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“ No, Syed Sabil,” they eried ; “ for your sake, for God’s
sake, spave us only for this once, and we shall never again
be disobedient !”

My patience in sceing what I so little expected, was
getting exhausted. I stood up from 1y scat which, as I
sadd, was on the threshold of the door, and I called out :
“ Syed Sahil, hear me?” She  then commenced staring
at me, with her widely open and blood-shot eyes. “You call
yoursclf, T dare say, a respectable man,” I continued,
“answer me, sir, hiow dar¢ you enter wy compound
without my leave orlicence 7 She folded her hands, and
spoke in the same masculine voice : “ You are right, sir. I
am to blame for it ; forgive me, pray, for I shall never do
it again.” Isaid: “ How can I believe you ¢’—and was
forthwith answered: I give you my word of a man” said
the girl, at the same time, giving a twist to an hmaginary
moustache with lier right hand, and beckoning to me with
her left to move out of the door-way.  And, as 1 moved
a step back, I saw the girl hriedly covering herselt in
Lher usual manner. She had suddenly rccovered her
perfect consciousness, but was totally ignorant of what
had vcearred,

Next morning upon enquiry I found that the girl was as
usual attending to her daily pursuits as it nothing had
happened, and on my personally examining her hands, I
observed not even a scrateh on her arins, whilst her trousers
and the shieet were still stained with blood-mairks. On the
third day after that event, the whole family proceeded to the
shrine of Kamal Khan Syed situated, as every one kuows,
in the outskivts of the Agra Cantonments, and  where an
annual fair in honour of the auniversary ot his death is
held, A lie-goat, a cock, and a chudder of cloth with
other things were presented as peace-offerings, and the
anger of the “saint ”’ was apparently appeased.  When
two years later, the girl went on a visit to her pavents at
Aligarh, Kamal Khan visited her again and  distinctly
told hicerselt and her relatives that he had no power over
her at Agra, as she was living at a “ Feringee’s™ housce aud
that e had given him his word “of & man” that he
would never enter his compound again.

So far, I know that from that date upto the preseut
thne, the gl has never complained or suftered of any
siilar possession, and that on two occasions that she has
been to Aligarh to visit Ler parvents, inumediately after
her retwm they have been obliged to present new ofterings
on Kamal Khan's shrine as he will not leave her aloue
when she is there, and lLas always some new excuse to
offer for his extortions,

Let the skeptics say what they like, but these are un-
deniable fucts, ]

Agra, 7 August 1881,

Editor's Note.—"Three theories or rather three assumiptions
willbe found ready tomeet this little narvative—which  presents
wfter all but a variation of what has often occurred, and has been
told over und over ngain, bamely, n case of possession—~from
three different classes of veaders, to-wit : ingrained skeptics ;
bigoted religionists 5 nnd the spiritualists,

Assumption No. 1. The girl was shamming,  Aund, indeed
nothing proves that such might not be the case, save the difli-
culty of nceounting for the object of such shamming, especially
when it always resulted in pecuninry sacrifice into which hev
relatives, very poor  people, were forced.  Moreover, we
would have to neeount for hundred similar and more astonishing
cases oceurring daily and hourly throughout the world, and
espeeially in India,

Assumption No. 2. The Devil ? Notwithstandivg the triumph-
ant re-installation ot Lis Satanic Majesty in the Lord’s Prayer,
it would be n great mistuke to suppose that wiy educated reader
is weuk enough to believe in that scare-crow of Romun Catholie
LUrsCry roomns.

Assumption *No. 3. A Spivit.  The disembodied soul of
Kamal Khan whose body lics buried, we understand, at Agia,
He identifies himself through the lips of the girl and  proves
what lieugzerts by touching  his moustache, and by extorting
every time he finds an opportunity to do o, blood zacrifices, pre-
sents und  oflerings on his shreine,  But he is a saind we wre
told 7 Aud how theu cun, let ulone u suint, but w simple respect-

able ghost, delight in the post-mortem occupation of obsession,
extortion, and other sueh disreputable nstions 2 We will nog
offer now a possible hypothesis No. 4, ( whichi is that of the
Oceultists), for Spiritualizts wonld not believe us, and skeptics
would profit but little by the trathi. We will leave the ex-
p'lumu,iuu for some better amd more prominent case of alleged
obsession,

FRAGMENTS OF OCCULT TRUTH.

We have reecived from our esteemed Australian Brother
Theosophist, W. H. Terry Esq., the following interesting
and temperate note on some supposed errors of Occultists
when dealing with the phencwena of Spiritnalism.  The
subject is one of universal interest, and we shall require,
therefore, no apology, either for reproducing our good
brother’s commuuication <n ewxtenso, or for appending
thereto some few fragiments of the lessous taught us in
the Occult schiools, which may possibly both Lielp to remove
his personal difticulties and tend to convey to Spiritualists
generally, a clearer conception of the causes of mauny of
the phenomena of which they have had experience.  Mr,
Terry writes upon—

Spivits Embodied and Disembodied. -

‘““ Aiming at the resuscitation of old truths, or truths long
since known but lost sight of, aud the evolution of new
truthg, or truths not yet unfolded to the comprehension of
humanity, the clucidation and beneficent application of the
innate powers of the human spivit and the cncouragement of
Larmonious thought, the Theosoplhical Society occupies an
elevated  and  commanding  position ;3 but  to  maintain
and  strengthen that position it is essentinl that the public
utterances of its promineut representatives should be strictly
philosophical and capable of standing the test of critical
aualysiz.  Most of the writings and reported addresses emanat-
ing from wmy Ubrother Theosophists that have come under
my mnotice have in their main features complied with this
condition, but I have obzerved innot a few of them a feature
that to mwe appenrs to deviate fronm it, and that is the iguoring
of dizembodicd human spirits as factors in the production of
oceult mental and physieal phienomena.

“Aszerting that “manis aspivic’ and that wirn is a funetion of
the spirit in fact itz excentive, Cand most of those who lave
not had personal experience of the wonderful physical phenomena
producibie at will by many Indian Yogis snd adepts, will on
account of the clear evidence of their oceurrence give credence
tothem,) it cannol be assumed that the physical hody has any-
thing to do with the production of these phenomena.  They ave
undoubtedly the resull of spiritual forces, and, ax they come in
respouse to the desire of the persous who have acquired or
wre gifted with the oceult power to produce them, they arve
evidently the vesult of invisible forces, guided by the human
will, nud, unless the physical body can be shown to be a
necessary fuleram, there isuo valid reason why the disembodied
spirit should not be able to produce similar plienomena.

“I'wenky years of investigation of the phenomena of Spivitual-
ism, Psychology, Mesmerism, and Claivvoyancee, although it las
served to sliow e hiow little I know of the mysteries of nuture,
has afforded me conclusive evidence that disembodied spivits can
aud do produce physical and mental phenomena on the surface
of this world aud of the independent action of their intelligence,
at least, so far us the influence of the embodied spirvits of thosa
in communication was coucerned.  Ior instance, A. B., a
scusitive, passes  iuton trance. A voico differing  from  his
normal one speaks through his lips and says he is C. D.

who died in a neighbouring colony some years previous,
and Is anxious to send a wessage fo his friends there, The

message is written as dietated by him, none present having
cither hieard of him or the persous whose nmmes he gives;
all that is stated by him proves correet ; the names of
his friends, the address,—the fuct of his passing away ns
gpecified,  Again, a materialized form appeurs and asks for
a persou kunown to the writer, but who resides somnc five
Lundred miles nway ; this form which professes to be identienl
with one that has appeared v London and Lias since
given many evidencees of identity of both form and intelligence,
avers that he has et the gentleman whose name he mentioned
in Lendon aud that the said gentleman then spoke  certain
words to him. On writing to this gentleman the statcrent
is corroborated, though none kuew (il then unything about ity
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and his name evey had not been in the mind of the only
person present who knew him,

“In these instances which are not at all singular, bhut rather
representative of common occurrences in  my experience,
we have a manifestation of distinct intelligence claiming
to be a disembodied human epirit, and giving proofs, more
or less conclusive, of its identity, cumulative evidences
of this generally vesulting from further intercourse with
the unsecn intelligence. In another instance where what professes
to be a disembodied luman spirit produces certain physical
phenomena we appeal to clairvoyance, whilst the phenomenon
is taking place in another apartment, and the clairvoyant
deseribes a spiritual form producing the phenomenon together
with the modus operandi. Subsequently on describing the
form to the only one who had known her in the body it is
immediately recognised as that ofa departed relative who hag
often written automatically through a scusitive since her
depacture from material life. At other times I have tested
with two clairvoyants the identities of one I knew and
loved in this life, and they have cach miunutely described the
form and dress correctly, but both differing materially from the
conception I had at the time in my miud, and neither of the
clairvoyants having knowledge of the form described when in
earth life,  With innumerable experiences of this kind and
constant intercourse with intelligences who cousistently maintain
their identity as the disembodied spirits of men and women who
have lived on this earth, giving mental and physical - evidences
of their power over mind and matter, the position of those
Theosoplists who deny to disembodied spirits a legitimate sharo
in the marvellous phenomena that ave agitating the minds of all
civilized nations at the present time scems eminently unphiloso-
phical.  Tan not so unreasonable as to assume my 1)01'5911:11
experiences n demonsiration to others. They are merely given
to justify my position. Ively upon my a priori avgument 'tllet the
plicnomena are admittedly produeible by the human Sl)!l'lf, z'm.(]
that there is no evidence forthcoming to show that the said spirvit
loses its power in this direction when finally sepm'_nte(l from the
physical form. If my Oriental bl“oth.el's can point out any-
thing illogical inmy argument or furnish a 1:nt|unul . theory to
account for the phenomena I attribute to .dlsembod'xed human
gpirity, it will receive from me all the consideration it (10\11(}11(13
from ono whose aim is to gain and give as much light as possnblc,'
not only to our Brotherhood, but to that larger brf)therhood of
humanity who have less facilities for acquiving it than those
within our rauks, for this, in my estimation, is the essence of
Theosophy.”

Itis but fair that we should meet the charge brought,
and in the same friendly and frank spirit shown 1a his
letter by our esteemed Australian brother Theosophist.
TUntil some one more competent, enters the avena of
discussion to pick up the glove flung by Spintualism  to
Theosoply across the oceaus, we will take the liberty of
saying a few words—not in owr defence—but as a matter
of courtesy to our correspoudent. . ' .

« Those Theosophists who deny to disembodied spirits a
legitimate share in the mavvellous phenomena™ are few,
iudeed, for the great majority of Theosophists concern
thewselves with Spiritualism very little,—if at all. Indeed,
our members may be divided iuto five principal classes
and described as follows:—

(1) Men profoundly concerned in the revival of their
respective religious  philosophies in all  their pristine
purity Buddhist devotees outnmumbering  all  others,
These neither know of, nor do they care for, Spivitualism.

(2) Students of various philosophies, scarchers after
truth, whencesoever it may come. They neither belicve
nor disbelicve in spirits. They are open to conviction in
any way, but will accept nothing on sccond-hand testi-

mony. _
(3) Materialists, Frecthinkers, Agnostics, who care as
little for Occultism as they do for Spiritualism. Their
only concern 1s to free the masses from the fetters of
jenorance and superstition, and educate them. Many,
indeed most of them, are philanthropists who hold it more
expedient to devote their energies to the assistance of
the living, than to occupy their time in conversations with
the dead.

() Spiritualists and Spiritists who could not well
be accused of auy such “ heresy”, And finally,

(3 Occultists, who do not number half a per cent. in
the Theosophical Society.

These latter are the only * Theosophists 7 who are
really open to our correspondent’s accusation and even
these, "if we look beyond the veil of words which
more or less conceals the ideas of both Spiritualists and
Oceultists, will prove to differ less widely on these points
from our correspondent than he seems to suppose.  For,
1 this as in so many other cases, it is in a great measuve
to the different significations attached to the same terms
by the “two parties, that their apparent irreconcilable
divergence is due.  “ Words” as Bacon, we think, SAYS,
“ mightily perplex the wisdom of the wisest, and like a
Tartar’s bow, shoot backwards into the minds of those that
follow them,” and so here the conflict of opinions between
Spiritualists and Occultists s solely due to the fact that
thie former (who overrate their quality and character)
dignify by the name of “ spirits” certain religuic of de-
ceased luman beings, while the Occultists reserve the
name of Spirit for the highest principle of human nature
and treat these religuiwz as merc eidolons, or astral
simulacra, of the real spirit.

In order to understand clearly the view of the Occult-
ists, it is necessary to glance at the counstitution of the
living human being. Even the spiritual theory teaches
that man is a trinity, composed of (1) a higher spirit, or
the « Spiritual Soul” as ancient philosophers designated
it ; (2) 1ts envelope—the etherial form or shadow of the
body—called by the Neoplatouists the « animal soul”; and
(3) the physical body.

Although from one point of view this is broadly correct,
yet, according to Occultists, to render our conceptions of
this trath cleaver and follow successtully the course of
man after death, it is necessary to subdivide further these
three entitics and resolve them into their constituent
principles. This analysis being alinost wholly uuknown
to Western nations, it is difficult in some cases to find any
English words by which to represent the Occult sub-
divisions, but we give them in the least obscure phraseo-
logy that we can command,

Subdivisions of the
Occultists.

. The Physical body, composed wholly
of matferin its grossest and most tan-
gible form.

. The Vital principle—(or Jiv-utma)—,
a form of force, indestructible nud when
discouncected with one sct of ntomns,
becoming attracted immediately Dby

L others,

[ 3. The Astral boly (Zinga Sharira) com-
posed of highly etherialized matter ; in
its habitual passive state, the perfeet but
very shadowy duplicate of the body; its

| activity, consolidation and form depend-
ing entirely on the kama rupa. '

4. The Astral shape (kama rapa) or
Lody of desire, a principle defining the
configuraton of— ) .

5. The animal or physical intelligence or
consciousness  or Lo, analogous  to,
though proportionally higher in degree
than, the reagon, instinet, memory, ima-
gination, &e., existing® in the higher

[ animals.

Divisions of the
Spiritualists.

[
I The Body. <7

2. The Animal Soul
or 4
Derisprit. i

* Western Science, of course, as arule, holds that snimals have
no conscious Ego, but this we know to be erroneous ; they possess
no spiritual, but they oo possess an animal, conscionsness. = Could
men communicate with them, they would discover not only this,
but also that mauy of the authropoid apes possess an intelligence,
consciousness &e., little inferior to that of Tunatics and madimen,
and some desperately wicked and depraved men who bave, in fact,
become animals, through the loss, temporary or permanent, of their
sixth and seventh principles, even while the combination of the
other five principles is still intact, 7. e, even during life, o

Was it some hazy tradition of the truth handed down through the
Ttomish Chuarch, which has ever possessed soe secret knowledge
of the teachings of the ancient mysteries, or was it the great l’oct
Soul's own glimpses into the Astral Light, that made Daute repre-
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. [ 6. The Higher or Spiritual inlelligence
_or conscionsness, or spiritual LEgo, in
which mainly resides the sense of con-
sciousuness in the perfeet man, though
the lower dimmer animal consciousness
co-exists in No, 8

7. The Spirit—an emauation fiom the
ABSOLUTE ; uncreated ; etornal ; a state
ratlier thaw a being,

3., The Spiritual
Soul or Spirit.

v |

Now the change that we call death, only imwmediately
affects the first thiee constituents; the body decomposes to
enter into new combinations, and the vital force is dissipat-
cd to help to animate new organisms, and astral luman
form ( Linga Sharira ) dies with the body.

There remain four principles, As a rule (we except the
cases of the higher adepts) one of two things occurs in
accordance with the Universal Law of Affinity. If the
spiritual EGo has been in life, mateiial in its tendencies,
placing its main enjoyment in, and centering its desires on,
material objects and the gratification of earthly desires,
then at death, it continues to cling blindly to the lower
clemonts of its late combination, and the true spivit severs
itself from these and passes away clsewhere. To follow its
course is beside the present question since the remaining
principles in which ‘personal or animal consciousness re-
mains have parted with it for ever, and it would require a
complete exposition of the entire philosophy of Occultisim
to explain fully its course; suffice it tosay, now, that it
passes away (taking with it no fragment of the individual
consciousness of the man with which it was temporarily
associated) to fulfil its mission, still guided and governed
by the irresistible cyclic impulse wlhich first projected it
through the veil of primitive kosmic matter,

But if, on the other hand, the tendencies of the Kao
have been towards things spiritual, if its aspirations have
been hieaven-wards (we use a conventional term), if it have,
when weighed as it were in the balance,a greater aftinity
for the spiritual than for the earthly constituents (with
their accompanying desires) of the combination in which
it recently took part, then will it eling to the spirit, and
with this pass into the adjoining so-called world of effects,
(in reality, a state, and not a place), and there purificd of
much of its still remaining material taints, evolve
ont of itself by the spirit's aid a new LEgo, tobe reborn
(after a brief periodof freedom and enjoyment) in the next
higher world of canses, an objective world similar to this
.present globe of ours, but higher in the spiritual scale,
where matter and material tendencies and desires pilay a
far less important part than here.

In either case, it is not a matter of Judgmeunt, of
Salvation and Dampation, of Heaven and Hell, but sclely
the operation of . the Universal Law of Affinity or At-
traction, which makes the Eco cling in one case to the
smore material, in the other to the spiritual components
of the late, now death-parted, aggregation. Now neither
during its gestation in the subjective world of cflects, nor
during its temporary period of the cujoyment in its newly
-evolved Ego-hood of the fruits of the good deeds, its
Karma on earth, nor after its entry on rebirth into the
higher objective world of causes can the Ego re-enter this
present world, Duringthe first. period it is, so to speak,
dormant, and canno more issue from the statein which
it is developing than a child can come out of its mother’s
womb to pay a visit before the pertod of pregnancy con-
cludes. During the second period, however etherial and
-purified. of gross matter the regenerated Ego may be, it is
still subject to the physical and universal laws of matter.
Tt cannot, even if it would, span’ the abyss that separates
its state from ours. It can be visited in spirit by men,

seut the souls of several of his enemies ag already in the “Inferno”

though the men themselves still lived upon earth ¥ Of course, the
fragment of truth thus emblodied, was utterly distorted Ly the

malign influence of the then prevalent waterial Hell supersti-

tion—Dbut it was quite possible, as the Modern West has still to
" realize, that thie eouls of some of these evil 1nen might have ulready

passed away (though not to the fabled Tuferno), whilst the men
, themselves stil} lived,—Ep. Tuxos,

it cannot descend into our grosser atmosphereand reach
us. It attracts, it cannot be attracted, its spiritual pola-
rity presenting an - insuperable obstacle. Once rcborn
into the higher world and (independent of the physical im-
possibility of any communication between its world and
ours, to all but the vel‘y'highest adepts) the new Igo Lag
become a ‘new person; it has lost its old consciousness
linked with earthly experiences and lLas acquired a new
conscionsness which, as time rolls on, will be interpene-
trated by its experiences in that higher sphere. The
time will come, no doubt, but many steps ligher on the
ladder, when the Ego will vegain its cousciousness of all
its past stages of existence, but in the next higher world
of causes, or activity, to our own, thenew Ego has no
more remembrance of its earthly carcer than we here have
of the lifc that preceded this present ouc, v

Therefore, it is that the Occultists maintain that no
SPIRITS of the departed can appear or take part in the
phenomena of séance-rooms. To what can appear and
take part in these, the Occultists refuse the name of
spirits.

But it may be said what is that can appear?

We reply—merely the animal souls or perisprits of
the deceased. It might appear from what we bave said
that while this, according to our previous exposition,
would be true in the case of the spiritually-minded,

in that of the materially-minded we should have
these  plus  the spiritual  Ego or consclousness,
But sueh is mnot the case. Immediately on the

severance of the spirit, whether at death, or (as, we have
already hinted, is sometimes the case) before death,
the spiritual Ego is dissipated and ceases to exist. It is
the result of the action of spirit on matter, and it might, to
render the matter more clear, be deseribed as a com-
bination of spirit and matter, just as flame is the result
of the combination of oxygen with the substance being oxy-
genized and might loosely be deseribed as the combination
of the two. Withdraw the oxygen and the flame ccases,
withdraw the spirit, and the spiritual Kco disappears.
The sense of individuality in spirit caunot exist without
combination with matter. Thus the pure planetary
spirits, when first propelled iuto the circle of necessity, have
no individual consciousness, only the absolute consciousness
which they share with all fragments of the spivit hitherto
entirely uncombined with matter.  As they, entering into
generation, descend the ladder and grow gradually ore
and more hemmed in by matter and isolated from the
universal spirit, so the sense of Individuality, the
spiritual Egoship, grows.  How firally on re-ascending the
circle, step by step, they regain on revunion with the nui-
versal, the absolute consciousness, and simultaneously all
the individual consciousnesses which they have developed
at each stage of their descending and ascending yrogress,
is one of the highest mysteries.

Butto return to the spiritual Egoship developed on
this eartlr ; if too tainted to follow the spirit in its upward
cowrse, it is, as it were, forthwith torn asunder from it.
Left in the tervestrial atmosphere without the sustaining
spirit that gave it existence, it has to disappear as the
flame does when the oxygen is exhausted. All the ma-
terial elements which in combination with the spirit gave
it a consistency, fly by the Law of Affinity to joiu the three
other principles that constitute the perisprit or natural
soul, and the spiritnal Ego ceases to exist,

Thus alike in all cases all that remain, all that can
appear, are the chells of the deceased, the two principles
which we call the animal or surviving astral souls, or ani-
mal Tgo,

But there is this to be noted. As the clay, as Saadi says,
loug retains traces of the perfume of the roses, which
once honourced it with theiv companionship, so the
etherialized matter which has been in combination with
spirit, long retaing a power of resisting disintegration.
The more pure the spiritual Ego, the less of the matter
which in combination with the spirit went to form it,
does 1t leave behind clinging to the two principles;the



more impure, the greater the mass of such spirit-vitalized
matter which remains to invigorate the reliquice.

Thus it follows thatin the case of the pure and good, the
shells rapidly disintegrate, and the animal soul having
ever been kept in suljection is feeble and will-less, and it
can very rarely, if ever, happen that such should volun-
tarily appear or manifest themselves—their vitality,
desires and aspirations almost exclusively existed in what
has passed away. No doubt a power exists which can
copwpol ceven these to appear, a power taught by the evil
sctence of necromancy, rightly denounced by all good
men of old.  But why evil it may be asked ? Because
until these shells have dissipated, a certain sympathy
exists between them and the departed spiritual Ego
which is gestating in the fathomless womb of the adjoining
world of effects, and to disturh the shells by necroman-
tic sorcery is at the same time to disturb tho foetal
spiritual Feo.

We said that these shells in such cases rapidly
decay, the rapidity being cxactly proportional to the
purity of the departed spiritual Fgo, and we may add
that similarly the vapidity of gestation of the new
Figo is proportional to the purity of the old Kgo out
of which itis evolved.  Huppily necromancy is nnknown
to modern Spivitualists, so that it is next to impossible
that the reliquie of the good and pure should ever
appear 1n the séance-room. No doubt, the simwliuera of
somo spiritual Kgos whose fate trembled in the balance,
whose affinities, earthwards and heaven-wards, to use
the popular phraseology, were nearly equal, who have
left too much of the matter behind that has beon in
combination to form them, who will lie long in feetal
bonds before being able to develop the new Ego-hood ;no
doubt, we say such simulueraay survive longer and may
occasionally appear under exceptional conditions in séance-
rooms, with a dim-dazed consciousness of their past lives.
But even this, owing to the conditions of tlic ease, will
be rare, and they will never be active or intelligent, as
the stronger portions of their wills—the higher portions
of their intelligence—have gone elsewhere,

Nature draws nohard and fast lines though inthe balance
of forces very slight ditferences in opposing energies
may produce the most divergent results. All entities
shade off from one end to the other of the chain by
imperceptible degrees, and itis impossible for man to
gauge the exact degree of purity of the deceased at
which the re-appearance voluntarily of his reliquie@ throngh
the agency of mediumship becomes impossible, but it is
absolutely true that, broadly speaking, as a law, it is
only the reliquie of non—spiritlmlly~mih(le(l men, whose
spiritual Fgos have perislied, that appear in séance-rooms
and are dignified by Spiritualists with the title of “ spirits
of the departed.”

These shiells, these animal souls, in whom still suvvive
the major portions of the intelligence, will-power, and
knowledge that they possessed when incorporated in the
human combination, invigorated too by the re-assimila-
tion of the spirit-vitalized matter that onco combined
with the spirit to compose their spiritnal Fgo, are
often powerful and highly intelligent and continue to
survive for lengthened periods, their intense desire for
earthly life enabling them to seize from tho decaying
sinulaera of the goed and feeble the material for pro-
longed existence.

To thiese etdolons, Occultists are used to give the name
of elementaries, and these it is that by the aid of the
half-intelligent forces of nature which are attracted to
them, perforin most of the wonders of the séance-rooms,
Iftp these shells, these eidolons, which have lost their immor-
tality, and whence the divine essence has for ever departed,
our brothers, the Spiritualists, insist on applying the
title of “ spirits of the dead ”—well and good—they are
not spirits at all, they are of the earth, earthy, all
that remains of the dead when their spirits havo flowu—
buat if this be understood, and it be nevertheless consider-
ed desirable to call them that to which they are the
precise antitheses—itis after all merely a case of misnomer,
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But let there be no mistake as to what they are:
hundreds and thousands of lost and ruined men and
women all over the globe attest the degradation to whicl
constant subjection to their influence in medinmship,
&e., too generally leads, and we who know the truth
S‘hqu‘]d il_l discharge our duty if we did not*warn all
Spmt.uahs(s in the strongest terms possible, against
allowing this misuse of termns to mislead thém as to the
real nature and character of the disembodied ecutities
with which they so constantly and confidingly deal.

Now probably Spiritualists will admit that our views
would explain the vast mass of trash, frivolous non-
sense and  falseliood communicated through mediums, as
also the manner in which so many of these, good and
honest to begin  with, gradually grow into immoral im-
postors. But many objections will Dbe raised. One
man will say— T have repeatedly conversed with my
lato father—a DLetter, kinder-hearted, more gpiritual-
minded man never livedl—and on one oceasion he told
me a fact, nnknown to me, and, I helieve, to every one
living, which I subsequently verified.”

Nothing is simpler—the father’s image was in tho
son’s mind—thus put en rapport, the disembodicd ele-
mentary which, if of one of the more intelligent classes,
has glimpses of things in the astral light, and ean
liere and there dimly distingnish the pictures which
record every deed, word and thought, (pictures which
we are all unconsciously incessantly cvolving, pictures
which survive long after those who originated them
have passed away) the clementary, wesay, scanning these
easily  picks up sufficient facts for its purpose, and
by its will materializes itself, partly  out of matter
drawn from  the medinm’s body, partly out of inert
kosmic matter drawn to it by the lielp of the ele-
mentals or half-blind forces of nature which it, and proba-
bly the madium also, has attracted and stands forth
the counterpart of the dead father aud talks of things
known only to that dead father. Of course, if the matter
talked of were known to any present, hoth elementary
and medium,if in atranee, conld equally know it, Lut
we have purposely supposed one of tlhose rare cases
which arc considered to be the strongest proofs of
“ spirit identity,” as it is called. Of course, too, cvery
thing that has once passed Dbefore that son’s mind,
intonation of volce, tricks of manner, infirmities of
temper, thongh apparently forgotten at the moment, are
really indelibly recorded in his memory, as is proved
by their immediate recognition when reproduced by
the clementary who has fished them ont of those dormant
records.

And it must be remembered that these apparently
strong and perfect cases ave very rare, and that the
elementarics who come as A. or B, usually, if they
personate people of any note, make gross blunders and
alimost withont exception betray their falsehood in one
way, or another, Shakespcare and Milton dictating
trash, Newton grossly ignovant of his own Principia,
and Plato teaching a  washed-out Neoplatonic cum
sentimental  Christian philosophy and so on. At the
same time undoubtedly in rare cases the ghostly relics
of very clever, very  bad and very determined men
constitute disembodied entities of high intelligence,
which survive fur a lengthened period, and the wickeder
and ore material they are in all their tendencies,
thoe longer do they escape disintegration.

The Orthodox Chureh is much nearer the truth
when it ecalls the entities that are mostly dealt with
in séance-rooms “devils”’, than are the Spiritualists
who call them Spirits. We do not mean that they
are at all generally actively malevolent, but thew
magnetic attractions aro evil, and they ineline and
lead those with whom they have much to do to the
same evil, material passions, which have been their
own ruin,

Naturally now some Spiritualists will object that
this cannot lLe true since despite the mass of folly
gud gibberish, or worse, often heard in séance-rooms, the
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pnrest sentiments and really lofty ideas and teachings
are not so very rarely expressed through mediums, i

queral points have, however, to be borne in mind. In.
the first place, though proved unfit for further development,
and, therefore, doomed in most cases by the eternal law
of the survival of the fittest to be disintegrated and, Jos--
ing parsonal consciousness, to be worked up again in the
lower worlds into new combinations, all elemcntarics are
by no means actively wicked all round. Ou the balance,
their whole natures proved to have a greater affinity to
matter than to spirit, and they are, therefore, incapable of
further progress, but when dealing with a pure circle and
speaking through a still pure medium (very few medinms,
indecd, continue thus after along course of medinmship)
the better and less degraded side of their nature comes
out, and it is quite possible for elementaries to have a
perfect intellectual knowledge and appreciation of virtue
and purity and enlightened conceptions of truth, and yet
be innately vicious in their tendencies.  We meet Plenty
of men who have a sentimental love for virtue, and yet
whose lives are one unbroken course of lust and self-
indulgence and as the men were, so are the elementaries,
their religuice. It we at times speak Dbitterly of popular
modern Clristianity, it is because we know that with all
its other ennobling and saving tendencies just on this all-
important point it leads to the destruction of myriads of
souls. For it leads to the belief that it sienifies little
what a man docs, if he ouly finally believes tTmt lis sins
arc forgiven Lim, and that by rélyin(r on the merits of
Jesus Chirist he 1may escape the venecance of the Lord.
Bnt‘tlaere is no anthropomorphic LorH, no vengeance, ho
forgiveness ; there is simply the action of a mi,tuml law
impressed on the universe by the Absolute—simply a
question of balance of affinities, and they, whose deeds and
general tendencies are earthly, o down in the scale, rarely,
very arely, to rise again in their own ideutitics, and those
in whom these tendencies are spiritual pass upwards.

It 18 not, however, possible liere to enter into the great
questions thus glanced at, and we return to the snl)ie‘ct of
high, or comparatively Ligh, teachings through mediums.

Now it must not for- 3 moment be sui)posc‘l that
all we hear from these latter comnes from elementarics.
In the ﬁrs.t place, a great many well-known mediums
are Cl}WEI‘ impostors. Tliere are notorious trance mediums,
especially women, wlho steadily work up for their so-called
trance orations, and these being really clever and working
at gool books, deliver essays of o respectable and at times
almost first-class character, There is no spiritual influencs
at worlk llel‘?) the only apparently abnormal feature in
these cases 18 _ﬂlﬂt persons possessing such fair abilities
-should be willing thus to prostitute them, and that people
who can tﬂ“{SO well and touchingly of truth and purity,
shiould _yet. live such lives of falseliood and immorality.
Alas ! meliora ridfor proboque deteriora sequor, has ever
found a response in tog many lunan hearts and has in all
ages rung the annihilation-knell of too many Iigos.

Il} the 50001}‘1 place, in the case of pure and genuine
Ine““[“‘& who in a trance pass entirely under the influence
of their own SOV?lltll principle, the augoeides of the Greeks,
Pllﬁ% whole teaclings come from the medium’s own soul, and
1t 1s_very rare to obtain thus any thing higher than the
medium’s own intellect, when in a state of spizitual excite-
‘ment, could prodyce,
oIt nmay be said that in- many such cases, the medium
says himself or hergelf, that it is Judge Edmonds, or the late
Bishop of &c, that is teaching him or her, but this is
merely due to the intervention of mischievous elementarics
who are always crowding about every medium, and who, if
he is too pure, to enable them to get command over him,
yet, ever anxious to get a finger in every pie, confuse
:m.d deceive . him, Only an adept can clearly and con-
sglousl_y place‘the spiritual Ego wholly under the domina-
tion of the Spirit. Mediyms who in trances, unconsci-
ously sueceed in doing this, are unaware of the source
whenqc they derive their perceptions and can be made
to believe by any elementary cxerting any influence over
them, through any weak point in their character, that these

are derived from it. The same, though in a minor degree,
is the case with those rare, Ligh, because specially pure,
mediums, whose Ego and Spirit can soar together, when
t}ne rest of the combination is in a trance, into the astral
light, and there can read all the highest thoughts that man
has ever thought.  True, the Ego of the highest and best
medinms can reproduce in this material world only in
a fragmentary and confused manner what it reads in the
astral light, but still even this dim reproduction is
sometimes of a_character far transcending the capacitics
alike of the medium and all those present. How it comes
that the thoughts thus fished up like pearls out of the
astral light come often to be attributed by the medivm
to spirits we have already explained.

But an even more common source of inspiration of
mediums, is the mind of one or more of those present.
When in a trance, the spiritual soul, (the sixth and seventh
principles) ean read all that is recorded in the mind or
memory of those towards whom it is in any way atteacted,
and thie medium’s utterances will in such cases be quite
up to the highest standard of those with whom it is
thus en rapport, and if these ave pure, highly cultivated
persons, the teachings thus received will be equally
pure and intellectual. But here again thie unconscious
medium as a whole does not know whence its pereeyitions
arc being derived. In its spiritual soul it knows no
doubt, but in its combination with the other principles—a
combination necessary for the writing or speaking of those
perceptions,—it is quite in the dark and can be impressed
by any clementary, of sufficient force, at hand, with any
conception in regard to this point that it chooses to convey.

In truth, mediumship is a dangerous, too often a
fatal capacity, and if we opposc Spiritualism, as we lLave
ever consistently doue, it is not because we question
the reality of their plhienomena, which, we know, can and
do oceur (despite the multitudes of frandulent imitations)
and which our adepts can reproduce at will without
danger to themselves, but because of the irreparable spi-
ritual injury (we say nothing of the mere physical suffer-
irgs) whicl the pursuit of Spiritualism inevitably entails
on nine-tenths of the medioms employed. We have
seen scores, nay rather hundreds of, so to say, good, pure,
lionest young men and women, who but for the eul-
tivation of this evil eapacity for the reception of impressions
by elementaries, might, and would in all  probability,
lave lived lives, leading to Ligher things, but who through
the gradual pernicious influence of these low, cartli-bounnd
natures have sunk, from bad to worse, ending, often pre-
maturely, lives that could lead but to spivitual ruin.

Tlese are uo specnlations—we speak that we do
know—and if one in five mediums, who habitually excer-
cisc their capacity, cscape the doom that overtakes so
many, these exceptions cannot justify the Spiritualists in
aiding and abetting the crowd of professional medinms
who gamble away their immortality with the lower ma-
terial influences.  The practice of mediumship for good
purposes, ut rare iutervals, by virtuous mediums, inter-
mediately cver careful to strengthen their moral and
spiritual natures, by pure lives and lioly aspirations, is
one thing, and the habitual practice, in a worldly, carcless,
undevout spirit, for gainis anothier, and this latter can-
not be too strongly deunounced alike in the highest in-
terests of the mediums and of the sitters who employ
them.

« Tyil communications corrupt good manners” iz an
eternal truth, trite and hackneyed though it be, and no evil
communications are so evil as those subtle influences,
that radiate from tlic low, bestial elementaries who crowd
the séance-rooms of immoral, or more or less demoralized,
mediums, too weak and low to make themselves heard
or sccn, but strong enough in their iutensely material
tendencies, to diffuse a moral poison into the mental
atmosphere of all present.

That men bewildered amidst the crumbling ruins of
effete religions, should madly grasp at cvery clue by
which there scems some faint hope of penctrating the
clond-shrouded labyrinth of the mystery of the universe,
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is neither wonderful nor reprehensible, but it is not
throngh medinms, the prey of every idle spook and cle-
mentary that the great truth is to be reached, but by that
ngorous course of study, self-discipline and sclf-purifica-
tion which is tanght in the temple of Oceultism to which
Theosophy 1s, In the present day, the high road.

But we digress.  Whether lie accepts our explanations
or mot, (and we KNOW that they arc true) onr correspond-
ent will, we believe, admit that in what we have written
we have explained  according to our philosophy, not
only the particular instances lie quotes, but at the
same time the wmodus occurrendi of most of the pheno-
mena of the séance-rocm, and though in doing this we

have glanced at numberless subjects of the highest import-

ance requiring much further explanation, we have already
50 fm: .c.xceeded the space usually allotted to such
disquisitions, that we must, however unwillingly, close,
for the present, this interesting discussion.

(Continued from tho last Numbeor.)
ANTIQUITY OF TIIE VEDAS.
BY KRISHNA SHASTRI GODGOLE.
KALT YUCGA

NO FANCY THEORY.

10.  Somikarain his commentary on the Sesha Jyotisha
quotes a passage from the Satapatha Bralmana which
contains an observation on the change of the tropics, and

. which is also found in the SAkbAyana Bralinana, as has -

been noticed by Professor Max Miiller in his Preface to
Rigveda Sambita (p. XX, foot-note), Vol. IV, The passage
is this:  “ aRmwm@Afidad drcatangannd ;¢ The
full-mioon night in Philgnua is the first night of Samvat-
sara, the first year of the quinquennial age” This
passage clearly shows that the quinqueunial age which,
according to the sixth verse of the Jyotisha, begins on the
fivst of Magha (Jannary-February),once began on the 15th of
Phalguna (February-March),  Now when the 15th of Phil-
guna of the first year called Samvatsara of the quin-
quennial age ends, the moon, according to the Jyotisha, is

LI t ) or §th of Uttara Philguni, and
124 1
1+'—3‘+—§gﬁ—
the sun in ﬁth(zb""l ) or }th of Plrva Bhidra-
23

padi (vide, table, pain 21). Hence the position of the
four principal points on the ecliptic was then as follows :—
The winter solstice in 3° 207 of Phrva Bhidrapada.
The vernal cquinox in the beginning of Mrigasirsha,
The summer solstice In 10° of Plirva Philguni.
The autmmnal equinox in the middle of Jyeshtha.

The vernal equinoxial point, we have seen, coincided
with the beginning of Krittikd in 1421 B.C.; and from
the beginning of Krittika to that of Mrigasirsha there are
two asterisms of 13° 20’ éach or 26%°, and the time when
the vernal equinox was in the beginning of Mrigadirsha,
was, in consequence, 14214265 x 72=1421 +1920=3341
B.C., supposing the rate of precession to be 50" a year,
When we take the rate to be 8° 20" in 247 years, the time
comes up to 15164+19607=34767 B.C.

When the winter solstice by its vetrograde motion coin-
cided after that with the beginning of Plirva Bhadrapads,
then the commencement of the quinquennmal age was
changed from the 15th to the 1st of Philguna (February-
March). This change took place 240 years after the date
of the above observation, that is,in 3101 B.C. This date
is most important, as from it an era was reckoned in after
times. The commencement of the Kali or Kali-yuga
(derived from kal to reckon), though said by European
scholars to be an imaginary date, becomes thus an astro-
nomical fact.

INTERCHANGE OF KRITTIKA AND ASIVINL

11, We thus see that the asterisms, twenty-seven in
number, were counted from Mrigasirsha when the vernal
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equinox was in its beginning, and that the practice of thus
counting was adhered to till the vernal equinox vetro-
graded to the beginning of Krittikd when it became the
first of the asterisms.  For, then the winter solstice had
changed receding from Philgnha(February-Mareh) toMigha
(:Tnnunry—Fcbnmry), onc complete Innar month.  And, in’
like mamner, the place of Krittikd was occupied by Advind,
that is, the latter became the first of the nstorisms:lncn(]ing
all Qtllers, when its beginning coincided with the vernal
cquinoxial point, or,in other words, when the winter solstice
was in Pausha (December-January) instead of being in
Migha (January-Febmary). Now from the beginning of
Krittikdl to that of Aévinithere arc two asterisms, or 263°,
and the time the equinox takes to retrograde this distance
at the rate of 1° in 72 years, is 1920 years ; and hence the
date at which the vernal equinox coincided with the com-
niencement of Asvini or with the end of Revati is
1920—1421=499 A. D.

BENTLEY'S OPINION.

12, The next and equally important observation we
have to record here, is one discussed by Mr. Bentley in his
rescarches into the Indian antiquities.  “The first lunar
asterism ” he says “in the division of twenty-eight was
called Mdla; that is to say, the root or origin. In the
division of twenty-seven thé first Innar asterism was call-
ed Jyeshtha ; that is to say, the cldest or first, and conse-
quently of the same import as the former.” (vide his
Historical View of the Hindu Astromony, page 4).  From
this it becomes manifest that the vernal equinox was once
in the beginning of Mfla, and Mfila was reckoned the
first of the asterisms when they were twenty-cight in
number, including Abhijit. Now there are 14 asterisms
or 180° from the beginning of Mrigasirsha to that of
Mila (vide para 8), and henee the date at which the
vernal equinox coincided with the Lieginning of Mila was,
at least 3341 +180x72=16301 B. €. The position of
the four principal poinuts on the ecliptic was then as given
below :—

The winter solstice in the beginning of Uttara Philgunti

in the montlt of Srivana,

The vernal equinox in the beginning of Mila in Kirttika,

The summer solstice in the beginning of Pluva

Bhadrapadi in Migha.

The autumual equinex in the beginning of Mrigasirsha

in Vaisikha.

A PROOF FROM THE BHAGVADGITA.

13. The Bhagavadgiti as well as the Bhiigavata makes
mention of an observation which points to a still more
remote antiquity than the one discovered by Mr., Bentley.
The passages are given in order below :—

coararal A sEqg At FEARG " | 34
( T, AT Lo )

“T am the Mirgadirsha, iz, the first among the months,
and the spring, viz, the first among the seasons.”

This shows that at one time the first month of spring
was Mirgasirsha, A scason includes two months, and the
mention of & mouth suggests the season.

“ gR:Ed seaFmargg AT |
GG ORI SRR IR CETIE G R IR
(AT, TRy Y, AEAT (L)

“T am the Samvatsara among the years (which are five
in number), and the spring among the seasons, and the
Mirgasirsha among the months, and the Abhijit among
the asterismis ( which are twenty-cight in number).”

This clearly points out that at one time in the first year
called Samvatsara, of the quinquennial age, the Madhu,
that is, the first month of spring was Mérgasirsha, and
Abhijit was the first of the asterisms. It then coincided
with the vernal equinoxial point, and hence from it the
asterisms were counted,  To find the date of this observa-
tion ; There are threc asterisms from the beginning of
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_-FRAGMENTS OTF OCCULT TRUTH.

(No. 2 oF THE SERIES.)

Mr. W. H. Terry, F. T. S., of Melbourne, Australia,
whose letter on “Spirits Embodied and Disembodied ”
called forth certain explanations published under the
above heading in the October number of the THEOSOPHIST,
finds our elucidation of the occult mysteries underlying
the external facts of spiritualism, an unsatisfactory
solution of the difficulties presented to the mind even
by “the few instances of assumed spirit communi-
cation” which he originally presented for consideration,
The letter in which he replies to our explanations is as
follows :—

“TIn the Tnrosopmist for October, in conjunction with my
Jetter on ¢ Spirits Embodied and Disembodied,” appears an
outline from your pen of Oceult Philosophy intended as a
reply to my etrictnres on the attitude of some Theosophists in
relation to Spiritualism. ‘Tho theory there propounded. al-
though it may absolve the Ocenltist from inconsisiency in the
direction indieated by me, does not, in my opinion, satisfactorily
explain even the few instances of assumed spirit communication
quoted in my letter, but of that unon.

“Tam desirons not only of nrriving at “ T'ruth” myself, hut of
agsisting others in the same dne(,tmn, and how can we better do
this than by presenting the result of our experiences in search
of it ?

e Theosophy (as I understand it) is a knowledze of the secrets
of nature acquired by intercourse with God; it is not to be
assumed, however, that the Intter expression implies direct com-
munion with the Great Spirit of the Universe, but rather
rapport with the higher spleres of spirit, the Great Vortex of
Spiritual Knowledge.*

“The vesult of my experiences up to the present time hins been
to show that the Human Spirit not only retains its individuality
and memory of all thatis worth retaining of its earthly existence,
but as it ascends by a sevies of progressive unfoldinents to
higher states of existenee, knowing more of God and his works,
it becomes n vehicle for the transmission of “ God Knowledge”
to its less fuvourably situated brethren in earth life.

% Now you sny you know that the Occult theory iz correct. 1
might, with equal justice, ray T know that my theovy is. hecanse
all my experiences so fur confirm ity but it is only in this sense
that I do know; further experience may modify or change my
belief, for I am not so presumptuous ns to imagine I have
reached the ultima thule ol knowledga in this divection, No far
my position stands best, for as yet you have only unfolded a
theory whilat I have given iacts which, even were your theory
substantisted, would nat be entirely covered byit. T will nat,

however, analyze either the theory or the fuets as most of the
readers of the TurosoraIsT who are familine with the subjeet
trented upon, will be able to judge for themselves, but will add
gome further venrons why I am constrained tohelieve in the
continnity of individunlity and the preservation of the unity
of soul and spirit after the diszolution of the more materinl
physieal body. TFirst then during my early experiments my
arm was influenced by what parported to be disembodied
human ¢pirits who wrote in handwritings different from my own
and whose earthly autographs T Liad never scen. Moreover, 1
was generally alone when these writings were done. Yet when
subsequently I was enabled to compnre them with the nuto-
graphs of the writer whose spirit professed to control my arm,

they were found to be facsimiles of the automatic writing.

Again for the past fifteen years an intelligence who professes to
have existed on this enrth in human form upwards of a cen-
tury since, and who exhibits a distinct indiviluality, has
conversed with me by magnetic impression, and oceasionally
orally through various medin, has advised ma on medical and
other matters pertnining to the welfure of humanity, has com-
forted and consoled me in distress, nnd encouraged me in well-
doing. TIehins been scen again und again by seers and sceresses
who describe him as a fine intelligent and benevolent-looking
man.  For the period I mention, T have ever found him wise
and truthful, and he endorses’ the spiritunl Lheory of the con-
tinued pcrsonullty of epirit and its progression from plune to
pluno as it increases in wisdom and purity, can it be wonderd
at that I should attach importanee to, and have some fuith

in, this intelligence, u f{aith founded upon a substantiul
experience ?
* We objoct to this definition. “Theosophy” means ““ divine” or (Fod-

Wisdom,--Ep,

“ You spenk of the deterioration of mediums as a natural

gequence of mediumship ; in that I might almost say 1 know
you crr for I have hiad media wlose whole natures hnve refined
and beautified on the practice of their medinmship, buat it is tha
wise uso of it that leads to this result 1 excess of any
good thing iaverts "its issue, T am quite aware of tho
tendency 1o deteriorntion in public media, especially those
who are medinms for materialization mnl purley physical
phenomena, but there are ndequate causes to necount for this
within the epiritual philosophy, the first of which is the psycho-
logieal influence of those who come to witness the phenomena
\Vlth nminds full of “lls])l(lull and animated with a desire to
detect what they have in many instances decided beforehand to
be a frand 5 secoudly, the influences from the spiritual side
attracted by such conditions ; thirdly, the more material nature
of the lower order of spirits, which fucilitates their manifesting
in this direction ; fourthly, the deterioration of 1noral tone Lh.lt
inevitably follows the deeadence of the religions sentiment
(which in many cases was the primary motor to the pursuit of
mediumship) when its practice becomes purely a matter of
business. Are not these causcs adequate to account for the
detevioration of tone and moral decadence of many medin ?
Surrounding a mediam of this class with goold moral influences
nud so circumstancing him as to keep the selfish propensities in
abeynuce, will prevent all this. I have an instance in the person
of Mr. George Sprigg who, for five years, has been a medivm
for materialization. During the year T have known him, his health
and iotellect have undoubtedly improved rather than deteriorats
ed and as fur as a most intimate acquaintance will allow me to
judge, Lis moral nature has not deteriorated ono iota. ”

The main point on which our correspondent insists, ig
that he has had intercourse with a spirit himself and can-
not,therefore, betalked out of a conviction that spirits exist.
The teaching he has received by subjective impressions,and
oral communications through other medivms,—(we say
“other” because our couespondent is clearly mediumistic
himself, which accounts for the tenacity of Lis belief,)—
constitute a substantial experience, which is fortified by
the testimony of some seers who have perceived, in a
shape visible to them, the individuality conversing with our
correspondent and describe him as a being of a dignified
appearance and apparently an elevated type of mind. “Yon
say ” writes our correspondent ‘“you Anow the ocenlt
theory is correct ; I might with equal justice say T Inow
that my theory is.” Here lies the all important difficulty.
Who shall decide,—says the familiar proverb—when
doctors disagree —that is to say, when people both profess-
ing to Lnow make statements that are incompatible with
each other. (Clearl y in such a case one of the conflicting
statements rests on a miscounception of what consntnte
knowing of what real knowledge consists). This question
takes us up into an elevated region of metaphysics; but it
is only by the light of metaphysics that we can possibly
secure a sufficiently wide-reaching prospect of the ques-
tions to be dealt with, to feel sure we are not misled by
the mere shows and seeming of its minor details.

What constitutes real knowledge ? The question lies
at the very threshold of occult studv. We say so, not
merely because of the prominent wayin which it crops up
in this discussion, but, because as a fact, having nothing to
do with the questions now raised by Mr. Terry, nor with
Spiritualism, nor with any contreversies in the ordinary
worll, that query is, in actual practice, the first put before
a regular student of occultism, who is taken in hand by
the Professors of the Oceult World, And the student 1s
taught,—or is led to see,—that there aretwo kinds of know-
ledge, the real and the unreal; the real concerned with
eternal verities and primal causes, the unreal with illusory
effects. So far the statement seems to deal with abstrac-
tions too vague to challenge denial. Each school of
thinkers will admit so much, reserving to itself the assump-

“tion that theillusory effects are those considerations whicl

have fascinated its rivals; the eternal verities its own conclu-
sions. But we no sooner come to a clear understanding
asto what mental presentiments must be classed as illusory
effects, than wefind the first propositionof Qccult Philosophy
at war witl the whole current practice of the world at large,
as regards all classes of scientific investigation. All physi-
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cal science, aud a good deal of what the Western world
is pleased to call metaphysical speculation, rests on the
crude and saperficial belief that the only way in which
ideas can get into the mind, is through the channels of
the senses. The physicist devotes all his efforts to the
careful elimination from the mass of materials on which
he builds up his conclusions, of everything except that
which he conceives to be real fact—and it is exactly that
which he conceives to be real fact,—anything clearly appeal-
ing to the senses—which the profound philosophy of Eastern
Occultism deliberately condemns at starting as, in its
nature, illusory effects, transitory secondary consequences
of the real underlying fact. Aud in acting thus, does Oceult
Philosophy make an arbitrary choice between rival methods,
‘as a chemist might select one or otlier of two different
methods of analysis 2 Not at all. Real philosoply cannot
make any choice arbitrarily: there is bnt one eternal
verity and, in pursuit of that, thought isforced to travel
along one rond. The kunowledge which appeals to the
senses cannot but deal with illusory effects, for all the
forms of this world and its material combinations are but
pictures in the great dissolving view of evolution ; there
i3 uo eternity in any of them. By mere influence from
physical facts, science, proceeding on its own methods,
will recognize that there was a time in its lListory before
any of the life germs on this earth (whatever they may be)
had settled into the forms in which they manifest them-
selves now. Assurcdly there will come a time when all these
forms will disappear in the progress of cosmic change.
What preceded them, provoking their evolution from fiery
nebule, what traces will they leave behind ? From no-
thing they came; into nothing they will return accord-
ing to the doubly irrational reply which is the ounly logical
inference from the physical philosophy which makes them
the real facts,—the ouly basis of real knowledge.

Of course, it must be remembered that the unreal know-
ledge, proceeding from the observation of illusory, because
transitory and secondary effects, hangs together satisfac-
torily as regards the short chain it is able to construct.
This it is which leads so many, in many respects power-
ful, minds, to be blindly contented with it. Some of the
laws of matter can be detected (if not understood) by mere
observation of matter. Dut it is obvious that the some-
‘thing out of which matter proceeded, the something into
which it will return, cannot be observed by material senses.
In what other way can observation be extended beyond
the range of material senses? Only if it can be so extend-
ed, is any knowledge attainable hy Man which has to do
with eternal verities and primal causes, whicl is real as
distinguished from the transitory and the unreal 2 Prompt-
ly, in ignorance of the methods by which observation can
be extended beyond the range of the senses, the physicist
declares.—concerning the hypothetical eternal verities you
can only dream and iudulge in illusory conjecture—all
mere brain-spun fancy. Thus the world at large, not
content with hugging illusions and calling them realities,
spurns the reality and denounces it asillusion.

But can the eternal verity be reached ? Even if hard
facts be acknowledged as illusion so far as they are transi-
tory, is not that which is exempt from change removed from
observation? Must we not follow up the theoretical ad-
mission of the possibility of real knowledge, by the prac-
tical admission that no human being ean ever have any-
thing to do with it? Now the consistent materialist who
lionestly believes that a man is simply a structure of gas,
phosphates, &c., functioning within itself entirely, would
have to be answered by reference to facts which it is un-
necessary to rehearse in dealing with controversialists who
recognise at all events that the living body includes a spirit-
ual principle, and that the spiritual principle is capable
of a life apart from the body when the body itself is dead.
There can be no difficrlty for a spiritualist in the way
of the conception that if the spirit of a man lives,
observes, thinks, and communicates its impressions,
after the body is burned or buried, so under peculiar
conditions, that same spirit, may separate itself from

the body temporarily during life and may thus get into
such relation with the world of spirit, as to take direct
cognisance of its phenomena. Now it is quite clear that
relatively to our own, at all events, such a world is a world
of eternal verities. We know that this world is fleeting and
transitory. It is readily conceivable, and all analogies
suggest the conclusion, which every sort of spiritual state-
ment confirms, that the world of spirit is more durable.
So, as that knowledge is real which lasts, and " that is un-
real which passes away, the spirit of man which comes
into direct and conscious relations with the world of spirit
acquires the real knowledge,* the spirit of man which
lives imprisoned in the body and is merely led through
the senses with crumbs of knowledge, possesses .the un-.
real only. , R
But when the imprisoned spirit does not itself rise into
direct relations with the world of spirit, but is visited by an
emanation from the world of spirit,—or by a spirit, (to
work with the spiritnalistic hypothesis for a moment,).is it
entitled to assume that it is coming into possession of real
‘knowledge ? Certainly not ; for though discussing spiritual
things, it is acquiring its knowledge in' no way which
essentially differs from the method by which mere know-
‘ledge of the purely physical sort, knowledge of illusory
effects is acquired. The spiritualist, even when himself a
medium sitting in receipt of communications, is taking in
knowledge just as unreal, just as untrustworthy, and
liable to be distorted by an erroneous observation as that
which is dealt with by the wholly unspiritual observer of
matter, This is the point we have been leading up to
and is our reply to Mr. Terry’s contention that when we
say we know the occult theory is correct, he might . with
equal justice say he knows his theory is. It was a very
natural thing for him to say, but, in reality, he is entirely
unjustified in saying it. He iv not in a position to trust to
his own observation. Will the reader please refrain even
for an instant from imagining that the form of our argu-
ment rests in any sort of way on an arrogant personal
claim set up in opposition to that of our correspondent ? It
is enough for us to know at second hand, that the theory
set forth in our preceding article, is correct. There are
those who know, of real personal knowledge, and they are
living men who can communicate their knowledge to
other living men, who, in receiving it, however common-
place themselves, are not subject to fall into the mistakes
which ordinary men may clearly be liable to .make when
they attempt to take their teaching from the * spirit
world” direct. ' <
Who possess the real knowledge as contradistinguished
from the unreal 2—the student of Occultism is asked, and he
is taught to reply—that which we have shown to be' the
only possible reply—“the adepts alone possess the real
knowledge, their minds alone being en rapport with the
universal mind.” Now it is the teaching of the adeptst
that Spiritualists,—in ninety-nine cases ofa hundred—are
mistaken when they think themselves in contact with the
spirits of departed friends, or with such benevolent beings
of another sphere as him with whom our present corre-
spondent believes himself to converse ;.and to us, who
know something of who, and what the adepts are, that is
conclusive as to the fact. But the fact being o, every
conception of Spiritualism which conflicts with it musk
be explainable—every incident of Spiritualism must be
susceptible to transfer to some group of phenomena which

* Asin the case, say—of an initiated adept,—who brings back upon
earth with him the ciear and distinet recoilection—correct to a detail—of
facts gathered, and the information obtained in the invisible svhere of
Realities.—1ip. o - S )

+ Those real, gennine adepts who neither thrust themselves
upon the public no-ice, mor do they invite us at the top of their
voices :—* Come all ye, poor ignorant fools, come to me...cothe
to learn from me who has nothing more to learn 'since he has
made himself omniscient—how to reach “ Christ-State” and Bud-
dha-State...”—Our adepts compare themselves neither with Christ
nor Buddha; nnt even with Ammonius Sakka--the THEODIDARTOS
or the “God-Taught” S-er ; but they may be all that combined,
and much more, since they are a Body of men—not one isolated,
self-taught individual,—Eb. . [
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can be shown to be something different from what Spirit- .

ualists imagine it. While the phenomena of Spiritualism
are thrown off in all directions so freely, it is nearly
impossible to follow them upin every case and, as regards
the general subject, it is best to try and explain, as we
sought to do in the last of these articles, why the phe-
nomena of Spiritualism cannot be what Spiritualists think
them, rather than why each in turn is actually something
else. But it is only due to our correspondent whose letters
have furnished the text of this occult sermon, that the
special incidents he quotes should be discussed in detail.
First then as regards the automatic writing of which Mr.
Terry speaks :—We need not go further than the personal
experience of the Editor of this magazine to show Mr.
Terry that the production through a medium’s arm of
handwriting, the facsimile of that produced in life by an
alleged spirit, is no proof of the alleged spirit’s identity
at all,—nor even of its individuality. A certain Russian
lady who was afficted or gifted (whichever way the
reader likes, to put it) with mediumship in her youth was
“gcontrolled ” for about six years by a “ spirit ” who came
evening after evening and wrote reams through the child’s
arm in the usual antomatic way. The spirit professed
to be that of an old lady who had lived in a part of Russia
far away from that in which she was then wmanifesting
herself. She gave many details of her life and family and
told liow her son had committed suicide. Sometimes
the son came himself (in spirit) and controlled the little
medium’s arm and gave long accounts of his remorse and
sufferings consequent on the crime of self-murder. The
old lady was eloquent on the subject of Heaven and its
inhabitants including the Virgin Mary. Needless to say
that she was garralous concerning the circumstances of
her own death, aud the interesting ceremony of the last
sacrament. But she also wrote of worldly matters. She
gave a detailed account of a petition she had presented
to the Emperor Nicholas and the text of it, verbatim.
She wrote partly in Russian, partly in German, which the
child-medium at the time knew very slightly. Eventually
one of the young lady’s relatives went to the place where
the spirit had lived. Yes:she was well remembered ;
she had been troubled by a dissolute son who committed
suicide ; she had gone away to Norway where it was
believed she had died, &c., &c. All the automatic com-
munications were verified, in short, and the petition was
turned upin the archives of the Home Office at St. Peters-
burg. The handwriting was perfectly reproduced. Now
what better identification could a spirit have? Would
not Mr. Terry on such an experience say—"I know that the
spirits of dead persons can communicate and prove their
continued individuality”? A vear after the identification
of the deceased person at the place where she had lived
and of the petition, &c., there came to T ¥ * * where the
young medium and her people were living, an officer
who proved out to be the neplhew of the “spirit.” He
chanced to show the child a miniature. She recognised
it as that of the spirit. Explanations ensued and it
turned out that Madam the officer’'s aunt, was not
dead at all ; nor was her son. In all other respects the
mediumistic communications were perfectly well substan-
tiated. The son had attempted to commit suicide, but the
bullet with which he had shot himself had been extracted,
and his life had been saved. '

Now, without going further, this story as a mere state-
ment of facts, is enough to answer Mr. Terry’s story about
the automatic writing through him. 1t shows that with-
out the instrumentality of any deceased person’s “ spirit”
at all, automatic writing attributed by spiritualists to
the agency of such spirits may take place; therefore, that
no weight can be attached to the experiences on which Mr.
Terry partly relies, when he says or implies that he knows
his theory is correct. But we maygo somewhat further
and endeavour to account for the Russian story at any rate
by the occult *“ hypothesis,” as some of our readers will no
doubt regard it. 'Who, or what was the intelligence writ-
ing through the hand of the Russian child-medium ? The

Devil ?—as the ypriests of the Greek Church contended;
some lying spirit 2—as the spiritualists might suggest;
the elementaries ¢—as some readers of occult literature
might conceive. No; it was the fifth principle of the
medinm herself, her animal, or physical soul, the portion of
the Universal PROTEUS, and it acted as the soul of the
clairvovant acts during the sleep of the body. The officer,
who ultimately visited T...... , and showed the miniature,
had been acquainted with the family several vears previ-’
ously. The medium had seen the picture when quite a
young child, but had forgotten it utterly. She had also
played with variousthings that had belonged to Madame
and had been in her nephew’s possession.

Preserving faithfully the memory of all it saw and
heard in the “ Astral Light, or in the “ Soul of Things”
(many readers will, no doubt, comprehend the allusion
here to the book of that name) while playing with the
miniature and other trifles, the young medinm’s inner-self,
years afterwards, owing to some associations of memory,
began one day unconsciously reproducing these pictures,
Little by little the inner-self or fifth principle, was drawn
into the current of those personal or individual associations,
and Madam ’s emanations, and once the medium-
istic impulse given—bon voyage—nothing would arrest its
progress. 'The facts accurately observed by the “TFlying
Soul” were inextricably mixed up with pure fancy derived
fromthe teaching to which the medium had been subjected,
and hence the account of Heaven and the Virgin Mary.

Mutatis mutandis a similar explanation would, in all
probability, meet the case not merely of the automatic
writing, of which Mr. Terry speaks, but also of the gnid-
ing or protectingspirit, whomentally impresses him,and has
been seen byseers and seeresses. That the teaching of this
intelligence confirmsthespiritualistic doctrine of progression
from place to place and so forth, is strongly an indication of
its real emanation from Mr. Terry’s own mind and the fact
that the supposed spirit has been scen by clairvoyant
mediums cannot be taken as proof of its obiective existence.
The pictures in the astral light present all the appearance
of reality to those who can discern them, and Madam
’s appearance was as real to our medium in T... as
that of any spirit ever materialized in the wonderful
séance-room of the Eddy Brothers in America, though the
good lady herself all the while was quietly attending to
her knitting with the breadth of Europe between her and
the family circle which she had unconsciously entered as
a spectral guest.

The difficulty of distinguishing between the creations
of the seer’s brain and spectral or spiritual phenomena
really external to himself.* appears to be the cause of the
confusion into which untrained, uninitiated observers fall
when natural mediumistic gifts enable them to cross the
threshold of the world of spirit and awake to a perception
of the wonders hanging like an qura around the physical
planet. From Socrates to Swedenborg, from Swedenborg to
the latest clairvoyant, no uninitiated seer ever saw quite
correctly. But wlatever confusing inflnences have been
brought to bear on natural seers of past times, none have
been beset with the artificial bewilderments that operate
to cloud the faculties of the wodern spiritualistic me-
dium. A great mass of prepossessions occupy his mind at
starting ; every observation he makes, is twisted into the
mould of an elahborate predetermined theory, and every
picture presented to his finer senses is distorted to suit the
expectations of his fancy and coloured to the complexion
of a previously formulated creed. The spiritualist
may honestly believe himself a seeker after truth,
but the spiritnalist, who is himself in any degree a
medium, is fascinated by the creations of his faith
and borne away on an induced current into a

* The few exceptional cases of genunine apirit-comnunications will be treat-
od of in ono of the future parts of ‘ ¥ragments’'—-as the greatest attention
and caution must be bestowed npon thesubject to wvoid every possiblo mis-
understanding  Before we rebuild a house, we huve to pull down the old
structnre. We know that wo sh 1l displense many and receive no thanks for
it. Butitcannot be helped. ‘The Spiritualists having insisted upon having
our opinion, wo must be loft to proceed systematically—En.
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phantasmagorial world peopled with his own
ginings.. Their apparent reality confirms the conjectures
from which they spring, and all suggestions which claim
a reconsideration of their character seem almost a blas-

phemy to their eager devotee. But to the student of occult

philosophy there is a grander beauty in the consistent
teaching of ndeptship, than in the startling excitement of
mediumistic revelation, while over it all there shines,
for him, the solemn light of absolute truthfulness. Me-
diwaship may afford sudden glimpses of unsuspected
wonder,—as bits of a strange landscape may be moment-
arily revealed by lightning, but the science of adeptship
casts the steady light of day upon the whole scene.
Surely the spiritualists, who have at least shot leagues
ahead, in intelligence, of the mere materialistic moles of
their purblind generation,—insofar as they recognize
that there 7s a landscape to be seen if it can only be lighted
up,—will not deliberately prefer to guess at its features by
the help of occasional flashes from the fitful planes
of mediumship, but will accept the aid of that nobler illu-
mination which the elevated genius and untiring exertion
of Occult Sages of the East have provided for those whose
spiritual intentions enable them to appreciate its sublimi-
iy, and confide their aspirations to its guidance.

WHICH THE TRUTH, AND WHICH A LIE?

“ For if the truth of God hath more abounded
through my Lie unto his glory ; why yet
am [ also judged as a sinner ”—

Romans II1,7

Mr. JosepH CoOK, in one of his exquisite lectures at
Bombay—namely, that of January 19,—devoted gener-
ally to the enlightenment of the benighted natives of
this city, on the beatific truths of missionary Christianity,
and especially to the demolition of Spiritualism and
Theosophy,—came down very hard upon the former, “That
wretched movement,” he said, (Spiritualism ) which had
supporters only *among the half-educated populations in
the great American towns,......had been doing immense
mischief in the United States.......Spiritualism was com-
posed of seven-tenths of fraud; two-tenths of nervous
delusion, and in the remaining one-tenth......nothing

was in it, or Satan was in it”...Personally, he had not “the.

honour of a distant acquaintance with ten of the Spirit-
ualists who deserved fo be called men of any intellectual
breadth and culture”...

It may, therefore, interest our readers to know that
this great lecturer who thundered against the Spiritualists

and ourselves, was at one time wunintellectual enough to

attend a Spiritualistic s€unce at Boston to test the vera-
city of Spiritualistic phenomena; as also truthful enough,
for once, to put his name and autograph signature to the
little letter we reproduce for the benefit of our readers,
It is needless to say where all right-minded Indians have
to seek for truth: whether in the present ranting
:})eeches of Mr. Cook or in the modest letter which he has
eigned to sign. Now that Mr. Cook has put himself at
a safe distance from the Theosophists, and has again
taken to the pleasant task of slandering us in the city of
Calcutta, we may as well show him in his true colours.
We draw, therefore, the attention of those of our friends
in the “City of Palaces” who may not have seen the
Bombay Guzette of February 17 to a letter which ap-
peared on that date in that paper. We quote it verbatim
with a request to put it side by side with his lecture
of January 19 and to judge for themselves of the reliability
of the statements of the Rev. gentleman. We would say
pothing further than this, that Mr. Cook secems to take
scrupulously for his guidance in life the verse from the
Romans placed as a motto at the head of our remarks.

1 (From the Bombay Gazette of 17th February 1882.)
MRr. Joskrn CoOK AND THE SPIRITUALISTS.

To the Editor of the ¢ Bombay Gazette.”
Sir,—Mr. Joseph Cook, wheu recently lecturing here, ex-

ima-.

pressed himself very scornfully of Splritunlism and all its
works, '

If you will vefer to page 85 of a work, “ The Scientific Basis
of Spiritualism” published in Boston by Colby and Rich, 1881,
you will see Mr. Joseph Cook’s signature to an account of
certain phenomena which lie vouches for as not explicable by
any theory of frnud.  Heve is the whole extract :—

Report of the Observers of the Sargent experiment in Psychography
in Boston, 13th March 1880, i

At the house of Epes Sargeni, on the evening of Saturday,
March 13, the undersigned saw two clean slates placed face to
face, with a bit of slate pencil between them. We all held our
hands clasped around fhe edges of the two slates. The Lands of
Mr, Watkins, the psychic, also clasped the slates. In this position
we all distivetly heard the pencil moving, and, on opening the
slates, found an intelligent message in a strong masculine hand, in
auswer to a question asked by oue of the company.

Afterwards, two slates were clamped togetlier with strong brass
fixtures, and held at arm’s length by Mr. Cook, while the rest of
the company and the psychic had their hands in full view on the
table! After a moment of waiting, the sintes were opened, and
a message in u feminine hand wag found on one of the inner sur-
faces.” There were five lighted gasburners in the room at the time.

We canuot apply to these fucts any theory of fraud, and we
do not see how the writing can be explalned unless matter, in the
slate pencil, was moved without contact.

" (Signed.) F.F Buxpy, M. D.
Do. EPrES SARGENT.
Do. Joux C. KinneY,
Do. Hewrry G. WHITE.
Do. JOSEPH COOK.
Boston, March 13, 1880. :

Tt is further mentioned in the hook in question that ¢ Mr,
Cook was well abuse!d by the religions jeurnals fov testifying to
what he saw.” ‘Llie abuse has evidently not been thrown
away upon Mr. Cook ; it has converted him from the error of
his ways, and he now sooks to convert others by abusing them
in his TURN.

THIE SAMAJEES THAT INDIA NEEDS.

A correspondent, writing from Lahore, under date,
February 17, informs ng that our esteemed friend, Pandit
Gopi Nath, Editor, Mittre Vilasa, Lahore, delivered, at
Rawalpindi, where he had been called, a lecture on the
13th 1dem, in the house of Sivdar Nihal Singh. The sub-
ject was; “ What Samnjees are needed in Aryavarta ?”
Babu Mangal Sen, Head Accountant of the P. N. 8. Ry.,
gave the lecturer all the necessary assistance. The hall
“was nicely decorated and fully crowded.” During the
course of his lecture, our young friend declared that the
Samajees “ most needed in Aryavarta are those which make
it incnimbent npon themselves to preach the cause of UNI-
VERSAL BROTHERHOOD and try to create union in
the country instead of sectarian strife aud disunion,” and
not those which, on the plea of ignorance, “ abuse their an-
cestors, their Shastras, their trueleaders and all their bro-
thers, who, unlike them, are the true followers of the doc-
trines their highly reveved ancestors had preached and de-
clared through their valuable manuscripts.” It is those
classes of so-called “reformers” that are doing the “greatest
harm to the cause of nationality and Universal Brotherhood,
both of which are, without the least doubt, among the chief
wants of Indin” The lecturer then “ denounced vehe-
mently the policy of the Arya and Brahmo Samajis*” the
members of which, “ without knowiug what truly philoso-
phical religion their ancestors have taught,without even try-
ing to learn what their sacred Shastras have preached, with-
ont attempting tounderstand what theirsacred Shastras con-
tain, and without being able to read even the alphabet

* A pnisage which wo admire the least in this able lecture. Hence we would
have our friends of the Arya and Brahmo Samajees distinctly understand
thas, by publishing the above, we do not moean to express our approval or
othorwise of what our friend, Pandit Gopi Nath, may have suid. We merely
give roora to the report of his lectnre ns we have received it, and in the same
spirit of impartiality, as wewould show to any otlor seutiments delivered iu
favonr of either of the two Samajees referred to, if such weresenttous. We
strictly adhere to onr cardinal principle of mutual toleration and re«pect for
the sincere beliefs and opinions of others, whether we agree with them or not.
Personally wo feel n profound respect for Swamiji Daynnand Saraswati, the
fondar of the Arayn Samaj. altheugh we feel bouud to confuss that we do not
azrea with all his views ; and weare constrained to say nearly as much of the
founder of the “ New Disponsation,” with whose teachings personally we dis-
agree from first to last,— En. )
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Our frieud and Brother, Mr. W. H. Terry, returns to
the charge,  He is in no way satisticd with our explana-
tions of spivitualistic phenomena; he still cliugs to the
theories of Spiritualists and rejects the facts of  the
Oceultists. ,

But he will, naturally enougly, say that this is begging
the question, and that fe sees no reason why the doctrines,
propounded by the latter, should be any more aceepted
as fuets, thau those espoused by the former.

Let us see how the case stands. Suppose a number of
people go to sec a conjuring performance ; all manuer of
wondertul tricks are exbibited; the wore intelligent of
the spectators comuence cvolving hypotheses to explain
how these are performed ; night aiter night the per-
tormances, though otten a good deal varied in details, are
repeated.  The most intelligent of the_ spectators also
return, night after night, wore and wmore intent on
discovering the rationale of the wounders they iitness.
They gradually work out, what appears tobe, a fairly cousist-
ent theory of all that so astonishes thens, and getting into
conversation with some of the performers tind that these,
to & great extent, confirm their conclusions.  Thereupon
they feel convinced that their views are correet, and aceept
their theories as fucts. But for all that they are still
before the footlights ; they have never been behind the
cuttaiu ; they have uever actually seen fwwe the surprising
results they wituess wie really  brought about, and  these
so-called jucts of thelrs ave still merely theories.

But now some of the spectators get acquainted  with
people, who du habitually go behind the seenes, who have
examined the whole apparatus, who can make the pei-
formers play whatsoever tricks they like, and who can with
their apparatus performn precisely the same (and other even
more) astonishing feats, and these men tell the ingenious
spectators that their theories are quite wrong, aud that
the facts of the case are so and so.

Now, surely our Brother will admit, that it is ncither
begging the question, nor presmnption ou the part of those
who have the enfrée beliind the scenes, but the simple
truth, when they assert that their kuowledge represcnts
facts, while the conclusions of the ordinary spectators are
only thicories.

Such precisely arc the relative positions of  the
Spiritualists aud thie Occultists; meaning, of conrse, by
these fatter, not the lhumble lay disciples, who endite
these papers, but their pastors, masters and living spiritual
guides, “ THe Broraers.”

“But how am T to know” (Mr. Terry may cuquire)
“ that these BROTHERS of yours cun really go behind the
sceues ¢ You say so, but what proof is there of this?”

Now, in the first place, it is a fact, aud this every oae
may prove tor himselt, that eacli and all who will lead the
TarE (as indieated at pp. 22 et seq., of HINTs 0N EsoreRric
Turosorny, No. 1, Second Ldition) can satisty themselves
that the BRoTHERS really can do this, and thus become
entirely indepeudent alike of our, and all other persons’,
testimony.,

But, in the second place, we can offer our corre-
gpondent some very definite, even though uot absolutely
conclusive, evidence oun this subject.  Will he read
attentively all thie facts connected with the transmission,
by occult means, of certain letters from the steam-ship Vega

“(at o time when she was at sea, and some 500 miles distant
from land) to Bombay and Calentta t He will find most of

the circumstances recorded in the eiglith and ninth nunbers
of Psycnie Notes, and again in the last chapter of the
second edition of Mr. Sinnett’s Occurt WokLp, but
the most complete account is embodied in the rostseript
to the Second fdition of the HiNTs oN  Lsorenric
THrosoruy, No, 1,

d

Reading this he will see that as svon as we suggested
to the Brornuks, that it might be usctul for them to makc
themselves known to M Eglinton’s controly, and  so
_couviucc himn of their existence, they did so, and \\'hi‘lc
Mr. Eglinton himself was still utterly ineredulous of
there being any Brovicses, his coutrols, speaking . in the
divect voice, while he was in trance, uckuowlucl)“'ed the
Brorues, spoke of one of them by a name unknown to
Mr, Eglinton, and anuounced their intention of pertorming
some phenomenon under their guidance. (e will seo
further that one of them visited Mr. Eglinton when the
vessel in which he had left India was ot sea, and fully
convinced him of the existence of the BRroTiERS and of
their powers,

Now, though we do not say thattheseincidents absolutely
prove that the Brothers can go behind the
would ask Mr. Terry whethier it does not look very like it,

The fact is, that, as we know, the Brothers posscss the
power of controlling absolutely, all the elementals aund
clementaries to whom (with some exceptions) arc due the
objective  phenomena (uot the work, unconscious or
couscious, ot the wedium himself) of the séance-room,
Aund it is the possession and exhibition of this power which
makes us consider their assertion that they have been
bebind the scenes and do know all about it, proved, and
that induces us to accept their statements of what takes
place, and s done, as yuets.

scenes, we

1t as yet our correspondent does not possess the same
good grounds for confidence as owrselves (thoush these will
all come 1f he only truly works for them) we cann only say
that, perhaps, betore loug an even stronger proof may Dbe
given to our Spiritualistic {riends, and, i the nieantinme,
we would ask  owr Brother to consider  whether the
circunstances are not  such  as to lead distinctly
tu the inference that the Broriuers know more of the so-
called spirits, and can more efiiciently deal wih thew, than
any Spiritualist or wediun,

But now we mast let Mr, Terry speak for himself :—

L. L have perused with iuterest the able article, in reply to
my sceoud letter, published in the Tnwosovinst fur Mareh
lusty aud although L have weighed the theories there presented
as dizpassionately as possible, 1 must contess they have broughe
me very litie nearer o an acceptance of the * (»ccull.”ciu
preference o the * spivitual” phidosophy.  1his may not Le
the caze with othiers who read tiem, but with e the evidencees,
in support of miy present position, are so diverse and manifold
that the cxplanations aflorded, it they shook my faith in, or
cven destroyed, tha loundation ot the few instancos prcvio’usly
presented, still leave an  unbroken link of

: h ) facts
coulrontivg me, behind which, I cannot go.

stubborn

2. But you will demur to the word fuets and substitute
“illusory efiects.”  Yer how are we, ordinary mortals, to dis-
criminate between the real and the unreal ¥ For what purposg
are our reasouing faculties given to us, but to get, knowledge
by their exercize and evolve wisdom thereliom ¥ he man who
views all phenomena through the physical senses and realizes
only what they cognize limits his knowledue o purely
tervestrial things, but the philosoplical Spiritualist has o wider
range of obscrvation, and by the aid of his own spivitual
perceptions, or those of others more lucid than bimself, opcus
up a broud icld of plenomeny, unrecoguized by the physical
scientist.  Ile realizes, morcover, the supremacy  of spivis and
views (as fur as his material envirommenes will admit) all things-
from their spiricual aspect.  Yet withal, reason is the touch-
stouc by which hLis experiences must be tested, Ile has no
sound bagis outside of it, whilst in the material body.

3. 1 do uot ignore intuition.  Great truths dawn upon tho
mental pereeption through this channel, but they rarcly contlict
with the opevation of the individual reawson. 1 doubt uot but
that, in the spivitual state, the lutter will be superseded by tla
former, but, iun this material sphere, reason is the primary and
legitimate avenue for the absorption of knowlcdge.

4. You suy **the spirit of man which comes into direct and
conscious relations with the world of spivit acquires the real
knowledge,” This L admit, and it is by this means much of my
kuowledge hns reached me, I have Ly magnetic aetion
Jiberated the spirits of men und women, placed them en rapport
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with the world of spirit, compared their descriptions of spiritual
things and found (save in details) a general harmony of results,
each and all of them describing worlds or spheres more beauti-
ful than this, peopled by forms in human shape exhibiting a
higher average intelligence and greater refinement than
pertaing to our physical life here, and all professing to be men
and women, who had been denizens of this world, rehabilitated
in forms adapted to their more refined condition of existence.
Some of these intelligences in conversation with my subjects
have conveyed tlie most benutiful sentiments displaying the
highest conccivable morality and incileating har.nonial prin-
ciples intuitionnlly acceptable.

5. It may be well here to allude to the explanation, or
partial explanation, by analogy of incidents in iny experience
given in the Inst “ Fragments of Occult Truth,” but the analogy
is not complete, as in the one instunce there is nd psychometrical
basig, and in the other there is. I mn aware how diflicult it s to
distinguish psychometry from clairvoyauce, but with carc and n
lucid iustrument it is practicable. I am also aware of the
difficulty, and, perhaps, impossibility, of demonstrating fo others
the distinct identity and objective existence of what I believe
to be my spirit -guide, but it is much more | conceivable to me,
that this intelligence which almost daily gives some evidence of
its independence from my mind, often opposing my preconcep-
tions in » most decided manuer, is what it professes to be, than
that it is one part of myself mislending the other. It would
require strong evidence to convince me (or this portion of e
that now expresses itself) that I have two intellizent con-
sciousnesses so distinet from ench other as not to know

their relationship.

6. I will, however, give one or two more instances of
apparent spirit commnunion from very many that I could call
to mind. Nineteen years ago, during my early investiga-
tions of the subject, I was sitting with au intelligent, but,
not highly educated, gentleman newer to the subject than myself
when bis hand was controlled by some invisible force to write
in rather n laboured manuer something eneouraging to onr
efforts. Whilst conversing nbout this, his hand rose suddenly from
the table, whirled round with great velocity, and, dcsccndillg upon
some paper, wrote in o bold, free hand totally different from his
own, and resembling nono he kuew of. ¢ Yol'l now sce we have
full command over your Liand, let us have as full command over
your Leart, and you will be neaver God.” None could be moro
astonishied at this unexpected phenomena than the writer
bimself, and, when, on being interrogated, the intclligence pro-
fessed to Le one of o band of spirits interested in the moral and
spiritual progress of humanity, probnbilities all ppilnte(l.to the
truth of the nssertion. About nine months’ intercourse with this
bund tended to confirm in every respect wlng liid been stated,
Questions were satisfuctorily answered, (liﬂiculiji(:s’s.olved, moral
aud philosophicul teachings were volunteered 3 Ml in lfnrmony
with the idea and commendable to our reason, though often new
to our pcrceptions. Is this the ordinary work of llstl.‘ul. trump‘s
or * Kama Rupn's ?” I Liave recently gone over t,'lxe ()rlgm'nl MS.
and find it all consistent. ‘L'weunty years' experience, with the
mental and spiritual development it has brought, fail to exhibit
any defects in it. ) ]

7. Again, nearly three years since, a very dear friend Pu_ssed
out of mortal existence. For ycars before her death the spiritual
part of her nature largely prcdomimlte(l.OIVer tl:c unimal, and,
according to the occult theory, the spiritual Ego wquld pt:ss
into & world of effeets, whence there is no returu to this qud.
Yet a few days after her departure a lady (who lm(! but a slight
acquaintance with her in the body) came t’f’ me and informed 1ne
that my friend had appeared to hel: (whilst n an apparently
normal state) as a glorified human form, and given a messige
for me which had been literally recorded as given. The tone,
words anud sentiment of this message were e'lninenl‘ly.clmmcter-
istic of her, nnd it conveyed n hi(ldel_l meaning rendily under-
ut which would be nnintelligible to others, Some
mounths after, the same form appenred to another seeress who
had not known the deceased in the |)0(ly3 and by symbols recalled
to my mind some touching incidents of the pust. A year lut,e:r,
whilst visiting in the country, I magnetized a sensitivo to n}d
her development, This lady had ncver known my friend, and in
her own person bore not the slightest rescmblance to her,
Having induced the magnetic slcep,‘lsatqmctly by, not expecting
any phenomenal result, hut, on lookmg at _llcl', a short, time after,
I observed, first n chunge of complexion from dark to fuir, next a
gradual altevation of the contour of tho fuce, the nose beenme more

acquiline, the lips tl
sefined, until iu a

stood by me, b

bout ten minutes the transiormation was

1, the face longer, und the expression more ,

complete ; and, with the exception of the colour of the hair which
remained unchanged, there wus before me with all minutix the
face of my decensed friend. That this wrhn-Zno hallucination
is shown by the fiict of therc being anothier witness of the
phenomenon, who was as fully conscious of the change as myself,
though uuable to recognize my friend not having known her
in the body. This was repeated subsequently and verified by
three witnesses, one of whom, being called and asked if she
reeognized the fuce, immediately gave the name of my friend.
Such incidents as these seem to me to conflict with the occult
theory, and must have weight against it, unless it can be
philosophically shown to cover them.

8. The Occultists assume their position to be irrefragnble ¢
they are not singular in this, though move philosophical in their
arguments than many who have preceeded them, but in these
times men want evidence which the scnses giveu them can
grasp. It is not remsonable on the purt of those who doubt
what they assert, to demand a deinonstintion as objectors to
auy theory often do, but it is reasonable for the truth-secket
to say “ show me how [ can prove what you affirm,” and to
expect n practicable road to be pointed out to him: If the proof
can only be obtained by a practical renunciatiou of the world; u
severnnco of all human ties, atfections and responsibilities, of’ what
use is it to hunaiiity 7 Only one in a million may avail then-
selves of it, and how many of the remaining 999,999 would
have fuith in his testimony.

9. You say that  the sense of individuality in spirit cannot
exist without combination with matter.” This teems highly
probable, though not demonstrable, nud, I assume, that the bodies
of these spiritual forms seen by seers and cluirvoyants ave
material, though much more refined than the matter we are
clothed in. Is not the atmosphere of our world full of material
particles invisible to our physical sense ?

10.  Your assertion, that from Socrates to the present day
“20 unintiated scer ever suw quite correctly,” can hardly be
disputed, but the question is, docs the initiuated scer do so?
low is it possible for him to be free from bins? Are not
the present beliefs or formula of occultism the basis on which
he sturts 7 Does not the novice huve them presented to Aim
as facts at the commencementof his initiation, and do not all
cxperiences of the pust and present prove to us that, except
iu nbsolute physical fucts, the basic bins gives a colouring to
all the knowledge we accumulate ?

11. You misiuterpret ny last letter when you charge me
with saying “ .1 Anow I am right,” I simply demured to your
taking that position in a former article, asserting merely that,
as our knowledge is based upon experience, und us my
experienees all tend tothe confirmation of my theory, as yours
do to the opposite, I might As REASONABLY szy 1 KNow. Your
experiences may transcend rhine in many directions, but whilst
the ground I stund on has all the appearance of solidity und feels
firm under my feet, it requires more than asscrtion to convince
me that it isa quicksand,  With the tides of error drifting all
around, I must be satisfied of a better foot-hold ere I abandon my
present oue.

12, There is one Spiritualist, at least, who will gladly accept
the aid of the *‘vccult suges of the knst” to obtuin u better
knowledge of the after-stuto, but as 1 have never in the past
accepted the dictum of either man ov epirit by fuith alone, neither
cun Liu the future (untess by some uulooked-for change in my
nature) sccept as truth anythiug contrury to mmy own experiences
uutil it commends itself to 1y renson and iutuitiou.

Fruternally yours,
Ww. H. TERRY.

Now, to the first para, of Mr, Terry's letter no reply is
called for. To the second it wlll be sufficient to say that we
doubt, if we should ever find occasion to call in question
any of our correspondent’s facts ; we believe that we should
be able unhesitatingly to accept them all, for he is clearly
a reliable observer ; it would ouly be with the conclusions -
he forms, based on those facts, that we should be compelled
to difter.

The third para., again, is in perfect harmony with our own
views.

The fourth para.inust be more particulary noticed. It will
be borne in nund that we have never denied that communi-
cation in a certain sense can be established between men -
and real spirits of deceased persons, What we have main-
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tained s that, except in certain cases, of which hercafter,

only shells, not true spirits, can appear or operate @ the
p

séunce-room.

We said of the spirit in our first “Fragment” : “Tt can
be visited in spirit by men, it cannot descend into our
grosser atmosphere and reach us, It attracts, it cannot be
attracted.”

Nor have we ever disputed that there was a state (ont
of which the Spiritualist’s conceptions of the Summer
Land have no doubt arisen) in which the spirits of those
who have passed away, receive the reward of their deserts.
To this state, known to Tibetan Occultists as the Devachan,
we specially alluded in that first paper, when we said “ nor
during the temporary period of its enjoyment in its newly-
evolved Ego-hood of the fruits of its good deeds, &e.”

Thercfore, we are far from desiving to contest our
correspondent’s assertion, that by magnetic action he hag
sncceeded in placing some of the incorporeal principles of
certain sensitives en rapport (if not, as he says, with the
world of spirit—a very large world indeed—at any rate)
with certain spiritual entities.

It is quite certain that in the case of pure sensitives,
this can be accomplished, but what we contend is that the
iformation thus obtained will never be reliable. For
this there are several reasons. In the first place tho
principles that cognize in such a case are different from
those that give outward expression to the matters cognized,
and in the case of no untrained scer can the trausfer of the
impressions from the spiritual faculties whizh record, to the
more physical facnlties which publish, be perfectly effected.
Even supposing both sensitive and her magnetizer to be
absolutely free from all preconceived ideas about, or
expectations in regard to the snbjects investigated, still in
the mere transfer of the observations from the one to the
other class of faculties, mistakes and misconceptions must
occur.

But, futher, it is not too much to say that it is quite
impossible for the spiritual faculties of any untrained seer
even to record correctly in the first instance. Even our

hysical powers of observation require careful training
{:efore they will serve us faithfully. See how utterly
unable young children are,asa rule,to judge distances, &c.,
and just as the physical faculties arc untrained in the
child, so are the spiritual faculties untrained in the
magnetic sensitive. No doubt, in the course of yewrs, if
their health and cirenmstances permit their constantly
exploring the unscen world, even such untrained sensitives
may acquire for themselves a certain amount of experience
and training, and become capable of comparatively
accurate observation; but few and far between have such
sensitives been, and, even the very best, have fallen far
short of accuracy. So that under the most exceptionally
favourable conditions, you have first an imperfect record;
and, second, a more or less erroneous presentation of that
imperfeet record.

But in ninety-nine cases out of a hundred, cither
or both sensitive and magnetizer have well-defined
preconceptions of what they think ought to be the
case, and then, however honest and conscientious botl
may le, these preconceptions will more or less colour
the evidence given. Indeed, so certainly is this the case
that, broadly spenking, there is twice the probability of
error in the ease of a magnetized sensitive, to what there
is in the case of a seer, who without the intervention of a
magnetizer can by hypnotism (of one kind or another)
nnaided, place himself en rapport with spiritnal entities
Thus a Swedenborg would be much less likely to err,
than the best sensitive requiring the intervention of a
magnetiser to awaken her supersensuous faculties,

But there is yet another source of error. Even the best
and purest sensitive can at most only be placed at any
time en rapport with a particular spiritual entity, and can
only know, sce and feel, what that particular entity knows,
sces and feels, Now no spiritual entity in Devachan, or
hybernating prior to passing ont of this earth’s attrac-
tion; (and it is, broadly speaking, only with such that

a sensitive can he placed en rapport,) is in a position
to generalize. Tt lives in a paradise or dream of its
own creating, and it is wutterly unable to give any
idea of how it is faring with others. Each individual spirit
in  Devachan dreams its own dream, lives in its own
Summer Land (but it is a sfafe, not a land), sarrounded by
all the people and things it lovesand longs for, But these
are ideal, and the very people by whom it believes itself
surronnded may be each dreaming his own dream, in his
own ideal paradisé ; or some of them mav be perhaps
really still on eartly, or even passing through the remorseless
}vheels of annihilation. And througl the veils that enrtain
mm each spirits dream of felieity, there is no peeping down
to earth, a glimpse of which would necessarily mingle sono
bitterness with the cup of happiness, nor is there any
conscions communication with the flying sonls that
come, as it. were to learn where the spirits are, what they
are doing, and what they think, fecl and see.

What, then, is heing en rapport? Tt is simply an
identity of molecular vibration between the astral part of
the incarnated sensitive and the astral part of the disin-
carnate personality. The spirit of the sensitive gets
“adylized,” so to speak by the Aura of the spirit whether
this be hybernating in the earthly region or dreaming in
the Devachan: identitvof molecular vibration is established,
and for a brief space the sensitive becomes the dJdeparted
personality, and writes in its handwriting, uses its language
and thinks its thoughts. At such times sensitives may
believe that those with whom they are for the moment
en rapport deseend to carth and communicate with them,
whereas, in reality, it is merely theiv own spirits which
heing correctlv attuned to those others are, for the time,
blended with them.

Many of the subjective spiritual communications are
gennine ; the majority where the sensitive is pure-minded ;
but (1) they only reflect in each case the ideas of a single
spirit, unable to sec beyond the limits of its own men-
tal chrysalis or ideal paradise; (2) it is impossible for
the uninitiated sensitive to observe and record altogether
correctly what it does see and hear during its amalgama-
tion; (3) it is equally impossible for the sensitive to
transfer intact the impressions recorded by the supersen-
sunus faculties, to the senses through which alone they can
be communicated to the world ; and (4) such communica-
tions will be still further vitiated by any pre-existing
conceptions or beliefs inhering in the minds of either
sensitive or magnetizer, or both,

But Mr. Terry says that, having compared the descrip-
tions of things spiritual given to him by different
sensitives when in trance, he found a general harmony
“ each and all describing worlds or spheres more beautifnl
thau this, peopled by forms in human shape, exhibiting a
higher average intelligence, &c., &c.” But what else
could he expect, he a pure-minded, educated Europeaun of
the present day, dealing also with puve, more or less
educated sensitives ? Tf he had tried a native Australian
woman sensitive, and lhad studiously kept his own mind
passive, he would have heard a very different story.
Nay, though a certain skeleton of truth (but partial truth)
runs through all genuine communications, he will find the

-widest discrepancies in details between the so-called facts

elicited by himself and those elicited by equally good
men, . with equally pure mediums in France* Germany
and America.

[t is unnecessary, however, now to press this point
further ; all we desire for the moment to make clear is
that while we in no way dispute the genunineness of the class
of communuications to which ourcorrespondent refers, we,yet
for the above reasons, know them to be necessarily
unreliable, necessarity more or less incorrect and inaccurate.

And now turning to para. fifsh, we would remark that it
may possibly be that there really is a distinet spiritual entity

* Allan Kardec is probably the one untrained experimenter, who has got
nearest the truth, and this because he goneralized from such n vast mass of
communieations by very carefully picked sensitives and did thus eliminate
a vast amount of prroey.
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g our correspondent’s mind. In other words,
t}'.e‘:0 may, for all we know, be some spirit, with whom his
f!”l'ltuu! naturebecomes habitually, for thetime, thoroughly
sarmonized, and  whose thoughts, langnage, &e., become
his for the time, the result being that this spirit scems to
communicate with him,  All we sail hefore was that a
S”llll{lvl‘ explanation to that we had offered of the facts of a
certan case would <n «ll probability meet Mr. Terry’s
case. But it he feels confident that this explanation docs
ot fit his case, then it is possible (though by no mcars
probable) that he habitually passes into a state of rapport
with a genuine spivit, and, for the time, is assimilated
therewith, thinking (to a great extent, if not entirely,) the
t-ho_n:ghts that spirit would think, writing in its hand-
writing, &e. i

, Dt even so Mr., Terry must not fancy that that spirit
1s consciously communicating with him, or knows in any
way, anything of him, or any other person or thing ou
cavth. Tt is simply that the sapport established, lie,
Mr. Terry, becomes for the nonce assimilated with that
other personality, and thinks, speaks and writes as it would
have doue on earth,

Impressin

A:ﬁ for the figure of the fine, intelligent and benevolent-
]‘“}k”l.i‘i man, scen repeatedly by the seers and sceresses,
this may well be a real astral picture of the carth-life form
of that very spivit, drawn into the aura of our corre-
spondent by the synchronism of hisand that spirit’s nature.

Many other explanations are possible ; the variety of
the causes of phenomena is great, and one need be an
adept, and actually look into and examine what transpires
m order to be able to explain in each case, what really
underlies it ; but this much is certain, #iz.. that no good
benevolent person, who passed awvay upwards of a century
ago, can possibly be visiting here on earth, and advising
and - comforting our correspondent.  The molecules  of
his astral natnre may from time to time vibrate in perfect
unison with those of some spirit of such a person, now in
Devachan, and the result may be that he appears to be in
communication with that spirit, and to be advised, &, hy
him, and clairvoyants may see in the Astral Jight a
picture of the earth-life form of that spirit, but. so far as
we have as yet been instructed, this is the nearest

approach to what our correspondent supposes, that is
possible,

No doubt had our Brother’s guide not departed from
this carth so very long ago, another cxplanation, to which
we will refer later, more in consonance with his views
would have been possible, though extremely improbable.

Taking next lis sixth para., the experience therein
detailed scems sufficiently éxplninetl on cither of two
hwypotheses. First, despite their nnohjectionable character,
these teachings may have come from mere reliquin of
men or personalities, not sufficiently spiritual for further
progress.  In our first fragment we distinetly said < All
clementaries are by no means actively wicked all
roundl......when, s]»enking through a still pure medium, the
better and less degraded side of their nature comes out,
and it is quite possible for elementaries to have a perfect
intellectual kno\vlodgo and appreciation of virtueand purity

and enlightened conceptions of truth, and yet be innately

vicious in their tendencies.”

It is perfectly possible, that the admirable teaching®
referred to by Mr. Terry may have come from a high class,
though still lost personality, too intellectual to show in its
true colours hefore hiim and Tis friend, and yet ecapable
of playing a very different part in a less pure cirvele,

But it is far more likely that the medium’s spirit really
bacame en rapport with some spiritual entity in Deva-
chan, the thoughts, knowledee and sentiments of which
formed the substance, while the medium’s own personality
and pre-existing ideas more or less governed the form
of the communication. We attach no special hmportance
to the particular form of words in  whieh the first
message is said to have been given. This may perfectly
have been the medium’s share of the communieation,
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when for the moment he identified his spiritual nature
with that of the spiritual entity.

Here, again, there is another possible, but not at all
probable, explanation to which we shall rvefer later,
. The experience recorded in para. seven is a most interest-
Ing one, and, as stated, somewhat difficult to explain with
confidence. If we had something more than the very
slight sketeh afforded, we should find less difficulty.

The first appearance might possibly be thus explained s
for a very short period after death, while the incorporeal
principles remain within the sphere of our earth’s attrac-
tion, it is possible for the spirit, under peciliar and
Jurowrable conditivns, to appear.

But, as a broad rule, such appearances only take place
within a few minutes after, or shortly before, the physical
death.  Of course, we mean the real deatl ; the last por-
tion of the frame that dics is the brain—which is often

still alive and  thronged with hmages, long after,
or, at any 1ate, for wmany hours and days after
life has Dbeen  pronounced by the spectators to be
extinet. It is  trne that the period intervening

between death and the entry into the gestation state,
varies i the case of persons dying @ watural death from
a few lhowrs to a few years, but it is quite abnormal
for the spirit to appear during this period, except within
a wzery short period after death.  Putting aside the case
of adepts and those trained by them to that end, the
Feo within a few moments after death sinks into a state
of unconsciousness, from whieh 1t does mot recover
until the struggle hetween the higher and lower duads
has been fought out, and there remains inside the
sphere of the eartl’s altraction, (the Region of Desire,)
only the shell, cither, in the rarer case of personalities
doomed to anuihilation, a two-and-a-half principle-shell,
or in the cuse in which the higher principles having
triumplied, they bave passed on taking with them the
better portiens of the fifth principle, also a onc-and-a-
half principle-shell soon to disintegrate,

Tt -scems, therefere, extremely donbtful whether even
the first appearance ean be explained as a bond jide
one, consciously made by the spirit of the deceased.
It is pessible, for the true death, the death of the
brain, is sometimes delayed long after the death of the
rest of the body, the apparent death—and, though the first
appearance took place “a few days after” apparent
death, it may really lhave only occurred at the moment
of true death. But this is less probable than that,
despite the facts that would lead to a contiary conclusion,
even  this first was really an unconscicus appearance,
The spirit sunk in its pest mortem {rance, (of course,
for all its comparative etheriality and non-corporeality
a space oceupying and material entity) is Lorne about by
magnctic cwrrents swayed here and there like dead
leaves whirling in the hosom of a stream., Thus ecar-
Sried, it may vass within the range of vision of some

seer, or its reflection in the astral light may be
caught Dby the iuner cye of a clairvoyant. The

spirit itself will have no more consciousness of such an
appearance than a person passing througl a room in w}x_xch
there happens, unknown to him, to be amirror, is of having
cast a refleetion therein,  Usually the position and aspect
of the forms indicate unmistakably the unconsciousness of
the spirit—but this is not invariable—the mental activity
of the spivit may revive in a succession of dreams, restoring
a snbjective comsciousness, while objeetive unconscionsness
still prevails, ard in such cases the form may assume a
conscious and animated, or even transfignred, appearance— |
all depends on the character and intensity of the dreams,
and these again depend upon the degree of the spirifuality |
and purity of the deceascd. : !

It is not at all necessary (nor, indeed, is it possible under
our present hypothiesis) that any real conscious communi-
cation should have passed between the dormant gpirit
and the sceress. It was all sufficient for the latter to have]
come thus in direct rapport with the spirit or its astral

]
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imagf.s, to think precisely what the spirit, if ‘still conscious
and in earth-life, would have thought. This presents
absolutely no difficulty. '

Possiblythe second appearance may besimilarly explained.
But here the question arises. When this second appear-
ance took place, was the seeress under our correspondeut’s
magnetism ? If so, there was probably no appearance at
all.  The magnetizer tenderly attached to the decensed,
by the exertion of his magnetic power unconsciously placed
the secross en rapport with the spirit of the deceased, with
which for the time hér spirit was more or less’ perfectly
identitied, leading to an idea of seeing her (as she was
wont to appear when on earth), and receiving from ler
‘messages or indications, of which the seeress really became
cognizant, wheu the two spirits weire for the moment

blended.

The transfigurations are less doubtful in character, and
there are three ways of explaining them :—

1. The mesmeric action of our correspondent placed the
sensitive’s spirit en rapport with that of his dearly-loved
deceased friend. Then when for the time the identity of the
two was established, the nature of the deceased taken on by
the sensitive, being much more spiritual and powerful than
her own, and her physical constitution being of such
‘nature as to admit such. changes, her body began at
once to exhibit an analogous change corresponding to
the change undergone by her spirifual nature in con-
‘sequence of the amalgamation,

2. The transfiguration may have been due to the inten-
sity and clearness of the deceased friend’s face in M.
Terry’s thought. That face being so strongly impressed on
his memory, it is but natural that the latter, owing to its
intensificd activity during such séances, should be throw-
g off an unusual amount of energy and solidifying, so to
say, the familiar image, on the etheric waves of his aura.
Thus, unknown to himself, Mr. Terry may have aroused
it up into sympathetic action, which, transforming the
image from a subjective into an objective picture, finally

aused it to move on, guided by the current of attraction,
“until it settled npon, and so was found reflected on the
medinm’s face. The images we find in the endless galleries
of space, nailed on to the indestructible walls of Alasa,
are but lifeless and empty masks after all, the pictorial
‘records of our thoughts, words and deeds. In Mr. Terry’s
case, the invisible Reality in the magunetizer’s aura threw
an objective adumbration on the plastic features of his
“sensitive, and-—the phenomenon was produced.

3. Thought, Memory, and Will are the energies of the
“brain,and,likeall other forcesof nature—t~use the language
“of modern science—have two general forms : the potential
"and the kietic form of encrgy.: Potential thought clair-

voyantly discerns and chooses its subject in the astral
light,—the Will becomes the motor power that causes
it to move, that directs and guides it whithersoever
it likes...and, it is thus that the adept produces
his oceunlt phenomena, whether of a physical or
spiritual character. But the latter can also occur without
any ‘iutervention of an intelligent will. The passive
condition of the medium, leaves him (@) an easy prey to
the pranks of the elementaries, as well as to those semi-
intelligent elemental beings ever basquing and masquerad-
ing in the sidereal light; and (J) such a phenomenon may
as easily occur of itself, simply owing to the surrounding
and favourable conditions. The siderenl image of a person
we think of, will remain pale and quiescent in its indelible
impression on the ether, until jts atoms are propelled
into action by the strong magnetic attraction which
~emanates from tlie molecular tissues of the medium,
saturated as they are with the mesmerizer’s thought full of
thie image. Hence—the phenomenon of TRANSFIGURA-
TION, .

i These transfigurations are rare ; but we have yet known
of a good many instances, and some very remarkable oues
will be fouund recorded in Colonel Oleatt’s work entitled
“ People from the Other World.”

The nbove probably explains all the features of this
case; but to enable us to assert positively in any case
that the occurrence was brought about in this or that way,
it is essential that we should be acquainted with every
single detail. So long as we only Lave the barest outlines
to deal with all we can pretend to offer are more or less
probable solutions. )

Our correspondent tells us in Lis first para. that even if
we explain one or two cases, he still finds an unbrolfen
line of stubborn facts opposing our explanations behind
which he is unable to penetrate. We can only promisc
that if he will furnish us with accurate details of' “.“ cases
within his personal knowledge, whicly, in his opinion, are
not explicable by the Occult Doctrines, we will show Lim
that they are so explicable, or abandon the fiell.

But we must premise two conditions. First, we will
only accept cases of which he has a complete personal1
knowledge—we will not accept cases picked up out ot
books and papers. He is a reliable, philosophical observer,
from whom we are sure to get facts carefully observed
and accurately recorded. With these we can have mno
difficulty in dealing. But as for cases recorded here, thero
and everywhere, many are, to our knowledge, pure mven-
tions, while many more although recorded in good faith,
have been so transmogrified in the processes of observa-
tion, and record that it would be hopeless to discuss them.

Secondly, he must not be surprised, if in the course of
our explanations, all kinds of new facts not hitherto
touched on are brought to notice. The subject is a vast
one. There are wheels within wheels—Ilaws within laws,
exceptions to all these. Purposely hitherto we have only
endeavoured to convey a general conception of the more
important features of the Truth. -If exact accuracy of
detail is required, every one of our general laws will require
certain provisos and riders. To detail only what we know
in regard to these spiritual phenowmena would occupy
several complete numbers of the THEOSOPHIST, and if our
explanation had to include the whole system of elementals
(future men during a coming cycle) and other obscure
powers and forces, which cannot even be m_en.tl()ne(l,
several octavo volumes would be needed to contain 1it.

In the first part of onr correspondent’s eighth para. we
quite concur, but when lie goes on to say “if the proof can
only be obtained by a practical renunciation of the fo)r_‘ld.
a severance of all human ties, affections and 1'esp0.ns'1b|]1tles,
of what use is it to humanity ? only oue in a million may
avail themselves of it, and how many of the remaining
999,999 would Lave faith in his testimony.”—wc are
compelled to point out that heisin ervor in his premiscs,
and that his conclusions even were these premises
correct, are untenable, For even admit that only one
in a million would consent to avail themselves of the
opportunity afforded for obtaining proof, would this be
any reason for the remaining 999,999 refusing to uccept
their evidenee ? Is this so in practice ? Certainly not ! At
the present timenot more than one in a milliou, (if so many.,)
are willing to avail themselves of the opportunity of obtain-
ing for themselves proof of the fucts of astronomy. Yet the
remainder accept these facts, perfectly satisfied with the
knowledge that any one who chooses to go through the
necessary training and study can acquire that proof, and
that all who have gone through that training, &c., are
agreed as to the sufficiency of the proof.

Astronomy is a science with the name and generalbearing
of which all fairly educated men are familiar.  Oscultisw,
is a science which has hitherto been veiled in the most

rofound secresy and of which, so far, none but Occultists
ﬁave possessed any knowledge. But once let mankind be
faniliarized with the idea ;let it becomekuown that any one
who chooses to make tlic necessary sucrifices cau obtain the
proofs, and that those who have obtained the proofs consi(!er
these conclusive, and the mass of mankind will be quite
content to accept the facts, even on the testimony of the one
per million, who does undertake the verification of the
assertions of his predecessors, :
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Bu.t our correspondent’s assumptions are erroneous; a
practical renunciation of the world in the sense in which
the apostle exerted all Christians to be in the world, but
not of the world is doubtless essential, but it is by no means
requisite to sever all huan ties and affections; nor cen it
ever be permitted, much less required, to abjure human
responsibilities. These latter may change in character,
and may—indeed must—with increased knowledge and
power, assume a wider reach, and the affections must
broaden and become more cosmopolitan, but it is seli-
abnegation (not selfishness), and a devotion to the welfare
of others, that smooths the path to adeptsbip.

Replying to the ninth para., we may say that not only our
atinosphere, but the entire universe, is pervaded by
substance incognizable alike by ou2 physical and spiritnal
senses, and again by ferms of matter normally incognizable
by our physical senses, but more or less cognizable by
spiritual senses of different degrees of development.

As regards the freedom from error claimed for the
teachings of ocenltism, referred to in para. tenth, Mr. Terry,
we venture to submit, mistakes the position. It is need-
less to point out to him the difference between empiricism
and science, and the uninitiated are empiricists ; the
occultists, scientists. This will be obvious at once when it
is borne in nind, that for thousands of years, hundreds
of initiates have been exploring the unscen world. That
the results of their explorations have been recorded and
collected, and discrepancies eliminated by fresh verifica-
tions. That the facts ascertained have been generalized
and the laws governing them deduced therefrom, and the
correctness of these deductions verified by experiment.
Oceultism, is therefore, in every sense of the word an exact
science, while the teachings of the very ablest untrained
seer who has worked single-handed can only be empiric,

When in our first article we said we Anow, (an expression
to which our Brother, perhaps rightly, takes objection in his
fourth para.) we only said this in the sense, that talking
to people ignorant of mathematics, we should say that
we know that the curve described by the moon in space is
a form of epicycloid represented by such and such an equa-
tion. Not meaning thereby that we had ourselves investi-
gated this somewhat abstruse problem, but that we were
aware of the method by which this was solved, and knew
that numerous competent mathematicians had so solved it,
and had all arrived at the same scolution. Surely those
ignorant alike of mathematics and of the work of mathe-
maticiang, could by no means as reasonably say in reply,
that they #new that the orbit of the moon was something
wholly different. Tt is not owr experiences (though these
collectively are considerable) on which we rely,as our corres-
pondent seems to fancy. For all we know his experiences
may transcend ours, and, be this as it may, we should
certainly neverhave presnumed to traverse, authoritatively, his
views on the strength of our own experiences or knowledge.
What we rely on are the generalized results of the
experiences during a vast period of time of alarge body
of trained Psychists, who have ever made the attainm ent
of truth, in matters spiritual, the foremost object of their
desire, and the promotion (though in secret) of the welfare
of mankind, their primary duty.

With Mr. Terry’s last para. we should be the last to
quarrel. It is endited in the true spirit of the philosopher,
and one of the first wamings that the neophyte in
occultism receives is thenceforth to believe nothing the
truth, rationality, or probability, of which cannot be
established to his satisfaction.

And now, having attemnpted to answer para. by para.
every portion of our esteemed correspondent’s kind favour
(that secmed to require a reply), we think it might be well
to develop a little further onc doctrine, that we broached
in onr first paper, and exrlain more in detail why we are
so strongly opposed to habitual mediumism,

Broadly speaking, the objective phenomena of Spiritualists
(of subjective communications we Lave already spoken) are
the work of, or, at any rate, result from, the activities or

intervention of (1) FLEMENTALS, half intelligent nature

fOl'CeS, entities, which in a far distant cycle, after passing
through all the lower objective Kingdoms will ultimately be
born as men : (2) ELEMENTARIES or SHELLS. These shells
are of two kinds—first, those belonging to men whose
sixth and seventh principles having attracted to them-
selves the quintessence, as it were of the fifth also, have
moved on to fresh developments, These shells consist of
the fourth, and only a portion of the fifth principles. Half or
more of the personal memory is gone, and the more animal
or material instincts only survive. This relic, this dross
left behind in the crucible, when the fefined gold was
taken, is commonly the “angel guide” of the average
medium, Such entities, of course, only survive for a time ;
gradually all consciousness departs and they disintegrate.
Only highly mediumistic natures attract these, and only
certain of these. The purer the personality, the less their
vitality ; the shorter their period of survival and the lessthe
chance of their contributing to mediumistic displays. The
more full of blemishes, the more disfigured by sins and
animal desires the personality; the greater the vitality
of its reliquice, the longer their survival, the greater the
chance of their finding their way into the séance-room,
The man, as a whole, as the world goes, may have been
a good man, good may have actively predominated in
him, and yet the worse portions of his nature, his lower
and more animal instincts standing now alone and
unnentralized by all the better portions of his charncter,
may be evil enough.

It is impossible that any real good can come of inter-
course with even this class of shell ; it will not be actively
wicked, it is too imperfect and weak for that, but yet its
influence in the long run cannot be elevating. But, besides
this, it is wrong to encourge such shells into activity or
convey to them a fresh impulse such as they often obtain
through mediums, since a strong sympathy continues to
subsist between the departed personality, and its religuice,
and any excitement of these latter, any galvanization of
them with a fictitions renewed life, such as results from
mediums dealing with them, distinctly disturbs the gesta-
tion of the personality, hinders the evolution of its new Ego-
hood, and delays, therefore, its entry into the state of felicity
(Devachan), in which, in its new Egohood, it reaps the
fruits of its good deeds, prior to re-incarnation and re-birth
here, if it has not completed its appointed tale of earth-
lives, or in the next superior planet.

But the other kind of elementary is far more dangerous
as a rule to deal with. In this case the man has been
weighed in the balance and found wanting—his person-
ality has to be blotted ont—the fourth and fifth principles
are intact ; and, more than this, the fifth will have assimi-
lated all that there may be left of personal recollection and
perceptions of its personal individuality in the sixth,
This second class of shell is in every way more enduring,
more active, and in the majority of cases, distinctly wicked.
No doubt it can suffer no injury from its intercourse with
men, but these latter must inevitably deteriorate in
consequence of association with shells of this class, Fortu-
nately these are not,compa ratively epeaking, verynumerous;
of course, absolutely, there have been millions™ of millions
of such, but, to the credit of human nature be it said, that
the personalities that have to be absolutely blotted out
form but a fractional percentage of the whole.

Morcover, shells of this nature do not remain for any
great length of time in the atmosphere of this earth, but, -
like straws floating near a whirlpool get eaught up by and
dragged down in that terrible Ma&lstrom, which hurries -
off the failures towards disintegration, in other words to
the planet of matter and death—the mental as well as the
physical satelite of our earth,

As for the elementals, rudimentary men no doubt, but
more embryotic even than the spirit that sleeps in the
mineral, these, though capable of, becoming powerful forces
in association with shells, under the spells of sorcerers and
under the guidance of adepts, are, as a rule, irrespon-




i

|

September, 1882.]

THE THEOSOPHIST,

313

sible, purblind, neutral entities, taking character and colour
moral and mental from the active and more developed
spiritual entity with or under whose control they work; but
even these, though themselves incapable of being injured,
may become very dangerous to mediums with any inherent
evil tendencies.

Here then in elementals and elementaries are to be
found the majority, probably, of the performers of the
physical phcuomena of Spiritualists. Association with no
one of these three classes, ean possibly benefit mankind as a
whole, The variety of natures is so infinite, that we do
not assert that in no case has any human being benefited
by iutercourse with any individual specimen of either class.
But we do say that, lroadly speaking, nothing but harm can
be expected from association with such. Further in the
case of one of the three classes, mediumistic intercourse
inflicts a distinct injury upon innocent beings,

But though clementaries and elementals coustitute a
large proportion of the performers, there are other classes
of actors. We do not pretend— e are not permitted—to
deal exhaustively with the question at present, but we
may refer to one of the most important classes of entities,
who can participate in objective phenomena, other than
clementaries and elementals.

This class comprises the spirits of conscious sane sui-
cides. They ave Spirits, and not Shells, because there is not
in their cases, at any rate until later, a total and permanent
divorce between the fourth and fifth principles on  the one
hand, and the sixth and seventh on the other. The two
decades are divided, they exist apart, but a line ofconnection
still unites them, they may yet reunite, and the sorely
threatened personality avert its doom ; the 5th principle
still holds in its hands the clue by which, traversing the
labyrinth of earthly sins and passions, it may regain the
sacred penetraliv. But, for the time,' though. really a
spirit, and, therefore, so designated, it is practically not
far removed frowm a shell.

This class of spirit can undoubtedly communicate with
men, but, as a rule, its members have to pay dearly for
exercising the privilege, while it is scarcely possible for
them to do otherwise than lower and debase the moral
nature of those with and through whom they have much
communication. It is merely, broadly speaking, a ques-
tion of degree; of much or little injury resulting from
such communication; the cases in which real, permanent
good can arise are too absolutely Q;G,eptionul to require
consideration,

Understand how the case stayds, The unhappy being
revolting against the trials of life; trials, the results of its
own former actions; trials, heaven’s merciful medicine for
the mentally and spiritually deceased, determines, instead
of manfully tuking arms against the sea of troubles, to let
the curtain drop, and, as it fancies, end them.

It destroys the body, but finds itself precisely as much
alive, mentally, as before. It had an appointed life-term
determined by an intricate web of prior causes, which its
own wilful sudden act cannot shorten. That term must
run out its appointed sands. You may smash the lower
half of the hour glass, so that the impalpable sand shooting
from the upper bell is dissipated by the passing arial
currents as it issues ; butthat stream willrun on, unnoticed,
though it remain, until the whole store in that upper
receptacle is exhausted.

So you may destroy the body, but not the appointed

eriod of sentient existence, foredoomed (because simply

the effect of a plexus of causes) to intervene before the
dissolution of the personality; this must run on for its
appointed period.

This is o in other cases, eg., those of the victims of
accident or violence ; they, too, haveto complete their life-
term, and of these, too, we may speak onanother occasion—
but liere it is sufficient to notice that, whether good broad,
theiv mental attitude, at the time of death, alters wholly
their  subsequent position. They, too, have to wait on
within the “Region of Desires” until their wave of Jife
h

runs on to and reaches its appointed shore, but they wait
on, wrapped in dreams, soothing and Dblissful, or the
reverse, according to their mental and moral state at,
and prior to the fatal hour, but nearly exempt from further
material temptations, and, broadly speaking, incapable
(except just at the moment of real death) of communicat-
ing seio motu with mankind, though not wholly beyond the
possible of reach of the higher forms of “the Accursed
Science,” Necromancy. The question is a profoundly
abstruse one ; it would be impossible to explain within the
brief space still remaining to us, how the conditions imie-
diately after death in the case (1), of the man who
deliberately lays down (not merely risks) his life from
altruistic motives iu the Lope of saving those of others; and
(2) of him, who deliberately saerifices his life from selfizh
motives, in the hopes of escaping trials and troubles, which
loom before him, differ so entirely as they do. Nature or
Providence Fate, or God, being merely a self-adjusting
machine it would at first sight seem as if the results must
be identical in both cases, But machine though it be,
we must remember that it is a machine st generis—

“ Out of himself he span

Th' eternal web of right and wrong,
And ever feels the subtlest thrill

The slenderest thread along” |

A machine coinpared with whose perfect sensitivencss and
adjustment, the highest human intellect is but a coarse
clumsy replica, inpetto.

And we must remember that thoughts and mnotives are
material, and at times marvelously potent material forces,
and we may theu begin to comprehend why the hero sacri-
sicing his life on pure altruistic grounds, sinks as his life-
Llood ebbs away into a sweet dream, wherein—

« All that hie wishes and all that he loves
Come smiling around his sunny way”

only to wake into active or objective consciousness when
re-born inthe Region of Happiness,while the poor, unbappy
and misguided mortal who, seeking to elude fate, selfishly
loosens the silver string and breaks the golden bowl, finds
himself terribly alive and awake, instinct with all the evil
cravings and desires that emnbittered his world-life, with-
out a body in which to gratify these and capable of
ouly such partial alleviation as is possible by more or
less vicarious gratification, and this ouly, at the cost of the
ultimate complete gypture  with his Gth and  7th
principles, and cous,euugp_t_ultima,te annihilation after, alas!
prolouged periods of suffering.

Let it not be supposcd that there is no hope for this class
—the saue deliberate suicide. If bearing steadfastly hig
cross, he suffers patiently his punishmeut, striving against
carnal appetites, still alive in hiny, in all their intensity,
though, of course, each in proportion to the degree to which
it had been indulged in in earth-life. If we say he bears
this humbly, never allowing hiwsclf to be tempted here.
or therve into unlawful gratifications of unholy desires,
then when his fated death-hour strikes his four bhigher
principles reunite, and in the final separation that then
ensues, it may well be that all may be well with him, and
that he passes on to the gestation period and its subsc-
quent developments,

Till the predestined death-knell rings he has his chanco,
he may wipe off in suffering and repentance many a sad
black score from the page of “ Kaunma,” but, alas! and this
is the point we desire to mpress upon Spiritualists, Le may
add a hundred fouler ones to the sad blots alrcady dunm-
ing the record.

It is not merely for the sake of the mediums, not merely
« for the sake of those that sct at weat with these,” but,
above all, for the sakes of these wiscrable half-lost brothers
and sisters that we appeal.

Suddenly cut short in carcers, always more or lesy
deeply befouled in u'll' sane suicides ('zm'd we sp?uk only gf
these, for insauc suicides are but victims), with oue of
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the deadliest sins, rage, hatred, Just, greed, &c., they awake
to find themsclves haunted by their besetting sin in all its
intensity.  Around them are mediums, many of them of
sad purpose throwing themselves open to what they idly
dream to be angel guides.  Lhey have but to obsess these
only too willing partners, to share in their cvil gratifications,
or collecting out of their aura and loosely coherent physical
organizations, and from even fouler sources, the tombs and
shambles, materials from a fragile physical organization
of their own, revel in  this with their mediums
in all  imaginable iniquity. These were the incubi
aud succubi of medimval times, these are the “Spirit
wives” and lLusbands of modern days, and these, when
merely obscssing and not assuming a seperate objective
furm, are the demouns of drunkenness, gluttony, hatred and
malice, the memorials of whose fiendish excesses crowd
the sad records alike of the present and the past.

Evil, to begin with and separated (though mnot as yet
irrevocably)  from  their 6th and 7th  prineiples, and
such restraining influence as these may have insensibly
exercised, ‘these spirits too often pass from bad to worse,
develop into true psychic vampires, driving victim after
victim to destruction, inciting to, and glerying in the
foulest, the most incredible crimes, to be swept at Jast,
when the appointed death-hour strikes, on the flood-tide
of their own enormities, far out of the earths awra into
regions, where cold anuibilation, alone, drops the curtain
on Afons of unimmaginable misery.

And many of these, veritable fiends as they become,
were not so wvery, very bad in this life; “shady lots”
perhaps in modermn phraseology, with some rcbellious,
bitter, angry taint in the character, which led them to
snicide—but after all very far removed from the demons in
which they cventuated, and this awful and ineredible
development devil-wards which they underwent, though
indivectly facilitated by the separation of their highest
primeiples was primarily, and almost exclusively, duc to the
temptations, the facilities for the gratification of their
worst desires, hield out to them by mediums (recognized
as sich or not) of the low physical-imanifestation type.

Alas ! for the great bulk of such medivms | Alas ! for too
many of their Spiritualistic admirers and associates | Little
dotheydream thattwo-thirdsof all themostmonstrous crimes
in the world have their origin in this low physical medinm-
istic capacity. Unrecognized as such, hundreds of miserable
mediums perish on the scaffold, declaring, and declaring
truly, that they were egged on to the crimes for which they
suffer by a devil in reality, au obsessing spirit, mostly of
this class. In thousands and thousands of cases, the
gross sing, drunkenness, gluttony,lewdness, beastiality in all
its forms, which spread desolation to inmumerable happy
hearths, and plunge in nisery and disgrace countless happy
honseliolils, ave all really traceable to this same class of
spirit, deriving alike the intensity of its evil desires and the
power to do harm, from that fatal capacity of mediumship

-of the low class, favourable to physical manifestations.

And this mediumship is a plant, that like a noxious weed
spreads as time runs on, under encouraging influences. Do
the Spiritualists who deal so complacently, nay, who o
greedily run after, these physical-manifestation mediums
reflect on, or at all realize what they are doing 2 It is not
merely that both they themselves and the mediums are
runuing a fearful risk of moral shipwreck through this
intercourse,  This can, to a certain extent, be guarded
against (though it too seldom is) by perfect purity of word,
thought and deed ; and again the medium may (though
this too is rare) be paturally so well-disposed that the
obsessiug spirit, if not already rabidly evil, may do little
harm, but what is alike beyond control of medium and his
or her supporters is, diffusion as the medinmship 18 deve-
Ioped of mediumistic germs through the  Akasic atmo-
sphere which lighting here and there in appropuiate soils
tlic weakest and most sensual natures, will produce later
a crop of more degraded mediums, destined certainly to
include many of the vilest sinners, if.not several of the
deepest-dyed cruninals of the age,
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This form of medinmshipis a deadly weed,and so far from
being encouraged into reproduction (and that is what the
Spiritualists, as a body, do), it should be starved out, by
disuse, whenever and wherever it is recognized. It will
always unfortunately exist, springing up sporadically here
and theve, and though dwarfed in habit, contributing largely
to the loathsome annals of sin and crime but it 1s truly
monstrous to aid the propagation, and in an intensified
form, of this curse, by aiding aud abeting the development
and function of prominent speeimens.

Let none, who do this, dream that they ean escape the
consequences., All who share in transactions by which
sin and misery are multiplied for others, must share the
recoil,  They may act in dgnorance, in good faith and so

escape the moral taint, the most gricvous of the con-
sequences of evil,but they can, by no means escape the other
consequences, and they will have to brave in coming lives
the angry buflets of a retributive justice, whicl, though
ls.lfecpmg during the present, never sleeps during a second
ife, '

) N o
Lugbrelns.
PRIVATE INSTRUCTIONS IN THE SCIENCE
AND ART OF ORGANIC MAGNETISM.
. BY MISS ¢HANDOS LEIGH HUNT,

LDublished for the dwuthor, 13, Fitzroy Street, London,

[Sote of our readers who are interested in the Western modes
of meswerization, and especially the Dranches of our Society will
Le glad to learn of the appearance of a new work in Englaud
upon  that ancient science. Not  haviug secn the book our-
selves, we republish from the Ierdld of  Progress a review
on it by Mrs, Emma IHardinge Dritten, a justly famous lecturer,
the author of many valuable and learned works on Ocoult-
jsm and  Spiritualism snd—one of the original Founders of
the Theosophicitl Society. It is in ber spacious drawing rooms,
in New York, U. 8. A.in 1875, that our Society was born. No
writer i3 more competent than this gifted lady to appreciate and
judge of the value of & work of that kind, and therefore we strongly
recomiend it Lo our readers.—Eb. |

Some 100 years ago, the “ Rationalists,” “Sceptics,” and
all that class of thinkers who denicd the existence of a
spiritual side to man’s nature, werce :1‘ccu§t9m(:(l to cite
“the tables” put forth by every class of religionists i the
name of “miracles” as a proof of the total unreliability of
religions systems in general.  The arguments against the
validity of “ miraculous” narratives are too trite to need
repetition ; in fact, they may be summed up in the simple
sentence-—¢ 1f these things ever occurred, why not now ?”
And none could answer this pertinent question, although
the arguments, gro and con, have bceu continued for
centuries. Anton Mesmer came in 1760, and deuvial, if
not silenced, had no longer a foot of ground to rest uyon,
Mesmer repeated  “miracles”—proved wiracles, and
actually proved the progf, by bringing science face to face
with the pabulum by which miracles were wrought,—to
wit, vital magunetism. The followers of Mcsimer wcnt.
beyond this. They evolved }‘)sycholog)j as u_result of
magnetism, and demonstrated the posmbll_lty ot. trangfcy.
ing the powers of mind, as well as those of Vltv‘fl] force, from
one individual to another,  And these experiments ouly
led the way to still higher results, fm.' .by lllﬂglletiSl’ll, the
spirit liberated from the trammels of its physical eucase-
ment, was often cnabled to soar away beyqnd the realms
of earth ; take cognizance of the actualitics of spicitual
existence, and perceive how—in the form of moudern
mediumship—the magnetizers who had once been dwellery
upon cartl, could still—as freed spirits—cxercise kindred
powers through susceptible human organisms, Thus then
magnetism and psychology as practised by human experi-
menters, became stepping-stones for the higher and more
sublime revealments of the same powers, exhibited




	z_fragments-1
	z_fragments-2
	z_fragments-3



