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TIIE EVOLUTION OF MAN.
BY A LAY CHELA,

A cssay on so vast a topic as this can only be a very
fragmentary “ Fragment” ; but an incomplete sketch may
be found useful as a framework for speculation. It
1s one thing to ponder on the origin and destination
of man without knowing more of the subject than can be
gathered from the open page of Nature before us at any
given moment: it is quite another to exercise the
mnaginative and reasoning faculties in filling up details,
after the general design has been made intelligible.  All
ordinary theoriecs concerning creation and the soul
belong to speculations of the former order, and very
poor, crude and inaceurate, do tlicy seem, when referred
to the broad outline of the facts as known to initiates
of occult science.

Greatly more intelligent, within its domain, than reli-
gious metaphysics, ordinary science has made out o
great deal concerning the evolution of Man’s body. And
cven though its conclusions may be incomplete, they arc
not altogether wrong. It only errs seriously when it tries
to deal with problems outside its proper domain, and
fancies that the cvolution of animal 1torms, and their
gradual improvement ay constitute the whole process
which leads to the evolution of humaunity ; iu other words
that the intelligence with which humanity is now
endowed is mercly one of the phenomena ot organic
chemistry. However, in  training  modern thought to
understand the principle of evolution, physical science
has paved the way for explanations which occult science
is at last conceding to the world, It has supplicd a clue
to the truc method of investigating the results so
unscientifically attributed by vulgar cosmogony to creation.
It is difficult to say how far the habit of literally
believing the statements of  the Bible lhas really
cstablished in the Western mind the idea that God, in the
beginning, performed some  charm “with woven paces
and with waving hands” and  that the Earth sprang
instantly into cxistenee, furnished witlh trees and live-
stock, and ready in the course of the week for the
habitation of a no less instantancously created nan,
DBut even when orthodox theologists concede that the
days of creation may be long  periods of time, they
certainly do not, as a rule, get vid of the notion that this
Earth and all its inhabitants are the fruit of an act of
creation worked out more or less dehberately, withine the
Limitz of the world now before us, cither through laws
especially designed to produce the results now perceived,
or by a more workmanlike process with lumps of clay,
spare 1ibs, or any other handy materials which a tangible
and visible Creator might find lying about his premiscs.

Certainly physical science, again breaking in upon
theological conceptions, disturbs orthodox speculation by
pointing out that the earth was at one tune a viscid
globe of inorganic fiery matter, that further back still it
was a ring of incandescent vapour thrown off from the
sun, that further back still it was part merely of a vast
fiery nebula like that which to this day may be observed
in the constellation of Orion, and which the fine instimments
of modern physical research have shown with approximate
certainty to be actually in that state which veason had
previously suggested that our own systent must have been
in once. But physical science does not go further than to
suggest that theology must somehow reconcile its colcep-
tions with these rudimentary facts. Lt fails to accomplish
the reconciliation itself, and offers, for its own part, a
theory so nnsatisfactory in onc divection—that, of spiritual
mysteries,—that only a small nnmber of thinking* nien
find themselves able to put up with it to the entire
exclusion of theologieal hypotheses, unsatisfactory thougl
these may be in the direction of physical mysteri.es. °

-

Now occult  science can and does ridge the gulf
between science and religion.  This is not the place to
descant at length upon its methods of research. On that
head & great deal lias been published lately, and the
reader may be referred to other writings in reference to
opportunities that ordinary people have had for realising
the fact that extraordinary persons, by the cultivation of
faculties dormant in all, (and the cxistence of which all
may prove for themselves if they arc prepared to take the
necessary trouble) have obtained the means of exploring
regions of the universe inaccessible to the physical
scnses. By degrees such persons have acquived that
cuornious mass of knowledge concerning the operations of
Nature over vast areas of space and time, which enable
them to make positive statements concerning the character
of the processes we are about to describe.

The first great fact wluch oceult science presents to our
notice 11 reference to thie origin of man on this glebe will
be scen at a glance to help the imagiuation over some
cmbarrassments of the fanuntiar scientific idea of evolution.,
The evolution of man is not a process carned out on this
planct alone. Itis a result to which many worlds in
different conditions of material aud spiritual developument
have contributed. 1f this statement were mercly put
forward as a conjecture, it would surely recommend’ itself
forcibly to ratioual minds. For there is a manilest irration-
ality m the connmon-place notion that mwan’s existence is
ivided 1nto o material beginning, tasting sixty or seventy
years, and a spuitual remainder lasting for ever.  The
rationality amounts to absurdity when it is alleged that
the acts of the sixty or seventy ycars,—the blundering
helpless acts of ignorant human bfe—are permitted by the
petiect justice ot an Adl-wise Providence to dehine the condi-
tious ot that later life of infimte duration, Nor is it less
extravaguant to imagine that apart irom the question of
Justice, the life beyoud the grave should be exempt from
the law of change, progress and improvement, which cvery
analogy of Nature poiuts to as probably running through
all the vaned cexistences of the universe. But once
abandon the wlea of a uniform, unvarying, unprogressive
life beyond the grave—once admit the conception of
change and progress in that life—and we admit the idea
of a variety haraly compatible with any other bypothesis
than that of progress through successive worlds,  As we
have said betore, this is not hypothesis at all for ocenlt
science, but a fact, ascertained and verified beyond the
reach (for occultists) of doubt or contradiction.

The life and evolutionary processes of this Planct in fact,
—all which constitutes it something miore than a dead
Inmp ot chaotic matter,—are linked with the life and
evolutionary processes of several other plancts. But let, it
not be supposed that there is no finality as regards the
scheme ot this planctary union to which we belone,
1he human imagimation once set frec is apt sometimes w0
bound too far. Guee let this notion, that the earth is merely
one Ik in a mighty chain ot worlds, be fully accepted as
probable, or true, and it may suggest the wlole
starry heavens are the heritage ol the human family, That
is so far from being the fact that it is almost infinrtely far
therefrom. One globe does not afford Nature scope for the
processes by which mankind has been evoked trom chaos,
but these processes do uot require more than a limited
and definite number of globes. Separated as these are, in
regard to the gross m.ccl‘xanicul madtter of wliich they cousist,
they are closely and intimately bound together by subtle
currents and lorces, whose existence reason need not be
much troubled to concede since the existence of some
connection,—of force as etherial media,—uniting all visible
celestial bodies, is proved by the mere fact that they are
visible, It is along these subtle currents that the lite-
clements pass from world to world.

The fact, however, will at once be liable to distortion

to suit preconceived habits of mind. Some readers
may lnagine our meaning to be that atter death

the surviving soul will be diawn into the currents of that
world with which its affinities connect it, The real process
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is more methodical. The system of worlds is a circuit
round which 7l individual spiritual entities have, alike,
topass ; and that passage constitutesthe Evolution of Man,
For it must he realised, that the cvolution of man
is a process stil) going on, and by no means yet complete,
Darwinian writings have tanght the modern world to
recard the ape as an ancestor, but the simple conceit of
Wostern speculation has rarely permitted Kuropean
evolutionists to look in the other direction and recognise
the probability, that to our yremote descendants we may be,
as that unwelecome progenitor to ns.  And the two facts
just declaved hinge together. The higher evolution will
e accomplished by our progress through the successive
worlds of the system ; and in higher forms we shall return
to this earth again, and again, and again. But the
avenues of thought throngh which we look forward to this
prospect, are of alinost inconceivable length.

Tt will readily be supposed that the chain of worlds to
which this carth belongs are not all prepared for a
material existence exactlv, or even approximately resembl-
ing our own. There would be no meaning in an organiscd
chain of worlds which were all alike, and might as well
all have been omalgamated into ome. In reality the
worlds with which we are connected are very unlike cach
other, not wmerely in outward conditions, but in  that
supreme characteristic, the proportion in whicl,—spirit
and matter,—are mingled in the'r constitution. Ql}r own
world presents us with conditions in which spivit_and
matter are, on the whole, evenly balanced in equilibriun.
Let it not be snpposed on that acconnt that it 1s very
highly clevated in the scale of perfection. On the
contrary, it occunies a very low place in that seale.  The
worlds that ave hieher in the seale are those in which
spirit largely predominates. There is another world
attaclied to the chain rather than forming a part of it in
whicl matter asscrts itself even more decisively than on
earth, but this may be spoken of later.

That the superior worlds which Man may come to
inhabit in his onward progress should gradually Lecome
more and more spiritual in their constitution—life there
being more and more snccessfully divorced from gross
material needs,—will scem reasonable cnough at the first
glance. But the first glance in imagination at those
which might conversely be called the iuferior, but may
with less inacenracy be spoken as the preceding worlds,
would perhaps suggest that they onght to be conversely
less spiritual,-—more material, than this carth. The faect
is quite the other way,~—and mnst be so, it will be seen
on reflection, n a chain of worlds which is an endless
chain, ie. vound and round which the evolutionary
process travels. If that process had merely one journey
to travel along a path which never returned into itself,
onc could think of it, at any rate, as working from
almost absolute matter, up to almost absolute spirit,
but nature works always in complete curves, and
travels always in paths which return into themselves.
The carliest, as also the latest, developed worlds—
for the chain itself has grown by dearces,—the furthest
back as also the finrthest forward are the most immaterial,
the maost etherial of the whole series and that
this is in all ways in accordance with the fitness of things
will appear from the reflection that the furthest forward
of the worlds is not a region of finality, hut the stepping
stone to the furthest’ back—as the month of December
leads us back again to Jannary., But it is not a climax
of development from which the individual monad falls, as
by a catastrople, into the state from which he slowly
began to ascend millions of years previously. From that
which for reasons which will soon appear must be consi-
derved the highest world ou the aseending are of the circle
to that which must he regarded as the first on the
descending arc,—in one sense the lowest, 7.e. in the order
of development,—there is no descent at all, but still ascent
and progress. For the spiritual monad or entity which
has worked its way all round the cycle of evolution, at
any onc of the many stages of development into which

the various existences around us may be grouped, begins
its next cvele at the next higer stage, and is thns still
accomplishing progress as it passes from world Z back
again to world A. Mauy times does it circle, in this way
right vound the system, but its passage round must not he
thought of merely as a circular revolution in an orbit. In
the seale of spivitual perfection it is constantly ascendiug.
Thus if we compare the system of worlds to a system of
towers standing on a plain,—towers each of many stories
and svimbolising the scale of perfection,—the spivitual
monad performs a gpiral progress round and round the
series, passing through each tower, every time it comes
round to it, at a higher level than before,

It is for want of realising this idea that speculation
concerned with physical evolution isso constantly finding
itsclf stopred by dead walls. It is searching for its
missing links in a world where it can never find them
now, for they were but required for a temporary purpose,
and have passed away. Man, savs the Darwinian. was once
an ape.  Quite true, but the ape known to the Darwinian

.will never become a man, 4. 0. the form will not change

from gcneration to generation till the tail disappears
and the hands turn into feet, and so on. Ordinary science
avows that thongh changes of forma can be detected in
progress within the limits of specics, the changes from
species to species can only be inferred, and to account for
these, it is content to assnme great intervals of time and
the extinetion of the intermediate forms,  There has been
no doubtan extinetion of the intermediate or carlier forms
of all species, (in the larger acceptation of the word), 7.e.,
of all kingdems, mineral, vegetable, animal, man. &ec.,
but ordinary science ean merely gness that to have been
the fact without realising the conditions which rendered
it inevitable, and which forbid the renewed generation of
the intermediate forms.

Tt is the spiral character of the progress accomplished
by the life impulses which develop the varions kingdowns
of Nature, which accounts for the gaps now observed in the
animated forms which people the earth.  The thread of a
serew which is a nniform inclined plane in reality looks
like a succession of steps when examined on'y along one
line parallel to its axis.  The spiritual monads which are
coming round the system on the animal level pass on
to other worlds when they have performed their turn of
animal inearnation here. By the time they come again,
they are ready for human incarnation, and there is no
necessity now for the npward development of animal formns
imto human forms,—these are already waiting for their
spiritnal tenants.  Butif we go back far enough we come
to a period at. which there were ne human forms ready
developed on the carth, but when spiritual monads travell-
ing on the earliest ov lowest human level, were beginning
to come round. Their onward pressure in a world at that
time containing none but animal forms provoked the
mmprovement of the highest of these into the required form,
—the much-talked-of missing link,

In one way of looking at the matter it may be contended
that this explanation 1s identical with the inference of
the Darwinian evolutionist in regard to the development
and extinction of missing links. After all, it may be
argued by a materialist, “ we arc not concerned to express
an.opinion as to the origin of the teudency in species to
develop higher forms. We say that they do develop these
higher forms by intermediate links, and that the inter-
mediate links die ont; and you say just the same thing.”
But there is a distinction between the two ideas for any
ono who can follow subtle distinetions. The natural process
of evolution from thie influence of loeal circumstances, and
sexual selection must not be credited with producing
intermediate forms, and this is why it is inevitable that
the intermediate forms should be of a temporary nature
and should die out. Otherwise we should find the
world stocked with missing links of all kinds, animal life
creeping by plainly apparent degrees up to manhoad,
hnman forms mingling in indistinguishable confusion with
thosc of animals, The impulse to the new evolution of

B . . . -
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higher forms is really given as we have shown by rushes
of spiritual monads coming round the cvele in a state fit
for the inhabitation of new forms. These superior life
mnpulses burst the chrysalis of the older form on the
plauct they invade and throw off an cfflorescence of some-
thing higher. The forms which have gone on  merely
repeating themselves for milleniums, start afresh, into
growth; with relative rapidity they rise throngh the
mtermediate hnto the higher forms, and then as these in
turn are multiplied with the vigour and rapidity of all
new growths they supply tencments of flesh for the
spiritual entitics coming round on that stage or plane of
existence, and for the intermediate forms there are no
longer anytenants offering. Inevitably they become extinct.

_ Thus is evolution accomplished as regards its essential
mmpulse by a spival progress through the worlds. In the
course of explaining this idea we have partly anticipated
the declaration of another fact of first-rate importance as
an ald to correct views of the world svstem to which we
belong. That is that the tide of life,—the wave of existence,
—the spivitual impulse call it by what name we please,
passes on from planet to planet by rushes, or gushes ; not
by an even continnons flow.  For the momentary purpose
of illustrating the idea in hand the process may be com-
pared to the filling of a series of holes or tubs sunk in the
ground, such as may sometimes be scen at the mouths
of feeble springs, and connceted with ecach other by
little surface channels.  The stream from the spring as it
flows is gathered up entirely in the be¢inning by the
ﬁl‘S't hole, or tub A, and it is rm]y' when this is
quite full that the continued in-pouring of water from the
spring eanses that which it already contains to overflow
mto tub B. This in turn fills and overflows along the
channel which leads to tub C, andso on.  Now, though, of
course, a clumsy analogy of this kind will not earry us very
far, it precisely illustrates the evolution of life on a chain
of worlds like that we are attached to, and, indeed, the
evolution of the worlds themselves, For the process
which goes on does not involve the pre-existence of a
chain of globes which nature proceeds to stock with life
but it is one in which the evolution of cach ¢lobe is the
result of previous evolutions, and the consequence of
certain impulses thrown off from its predecessor in the
superabundance of their development. Now itis necessary
to deal with this characteristic of the process to be
described, hut directlv we begin to deal with it we have
to go back in imagination to a period in the development
of our system very far antecedent to that, which is specially
our subject at present,—the evolution of man. And
manifestly, as soon as we begin talking of the beginnings
of worlds, we are dealing with phenomena which ean have
had very little to do with life, as we understand the
matter, and, thercfore, it may be supposed, nothing to do
with life impulses. But lei us go back by degrecs.
Behind the human barvest of the life impulse there lay
the harvest of mere animal forms,--as every one realises.
Behind that the harvest or growths of mere vegetable
forms—for some of these undoubtedly preceded the
appearance of the earliest animal life on the planet. Then
before the vegetable organisations there were mineral
organisations, for even a mineral is a product of Nature, an
evolution frem something behind it, as every imaginable
manifestation of nature must be until in the vast series of
manifestations, the mind travels back to the unmanifested
beginning of all things. On pure metaphysics of that
sort we are not now engaged. It is enough to show that
we may as reasonably,—and that we must if we would
talk about these mattersat all——conceive of a life impulse
giving birth to mineral forms, as if the same sort of
impulse concerned to raise a race of apes into a race of
rudimentary men. Indeed, occult science travels back
even further in its exbaustive analysis of evolution, than
the period at which minerals began to assume existence.
In the process of developing worlds from fiery nebule
Nature begins with something earlier than minerals—with
the clemental forces that underlic the phenomenn of

nature as visible now and perceptible to the senses of
man. But that branch of the subject may be left alone
for the present. Let us take wup the process at the
period when the first world of the series globe A, let us
call it, is merely a congeries of mineral forms. Now it
must be remembered that globe A has already been
described as very much more ctherial, more predominated
by spirit, as distinguished from matter, than the globe of
which we at present are having personal experience, so
that a large allowance must he made for that state of
things when we ask the reader to think of it at starting as
a niere congeries of mineral forms. Mineral forms may
be mineral in the sense of not belonging to the higher
forms of vegetable organism, and may yet be very
immaterial as we think of matter very. ctherial consisting
of a very fine or subtle quality of matter, in which
the other pole or characteristic of nature,—spirit,—
largely predominates. The minerals we are trying to
pourtray are, as it were, the ghosts of minerals, by no
means the bighly-finished and beantiful, hard erystals,
which the mineralogical cabinets of this world supply.
In these lower spirals of evolution with which we are now
dealing as with the higher ones, there is progress fromn
world to world, and that is the great point at which we
have been aiming. There is progress downwards, so to
speak, in finish and materiality and consistency ; and then,
again, progress upward in spirituality as coupled with the
finish which matter, or materiality rendered possible in
the first instance. It will be found that the process of
evolution in its higher stages as regards man is carried on
inexactly the same way. All through these stndies,
indeed, it will be found that oue process of Nature typifies
another, that the big is the repetition of the little on a
larger seale.

It is manifost from what we have already said, and in
order that the progress of organisms on globe A shall be
accounted for, that the mineral kingdom will no more
develop the vegetable kingdomi on globe A until it
receives an impulse from withont, than the Earth was able
to develop Man from the ape till it received an
impulse from without. But it will be inconvenient
at present to go back to a consideration of the
impnlses which operate on globe A in the beginning of the
system’s construction.

We have already,—in order to be able to advance more
comfortably from a far later period than that to which we
have now reeeded, gone back so far that further recession
would change the whole character of this explanation. We
must stop somewhere, and for the present it will be best
to take the life impulses behind globe A, for granted. And
having stopped there we may now treat the enormous
period intervening between the mineral epoch on globe A
and the man epoch, in a very cursory way, and so get back
to the main problem before us. What has been already
said facilitates a carsory treatment of the intervening
evolntion. The full development of the mineral epoch on
globe A prepares the way for the vegetiable development,
and as soon as this begins, the mineral life impulse
overflows into globe B.” Then when the vegetable
development on globe A is complete and the animal
development hegins, the vegetable life impulse over-
flows to globe B, and the mineral impulse passes on to
globe (. Then, finally, comes the human life impuise
on globe A. .

Now itis necessary at this point to guard against one
misconception that might arise. As just roughly described,
the process might convey the idea that by the time the
human impulse began on globe A, the mineral impulse
was then beginning on globe D, and that beyond lay
chaos. This is very far from being the case for two reasons.
Firstly, as already stated, there are processes of evolution
which precede the mineral evolution, and thus a wave of
evolution,—inddéed several waves of evolution precede the
mineral wave in its progress round the spleres. But over
and above this, there is a fact to be stated which has such
an influence on the course of events, When it is realised,
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it will be seen that the life impulse has passed several
times completely round the whole chain of worlds before
the commencement of the human impulse on globe A.
This fact is as follows :—Each kingdom of evolution,
vegetable, animal, and so on, is divided into several spiral
layers. The spiritual monads—the individual atoms of that
immense life impulse of which so much has been said,—
do not fully complete their mineral existence on globe A,
then complete it on globe B, and se on. They pass scveral
times round the whole cirvele as minerals ; and then again
several times round as vegetables, and several times as
animals. We purposely refrain for the present from
going into figures, because it is more convenient to state
the ontline of the scheme in general terms first, but
figures in reference to these processes of Nature have now
been given to the world by the occult adepts (for the first
time we believe in its history), and they shall be brought
out in the course of these essays before we have done, but
aswesay the outline is enough for anyone tothink of at first.

And now we have rudimentary man beginning his exist-

ence on globe A, in that world where all things are us
the ghosts of the corresponding things in this world. He
1s beginning his long descent into matter. And the life
impulse of each “round” overflows, and the races of man
are cstablished in different degrees of perfection on all the
plancts,—on each in turn. But the Rounds are more
complicated in their design than this explanation would
show if it stopped short here. The process for each
spiritnal monad 1s not mercly a passage from planct to
planet.  Within the limits of each planet, each time it
arrives there it has a complicated process of evolution
to perform. Tt is many times incarnated in successive
races of man, before it passes onward, and it ecven has
many incarnations in each great race. Tt will be found
when we get on further that this fact throws a flood of
light upon the actual condition of mankind as we know it,
accounting for those immense differcnces of intellect and
morality, and even of welfarc n its highest sense, which
gelg‘emlly appear so painfully mysterious.

I'hat which has a definite beginming generally has an
end also. As we have shown that the evolutionary process
under description began when certain hmpnlses first com-
menced their operation, so it may be inferred that they are
tending towards a final consummation, towards a goal and a
conclusion. Thatis so, though the goal is still far off.
Man, as we know him on this earth, is but Lal way
through the evolutionary process to which he owes his
present development. He will be as much greater,
—before the destiny of our system is accomplished,
—than he is now, as he is now greater than the
missing link. And that improvement will even be
accomplished on this Earth, while, in the other worlds,
of the ascending series, there are still loftier peaks of
perfection to be scaled. It is ntterly beyond the vange of
faculties untntored in the discernment of occult mysteries
to imagine the kind of life, which Man will thus ultimately
lead betore the zenith of the great cycle is attained. But,
there is enough to be donein filling up the details of the
outline now presented to the rcader without attempting
to forecast those which have to do with existences towards
which evolution is reaching across the enormous ahysscs
of the future,

——, e —— e

A VERY INTERESTING INSTRUMENT, CALLED A PHOTO-
graphic gun, has been invented by a Frenchman—
M. Mayrez. It is nothing more nor less than a very large
revolver, with a stock to put to the shoulder. The barrel
is, telescope, that is to say, it contains the lenses of a
camera. There are twelve apertures, which take the place
of chambers. The photographer puts a sensitised plate
behind these apertures, amd, performing an operation
analogous to cocking a gun, the weapon is ready for the
field. On seeing a flying bird, Le takes aim, and pulls the
trigger. The chamber revolves once and in one second he
obtains twelve little pictures of the bird in various positions.
—The Indian Mivror. ’
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THE BIRTH AND GROWTH OF THE PHIL-
HARMONIC ACADEMY OF CALCUTTA.

( Communicated.)

A few montbs ago, a notice was published in the
columns of the THEOSOPHIST, announcing the establish-
ment of a Phillarmonic Academy at Calcutta, under the
presidency and management of Rajal Sourindra Mohan
Tagore, Mus. Doc., C.LE., &c., the well-known reviver and
reformer of Hindu music. ~ In order to um]ers’tan_d pre-
cisely the necessity and objects of this institution, 1t
would be necessary to review the progress that Hindu
music has attained during the last twelve years ‘unde'r the
fostering care and liberal patronage of the public-spirited
Rajal, Hindu music, both as an art and a science, received
the highest amount of development in the ancient da.y.s,
and formed a powerful help to the Riskis and devotees
performing their rituals, and to the worldly people in
sceking for the enjoyment of innocent amuscments.
Music was then, in fact, the hand-maid of religion. But:
in course of time, it came to be made the concrmitant of
voluptuous pursuits, and what had been cultivated by the
holy and pure for noble purposes, was eagerly sought for
by ‘the wicked and impure, and turned to an ignoble use.
Latterly, it had become so degraded, that a respectable
father would be shocked to lLear his children cultivate
this art. And the incvitable conscquence was that it
became associated  with all that was vnlgar and base.
The enltivation of music received some impetus during
the reign of the Moguls in India, and several renowned
musicians are known to lave flourished during that
period.  The Mahomedans, be it 1'e11)emboref1, are
proliibited by their religion to cnltivaie musie, and
consequently they had no musie of their own. What
they patronised was the music of the Aryan nations, and,
as practical music, was all that they chiefly cared f03‘—
they considering the music to be an art meant to satisfy
carnal cravings—the claborate learned theory of music, as
propounded and recorded by several distinguished sages
of old, came to be lost sight of. The system of unotation
devised by the Aryan sages got out of use, and, in the
absence of any defiuite system of musical notation, much
of the intrinsic character and integrity of the rdgs and
rdgines was lost in the course of the transit of the art
from car to ear to succeeding generations.  The rdgs and
ragines were in hopeless confusion, each modern musician
insisting upon the corvectness of their features as learned
or taught by him, and rejecting those taught by others as
incorrect.  With the spread of modern education in this
country, a taste for the revival of Indian music grew n
many a Hindn heart, but it was not till the movements
initiated by Rajah Sourindra Mohan Tagore took =
practical form that the revival might be said to have
commenced.

Rajah  Sourindra Mohan Tagore, who studied music
under very able professors, found his favourite study
in pretty much the same plight as has just been described,
and it was his culightened liberality of spirit and an
enthusiastic love of Aryan lore that prompted him to
undertake the enterprise, the result of whichh has been to
him, as to all others interested in the revival of Aryan
glory, a matter of such unqualified gratification. It was,
on the 3rd Angust, 1871, that the Bengal Music School
was established by the Rajah in the rooms of the Govern-
ment Normal School, Caleutta, with the object of provid-
ing his countrymen with a course of musical instrnction
upon a systematic basis with the help of elementary books
and with a system of notation devised by him-—all
prepsred purposely for their wuse. This institution
was visited from time to time by several Indian
gentlemen, and Kuropean gentlemen and ladies inter-
ested 1n the art of musie, and the encouraging remarks
which they recorded in the visitors’ book regarding
the plan of tuition and the efficient management of
the classes, prompted the Rajah to further exertions.




DEATIT AND IMMORTALITY.

[The following letier states an embarrassment which may
very likely have oceurred to other readers of the passzages
quoted, bezides our correspondent.—EDp. ]

OCCULT FRAGMENTS AND THE BOOK OF KHIU-TE,

TO THE EDITOR OF THE ‘‘ THROSOPIIST,”

In the mticle on “Death” by the late Elipbas Levi
printed in the October number of the THrosoPHIST, _vol. II1L,
page 13, the writer says that “to be immortal in good,
one must identify oneself with God ; to be immortal in
evil, with Satan. These are the two poles of the world of
Souls; betrreen these two poles wvegetate and die without
remembrance the useless portion. of mankind.” In your
explanatory note on this passage you quote the book of
Khiu-te, which says that “to force oneself upon the
current of immortality, or rather to sceure for oneself an
endless series of re-births as conscions individualities, one
must become a co-worker with nature, either for good or
for bad, in hier wovrk of creation and reproduction or in that
of destruction. [t is but the wseless drones which she gets

- 1id of, violently ejecting them aund making them perish

by the millions as sclf-conscions entities,  Thus while the
good and pure strive to reach Nirvana, the wicked will
seck, on the contrary, a series of lives as conscious, definite
existences or beings, preferring to be ¢ver suffering under
the law of retributive justice rather than give up their
lives as portions of the integral universal whole.  Being
well aware that they can never Tope to reach the final
rest in pure spirit or Nfrvana, they eling to life in any
form rather than give up that <ilesire for life;) or Zani,
which causes a new aggregation of Skandus, ov individua-
lity to be ve-born. . . . . . There are thoroughly
wicked or depraved men, yet as highly intelleetual and
acutely spiritwel for evil, as those who ave spiritual for
good.  The egos of these may escape the law of final
destruction or annihilation for ages to come. . . . .
Heat and cold are the two “poles” 4. e, good aud evil,
spirit and anatfer. Nature spues the *lukewarm’ or
“the useless portion of mankind” out of her mouth, e,
annihilates them.” In the very same number in which
these lines occur we have the “ Fragments of Occult Trutl,”
and we learn theuce that there are seven entities or
principles constituting a human being.  When  death
occurs, the first three principles (i e, the hody, the vital
cnergy, and astral body) are dissipated ; and with reguid
to the remaining four principles “one of tico things
occurs.” Jf the Spiritual lgo (sixth principle) has been
in life material in its tendencies, then at deatly it continnes
to cling blindly to the lower clements of its late combina-
tion, and the true spirit severs itself from these and passes
away elsewhere, wlhen the Spiritual Tigo is also dissipated
and ceases to exist.  Under such circumstances only two
entities (the fourth and fifth, i.e, Kama Rupaand Physical
Ego) are left, and the shells take long periods to dis-
integrate.

On the other hand, if the tendencices of the cgo have
been towards things spiritual, it will cling to the spirit,
and with this pass into the adjoining World of Ijfects, and
therc evolve out of itself by the spirit’s aid a new ego, to
be re-born (after a brief period of freedom and enjoyment)
in the next higler objective world of causes.

The *“ Fragments” teach that, apart from the cases of the
higher adepts, there are two conditions :(— #irst, that in
which the Spirit is obliged to sever its connection ; aud,
secondly, that in which the Spirit is able to continue its
connection with the fourth, fifth and sixth principles. 1n
either case the fourth and fifth principles are dissipated
after a longer or a shorter period, and, in the case of the
spiritual-minded, the Spiritual Ego undergoes a series of
ascending births, while in the case of the depraved no
Spiritual Ego remains aud there is simply disintegration
of the fourth and fifth priveiples after immense periods of
time, The “ Fragments” do not seem to admit of a third or
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intermediary case which could explain the condition of
Eliphas Levi’s < useless portion” of mankind after death.
It appears to me also that there could be only two cases
—(L) cither the spirit continues 1its  conuection,
or (2) it severs its councction,  What, then, is meant
by the « useless portion of mankind” who, you suggest,
arc annihilated by the millious 7 Are they a combiuation
of less than seven puinciples 2 That caunot be, for even
the very wicked and depraved have them all. What, then,
hecomes of the fourth, fifth, sixth and seventh vrinciples
in the case of the so-called “ useless portion of manlind v’

The « Fragments” again tell us that, in the case of the
wicked, the fourtl and fifth principles awe siniply disintegrat-
ed after long ages, while in yourabove quoted note you say
that the “ wicked will seek a series of lives as couscious,
definite existences or beings,” and again in the note to the
word “ Hell” you write that it is “a world of nearly absolute
matier, and one preceding the last one i the ‘circle of
necessity’ fromn which there is no redemption, for there
reigns absolute davkness.” These two notes seem to suggest
that, in the case of the depraved, the fourth and fifth
principles arc born again in inferior worlds and have o
series of conscious cxistences.

The “ Fragments” are admittedly the production of the
“ Brothers,” and what T could gatlier from them after a
carcful perusal scems apparently not to accord with vour
notes quoted above. Evidently theic is a gap somewhere,
and, as the *“ useless portion of mankind” have been so far
noticed, a more exhaustive explanation of them after the
method of the seven principles is needed to make your
otherwise lerned note accord with the *“Jragments,” I
might mention again that at cvery step the words
“matter” and “spirit”  confound the majority of your
readers, and it is highly important and necessary that these
two words be satisfactorily explained so that the averago
reader might understand wherein  lies  the difference
between the two ; what is nicant. by matter emanating
from spirit, and whether spirvit does not become limited to-
that exteut by the emanation of matter therefrom.

Yours faithfully and fraternally,
N. D, Ky, 118,

« ¢ The apparent discrepancy between thetwostateinents,
that onr correspondent quotes; does not involve any real
contradiction at all, nor is there a “gap” in the explanas
tion. The confusion arises from the unfamiliarity of
ordinary thinkers, unused to Oceult ideas, with the distines
tion between the personal and individual entities in
Man. Reference has been made to this distinction in
modern Oceult writing very frequently, and in Isis itself
where the explanations of & hundred mysteries lie but half
buried,—tlicy were altogetlicr buried in earlicr works on
Occult philosophy,—only waiting for the application of
intelligence guided by a little Ocenlt knowledge to come
out into the light of day.  When lsis was written, it was
conceived by those,—from whom the impulse, which directed
its preparation, came,—that the time was not ripe for the
explicit declaration of a great many truths which they are
now willing to impart in plain language. So the readers of
that book were supplied rather with Dints, sketclies, and
adumbrations of the philosophy to which it related, than
with methodical expositions. Thus in reference to the
present idea the difference between personal and indivi-
dual identity is suggested, if not fully set forth at page
315, vol. I. There 1t is stated as the view of certain
philosophers, with whom, it is casy to see, the writer
concurs :—* Man and Soul had to conquer their iinmortality
by ascending towards the Unity with which, if successful,
they were tinally linked. The individualisation of Man
after death depended ou the spirit, not ou his soul and
body. Although the word personality, in the sense. in
whicli it is usually understood, is an absurdity, if applied
literally to our immortal essence, still the latter. is a
distinet entity, immortal and eternal per se.” Aud a
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little later on :—<“ A person may have won his innortal
life, and remain the same uner self he was on carth
throughout eternity, but this does not imply necessarily
thatlh? must remain the Mr. Smith or Mr, Brown Lie was on
earth.

A full consideration of these ideas will solve the
embarrassment in which our correspondentisplaced. Eliphag
Levi is talking about personalities—the Fragments”
about individualities. Now, as regards the personalities,
thie “useless portion of mankind”to which Eliphas Levi refers,
1s the great bulk thereof. The permmanent preservation of a
personal identity beyond death is a very rare achievement,
accomplished ouly by those who wrest Ler secrets from
Nature, and control their own super-material  develop-
ment.  In his favourite symbolical way Eliphas Levi
indicates the people who contrive to o this as those
who are immortal in good by identification with God,
or mmortal in evil by identification with Satan.
That is to say, the preservation of personal identity
bqund death (or ratlier, let us say, far beyond death, re-
serving for the moment an explanation of the distinction)
Isaccomplished only by adepts and sorcercrs—the one class
having acquired the supreme secret knowledge by holy
Incth.ods, and with benevolent motives ; the other having
acquired it by unlioly methods, and for base motives. But
that which constitutes the innev self, the purer portions
of the earthly personal soul united with the spiritual
principles and constituting the essential individuality, is
ensured a perpetuation of life in new births  whether the
person, whose earthly surroundings are its present habitat,
becomes endued with the higher kuowledge, or remains a
plain ordinary man all Lis life,

This doctrine caunot be treated as one which falls in
at once with the view of things cntertained by people
whose conceptions of immortality have been corrupted by
the ignoble teaching of modern churclies. Fow exoteric
religious ask their devotees to lift their imaginations above
the conception that life beyond the grave is a sort of
prolongation ot life on this side of it. TTiey are cucouraged
to believe that throuel “cternity,” if they wre good in
this life, they will live on in some luxurious Heaven just
as they would be living if transported to some distant
country, miraculously protected there from discase and
decay, and continuing for ever the “Mr, Smith or Mr.
Browu”. they may have been previons to emigration. The
conception 1s just as absurd, when closcly thought ont, as
the couception that for the merits or the'sins of this brict
life—but a moment in the course of eternity—they will
be able to secure infinite bliss, or incur the ntmost lLorrors
of"perpet\ml punishment.  linds and means, causes and
eftects, must be kept in due proportion to ouc auother in
the worlds of spiritas in the worlds of flesh. It is nonsense
for a man who has not first rendered Lis personality some-
tln.ng altogether abnormal to conceive that it can De
rationally thought of as smviving for ever. It would be
folly to wisli even that it could be so perpetuated, for, how
could human beings ot ignoble, wiserable lite, whese
personality is mercely a congeries of wretched and sordid
memortes, be happy in finding their wisery stercotyped
for all coming time, and in perpetual contrast with the
superlor personalities of other such stercotypes. Tho
memory of cvery personal life, indeed, is imperishably
preserved in the mysterious rocords of cach cxistence, avd

- the nnmortal individual spiritual entity will once day,—Dbut
In a future su remote that it is hzuﬂly worth thinking
about muchat present,—Le able to look back upon it, asupog
one of the pages in the vast book of lives which le
will by that time lave compiled. But let us come back
from these very transcendental reflections to the destinies
more immediately impending over the great majority of
us whom Eliphas Levi so uncivilly speaks of as “the
useless  portion  of mankind”—uscless only, be it ve-
membered, as regards our special present congeries of
earthly circumstances—not as regards the nner-self which
18 destined to active enjoyment of life and experience very

often in the future among better circumstances, both on
this earth and in superior planets.

Now, most people will be but too apt to feel that unsatis-
factory as the circumstances may be, which constitute their
present personalities, these are after all themselves— a
poor thing, Sir, but mine own,”—and that the inner spiritual
monads, of which they are but very dimly counscious, by
the time they are united with entively different sets of
circnmstances in new birtus, will be other people alto-
gether in whose fate they cannot take any interest. In
truth when the time comes they will find the fate of those
people profoundly interesting, as much so as they find
their own fates now.  But passing over this branch of the
subject, there is still some consolation for weak brethren
who find the notion of quitting their present personality
at the end of their present lives too gloomy to be borne,
Eliphas Levi’s exposition of the doctrine 1s a very brief
one,—as regards the passage quoted—and it passes over a
great deal which, from the point of view we are now
engaged with, isof very great importance, In talking about
nmmortality the great Occultist is thinking of the vast
stretches of tine over which the personality of the adept
and the sorcerer may be made to extend. When he speaks
of annihilation after this life, he ignores a certaln interval,
which may perhaps be not worth considering in reference
to the enormons whole of existence, but whichh none the
less is very well worth the attention of people who cling
to the little fragment of their life experience which
embodies the personality of which we have been talking.

It has been explained, in more than one paper published
in this magazine during the last few months, that the
passage of the spiritual monad into @ re-birth does not
immediately follow its release from the fleshly body last
inhabited here.  In the Kama-loka, or atmosphere of this
earth, the scparation of the two groups of cthereal
principles takes place, aud in the vast majority of
cases in which the late personality,—the fifth principle
yields up something which is susceptible of perpe-
tuation and of union with the sixth,—the spiritnal-
monad thus retaining consciousness of its late personality
for the time being passes into the state deseribed as
Devachan, where 1t leads, for very long periods
indeed as compared with those of life on this earth,
an existence of the most wunalloyed satisfaction and
conscious cnjoyment. Of course this state is not ome of
activity nor of ecxciting contrasts between pain and
pleasure, pursuit and achievement, like the state of physical
life, but it is one in whicli the personality of which we are
speaking is perpetnated, as far as that is compatible with
the non-perpetuation of that which has been painful in
its experience. It is from this state that the spiritual
monad is re-born into the next active life, and from the
date of that re-birth the old personality is done with,
But for any imagination, which finds the conception of
re-birth and new personality uncomfortable, the doctrine
of Devachan—and these “ doctrines,” be it remembered, are
statements of scientific fact which Adepts have ascertained
to be as real as the stars though as far out of reach for
most of us,—the doctrine of Levackan, we say, will furnish
people who canunot give up their carth life memories all at
once,—with a soft place to {all upon.

i ey i e e e

THE « THEOSOPHISTS” IMAGE IN TIHE
“ MIRROR”

From a very long and kindly appreciative notice of our
magazine, which appeared in the Indian Mirror of 29th
August, and for which the iditor has our warm thanks, we
arc tempted to quote the following paragrapls, as they
serve as an answer to the hostile writers of England and
America, who have been exulting overthe supposed loss by
our Society of the estecem and affection of the Hindus »—

“One of the most interesting journals of the day, which
Las an especial interest for Hindus who fecl o real love tor
their conntry, its religion, literature, and sciences, 1s the
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the grasp of the finite and the econditioned”—is it not far more
Lonest to coufess that we know abrolutely nothing of that God,
“and even less blasphemous—in the very improbable ease that sneh
A Gad should exist sud yet remain unkuown to all and sheolutely
beyond any possiblo human proof—ithan to go on jnvestine it or
him with imaginary attributea (finite attributes in somothine
infinite I 1) and then imposing that beina, creatold hy human
funcy, on the millions of the oi polloi and threaten them with
hell and damnation unless they do believe in that something of
which no oune can kuow absolutely anything !'—(EpiTor
pro tem.)

“M. A, (OXON)” AND TIE «BROTHERS.”

TO THE EDITOR OF THE “ THEOSOPIIIST.”
DrAr MADAME AND SISTER,

We, some of the Hindu Fellows of the Theosophical
Socicty and Chelas who read “Light,” have remarked,
with feelings of deep regret and surprise, the hostile
attitude that one of its best contribntors, and, as we had
reagsons to believe, one of our Christian brothiers— M. A.
(Oxon) "*—has, for some time past, taken up against our
MASTERS, “THE ADEPT-BROTHERS” as hie chonoscstocall them,
in his “ NoTEes By THE WAY,” which have won our greatest
esteem and sympathy by their able advocicy of things
spiritnal in these hard materialistic days. We Hindus
are taught in our Shastras that even tolerably advanced
studonts of Occult Philosophy arc liable to be deceived by
deras or devatas (elemental spirits), and this affords the
only explanation of the great inconsistency in the visions
of different mediums and seers. TRUTH can be but one,
and these apparent divergences are but disturbing effects
produced by these elementals ; and one of the principal
objects of all Occultists is to train the WILL in sneh a
manner as to be able to withstand the disturbing inflnence
of these weird visitors, and to come face to face with hiving
truth. As for our brother “M. A. (Oxon),” since he is
known ag a great medium, as such his WILL-POWER must
be perfectly passive, and so we can easily understand how
much more, than any other Spirirualist, is he subject to all
gorts of disturbing influences. This is the reason why only
reneated acts of gross injustice to our MASTERS (the
Himalayan BroTHERS) on the part of “ M. A. (Oxon)’—
has induced ns to put in this word of Protest.

In “Light” of September 23, “M. A. (Oxon) " quotes
with apnrobatien, from the review of Mr. Sinnett’s 7he
Occult World in the Journal of Science, the following
words 1 —

“ Il come foot-hald of this kind i8 given ns, it is nseless to
bid usjoin the Theosophieal Society or change our *made of
life,)  Tenchings, ro indefinite. we are compelled to reject, not
indeed *supercilinusly’ but sadly.”

And, a few lines before, he says in persond proprid :—

“ Rat, after all, it i3 the creation of crockery and the dis-
placement of furniture that make most impression on tho
average Philistine.”

Here we must confess, to no small surprise, to discover
“tho average Philistine” under the mask of “M. A. (Oxon).”
For the value of the teaching is here made to depend on
the strangeness of the phenomena and not on the peculiar
character of them. But to the really scientific mind a
straw is not merely a straw when it shows the way the
wind blows, But, as for a Peter Bell, of course :—

A primrose by ariver’s brim
A yellow primrose is to him
And ’tis nothine more . . . .

If Benjamin Franklin waited for some such foot-hold
beforg drawineg his conclusions, the Science of Electricily
would have still been in its infancy. But, as we said

* «M A (Oxon)” was a Theosophist since the very formation of the
Socisty ; and he has never resigned. Nevertheless, we huve reascns to
doubt, to our preat regret, whother he could or even would consent to beiug
eg arded as a Theosophist at present, —En.

be'ore, we have nothing to complain against « M. A.
(Oxon)” personally, for he is a medium and sees chings
but throngh a glass darkly.
" Mohini M. Chatterji, F.T.S.
Rama Sourindro Gareva, F.T.S. | CHELAS WHO
Nobin K. Banerjea, F.T.S. > KNOW THEIR
S, Ramaswamier, F.T.S. J MAsTEES.
Darbhagiri Nath, F.T.S.

Darjeeling, October 17, 1882,
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FRAGMENTS OF OCCULT TRUTH.

No. V.
THE EVOLUTION OF MAN—CONTINUED.

When we come to examine the evolutinn nf man an onr
own planet, the exnlanation has to he drawn ent on g
larger scale than that which served for a sketch nf the
whole cosmogony. Our career on the nreceding nlanetg
of the descending series is for the present aver and dane
with. Few of ns know enough of our lives there tn he
curinns abont details.  Bnt liere, the phenameana nf the
world ahont us, and the neriod we are passine throneh, are
all renlete with interest. Our wish wanld he to get nx-
planations of the conditions ont of which these have
aviginatad, and of the resnlts to which they are tending,
that should he as enlarged and precise as onr knowledge
of the actnal nresent. But in trath an exnlanation on
that seale of the phenomena immediately preceding and
immediatelv following our nresent life, would vequire an
exhanstive knowledae of all natural laws and aneratinng
Iving ontside the phvsieal grann we have grown familiar
with. And tha rxnnasition of this knowladee won'd involve
the complete develonment of sciences the verv alnhahat of
which is ladden from the world ag vat.  Tn shart, it is no
lrsa immnscihle to comonrchend all Nature’s detailo-the
Infinitelv little—comnletelv, as it ista fathom the infinttely
great. Bnt jnst as the nringinles of evaluting earried on
thronah the series of worlds, of which onr nlanet 32 one,
have heen found suscentihle of an exnlanation which, if
not minute, 18 suficiently definite to he intelliaible, an it i3
possible now to sketch the process of evolution carried on
in the ¢case of this single planet. The area of nature to
be dealt with is less enormouns, and therefore =2
treatment of its phenomena, down to a correeponding
level of defail, gives us a closer insight into the process
under investigation,

And a'striking illustestion of the unifarmities of Natnre
is bronght out by the firet glance at the Qcenlt dontrine
in reference to the development of Man on the FEarth,
The ontline of the desion is the same as the outline nf
the more compnrehensive desion covering the whole chain
of warlds. The inner details of this world. as recards
its untts of construction, are the same as the inner details
of the larger organism of which this world {teelf ie a unit.
That is to say, the development of inranitv on this earth
is accomnlished by means of suceessive waves of develon-
ment, whicl correspond to the successive worlds in the
great planetary chain,  The great tide of human life he
it remembered,—for that hias been already set forth —
sweeps round the whole circle of worlds in sneceasive
waves. These primary growths of liumanity mav he
conveniently snoken of as Rounds, We mnst not forget
that the individnal units, constituting each round in turn,
are identically the same as regards their higher nrineinles,
that is, that the individualities on the earth dnring
Round 1, come back again after completing their travels
round the whole series of worlds and constitnte pannd
2, and so on. But the point to which snecial attentinn
should be drawn here ig that the individnal unit having
arrived at any given planet of the series, in the course of
any given Round, does not merely touch that planet.and
p13s on to the next. Before passing on, he hna to live
throngh a series of races on that planet. And thiz fant
suggests the outline of the fabric which will presently
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develop itself in the reader's mind and exhibit that
similarity of design on the part of the one world as
compared with the whole series to which attention has
already been drawn. As the complete scheme of Nature
that we belong to, is worked out by means of a series of
Rounds sweeping through all the worlds, so the develop-
ment of humanity on each world is worked out by a serics
of races developed within the limits of each world in
turn,

It is time now to make the working of this law clearer
by coming to the actual figures which have to do with the
evolution of our doctrine. It would have been prematunre
to beyin with them, but as soon as the idea of a system
of worlds in a chain, and of life evolution on each throngh
a series of re-births, is satisfactorily grasped, the further
examination of the laws at work willbe greatly facilitated
by precise reference to the actual number of worlds and
the actnal number of rounds and races, required to
accomplish the whole purpose of the system. For the
whole duration of the systemn is as certainly limited in time,
be it remembered, as the life of a single man. Probably
not limited to any definite number of years set irrevocably
from the commencement, but that which has a beginning,
progresses onward towards an end. The life of a man,
leaving accidents quite out of the account, i3 a terminable
period, and the life of a world system leads up to a final
consummation. The vast-periods of time, concerned in
the life of a world system, dazzle the imagination as a
rule but still they are measurable: they arve divisible
into sub-periods of various kinds, and thesc have a
definite number.

By what prophetic instinct Shakespear pitched upon
seven as the number which suited his funtastic
classification of the ages of man is a question with
which we need not be much concerned, but certain it is
that he could not have made a more felicitous choice. In
periods of sevens the evolution of the races of man may be
traced and the actual number of the objective worlds,
which constitute our system and of which the earth is one,
is seven also. Remember the Occult Scientists know
this as o fact, jnst as the Physical Scicentists know for a fact
that the spectrum consists of seven colours, and the musical
scale of secven tones, There are seven kingdoms of nature,
not three as modern science has imperfectly classified
them. Man belongs to a kingdom distinctly separate from
that of the animals, including beings in & higher state of
organization than that which manhood has familiarised us
with, as yet; and below the mineral kingdom there are
three others which science in the West knows nothing
about; but this branch of the subject may be set aside for
the present. It is mentioned merely to show the regn-
lar descent of the division, in Nature.

Man—returning to the kingdom we are most interested
in—is evolved 1n a series of Rounds (progressions round
the series of worlds) and seven of these rounds have to be
accomplished before the destinies of our system are worked
out. The round which is at present going on is the
fourth. There are considerations of the utmost possible
interest connected with precise knowledge on these
points, because each Round is as it were specially allotted
to the predominance of one of the seven principles in man,
and in the regunlar order of their upward gradation. But
here again is a realm of inquiry that for the present can
only be glanced at.-

An individual nnit, arriving on a planet for the first
time in the course of a round, has to work through seven
races on that planct before he passes on to the mnext, and
cach of those races occupies the earth for a long thne,
Our old-fashioned speculations about time and eternity,
suggested by the misty religions systems of the West, have
brought on a curious habit of mind in connection with
problens bearing on the actual duration of such periods.
We can talk glibly of cternity, and going to the
other end of the scale, we arc not shocked by a
few thousand years, but directly years are numbered with
precision in groups which lic in intervening regions of

thought, illogical Western theologians are apt to regard
such numbering as nonsensc. Now we at present living
on this carth—the great bulk of humauity that is to say,
for there are exceptional cases to be considered later—are
now going throngh the fifth race of our present fourth
round. And yet the evolution of that fifth race began
about a million of years ago. In a very interesting
volume of Western Science, Professor James Geikie,
writing of “The Great Tce Age,” is good enongh to
push back the origin of man on earth to interglacial
epochs in a way whicli cxpands the biblical five
or six thousand years iato something over 100,000,
The book is not at hand as I write, and I forget the cxact
fiourcs reached. But what is this calculation beside the
facts of the case as revealed by Occult Science 2 Whll
tho reader, in consideration of the fact that the present
cosmogony does not profess to work with eternity, nerve
himself to deal with estimates that do concern themselves
with millions of yeurs, and even count such millions by
considerable numbers ?

Each race of the seven which go to make up a Round,
4. e., which are evolved on the Earth in succession during
its occupation by one of the great waves of humanity
passing round the planetary chain, is itself subject to
subdivision. Were this not the case, the active existences
of each human unit would be indeed few and far between.
Within the limits of each racc there arc seven sub-
divisional races, and again within the limits of each sub-
division there are seven branch races. Throngh all these
races cach individual human unit must pass during his
stay on Earth each time he arrives there on a Round of
progress through the planctary system. On reflection
this necessity should not appal the wmind so much as a
hvpothesis which would provide for fewer incarnatious,
For, hlowever many lives cach individual unit may pass
through while on Earth during a Round, be their numbers
few or many, he cannot pass on—cxcept in rare cases to be
noticed hereafter—until the time comes for the Round-
wave to sweep forward, and as the interval of time
occupied by the stay of a Round-wave on LEarth may be
roughly conjectured from the fact that our present fifth
race, by no means worked through yet, began a million of
years ago, it is highly desirable that Nature should find
for cach of us some occupation where-with to pass the
time. Even by the calculation already foreshadowed it
will be seen that the time spent by cach individual unit
in physical life, can only be a small fraction of the whole
time he has to get through between his arrival on Earth
and his departure for the next planet. The larger part
of the time—as we reckon duration of time—is obviously
thercfore spent in those subjective conditions of existence
which belong to the * World of effects” or spiritnal Earth
attached to the physical Earth en which our objective
existence is passed.

The nature of existence on the spiritnal Earth mnust be
considered pari-passie with the nature of that passed on the
physical Earth alone dealt with in the above enumeration
of race incarnations. We must never forget that between
each physical existence the individual unit passes through
a period of existence in the corresponding spiritual world.
Aund it is because the conditions of that existence are
defined by the use that has been made of the opportunities
in the next preceding physical existence that the spivitual
Earth is often spoken of in Qceult writing as the World of
Effects. The carth itself is its corresponding World of
Causes.

That which passes into the World of Effects after an in-
carnation in the World of (fauses, has been described in the
“Iragments of Occult Truth” relating tothe seven principles
of Man. The individual unit or gpiritual monad cannot but
pass into the spiritual condition, but, as already explained,
the extent—to which the personality, just dissolved, passes
there with it,—is dependant on the qualifications of such
personality,—on the use, that is tosay, which the person in
question has made of his opportunities in life. Thus the
period to be spent in the World of Effects,—enormously
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loager in each case than the life which has paved the way
for existence there,—corresponds to the “Hereafter” or
Heaven of vulgar Theology.  And here it s intercsting to
digress for a moment to take note of the relative scope of
VulgarThenlogy and of Qcenlt Science. The narrow purview
of theformer deals merely with our physieallife and its con-
sequences in the life to come. For want of knowing better,
theology conceives that the entity concerned had its begin-
ning in this physical life, and, from the same disabilities in
the other direction, it conecives that the ensning spiritual
life will never stop. Aad this pair of existences which is
shown by the mere clements of OQeenldt. Science that we are
now unfolding, to constitute a part only of the entity's
experience during its connection with a branch race, which
is one of seven belouging to a subdivisional race, itself one
of seven belonging to a main race, itself one of seven
belonging to the OLCll])(ItIOH of Earth by one of the seven
Ronnd-waves of humanity which have each to occupy it in
turn before its fuuctions in nature are concluded—this
microscopic moleculeof the whole structureis what common
theology treats ns more than the whole for it is suppused
to cover eternity.

The reader must here be warned against one conclusion
to which the above explanations——perfectly accurate as far
as they go, but nnt yet covering the whole ground-—might
lead hitn. He will 2ot get at the exact number of lives an
individual entity has to lead on the Earth in the course of
its occupation by one Ronnd, if he merely raises seven 1o
its third power, There is a mystery here wvhich the great
teachers of Ocenlt Science have not vet thought fit to
disclose to the laity. If one existence only were passed in

each branch race the total nnmber wonld obviously be 343.
Bat the actual number is more than that, though nothing
approaching the number that wonld be got at if we sup-
posed seven separate incarnations ‘o take place in each
brauch race. The explanation hinges on to some mysteriey
of detail in refercnce to which it is thonght premature to
convey information at present.

The methodical law  which
individnal human entity through the wvast evolutionary
process thus sketched ont—is in no way incompatible
with that ltability to fall away into abnormal destinies
or ultimate aunibilation which mienaces the personal
entities  of people  who ecultivate  very  ignoble
affinities.  The distribution of the seven principles
st death shows that clearly enongh, but, viewed in the
light of these further explanations about evolution, the
sitnation may be better realised. The permanent entity
is that which lives through the whole series of lives, not
only throngh the races belonging to the present Round-
wave on Earth, but also through those of other Round-
waves and other worlds. Broadly speaking, it will in due
time,—though at some inconceivably distant future as
measured in years,—recover a recollection of all those lives,
which will seem as day in the past to us.  Bnt the astral
dross, cast off at each passage into the World of Effects, has
s more or less conscious existence of its own, which is
quite separate from that of the spiritual entity from which
it has just been disunited. The intensity of this consci-
onsness varies very greatly : from absolute zero in the case
of a person whose life has been so supremely good and
spiritral that he has engendered no low affinities, to full
consciousness in the case of entire absorption by the
astral principles of all the expiring life's recollections and
affinities. The destiny of the astral reliquee in either ease
lias been the subject of abundant discussion of late, but
the point to which attention may be specially called now
1¢ the mystery of dual consciousness on the comprchen-
sion of which the comprehension of the actval course of
events must depend. Ocecult pupils are tanght t> realise the
possibility of dual conscionsness by pracnc(nl]y developing
it during life, exercising the inner clairvoyant facenlties on
one set of observations or ideas and the physical senses
with their appropriate intellectual faculties on another set
of observations or ideas at the same time, but to ordivary
people the double perceptions rarely come by Nature, not,

earries caclt and every

at all events, with any such intensity as to render their
character apparent. ‘On the other hand, the possibiliry of
dual consciousness in life for ono person is not bevond
the range of ordinary imagination ; and by d\\olllng
on the uotion it is not dlfﬁcult to realise the way in
which one huaman individual, as we know him in life,
may divido up into two conscious individuals at death,
neither of which is in any way a new invention, while each
is distinetly conscious (so far as its consciousness is distinet
at all) of identity with the late physically living entity.

A correct appreciation of all {his serves a double
purpose ; it solves once for all those apparentlv conflicting
passages in oceult writing which seem at different times
to attribute such different destinies to the human
entity and enables onc to comprehend the geucral
scheme  of human  evolution and the whole vast
phantasmagoria of existence through which the endur-
ing principles  which constitute our higher indivi-
duality are passing, while remaining (qunlh prepared to
investigate the side paths of super- “material development
along which the intermediate principles of our nature may
travel, after quitting the most transitory principles that
are built up to serve their brizl purpose from the physical
elements of the earth.  Aud in the phenomeuna of dual
conscionsness les the clie to that nivstery on which the
continnity of our higher existenee depends.  For many
people it must remain ireational to say that any person
now living, with his recollections hounded by the years of
his childlood. is the same person as some one  of quite a
novel nationality and epnch who lived thonsands of years
ago, or the same that \\'ill reappear afrer a similar lapse of
time under some entirely new conditions in the future,
But one of his elements of duzl consciousness is the same,
and the other clement is only a temporary efflorescence of
the first,  The feeling “ Tam 17 is the same throngh the
three lives nnd through all the dreds ; for that feeling
is more deeply seated than the feeling < T am John Smith,
so high, so heavy, with such and such property aund
relations.” Ts it inconceivable,—as anotion in the mind,—
that John Smirth, inheriting the gift of Tithonus, changing
his name from time to time, marrying afresh every other
generation or so, losing property here, comioginto possession
of property thcrc, and getting interested as time goes on
in very varions purmntq might utterly foreet in a few
thousand years all cireumstances connected  with  the
present. life of John Smith, just asif the incidents of that
life for him had never taken place 2 And yet the Ego
would be the same.  If thisis conceivable in the imagina-
tion, what can be incouceivable in the individual con-
tinuity of an infermitient life interrupted and renewed  at
regular intervals, and varied with passages through a purer
condition of existence.

M. LE BoN has been making a series of very impor-
tant experiments on putrefaction, with regard to its effect
on living animals in geueral, and on mankind in’ particular,
Among other results, he has proved that tho very small
quantity of prodnets of advanced putrefaction, necessary
to kill an animal by simple mixture with air, proves these
volatile alkaloids to be extremely poisonous. le Bon
has aseertained that these areso to man. The experiments
explain the cvils arising from bodies long buried, and
prove that the atmosphere of cemeteries (contrary to
what has been affirmed on the score of there being few
microbes present) may be very dangerous. Thisis, indeed,
alarming, and should be a strong argument in favour of
the compulsory itnt-oduction of cremation, or some other
sanitary method of disposing of the dead, rather than by
burving them and eausing positive <l\n<'01' to the living.
According to M. le Bou’s theory the common practice of
visiting cemetoneqand grave-yards ought to be discournged
as much as possible.—1%e Pwnrer, ;S(' steinber 23, 1882
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creed true, and who would have eagerly seized upon the
smallest bit of evidence that he could have paraded
before the natives in support of his case. He saw and
describes other wonders in Tibet—which are carefully
suppressed In the American edition, but which by some
of his rabidly orthodox critics are ascribed to the devil.
Readers of Isis Unvetled, will find some of these wonders
described and discussed, especially in the first volume;
where we have tricd to show their reconciliation with
natural law.

The subject of the Kum Bam tree has been brought back
to our recollection by a review, in Nature, Vol. xxvii,
p- 171, by Mr. A. H. Keane, of Herr Kreitner's just-
published Report of the Expedition to Tibet under Count
Bzechenyl, a Hungarian nobleman, in 1877-80. The
party made an excursion from Sining-fu to the monastery
of Kumn Bum ¢ for the purpose of testing Huc’s extra-
ordinary account of the famous tree of Buddha.” They
found “neither image [of Buddha on the leaves], nor
letters, but a waggish smile playing around the corner
of the mouth of the elderly priest escorting us. In
answer to our enquiries he informed us that a long time
ago, the tree really producedleaves with Buddha’s image,
but that at present the miracle was of rare occurrence.
A few God-favoured men alone were privileged to dis-
cover such leaves”” That is quite enough for this
witness: a Buddhist priest, whose religion teaches that
there are no persons favoured by any God, that there is
1o such being as a God who dispenses favours, and that
every man reaps what he has sown, nothing less and
nothing more—made to say such nonsense: this shows
what this explorer’s testimony is worth to his adored
sceptical science ! But it seems that even the waggishly-
smiling priest did tell them that good men can and do
see the marvellous leaf-letters, and so, in spite of himself,
Herr Kreitner rather strengthens than weakens the Abbé
Huc’s narrative. Had we never personally been able to
verify the truth of the story, we should have to admit
that the probabilities favor its acceptance, since the
leaves of the Kum Bum tree have been carried by pil-
grims to every corner of the Chinese Empire (even
Herr Kreitner admits this), and if the thing were a
cheat, it would have been exposed without mercy by the
Chinese opponents of Buddhism, whose name is Legion.
Besides, nature offers many corroborative analogies. Cer-
tain shells of the waters of the Red Sea (?) are said to
have imprinted upon them the letters of the Hebrew
alphabet ; upon certain locusts are to be seen certain of
the English alphabet; and in the Theosophist, vol. ii, p.
91, an Bnglish correspondent translates from ZLicht
Mehr Licht an’ account, by Sheffer, of the strangely
distinct marking of some German butterflies (Vanissa
Atalunta) with the numerals of the year 1881. Then
again, the cabinets of our modern Entomologists
teem with specimens which show that nature is continu-
ally producing among animals examples of the strangest
mimicry of vegetable growths—as, for instance, cater-
pillars which look like tree-bark, mosses and dead twigs,
wsects that cannot be distinguished from green leaves,
&c. Even the stripes of the tiger are mimicries of the
stalks of the jungle grasses in which he makes his lair,
All these separate instances go to form a case of proba-
ble fact as to the ITuc story of the Kum Bum tree, since
they show that it is quite -possible for nature herself
without miracle to produce vegetable growths in the
form of legible characters. This is also the view of
another correspondent of Nature, a Mr. W. T. Thiselton
Dyer, who, in the number of that solid periodical for
January 4th, after swnming up the evidence, comes to
the conclusion that “there really was in Huc’s time a
tree with markings on the leaves, which the imagination
" of the pious assimilated to Tibetan characters.,”” Piouns
what ? Heé should remember that we have the testi-
nony, not from some pious and credulous Tibetan
Buddhist, but from an avowed enemy of that faith,

M. Huc, who went to Kum Bum to show up the hum-

bug, who did “ his best in that direction to discover the
slightest trace of human trick’” but whose ¢ baffled
mind could not retain the slightest suspicion.” So until
Herr Kreitner and Mr, Dyer can show the candid Abbé’s
motive to lie to the disadvantage of his own religion,
we must dismiss him from the stand as an unimpeached
aud weighty witness. Yes, the letter-tree of Tibet is a
fact; and moreover, the inscriptions in its leaf-cells and
fibres are in the SuNsaRr, or sacred language used by the
Adepts, and in their totality comprise the whole Dharma
of Buddhism and the history of the world. As for any
fanciful resemblance to actual alphabetical characters,
the confession of Huc that they are so beautifully per-
fect, “ that the type foundries of Didot [a famous typo-
graphic establishment of Paris] contain nothing to excel
them,” settles that question most completely. And as
for Kreitner’s assertion that the tree is of the lilac
species, Huc’s description of the colour and cinnamon-
like fragrance of its wood, and shape of its leaves, show
it to be without probability. Perhaps that waggish old
mook knew common mesmerism and “ biolcgized’” Count
Szechenyl’s party into seeing and not seeing whatever
he pleased, as the late Prof. DBushell made his Indian
subjects imagine whatever he wished them to ses, Now
and again one meets with such “ wags,”

—pd
SHAM ASCETICISM.

Tue Suryae Prakash, of Surat, says that a Hindu
ascetic, in company with a few of his disciples, has
receutly arrived at that place. He does not receive alns,
but only accepts drugs like ganja and sooka. He does
not require any food. On the wooden shoes that he
wears, and on the bench and on the planks of the cot
he sleeps upon, are fixed ‘“some lhundreds andthou-
sands” of pointed mnails. A large crowd of people,
among them being Iuropean ladies and gentleman, daily
agsemble to witness the sclf-mposed infliction. The
ascetic appeavs to be a very learned man.

The Indian Mirrer in noticing the case, sententiously
remarks: “Such is asceticismn in India. It i3 asceticism
in name only.” It isright;a Sadku who uses ganja and
sooka—intoxicant drugs—is but a sham ascetic. Instead
of leading his followers to Moksha, he does but drag
them along with himself into the ditch, notwithstanding
his walking and sleeping on spikes. A pretty business
that, for a religious teacher !

———
FRAGMENTS OF OCCULT TRUTH.
By a Lay CuEgra.
N No. VI.
Devacuan.

Ir was not possible to approach a consideration of
the states into which the higher human principles pass
at death, without first indicating the gencral framework
of the whole design which is worked out in the course of
the evolution of man. The great majority of the blun-
ders made by ordinary theological speculation on this
subject are due to ignorance of this general design..
People have been led to regard the present physical
life as the only one of its kind which a human soul is
called upon to pass through. They have next found
themselves obliged to provide in Heaven or some sphere
of punishmert for all the rest of eternity, as .thpy are
reluctant to contemplate the notion of final annihilation
even for their mere personal entities,—unable to under-
stand that unless specially qualified for perpetuation,
they might tire of such entities in progress of milleniums.
Thus the Ieuven of vulgar theology,—not to speak of
thie Hell,—is a congeries of inconsistent conceptions as -
fatally at war with each othor as with the facts of the
earth life they are supposed to supplement., Heaven
is treated as a place in which life is infinitely prolonged
—an eternity which has a beginmng but2no end-—
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and found enjoyable in the highest degree. But each
person is simply himself or herself as on earth in a new
spiritual body, with recollection of the past life on earth,
and perception of the continued life in progress here for
the living friends and relatives left beliind. Now a
Heaven which constituted a watch tower from which the
occupants could still survey the miseries of the earth,
would really be a place of acute mental suffering for
1ts most sympathetic, unselfish and meritorious inhabi-
tants. If we invest them in imagination with such a
very limited range of sympathy that they could be
nnagined as not caring about the spectacle of suffering
after the few persons to whom they were immediately
attached, had died and joined them, still they would
have a very unhappy period of waiting to go through
before survivors reached the end of an often long aud
toilsome existence below. And even this hypothesis
would be further vitiated by making Heaven most pain-
ful for occupants who were most unselfish and sympathe-
tic, whose reflected distress would thus continue on
belialf of the afflicted race of mankind generally, even
after their personal kindred had been rescued by the
lapse of time. The only escape from this dilemma for
believers in a conventional Heaven, lies in the supposi-
tion that Heaven is not yet opened for business, so to
speak, and that all people who have ever lived from
Adam downwards are still lying in a death-like, annihila-
tion-like, trance, waiting for the resurrection at the
end of the world. [The resurrection by the bye has
an occult meaning which the present explanations may
help to elucidate, but of that more anon]. Which of
these hypotheses is most favoured by ordinary theology
we do not pretend to say, but Heaven must be recognised
by that doctrine as either, opon or not open yet for the
reception of souls, and then one of the two lines of
speculation above roughly indicated must be followed.

None the less, of course, would theology deny that
cither statement of the case was correct. No statement
of any case which ordinary theology favours, ever
is admitted to be correct by theologians if it is put in
plain language which conveys a definite conception.
Now this brings us to a point of great importance in
regard to these fragmentary teachings. The statements
wlich have to be mmade are susceptible of being expressed
iu the plainest possible terms. The language of oceult
philosophy may be as precise as that of physical science.
1t has not always been so, because a great deal of it has
been employed to disguise the statements put forward,
just as early astronomers would sometimes record
their discoveries by means of anagrams perfectly desti-
tute of meaning on the surface. But the obscurity of
occult writing has never been due to the cloudiness or
confusion of the ideas uuder treatment. Thoroughly
understood, all occult knowledge, within the range of
ordinary human understanding, can be presented to the
reader 1n langunage as lucid as a diamond, and no more
than the facets of the diamond, need the edges of its
separate assertions be blurred to make them fit.

The facts about the spiritual condition of life which for
each human individaality travelling round the great circle
of evolution, intervenes between every one of its sepa-
rate incarnations, are thus susceptible like the facts of
objective existence, with which these essays have chief-
ly hitberto been dealing, of intelligible expression in
terms which need not provide by intentional obscurity
for any possible necessity of later withdrawal or qualifi-
cation. But of course the conditions of lives which are
not objective are not so easily grasped as those which are
paralleled by our own, and statements which may be
perfectly definite as far as they go, may nevertheless
be incomplete. The world of effects is o strange and
unfamiliar territory for most of us, and untrained imagi-
nations might not follow a close description of its fea-
tures. However, there are living mer, be it remembered,
to whom its territory is not unfamiliar to whom itg

minatest detailsare no longer strange. From these the
information comes, which we are about to lay before the
reader.* Rejecting the unscientific name which has
become encrusted with too many misconceptions to be
convenient, let us keep to the orientsl designation of
that regiou or state into which the higher principles of
human creatures pass at death. * Devachan,” to begin
with, makes no offer of efernal accommodation to the finite
personalities of dying men.

It has already been explsined that when the four
higher principles escape from the body, 7. e., from the
lower triad,—they divide in accordance with the effini-
ties that have been engendered in them during their
corporate life. The lower religuice remain in the Kama
loka or immediate vicinity or atmosphere of the earth,
and the higher two invested with a certain amount of
consciousness by having assimilated all which is adapted
to a superior state of existence, from the 5th principle,
Manas, or *“ animal” soul, pass into a temporary period
of obliviont from which they are, 8o to speak, born into
‘ Devachan.”” Now ia Devachan, that which survives ia
not merely the individaal monad, which survives through
all the clianges of the whole evolutionary scheme, and
flits from body to body, from planet to planet, and so
forth ;—that which survives in Devachan is the man’s
own self-conscious personality,} under some restrictions
indeed, which we will come to directly, but still it is
the sume personality as regards its higher feelings,
uspirations, affections, and even tastes as it was on earth.
Those feelings and tastes of course which were purely
sensual will drop off, but, to suggest a whole range of ideas
by means of one illustration, a soul in Devachan, if the
soul of a man who was puassionately devoted to music
would be continuously enraptured by the sensations
music produces. The person whose happiness of the
higher sort on earth had been entirely centred in the
exercise of the affections will miss none, in Devachan
of those whom he or she loved. But, at once it will be
asked, if some of these are not themselves fit for Deva-
chan, how then ? The answer is that does not matter.
For the person who loved them they wtll be there. 1t is
not necessary to say much more to give a clue to the
position. Devachan is a subjective state. It will seem as
real, as the chairs and tables round us ;j—and remember
that above all things to the profound philosophy of
oceultism, are the chairs and tables, and the whole ob-
jective scenery of the world,—unreal and—merely transi. .
tory delusions of sense. Aa real as the realities of this
world to us, and even more so, will be the realities of
Devachan to those who go into that state.

Now we fancy very few Western thiokers at the first
glance will welcome this account of the heaven awaiting
them beyond the grave, but we are not weaving merely
pleasant fancies, we are describing natural facts, and to
say that a condition of things is unacceptable to the
imagination, is to say nothing in disproof of its actuality.
As regards Devachan, however, a patient consideration of
the place in nature which it occupies will show that this
subjective isolation of each human unit is the only con-
dition which renders possible any thing which can be
described as a felicitous spiritual existence after death
for mankind at large, and “ Devachan’’ is as much
apurely and absolutely felicitous condition for all who
attain it as ‘* Avitchi’’—is the reverse of it. Tlere is no
inequality or injustice in the system; Devachan is by
no means the same thing for the good and the indifferent
alike, but it is not # life of responsibility, and therefore
there is no logical place in it for suffering any more than
in ““ Avitchi” there is any room for enjoyment or repext-

*The information is supplemented by a copious appendixr which
please copsult.—Ed.

+ Called in No. 1 of Fragments “ gestation.”

1 Sea Appendix A.—Perchance, tho *essenco’” of self-conscious
personality would be a more comprebensive term,—Ed.
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ance.* It is a life of effects, not of causes ; a life of being
paid your earnings, not of labouring for them. Therefore
it 18 impossible to be during that life cognizant of what
is goingon on earth. Uuder the operation of such cog-
nition there would be no true happiness possible in the
state after death. But there is no true happiness possible,
people will say, in the state of monotonous isolation
now described! The objection is merely raised from
the poiut of view of an imagination that canuot escape
from its present surroundings. ‘To begin with, about
monotony : no one will complain of having experienced
monotony during the minute or moment or half hour as
it may have been of the greatest happiness he may have
enjoyed io life. Most people have had some happy
moments at all events to look back to for the purpose
of this comparison, and let us take even one such minute
or moment, too short to be open to the least suspicion
of monotony, and imagine its seusations immensely
prolouged without any external eveuts in progress to
mark the lapse of time. There is no room in sucha
coudition of things for the conception of weariness. The
uualloyed unchangeable sensation of intense happiness
goes on and on, not for ever, because the causes which
bave produced it are not infinite themselves, but for
very long periods of time until the efficient iwpulse has
exhausted itself. [See Appendix B.] As physical exis-
tence has its cumulative intensity from infancy to
prime, and its diminishing energy thenceforward to dotage
and death, so the dream-life of Devachan iz lived
correspondeatially. There is the first flutter of psychic
life, the attainment of prime, the gradual exhaustion
of force passing into conscious lethargy, semi-uncon-
sciousness, oblivion and-—not death but birth ! birth into
another personality and the resumption of action which
daily begets new congeries of causes that must be
worked out in another term of Devachan.

“Itis not a reality then, it is a mere dream,’’ objectors
will urge ; the soul so bathed in a delusive sensation of
enjoyment which has no reality all the while is being
cheated by Nature,and must encounter a terrible shock
wlhen it wakes to its mistake.” But in the nature of
things, it uever does or can wake. T'he waking from
Devachan is its next birth into objective life, and the
draught of Lethe has then been taken. Nor as regards
the isolation of each soul is there any consciousness of
isolation whatever; nor is there ever possibly a parting
from its chosen associates. Those associates are not in the
nature of companions who may wish to go away, of
friends who may tire of the friend that loves them even
if he or she does not tire of them. Love, the creating
force, has placed their living image before the. personal
goul which craves for their presence, and that image
will never fly away [See Appendix C.]

There is a sense of unreality about the wholeaffair, to
some people, which is painful to their mind at first no doubt;
but this 1s certainly much more due to an imperfect grasp
of the natare of the existence described on the part of
people used merely to objective experiences, than to any
inherent demerits in the scheme of existence provided
for souls in their transition state in Devachan,

And we must remember thal by the very nature
of the system described there are infinite varieties of
well-being in Devachan, suited to the infinite varieties of
merit in mankind. If ‘“the next world’’ really were the
objective Heaven which ordinary theology preaches,
there would be endless injustice and inaccuracy in its
operation. People to begin with would be either admitted
or excluded, and the differences of favour shown to
different guests within the all-favoured region, would
not sufliciently provide for differences of merit in this

* The fine parable in Luke about Lazarus, the beggar, the rich man, and
¢ Father Abrahan,” would fall throngh, we are afraid, in the light of
esoteric teachings. The only important truth therein contained is the
statement about the “great gulf fixed” between Devachan, and Avitchi,
and tho earth, Sce Luko xvi. v, 20—80.—Ed,

life, But the real Heaven of our earth adjusts itself to
the needs and merits of each new arrival with unfailing
certainty. Not merely as regards the duration of the
blissful state which is determined by the causes engender-
ed during objective life, but as regards the intensity
and amplitude of the emotions which constitute that
blissful state, the Heaven of each person who attains
the really existent Heaven is precisely fitted to his
capacity for enjoying it. It is the creation of his own
aspirations and faculties. More than this it may bhe
impossible for the uninitiated cowprehension to realize.
But this indication of its character is enough to show
how perfectly it falls into its appointed place in the
whole scheme of evolution [See Appendix D.]

Devachan being a condition of mere subjective enjoy-
ment, the duration and intensity of which is determined
by the merit and spirituality of the earth-life last past
there is no opportunity while the soul inhabits it, for the
punctual requital of evil deeds. But Nature does not
content herself with either forgiving sins in a free and
easy way, or damning sinners outright, like a lazy
master too indolent, rather than too good-natured, to
govern liig household justly. The karma of evil, be it
great or small, is as certainly operative at the
appoioted time as the karma of good. But the place of
its operation is not Devachan, but either a new rebirth, or
Avitchi—a state to be reached only in exceptional cases
and by exceptional natures.* - The subject being of para-
mount importance it may be left for a separate Fragment
[See Appendix E]. Generally, the re-birth into
objective existence is the event for which the
karma of evil patiently waits; and then, it irresisti-
bly asserts itself, not that the karma of good
exhaasts itself in Devachan leaving the nnhappy monad
to develope a new consciousness with no material be-
yond the evil deeds of its last personality. The re-birth
will be qualified by the merit as well as the demerit
of the previous life, but the Devaclhan existence is a
rosy sleep,—a peaceful night with dreams more vivid
than day, and imperishable for many centuries and ages,
as the loftiest mountains of the earth for the time aban-
doned.

It will be seen that the Devachan state is only one of
the conditions of existence which go to make up the
whole spiritual or relatively spiritual complement of our
earth life. Observers of spiritualistic phenomena would
never have been perplexed as they have been if there
were no other but the Devachan state to be dealt with.
For once in Devachan there is very little opportunity
for communication between a spirit, then wholly ab-
sorbed in its own sensations and practically oblivious of
the earth left belhind, and its former friends still living.
Whether gone before or yet remaining on earth those
friends, if the bond of affoction has been sufficiently
strong will be with the happy spirit still, to all intents
and purposes for him, and as happy blissful, innocent, as
the disembodied dreamer himself. It is possible, how-
ever, for yet living persons to have visions of Jevachan,
though such visions are rare, and only one-sided,—the
entities in Devachan, sighted by the earthly clairvoyant
being quite unconscions themselves of undergoing such
observation. The spirit of the clairvoyant ascends into
the condition of Devachan in such rare visions, and thus
becomes subject to the vivid delusions of that existence.
It is under the impression that the spirits with which it is
in Devachanic bonds of sympathy have come down to
visit earth and itself, while the converse operation has

* While the ordinary, common place sinner will reap the fruits of his
evil deeds in a following reincarnation, the exceptional criminal, the—
so to speak aristocrat of sin has avilchi in prospzet. Most of oar
everyday transgressions being due rather to circum:tances over which
we have little or no control, as well as to the utter vanity of the
request.—** Lead us not into temptation,” the Law of Retribution is
thore, with its finer Bense of discriminative justice than ever foand on
earth, to act always unerringly in producing effects strictly adequating
their real causea,



134

THE THEOSOPHIST.

[March, 1823,

really taken place. The clairvoyant’s spirit has been
‘raised towards those in Devachan, Thus many of the
subjective spiritual communications—most of them when
the sensitives are pure-minded,—are real, though it is
most difficult for the uninitiated medium to fix in his mind
the trne and correct pictures of what he sees and hears,
In the same way some of the plhenomena called psycho-
graphy (though more rarely) are also real. The spirit
of the sensitive getting odylised, so to say, by the anra
of the spirit in the Devachan becomes for a few minutes
that departed personality, and writes in the handwrit-
ing of the latter, in his language and in his thoughts as
they were during his lifetime. The two spirits become
blended in one, and the preponderance of one over the
other during such phenomena, determines the preponder-
ance of personality 1o the characteristics exbibited. Thus,
it way 1ncidentally be observed, what is called rapport,
18 in plain fact, an identity of molecular vibration be-
tween the astral part of the incarpate medinvm and the
astral part of the disincarnate personality.

Meanwhile the average communicating *“ spirit” of the
seance room is the denizen of that intervening region
between Earth-life and Devachan which has been already
referred to as Kama loka. On tho subject of “ shells”
or Elementaries, so much has been written of late that
this branch of the subject may be passed over lightly
now. The upper duad having won, in the struggle which
takes place after deathin the Kama loka between the
two sets of principles, the lowest of all with a renminant of
the 5th its more brutal memwories and instincts alone
remaining, continues to roam the earth’s atmosphere for
a time—an empty shell though alive for a while to a
certain extent. A word or twu of explanation however
is required in reference to the complete two principled
being which remains in the IKama loka, when the upper
duad does nut. win in the struggle for possession of the
late personality. It might be imagined that such a being
would be far more potent for the pnrposes of communica-
tion with still living people, than the shell, and so it might
be if it remained in ‘“Kama loka,”” but the fact is that
in such cases the surviving personality is promptly drawn
into the current of its fnture destinies aund these have
nothing to do with this earth’s atmosphere or with Deva-
chan, but with that ““eighth sphere’ of which occasional
mention will be found in older occult writings. It will
have been unintelligible to ordinary readers hitherto why
it was called the “eightly’’ sphere, but since the expla-
nation in theso Fragmeuts of the 7 fold constitution of
our planetary system, the meaning will be clear enough.
The spheres of the cyclic process of evolution are seven in
number, butthere is aneighth in conuection with our
earth,—onr earth being, it will be remembered, the turn-
ing point in the cyclic chain,—and this eighth sphere is
out of circuit, a cul de sac and the bourne from which
it may be truly said no traveller returns.

It will readily be guessed that the only sphere con-
nected with our manwantaric chain, which is lower than
our own, in the scale that has spirit at the top and
matter at the bottom, must itself be no less visible to the
eye and to optical instrnments, than the earth. itself,
and as the duties which this spbere has to perform in
our planetary system are hmmediately associated with
this earth, there is not much mystery left now in the
riddle of the eighth sphere, nor as to the place in the
sky where it may be sought. The conditious of existence
there, however, are topics on which the adepts sre very
reserved in their communications to uninitiated pupils,
and concerning these we have for the present no further
information to give.

Onestatement though itisdefinitely made, viz, thatsuch
a total degradationol a personality as may suffice to draw
it, after death, into the attraction of the eighth sphere, is
of very. rare occurrence. From the vast majority of
lives there is something which the higker principles may
draw to themselves, something to redeem the page of
existence just passed from fotal destruction, and here it

must be remembered that the recollections of life in
Devachnn very vivid as they are, as far as they go,
toncl only those episodes in life which are productive of
the elevated sort of happiness of which alone Devachan
is qualified to take cognisance, whereas the life from
which for the time being the cream is thus skimmed,
will be remembered eventually, in allits details quite
fully. That complete remembrance is only achieved by
bhe individual at the threshold of a far more exalted spiri-
tual state than that which we are now concerned with, and
which is attained far later on in the progress of the vast
cycles of evolution. Kach one of the long series of lives
that will have been passed throtigh will then be, as it
were, a page in a book to which the possessor can turn
back at pleasure,—even thoagh many such pages will
then seein to him most likely, very dull reading, and
will not be frequently referred to. It is this revival
eventually of recollection concerning all the long for-
gotten personalities thatis really meant by the doctrine
of the Resurrection of which the modern prayer books
make so sad a hash. But we have no time at present to
stop and unravel the enigmas of symbolism as bear-
ing upon the teachings at present under conveyance
to the reader. It may be worthwhile to do this
a8 a separate undertaking at a later period, but
meanwhile to revert to the uarrative of how the
facts stand, it may be explained that in the whole
book of pages,—when at last the ‘ resirrectfon”
has been accomplished, there will be no entirely
infamous pages; for even if any given spiritual indi-
viduality has ocensionally during it8 passage through
this world been linked with personalities so deplorably
and desperately degraded that they have passed com-
pletely into the attraction of the lower vortex that spiri-
tunl individuality in such cases will have retained in its
own affinilies, no trace or taint of them. Those pages
will, as it were, have been clearly torn out from the book.
And asat the end of the struggle after crossing the
Koama loka the spiritual individuality will have passed
into the unconscious gestation state from which skip-
ping the Devachan state it will be directly reborn into
its next life of objective activity, all the self conscious-
ness connected with that existence will have passed into
the lower world, there eventually to ““ perish everlasting-
ly >’ an expression of which as of so many more modern
theology has proved a faithless custodian, making pure
nonsense out of psycho-scientific facts.

As already indicated, and as the common sense of the
matter would show there are great varieties of states in
Devachan, and each personality drops into its befitting
place there. Thence consequently he emerges in his be-
fitting place in the world of Causes, this arth or another
as the case may be, when his time for rebirth comes.
Coupled with survival of the affinities comprehensively
described as karma—the affinities both for good and
evil engendered by the previous life, this process will be
seen to accomplish nothing less than an explanation of
the problem which has always been regarded as so in-
comprehensible,—the ineqnalities of life. The condi-
tions on which we enter life are the consequences of
the use we have made of our last set of conditions.
They do not impede the development of fresh karma,
whatever they may be, for this will be generated by the
use we make of them in turn. Noris it to be supposed
that every event of a current life which bestows joy or
sorrow i8 old karma bearing fruit. Many may bethe
immediate consequences of actsin thelife to which they.
belong—ready-money transactions with Nature, so to
spesk of which it may hardly be necessary to make
any entry in her books. But the great inequslities of
life as regards the start in it, which different human be-
ings make, is a manifest consequence of old karma, the
infinite varieties of which always keep up a counstant
supply of recruits for all the manifold varieties of human
condition.
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We have spoken of the three conditions in the world
of effects,—the state in which the priuciples liberated
from the body are still in Kama loka, and physically in
the atmosphere of the earth, the state of Devachan and
the intervening state of gestation or preparation for the
latter. But the reader’s conceptions on the subject will
necessarily be vague without some indications as Lo the
periods of time with which passage through these stutes is
conceroed. Consciousnessin the Kama loka even is not
immediately reawakened after death. When a man dies,
his soul or fifth principle becomes nunconscious and loses
all romembrauce of things internal us well as external.
Whether his stay in Kama loka has to last but a few
moments, hours, days, weeks, months or years, whether
he dies a natural or a violent death ; whether this occurs
in youath or age, and whether the ego has been good, bad
or indifferent, his consciousness leaves him as suddenly
as the flame leaves the wick when it is blown out, When
life has retired from the last particle of the brain
matter, his perceptive faculties become extinct for ever,
and his spirirual powers of coguition and volition
become for the time being as extinct as the others.
His mayavi rupa may be thrown into objectivity as in
the case of apparations after death, but uuless it is pro-
jected by a conscious or iutense desire to see or appear
to some one shooting through the dying brain, the ap-
porition will be sinply automatic. 'I'he revival of consci-
ousness in Kama loka is obviously, from what has been
already said—a plenomenon that depends on the charac-
teristic of the principles passing, unconsciously at the
moment, out of the dying body. It may become tole-
rably complete under circumstanges by no means to be
desired, or it may be obliterated by a rapid passage into
the gestation state leading to Devachan. This gestation
state may be of very long duration in proportion to the
ego’s spiritual stamina, and Devachan accounts for the
remainder of the period between death aund the next
physical rebirth. ‘I'he whole period is of course of very
varying length in the case of different persons, but
rebirth in less than a thousand to fifteen hundred years
is spoken of as almost impossible, while the stay in
Devachan which rewards a very rich Karma, is somotimes
sald to extend to enormous periods.

In conclusion it may be added thut this is a mere
gketch of the state of things under examination, as
complete asthe writer isin a position to make it at
present, but requiring a great deal of amplification as
regards detsils which will uo doubt become possible at
some future time. Meanwhile the ountline, as far as it
goes, may be relied upou as correctly drawn.

——— e
APPENDIX TO “DEVACHAN.”
APPENDIX A,

It may be worth the reader’s while to learn what
Colonel H. S. Olcott has to say in his Buddhist Cate-
chism (14th Thousand) of the intrinsic difference be-
tween ““ individuality’’ and “ personality.” Since he wrote
not only under the approval of the High Priest, but also
under the direct instruction of his Guru (Spiritual
Master), his words will have weight for the student of
Occultisin, This is what lie says, in his Appendix:—

“ Upon reflection, I have substituted ¢ personality’
for ¢individuality’ as written in the first edition. The
Buccessive appearances upon one or many earths, or
‘descents into genervation’ of the tanhaically-co-
herent parts (Skandhas) of a certain being, are a suc-
cession of personalities. In each birth the personality
differs from that of the previous or next succeeding
birth. Karma, the deus ex machina, masks (or shall we
say, reflects ?) itself now in the personality of a sage,
again as an artisan and so on throughout the string of
births. But though personalities ever shift, the one
line of life along which they are strung like beads rung
unbroken. ) B '

“1t is ever that particular line, never any other. It
is therefore individual, an individual vital undulation
which began in Nirvana or the subjective side of Nature,
as the light or heat undulation through eether began at
its dynamic source; is careering through the objective
side of Nature, under the impulse of Karma and the
creative direction of Tanha ; and tends through many
cyclic changes back to Nirvana. Mr, Rhys Davids
calls that which passes from personality to personality
along the individual chain, ¢character’ or ¢ doing.
Since ¢ character’ is not a mere metaphysical abstraction
but the sum of one’s mental qualities and moral propen-
sities, would it not help to dispel what Mr. Rhys Davids
calls, ‘the desperate expedient of a mystery’ [Budd-
hism, p. 101] if we regarded the life undulation as indi-
viduality and each of its series of natal manifestations as
a separate personality ¥ The perfected individual, Bud-
histically speaking, is a Buddha, I should say; for a
Buddha is but the rare flower of humanity, without the
least supernatural admixture. And as countless genera-
tions (‘Four Asankheyyas and a hundred thousand
cycles.” Fausboll and Rhys Davids’ Buddhist Birth
Stories, p. 13) are required to develope a man into a
Buddha, and the tron will to become one runs throughout
all the successive births, what shall we call that which
thus wills and perseveres? Character? or Individu-
ality ; an individuality but partly manifested in any one
birth, but built up of fragments from all the births ?

“The denial of ‘soul” by Buddha (see Sanyutto Ni-
kaya, the Sutta Pitaka) points to the prevalent delusive
belief in an independent transmissible personality; an
entity that could move from birth to birth unchanged, or go
to a place or state where, as such perfect entity, it could
eternally enjoy or suffer. And what he shows is that the
‘I am I’ consciousness is, as regards permanency
logically impossible, since its elementary constituents
constantly change, and the ‘I’ of one birth differs from
the ‘I’ of every other birth. But everything that I
have found in Buddhism accords with the theory of a
gradual evolution of the perfect man, viz.,, a Buddha
through numberless natal experiences. And in the con-
sciousness of that person who at the end of a given chain
of beings attains Buddha-hood, or who succeeds in attain-
ing the fourth stage of Dhyana, or mystic self-develop-
ment, in any one of his births anterior to the final one,
tho scenes of all these serial births are perceptible. In
the Jatakattahavannana, so well translated by Mr. Rhys
Davids, an expression continually recurs which I think
rather supports such an idea, viz: ‘ Then the blessed
one made manifest an occurrence hidden by change of
birth,’ or ‘that which had been lidden by, &c.” Early
Buddhism then, clearly held to a permanency of records
in the Akasa, and the potential capacity of man to read
the same when he has evoluted to the stage of true indi-
vidual ENvigETENMENT.” (pp. 54—57.)

ArpeEnDIX B,

Having been asked:— How then? Is there no
change of occupation for souls in Devachan? Is one
moment of earthly sensation only, selected for perpe-
tuation ? ”—our MastERS reply in the negative. No;
Devachan is no monotonous condition, in which some one
or even two or more moments of earthly sensations are
indefinitely perpetuated—stretched so to say, through-
out zons. For, this would be contrary to all analogies
and antagonistic to the law of cause and effect under
which results are proportioned to antecedent energies.
There are two fields of causal manifestations—the objec-
tive and subjective. The grosser energies—those which
operate in the denser condition of matter—manifest

. objectively in the next physical life, their outcome being

the new personality of each birth marshaling within the

grand cycle of the evoluting individuality. It is but

the moral and spiritual activities that find their sphere

of effects in Devachan. And thought and fancy being

limitless, how can it be argued for one moment that
3
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there is any thing like monotony in -the state of
Devachan? Few are the men whose lives were
so utterly destitute of feeling, love, or of a more
or less intense predilection for some one ‘line of
thought as to be made nnfit for a proportionate period
of  Devachanic experience,—beyond their earthly
life. So, for instance, while the vices, physical and
sensual attractions, say, of a great philosopher, but a
bad friend, and a selfish man—may result in the birth
of a new and still greater intellect, but at the
same time a most miserable man, reaping the Karmic
effects of all the causes produced by the  old”
being and whose make-up was inevitable from the pre-
ponderating proclivities of that being in the preceding
birth, the interinedial period between the two physical
births cannot be—in mnature’s exquisitely well adjusted
laws—but a hiatus of unconsciousness. There can be no
such dreary blank as kindly promised, or rather implied
by Christian Protestant theology to the  departed souls,”
which, between death and ‘“ resurrection’ have to hang
on in space, in mental catalepsy awaiting the  Day of
Judgment.” Canses produced by mental and spiritual
energy being far greater and more important than those
that are created by physical impulses—their effects have
to be—for weal or woe—proportionately as great. ILives
on this earth or other earths, affording no proper ficld
for such effects, and every labourer being entitled to his
own harvest—they have to expand in—ecither Devachan or
Avitchi.* Bacon, for instance, whom a poet called—
“ The brightest, wisest, meanest of mankind”’

—mightre-appear inhisnextincarnationasagreedy money-
gotter, withextraordinary intellectual capacities. But,how-
ever great the latter, they would find no proper field in
which that particular line of thonght purswed during his
previouslife-timeby the fonnder of modern philosophy could
reap all its dues. It would be but the astute lawyer, the
corrupt attorney-general, the ungrateful friend, and the
dishonest Lord-chancellor who might find, led on by his
Karma, a congenial new soil in the body of the money-
lender, and re-appear as a new Shylock. But where would
Bacon, the incomparable thinker, with whom philosophical
inquiry upon the most profound problems of natnre was
his “first and last, and only love,” where would this
“intellectnal giant of his race”’—once disrobed of his
Jower nature—go to? Have all the effects of that magni-
ficent intellect to vanish and disappear? Certainly not.
Thus his moral and spiritual qualities would also have to
find a ficld in which their energics could expand themn-
selves. Devachan 1is such field. Heuce—all the great
plans of moral reform, of intellectual research into abs-
tract principles of nature, all the divine, spiritnal
uspirations that had so filled the brightest part of his life,
would, in Devachan, come to fruition ; and the abstract
entity, known in the preceding birth as Francis Bacon,
and that may be known in its subsequent re-incarnation
as a despised nsurer—that Bacon’s own creation, lis
IFrankenstein, the son of his Karma—shall in the mean-
while ocenpy itself in this inner world, also of its own pre-
paration, iu enjoying the effects of the grand beneficial,
spiritual canses sown in life. It would live a purely and
spiritually conscious existence—a dream of realistic vivid-
ness—until Karma being satisfied in that direction and
the ripple of force reaching the edge of its sub-cyclic
basin, the being should move into its next area of canses—
¢ither in this same world or another according to his
stage of progression... Therefore, there 7s  a chango of
occupation,” a continnal change—in Devachan. TFor
that dream-life is but the fruition, the harvest time of
those psychic seedgerms dropped from the tree of phy-
sical existence in our moments of dream and hopo ; fancy-

glimpses of bliss and happiness stifled in an ungrateful -

social soil, blooming 1in the rosy dawn of Devachan, and
ripening under its ever fructifyng sky. If man had but
one single moment of ideal experience, not even then

* The lowest states of Devachan interchufu with those of Avitchi,

could it be, as erroneously supposed, the indefinite pro-
longatiou of that ““ single moment.” That one note
struck from the lyre of life would form the key-note of
the beings’ subjective state and work out into number-
less harmonic tones and semi-tones of psychic phantas-
magoria. There, all nnrealized hopes, aspirations,
dreams—become fully realized, and the dreams of the
objective become the realities of the subjective exist-
ence. And there, behind the curtain of Maya, its.
vaporons and deceptive appearances are perceived by
the Inrriate, who has learned the great secret how to
penetrate thus deep into the Arcana or Bring......

Arrexpix C.

Objectors of that kind will be simply postulating an
incongruity : an intercourse of entities in Devachan
which applies only to the mutual relationship of physical
existence ! Two sympathetic souls, both disembodied, will
cach work out its own Devachanic sensations, making
the other a sharer in its subjective bliss. This will he
as real to them, naturally, as thongh both were yet on this
earth. Nevertheless, each is dissociated from the other
as regards personal or corporeal association. While the
Iatter is the only of its kind that is recognized by our
earth experience as an actual intercourse, for the Deva-
chanee it wonld be not only some thing unreal but could
have no existence for <t in any sense, not even as a
delusion : a physical body or even a Mayavi-rupa
remaining to s spiritual senses as invisible as it
is- itself to the physical senses of those who loved
it best on earth. Thus even though one of the
“sharers’ were alive and utterly unconscious of that
intercourse in his waking state, still every dealing
with limm would be to the Devachanee an absolute
reality. And what actual companionship could there
ever be other than the purcly 1dealistic one as above
described, between two subjective cutities which are not
even as material as that etherial body-shadow—the
Mayavi-rupa ?  To object to this on the gronnd that one
is thus  cheated by nature” and to call it ¢ a delusive
sensation of eujoyment which has no reality” is to show
oneself utterly nnfit to comprehend the conditions of
life and being ontside of our material existence. Ior how
can the same distinction be made in Devachan—i. e. out-
side of the conditions of earth-lifc between what we call a
reality, and a factitious or an artificial counterfeit of the
same, in this, our world ? The same principle cannot apply
to the two sets of conditions. Is it conceivable that what
we call a reality in owr embodied, physical state will
exist under the same conditions as an actuality for a
disembodied entity ? On earth, man is dual—in the
sense of being a thing of matter and a thing
of spirit; hence the natural distinction made by his
mind—the analyst of his physical sensations and spiritual
perceptions—between an actuality and a fiction : though,
even in this life the two groups of faculties are con-
stantly equilibrating each other, each group when domi-
nant seeing as fiction or delusion what the other believes
fo be most real. But in Devachan our Ego bas ceased
to be dualistic, in the above sense, and become a spiritual,
mental entity. That which was afiction, a drcam in
life, and which had its being but in the region of “ fancy”
becomes under the new conditions of existence—the only
possible reality. Thus, for us, to postulate the possibili-
ty of any other reality for a Devachanee is to maintain an
absurdity, a monstrous fallacy, an idea unphilosophical
to the last degree. 'The actual is that which isacted or

crformed de facto : ¢ the reality of a thing is proved by
1ts actuality.” And the suppositious and artificial having
no possible oxistonce in that devachanio state, the logical
sequence is that every thing in it is actual and real. For,
again whether overshadowing the five principles during
the life of the personality, or entirely separated from the
grosser principles by the dissolution of the body—the
sixth principle, or our “ Spiritual Soul,” hag no sub-
stance,—it is ever Arupa ; mor is it confined to one
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place with a limited horizon of perceptions around it.
Therefore whether in or out of its mortal body, itis ever
distinct, and free from its limitations ; and if we call its
devachanic experiences ““ a cheating of nature,” then we
should never be allowed to call “reality’” any of those
purely abstract feelings that belong entirely to, and are
reflected and assimilated by, our higher soul, such : f.4., as
an ideal perception of the beautiful, profound philanthropy,
love, &c., as well as every other purely spiritual sensa-
tion that during life fills our inner being with either
immense joy or pain.

Arrenpix D.

“ Devachan” is of course a state not a locality, as
much as “ Avitchi” —its antithesis [which please not to
confound with Hell]. BEsoteric Buddhist philosophy has
three principal lokas so-called—namely (1) Kama loka,
(2) Rupa-loka; and (38) Arupa loka; or in their
literal translation and meaning—[1] world of desires
or passions, of unsatisfied carthly cravings—the abode
of “ Shells” and Victims, of Elementaries and Suicides
[2] the world of Forms, . e., of shadows more spiritual,
having form and objectivity but no substance; and [3]
the formless world, or rather the world of no-Form, the
incorporeal, since its denizens can have neither body,
shape, nor colour for us mortals, and in the sense that
we give to these terms. These are the three spheres of
ascending spirituality in which the several groups of
subjective and semi-subjective entities find their attrac-
tions. The time having not yet come to speak of the
latter two, we will merely notice the first one, namely
the Kama-loka. Thence it is, that all, but the remain-
ing shells, the suicides and the victims of premature vio-
lent deaths, go according to their attractions and powers
either into the Devachanic or the Awitchi state, which
two states form the numberless sub-divisions of “ Rupa”
and “Arupa” lokas; that is to say, that such states
not only vary in degree, or in their presentation to the
subject entity as regards form, colour, &c.,—but that
there is an infinite scale of such states, in their pro-
‘gressive spirituality and intensity of feeling ; from the
lowest in the Bupa, np to the highest and the most ex-
alted in the Arupa-loka. The student must bear in
mind that personality is the synonym for limitation ;
and that the more selfish, the more contracted the
person’s ideas, the closer will he cling to the lower

spheres of being, the longer loiter on the plane of sclfish
social intercourse.

Arrenprx E.

To use an antiphrasis— Avitchi” is a state of the most
ideal spiritual wickedness, something akin to the state of
Lncifer, so ‘snperbly described by Milton. Not many
though, are there who can reach it, as the thoughtful
reader will perceive. And if it is urged that since there is
Devachan for nearly all; for the good, the bad, and the
indifferent, the ends of harmony and equilibrium are
frustrated, and the law of Retribution and of impartial,
implacable Justice hardly met and satisfied by such a
comparative scarcity if not absence of its antithesis, then
the answer will show that it @ not so. “Hwl is the
dark son of Earth (matter) and Good—the fuir daughter
of Heaven” (or Spirit) says the Chinese philosopher;
hence the place of puuishment for most of our sins is
the Barth—its birth place and play-ground. There is
more apparent and relative, than actnal evil even on
earth, and it is not given to the hoi pdllot to reach the
fatal grandeur and eminence of a “ Satan” every day.
See foot-notes in art. “ Death,” by Eliphas Levi (Octo-
ber Theosophist, Vol. III)) the editorial answer to
theart: ¢ Death and Immortality” (November Theoso-
phist,p. 28) ; and the words used by the author, when
speaking of those who are immortal in good by identi-
fication with God (or Good), and immortal in evil by
identification ~with Satan (Evil). Although the
general rule applies but to “ Sorcerers,” 4. e, adepts

in Black Magic, real Initiates and sons of Evil, generally
known as “the Brothers of the Shadow,” yet there are
exceptions to that rule as to every other. Occasionally
men reaching the apex of evil become ‘“ unconscious”
sorcerers ; they identify themselves with ““Satan,” and
then Awvitchi becomes their I'ate. Happy they are when
thereby theyavoidaworse punishment—a loka from which
indeed, no traveller—either returns or, once within its
dark precincts—pursues his journey !

[ —

UNDER THE SHADOW OF GREAT NAMES. -

THE common vice of trying to palm off upon the world
the crude imaginings or rhapsodical concoctions of one’s
own brain, by claimming their utterance as under divine
inepiration, prevails largely among our esteemed friends,
the Spiritualists, Many clever persons knowu as ““ trance
speakers’ and ‘‘ inspirational writers’’ keep the thing up
at a lively rate, turning out oration after oration and
book after book us coming from the great dead, the
planetary spirits, and even from God. The great names
of antiquity are invoked to futher feeble books, and no
gooner is it known that a prominent character is deceased
than some mediums pretend to be his telephones, to dis-
course platitudes before sympathetic audiences, Shakes-
peare’s imagination pictured to his mind the mighty
Cwsar, turned to clay, being made ‘to stop a hole to
keep the wind away’’; but had he made a forecast of
our Modern Spiritualism, he would have found an even
worse satire npon the impsrmanency of human greatuess,
in the prospect of the dead Coesar being forced to say
stupidities that, alive, he would not have tolerated in
one of his foot-soldiers. Some of our more optimistic
friends of the spiritualistic party postulate a halcyon
time when mediumistic utterances will be judged accord-
ing to their intrinsic merit, like other oratorical and
literary productions, and it is to be hoped they may not
deceive themselves. The number of bright minds that
are occupying themselves with this great subject i3
assuredly on the increase, and with such men as M. A.
(Oxon), Mr. Massey, Mr. Roden Noel, and others of
that class, spiritualistic literature is always being enriched.
But at the same time we see no diminution as regards
bogus platform sermons cliiming to come from Judge
Edmonds, Robert Dale Owen, Epes Sargent, and Profes-
sors Hare and Mapes, or books ascribed to the inspiration
of Jehovah and his ancient Spirits. Onr poor Mr Bennett,
of the Truth-seeker, had scarcely had time to die before be
was paraded as a spirit-control by an American mediam.
The future has a gloomy look indeed to us when we think
that, despite their best endeavours to the contrary, the
Founders of the Theosophical Society are quite us liable as
either of the eminent gentlemen abovementioned—with
all of whom the writer was personally acquainted, and
neither of whom, in all probability, ever communicated
one word that their alleged medinms attribute to them
—to an involuntary post-mortem recantation of their
most cherished and avowed ideas. We have been
prompted to these remarks by a convincing demonstra-
tion, by the Religio-Plilosophical Journal, that a recent
‘trance address’” by our dear deceased friend, Epes
Sargent, through a certain medium, was a sheer fabri-
cation. A comparison of the same with Mr, Sargent’s
last and greatest spiritualistic work, ¢ The Scientific
Basis of Spiritualism,”” shows beyoud question that he
could never have inspired any such mediumistic oration.
While it is yet time, both the founders of the Theoso-
phicel Society place upon record their solemn promise
that they will let trance mediums severely alone after
they get to *“ the other side.”” If after this, any of the
talking fraternity take their names in vain, they hope
that at least their theosophical confreres will unearth
this paragraph and warn the trespassers off their astral
premises. So far as we have observed the best trance
speakers have been those who bragged least about their
controls, “Good wine needs po bush,” says the adage.
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¥HXX - Arriving safely in New York, I proceeded directly
to the Archbishop, who appointed me to give a mission
in three French settlements. Ireached at night, no one
being aware of my arrival....... On the following morning a
man stopped me on the street, and asked me very
politely if I was not a Catholic priest, and, upon my
replying in tho afirmative, he exclaimed :

‘0, THEN, IT 1§ TRUE—TOO TRUE: IT IS THE DEVIL |’

In reply to my request for an explanation of this
strange expression, he said : “ Oh, Father ! my daugh-
ter has been possessed by the devil for many years; I
see it all now !” '

“You must not believe that so easily,” I replied.

“How can 1 doubt it,”” he answered, ‘“ when only last
night she told me that a ‘black coat’ had comne to 2
and repeated it this morning, saying: ‘ You must go;
you will find him ; you must bring him. Oh ! said she
(or rather the devil), ‘how foolish I have been to take
possession of this girl! Now I shall suffer; he comes
to torment and expel me.” ¥ I was so struck by the talk
that I started mechanically rather than believing that I
should- actually find you ; but now that you are here,
will you not kindly come and judge for yourself? It is
only five miles distant : you can return again this even-
ing. I came on horseback, but1 will saddle another
horse while yon are taking breakfast.” I assented.

During our ride he acquainted me with all the parti-
culars of the case.

“When my daughter was three years of age—she is
now fifteen—she went, as was her custom, to play with
the child of a widow at a neighbouring house ; the woman
gave her some toast and molasses ; when she returned
home, she complained of uneasiness in the stomach, and
from thut titne forward became melancholy, and lost the
cheerfulness and good health she had previonsly enjeyed.
_She was strange in her motions; not positively ill, but
always compluining of a weight on her stomach. She
would not perform as usual little services about the
house, but would act in an awkward and whimsical man-
ner. Such has been the state of the child during the
past twelve yeavs.” T learned later that the mother—
who, on one occasion, during the feast of the Purification
of the Blessed Virgin, gave the girl some blessed tea to
drink, when suddenly she broke out in a rage, slapped
her motlicr, and exclaimed: “Oh! I am found out—I
must speak now ! but thou shalt pay for it.”” Then the
father, gently interposing, said: “ What is that P’—
calling her by name—“ you strike your mother !”’

“Tt is not who is liere, it 1s I,”” was the answer, in
a rongh, liollow voice, and growling like a dog.

“Wlo art thou ?”” said the father.

“T am the devil,” was the answer, in similar tones.

“If thou art the cursed one,” replied the futher, “give
the rcason why thou hast taken possession of my
daughtor,”

“No,” said he, “I won’t. What a fool I have been
to come here! Now I must be tormented ; he is coming ;
he is on the sea” (words which were not then under-
stood. I was, indeed, on sea at that time, having em-
barked at Havre as above mentioned, just the day pre-
vious). I'or a month she was more or less in fits of
rage. About the end of February she said again: « He
hag arrived at last, he will come soon.” When asked
whom slie meant, she replied: “ He that must expel me ;
and there shall be two.””  So much I learned of the facts
that preceded 1y arrival. The mother then repeated
what her husband had already told me about the girl’s
reference to me during the previous evening.

* Our motive for the suppression of names in this relation will be
obvious whon we stnte that most, if not all, of the persons ure still
living. However, neither the narrator, who is well known to us, nor the
other priest who witnessed the manifestations, would object to havo
their names given if it were thought expedient.—Ed. C. M.

t Now really that mnst have been an idiotic devil! For had he but
kept quiet, no one, lenst of all the new comer, conld have ever found him
;]z(zit ;Thence would not have turned him out of his chosen premises,—

I was truly_ surprised at this narrative, seeing clearly
that the devil meant me. I said that I would see the
girl, but first I recommended myself to God by kneeling
down and reciting the VENI Crrator.

(To be continued.)
————

FRAGMENTS OF OCCULT TRUTH.

By A Lay Cuzura.

No. VII.

Tue Human Lire Wave.

PrEvious essays will have given the reader a general
idea of the way in which the great evolutionary life-wave
sweeps round and round the seven worlds which compose
the planetary chain of which our earth is a part. Fur-
ther assistance may now be offered with the view of
expanding this general idea, into a fuller comprehension
of the processes to which it relates. And no one addi-
tional chapter of the great story will do more towards
rendering its character intelligible, than an explanation
of certain phenomena connected with the progress of
worlds, that may be conveniently called Obscurations.

Students of occult philosophy who enter on that
pursuit with minds already abundantly furnished in other
ways, are very liable to misinterpret its carlier state-
ments. ILvery thing cannot be said at once, a.nd.the
first broad cxplanations are apt to suggest conceptions
in regard to details which are most likely to be erro-
neous wtih the most active-minded and intelligent think-
ers. Such readers are not coutent with shadowy out-
lines even for a moment. Imagination fills in the
picture, and if its work is undisturbed for any length of
time, the author will be surprised afterwards to find
that later information is incompatible with that which he
had come to regard as having been distinctly taught in
the beginning.. Now in these Fragments the writer’s
effort 1s to convey the information in such a way that
hasty weed growths of the mind may be prevented as far
as possible, but in this very effort 1t is necessary some-
times to run on quickly in advance, leaving details,—
even very lmportant detatls to be picked up during a
second journcy over the old ground. So now the reader
must be good cnough to go back to the explanation given
in Fragment IV. of the evolutionary progress through
the whole planetary chain.

Some few words were said even in that Iragment,
concerning the manner in which the life impnlse passed
on from planet to planet in ““ rushes or gushes; not byan
even continuous flow.”” Now the conrse of evolution in
its earlier stages is so far continuous that the preparation
of several plancts for the final tidal wave of humanity may
be going on simultancously. Indeed the preparation of all
thie seven planets inay, at one stage of the proceedings, be
going on simultaneously, but the important point to re-
member ig that the main wave of evolution,—the fore-
most growing wave,~—cannot be in more than one place
at o time. The process goes on in the way which may
now be described, and which the rcader may be the bet-
ter ablo to follow, if he constrncts either on paper or in
his own mnind a diagram consisting of seven circles (re-
presenting the worlds,) arranged in a ring. Calling
them A, B, C, &c., it will be observed from what
has been alrcady stated that circle (or globe) D, stands
for our earth. Now the kingdomsof Natnre as
known to occultists,be it remembered, are seven in number,
three, having to do with astral and elementary forces,
preceding the grosser material kingdoms in the order of
their development. Kingdom 1 evolves on globe A, and
passes on to BB, as kingdom 2 begins to cvolve on A.
Carry out this systemn and of course it will be seen that
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kingdom 1 is evolving on globe G, while kingdom 7,
the human kingdom, is evolving on globe A. But
now what happens as kingdom 7 passes on to
globe B. There is no eighth kingdom to engagc the
activities of globe A. The great processes of evolution
have culminated in the final tide wave of humanity,—
whicl as it sweeps on, leaves a temporvary lethargy of
nature behind. When the life wave goes on to B, in fact,
globe A passes for the time, into a state of obscuration.
This state is not one of decay, dissolution or anything
that can properly be called death. Decay itself, though
its aspect is apt to mislead the mind, is a condition of
activity in a certain direction, this consideration afford-
ing a clue to the meaning of a great deal which is other-
wise meaningless, in that part of Hindumythology which
relates to the deities presiding over destruction. The
obscuration of a world is a total suspension of its activity :
this does not mean that the moment the last human
monad passes on from any given world, that world is
paralysed by any convulsion, or subsides into the en-
chanted trance of a Sleeping Palace. The animaland
vegetable life goes on as before, for a time, but its cha-
racter begins to recede instead of toadvance. The great
life-wave has left it and the animal and vegetable king-
doms gradually return to the condition in which they
were found when the great life-wave first reached them.
Enormons periods of time are available for this
slow process by which tho obscured world scttles
into sleep, for it will be seen that obscuration in
cach case lasty six times* as long as the period of
cach world’s ocenpation by the hnmnan life-wave. That is
to say, the process which is accomplished as above des-
cribed in connexion with the passago of the life-wave
from globe A to globe B, isrepeated all along the chain.
When the wave passes to C, B is left in obscuration as
well as A, Then D receives the life wave, and A, B, C
are in obscuration. When the wave reaches @, all the
preceding six worlds are in obscuration. Meanwhile the
life-wave passes on in a certain regular progression, the
symmetrical character of which is very satisfactory to
scientific instincts. The reader will be prepared to pick
up the idea at once, n view of the explanations already
given of the way in which humanity evolves throngh
seven great races, during each round period on a pla-
net,—that is to say, during the ocenpation of such planet
by tho tidal wave of life.  The fourth race is obviously
the middle race of the series. As soon as this middle
point is turned, and the evolution of the fifth race on
any given planct begins, the preparation for humanity
begins on the next. The evolution of the {iftl race on
D for example, 18 commensurate with the evolution, or
rather with the revival of the mineral kingdom on E, and
so on. That is to say, the evolution of the sixth race on
D, coincides with the revival of the vegetable kingdom
on B, the seventh race on D, with the vevival of the
animal kingdom on B, and then when the last monads
of the seventh race on D, liave passed into the subjective
state or world of effects, the human period on B begins
and the Ist race begins its development there. Mcan-
while the twilight period on the world preceding D, has
been deepening into the night of obscuration in the same
progressive way, and obscuration there has definitely set
m when the human period on D, is past its half way
point.  But just as the heart of a man beats and res-
piration continues, no matter how profound his sleep,
there are processes of vital action which go on in the
resting world even during the most profound depths of its
repose.  And these preserve, in view of the next return
of the human wave, the results of the evolution that pre-
ceded its first arrival. Recovery for the reawakening
planet is a larger procesy than its subsidence into rest,
for 1t has to attain a higher degree of perfection against

* Or wo inay say five times, allowing for the half period of morning
which precedes and the half period of evening which follows the day of
full activity,

the return of the human life-wave, than that at which it
was left when the wave last weut onward from its shore.
But with every new beginning, Nature is infused with a
vigour of its own—the freshness of a morning,—and the
later obscuration period, which is a time of preparation
and hopefulness as it were, invests evolution itself with a
new momentum. By the time the great life wave returns,
all is ready for its reception.

In the first essay on this subject it was roughly indi-
cated, that the various worlds making up our planetary
chain were not all of the samme materiality. Putting the
conception of spirit at the north pole of the circle and
that of matter at the south pole, the worlds of the descend-
ing arc vary in materiality and spirituality, like those of the
ascending arc. T'his variation must now be considered
more attentively if the reader wishes to realise the whole
processes of evolution more fully than hevetofore.

Besides the earth, which is at the lowest material
point, there are only two other worlds of our chain which
are visible to physical eyes,—the onc behind and the one
in advance of it. These two worlds, as a matter of fact,
are Mars and Mercury,—Mars being behind and Mercury
in advance of us,—Mars in a’state of entire olLscuration
now as regards the human life-wave, Mercury just begin-
ing to prepare for its next human period.*

The two planets of our chain that are behind Mars,
and the two that arein advance of Mercury, are not com-
posed of an order of matter which telescopes can take
cognisance of. Tour out of the seven are thus of an
ethierial nature, which people who can only conceive matter
in its earthly form, will be inclined to call immaterial.
But they are not really imunaterial at all. They are
simply in a finer state of materiality than the Earth,
but their finer state does not in any way defeat the uni-
formity of Nature’s design in regard to the methods and
stages of their evolution. Within the scale of their subtle
““ invisibility,” the successive rounds and races of mankind
pass throngh their stages of greater and less materiality
just as on this Iarth ; but whoever would comprehend
them, must comprehend this Barth first,and work out their
delicate phenomena by correspondential inferences. Lt
us return thercfore to the consideration of the great life-
wave, 1 its aspects on this planet.

Just as the cliain of worlds treated as a unity, has its
north and south, its spiritual and material pole,—working

* It may bo worth while here to remnrk for the benefit of people who
may be disposed, from physical science reading, to object that Mercury is
too near the Sun, and conseguently too hot to be a sunitable place of habita-
tion for Man,—that in the officinl reportof the Astronomical Department
of the United States on the recent *“ Mount Whitney observations,”
statcinents will be found that may check too confident criticisms of
occult science along that line. The report in question was republished in
Nature, and for the most part, within the last six months, in some of the
Indian nowspapers. Tho results of the Mount Whitney observations on
sclective absorption of solar rays showed, according to the official re-
porter, that it would no Jonger be impossible to suggest the conditions
of an atmospherc which should render Mercury habitable, at the one
extrome of the scale, and Saturn at the other. We have no concern
with Saturn at prescnt, vor if we had to cxplain on occult principles
tho habitability of Mecrcury, should we set to work with calculations
ahout selcctive absorption. The fact is that ordinary science makes
at onee too much and too little of the Sun, as the store-house of force
for the solar system,—too much in so far as the heat of planets hag
a great deal to do with another influene quite distinet from the San,
an influcnce which will not be thoroughly understood till more is
known than at present about the correlations of heat and magnetism,
and of the magnctic, meteoric dast, with which inter-planctary space is
pervaded. However it is cnough,—to rebut any objection that might he
raised ngainst the explanations now in progress, from the point of view
of loyal devotees of last ycar's science,—to point oat that sach
objections would bo already out of date. Mdern science is very pro-
gressive,—this is onc of its greatest merits,—Dbut it is not a meritorious
habit with modern scientists to think, at cach stage of its progress, that
all conceptions incompatible with the stage reached, must necessarily
be absurd. If the present essay had been written twelve months ago,
and remember that as regards the information it contains it might
have been written twelve milleniums - ago,~—— wo could have said:
nothing more than tho sentence last. written, had some one aigued in
reference to Mecrcury, that Mr. Proctor had suinmed up all that could
be said on the question, and had given judgment against its habitabi-
lity. As it happens in this mntter, Mount Whitney has risen up to
refute the Droctorian judgment,—refuting it by wrong arguments’
indeced, but by argumonts that will be acceptable in the Proctorian:
arent. . .



April, 1883.]

- THE THEOSOPHIST.

163

from spirituality down throughmateriality, up to spiritual-
ity again,—so the rounds of mankind constitute a similar
series which the chain of globes itself might be taken to
symbolise. In the evolution of man in fact, on any one
plane as cn all, there is a descending and an ascending
arc ; spirit, so tospeak,transforming itselfinto matter, and
-matter resolving itself into spirit. The lowest or most
material point in the cycle thus becomes the inverted
apex of physical intelligence, which is the masked
manifestation of spiritual intelligence. Each round of
mankind evolved on the downward arc (as each race of
each round if we descend to the smaller mirror of the
cosmos) must thus be more physically intelligent than
its predecessor, and each in the upward arc must be in-
vested with a more refined form of mentality commingled
with greater spiritual intuitiveness. In the first Round
therefore we find man, a relatively etherial being com-
pared even on earth with the state he has now attained
here, not intellectnal but super-spiritual. Like the animal
and vegetable shapes around him, he inhabits an immense
but loosely organised body. In the second Round he is
still gigantic and etherial, but growing firmer and mora
condensed in body—a more physical man, but still less
intelligent than spiritual. In the third Round he has
developed a perfectly concrete and compacted body, at
first the form rather of a giant ape than of a true man,
but with intelligence coming more and ‘more into the as-
cendant. Inthe last half of the third Round his gigantic
stature decreases, his body improves in texture, and he
begins to be a rational man. In the fourth Round intel-
lect, now fully developed, achieves enormous progress.
The dumb races with which the Round begins, acquire
human speech as wo understand it. The world teems
with the results of intellectual activity and spiritual de-
cline. At the half way point of the fourth Round heve, the
polar point of the whole seven-world period is passed.
From this point onwards the spiritual ego begins its real
struggle with body and mind to manifest its trans-
cendental powers. In the fifth Round the struggle
continues, but the transcendental faculties are
largely developed, though the struggle between these
on the one hand, with physical intellect and propensity
is fiercer than ever, for the intellect of the fifth Round
as well as its spirituality is an advance on that of
fourth. In the sixth Round humanity attains a degree
of perfection both of body and soul,—of intellect and
spirttuality, which ordinary mortals of the present
epoch will not readily realise in their imaginations.
The most supreme combinations of wisdom, goodness
and transcendental enlightenment which the world has
ever seen or thought of, will represent the ovdinary
type of manhood. Those faculties which now, in the rare
cflorescence of a generation, enable some extraordinarily
gifted persons to explore the mysteries of Nature and
gather the knowledge of which some crumbs are now
being offered (through these writings and in other
ways) to the ordinary world, will then be the common
apanage of all. As to what the seventh Round will bo
like, the most communicative occult teachers are solemnly
silent. Mankind in the seveuth Round will be something
altogetlier too god-like for mankind in the fourth
Ronnd to forecast its attributes,

During the occupation of any planet by the human life-
wave, cach individual monad is inevitably incarnated
many times. This has been partly explammed already
in Fragment No. V. If one existence only be passed by
the monad in each of the branch races through which
it must pass at least once, the total nunber accomplished

during a Round period on one planet, would be 343,—the

third power.of 7. But as a matter of fact each monad is
incarnated twice in each of the branch races, and also
cames in,necessarily for somefew extraincarnations as well,

For reasons which is not easy for the outsider to divine,

the possessors of occult knowledge are especially reluc-
tant to give out numerical facts relating to cosmogony,

though it is hard for the uninitiated to understand why
these should be withheld. At present, for example, we
shall not be able to state what is the actual duration, in
years, of the Round period. But a concession which only
those who have long been students of occultism by the old

- method will fully appreciate, hasbeen made about the num-

bers with which we are immediately concerned ; and this
concession is valuable at all events, as it helps to eluci-
date an interesting fact connected with evolution, on the
threshold of which we have now arrived. This fact iy
that while the earth, for example, is inhabited as at
present, by fourth Round humanity, by the wave of
human life, that is to say, on its fourth journey round the
circle of the worlds, there may be present among us some
few persons, few in relation to the total number, who,
properly speaking, belong to the fifth Round. Now, in
the sense of the term at present employed, it must not
be supposed that by any miraculous process, any
individual unit has actually travelled round the
whole chain of worlds once more often than his compeers.
Under the explanations just given as to the way the
tide-wave of humanity progresses, it will be seen that
this is impossible. Humanity has not yet paid its fifth
visit even to the planet next in advance of our own. But
individual monads may outstrip their companions as re-
gards their individual development, and so become ex-
actly as mankind generally will be when the fifth Round has
been fully evolved. And this may be accomplished in
two ways. A man born as an ordinary fourth Round man,
may, by processes of occult training, convert himself into
a man having all the attributes of a fifth Round man and
80 become what we may call an artificial fifth-Rounder.
But independently of all exertions made by man in his
present incarnation, a man may also be born a fifth-
Rounder, though in the midst of fourth Round humanity,
by virtue of the total number of his previous incarnations.

If & stands for the normal number of incarnations
which in the course of nature a monad must go through
during a round period on one planet, and y for the margin
of extra incarnations into which by a strong desire for
physical life he may force himself during such a period,
then, as a matter of fact, 244 (z X y) may exceed 28z ;
that is to say, in 3} Rounds a monad may have accom-
plished as many incarnations as an ordinary monad wonld
have accomplished in four complete Rounds. In less than
3% Rounds the result could not have been attained, so
that it is ounly now that we have passed the half way
point of evolution on this half way planet, that the fifth-
Rounders are beginning to drop in.

It is not possible in the natnre of things that a monad
can do more than ontstrip his companionsbyinore than one
Round. This consideration notwithstanding Buddha was
a sixth Round man, but this fact has to do with a great
mystery outside the limits of the present calculation.
Enough for the moment to say that the evolution of «
Buddha relates to something more than mere incarna-
tions within the limits of one planetary chain.

Since large numbers of lives have been recognised in
the above calculations as following one another in the
successive Incarnations of an individual monad, it is 1m-
portant here, with the view of averting inisconceptions
to point out that the periods of time over which these
incarnations range are so great that vast intervals sepa-
rate them, numerous as they are. As stated above, we
cannot just now give the actual duration of the Round-
periods. Nor indeed could any figures be quoted as in-
dicating the duration of all Round-periods equally, for
theso vary in length within very wide limits. But here
is a simple fact which has been definitely stated on the
highest occult authority we are concerned with. The

resent race of humanity, the present 5th race of the 4th
Round period, began to evolve about one million of years
ago. Now it is not yot finished ; but snpposing that a
million years had constituted the complete life of the
race, how would it have been divided up for each in-

4
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-dividual monad ? In arace there must be rather more than
100, and there can hardly be 120 incarnations for an in-
dividual monad. But say even there have been already
(20 incarnations for monads in the present race already.
And say that the average life of each incarnation was a
century, even theu we should only have 12,000 years out
of the million spent in physical existence, against 988,000
vears spent in the subjective sphere, or there would be
an average of more than 8,000 years between each incar-
nation.*  Certainly these intervening periods are of very
variable length, but they cannot coutract to anything
fess than about 1,500 years, in any case,—leaviug out of
account of course the case of adepts who have placed them-
selves quite outside the operation of the ordinary law,—
and 1,500 years if not a quite impossibly short, would be
an extraordinarily brief mterval between two rebirths.

. :
TIHE CAVE OF THE ECHOES.
A Sreance Bur A True Story.t

Ix one of the distant governments of the Russian
cmpire in a small town, on the very borders of Siberia,
a mysterious tragedy occurred some twenty-five years ago.
- About six versts fromn the little town of P , famous
for the wild beauty of its scenery, and for the wealth of
its inhabitants—generally proprietors of mines and iron
foundries—stood au aristocratic mansion. Its household
consisted of the master, a rich old bachelor, and his
brother, a widower and the father of two sons and
three daughters. It was known that the proprietor, Mr.
{avertzoff, had adopted his brother’s children, and, having
formedan especial attachment for his eldestnephew, Nicho-
las, he had made him the sole heir to his numerous estates.

Time rolled on. The uncle was getting old, the nephew
coming of age. Days and years had passed in monoto-
nous serenity, when, on the hitherto clear horizon of the
(quiet family, appeared a cloud. On an unlucky day one
of the nieces took it into her head to study the =zither.
e instrument being of purely Teutonic origin, and no
teacher for itsspeciality residing in the neighbourhood,
the indulgent uncle sent to St. Petersburg for both.
After diligent research only ome Professor could be
found willing to trust himself in such close proximity to
iberia. It was an old German artist, who, sharing
crqually his earthly affections between his instrument and
o pretty blonde daughter, wonld part with neither. And
{hus it came to pass that, one fine morning, the old Pro-
fessor arrived at the mansion with his music-box under
one arm and his fair Munchen leaning on the other.

From that day, the little cloud began growing rapidly;
for, every vibration of the melodious instrument found a
rosponsive echo in the old bachelor’s heart. Music
awakens love, they say, and the work begun by the
zither was completed by Munchen’s blue eyes. At the
cxpiration of six months the nicce had become an expert
zither-player, and the uncle was desperately in love.

One morning, gathering his adopted family around him,
he embraced them all very tenderly, promised to remem-
her them in his will, and wound up by declaring his inal-
tornble resolution to marry the blue-eyed Munchen.
After which he fell upon their necks and wept in silent
rapture. The family, understanding that they were
¢heated out of the inheritance, also wept ; but it was for
another cause. Having thus wept, they consoled them-
selves and tried their best to rejoice, for the old gentle-
man was sincerely beloved by all. Not all of them re-
joiced though. Nicholas, who had been himself smitten
to the heart by the pretty German, and found himself
it once defrauded of his belle and his uncle’s money,
neither rejoiced nor consoled himself, but disappeared
for a whole day.

# See in this connection page 35 of Vol. I of Isis Unveiled, beginning
4t the last paragraph of page 34.
: + This story is given from tho narrative of an eyc-witness, a Ras-
siau . gentloman, .very .pious, and fully trustworthy. Moreover, the
facts are copied from the police records of I . The eye-witness in
- (question attributes it of course partly to divino 'interferemce and
partly to the Evil One,—Ed. - L

Meanwhile, Mr. Izvertzoff had given orders to prepare
his travelling carriage for the following morning.” It was
whispered that he was going to the Government town, at
some distance from there, with the intention of altering
his will.  Though very wealthy, he had no superinten-
dent on his estate, but kept his books himself. The
same evening, after supper, he was heard in his room
scolding angrily at his servant, who had been in his
service for over thirty years. This man, Ivan, was a
native of Northern Asia, from Kamtchatka. Brought
up by the family in the Christian religion, he was
thought very inuch attached to his master. A few days
later, when the first tragic circumstance I am about to
relate, had brought all the Police force to the spot, it was
remembered that Ivan was drunk on that night; that
his master, who had a horror of this vice, had paternally
thrasbed him and turned him out of his room ; and that
Ivan had been seen reeling out of the door and heard to
mutter threats.

There was on the vast domain of Mr. Izvertzoff a
curious cavern, which excited the curiosity of all who
visited it. It exists to this day, and is well known
to every inhabitant of P. ** * A pine forest, which
begins nearly at the garden gate, climbs in steep terraces
up to a long range of rocky hills, which it covers with
a broad belt of impenetrable vegetation. The grotto lead-
ing to this place which is known as the “ Cave of the
Echoes,” was sitnated about half a mile from thie mansion,
from which it appeared as a small excavation in the hill
side, almost bidden by luxuriant plants, but not so as to
prevent any person entering it from being readily seen
from the terrace of the house. Entering the grotto, the
explorer finds at the rear a narrow cleft, having passed
which he emerges into a lofty cavern, feebly lighted
through fissures in a ceiling fifty feet high. The cavern
itself 1s immense, and could easily hold between two and
three thousand people. A part of it was then paved with
flags,and often nsed inthe suimmeras aball-room by picnic-
parties. Of an irregular oval, it gradually narrows into a
broad corridor, which runs for several miles under ground,
intercepted here and there by other chambers, as large
and lofty as the ball-room, but, unlike the first, im-
passable otherwise than in a boat, as they are always
full of water. These natural basins have the reputation
of being unfathomable,

On the margin of the first of these, was a small plat-
form, with several mossy rustic seats arranged on it, and
it is from this spot that all the phenomenal echoes are
heard in all their weirdness. A word pronounced in a
whisper or a sigh seems canght up by endless mocking
voices, and instead of diminishing in volume, as honest
echoes do, the sound grows louder at every successive
repetition, until at last 1t bursts forth like the repercussion
of a pistol-shot, and recedes in a plaintive wail down the
corridor.

On the evening in question M. Izvertzoff had men-
tioned his intention to have a dancing party in this cave
on his weddiug day, which he had fixed for an early date.
On the following morning, while preparing for his de-
parture, he was seen by his family entering the grotto,
accompanied only by the Siberian. Half an hour later
Ivan returned to the mansion for a snuff-box, which his
master had forgotten in his room, and went back with it
to the cave. An hour later the whole house was startled-
witli his loud cries. Pale and dripping with water, Ivan
rushed in like a mad man and declared that M. Izvertzoft
was nowhere to be found in the cave. Thinking he had
fallen into the lake, he had dived into the first basin in
search of him, and got nearly drowned himself,

The day passed in vain attempts to find the body.
The Police filled the house, and louder than the rest in
his despair seemed Nicholas, the nephew, who had
returned home only to receive the sad tidings.

. A dark suspicion fell upon Ivan, thé Siberian. He
had been strnck by his master the night before, and had
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_tions, the quantity has no real importance. Thus, for
instance, when alcohol has to be inhaled, it makes no differ-
ence in the result obtained whether its surface covers an area
of one square inch or that of a large plate.

In the next number it is proposed to show the enormous
light that Yeger's discoveries of this new application of the
chronoscope throws upon homeopathy in general, and the
doubted efficacity of the infinitesimal doses in countless
dilutions—especially.

———
FRAGMENTS OF OCCULT TRUTH.

By o Lay Caria.

No. VIIL

Tur Prooress or HumaniTy.

TrE course of Nature provides, as the reader will now
have seen, for the indefinite progress towards higher
phases of existence of all human entities. But no less
will it have been scen that by endowing these entities as
they advance with ever-increasing faculties, and by
constantly enlarging the scope of their activity nature
also furnishes each hwman entity with more and more
decisive opportuunities of choosing between good and evil.
In the earlier rounds of hnmanity this privilege of
selection is not well doveloped, and responsibility of
action is correspondingly incomplete. The earlier rounds
of humanity in fact do not invest the Ego with spiritual
responsibility at all in the large sense of the term which
we are now approaching. The devachanic periods
which follow each objective existence in turn dispose
fully of its merits, demerits, and the most deplorable
porsonality which the Fgo during the first half of its
evolution can possibly develope is merely dropped ount of
the account as regards the larger undertaking, while the
erring personality itself pays its relatively brief penalty,
and troubles nature no more. But the second half of the
great evolutionary period is carried on on different priu-
ciples. The phases of existence which are now coming
into view, cannot be entered upon by the Ego without
positive merits of its own appropriate to the new develop-
ment in prospect; it isnot enough that the now fully
responsible and highly gifted being which man becomes,
at the great turning point of his career should float idly
on the stream of progress; he must begin to swiin, if Le
wishes to push his way forward.

Debarred by the complexity of the subject from
dealing with all its features simultaueously, our survey of
nature has so far contemplated the seven rounds of human
development,which constitute the whole planetary undor-
taking with which we are concerned as a continuous series
thronghout which it is the natural destiny of humanity
in general to pass. But it will be remembered that
humanity in the sixth round has been spoken of as so
highly developed that the sublime faculties and attributes
of the highest adeptships are the common apanage of all ;
while in the seventh round the race has almost emerged
from humanity into divinity. Now every human being
in this stage of development will still be identified by an
uninterrupted connexion, with all the personalities which
have been strung npon that thread of life from the be-
ginning of the great evolutionary process. Is it conceivable
that the character of such personalities, is of no conse-
quence in the long run, and that two god-like beings might
stand side by side in the seventh round, developed, the
one from a long series of blameless and serviceable exist-
ences, the other from an equally long series of evil and
grovelling lines | That surely could not come to pass,
and we have to ask now how do we find the congruities
of nature preserved compatibly with the appointed evolu-
tion of humanity to the higher forms of existence
which crown the edifice.

Just as childhood is irresponsible for its acts, the
earlier races of humanity are irresponsible for theirs ; but
there comes the period of full growth, when the complete
development of the faculties which enable the individu-
al man to choose between good and evil, in the single
life with which he is for the moment concerned, enable
the continuous Fgo also to make its final selection.
That period, that enormous period for nature, is in no
hurry to catch its creatu res in a trap in such a matter
as this,—is barely yet beginning, and a complete round
period around the seven worlds will have to be gone
through before it is over until the middle of the fifth
period is passed on this Earth, the great question—to
be or not to be for the future—is not irrevocably settled.
We are coming now into the possession of the faculties
which render man a fully responsible being, but we have
yet to employ those faculties during the maturity of
our Figo-hood in the manner which shall determiue the
vast consequences hereafter.

It is during the first half of the fifth round that the
struggle principally takes place. Till then the ordi-
nary course of life may be a good or a bad preparation
for the struggle, but cannot fairly be described as the
struggle itself. And now we have to examine the nature
of the struggle so far merely spoken of as the selection
between good and evil. Thatis in no way an inaccurate,
but 1t is an incomplete, definition.

The ever-recurring and ever-threatened conflict between
intellect and spirituality is the phenomenon to be now
examined, the commmon place conceptions which these two
words deuote must of conrse be expanded to some extent.
before the occult conception is realised, for Europeau
habits of thinking are rather apt to set up in the mind
an ignoble image of spirituality as an attribute of the
claracter rather than of the mind itself,—a pale goody-
goodinesshourofan attaclunent toreligious ceremomaland
of devout aspirations, no matter to what whimsicalnotions
of lleaven and Divinity in which the “spiritually-minded”
person may have been brought up. Spirituality in the
occult sense has little or nothing to do with feeling
devout ; it has to do with the capacity of the mind for
assimilating knowledge at the fountain head of knowledge
itself,—of absolute knowledge,—instead of by the circuit-
ous and laborious process of ratiocination.

The development of pure intellect, the ratiocinative
faculty, has been the business of European nations for
so long, and in this departinent of human progress they
have achieved such magnificent triumphs that nothing
in occult philosophy will be less acceptable to European
thinkers at first, and while the ideas at stake are imper-
fectly grasped, than the first aspect of the occult theory
concerning intellect and spirituality,—but this does not
arise so much from the under-tendency of occult science
to depreciate intellect as from the under-tendency of
modern western speculation to depreciate spirituality.

Broadly speaking, so far western philosophy has had no"

opportunity of appreciating spirituality ; it has not been
made acquainted with the range of the inner faculties of
man ; it has merely groped blindly in the direction of a
belief that such inner faculties existed, and Kant himself,
the greatest modern exponent of that idea, does little
more than contend that there is such a faculty as intui-
tion,—if we only find how to work with it.

Tho process of working with it 4 occult science in its
highest aspect,—the cultivation of spirituality. The
cultivation of mere power over the forces of nature, the
investigation of some of her subtler secrets as regards
the inner principles controlling physical results, is occult
science in its lowest aspects, ana into that lower region
of its activity mere physicai science may, or even must,
gradually run up. But the acquisition by mere intel-
lect—physicai science in excelsis—of privileges which
are the proper apanages of spirituality, is oné of the
dangers of that struggle which decides the ultimate
destiny of the human Ego. For there is one thing which

intellectual processes do not help mankind to realise, and .
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that is the nature and supreme excellence of spiritual
existence.  On the contrary intellect arises out of
physical causes,—the perfection of the physical brain,—
and tends only to physical results,—the perfection of
material welfare. Although as a concession to ‘“ weak
brethren” and “ religion,” on which it looks with good-
hiumoured contempt, modern intellect does not con-
demn spirituality, it certainly treats the physical human
life as the only serious business with which grave men,
or even earnest philanthrophists, can concern themselves.
But obviously if spiritual existence, vivid subjective
consciousness, really does go on for periods greater than
the periods of intellectual physical existence in the ratio
as we have seen in discerning the Devachanic condition,
in the ratio of 82 to 1, at least then surely man’s subjec-
tive existence is more important than his physical exist-
ence, and intellect in error when all its efforts are bent
on the amelioration of the physical existence.

These considerations show how the choice between
good and evil,—which has to be made by the human
Ego inthe course of the great struggle between intellect
and spirituality—is not a mere choice between ideas as
plainly contrasted as wickedness and virtue. 1t is not
so rough a question as that, whether a man be wicked or
virtuous, which must really at the final critical turning
point decide whether he shall continue to live and
develope into higher phases of existence or cease to live
altogether. The truth of the matter (if it is not impru-
dent at this state of our progress to brush the surface of
a new mystery) that the question, to be or not to be, is
not settled by reference to the question whether a man
be wicked or virtuous at all. It will plainly be seen
eventually that there must be evil spirituality as well as
good spirituality. So that the great question of conti-
nued existence turns altogether and of necessity on the
question of spirituality as compared with physicality.
The point is not so much ¢ shall a man live, is he good
enough to be permitted to live any longer as,” ““ can the
men live any longer in the higher levels of existence
into which humanity must at last evolve.”” Has he
qualified himself to live by the cultivation of the durable
portion of his nature !  If not he has got to the end_of
his tether. The destiny which must befal hiin is anni-
hilation, not necessarily suffering in a conscious existence
but that dissolution that must befal the soul which has
wholly assimilated itself to matter—intothe eighth sphere
of pure matter that Kgo must descend, which is unfitted
to go on any further in the upward spiral path around

the planetary chain.

This is the great meaning of the occult doctrine that,
“to be immortal in good, ohe must identify oneself with
God: to be immortal in evil with Satan. These are
the two poles of the world of souls; between these two
poles vegetate and die without remembrance the useless
portion of mankind.”” The enigma, like all occult for-
mulas, has a lesser application (fitting the microcosm
as well as the macrocosm), and in its lesser significance
refers to Devachan and Avitchi, and the blank destiny of
colourless personalities ; but in its more important bear-
ing it relates to the final sorting out of humanity at the
middle of the great fifth round, the annihilation of the
utterly unspiritual Egos and the passage onward of the
others to be immortal in good or immortal in evil.
Precisely the same meaning attaches to ‘“ Revelations’’
(11i. 15-16) ““I would thou wert cold or hot; so then
because thou art lukewarm, and neither cold nor hot, I
will spue thee out of my mouth.”" Spirituality then is
not devout aspiration ; it is the highest kind of intellec-
tion, that which takes cognisance of the working of
nature by direct assimilation of the mind with her high-
est principles. The objection which physical intelli-
gence will bring against this view is that the mind can
cognise nothing except by observation of phenomena
‘and reasoning thereon. That is the mistake: it can,
and the existence of occult sicence is the highest proof

thereof. But there are hints pointing in the direction of
such proof all around us if we have but the patience
to examine their true bearings. Itis idle to say, in
fact merely for one thing, of the phenomena of
clairvoyance,—crude and 1mperfect as those have
been which have - pushed themselves on the atten-
tion of the world—that there are no other avenues to
consciousness but those of the five senses. Certainly in
the ordinary world the clairvoyant faculty is an exceed-
ingly rare one, but indicates the existence in man of a
potential faculty the nature of which, as inferred
from its slightest manifestation, must obviously be capa-
ble in its highest development of leading to a direct
assimilation of knowledge independently of observation.
One of the most embarrassing difficulties that besets the
present attempt to translate the Esoteric Doctrine into
plain language, is due really to the fact that spiritual
perceptiveness, apart from all ordinary processes by which
knowledge is acquired, is a great and grand possibility
of human nature. It is by that method in the regular
course of occult training that adepts impart instruction
to their pupils. They awaken the dormant sense in the
pupil, and through this they imbue his mind with a know-
ledge that such and such a doctrine is the real truth.
The whole scheme of evolution which the foregoing
chapters have pourtrayed, infiltrates into the regular
Chela’s mind by reason of the fact that he is made to see
the processes taking place by clairvoyant vision. There
are no words used in his instruction at all. And adepts
themselves, to whom the facts and processes of nature
are familiar as our five fingers to us, find it difficult to
explain in a treatise which they cannot illustrate for us,
by producing mental pictures in our dormant sixth sense,
the complex anatomy of the planetary system.

Certainly, it is not to be expected that mankind as yet
should be generally conscious of possessing the sixth
sense, for the day of its activity has not yet come. This
consideration may serve tointroduce a highly important
fact connected with evolution which has been passed
over in silence till now. Each round in turn is devoted
to his perfection in man of the corresponding principle
in its numerical order to its preparation for assimilation
with the next. The earlier rounds have been described
as concerned with man in a shadowy loosely organised,
unintelligent form. The fourth round in which we are
now engaged, is the round in which the fourth principle,
Will, Desire, is fully developed, and in which it is engag-
ed in assimilating itself with the fifth principle. Reason,
Intelligence in the fifth round, the completely developed
Reason, Intellect or soul, in which the Ego then resides,
must assimilate itself to the sixth principle, spirituality,
or give up the business of existence altogether.

All readers of Bhuddist literature are famniliar with the
constant references made there to the Arhat’s union of
hissoul,with“God.” This,in otherwords,isthe premature
development of his sixth principle. He forces himself
right up through all the obstacles which impede such an
operation in the case of a fourth-round man, into that
stage of evolution which awaits the rest of humanity,—
or rather as much of humanity as may reach it in the
ordinary course of nature,—in the latter part of the fifth
round. And in doing this it' will be observed he tides
himself right over the great period of danger—the
middle of the fifth round. That is the stupendous achieve-
ment of the adept as regards his own personal interests.
He has reached the further shore of the sea in which so
many of mankind will perish.  He waits there in a con-
tentment which people cannot even realise without some
glimmerings of spirituality—of the sixth sence themselves
for the arrival there of his future companions. He does
not wait in his physical body,—let me hasten to add to
avoid misconstruction—but when at last privileged to
resign this, in a spiritual condition which we have not yet
endeavoured to describe.

[
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DEVACHAN.
WLt you kindly permit me a question ?

In Vol. 4, No. 2, on page 29, I find, that in the state descri-
bed as Devachan the spiritual monad leads for very long
periods an existence of unalloyed satisfaction and conscious
enjoyment, however without activity, without exciting con-
trasts between pain and pleasurc, without pursuit and
achievement.

Now, how can a conscious existence without activity or
pursuit be one of satisfaction or enjoymeut ? Would not
annihilation be preferable to such a state of indolence? In
the Christian heaven there is at least the waving of palm-
leaves and harping. A poor amusement indeed ; but better
than nothing P—DPlease explain.

Hoping that my inquisitiveness will give no offence.

GEORGETOWN, I am very respectfully,
CoLoRaADO, Your obedient servamnt,

January, 31. R. HARTMANN. F. T. S,

Epirtor’s Nore :—Our correspendent’s question has been already
nnticipated by the important appendices added to the recent
“ Fragment” on Devachan. To realise the conditions of spiritual
existence of any sort it is necessary to get above the plane of
merely physical perceptions. One cannot see the things of the
spirit with the eyes of the flesh, and one cannot successfully
appreciate subjective phenomena by help only of those intellectual
reflections which appertain to the physical senses. ** How cana
conscious existence witbout activify or pursuit be one of satis-
faction or enjoyment #”’ It would only emphasise the mistaken idea
wlhich this question embodies if one -were to ask instead, “ how
can 8 couscious existence without athletic sports and hunting be
one of enjoyment ?” ‘Ihe cravings of man’s animal or even
bodily human nature are not permaneut in their character. The
demauds of the mind are different from those of the body. In
physical lifo an_ever recurring desire for change impresses cur
imagination with the ides that there can be no continuity
of contentuient, without variety of occupation and amuse-
ment. To realise completely the way in which, a single
vein of spiritual consciousness may continue for consider-
nble periods of time to engage the attention—not only
the coutented, but the deligshted attention,—of a spiritual
entity, is probably possible only for persons who already
in life have developed certain inner faculties, dormant in
maokind at large. But meanwhile our present correspondent
may perhaps derive some satisfaction, from the fact,—as explaincd
in recent essays on the subject,—that one sort of variety is deve-
loped in Devachan in a very high degree; wviz, the variety
which naturally grows out of the simple themes set in vibration
duaring life. Immense growths for example, of knowledge itself
are possible in Devachan, for the spiritual entity which has began
the “parsuit” of such kunowledgoe during life. Nothing can
happen to a spirit in Devachan, the key-note of which has
not been struck during life ; the conditions of a subjeotive
existence are such that the importation of quite external impulses
and alien thoughts is impossible, But the seed of thought
once sown,—the current of thonghts once set going (the meta-
phor may freoly be varied to suit any taste,)—and then its deve-
Jopments in devachan may be infinite for the sixth sense there, and
the sixth principle are our instructors, and in such 8ociety there
can be no isolation, as physical humanivy understands the term.
"'he spiritual ego in fact, under the tuition of his own sixth
principle, need bein no fear of being dull, and would be as.
Jikely to sigh for o doll’s house ora box of ninepins as for the
Larps pnd palm-leaves of the mediceval Heaven.

THE SEVENTEEN.RAYED SUN-DISC.

[The followiug interosting letter was received by us from
Fresuo, California. As it is a private oue, we can give but ex-
tracts from it,—Id.}

Exrroring Copan and Quinqua in Honduras and Guatemala
last year, I had the good fortune to make a discovery, which
1 am sure will interest you. As you are aware, the most
prominent sculptured monnments in Copan consist of four-
sided columns of from 10 to 12 feet high. These columns
represent generally only on one side large sculptured person-
ages in high relief.

The other sides again contain ornaments and glyphic
ingcriptions, hitherto not read or deciphered. “One pillar
not previously described, however, contains only hieroglyphics
_arranged on all sides. It seems to be a record perhaps of
laws, perhaps of historical events. This pillar is about 10
feet high, and the sides 3 and 4 feet wide respectively. But the
most remarkable is that this pillar was covered by a cap in the
shapeof a very low truncate pyramid. Onthispyramid was seen
a forced dead head of colossal dimensions and surrounding
the same was an expanded “sun-disc,” crowning the very cap.

The rays of the sun-disc were distinctly marked. The simi-
larity of the same and the sun-discs common in the Egyptian
monuments was so marked, that it immediately struck me
that the number of rays must be 17, the sacred number of
the BEgyptian sun-disc. Upon counting the rays they were
found to be as expected—17.

Now is this a pure “coincidence” or is it another link in
the broken and scattered chain, whose finding points toward
anancient connection between the Central American peoples;
the Mayas and other races, and the Egyptians by means of a
connecting Atlantis ?

Another curiosity, naturally a * coincidence,” is worthy of
notice. One of these sculptured personages dressed in priestly
robes and holding in his hand a small square box, has his
legs above the sandals ornamented with the Crescent. The
same sign was used by the Romans to signify immortality
and similarly placed above the sandals.

Cannot your trans-Himalayan Brothers give us any clue
to these hieroglyphics inscribed on the Central American
Monuments ? Or have you no Psychometrists who could
decipher them psychometrically. If any one should be will-
ing to try to do so, I would send him a small portion of
one of the glyphs I have in my possession, and may be some
good will conie out of it, . ‘

E. G

Epitor’s Nore.— Assuredly the discovery mentioned in the abova
letter,—the pillar with its 17-rayed sun-disc,—points once more to
an ancient connexion between the central American peoples and
the lost continent of Atlantis. The uniformity in the symbolical
meanings of Awerican antiguities, and of antigunities connected
with “the wisdom religion” in Egypt or any other parts
of Wurope or Asia where they may be observed, is cer-
tainly far more remarkable than would be agreeable to theorists
who wish to account for it by help of that hard-worked servant—
coincidence. It has been troced with great patience through
many different departments of archaology by Mr. Donnelly
in his recent “ Atlantis; or the Antidiluvian World.’ The
eecond part of the title of this volume, hy the by, will not be
quite acceptable to students of the subject who approach it from
the side of occult science. ‘I'he deluge is better left - alone until
cosmogony is more generally understood than at present.
There is no one deluge that can conveniently be taken as u
tarning point in the world’s history,—with everything before
that antediluvian, aud everything of later date—postdiluvian.
There have been many such deluges cutting the variens raced
of mankind at the appointed time in their development, The
situation bas alrendy been referred to in the “Fragments of Occult
Truth.” During the occupation of the Larth for one period by
the great tidal wave of humanity, seven great races are succes-
sively developed, their end being in every case marked by a
tremendous cataclym which changes the face of the earth in the
distribution of land and water. The present race of mankind, as
often stated, is the fifth race. The inhabitants of the great conti-
nent of Atlantis were the fourth race. When they were in their
prime, the Enropean continent was not in existence as we know
it now, but none the less was there free communication between
Atlantis and such portions of Europe as did exist, and Egypt.
The ancient KEgyptians themselves were not an Atlantic colo-
ny. Mr. Donnelly is mistaken on that point, but the wisdom
Religion of the initiates was certainly identical and hencethe
identities of symbolical sculpture. T'his is what the ¢ Himalayan
Brothers” sny, whethor any of our psychometrists will see any
further,depends on the degree of their development, at any rate,
we accept the offer of our esteemed correspondent with thanks
ond will cxpect the promised portion of the glypt, before wo
venture to say anything further.

KUMARILA BHATTA.

In the Editorial note in reply to a Hindu Theosophist's
query, whether some Rishis of old do exist in the flesh and
blood, you pertinently ask him whether he is prepared to
accept literally the popular interpretation of—

(Ahalydya jirah surapati rabhuddtmatanayim; praja natho,
&c. &c.,) wherein Indra is accused of adultery with Ahalya
and Brahma of attempting criminal violénce on the person
of her own daughter ; and you refer him to Kamarila Bhatta
(not Kulluka Bhatta as the printer’s devils make you say).
For the edification of your readers, such as may not readily
lay hold of the passage alluded to,I beg to transcribe the
learned Bhatta’s rationalistic explanation of that mythical
tradition. The translation in English that follows is from
the pen of Dr. Max Miiller, and is taken from his history of
ancient Sanskrit Literature, p. 529 : — . -

‘ Prajdpati, the lord of the creation, is the name of the sun ;
and he is called so, because he protects all creatures. His
daughter Ushas is the dawn. And when it is said that he
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meswmerism, the concontrated and purified essence, so to
speak, of the magnetic forces of Nature in their crude
and unrefined state. -

“Bvery living body”’—writes Mons. Cazenouve—** is
an electrical and magnetical apparatus with functions
nnder atmospheric influence—the reservoir of the two
clectricities. Ampére has proved it. . . The habitual
function of the muscles has to bo attributed to the effect
produced by a current the fountain head of which is none
other than our wirv.”

Now ““M. Iidard, a veritable human torpilla; finds in
himself the clements which furnish him with the means of
producing a well regulated vibration to the degree that is
needed, m the already vibrating organismn and the
materials which compose his electro-magnetic appara-
tuses...... ” One can imagine the results that can bo pro-
duced by the intelligert guidance of the magneto-electric
currents. One of the most curious of his experinents is
that of the so-called ¢ dry bath—"" an inveution of Mr.
Edard.

A vast room in his house at Passy (near Paris), 22, Rue
Dubare, that any one can visit, is devoted specially to this
operation. A large automatical arm chair, is the chief
electro-magnetic apparatus in the experiment and of an
enormous power. ‘L'he patients under treatment are
placed in it...... Insulated by four glass cups and a thin
layer of gutta-percha from the floor, the arm chair rests on
a carpet covering 1419 sheaths of canvas filled with
the oxyidized ore of magnetic iron. The arm chair fur-
nished inside with a mechanism of 36 spools and arma-
tures of soft iron, finds itself at a given moment under the
influence of a magnetic current produced by five elements
{the great model of a ‘“ Gaiffe-pile’” with a basis of bi-
chromate of potassinm). The heat disengaged by the
arm-chair strongly disposes the patient to receive the
special electro-atinospheric action proceeding from the
disengagement of the ozone* generated by a powerful
statical machine of Oltz, placed in simultaneous com-
munication with the sheaths that cover an area of 24
squarc metres of the floor. In this particular state of
chemical activity, the oxygen acquires physiological pro-
perties that act directly upon the organism in sur-
exciting its functions. :

Ozonoe, as every one well knows, exists wherever there
is an active vegetation, as in the fields, tho forests, etc.,
whereas there is a considerable diminution of it in towns.
Thns an artificial atmosphere impregnated with oxygen
is being created and must act beneficially upon the
patients who are dying for the need of it... ““ Thus Mr.
Edard bathes himself and his patients in this life-restor-
ing atmosplere, saturates himself with the eflluvia all
oharged with ozone ! and thanks to tho reactive force
with which he himself is endowed, he excites a similar
reaction in his subject......”

“ Another statical machine of Carre, is sometimes
placed in communication with the patient...... Nothing
80 curious as to witness Mr. Edard’s experiments, during
tho evening in dark. The whole room appears literally
on fire ; operator and patient, arm-chair and floor, are
flashing with thousands of brilliant sparks. Under Mr.
Edard’s hand, the living battery, the hair of those present,
like luminous rays seem moved to and fro by a gentle
brecze, standing on end and being lowered in turn, while
under the feet of the persons present move in luminifer-
ous dots innumerable sparks and cracking scintillas...”

The magnetic iron ore used in his apparatusis brought
from Madagascar, from Naples, from the banks of the
Rhine, and from two places in I'rance, Puy-en-Velay and
Boulac. But M. LEdard accords preference to tho ore
from the last-mentioned place,although it is charged with
 quartzose sand rendering it difficult of purification.

It is an established fact in science that all magnetic
dron, whether artificial or natural, loses its magnetism
when exposed to a very high temperature or when more

*Orxygen in nn active or highly electro-negative state, as oxplained by

FYaraday.—Ed,

or less oxydized. But M. Edard has found out a process
—the secret of which he keeps to himself—by which no
elevation of temperature nor oxydisation can destroy the
maguetism of the mineral in powder that he uses in his
tubes, so that this property renders his electro-magnetic
appliances more endnring and valuable than those which
we have seen advertised elsewhere. .

We conclude this short notice of the Professor’s appli-
ances by drawing the attention of our readers to an inte-
rosting experiment described by M. L. de Cazeneuve,
made of tho vivifying efficacy of this magnetic mineral
powder. An orange tree 200 years old having a girth
of nearly 18 feet was found to be sluggish in growth and
losing its vitality, presaging total ruin and death. M.
Edard administered to it a dose of 250 grains of his
powder and in a_short timo the tree gradually resumed
its original vitality,and recovered its normal state of
vigour and fruitfulness. This experiment thus establishes,
nay corroborates, the fact that animal life and plant
life are identical in the main and are but different phases
of that mysterious Vital Force that pervades and vibrates
thronghout the whole universe. _

Wo would strongly advise those of our readers who
suffer from diseases pronounced incurable by their blessed,
learned physicians, whose god is allopathy and themselves
its prophets, to try the new apparatuses. They are
extremely cheap aud can be had for a few rupees.

[The Manager of this Journal will be most happy to ren-
der services in that direction to whomsocver may need
them. ]

——
KARMA.

(An Appendix to I'ragments of Occult Truth.)

WitH reference to a tenet in ouc of the Fragments of
Occult T'ruth, a respected member of our Society—N,
D. K.—writes to enquire  What Karma propels the
higher Ego into the neat birth,” when “a highly depraved
personality is dropped out.”

At the outset it may be well to repeat again what has
been already so often stated, namely, that the I'ragments
being but fragmentary and incomplete, must go on exhi-
biting difficultics and even apparent discrepancies until
the whole doctrino concerning the after-state of the Ega
is thoroughly mastered. But students with a tolerable
amount of intuitive perception have had enough of philo-
sophy given them, to enablo the more advanced vnes to
work out many a detail : especially if they live the life
which clears the inuer vision. Fow of these can be given
in a publication that reaches the outsider as well as the
student of occultism. "T'here are secrets of initiation that
it is impossible to communicate promiscuously tothe
world at large, for it would amount to throwing many a
mind into a direful confusion, unless the whole doctrine
is explained ; and this no adept or even advanced neo-
phyte would consent to do at this stage of the teaching.
But this particular tenet having been already outlined,
there is no further necessity of remaining silent with
regard to this special detail.

The readers of Col. Olcott’s Buddhist Catechism may
woll recall here with advantage the following very sug-
gestive passages (pages 54 and 55) :—

“ In each birth the personality differs from that of
the previous or next succeeding birth. Karma, the deus
ex machina, masks (or shall we say reflects?) itself now
in tho personality of a sage, again as an artisan, and so
on throughout the string of births. But though person-
alities ever shift, tho one line of life along which they
are strung like beads, runs unbroken......”

Alongside with the above quotation should bo put the
following from the Fragments of Occult Truth, No, 1 (Octo.
ber Theosophist, Vol. 111, No. 1, page 19, col. 2) :=— .

L The time will come, no doubt, but many Bteps
higher on the ladder, when the Ego will regain its con.
sciousness of all its past stoges of existence.,,..,”
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If the enquirer will realise the real meaning of these
two quotations, he will have the key to a correct under-
standing of the question as to what Karma propels the
bigher Ego into the next birth,when even tha’ of a highly
depraved personality is dropped ont, together with the
personal soul that weaved 1t out. It will be clear from
these passages that the individuality or the spiritual
monad is a thread upon which are strung various person-
alities.” Kach personality leaves its own—the higher
spiritual—impressions upon the divine Lgo, the consci-
ousness of which returns at a certain stage of its pro-
gress, oven that of the highly depraved soul that had to
perish in the end. The reason for it becomes sclf-evident,
if oue reflects that however criminal and lost to every
glimmer of a higher feeling, no human soul is yet born
utterly depraved, and that there was a time during the
youth of the sinful human personality when it hLad
worked out some kind or other of Karma ; and that it is
this that survives and forms the basis of the Karma to
come. = To make it clearer, let us suppose that A lives to
that age when a person becomes an adult and begins to
bloom fully into life. No man, however vicious his
natural tendency, becomes so at once. He has had there-
fore time to evolve a Karma, however faint and iusignifi-
cant. Let us further imagine that at the age of eighteen
or twenty A begins to give way to vice and thus gradu-
ally loses the remotest connection with his higher princi-
ple. At thirty or say forty, he dies. Now, the personality
of A between fifteen and twenty is as little the personal-
ity of A from twenty to thirty, as though it were quite
another man. liven the physiologists divide the physical
personality into stages of seven, and show man changing
atoms to the last, every seven years. The same with the
irner man. The fifth priuciple of the sensual, highly
depraved man, may and will perish, while the Karma of
bis youth, though not strong and complete enongh to
secure for him a bliss in Devachan and union with his
higher principle—is yet sufficiently ontlined to allow the
monad a grasp on it for the next rebirth. On the other
hand we are taught that it so happens sometimes that
the Karma of a personality is not fully worked out in the
birth that follows. Life is made up of accidents, and the
personality that becomes may be hindered by circum-
stances from receiving the full duo its Karma 18 entitled
to, whether for good or for bad. But the Law of Retribu-
tion will never allow itself to be cheated by blind chance.
There is then a provision tobe made, and the accounts
that could not be settled in one birth will be squared in
the succceding one. The portion of the sum-total which
could not be summmed up on one colunn is carried for-

ward to the following. For verily the many lives of -

an individual monad were well compared in the Frag-
ments to the pages of an account book-—rnE Book oF

Lirg or—Livos.... '

Out of theso impressions, then, which constitute the

Karma of the youth, is evolved the new personality.
Our botanical friends may know that the croton plant
evolves out of itself another plant, when the one already
evolved diés out or withers away. Nature must always
progress, and each fresh attempt is more successful than
the previous one. This fresh evolution is due to the
latent potentiality of life it has within itself. In the
same manner, although one particular personality may
be so far depraved as to be entirely dissociated from the
spiritual monad and go into the eighth sphere, whero
annihilation is its lot, yet the impressions of the previ-
ous personalities upon the higher Igo have in them
potentiality enough to evolve a new physical Kgo, like
the croton plant. The connection between a an’s
spiritual monad and the succession of physical Iigos with
which it is temporarily associated, has been, some whore
in these columns, compared to the retrospective glanco
of & man on some past period of his earthly existence.
‘While reviewing in his memory his work day by day—
those days on which he did nothing of any importance
and passed idly away, having left no impression on his
mind, must be, and are to him, like a perfect blank. No

consciousness that he had passed such days remains
there. In the same manner, the Ego when at the end of
its long pilgrimage will regain consciousuess of those
personalitics only whiclh bhave made a sufficiently strong
spiritual, hence indelible, mark on the monad, while the
memory of the conscions acts of the particular depraved-
personality which goes to the cighth sphere will be entirely
obliterated., .

It wmay then be urged what stimulus is there for g
man to be good and pure, if his spiritual monad is any
how to progress? This is no doubt a side issue but &
very mportant one. 1t must not be discussed however
at this stage of our writing,

: ———
“BESOTERIC BUDDHISM.” .

Mr. A. P. Sixnerr, . T. S., author of “ the Occult
World,” has in the press of Messrs. Trubuer and Co. a new
volume of Asiatic Msotericism, to which he gives the
al?ove title, and which is deslined to create a much
wider interest even than his other work. Tts great novel-
ty consists in its being an exposition of certain tenets of
the secret doctrine of Tibetan Buddhism—that of the
Arhats which, as our readers know, is but another name
for the “ World Religion”” or Occult Doctrine underly-
ing all the ancient faiths of mankind. It is the key alike
to the veiled language of the Parsi, Hindu, Buddhist
Babylonian, Xgyptian, Hcbrew Grecian, Roman, an(i
all other Scriptures. Ile who nasters it perfectly will
comprchend the essence of whatsoever religion has been
evolved by humanity as the vehicle for its highest spiri-
tual concepts. It would be exaggeration to say that the
reader of Mr. Sinnett’s two books may count upon find-
ing anything more than a glimpse at this Wisdom Reli-
gion, for ho 1s but a begiuner in this branch of study.
Yet, at the same time, it must be conceded that he has,
under especially favouring circumstances, been able to
get a clearer insight into some portions of this occult
philosophy, and permitted to express it in plainer terms
than any other author of modern times. The world-wide
circulation of the “ Occult World”—of which three edi-
tions have been sold already—is at once an evidenco of
the general interest now felt in these subjects, and a
guarantee of the success which awaits the new, and more
important, volurne. In another place will be found the
manager’s announcement, to which intending purchasers
are referred.

[ —

THE sPECIAL ATTENTION of the general reader as well
as of members is called to an Important article in the -
Supplement on “ Chelaship.” Facts of the highest impor-
tance to all who aspire to the practical study of occult
scicnce are therein given. As the provisions of criminal
statutes have no terrors for the virtuous, so the warning
contained in the article will not daunt those who fecl
themselves equal to the great Trial,

———--.—-
THE SEPTENARY PRINCIPLE IN
ESOTERIQISAM.

SiNcE the present exposition of the Arhat esoteric
doctrine was begun, many who had not acquainted them-
selves with the occult basis of Ilindu philosophy have
imagined that the two were in conflict. Some of the
more bigoted Lave openly charged the Occultists of tha
Theosophical Society of propagating rank Buddhistic
heresy; and have even gone to the length of affirming that
the whole Theosophic movement was but a masked Bud-
dhistic propaganda. We were taunted by ignorant
Brahmins and learned Kuropeans that our septenary
divisions of natuve and everything in it, including man,
1s arbitrary and not endorsed by the oldest religious 8ys-
tems of the ISast.

Fortunately, we have not been obliged to wait long
for our perfect vindication. In the following number our
Brother Mr. T. Subba Row, B. A., B. L., confessedly a
learned Occultist and ripe scholar, will lay before the
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