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CRITIQUE OF SOUTH INDIAN ART.

By PROF. S. V. VENKATESWARA :
(Department of History, Maharaja’s College, Mysore.)

In my paper on ¢ The Development of Hindu Iconography’
(J. R. A. 8., 1918, p. 526) I mentioned the three principles of
interpretation of Indian art as explaining iconographical
details. Symbolism is one of these principles. The artist’s
vision of life is that of a moving picture—a flowing stream,
not a standing pool—of which one could catch but a fleeting
vision in a moment of supreme significance ; but which could
not be compelled to stay awhile to render a scientific analysis
or clear-cut expression possible. This vision could be com-
municated to others not from brain to brain through words,
but in a language of joy unto which words fail to reach (Yato
vacho nivartante). The impression the artist wants to convey
works on the sensibility of the beholder in the manner sug-
gested by his intuition and according to the methods peculiar
to his art. Life is an incessant activity, a ceaseless striving,
an unfolding of destiny, as seen steadily and as a whole in
@sthetic vision (Jagat, samsara, anah, anilam, vayu, kratu).
The aim of the South Indian artist was mostly in the way of
objectifying the supersensuous comprehension of Fact, with
the help of stone and chisel, paint and brush. What the
Aryan did in verbography, that the Southern genius essayed
to do in art -and iconography. The art-work of the latter is
suggestive of a progressively higher sense like the Vedic
utterances of the former. It is absurd to suppose that ‘ideas
of symbolism grew up in South India in the present century’.
Such ideas are quite common in Aryan literature from the



' THE EKASLOKA SASTRA
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NAGARJUNA BODHISATVA.*

Translated from the Chinese
By H. R. RANGASWAMY IYENGAR, M.A.
(Government Oriental Library, University of Mysore.)

The nature of dhava (Bhava-svabhava) is non-permanent
(anitya). Accordingly, bhava is abhdva. The nature of
svabhava is (also) abhava. It is therefore taught that there
are only sinyata and anityata.

If it is asked with what artha or meaning 1 write this
sastra of one gatha, and whom I intend to refute by teaching
such artha or doctrine, 1 say in answer that I write for those
who by continuous reading have produced in themselves a
feeling (literally, mind) of weariness in regard to compilations
of great length, and also for those men of keen intellect who,
having already made an extensive study of countless sastras
and having dived deep (reflected) in the meaning of the sea of
Tathagatha dharma, have produced in themselves not only
weariness, but also a doubt as to a lurking mark of difference
(bhedalakshana) in the doctrine of “ non-difference of anityata
and svabhava-sanyati”. To destroy such a doubt I write
this sistra.

What artha (or doctrine) do you teach ?

Now, I shall explain:—All dharmas are anitya and
svabhava-sinya. Svabhiavasinyata is not different (vyatirikta)
from anityata. The nature of all dharmas is svabhava-sinyata.
Nothing is, therefore, nitya. All Buddhas, Pratyeka and
Sravaka, have obtained Vairagya or detachment (by believing)
in the doctrine of si#nyata and have not obtained Vinirmukti
(by believing) in the doctrines of annihilation or wcchedavada
and of permanence or sasvatavada of the samskaras.

* This is an improved translation prepared under the guidance of Prof,
Tucci, University of Rome, of one of the minor works of NAGARJUNA
preserved only in Chinese. The EKASLOKABHASHYA preserved in
Tibetan (Mdo. 1ii. 72. tshigs. su bead pa gcig pahi bshad pa) is not identical
with it. Prof. Edkins has presented a translation of the ‘Ekasloka $astra’ in his
‘ Chinese Buddhism™. As it does not bring out the full philosophic import of
this work, I have attempted to retranslate it by using Sanskrit technical
terms as far as possible.—H. R. R. Iyengar,
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The Githa says :—

If you admit that ‘Nirodha' and ° Sinyata’ are permanent
existences, you obtain the view of the permanence of things
i.e., Sasvatadrshti; (and) if you say that things (existing)
are afterwards destroyed, you obtain the view of the annihila-
tion of things or Ucchedadyshti. 1t is for this reason I say
that all dharmas are svabhava-sianya. Buddhas, Pratyeka,
Srivaka, and Arhan, have been benefited by this artha
(doctrine). -

To refute whom ? I shall explain ;—

If a man who has some such opinion teaches that
anityaté exists separate from the samskaras, then he hasno
right view (samyagdrshti). 1f anityata is separate from the
samskaras, then anityaté would be nityg like the Akika. .If
we admit it, then the bhava of samskrta and of the asamskriq;
would not differ. If the sgmskrta is inseparably connected
with the asamskrta, then, because of its association with the
asamskrta, an earthen pot, (which is samskria, for instance),
could not be destroyed. If the gsamskrta is in association with
the samskrta, then, because of this association Nirvana (which
IS asamskria), becomes destructible. If they are not different
(from each other), then all dharmas are indestructible like the
Nirvana which is nitya and is not born of any cause (pratyaya-
nutpadat).  1f the samskrta is not from causes and is not
different from Nirvana, then the samskrta dharma cannot be
called anitya. 1f the samskrtas are not from causes and yet
are anitya, then the Akasa Nirvana cannot be called nitya.
If (it is) so, the samskrta and the asamskrta are not dharmas
clearly distinguishable. If amityata is separate from the
samskrta and is still called anitya, then the. semskrta though
separate from nityata must be nitya. This is not the right
view. If it is right, in what sdtras is it taught ?

For what artha do you teach it ?

What you now say is not reasonable (yukta), Your
perverse thinking cannot indeed understand it. Therefore
what you now say is not the right way (samyagdyshti).

If there is somebody who maintains that dharmas, past,
present and future, are svabhava-siddha, we shall know then
that he has not the right view. Why? Because it is a
darsana (or drshti) of the ahetytpada (i.e., the theory accord-
ing to which things come into existence withont a-catise).
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If you say that the bhgva of the future is not by any cause
but svabhdva-siddha (comes of its own self), then the present
also is not produced by any cause, but is only svabhava-
siddha ; for the future and the present are equal and are not
definitely distinguishable. If their svabhavas are the same,
and the dharmas of the present are produced by causes, why
not the dharmas of the future be also produced by causes ?

If you now say that this artha (svabhava-siddhata) is
based on the meaning taught by the siitras, your statement 1s
not correct and is not convincing. It cannot then be believed.
And indeed if the future dharmas are not produced by causes
but are due to their own nature, the future dharmas like the
void would have no cause. Being free from causes they are
not produced by any cause. In reality, then, there is no
future. And because there is no future the present and the
past do not exist. The three notions of time have no existence
(bhava). If time exists (as svabhava-siddha) then this would
mean nityadyshti; and there will be ahetu-samutpada. 1f the
disciples of Buddha have a view like this, then they cannot
be distinguished from the Tirthikas like Kapila. This
sdstra is not written for heretics like Kapila and Ulika ™ ; but
for you all who hold a view similar to mine.

To refute whom, have you taught this?

I have been induced to write this sastra in order that you
all may refute and reject the perverse views of men who hold
such opinions. ’
~ 1 will now explain the meaning of the EKASLOKA
GATHA.

The Gatha says:—The nature of svabhdva is anitya.
What has Utpatti is known as bhava. It is called Svabhava
because it has bhava-dharma. Some take this dharma to be
bhiva. Dharma in skandha, dhatu and ayatana has bhava-
sabdapratyayapravrtti.  (We) say, for instance, one bhava,
two bhavas and many bhavas. Likewise because one, two
and many have each its own bhava, therefore we call it
svabhava. For example, earth, water, fire and air are
respectively hard (kadhina), moist (sneha), hot (ushna), and
moveable (cancala). Each has its own svabhaza. And
because the nature of every one of the things has its own
special mark (svalakshana) it is said that each has its svabhava.

* Kapila and Ulika are the founders of the Sankhya and Vaigeshika
systems.—S. V. V. .
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If some were to argue that (it is called) svabhava because
the lakshana of utpatti, sthiti and bhanga is:the same, the
meaning is not correct. For, the nature. of svabhava is anitya
and the name bhdva is the parikalpana .of men having such
an opinion. Accordingly, apart from dharma there is no
bhava which is anitya. - The svalakshana itself is anitya.
So has Buddha taught the Bhikshus. - All. the manifold
samskaras are certainly anitya, because, it has been so
taught. Now if it be maintained that apart from dharma
there is anitya-svalakshana, this is not correct. If you do not
understand what is anityata 1 shall now explain it.

The Gatha says:—Thus bhava is abhava. The abhava
of bhava is the anityata imagined by you. Anitya is abhava.
Therefore, there is abhava of bhava. Because swvabhave is
abhava, we called it abhdva. The Gatha says, the nature of
svabhava is abhava. Apart from abhava there is nothing
which can be regarded as bhava. Hence we say that
svabhava is abhava.

If you were to argue that apart from abhdva there exists
some bhava, this meaning is not correct; for you have not
been taught this dharma by the sitras. If you maintain that
abhava is svabhava, this too is not correct as this is not the
teaching of the satras. In what satras has Bhagavan (world-
honoured) taught such a dharma? The siatras of Bhagavan
Buddha, do not teach this artha. (And) what is not a sitra
teaching cannot be fully established. And what is not the
teaching of the sitras of the great saint cannot be trusted.

Therefore, I substantiate my statements by the wpadesa -
(of the sutras).

The Gatha says:—Therefore it is taught that there is
sinyata and anityata. This is according to the teaching of
the text (Tiao-fu-san-mih-ti). Buddha taught the san-mih-ti
that the eye is s@nya and anitya; that there is nothing which
does not act, nothing which does not perish, and nothing
which does not change— Why? Because, it is its svabhgova.
The ear, the nose, the tongue, the touch, and the manas are
also like this. Bhagavan in this sitra has taught ‘sanyata
as well as anityata’. From this meaning, we know that all
dharmas are sianya and anitya and anitya is abhava. 1If the
nature of all dharmas is abhdva, the abhiva meaning
(abhavartha) becomes established. Whatever artha is included
in the satras, that becomes established. Whatever is not
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included ™ in the satras that meaning does not stand (lit.
destroyed). (And) because what I say is included in the
sutras that artha is established. Therefore the meaning that
svabava is abhava is well established.

EKASLOKA SASTRA,

Note.—Every dharma has different names bhiva, svabhava,
dharma, dravya, vastu, sat ; but the meaning is the same.
Accordingly whether you say bhava, svabhiva, dharma, vastu
or dravya there is no difference. Each is only a variety of
bhéva. The right word (sound) Sz-po-po (Svabhava), says a
Buddhist dictionary, can be translated either as svabhava-
bhava ; or as adharma-dharma, or as abhava-bhava,

D. C. AND C. C. MACHINES.
By M. L. ANNAPPA, B.Sc.
(Asst. Professor, Engineering College, Bangalore.)

D. C. MACHINES.

From a knowledge of the no-load saturation curve of
the machine (either by experiment or from design) can be
derived the various quantities connected with the machine,
like induced voltage, terminal voltage, max load current, etc.,
in the case of a generator, and quantities like speed, torque,
starting torque, max torque in the case of a motor. The
following work gives a method for accomplishing the result.
Residual magnetism in the machine is neglected, but can be
taken into account by introducing an extra constant term in
the Frolich relation. This work was suggested by the method
employed by Dr. Berg in his book. :

No attempt has been made here to derive expressions for
armature reaction, etc., but the simplest of such expressions
}given by Dr. Berg has been employed. Any other .equally
good but different expression can be easily included in this
method of derivation, :

Notation.

/=TFull load armature current in amps.
£,==Rated voltage of the machine (a/ no-foad).
Z=Total No. of effective conductors in armature.
(2p)=No. of poles in the machine.
2a=No. of paths in the armature.
a=Angle of brush shift in Electrical degrees.
A=Constant of effectiveness of cross ampere turns.
4sh=Leakage constant for the shunt winding and the armature.
~ ks=Leakage factor for the series winding w. r. £, the armature.
B=A fraction (usually € 1).
n=No. of turns in a series winding per spool.
7e= Resistance of the armature.
rsh= Resistance of the shunt winding.
=No. of turns in a shunt spool.
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SECOND EXPEDITION LITERARY TEXTS

Begins: JX' TN NN AR HAN 45§ HES
xq Ty &EA SRS N YN A NES Y | G
FER W AR AN A || ERAF 3= & T Ny
DY IRNETFNZRE] . .

“This Bodhi-citta has been made by the most learned
(vidvadvara?) Acarya Buddhaguhya. The topic is
Atiyoga. The documents from all the Agamas on
Bodhi-citta.

(6) Foll. 1b and 2a, 1. 4 and 5. Six Slokas and a half,
red, large hand, black interlinear glosses.

After homage to Bhagavat Samantabhadra:
* BENFRITA TG
SR [ — .
|E R (A4
N e e SET-
[FENRTAIANYR |
[ Cr SN — S - B S !
[GRTANFLRIRINGS |*
‘As long as the profound avikalpa appears in the
field of the mind, one apprehends the profound

avikalpa; therefore, as there is apprehension (anu-
bhava), that is not the reality (tattva).’

£ E.qaq.qa.gﬂ.q gﬁ% ‘
| BN N BN ST REA A |
| BEx 2R A EFER IR |
l\ﬁiﬁ'ﬁ"o\éﬂ"!’i‘ﬂm'ﬁ@* l

...................

. .. As long as one even pronounces profound
words, how can there be artha-matra (?).

(c) The colophon follows, as above: . . . .
B
595

Ch. 9. 1. 52, Pothi; 438 c. X 9 c.: fol. 1, numbered (letter)
20; 1. 3: dbu-can.

BRI AR LGN’ g'qa'&qiéa':l ]

&l

183
Tshigs-su-bcad-pa-geig-pa-zes-bya-bahi-rab- tu-byed -

pa| (Eka-gatha-nama-prakarana)

Author: Nagarjuna. Wanting in Bstan-hgyur, but
see Nanjio 1212, the work called Eka-sloka-sastra.

aiEhbackil
RRGERIECERT
| RRARFE AP I AN |
| AR RR Y B AR |
596

Ch. 51. 1. 2, Pothi; 522 ¢. X 86 c.: foll. 29, numbered ’T'l

19-22, 24-26, 28, 30-34, 47-51, 58, 62, 64-72; Il. 6 (up
to fol. 30) and 7 (fol. 31 et seq.): dbu-can.

ay ‘:I@G\S'ﬂ]%‘qﬁ | Las-brgyah-rtsa-geig-po/
[Ekottara-karma-sataka)
Incomplete.

Bstan-hgyur, Mdo-hgrel, Lxxx11. 2 (foll 109-298),
Cordier, p. 406.

Fol. 31a. End of the second khanda.

597

Ch. o8, Pothi; 45"5 ¢.X7°5 c.: foll. 5, numbered (letters)
1-5; 1. 6: dbu-med.

AW B RA) SR IN QYR ANE AR | Lisyul-gi-
dgra-bcom-bas-lui-bstan-pah| (Kamsadesiyarhad-
vyakarana)

The legendary religious history of Khotan.
Bstan-hgyur, Mdo-hgrel, XCIV. 45; Cordier, p. 433:
T.t.d., 1, pp. 73-87.

598

Ch. 9. 1. 3, Pothi; 555 c. X 8:9 c.: foll. 6, numbered 1-6;
11. 5: dbu-can.
A war 3 N SREINSESE R’ J¥4 A | Li-yul-gyi-
dgra - bcom - bas - luri - bstan - pah (Kamsade.s‘z'y&rhad-
vyakarana)

Identical with 597 but for orthographlcal variants.
See also 6or. 2.
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