this world is able to dlstlnglllﬂ}}k oo o
. 7 twiTHe virtuons from the wicked ; both alike

! i +h supports ; on both alike |
:i "}‘gg gxur:t;‘(;}l:: l;lovm I1)s beams ; on both alike
# Refreshing breezes blow, and both ahk:) - o
' & The waters. purify P Not so creafter 3 Yo !
« Then shall the good be severed from tho bad.”

bharott XIT—2798.) . L |

And Mangfzz(;si that, ' ¢ iniquity committed in ghmsev;(:(‘)]g:

dunces not fruit immediately ;~bn‘t,‘13ke the _e:.m*th, in due n}

"2 advatc by little and little; it eradicates the  man w )

i adt:agmr:;g 'Hye grows rich for a while. through m'xnghtcf:ous.

fl(::mtlheil h:) “beholds pleasant thi}il.gs 5 }?rid 'h(?o:a:gifl}}(f: {)'::;
: i length from his whole- 1 ywards. Yes

});gl}ﬁy}) iﬁ?:}ée:o;:nitte%, fails not of producing fruit to one yvho

it” . 173—174). . )
wr]%l:lgb'h(g(;g’s éxag:;;injoy happi)ness where he does nothing to
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merit it, #s, for instanece, where he i3 born in a rich or pious family,
]

or when he discovers a treasure nnsought for ? imi

doés he not suffer misery when he doesgnothing toAd’lie?:zﬂi::rlg;
for instance, when he is born in a poor or miserable family, or
when all his earnings are destroyed by inundations ? : And; is it.
not even said: that man enjoys and suffers for the good and bad

acts of his parents, although he himself may not be instrumental.

iri the commission of these acts? When people ar
of enjoying or suffering in consequence olf) ogcnrret?cg::}fitﬁa::g
zntzrely .tacc?derg_tal, -ho,(xiv‘hcan it be said that the Law of Karma
epresents justice, and that nobody, enj ot from
th?l‘}clonsemlgances of his own con((l)ga?’nJOys' x ,Sl?ifers e-qupt from.
These queries and doubts are due to the noti :
existence does not extend beyond the grave, lé)xfzogh{;gazo};?orﬁaiz
delusive. Hpman existence, as has boen s0 often stated in
these pages, is made up of series of successive lives ; and all those.
occurrences, which are characterized as accidents in the foreoroir; ‘
queries, aré none other than the consequence of the indiviguml-’i
own action committed during hig preceding existences. N either
the birth in any particular family, nor the gain or loss of wealth
nor any other event which falls to the lot of a man, can be cla:ssed’
as an accident.. They are all the results of his own Karma ; it is
this which . determines the family in which a man shall a;:g':in bo
l)}(l)rn; an%_regugattﬁs ?is iorllid“(;t in every other respect, subj‘ect to
e operation of the fresh Ka: ich . i
prpsegt ntion of ¢ rma which he ‘ge_anera‘tes during the
" Let us illustrate this proposition more fully-— ‘ ing,
human afflictions are thll)'eelf.)oid : viz. Lo Ascrihy}(g;:::gzy HIpIeﬁ:ir;tg"
bhautika ; and 1I1. Adhidaivika—(Vishnu Purang.) ' ST
L ‘Adhy&tmtka,_is an affliction which is naturalto the envelope-
ment of the soul in the physical body ; and is of: two kinﬂsp~
namely, bodily suffering such as fever and dysentery,: and
mental suffering, such as grief and hatred. Afflictions of ;his
class are multiplied in.many shapes in the progress of conception
g}rowth, decay and death; and are such as cannot be avoideap; for
b ée"?irnazi én:gg?;fmble frgm.man, go long as he continues to be born,
II. Adhibhautika is likewise natural affliction but inei
It embraces nll those evils which are inflicted from w?thto;?cﬁlelrlr?ﬂ;
'b‘y oth§r men, b_n-ds,_ beasts, ‘reptiles, fiends, goblina :m’d ) (;n
These ills are likewise incidental to the soul’s embodiment in o
physxcgl b_ody.' The children in the womb, as well as after thei“
birth, imbibe so much of the Aura of their parents that they inherilt'
from them ‘not only their moral or immoral propensities, but
also diseases of dlmost every kind.. In the same way, thou h in o
much less degree, the husband ‘and wife are liable to be ngi'ffecte;l
by each other’s Aura, owing to their marriage relations. * And
even fnendn-a and relations; and neighbours, are aﬁecteé-b th
Aura of an individual. . Man, an individual unit,. cannot be s'ivid te
be separate from mankind- ag a whole. The lot of one emb(odieg
soul is cast in with the lot of all those who are similarly embodied ;
and the good or evil of one is the good or evil of all, ’
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" Axnd, 111, Adhidaivika is a superhuman ‘affliction inflicted on
man by means of heat, cold, wind, rain, storms and lightenings, and

‘80 'on.- This 0o is the result of soul’s embodiment; and so long

as man abides in o plice which is subject to such atmospheric
phenomena, he cannot expect to be free from their natural  effects.

Thus it will bé seen that misery is the result of the embodi-
ment of -the soul, and that the embodiment is the result of past

“Karma.  Hence it is Karma that forms and rules tho destinies of

man, the threads of Karma will remain stained, and the threefold
class of évils will continue to beset man during the different stages
of life. Is man then dooméd to this' everlasting misery ¥ No.
The following clauses of the text 'show bhow man can hope to
attain the Divine, and thus be free from the trammels of birth
and rebirth and the consequent misery of any kind whatsoever.
- ' Section 11I—Clause 4.

DBut eventually the long strands, the living threads, which in their
unbroken continuity form the tndividual, pass out of the shadow into
the shine. Then the threads are mo longer colourless but golden ;
once more they lie together, level. Once more harmony 1s established ;
and from that harmony within, the greater harmony 1s perceived.

As we have seen above, it is the conjunction of the soul with
the body that gives rise to good or evil Karma, and to consequent
multiplicity of deaths and rebirths into the physical body. To
the soul thus embodied there is no peace. But there is this most
encouraging fact that this double feature in man is not constant ;
it began with the union of the soul with the body, and it must end
with its disunion. All earthly relations are foreign to the soul,
and cannot adhere to it for ever. When the process of regenera-
tion is sufficiently advanced to enable the spiritual entity to dis-
pense with further association with the body, the soul becomes
exempted from the necessity of a relapse into materiality. It should
therefore be the assiduous endeavour of man to transcend all the
qualities which are co-existent with the body, break the bonds of
the heart, and then shake off the mortal coil altogether. Then
the soul feels ag lightsome as ‘ the horse which shakes off the
dust from its hairy skin,” and shines like  the eclipsed moon,
which escapes from the mouth (shadow) of Rahu,” (Chandogya

Upanishad. VIII. 13). And thenceforth, the individual is no longer
subject to death or birth ; and the hitherto embodicd individunt—
the mortal—becomes immortal. (Brihad Acanyaka Upanishad IV,
1V. 7; Katha Upanishad. VI. 14; Bhagavat-gita. IV. 9 and
YVishnu Purana.)-: o o
At this stage the threads of Karma lose their stain and binding
force, and will assume the golden colour—ifor then the soul is fit to
attain Bramha. - But it must be remembered that this change of
colour, and the attainment of the final, predominant colour of
gold, is not effected in one birth. The colour improves gradually
with the growth of merit during each - birth ; . and assumes
the purest and brightest hue when the soul reaches the
highest state of spiritual exocellence j—and this process will take
ages for its completion, “ Even the wise man,” says Sri Krishns,
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proceedeth not unto me until after many births... Theé Yogi, who
Jabouring with all his ‘might, is purified of his sins; and, after
many births, made perfect, goeth at lehgth to the Supreme abode.”
(Bhagavat Gita, VI. 45 and VII.: 19.) But-it.'is ecertain that
every otte, who deserves Divine bliss will.attain to it; however long
the process nay take. ‘I am the same to all 'mankind,” says
Sri Krishna. ““They who serve me with faith aré in me and I am
in them. ‘ However evil one’s ways might have been’ hitherto, if
he only serves me, he becomes as good as a just man; he soon be-
cometh of a virtuous spirit, and he eventually obtaineth eternal
bliss.” - (Bhagavit Gita, IX. 29—81.) - The philosophy of this
theory'is explained by thé Great Author of the <H'ragments of
Occult Truth, in the Appendix, in these words;— i1 -

“The individuality or the spiritual monad isa thread upon which aro
strung various personalities. ¥ach. personality leaves its own--the higher
spiritual impressions upont the divine Ego, the consciousness of which  re-
turns at a certain stage of its progress, even that of the highly depraved soul
that bad to perish in the end.” The reason for it becomes self-evident, if one
reflects that however criminal and lost to every glimmer of a higher fecling,
no human soul is yet born utterly depraved, and tﬁat there was a time during
the youth of the sinful human personalily when it had worked out some or
other Karma; and that it is this that survives and forms the basis of
Karma to come. - To make it clearer, let'ns - su npose that A lives to that ago
when a person becomes an adult and begins to b‘oom fully into life. No man,
however vicious his natural tendency, becomes so at once. He has had there..
fore time to evolve Kdrmn, however faint and insignificant. Let us'further
imaginé that at the agé'of eighteen or twenty, A begins'to give way to vice,
and thus gradnally loses the remotest connection; with his higher principle.
At thirty or say forty, he dies. Now, the personality of A between fiftcen and
twenty is as little the persona,li%ly of. A from twenfy to thirty, as though it
were  quite another man. ven the physiologists -divide tho physical
personality into stages of seven, and show man changing atoms to the Inst,
every seven years, The same with the inner man. The fifth principle of the
sensual, highly depraved man, may and will perish, while .the Karma of his
youth, thpugh not strong and complete enough to secure for him a bliss in
Devachan (Heaven) and union with his. higher principle—ig yet sufficiently
outlived' to allow the monnd n grasp on 1t for the tiext re-birth. On tho
other hand, we are taught that it so ha pens sometimes that the Karma of a
persanality is not fully worked out jn the birth that follows: 1 Life is made up
of accidents, and the personality that, becomes may be hindered by circum-
stances from receiving the full duc its Karma. is éntitled to, whether for good
or forhad. Bus tho Law of Retribution will nbver alloiy itself té he cheated
by blind chance. - There is then provision to be made, and the accounts that
could not, be settled in one birth will be squared in the succeeding one.  Tho
portion of the sum-total, which could not be summed upin ope column ig
carried forward to the following. . For verily the many lives of an individual
monad were well compared in the Fragments to the pages of an account
book,~~the Book of Life,~or Lives.”: .0, .: .. 1o 000 -

The book referred to, may, I beg leave to add, be the book of

record kept by the great Universal Historiographer,. the Chitra-
gupta, already spoken of. ' R v '
' Here the philosophy of Karma is brought to 4 close in our Text s
and the following summary of Karma and its consequences; given
iu Chapter VII of Anugita, 4 well knbwn episodé in the Mahabha-
rata,—may be studied to advantage :— - . ' '

" ““ There is no destruction here of actions good or not go‘od. Coming to ono
body after another, they hecomo’ ]'if)chd in_their respective ways. Asn
fruitful tree producing fruit may yicld much ‘fruit, 8o does merit performed
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& mi i d with a sinful mind,
i » mind become expanded.  Sin, too, performe f q
ivrv;’g?mnilg:lr; :;lplmded. For It.)he self engages in n(:t})mll, plitt”-l'?l f(;rc‘:i::;;l ,t.l,,fg
i w, further, hear how a man, overwhelined with s
:Y::;ledlo ;‘(&inl(xi) r:iZSire and anger, enters a womb. Within the womg of o x;on;lr'mixlxé
he obts}:ins, as the result ()f'I:}L‘ction, nl. b(;(gy go?lcclrigr l:}il,t}r:u henr:l}?q oofv tilo
: blood............ 'hat soul, after en i the s
?(C)anbllf: ;;:;(z l)’ym;mrt, and dwel]in%) in the seat of thopflfe-wmd, supports them

U\ F i ssed of consciousness, moves
with the mind. lhel! the tmt}ls, ecoming possess fonsnoss, Movos
about its limbs. As liquefied iron heing poured oub assumes the ho

i into the footus.

i st know is the entrance of the soul in .
erlggf;fcurﬂ: y:%:lllu;f iron, heats it, such too you mut_at: understnln.rl, 13_131112
mn.nifcsta,ti(;qn of the soulin the fretus. Andas blazmgdlzm}vgt:vlexi‘xe;c;ion
house, even so does consciousness light up the bodies. An : wh tover m‘nsg
1 rforms, whether good or bad, everything done ina ormg C yothcr
1e Pegn,ril bo enjoyed or suffered. Then, that 1s.exhansted,‘nn fugnm hor
;lsefm?:zumu}l'ntcd 80 Iyong asthe picty which dwells in th?’ practice of concen
tion of mind for final emancipation has not been learnt. o

But when once this is learnt, one can mal‘(‘e sure of gttm:m%ha{:
Supreme; for in the words of Srikrishna, ¢ No true devotee

is Jita, 1X. 81.)

ever perish.” (Bhagavat Gita, 1X. 31.) ) _

Norvl' the Text proceeds to give certain explanation and advice
incidental to the foregoing rules and observations,

Section IlI, Clause 5.

8 4 tion presents but a small portion—a single side of the
trult,l}:l:8 :tlll:: tlrc(;s thaI;L a fragment. Yet, dwell on 1t. ; by ztt;' ard ﬁ/o;z
may be led to perceive more. What it is n'cccssmybﬁrs ) um,(,,l;
stand is, not that the future is arbitrarily formed by any segar]an
acts of the present, but that the whole of the. futz.(fr}f zt;L m uri tro c(f)zn
continuity with the present as the present is wit et }pea} . On
one plane, from one point of view, the illustration of the rop

rrect. )
” It in said that the illustration of Karma by mem‘m of t?tehm;dll;.
nary rope, represents only a single side of truth, bec—fl.usel, rt oghg);r
the rope is made up of innumerable filaments twilste(_ (;gl()a b
and rendered sufficiently strongdt(l). ;hiagg ev‘st}lletr];i ! ets;\;l:; wﬁic};{

1 arve inactive and lifeless; 7 ]
Z(?fn}l)tosseﬁ}gzlzl;sare living, electrical filaments, capable oi frlarmm_rrg
and ruling the destinies of men and nations. Nexfre;{t e e;s(,mlu
cannot be denied that the formation and operation oTh, a,érrﬁm(‘r,ib
e 1 Tes tha qualty of Prakritt (mabare)
word for an ordinary rope and for ‘ na )
i : namely, Guna, becauso the qualities of.
gr:fl?ﬁtiaggert:bz samsm:(;pes to yl,)ind o man to the world; and as

i 1ti 1 binds such
arises by the operation of these qualities, anc
i:;m?rr;lnllseljirt);l to Eirth,——ib is figuratively calied Karma-pasa

(rope of Karma.) Soction 111, Clause 6. |
; ) 1 ] duces great Kar-

s sasd that a little attention to occul.ttsm prot e -
mi£t7111:;'t;d IL’(;L(Lt is because it 18 tmpossible to _q}wtc any at}fm:twr:
ist 3 : intte choice belween what are

ltism without making @ defini . . .
}meﬁ?::rly called good and evil. The first step in occultwmdbrmtgf
the student to the tree of lnowledge. Ie must pluck and eat;
ho must choose. No longer is he capable of the indecision of ignorance.

He goes on either on the goed or onw the cvil path. J;nd fo step
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definitely and knowingly even but one step on either path produces
great Karmic results. . The mass of men walk waveringly ancertain
as totghe goal they aim at; their standard of life is z'miefiﬁite ;lcon,se-
tq}:t:nt h,?{ t;)),e;; Km}mn operate's wm a confused manner. B ut, when once
fhe, eshold of knowledge 18 reached, the confusion begins to lessen
?l conseq'uent'ly the Karmic results tncrease enormously becausé
;zh are acting in the same direction on all the different p'lc,mes : for
e occultist cannot be half-hearted, nor can he retwrn when he has
p};‘“fzzll lt)he threshold.. These. things are as impossible as that the man
:t ;)ZE . ecome the child again. The individuality has approached the
:it. f responsibility by reason of growth ; it cannot recede Jrom
Where a child fears not the consequences of his meddling with
a‘, sharp knife in a rash and careless manner, an adult is extl{?emely
(i%l}lltlous about it, and uses the best possible care in handling it
ere an ordinary person sees nothing but a pleasant whito
powder in arsenic and is ready to nse it for any purpose what-
roever, the medical man sees in it the doadly poison 'l(nd
takes the utmost care in dealing with it. In the same \\;'L
where an ordinary man looks upon a particular thing or ovenb( {;
being the most trifling and indifferent, the oceultist views it Wi‘tﬁ
the utmost gravity, and watches its progress with the profoundest
Interest. For he sees, hears and understands things which n;e
beyond the perception of an ordinary man; and thereforo becomes
impressed with a graver sense of responsibility than ali other
persons. Hence it 1s said that even a little attention to occultism
produces a great Karmic result. Indeed it behoves an occultist
:;og liihazetrtnore prudegtly than ordinary people, in the same “;:;,y
8 the latter are nnder obligati
cautiously than children, or lu‘jnattTi(;:. to bohave themselves more

Section IIT, Clause 7.

He who would escape from the bondage o “aise ha
andividuality out of I,hefe‘rhndow into thz sli{"ne]{-’a;ﬁc{;tﬁglaetl;;(:’x Z.l"?
existence that. these threads do not become so attached as to he ullel(;
awry. He simply lifts himself out of the region in which I?m”r‘n/(z
operates.  He does not leave the existence which he is emperiéncin‘
because of that.  The ground may be rough and dirty, or full of ru'g
Slowers whose pollen stains and of sweet substances that cling and
become attachments—but overhead there is always the free sk 7 H
w{m desires to e Karmaless must look to the air for'a 7zlo;7z¢;/ ang
after that to the ether.  He who desires to form good Karma will myp;’(t
with many confusions, and in the effort to sow rich seed for h;fs oren
harvesting may plant @ thousand weeds, and among them the {ant
Desire to sow no seed for your own harvesting ; desive only fo smg thaz
seed the fruit of which shall feed the world.  You are a part of the
world ; m giving it food you feed yourself. Vet in even this thou ,ht
thierf.z lurks a great danger which starts forwerd and faces %h’e
disciple, who has for long thought himself working for good. while 0
his anmost soul he has perceived only evil ; that 1s, he has thought
himself to be wmtending great benefit to the world, while oll the tigne
ke has unconsciously embraced the thought of Karma, and the great
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benefit he works for is for himself. A man may refuse to allow
himself to think of reward. Dut in that very refusal is seen the
jact that reward is desired. And it is useless for the disciple to
strive to learn by means of checking himself. The soul must be
wnfettered, the desires free. But until they are fized only on that
state wherein there is neither reward nor punishment, good nor evil,
it is in vain that he endeavours. He may seem to make great
progress, but some day he will come face to face with his own soul,
and will recognise that when he came to the tree of knowledge he
chose the bitter fruit and not the sweet; and then the vesl will fall
utterly, and he will give up his freedom and become a slave of desire.

Therefore be warned, you who are but turning towards the life of
occultism. Learn now that there is mo cure for desire, no cure for
the love of reward, no cure for the misery of longing, save in the
fizing of the sight and hearing wpon that which is anvisible and
soundless. Begin even now to practise it, and so a thousand serpents
will be kept from your path. Live in the eternal.

These observations are caleulated to warn the pilgrim of the
dangers which are likely to beset him on his path, and to instruct
him how to behave himself in every respect. They are plain
enough in themselves, and the reader who has mastered the
preceding rules will find it easy enough to understand them.

Section I1I, Clause 8.

The operations of the actual laws of Karma are not be studied
until the disciple has reached the point at which they longer affect
himself. The initiate has a right to demand the secrets of nature
and to know the rules which govern hwman life. He obtains this
right by having escaped from the limits of mature and by having
freed himself from the rules which govern hwman life. He has
become a recognised portion of the divine element, and,_ i no longer
affected by that which is temporary. He then obtains the knowledge
of the laws which govern temporary conditions. Therefore you who.
desire to understand the laws of Karma, attempt first to free yourself
from these laws; and this can only be done by fizing your attention
on that which is unaffected by those laws.

The laws of Karma have reference solely to actions partaking
of the gualities of nature (Prakriti), whose secrets none but an
Initiate has the right to demand and learn ; for he alone can be said
to have freed himself from the bonds of nature, and therefore to be
nblo to unravel its mysterios.  Tho text consequently advises those
who desire to understand the laws of Karmn to preparo them-
gelves for the task by first getting rid of worldly concerns, and
fixing their undivided attention upon that which is unaflected hy
the laws and bonds of Karma, namely, the Eternal Sat. For,.
« a5 here on earth, whatever has been acquired by exertion perishes,
go perishes all that is acquired for the next world by sacrifices
and other good actions performed on earth; for there is no free-
dom in any world for those that depart from hence without
having discovered the self.” (Chandogya Upanishad, VIII. 1—6))

But it is not meant by this that those who desire to attain the
Supreme should pecessapily desert their homestead and all its
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belongings, and lead a forest life. What is required is that
one should perform his allotted function, quite unmindful of its
consequences ; practice virtue and piety for their own sake,
without a grain of selfish motive and without the least expectation
of reward ; and direct his inmost thoughts to the eontemplation
and attainment of the Supreme. This is all and nothing more is
needed, for, in the words of the author of the Mahaha-bharata,
“What need has a self-controlled man of the forest; and of what use
is the forest to an uncontrolled man? Wherever a self-controlled
dwells that is a forest; that is a hermitage” (Santt parva). And
* No evil stain clings to him, who knows Sat, the Fternal Truth,
although he may be living in the world, even as the water does
not cling to a lotus-leaf, although it is constantly in the water”
(Chandogya Upanishad, IV. 14—3).

Erirogur.

My Readers!I have now arrived at the end of the Treatise,
¥ The Light on the Path ;” but certainly not at the end of the
Bubject, of which it treats,—a task which for me is simply
impracticable, and which I never presumed to accomplish. The
subject is as profoundly mysterious as it is sublimely sacred. It
18 a science transcending every other science; the only science
which serves man beyond this flitting Present ; yea, the science
of the soul, the eternal, absolute soul.

While, in conclusion, giving expression to my humble sense of
gratitude to the talented authoress of this little gem of a book,
for cordially according to me the privilege of annotating the same
in my own way, I venture to invite the attention of my readers
to another book from the pen of the same writer, which is
most appropriately called “The Idyll of the White Lotus,” and
which, in my humble opinion, has such a very intimate connection
with the present Treatise, that the study of the one cannot be
complete without that of the other.

For,

Firstly.—That book (the Idyll) which was written in 1884,
embodies what in the preface is emphatically called “The Tragedy
of the Soul;” while this book, penned in 1885, contains rules
necessary for enacting that Tragedy.

Secondly.—That book (Idyll, in—Book II. Ch. VIII) defines
the three Truths, which are absolute and which cannot be lost,
while this book (in Sections 1, 2 and 3 respectively) prescribes the
infallible method by which those three eternal Truths can be
realized—as the reader will clearly see from the following expla-
nations. The first truth declared in the Idyll, is that, “the soul
“of man is immortal; and its future is the future of a thing
“ whose growth and splendour has no limit;”—and the first
section in the present Treatise has likewise reference to indivi-
dual soul ; it teaches that the soul is a reality and immortal, while
the body perishes and is mortal ; and it gives the rules as to what
i3 to be desired and what is to be avoided by one who is desirous
of finding and recognizing his soul. Then the second Truth
inculcated in the “Idyll” is that, ““the principle which given lifa
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hout us, is undying and eternally beneficent,

ol T e t is perceived by the man who

3 r smelt, bu an w
‘i Eersli(i‘teshe::(ia;:i::i?’l}——owhilethe 9ndsection of the {)res?lllte lhl}eli,tgi
pi down};he T PBI‘CE‘X ig.g:l:l;i Stl}lxgr:{:;s; ?;‘lr’u:li enunc%nted
='mdhuIt:}’nl;:itell?’n (iisotfh:;m:; eac}? man is his own absolute ]?L\nglv}(i:‘é
:?ttileedispex);ser of g]or"y or gloom to himse}f; tﬁle t(igcae:iitioon 3
« Yife. his reward, his punishment e Wh\]g the : 1;' e“;ct]y o
the pi‘esenb Treatise, entitled the ¢ Karma,” conv {ed e et
came idea: and explains how Karma 1s genera O atwean
Yeguiihihted . _as the best means of estabhshm'g" at ;‘n K B e
lt;e objec‘t. of the 1st Truth and that of the 2ndhlrf‘i]na,l benbiﬁl’ldo.
other words, means the attainment _ot' Molsha; t fOthe e
And, thirdly, that book (Idyll) is the booi{ of tho Lath; and
this ook is the book of Light on the Path. Tho pati s oo
ath of Devas (Gods); the path that leads to Bra A o
1w)v(hence no devoted pilgrim returns to the cor(;dl%\orn ?5—-6). o]
of death and birth. (Chandogya Upanisha AV dion from
the Light is that which discloses what was hi l’eli O R Tt of
our view owing to our ignorance; the highest 1gt }1\ aeveryt]ﬁng
lichts, which shines above the heaven; h.lgherh. a vy Tbid
ing the highest worlds, beyond which there is nothing else. 5

H}l:rigv;l_l?r'a)g on the Path, thus illumined, t}nahdeémlter(}3 mp;].g;;‘rg
beholds the Individual soul, and through it, ]: edotﬂgts va,;]ish;
then the bonds of his heart are broken ; all his

: s Xk
and the whole effect of his Karma 18 annihilated. (Mundaka

i . VIII). L . st s
U%Fﬁ;s h{:c?t’hnthz Te)acher and the disciple be glorious (Tejaswi) ;

b~
may our study be glorious ; a,n'd may we not encounter any 0
stacles. Om! (Taitterya Upanishad).
' Peace ! Peace! Peace.

—_
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